
unt kuecu uhct kuec gna ubbht vrunu rrux ic ahtk vhvh hf
 ovhkt gnah tku u,t urxhu(jh-tf)vru,k dhhx uag - 

     tu,ut urxhu 'ohrnn iuak 'uhct hrcsc crxn - vrunu 'lrsv in rx - rrux :h"ar
kfthu cubdha sg 'chhj ubht vrunu rrux ic /u,ut iheknu vaka hbpc uc ihr,n -
ihh htcuxc hv, ktw :rntbu 'wtcuxu kkuzw :rntba /ihh duk hmj v,ahu rac rnhyr,
;ux 'u,gs ;uxk vru, vghdv 'upux oa kg drvb vrunu rrux icu /wunk rac hkkuzc
,t oyxknu ohfrs ,arpc snugu 'tmun ubhtu usunhk aecnu uhct iunn vkfna

tfz ,unh vru, vrnt ',uhrcv'onu,ah ukt hwwar hrcsc ibuc,nv /chhj ,unh ktu h
rurc hf 'udrvk vchhj ,tz kfcu 'v,hn uchhjk iuug vru,v uc vtmn tk icv vz hf
hfu 'u,hnvk ,chhjn v,hv tk if tk ots 'v,hn vz chhj,h ;uxck hf vhbpk rcsv
if otu 'yknh tk htsu abugv vzn hf vru, vgsh tkt ?u,ut oh,hnn epxv oa kg

 /tyjv in heb usugc hjmbv okugk tucha hsf ,gf udrvk ;hsg
,ushxjs t,kn ,bhjcc obht tyjv in ,uejrvvu ohrsdv ihbga ubhsnkk vz rcs    
htsuc dhhxvu vejrvv rsgv hf 'vbufh ktrah oac rat kfk hjrfv rcs tkt 'sckc
onz tk ihhsga 'vrunu rrux ic ihbgc ubt ohtura unf 'uwwj kug ,ehrp hshk thch
tuv tucha tj,hfc t,hgcf tuv rurc if hp kg ;tu 'v,hn ohchhjnv ohrcs ,uagk
iuhfu 'uh,ubumr ,t acuf ubhtu uh,uut,k rurs tuv i,ub v,g ,gka rjtn 'lf hshk
'v,hn ,cuj kdrvv vz omgc ihta hf otu 'ohhumr h,kc ohrcsk tuv kdr,n ifa
vz vbehu 'uka ,t vzv grv kdrvv gc,h rcs ka upuxc hf vru, vgsh ouen kfn
,t ghcah tka sug kf uapbk jubn tmnh tk rat sg uchkc v,hca lf kf kdrvv
,ursrs,v hshk tuch r,unv iputc v,uagk ,urapt uk vhvh tk otu 'ubumr

 /uwwj ,uapb ,,hnc kcud rcsv ot od 'r,uhc ohkpa ohgmnt hsh kg v,uagk
hf 'ohhrnujv uh,ubumrk ,ukdr,vv ,njn rsrs,vk ostv kukg ifhv sg ubk hrv    
iht /ukuf kf kg vyhkav kdrvv vz kcen ;uxcku 'rnuj hbhbgk tuv kdr,n osh kg
vz tuv kdrvv 'tk vnu kdrvv ,t ghcavk hsf ,uagk tuv .pj vn gucek u,kufhc
'htfz ,unh vru, vrnta lf hsf sg 'epx tkk tuv rurc ,tz kf 'rcsv ,t gceha

 ka unac vmupbv vrntv thv vgushu /chhj ,unh htsu tk ot hfaaaayyyyhhhhuuuuuuuuttttffffggggkkkknnnn    eeeewwwwwwwwvvvvrrrrvvvv
ggggwwwwwwwwhhhhzzzzwctw ka unudr, zbfat iuakc hf 'wutr, uhctu unt ahtw (d 'yh trehu) huuhmv kg 

kean kg tuva 'wrgyunw unudr, - wotwu /wruypw iuakv keanc tuva 'wrgytpw tuv
hbac hf wutrh,w vrntu 'r,unvu ruypv kg wev vru,v ,znur itfa /wr,unw iuakv
kg ukt hbac dvb,h ot ruxht ihta ;t hf ubhhvu 'vtrhv rrugk ostv kg kyun ukt
'ohruxtv ohrcsk dhhxf o,uagku ovc ase,vk ostv kg kyun n"n 'ihsv ,rua hp
o,njn lanb vhvhu 'hgcy kdrvk ohbav ukt ukmt ufpvh ovc unmg aseh tk ot hf
'wuhv, ohausew ,uumnk lunx huuhmv vz rntb ifka raptu /runtf ohruxtv ohrcsk
'oa ihhugh hwwarpanfu 'ruxhtk oharupnv ohrcs kg rcsn huuhmv vz hf (c 'yh trehu)
ostv kg kyun 'ihsv hp kg ohruxt ova ohrcsc ase,vk hsfa 'tc tuv ,uruvku
/ohhkhkav uhgcy ,njn grvk vyh jrfvc vz hsgkcn hf 'r,hv hbhbgc ohrsd ,uagk

rat vcsb lhekt wvk ,rsb ratf ,hagu rna, lh,pa tmun
 lhpc ,rcs- (sf-df)lh,pa tmunwc k"zj ,buuf  - wvag ,umn uz

k      c,wwwwhhhhhhhhjjjjcccc    uuuubbbbhhhhccccrrrrwwwwruzjh 'yapv lrs kg-,hagu runa, lh,pa tmun" '
hfw rntha hutrv inu 'vag uc rhfzv tku 'rjt, tkc uhkg rhvzv hrva 'rsbk
wlh,pa tmunw rnth lfku 'wunkak rjt, tku ',rsb ratf ,hagu 'rsb rus,
'lck ,csbc lheukt wvk ,rsba unf 'u,ut ,hagu runa,w 'rsbv tuva -
uckc ohfxva vn kfn vmrt rcs kuph kta 'rnukf 'wlhpc ,rcs ratfu
r"," '(/u v"r) trndc t,ht z"sgu /"rsbv rnujk vz kf rntu 'uhpc thmuvu
,umn uz-wruna,w '(rujht tkk rsbv ,t okak-) vag ,umn uz-wlh,pa tmunw
,umn uz lh,pa tmun" 'h"arpu '"luagha ihs ,hck vrvzt-w,haguw 'vag, tk

 arhp z"sgu '"ohhe lh,pa tmun 'tre rnt hfv tn,xns - vagtttt""""ccccyyyyhhhhrrrrvvvv'oa 
lh,pa tmunw tkt cu,fv rnth tk wpta 'aurhp-vag ,umn uz lh,pa tmun"
oafu ',rsb rat lh,pa tmun ouhe 'ugnanc ah 'wlheukt wvk ,rsb ratf
'ruxht hrsb rsubu gcabk vrvzt tuva 'wvagh uhpn tmuhv kffw cu,fv rnta
tmuhvuw ch,fs - vag ,umn uz" 'uarhp wxu,v ukhtu '"u,gucau ursb ohheha

cu '"wuag, ofhpnwwwwggggsssshhhhuuuuvvvvhhhh    iiiiccccwwww,umn uz lh,pa tmun" 'znrv lrsc rthc 
ktrah urcs rat iuatr ruchscs ouan 'if ahrss 's"xc hk vtrb-vag
vrun wvagbws 'gushu 'gnabk vagb unhseva-vhag iuak uyeb 'vru,v ,kcec
iuatrv wlh,pa tmunw kg znura] wlh,pa tmunw ohkhnca 'ubhhvu) '"ihagv kg

/(wvag ,umnw ,znrb '[wvag ,uumn-vagbw-vru,v ,kcec ktrah kkf ka
 okut     oooo""""hhhhcccckkkknnnnvvvvohheha 'rsbv hbhs rnth v,g-runa, lh,pa tmun" 'rthc 

'w,rsb ratf ,haguwn er khj,vk uk vhva 'euxpc ,ufhrt ahu 'uh,pa tmun
ouen kfa 'wlh,pa tmun runa,w k"khv 'utk tuv wruna,w rnta vna otu
lcck og rcs vhvh ip rnavw ohcu,fc 'unf 'wrnavwc khj,h 'utkk wrnavw tucha
vbav atr ,fxncu 'itf hrpxc k"zj urnt ifku 'w,grmv gdbc rnavw-wkghkc
oa wxu,u h"arc ihhgu 'utk tuv wruna,wu 'wvag ,umn tuv wlh,pa tmunws '(/u)
/vag ,umnk 'wruna,w ,ch, tkc wlh,pa tmunw iuakv vruh lht 'cahhk uejsba

u     'wruna,wk lunx ubhtu '(rtc,bf) vag ,umnk tca jrfuna hrjt 'h,gsk
wtmunwu 'uh,pa hrcs rutk thmuha 'ubhhvu 'wkhgpnw iuakn wlh,pa tmunw arp,h
rsdn tmuv 'tuv wlh,pa tmunw aurhpa ut '(z"h wj ,hatrc) wtmhvw unf tuv
,hagu runa,w 'uaurhpu ',"k tuv wruna,wu 'vagnv rsd hshk othc,u 'wlh,paw
,uagk runa,w k"khv 'vz hpku ',rsb ratf ,uagk runa,a - w,rsb ratf
vrvzt itfn - ,haguw 'oa v"r trndcu itf hrpxc vzn usnk ifku 'w,rsb ratf
vagnw unf 'wvagnw treb ,uagk urhcj ,t ;ufha hna 'wluagha ihs ,hck
ut 'wvaugnv ydw unfu 'vesm ,,k urhcj ,t jhrfnv kg k"zj uarsa wvesmv
"lujhrfh ihs ,hcv hf 'vmr, tka ;t 'vag,a ljhycn cu,fva 'w,haguw arp,h
/(";ufk ihs ,hck vrvzt itfn 'ljrf kg - ,hagu" 'oa trndc h"ar arhp z"sgu)

Chacham Rabbeinu Chayim Yosef Dovid Azulai zt”l (Chid’a) would say:

    “wlddk vegn ,hagu asj ,hc vbc, hfw - During this month of Elul, a Jew takes stock, religious inventory, and recognizes his

mistakes. He sees the many ‘houses of vanity’ he has built up over the course of the year. By doing Teshuvah, he tears

down these houses and builds a new, eternal home. In order to insure that his new home remains strong and sound, that

he will never again return to his sinful ways, he must ‘build a fence around the roof’ - he should institute guidelines and

precautionary measures to prevent him from sinning, and then he can feel confident that he will retain his Teshuvah.”

g"ua kg sxuhn kfv (2) d:cr:v hukv yca (1)
wh 'wy inhx vfkv rcsu 'f"ubu  v:cf rzgv ict

   5:44 - w"yr dgpnd blt * 
    6:45 - zayl zexp zwlcd

    9:09 - ̀ "nd/rny z`ixw onf 
   9:45 - ̀ "xbd/rny z`ixw onf

`"xbdl/dlitz onf seq - 10:47
ycew zay dngd zriwy - 7:01

7:51 - miakekd z`v  w"yven      
            8:13 - mz epiaxl / k"d`v 
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Mazel Tov to Rabbi & Rebbitzen Yossi
& Esti Gleiberman and the Fallsview
Family on the engagement of Shmuli

Gleiberman to Shaindy Neustadt.

 'ae '` wxt
zea`c

The shiur of Harav Gamliel Rabinowitz
shlit’a in Monsey will take place this

Sunday, at 10 AM, 2 Ribier Ct. in
Concord (R’ Wachsman shul). The shiur
will be a live telephone hookup. After the
shiur, each person will have a chance to

speak to the Rov privately by phone.

    Printed By:

Mailway 

 Services,

(1-888-Mailway)

Mazel Tov to Reb Ari & Shani Freilich
and the GVE family on the Bar Mitzvah
of their son, Mendy. May he grow up to
be a ohna trh & bring us much nachas.

v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk lynp: Our parsha speaks about the importance of honesty

and integrity. R’ Shamshon Raphael Hirsch zt”l writes: “A

Jew becomes ‘an abomination of Hashem, his G-d,’ if he

calls himself a Jew and does not keep what is right and fair in

A SERIES IN HALACHA
LIVING A "TORAH" DAY

"ause lhbjn vhvu" - Keeping the Jewish Camp Holy (98)

Preserving our Kedusha: Yichud (cont.). Previously, we
discussed the concept of "ohabt rpxn" - numbers that permit
Yichud, for they act as a deterrent to sin. The basic rule for
Ashkenazim is that there is a difference between two Jewish
religious (frum) men with one lady, Jew or gentile, religious or
not, which is permitted, and two ladies with one man which is
prohibited. The reason is because women can be more easily
persuaded to sin and one woman might sin in front of the other.
Two men and two ladies are the same as two men and one lady.
Sleeping. The heter of two frum men and one lady, only applies
during the day (even if one man happens to be asleep, because
during a daytime nap people wake up faster). At night, after the
time that adults normally go to sleep, a third man is required to
be present due to the likelihood of one man falling asleep. Once
three men are present it suffices, even if the first two men fall
asleep, because the chance that one of the two might wake up is
enough of a deterrent to permit Yichud. Similarly, if two of the
men don’t plan to sleep there at night, it is permitted because there
is no worry of one falling asleep. If only one of the two men is a
frum Jew, it is better to be strict unless circumstances are difficult.
Working with Women. If the occupation of the two men (who
are alone with the lady) is to deal with women (ohab og uexg),

his dealings with his fellow man. If Hashem despises those

who act corruptly it follows that Hashem loves those who act

honestly.” Each and every Jew should portray this virtue of

integrity, in the eyes of Hashem, and the nations of the world.

`"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

there is a debate among the Poskim if the above heter is
applicable, and R’ Shmuel Wosner zt”l (1) rules strictly. Examples
of ohab og uexg are men who sell clothes or cosmetics to ladies,
pediatricians, and doctors who practice obstetrics or gynecology.
Common Application. A common scenario of the above is where
a girl babysits for two boys over the age of nine (the age when
Yichud starts for boys). Halachically, she may only babysit until
the boys go to sleep (bedtime). After that, it is only permitted if a
third boy is present, or if she sits in a place visible to the outside.
One Man and Two (or more) Ladies. A man may not be alone
with two ladies. Even if the two ladies are related, such as two
sisters, he may not be alone with them. If there are three ladies
present, the Poskim argue about this. Even though it is better to
be stringent, where it is difficult to avoid such a scenario, one
may be lenient. (Men whose occupation is to deal with women
[ohab og uexg] never have this leniency of three ladies.) If one has
a need to be lenient, and it comes late at night, it is not clear in
halacha if this case (which already has three ladies) requires, or is
remedied, by a fourth lady. One may follow the middle opinion
and assume that adding a fourth lady would be permitted. Note:
This leniency of three ladies is only for Ashkenazim (2).
Teacher. A male teacher, alone with women in a locked school
building not frequented by other men, relies on the lenient opinion.

R’ Zalman Guttman shlit’a (Darga Yeseira) would say:  

      “Very often, we try to ‘fix’ our children. We see our children as an extension of ourselves, and we are quite adept at

finding their faults and pointing them out. Since we love them so much and want them to be perfect, we often criticize and

scrutinize everything they do at all times. Homiletically, the posuk states: wotv ,t jka, jkaw - send away your natural

‘motherly instinct’ to fix and control your child, wlk je, ohbcv ,tuw - take your child and bring him close to you! Be mekarev

your child! Hug him, kiss him, tell him a good word! Show him how proud you are of him and how lucky you feel to be

his  parent! Every person (including you) wants to hear a good word! A kind word! So stop trying to fix your child and just

bring him close! wlk cyhh ignkw - so it will be good for you, wohnh ,frtvuw - you and your child will live a long and happy life!”

A Wise Man would say:

     “A person’s mind is like a parachute. It only works if it is open.”                       



    There is a well-known statement made by Chazal: ",ughbmv in vph lk iht" - “There is nothing more beautiful than modesty.”
Tznius is an ideal that pertains to every member of Klal Yisroel, every segment of our nation. It does not apply solely to women
and the way they should be dressed. Tznius is a mind-set, which ensures the kedusha and spiritual purity of Am Yisroel. 
   The Gerrer Rebbe asks a question: If there is nothing greater than modesty, doing things in a quiet and unassuming way,
then why were the first Luchos given on Har Sinai with "ohercu ,ukue" - so much excitement and noise? Perhaps, the kdgv tyj
could have been avoided had the Luchos been given with modesty! Answers the Sefas Emes, by the first Luchos, Klal Yisroel
was gcyv in vkgnk - above nature, heavenly or otherworldly. This led them to an extra urge and enthusiasm for kedusha. But
although they were “up in the clouds” in their excitement to connect to Hashem, in fact, they were here on this earthly world
where the forces of evil are forever lurking. And they pulled the Jews down to perform a sin that we are still suffering from today. 
     When they received the second set of Luchos, the people were not on the same level. They had been humbled by sin. This
time Hashem gave the Luchos with Tznius, with modesty, without attracting attention to the forces that would pull them down
again. However, had the people not expressed their incredible enthusiasm the first time, they never would have received the
Luchos a second time. It wasn’t because of the fanfare that they LOST out, it was because of their enthusiasm that they WON a
second chance! This second chance was done with modesty for Tznius is an all-important component of avodas Hashem. 
     One needs to know when to make a lot of noise and one needs to know when to be quiet. Your attitude towards mitzvos
should be one of ENTHUSIASM, and your performance of mitzvos should be with MODESTY! This is true avodas Hashem!
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     The Rambam tells us that it is forbidden to take the mother bird when she is sitting on her eggs. One must first send the
mother away and then take the young birds for himself. Why? Because the mother bird has a special attachment to her
young ones, just like we humans, and will suffer immensely if she sees her young chicks being taken away. The reward for
this mitzvah is "ohnh ,fhrt", long life. The Baal HaTurim denotes that the words"ohnh ,frtvu"  is the exact gematria (732)
of the words "lurt ukfa okugc", meaning the beracha of long life refers to our life in Olam Haba, not this world.
    Rabbeinu Bechaye quotes a Medrash that if a person has not been blessed with children, Hashem tells him, “Do the
mitzvah of Shiluach Hakan, and in return wlk je, ohbcvw - I will reward you with children.” The question is obvious. The Torah
states that the reward for this mitzvah is ohnh ,fhrt; why does the Medrash then say that one will be blessed with children as a
reward? This is not the beracha that the Torah explicitly mentions. My machshava is that after 120 years, when we leave this
world, our physical existence ends. But if we leave behind good children who continue a life of Torah and mitzvos, we remain
alive through them in the next world. As Chazal tell us (sx ohrsb): “One who leaves behind children is as if he hasn’t died ...
just as his children live, so does he live.” ( Incidentally, I recently went to be menachem avel a family who lost their mother. I
told them that just as their mother gave them life when she was strong enough to rebuild her own broken life after the
Holocaust, it is now up to them to be strong and give her life by continuing their Torahdik life of mitzvos and maasim tovim.)
    Thus, the Medrash is not adding a new blessing as a reward for this mitzvah, but rather explaining that the only way a
person can merit ohnh ,fhrt and continue living in the next world is if he or she is blessed to leave behind good children in this
world. One can then continue living a Torah life in Olam Haba together with the Torah life of his or her children in Olam
Hazeh. May we all be zoche to such a blessing as we continue to yearn for the coming of Moshiach, int ubhnhc vrvnc!              

 //// ause lhbjn vhvu lhbjn crec lkv,n wv hf(uy-df)

                                                                                                                                                                                                             

The Greatest Story in the Annals of 

Jewish Book Collecting By J. Brown

vnchu vatk uk vjeku vhkg tch vnch rz ahtk vmujv ,nv ,at vhv, tk uk iht icu ovn sjt ,nu usjh ohjt ucah hf(v-vf) 
     In 1951, there was an exhibition in London, England, to commemorate three hundred years from the readmission of
Jews to England under Oliver Cromwell. In 1290, King Edward I issued an edict expelling all Jews from England. This
edict lasted three-hundred-and-sixty-one years, until 1651, when the Jews were permitted to return. At the historic
commemoration, a man by name of Jack (Yaakov) Lunzer, who was the custodian of the Valmadonna Trust Library, the
finest private library of Hebrew books in the world, noticed that one of the books on display, from the collection of
Westminster Abbey, was a volume of the Bomberg Talmud. This set of Talmud was printed in 1523, and was the first
complete set of the Talmud ever printed. Upon further review, Lunzer discovered a complete Bomberg Talmud in pristine
condition! How had a complete set of Shas - the Babylonian Talmud - found its way into the United Kingdom’s most
notable and prestigious church and the traditional place of coronation for British monarchs? Jack Lunzer spent decades
working on this dilemma, until in 1980, due to a fortuitous turn of events, he uncovered the story and even managed to
procure the set of Talmud from an unwilling and stubborn Catholic church. At a ceremony in the “Jerusalem Chamber” of
Westminster Abbey, the nine volumes of Bomberg’s Babylonian Talmud were presented to the Valmadonna Trust Library.
    What Lunzer found out was truly astounding. It seems that this set of Talmud was commissioned by none other than
King Henry VIII, in 1525. Henry had assumed the throne of England in 1509, at the age of 17, and a few months later,
married Catherine of Aragon, daughter of King Ferdinand and Queen Isabella of Spain (the same pair who expelled the
Jews of Spain in 1492). Catherine was actually a widow, having been married to Henry’s older brother Arthur. About six
months into their marriage, Arthur died childless, and here is where the plot becomes interesting: Henry was a devout
Catholic and in order to marry his brother’s wife, which is clearly forbidden in the Bible lhjt ,urg vkd, tk lhjt ,at ,urg)
(zy:jh trehu - tuv, he required a dispensation from the Pope in Rome himself. Citing the verse in the Bible which
commands a man to marry his widowed sister-in-law if his brother died without children, the Pope agreed that Henry was
now fulfilling the biblical requirement of levirate marriage - known as Yibum. King Henry married his brother’s widow.
     It took over fifteen years, and a handful of lost pregnancies, before Henry realized that he was not going to have a son, an
heir to his throne, from Catherine. He had one daughter but he wanted a son, and as a result, he wished to marry another
woman. The problem was, what was he to do with Catherine, his existing wife? Divorce was forbidden for a Catholic King
and to ask the Pope to annul the very marriage he had agreed to seemed improbable. Here is where the Talmud comes in.
     King Henry was advised that in Venice, Italy, the Jewish rabbis had written a series of books, known as the Talmud, in
which they discuss a new method of divorce for a levirate marriage, such as his. The king was desperate and immediately
ordered a full set of these books to be delivered to his scholars for examination. John Stokesley, who later became Bishop of
London, read through the Jewish tomes and came up with the following argument: The Pope had no authority to override
the word of G-d that forbade a man from marrying his brother’s wife. As a result the dispensation the Pope had given years
earlier was meaningless, and Henry’s marriage was null and void. In this way, Henry was free to marry again.
     But what did this scholarly Bishop do with the passages that require Yibum? He differentiated between them. The
earlier laws, he claimed, were Divinely inspired and based on natural reasoning. Thus, they were moral laws which apply
to both Jew and Christian alike. In contrast, the laws found later in Deuteronomy (Sefer Devarim) regarding Yibum, were
judicial laws instituted to govern (and punish) the Jews - and the Jews alone. They were never intended to apply to any
other people, and so Henry’s Christian levirate marriage to Catherine was of no legal standing. There was, therefore, no
impediment for Henry to marry a second wife. The Pope disagreed with this argument and in the end, excommunicated
him from the Roman Catholic Church. Henry denounced his Catholic upbringing and embraced the Reformation. He also
went on to remarry five more times!                                                                                                                                                  
     

  lk je, ohbcv ,tu otv ,t jka, jka
 wudu ohnh ,frtvu lk cyhh ignk    (z-cf)

unt kuecu uhct kuec gna ubbht vrunu rrux ic ahtk vhvh hf (jh-tf)
     Chazal teach us a most essential principle in the area of
Chinuch Habanim: “Always let the left hand push away and
the right hand draw close.” R’ Simcha Wasserman zt”l
explains that the principle for parents is that there must be a
perfect balance between the left and right hand. An extreme
of one or the other can ruin a child and ruin a family. 
    The left hand represents the side of rigorous discipline,
involving strict punishment. The right hand represents the
side of tremendous affection and non-judgmental acceptance
- unconditional love. If both hands are “left hands” and you
use only discipline, then you end up simply pushing away. If
both your hands are “right hands” and you express only love
and affection, then you pull the child towards you, but you
don’t change him at all. But if the left hand pushes while the
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CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

right hand pulls, the properly balanced use of the two
mechanisms, can change and restore a child’s personality.
These two aspects are what make a child perfect.
     We are all children of Hashem, and that is how he deals
with us. He gives us a tremendous outpouring of love but
plenty of discipline. We’ve all experienced that. Of course,
even the discipline is a manifestation of love; a central tenet
of our emunah as a nation is that when Hashem punishes us
or sends us other difficulties, it is only because He loves us.
    Likewise, in parenting, the most important thing to
remember is that when balancing the love and the discipline,
even the discipline has to be with love. We have to
understand that whenever we establish discipline or rules or
punishment, it is only out of the motivation of love. Thus, the
first thing a parent has to understand is that the discipline has
to be totally for the sake of improving his child.

 FROM THE WELLSPRINGS OF 

R' GUTTMAN - RAMAT SHLOMO

lyn: A great story is told by an administrator in a Brooklyn

yeshivah. For years, the city provided busing for the
students. One year, they hired a new bus driver by the name
of Richie. Richie was tall, strong and highly intelligent, and

quickly became the leader of all the bus drivers. 

    The administrator knew that he must keep Richie happy if

he wished to control all the drivers and he did so by giving

him a cup of coffee every day before he drove the children

home. One day Richie was sitting in the office with the rabbi

and he says, “You know, you are not a holy rabbi.” 

    The administrator was surprised, so he asked Richie how
he defined a holy Rabbi. He explained that he used to drive

he defined a holy rabbi. He explained that he used to drive

for R’ Manis Mandel zt”l of Yeshivah of Brooklyn. Rabbi
Mandel, said Richie, also used to give him coffee, but the
rabbi was always careful to drink from a different milk.

Richie thought that the rabbi’s milk was kosher milk, so he

once joked to the rabbi that he wanted to taste kosher milk. 

     R’ Mandel laughed and replied, “Richie, your coffee is

just as kosher as mine. You see, the milk we have in school is

provided by the government. It’s for students, teachers, and

bus drivers like yourself. It’s not for administration people

like me. That’s why I bring milk from home for my coffee.”



R e s t o r i n g  t h e  p r i m a c y  o f  C h o s h e n  M i s h p a t
businessWEEKLY

WERDIGER EDITION

By Rabbi Meir Orlian

I purchased 
a 
trampoline 
and set it 
up in my 
b a c k y a r d . 
When my 
c h i l d r e n 

went out to play the next day they saw a 
hole in the trampoline. When I examined 
the hole I realized that it was a cigarette 
burn. I have a neighbor who smokes on 
his balcony at night, and he confirmed 
that he had thrown a lit cigarette into 
our yard; he did not realize that I had set 
up a trampoline since it was dark and he 
couldn’t see it. I can’t let the kids use the 
trampoline since the hole will only get 
larger and will become dangerous. 
Q: Is my neighbor liable 
to pay for damaging the 
 trampoline?
A: Halachah is clear that one is liable for 
damages that one causes regardless of 
whether he intended to cause damage or 
not (C.M. 421:3; 378:1). There is a debate 
whether one is liable for causing damage 
when it was completely unexpected that 
damage would occur — mazik b’oness. 
Some contend that when the damage 
could not have been anticipated — oness 
gamur — and thus the mazik (damager) is 
not expected to have exercised any extra 
caution, he is exempt from liability (Rema, 
Tosafos, Bava Kama 27b, d.h. U’Shmuel, 
Rosh). Other authorities maintain that 
even when the damage is the result of 
something completely unexpected, the 
mazik is liable (Shach 378:1; Ramban, 
Bava Metzia 82). 
A case subject to the above debate 
involves children who find an animal in 
their deceased father’s possession and, 
assuming it belonged to their father, they 
slaughter it. Although the heirs have to 
pay for the benefit (hanaah) they had 
from the animal, they do not have to 
pay as though they damaged the animal 
(hezek). 

For many years Mr. Jacobs served as gabbai tzedakah. 
In addition to a general tzedakah fund that he 
managed, he also collected for the local yeshivah and 
Hatzolah. Every day he would place three separate 
pushkes in shul. At the end of each month, he would 

count the money and deposit it in the designated accounts.
One day, after counting the money, Mr. Jacobs put the money in his coat pocket 
and headed to the bank. When he reached the bank, he put his hand in his pocket 
and realized that the money was gone!
“It must have fallen out along the way,” he thought. Mr. Jacobs retraced his steps, 
but could not find the money. He panicked. There was over $1,000 of general 
tzedakah; old Mr. Katz alone had contributed $200 in honor of his father’s yahrtzeit. 
There was almost $400 for the local yeshivah, and $300 for Hatzolah. 
Mr. Jacobs came home with a glum look. “What happened?” his wife asked. “You 
look terrible!”
Mr. Jacobs told her about the money. “I always put the money in my attaché case,” 
he added, “but I didn’t have it today so I stuffed it in my coat pocket. That’s $1,700 
down the drain.”
Mrs. Jacobs thought for a moment. “Are you held accountable for the money?” she 
asked. “It’s going to be very hard for us to cover such a sum.” 
“I was wondering the same,” answered Mr. Jacobs. “I was careless. On the other 
hand, I do this as a volunteer; I don’t get anything for being gabbai. Furthermore, 
nobody’s keeping track of the money except for Mr. Katz; he asks me every day if 
I distributed it already.”
“But you know that you lost the money,” 
retorted his wife, “and Hashem knows!”
“I was just wondering what the 
halachah is,” explained Mr. Jacobs. “I’d 
like to discuss the issue with Rabbi 
Dayan.”
When Rabbi Dayan heard the story, 
he said: “You must pay the money 
that was collected for specific causes, 
namely the yeshivah and Hatzolah. On 
the other hand, nobody can claim the 
unspecified tzedakah from you, not 
even Mr. Katz, but according to some 
you have a chiyuv b’dinei Shamayim, a 
halachic obligation toward Hashem, to 
make good to the poor.”
Rabbi Dayan explained: “A gabbai 
tzedakah is responsible for negligence 
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The first approach explains that there are 
two categories of oness (circumstances 
beyond one’s control). One category is 
when one should have exercised greater 
caution but did not (oness k’ein aveidah). 
The second category is when one is not 
expected to exercise any greater caution 
since the damage was completely 
unanticipated (oness k’ein geneivah). 
Since the heirs caused damage under 
circumstances of oness k’ein geneivah 
they are exempt from paying for damage. 
According to the second approach 
oness is not an exemption from liability 
regardless of the type of oness that 
occurred. The reason the heirs are 
exempt is that they were mazik b’reshus 
— damaged with permission. Since there 
is a halachic presumption that what is in 
their father’s possession was in fact his, 
they are not required to suspect that the 
animal belonged to someone else. Since 
Halachah indicated that the animal was 
theirs, they are not even categorized as 
damagers (Kehillas Yaakov, Bava Kama 
23).
According to the above, it would seem that 
there is a dispute whether your neighbor 
is liable, since he had no way of knowing 
that you had placed a trampoline in your 
yard. However, in this case your neighbor 
cannot claim that it was oness gamur and 
in fact, it is not categorized as oness at 
all. A person has no right to throw down 
a lit cigarette unless he confirms that it 
will not cause damage. Although your 
neighbor did not know you purchased 
a trampoline, it is not uncommon for 
toys and clothing to be left in a yard, so 
without confirming that the cigarette 
would not land on an object, he behaved 
negligently. Therefore, although he did 
not know the trampoline was there, he is 
nevertheless liable for the damage to it.

money matters

just like any other person who is entrusted with money. If he is paid for his services, 
he would be accountable even for theft. Nonetheless, the Shulchan Aruch (C.M. 
301:6) writes that one who was negligent with unspecified tzedakah is ‘exempt,’ 
since nobody can claim the money from him. The donors cannot claim the money, 
since they never expected the gabbai to return it to them but rather to distribute 
it to the poor. Each individual poor person also has no claim, since the gabbai can 
choose not to give the charity to him, but to some other needy person. 
“However, if the money was earmarked for specific people or organizations, they 
have a definite claim to the money, and the gabbai is fully accountable to them if 
he was negligent.”
“And what did you mean by a chiyuv b’dinei Shamayim about the unspecified 
tzedakah?” asked Mr. Jacobs.
Rabbi Dayan continued: “The Chavos Yair explains that even when the money is 
not earmarked for anyone specific, the gabbai is only ‘exempt’ in the sense that 
neither the donor nor an individual poor person can demand the money from 
him. However, the gabbai has a halachic obligation, albeit not enforceable by beis 
din, to give the money to the poor. His commitment to handle their money is no 
less a commitment than that of one who pledges it to them (Pischei Teshuvah 
301:6). Maharam Shick (C.M. #14), though, exempts even latzeis yedei Shamayim if 
the gabbai did not actively damage.”

For questions on monetary matters, 
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Inheritance of Rental
Adapted from the writings of  Harav Chaim Kohn, shlita

(Adapted by Rabbi Meir Orlian from the writings of Harav Chaim Kohn, shlita)

Q: If someone dies partway through a rental lease, what are the rights and liabilities 
of the heirs according to Halachah?
A: Since rental is considered a temporary “sale” to the tenant for use, the heirs inherit 
the right to use the property for the duration of the lease, payable from the estate. If the 
deceased left no estate, some maintain that the heirs are not required to pay rent out of 
pocket, similar to other debts of the deceased. Others maintain that the landlord can evict 
the heirs if they refuse to pay out of pocket (C.M. and Rav Akiva Eiger 341:3).
If the heirs are not interested in using the property, some rule that they can withdraw from 
the lease and discontinue paying rent from the estate even when there is no alternate 
tenant, due to the uncontrollable circumstances. Others disagree, since rental is like a 
temporary sale. Rema rules that the landlord does not have to return rent that the tenant 
prepaid during his lifetime (C.M. 334:1; Shach 334:2).
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Pirchei Agudas Yisroel of America 

  

 לרפו״ש ר׳ יוסף בן איטא חיה, ור׳ אלטר חיים בן יהודית, ור׳ ברוך מרדכי בן טעסיל, ור׳ אברהם בן רחל, ור׳ מתתיהו חיים בן עטיל  
 ולרפו״ש לאה בת שרה ריבא, וביילא ברכה בת אסתר ורחל בת חיה ביילא, וחיה צביה בת בילא זיסל בתוך שאר חולי ישראל

 
Yahrtzeits of our 

 ְגדֹוֵלי ִיְׂשָרֵאל
 כ׳  אלול

5646 - 5729 
1886 - 1969 

 of ֹראׁש ְיִׁשיָבה ,ר׳ יֹוֵסף ְׁשֹמה ַּכַהְנַמן ַזַצ״ל

Ponevezh, born in Kuhl, Lithuania, went to 

Telshe ְיִׁשיָבה to learn under ר׳ ֱאִליֶעֶזר גֹורדֹון and 

�from age 14 un ר׳ ִׁשְמעֹון ׁשקֹוּפl 20. He learned 

for 3 years in Radin. A%er marrying the ָרב of Vidzh’s 

daughter, he became ָרב in 1911. In 1919, he became the ָרב 

of Ponevezh and was also elected as the spokesman to the 

parliament. He immigrated to ֶאֶרץ ִיְׂשָרֵאל in 1940 and built 

 He rescued .ְּבֵני ְּבַרק and more in ָּבֵּתי ָאבֹות ,ִקְרַית ַהְיִׁשיָבה

many orphans from the secular Zionists, especially the Chil-

dren of Tehran. He travelled the world collec�ng for his 

 were so strong ַאֲהַבת ַהּתֹוָרה and ַאֲהַבת ִיְׂשָרֵאל and his מֹוְסדֹות

that he was able to open up the heart of anyone that he 

met.   

  

 
 

 

Understanding Davening 
 לע״נ ר׳ משה בן הר׳ טוביה  הלוי זצ״ל

)ְּתִהִלים כ״ז(  …ְלָדִוד ה׳ אֹוִרי ְוִיְׁשִעי   

…ְל ָאַמר ִלִּבי ַּבְּקׁשּו ָפָני   — In Your behalf, my heart has said, 

“Seek My Presence”?  

 s Presence is very close. He is’ה׳ is a month when ֶאלּול

constantly sending us messages to mend our ways. This 

idea is hinted in the ini�al le0ers of the דֹוִדי לְ ִני אֲ  — ָּפסּוק
ילִ דֹוִדי וְ  , I am to my Beloved’s and my Beloved is mine, ( ִׁשיר

ָדִוד  translates this idea to ַרִׁש״י .ֶאלּול which spell (ַהִּׁשיִרים ו:ג
ַהֶמֶל’s words; ְל — As Your messenger, ָאַמר ִלִּבי — My 

heart tells me. ד׳ sends ְּתׁשּוָבה messages to my heart; You 

are talking to me and making me think, ַּבְּקׁשּו ָפָני, “Seek My 

Presence!” ָדִוד ַהֶמֶל con�nues ה׳ ֲאַבֵּקׁש ֶאת ָּפֶני - Your 

Presence ה׳ do I seek! I am hearing Your messages and I 

seek to do ְּתׁשּוָבה!  

  

 
 

 
  

Do You Know Why? Some מצות and Ideas based on: 
כי תצא  -ספר החנוך על פרשת השבוע   

ִמְצַות ִׁשּלּוַח ַהֵּקן  -ִמְצָוה תקמה   
 In ִמְצָוה תקמד we are commanded: if we find a mother bird si8ng on her eggs or with her chicks we must 

not take the mother bird together with the babies —  ל א ִתַּקח ָהֵאם ַעל ַהָּבִנים… ִּכי ִיָּקֵרא ַקן ִצּפֹור  In this .(ְדָבִרים כב:ו) 

ַׁשֵּלַח  ,we are commanded to first send away the mother bird, and only then may we take her chicks as it says ִמְצָוה
ְּתַׁשַּלח ֶאת ָהֵאם ְוֶאת ַהָּבִנים ִּתַּקח ָל…  — You shall send away the mother [bird], and [then] her children take for 

yourself…(ְדָבִרים כב:ז).    
 ִמָׁשָרֵׁשי ַהִמְצָוה

 The ִחּנּו explains this ִמְצָוה similar to the ִאּסּור of ֶׁשּל א ִלְׁשחֹוט ְּבֵהָמה ּוְּבָנה ְּביֹום ֶאָחד, we must not slaughter a 

mother and son on one day (ִמְצָוה רצד): both these ִמְצֹות teach us to realize and internalize that ד׳ cares for each 

person individually and for each family of animals (species) in general. The idea of taking away together (or 

slaughtering in one day) a mother and child represents the destruc�on of an en�re animal’s family within the animal 

kingdom and would be against ד׳’s Will. The ִחּנּו explains that “the general oversight of animals” should be 

understood, that ד׳ con�nually cares for every species and that NO species of the animal kingdom will ever become 

ex�nct. He con�nues with an important fact; since the first day of crea�on there has never been a species of animals 

within the animal kingdom that has or will ever become totally ex�nct.  The ִחּנּו con�nues... 

 If one internalizes this ִמְצָוה and applies that ד׳ watches over the lowest of species (like the eggs of lice) to 

most elegantly beau�ful animal (like the horned ְרֵאם) to his daily life, it will set all his dealings on a straight path. He 

will live his life knowing that ד׳ cares for his every detail of his life and will be honest in all his business dealings.  ד׳ 

protect such a person and guarantees him long life in both עֹוָלם ַהֶּזה, this world, and עֹוָלם ַהָּבא, the World to Come. 

 There is a special ֶגד ִמָּדה  If a person is careful about .ִמְצָוה measure for measure, connected to this ,ִמָּדה ְּכִנֶ

the welfare of ד׳’s world, then ד׳ will in turn bless his world. (ו:ו) ִמְדָרׁש ַרָּבה explains that this ִמְצָוה provides a person 

a special ְזכּות of being blessed with children. This can be seen by the extra words ְוֶאת ַהָּבִנים ִּתַּקח ָל in the ָּפסּוק. The 

ְוֶאת  You shall send away the mother [bird], without ,ַׁשֵּלַח ְּתַׁשַּלח ֶאת ָהֵאם :could have simply have been wri0en ָּפסּוק
ַהָּבִנים ִּתַּקח ָל, and it would have been self understood that “her children you should take for yourself.” ֲחַז״ל explain 

that if one fulfills [and internalizes in his daily life] the ִמְצָוה of ַׁשֵּלַח ְּתַׁשַּלח ֶאת ָהֵאם, then he will merit the ְּבָרָכה of  ְוֶאת
ַהָּבִנים ִּתַּקח ָל, and the children take for yourself , meaning you will merit to be blessed with children! 

 The ִחּנּו ends by ci�ng two different explana�ons for this ִמְצָוה, one based on the ַרְמַּב״ם and the other 

from the ַרְמַּב״ן. He concludes with an eternal message based on their explana�on: These ‘two pillars of the 

world’ who are knowledgeable in the secrets of the ּתֹוָרה, are great witnesses and proof that the main 

purpose of all ִמְצֹות is to change a person to become more sensi�ve and refined.   

 

 

In 1953,  ֹמהר׳ יֹוֵסף ְׁש

 the Ponevezher ,ַּכַהְנַמן ַזַצ״ל

Rov, traveled to Rome. He 

arrived late on a rainy night, 

but insisted on visi�ng the 

Arch of Titus. Standing erect, 

he exclaimed in Yiddish. “Titus, 

Titus where are you today? 

Where is your great Roman 

empire? You are dead, Titus! 

Nothing is le% of you or of your 

empire. You wanted to destroy 

the Jewish na�on. But I, the 

Ponevezher Rov, am here! My 

people are here! ּתֹוָרה is here! 

’Yiddishkite’ is alive!” 

 

  

 

 

 

 

PAI NEWS 

Welcome Back! 

We hope that all our readers 

enjoyed a relaxing vacation 

and ready to resume regular 

learning with renewed energy 

and enthusiasm. We wish all 

of readers a successful year 

and productive year! 
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 בס״ד
 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל

 לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ טשרנה בת ר׳ מאיר ליבער ז״ל
 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י

 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א

 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל
 לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ טשרנה בת ר׳ מאיר ליבער ז״ל

 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א

 ר׳ יֹוֵסף ְׁש�מֹה ַּכַהנְַמן זַַצ״ל

 

  

 

This week’s issue and learning program are sponsored by: 
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 :Questions of the week ַרִׁש״י 

1.In connec�on with the ִמְצָוה of ִׁשְּכָחה, the ָּפסּוק says  ְלַמַען ְיָבֶרְכ
 ?say you will be blessed ֲחַז״ל What is another similar way .וגו׳

2.What will you have plenty of, if your weights and measures are 

exact? 

Answers 

1. If someone loses some money in the street and the money is found by an ָעִני, 

poor person, then, since the poor person has had some gain, the loser will, in 

turn, receive a blessing (24:19 — ד״ה ְלַמַען ְיָבֶרְכ). 

2. Weights and measures. The ָּפסּוק writes the same four words doubled. ַרִׁש״י 

explains: you will be blessed with double weights (25:15 — ד״ה ֶאֶבן ְׁשֵלָמה). 

For sponsorship or comments, please call: 718 972 2188 or Fax: 718 506 9633. 

 

…א ַתֲחֹרׁש ְּבׁשֹור ּוַבֲחֹמר  

 You shall not plow with an ox and a donkey ...(ְדָבִרים כב:י). 

 There are several interes�ng reasons for this ִאּסּור, prohibi.on, given by 

the ִראׁשֹוִנים. The ַדַעת ְזֵקִנים ִמַּבַעֵלי ַהּתֹוָספֹות writes that an ox chews its cud and a 

donkey does not chew its cud. When they would be working side by side, the 

donkey would be greatly pained by the fact that it can hear the ox ea�ng food as 

they worked.  

 The ִחּנּו writes that the reasoning behind this ִמְצָוה is that is very painful 

for animals to be working together in such close proximity. He writes,  ְוָידּוַע ֶׁשֵּיׁש
ִלְׁשּכֹון ִעם ֶׁשֵאיָנם ִמיָנן ְוָכל ֶׁשֵּכן ַלֲעׁשֹות ִעָּמֶהן ְמָלאָכה ְּדָאָגה ְגדֹוָלה ְלִמיֵני ַהְּבֵהמֹות ְוָלעֹופֹות , it 

is a known fact, that animals and birds are greatly agitated [literally worry] dwelling 

together, and even more so, working together. 

 The ּתֹוָרה is teaching us the most important lesson of being considerate 

for the mental feelings of an animal. According to the ַדַעת ְזֵקִנים ִמַּבַעֵלי ַהּתֹוָספֹות, it 

is the uncomfortable feelings of the donkey, who hears the chewing sounds while 

working together with the ox. The ִחּנּו is of the opinion that ד׳ is concerned about 

the pain of both animals. 

  If the ּתֹוָרה is so concerned for the mental anguish of an animal imagine 

how much more so we have to be considerate for the mental pain and anguish of 

another person. This applies regardless of who he or she is, but the anguish is 

usually stronger for those closest to us. One must always be on guard to think 

about the anguish of parents, close family or friends and try to minimize any 

mental anguish.  

∞ ∞ ∞ ∞ ∞ 

 Rabbi Twerski’s father, R' Yaakov Yisroel Twerski, was the Hornisteipler 

Rebbe of Milwaukee. 

 Two months before his ְּפִטיָרה, R'Yaakov Yisroel was diagnosed with a 

serious form of pancrea�c cancer. From the Rebbe’s 50 years of experience visi�ng 

sick pa�ents, he realized that his end was near. He summoned his son, Rabbi Dr. 

Twersky (who is a medical doctor), to discuss his op�ons. 

 “The doctors want to give me chemotherapy,” R' Yaakov Yisroel said. “It 

is not going to work, is it?” 

 The son nodded in agreement; based on his medical knowledge, his 

father had already suffered irreversible damage. 

 “I am going to suffer terribly from chemotherapy, right?” asked the 

Rebbe. 

 Rabbi Twerski nodded again. 

 “It is not worthwhile to go through it,” concluded the Rebbe. “It is not 

going to help, and I will suffer. I am going to inform the doctors that I do not want 

chemotherapy.” 

 Painful as it was to confirm his father’s analysis, Rabbi Twerski had to 

agree that it was the right move. 

 Just then, Rebbetzin Twerski entered the room. She had been discussing 

R' Yaakov Yisroel’s case with a doctor, and she came to tell her husband, “I want 

you to have the chemotherapy.” 

 When his wife le% the room, the Hornisteipler Rebbe turned to his son 

and said, “We both know that the chemotherapy will not help. We both know that 

I am going to suffer from it. However, if I do not go through it, your mother will 

never forgive herself. She will always think to herself, ‘I should have insisted that 

he have chemotherapy. I’m sure he would have lived longer.’ 

 “I do not want your mother to suffer from such guilt, so I will go through 

the pain of chemotherapy,” R' Yaakov Yisroel concluded. 

  Although the Hornisteipler’s behavior may be way beyond our level, it 

helps give us a proper perspec�ve on how important it is to be concerned 

about someone else’s feeling. 

 Due to a number of requests from our readers we have con�nued lis�ng 

some common mistakes in reading that will be a surprise to most of us. 

Please fax any reading errors that you would like to share to 718-506-

9633. For example, please read each of the following and then look at the below: 

1) Every day at the end of ִמְזמֹור ִׁשיר ֲחנַֻּכת ַהַּבִית…  we say: … ִׂשְמָחה. ותאזרניִּפַּתְחָּת ַׂשִּקי  

2) In ָּפָרַׁשת ַהְקט ֶרת we begin with: …  ושחלתַקח ְל ַסִּמים ָנָטף …  

3) Further along in ָּפָרַׁשת ַהְקט ֶרת we say: … ֶׁשל ְּדַבׁש קורטובִאּלּו ָהָיה נֹוֵתן ָּבּה…  
 *This is intended only as a brief synopsis. Pay close attention as you read from your ִסּדּור to avoid misreading the holy words of your precious ְּתִפּלֹות.  

Understanding Davening - Creating Awareness* 

1) Correct: ַוְּתַאְּזֵרִני, and You bound me [with ִׂשְמָחה]; incorrect: ַוַּתֲעְזֵרִני, and You assisted me [with ִׂשְמָחה]     

2) Correct: ּוְׁשֵחֶלת, and ְׁשֵחֶלת [the spice called onycha] ; incorrect: ּוְסֵכֶלת, and foolishness 3) Correct:  קֹוְרטֹוב

(kortov), a קֹורטֹוב is a small measure about 1/20 fluid ounce; incorrect: קּורטּוב (koortoov). 

  

Living with the Torah 
Loving Others 

Adapted from: Rabbi Frand on the Parashah 2 (with kind permission of ArtScroll) 
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of 
the bigger picture. Use them as a starting point for further in-depth study. 

*Halacha Corner:  
 ִהְלכֹות ִעְנָיֵני ְדיֹוָמא: ֶאלּול

• The person who serves as the ְׁשִליַח ִצּבּור for ְסִליחֹות should 

preferably meet the same requirements/qualifica�ons as those of 

the ְׁשִליַח ִצּבּור who serves on ֹראׁש ַהָׁשָנה and ִּכּפּור יֹום . 

• It is proper that at least the person who is a ְׁשִליַח ִצּבּור for ְסִליחֹות 

should try to understand the words he is saying.  

   
During WWII, when Romel was close to ֶאֶרץ ִיְׂשָרֵאל,  R' 

Yosef Shlomo Kahaneman ַזַצ״ל, the Ponevezher ָרב, came 

to the hill where the famous Ponevezh ְיִׁשיָבה stands today 

and announced that he would build his ְיִׁשיָבה there. A ָחֵבר 

exclaimed incredulously, “ִאיר דִרימלט ִזי — You are 

dreaming!” The ָרב replied, “ ׁשלָאפט דִרימל, ָאּבֶער ִאי ִאי
   ”!I am dreaming, but I am not sleeping — ִניׁשט!

Sage Sayings 
Source: More Shabbos Stories — ArtScroll 

 

 
 

 Focus on Middos בס״ד
Story adapted from The London Jewish Tribune (Aug. 04) 

 

Dear Talmid, 

 Kibbutz Ein Harod was once the symbol of the rejec�on of 

religion in ֶאֶרץ ִיְׂשָרֵאל. The members only concession to religion was to 

provide kosher food for their elderly parents and a small shul. The 

la0er, however, did not even have a ֵסֶפר ּתֹוָרה. 

 In the early 1940s, an event took place on Ein Harod that 

caused an uproar. One of the old-�mers traveled to nearby Afula and 

asked the local ָרב for a ֵסֶפר ּתֹוָרה for the shul. The ָרב gladly provided 

him with one. The old man returned clutching the precious ֵסֶפר ּתֹוָרה. 

 When some of the young people saw what he was holding, 

they seized it and threw the ֵסֶפר ּתֹוָרה over the fence onto the ground. 

The terrible event became known, and the old ִיּׁשּוב demonstrated 

against the ִחּלּול ד׳ which had taken place. 

 At one of the demonstra�ons, the Ponevezher ָרב gave a 

speech: "You are crying, but I am laughing. The members of Ein Harod 

have shown a deep understanding of the power of a ֵסֶפר ּתֹוָרה. They 

know that even having the ֵסֵפר ּתֹוָרה in the ִקּבּוץ for one night could 

effect a revolu�on in their lives, and so they threw it out. If they have 

such a deep understanding of the power of a ֵסֶפר ּתֹוָרה, I know that 

one day there will be a ֵּבית ִמְדָרׁש in Ein Harod."  

 Twenty-five years later, as the Ponevezher ָרב lay near death, 

he received an invita�on to Ein Harod for a ֲחנּוַּכת ַהַּבִית in Ein Harod. 

Eyes shining with joy, he said, "True, a ֵּבית ְּכֶנֶסת is not yet a ְיִׁשיָבה. We 

have not merited that, but something has begun to move there." 

 Today, however, the study of ּתֹוָרה has already become a 

regular event in Ein Harod. For the last 14 years a weekly ְּגָמָרא ִׁשעּור 

has taken place on the ִקּבּוץ. The ַמִּגיד ִׁשעּור is a grandson of one of Ein 

Harod’s founding members and the first Minister of Agriculture.  

 My ַּתְלִמיד, it is ֶאלּול. The Ponevezher ָרב taught us never to 

give up on a Jew. Surely ד׳ never gives up on our precious ְּתׁשּוָבה! 
 !ְיִהי ִזְכרֹו ָּברּו   

  ֶרִּבי Your                         ,ְּבְיִדידּות
 

 
 

 

 



In gratitude to Hashem for continuing good health,  
a good home, and many good friends.  

Parsha Potpourri 
Parshas Ki Seitzei – Vol. 11, Issue 49 

Compiled by Ozer Alport 
 
 

)23:4(עד עולם ' גם דור עשירי לא יבא להם בקהל ד 'דלא יבא עמוני ומואבי בקהל   
 The Torah forbids a person who is born to proper Jewish parents to marry an Ammonite or 
Moabite. Commenting on this prohibition, the Medrash Pliah cryptically remarks that this verse is what 
Dovid HaMelech was referring to when he wrote (Tehillim 118:21) אודך כי עניתני - I thank You 
(Hashem) because you afflicted me. The connection between these two concepts is difficult to grasp. 
What does the prohibition against marrying somebody descended from the nations of Ammon and Moab 
have to do with Hashem causing us to suffer, and why did that specifically inspire and motivate Dovid to 
thank Hashem? 
 Rav Mordechai Benet writes that in order to understand this perplexing Medrash, we first need to 
understand what pain and suffering Dovid was referring to. The Gemora in Shabbos (88a) teaches that 
when the Jewish people were encamped at the foot of Mount Sinai, Hashem lifted the mountain above 
them like a barrel and threatened them that if they would not accept the Torah, שם תהא קבורתכם – there 
will be your collective burial place.  
 Commenting on this Gemora, Tosefos questions why it was necessary for Hashem to do so after 
the Jewish people had already enthusiastically declared that whatever Hashem says, נעשה ונשמע – we 
will do and we will listen (Shemos 24:7). The Medrash Tanchuma (Noach 3) answers that although they 
had readily accepted the Written Torah, which is relatively limited in scope and can be learned with little 
difficulty, they were initially unwilling to accept the Oral Torah, which is substantially more complex and 
can only be understood after great toil and exertion, until Hashem forced them to do so by threatening 
them with mass extinction.  
 In light of the teaching of the Medrash, Rav Benet explains that Dovid was thanking Hashem for 
afflicting the entire nation and compelling them to accept the Oral Law in addition to the Written Law. 
What is the connection between the Oral Torah and the prohibition against marrying a descendant of 
Ammon and Moab? The Gemora in Yevamos (76b) records that after Dovid slew Goliath, Shaul grew 
concerned that perhaps Dovid was destined to become king and take his position away from him, so he 
inquired about Dovid's lineage. Although Shaul posed this question to Avner, who was the general of his 
army, his advisor Doeg overheard the question and responded, "Before you examine Dovid's pedigree to 
determine if he is fit to be king, you should first inspect his ancestry to see if he is even fit to marry a 
regular Jewish woman, as he is descended from Rus the Moabite, and the Torah teaches that a Moabite 
may not marry into the Jewish congregation." 
 After a lengthy discussion of the ensuing arguments and refutations presented by Avner and 
Doeg, the Gemora concludes that the law is עמוני ולא עמונית מואבי ולא מואבית - the prohibition against 
marrying Ammonites and Moabites applies only to the males of these nations but not to the females, who 
one is indeed permitted to marry after they convert. The Gemora explains this distinction in light of the 
reason given by the Torah for this prohibition: they did not greet the Jews with bread and water as they 
were leaving Egypt. Because it is the practice of men to go out to greet guests while women modestly 
remain in their homes, this lack of hospitality does not reflect negatively on the females of these nations, 
and they are therefore permitted to marry Jews. As a result, the ancestry of Dovid, who was descended 
from the female Rus, was deemed acceptable. 
 With this background information, Rav Mordechai Benet suggests that the meaning of the 
Medrash Pliah becomes clear. The verse in the Torah which forbids the offspring of Ammon and Moab to 
marry into the Jewish nation does not appear to differentiate between male and female progeny, 
seemingly including both of them equally in the prohibition. When Dovid encountered this verse, he 
became frightened that perhaps it applied to his great-grandmother Rus as well, as Doeg maintained. 
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)24:1( כי יקח איש אשה  
 The Mishnah (Megillah 4:3) teaches that parts of the prayer service that are considered  דבר
 a matter of holiness – require a minimum quorum of ten adult Jewish males for their public – שבקדושה
recitation. The Gemora (Megillah 23b) presents a somewhat convoluted derivation for this requirement, 
based on the Torah’s command (Vayikra 22:32) ונקדשתי בתוך בני ישראל – I shall be sanctified amongst 
the Jewish people.  

The Gemora connects the word בתוך (in the midst of) to the word מתוך (from the midst of) in a 
verse in Parshas Korach (Bamidbar 16:21), in which Hashem commands Moshe and Aharon to separate 
themselves from the assembly of Korach’s followers so that He can destroy them. The Gemora then 
compares the word עדה (assembly) in that verse to a verse in Parshas Shelach (14:27), in which the spies 
who slandered the land of Israel are referred to as an עדה רעה – wicked assembly. Since there were ten 
spies who maligned Eretz Yisroel, this teaches us that the minimum prayer quorum required to constitute 
an assembly in which Hashem’s name may be sanctified is ten. 
 Parshas Ki Seitzei contains the Torah source for marriage (Kiddushin 2a), and there is also a legal 
requirement that a minyan be present at a wedding ceremony. The Gemora (Kesuvos 7b) derives this 
from a verse in Megillas Rus (4:2), which records that when Boaz wished to marry Rus, he first gathered 
ten men from his city to attend. It is noteworthy that the Gemora sought an additional source for this 
obligation instead of deriving it from the aforementioned general rule regarding all matters of sanctity. 
 There was once a Rabbi in Israel who performed weddings in his house for non-religious couples. 
On one occasion, there was a delay in assembling a minyan, and some of the people began to get anxious, 
questioning why it was necessary to have ten men present for the ceremony. The Rabbi, who was not 
particularly learned, incorrectly responded that any דבר שבקדושה must have the presence of a minyan, 
which sufficed to convince them to wait patiently until the requisite quorum could be gathered. 
 When the Gerrer Rebbe heard about this incident, he questioned why we in fact derive the 
requirement for a minyan at a wedding from Boaz, and not from Korach and the spies as we do for other 
matters of holiness? He suggested that while it is important to draw the wicked close and permit them to 
join us in our prayer gatherings, Chazal are teaching us that our attitude toward marriage must be on a 
higher level. The establishment of a new Jewish home must be with aspirations of creating a dwelling 
place for the Shechinah (Divine presence), not one which has any connection to evildoers.  

With this explanation, the Gerrer Rebbe added that it was sadly ironic that the Rabbi told the 
impatient guests that they needed ten men because of the general rule which is derived from Korach and 
the spies. Although there may be weddings that have their roots in such sinners, our ambitions and goals 
for marriage must be based on the exclusive pursuit of holiness, and for that reason we derive its laws 
from Boaz and Rus, the progenitors of the Davidic line of kings, and ultimately of Moshiach. 
 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) If a betrothed girl is raped in the field, the rapist is put to death but she isn’t punished, as it was 
against her will and although she screamed for help, there was nobody to hear her cries and 
rescue her (22:25-27). As the man may only be killed if he sinned in the presence of two 
witnesses who warned him, why didn’t the witnesses come to her aid, and how can the Torah say 
that there was nobody present in the field? (Moshav Z’keinim, Rav Chaim Paltiel) 

2) If a man divorces his wife and she marries another man, her first husband is forbidden to remarry 
her even if her second husband divorces her or dies (24:1-4). How is it possible that a Jewish man 

 2



 3

3) The Torah teaches (24:5) that if a man marries a new wife, he does not serve in the army for one 
year. Rashi writes that this law only applies if his wife is new, but if he remarries a woman that he 
had previously divorced, he is not entitled to this exemption. If a man marries a woman and 
divorces her shortly thereafter, only to remarry her before one year has passed from their original 
wedding date, does he go out to battle? (Hagahos Rav Eliyahu Gutmacher Sotah 8:3, S’fas Emes) 

4) Rashi writes (25:18) that the Amalekites took the foreskins of the male Jews and derisively threw 
them in the air to mock the mitzvah of circumcision. Why were they specifically opposed to this 
mitzvah more than to any other? (LaBris Habeit) 

 
 

Answers to Points to Ponder: 
 
1) Rav Chaim Paltiel answers that a river separates the witnesses from the act, such that they are able to 
warn the man and witness the sin but unable to save the woman. The Moshav Z’keinim suggests that the 
witnesses came in the middle of the sin, which was sufficient for the purposes of warning and testifying 
against the man but too late to save the woman. 

 
2) The Torah allows a man who wishes to marry a minor girl to do so by betrothing her via her father. If 
her father is no longer alive, the Sages enacted a Rabbinical level of marriage which may be effected via 
the girl's mother or brothers. However, because this form of marriage is not Biblical in nature, the Sages 
also permitted the girl to end the marriage at any point before she becomes an adult through a procedure 
called מיאון, in which she verbally expresses her desire to end the marriage or accepts the betrothal of 
another man (Shulchan Aruch Even HaEzer 155:3). In a case where a man married a minor girl through 
her mother or brothers, divorced her, subsequently remarried her, and she then performed מיאון, the 
Shulchan Aruch rules that the מיאון annuls not only their present marriage, but also the divorce document 
that the man gave her to end their first marriage. As a result, if she proceeds to get married to a new 
husband after the מיאון, and her new husbands dies or divorces her, she would be permitted to once again 
get married to her original husband due to the fact that the מיאון renders his initial divorce as never having 
occurred. 
 
3) Rav Eliyahu Gutmacher argues that it is clear that in this case, the man would be exempt from 
serving in the army since his remarriage occurred within one year of the time of his original marriage, 
which exempted him from serving in the army during that year on the condition that he is married, which 
he is once again. However, the S’fas Emes is uncertain about the law in this case, as perhaps the fact that 
he divorced his wife ended the one-year exemption to which he was entitled, and now that he is 
remarrying her, she is no longer a new wife who exempts him from army service. 
 
4) Rav Eliezer Ginsburg cites the Gemora in Chagigah (9b), which teaches that there is a significant 
difference between somebody who reviews his studies 101 times and somebody who only reviews 100 
times. He notes that the name עמלק can be read as עמל ק, meaning somebody who is only willing to work 
and study 100 times, not 101. In other words, they are unwilling to put in the necessary toil and hard work 
to improve and perfect themselves, preferring instead to relax and enjoy the pleasures of this world. The 
mitzvah of circumcision symbolizes that Jews are never content to accept themselves as they were 
created; we are constantly striving to change and to grow in order to actualize our potentials. Because this 
mitzvah runs counter to their very essence, the Amalekites opposed it with tremendous disdain. 
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)23:4(עד עולם ' גם דור עשירי לא יבא להם בקהל ד 'דלא יבא עמוני ומואבי בקהל   
 The Torah forbids a person who is born to proper Jewish parents to marry an Ammonite or 
Moabite. Commenting on this prohibition, the Medrash Pliah cryptically remarks that this verse is what 
Dovid HaMelech was referring to when he wrote (Tehillim 118:21) אודך כי עניתני - I thank You 
(Hashem) because you afflicted me. The connection between these two concepts is difficult to grasp. 
What does the prohibition against marrying somebody descended from the nations of Ammon and Moab 
have to do with Hashem causing us to suffer, and why did that specifically inspire and motivate Dovid to 
thank Hashem? 
 Rav Mordechai Benet writes that in order to understand this perplexing Medrash, we first need to 
understand what pain and suffering Dovid was referring to. The Gemora in Shabbos (88a) teaches that 
when the Jewish people were encamped at the foot of Mount Sinai, Hashem lifted the mountain above 
them like a barrel and threatened them that if they would not accept the Torah, שם תהא קבורתכם – there 
will be your collective burial place.  
 Commenting on this Gemora, Tosefos questions why it was necessary for Hashem to do so after 
the Jewish people had already enthusiastically declared that whatever Hashem says, נעשה ונשמע – we 
will do and we will listen (Shemos 24:7). The Medrash Tanchuma (Noach 3) answers that although they 
had readily accepted the Written Torah, which is relatively limited in scope and can be learned with little 
difficulty, they were initially unwilling to accept the Oral Torah, which is substantially more complex and 
can only be understood after great toil and exertion, until Hashem forced them to do so by threatening 
them with mass extinction.  
 In light of the teaching of the Medrash, Rav Benet explains that Dovid was thanking Hashem for 
afflicting the entire nation and compelling them to accept the Oral Law in addition to the Written Law. 
What is the connection between the Oral Torah and the prohibition against marrying a descendant of 
Ammon and Moab? The Gemora in Yevamos (76b) records that after Dovid slew Goliath, Shaul grew 
concerned that perhaps Dovid was destined to become king and take his position away from him, so he 
inquired about Dovid's lineage. Although Shaul posed this question to Avner, who was the general of his 
army, his advisor Doeg overheard the question and responded, "Before you examine Dovid's pedigree to 
determine if he is fit to be king, you should first inspect his ancestry to see if he is even fit to marry a 
regular Jewish woman, as he is descended from Rus the Moabite, and the Torah teaches that a Moabite 
may not marry into the Jewish congregation." 
 After a lengthy discussion of the ensuing arguments and refutations presented by Avner and 
Doeg, the Gemora concludes that the law is עמוני ולא עמונית מואבי ולא מואבית - the prohibition against 
marrying Ammonites and Moabites applies only to the males of these nations but not to the females, who 
one is indeed permitted to marry after they convert. The Gemora explains this distinction in light of the 
reason given by the Torah for this prohibition: they did not greet the Jews with bread and water as they 
were leaving Egypt. Because it is the practice of men to go out to greet guests while women modestly 
remain in their homes, this lack of hospitality does not reflect negatively on the females of these nations, 
and they are therefore permitted to marry Jews. As a result, the ancestry of Dovid, who was descended 
from the female Rus, was deemed acceptable. 
 With this background information, Rav Mordechai Benet suggests that the meaning of the 
Medrash Pliah becomes clear. The verse in the Torah which forbids the offspring of Ammon and Moab to 
marry into the Jewish nation does not appear to differentiate between male and female progeny, 
seemingly including both of them equally in the prohibition. When Dovid encountered this verse, he 
became frightened that perhaps it applied to his great-grandmother Rus as well, as Doeg maintained. 
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)24:1( כי יקח איש אשה  
 The Mishnah (Megillah 4:3) teaches that parts of the prayer service that are considered  דבר
 a matter of holiness – require a minimum quorum of ten adult Jewish males for their public – שבקדושה
recitation. The Gemora (Megillah 23b) presents a somewhat convoluted derivation for this requirement, 
based on the Torah’s command (Vayikra 22:32) ונקדשתי בתוך בני ישראל – I shall be sanctified amongst 
the Jewish people.  

The Gemora connects the word בתוך (in the midst of) to the word מתוך (from the midst of) in a 
verse in Parshas Korach (Bamidbar 16:21), in which Hashem commands Moshe and Aharon to separate 
themselves from the assembly of Korach’s followers so that He can destroy them. The Gemora then 
compares the word עדה (assembly) in that verse to a verse in Parshas Shelach (14:27), in which the spies 
who slandered the land of Israel are referred to as an עדה רעה – wicked assembly. Since there were ten 
spies who maligned Eretz Yisroel, this teaches us that the minimum prayer quorum required to constitute 
an assembly in which Hashem’s name may be sanctified is ten. 
 Parshas Ki Seitzei contains the Torah source for marriage (Kiddushin 2a), and there is also a legal 
requirement that a minyan be present at a wedding ceremony. The Gemora (Kesuvos 7b) derives this 
from a verse in Megillas Rus (4:2), which records that when Boaz wished to marry Rus, he first gathered 
ten men from his city to attend. It is noteworthy that the Gemora sought an additional source for this 
obligation instead of deriving it from the aforementioned general rule regarding all matters of sanctity. 
 There was once a Rabbi in Israel who performed weddings in his house for non-religious couples. 
On one occasion, there was a delay in assembling a minyan, and some of the people began to get anxious, 
questioning why it was necessary to have ten men present for the ceremony. The Rabbi, who was not 
particularly learned, incorrectly responded that any דבר שבקדושה must have the presence of a minyan, 
which sufficed to convince them to wait patiently until the requisite quorum could be gathered. 
 When the Gerrer Rebbe heard about this incident, he questioned why we in fact derive the 
requirement for a minyan at a wedding from Boaz, and not from Korach and the spies as we do for other 
matters of holiness? He suggested that while it is important to draw the wicked close and permit them to 
join us in our prayer gatherings, Chazal are teaching us that our attitude toward marriage must be on a 
higher level. The establishment of a new Jewish home must be with aspirations of creating a dwelling 
place for the Shechinah (Divine presence), not one which has any connection to evildoers.  

With this explanation, the Gerrer Rebbe added that it was sadly ironic that the Rabbi told the 
impatient guests that they needed ten men because of the general rule which is derived from Korach and 
the spies. Although there may be weddings that have their roots in such sinners, our ambitions and goals 
for marriage must be based on the exclusive pursuit of holiness, and for that reason we derive its laws 
from Boaz and Rus, the progenitors of the Davidic line of kings, and ultimately of Moshiach. 
 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) If a betrothed girl is raped in the field, the rapist is put to death but she isn’t punished, as it was 
against her will and although she screamed for help, there was nobody to hear her cries and 
rescue her (22:25-27). As the man may only be killed if he sinned in the presence of two 
witnesses who warned him, why didn’t the witnesses come to her aid, and how can the Torah say 
that there was nobody present in the field? (Moshav Z’keinim, Rav Chaim Paltiel) 

2) If a man divorces his wife and she marries another man, her first husband is forbidden to remarry 
her even if her second husband divorces her or dies (24:1-4). How is it possible that a Jewish man 

 2



 3

would be permitted to remarry his Jewish wife that he divorced, even after she subsequently got 
married to a different Jewish man, and all marriages and divorces were in accordance with Jewish 
law? (Shulchan Aruch Even HaEzer 155:10) 

3) The Torah teaches (24:5) that if a man marries a new wife, he does not serve in the army for one 
year. Rashi writes that this law only applies if his wife is new, but if he remarries a woman that he 
had previously divorced, he is not entitled to this exemption. If a man marries a woman and 
divorces her shortly thereafter, only to remarry her before one year has passed from their original 
wedding date, does he go out to battle? (Hagahos Rav Eliyahu Gutmacher Sotah 8:3, S’fas Emes) 

4) Rashi writes (25:18) that the Amalekites took the foreskins of the male Jews and derisively threw 
them in the air to mock the mitzvah of circumcision. Why were they specifically opposed to this 
mitzvah more than to any other? (LaBris Habeit) 

 
 

Answers to Points to Ponder: 
 
1) Rav Chaim Paltiel answers that a river separates the witnesses from the act, such that they are able to 
warn the man and witness the sin but unable to save the woman. The Moshav Z’keinim suggests that the 
witnesses came in the middle of the sin, which was sufficient for the purposes of warning and testifying 
against the man but too late to save the woman. 

 
2) The Torah allows a man who wishes to marry a minor girl to do so by betrothing her via her father. If 
her father is no longer alive, the Sages enacted a Rabbinical level of marriage which may be effected via 
the girl's mother or brothers. However, because this form of marriage is not Biblical in nature, the Sages 
also permitted the girl to end the marriage at any point before she becomes an adult through a procedure 
called מיאון, in which she verbally expresses her desire to end the marriage or accepts the betrothal of 
another man (Shulchan Aruch Even HaEzer 155:3). In a case where a man married a minor girl through 
her mother or brothers, divorced her, subsequently remarried her, and she then performed מיאון, the 
Shulchan Aruch rules that the מיאון annuls not only their present marriage, but also the divorce document 
that the man gave her to end their first marriage. As a result, if she proceeds to get married to a new 
husband after the מיאון, and her new husbands dies or divorces her, she would be permitted to once again 
get married to her original husband due to the fact that the מיאון renders his initial divorce as never having 
occurred. 
 
3) Rav Eliyahu Gutmacher argues that it is clear that in this case, the man would be exempt from 
serving in the army since his remarriage occurred within one year of the time of his original marriage, 
which exempted him from serving in the army during that year on the condition that he is married, which 
he is once again. However, the S’fas Emes is uncertain about the law in this case, as perhaps the fact that 
he divorced his wife ended the one-year exemption to which he was entitled, and now that he is 
remarrying her, she is no longer a new wife who exempts him from army service. 
 
4) Rav Eliezer Ginsburg cites the Gemora in Chagigah (9b), which teaches that there is a significant 
difference between somebody who reviews his studies 101 times and somebody who only reviews 100 
times. He notes that the name עמלק can be read as עמל ק, meaning somebody who is only willing to work 
and study 100 times, not 101. In other words, they are unwilling to put in the necessary toil and hard work 
to improve and perfect themselves, preferring instead to relax and enjoy the pleasures of this world. The 
mitzvah of circumcision symbolizes that Jews are never content to accept themselves as they were 
created; we are constantly striving to change and to grow in order to actualize our potentials. Because this 
mitzvah runs counter to their very essence, the Amalekites opposed it with tremendous disdain. 

 
 
© 2016 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email oalport@optonline.net 

mailto:oalport@optonline.net


 Volume 18 – Issue 49                                                                             Parshas Shoftim 5776 W‰EwT LWLA ÂZ OYUPWw ÂP  

  
   A publication dedicated to Harbotzas Torah 

 

Zmanim for TBwTBwTBwTBw    
Wesley Hills, NY 

6:44   -            TWRN TQLDH 
7:02   -                                     HEYQw 
9:03   -                             A‰M w‰QZ 
9:44   -                           A‰RG w‰QZ 
10:46  -                HLYPT IMZ FWS 
7:01   -                          –         HEYQw 
7:43  -                    OYBKWKH TAC 
8:14  -                                     72 TAC 

Times courtesy of MyZmanim.com 

Now You Know 
While the beginning of the parsha 

discusses a spiritual foe, the end of 
the parsha discusses Amalek, which is 
the physical embodiment of the ideals 
of the Evil Inclination. 

Amalek attacked us when we left 

Egypt. Though other nations were 
afraid to harm us lest they suffer the 
wrath of the Al-mighty, Amalek 
specifically fought with us to dispel 
that mystique. 

They have a war against G-d, and 

because of that they fight with those 
who live in a way that shows they 
have a relationship with Him. 

The Torah tells us to remember how 

they “happened upon” us as we 
traveled. The word ‘kar’cha,’ meaning 
“chanced upon” is explained three 
ways by Rashi. 

1. CoincidenceCoincidenceCoincidenceCoincidence – They sought to 

prove that everything in life is natural. 
G-d is NOT a force in the Universe. 

2.    ImpurityImpurityImpurityImpurity – They defiled the Jews 
through immorality. 

3. CoolCoolCoolCool – They cooled our fire by 
making the other nations think it was 
safe to attack us. 

This insidious methodology was 
intended to drive the Jews away from 
HaShem and still works. 

By forgetting that G-d is present and 
involved in every moment of our lives, 
we may succumb to sin. Worse, the 
fire of our love for HaShem is cooled 

and we drift away. We must always 
remember this scheme of Amalek and 
not be fooled. Never Forget! 

 Thought of the week: 

Doubt your motives; but 
never your abilities. 

  (Y:AK OYRBD) „.WYBw TYBwW VDYB VYLQA ÂH WNTNW VYBYA LE HMXLML ACT YK‰ 
“When you go out to war against your enemies, and the L-rd your G-d gives 
him into your hand, and you capture his captive.”  (Deut. 21:10) 

The Torah here switches from plural to single. You’re fighting ‘enemies’ but G-d gives ‘him’ 
into your hand. R’ Mordecai Gifter z”l, the Telzer Rosh HaYeshiva uses this to teach a key 
lesson. Often, the concept of warring against the enemy is used as a metaphor for fighting 
the Yetzer Hara, the evil inclination, and ‘his captive’ is you, yourself. 

R’ Gifter says that the Satan takes many forms, and while you are fighting different 
enemies, when you finally vanquish them you will come to find that it was just a single 
enemy, the evil inclination which sought to tempt you, dressed up in various costumes. 

Building on this idea, we move on to the next verses, relating to the ‘yefas to’ar,’ the 
beautiful non-Jewish women who attract the soldiers. The Torah permits taking such a wife 
because it understands that the man’s desire would be too strong for him to fight it. In 
actuality, permitting the war bride is a tool to fight the Yetzer Hara. Since something that is 
prohibited is more enticing, making it permissible lessens its allure. 

Then, the Torah shows us more ways to beat back this perennial foe. By removing the 
things that make the woman beautiful, and seeing her at her most basic, we have a better 
understanding of the reality. 

By making the man wait for thirty days before marrying her, the newness, always 
something that adds to excitement and desire, has worn off. This teaches us to cool down 
before succumbing to a sin. When one delays satisfying a desire, much as one delays 
exploding in anger by counting to ten, he is less likely to give in to his inappropriate urges. 

There is also another disguise of the Yetzer Hara which the Torah clues us into with this 
topic. This man has witnessed miracles on the battlefield; he has seen HaShem’s salvation, 
how can he now sink so low as to take this non-Jewish seductress as his wife? 

In truth, it is precisely because he has seen his actions guided by G-d. He now feels that 
every move he makes is directed by Heaven and if he has a desire for this woman, he 
assumes that it must be imperative for him to bring her into the Jewish Nation. 

The Ohr HaChaim quotes the Zohar that many holy souls were dispersed into the world 
and they become converts like Ruth and Unkelos. In some cases, the beautiful war captive 
is one of these souls who is given the opportunity to convert and join the Jewish People. 

We are warned to realize that this drive and passion we have for the woman, thinking that 
by bringing her under the wings of HaShem’s countenance we are doing a good thing, 
could very well be just another trick of the enemy of a thousand faces. 

When R’ Chaim Volozhiner z”l had the idea to found his famous yeshiva in Volozhin, which 
came to be the paradigm for the modern-day Yeshiva, he excitedly approached his Rebbi, R’ 
Eliyahu, the Gaon of Vilna. He was surprised and more than a little disappointed when the Gaon 
did not share his enthusiasm. He shelved the project. 

A few years later, he still thought it was a good idea, so he approached the Vilna Gaon again. 
This time his Rebbi wished him well and told him it was a wonderful idea. He was confused. 
Previously, the Gaon had not thought highly of the concept. What changed? 

“When you first came to me,” explained R’ Eliyahu, “you were so passionate and sure this was a 
great idea that I was afraid the Yetzer Hara was involved. But now that you have let your 
passion cool, and you still think it’s a good idea, then I know your intentions are pure and your 
efforts will be blessed.”  
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They left behind a shining legacy of B’nai 

Torah and ehrliche Yidden. May it be a 

continual source of merit for them. 

THIS is a good idea 
for everyone! 

Print, e-mail, and share Migdal 
Ohr with others. 

  You’ll be glad you did.   
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IMPORTANCE OF ....   
The Gemara (Shabbos 56a) states that when the soldiers of Dovid 
HaMelech’s army went out to war, they would write a Get for 
their wives, so that if the husbands did not return from battle, the 
wives could avoid the necessity for Yibum, and would not be left 
as Agunos if the husbands’ fate was unknown. Rashi holds that 
the Get was conditional – effective only if the husband died, 
whereas Tosafos states that the Get was a valid, unconditional 
Get, requiring a returning husband to remarry his wife. Tosafos 
explains that when Dovid’s enemies taunted him regarding 
Bathsheva who had received such a Get from her husband, calling 
her a aht ,at epx, it was because the soldiers would give their 
wives this Get in secret, leaving the wives with an outward 
appearance of still being married. The Meforshim point out that if 
everyone knew that soldiers gave their wives a Get before going 
into battle, what was the point of doing it secretly and preserving 
a false facade of being married ? The Sifsei Chein suggests that 
for this very reason, since it was known that the Get was merely a 
necessary formality, it was understood that the husbands would be 
returning to their wives if they survived, and no man should “take 
advantage” by betrothing any of the wives in the interim. To do 
so, would be similar to vrrjc lpvnv hbg - where a poor person is 
trying to seize a cake, and someone else comes along and grabs it 
away. The latter is called a gar. Thus, the secrecy was to 
encourage the “appearance” of the wives as still being married 
women, to preserve that status until the husbands returned. This 
should also apply to other circumstances where there is reason to 
believe that a divorced woman might return to her husband, and 
other men should be discouraged from disturbing that possibility, 
since once she marries another, she cannot return to her husband. 
The Posuk says: vtnyuv rat hrjt ….rjt ahtk v,hvu vfkvu – she 
goes and marries another … (if she then divorces or becomes a 
widow, her previous husband cannot remarry her) after she 
became impure. What impurity affected her ? Perhaps, the fact 
that she went (vfkvu) and married another, thus disqualifying 
herself from returning to her husband, is referred to as Tum’ah. 
QUESTION OF THE WEEK:  
Where is a Katan obligated in a mitzvah only until he is a Gadol ?    

ANSWER TO LAST WEEK:  
(Is there a mitzvah just to visit Eretz Yisroel ?)  
The Maharit (s”uh 2:28) held that settling in Eretz Yisroel was a 
mitzvah, but simply visiting was per se, not. The Tashbatz (3:288) 
held that the main mitzvah was to perform the mitzvos related to 
agriculture (Terumos, Maasros etc..), so if one fulfilled them 
during a visit, he has fulfilled Yishuv Eretz Yisroel.  

DIN'S CORNER:  
One should not answer int to a child’s brocho if he is learning 
how to say the brocho in a non-brocho setting. However, one 
should say int to a child’s brocho where it is said under relevant 
and appropriate brocho circumstances. One may say Hashem’s 
name when teaching a child, but not an adult. (MB 215:14)    

DID YOU KNOW THAT ....   
The Gemara (Shabbos 32) states that one should constantly ask 
for Rachamim that he should not get sick, for if he does get sick, 
it becomes necessary for him to present a Zechus in order to be 
relieved of his illness. This is derived from: ubnn kpubv kuph hf – a 
Posuk describing one who fell off a roof that did not have a 
Maakeh (fence) around it, and the Gemara darshens from ubnn 
(from him) that a compelling reason must be provided by (or for)  
him, in order to survive the fall. If so, why is the brocho of ubtpr 
structured as a request for healing ? Shouldn’t we be asking 
instead not to get sick in the first place ? In fact, the Mishna 
Berurah (119:1) cites the Pri Megadim who specifically says that 
one may not use ubtpr as a request to be spared from future 
illness. Only ubkue gna may be used for that. Why ? The Gemara 
(Berachos 28b) relates that after the 18 berachos of Shemona 
Esrei were arranged, R’Gamliel asked if there was someone 
capable of establishing a brocho against the Tzedokim, and only 
Shmuel HaKatan stepped forward to create one. A year later, 
Shmuel HaKatan forgot the new brocho he had made, even after 
trying to remember it for several hours. The Pnei Yehoshua asks,  
what special ability was required to create a brocho to undermine 
Tzedokim, and why was it necessary for Shmuel HaKatan to work 
so hard at remembering it ? Let him make a new one ! Is it so 
difficult to compose a brocho to curse Apikorsim ? He answers 
that the berachos of Shemona Esrei, the exact words, the number 
of words and letters, are all integral contributors to the original 
Kavanos of the 120 members of  Anshei Knesses HaGedolah who 
authored them. The Biur Halacha (101:4) explains that even if we 
are unable to fathom those Kavanos, the sanctity instilled in the 
words themselves accomplish what we cannot. For that reason, 
Shmuel HaKatan needed to retrieve the original words of the 
brocho that he had merited to create, with Siyata D’Shmaya. The 
Tur (j”ut 116) states that the 8th brocho of Shemona Esrei is ubtpr 
to provide a Refuah for a Bris Milah which occurs on the 8th day. 
The brocho’s 27 words correspond both to the 27 Pesukim 
dealing with Milah and the 27 words in the Posuk ending with 
ltpur ‘s hbt. Thus, it was intended to be used for healing only.   

A Lesson Can Be Learned From:  
When the Yetev Lev became a Zakein (old man), he had a Mikveh 
constructed in his house. The common belief was that it was simply 
more convenient for him, at his age, to have easier access to a Mikveh 
for his daily ablutions. However, the Satmar Rebbe ZT”L explained that 
his grandfather had a different motivation entirely. The Yetev Lev was 
concerned that he may die someday soon, late in the day, and that as a 
result, the Chevra Kadisha would have to perform his Taharah in the 
town Mikveh. This would close down the Mikveh to its regular business, 
and bring about inconvenience for those whose wives had planned to 
immerse that night. Since the Yetev Lev did not wish this to occur, he 
went through the expense and difficulties of having to construct a 
Mikveh for his own Taharah, in preparation for his eventual Petirah.   
P.S. Sholosh Seudos is sponsored by the Burman family. (Please visit 
www.perekmishna.com for a worthwhile timely undertaking) 

http://www.perekmishna.com/
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גדלים תעשה לך, על ארבע כנפות כסותך אשר “ 22:12

 ”תכסה בה

“You shall make for yourselves twisted threads on 

the four corners of your garment with which you cover yourself.”  

The purpose of a garment is for it to cover a person.  Why does the 

Posuk need to tell us that it is something we cover ourselves with?  

The following Divrei Torah will expound on this topic, and support 

the P’shat offered in the closing paragraph. 

י"רש   – 22:12 “ תעשה לךגדלים  ” – The previous Posuk 

states the prohibition of wearing Shatnez.  The Torah states the 

Mitzvah of Tzitzis immediately after this prohibition to teach us that 

one must wear Tzitzis, even if it will be Shatnez, as the Gemara says 

in Yevomos 4a.  (The Posuk of Shatnez next to the Posuk of Tzitzis 

teaches us a general rule that a Mitzvas Aseh, a positive 

commandment, supersedes a Mitzvas Lo Saseh, a negative 

commandment – “עשה דוחה לא תעשה”.  Therefore, in the case of a 

linen garment, the commandment of inserting Tzitzis with the 

required Techeiles, which is wool, overrides the prohibition of 

mixing wool and linen - the prohibition of Shatnez. As long as we do 

not have Techeiles, the prohibition of Shatnez stands, and the Tzitzis 

in a linen garment would need to be made from linen – which will 

not be a problem of Shatnez). 

 These words in the – ”אשר תכסה בה“ – 43a – מנחות 

Posuk are superfluous.  We learn from this that a blind person, 

although he cannot see Tzitzis, but being that it covers him, he is 

obligated in Tzitzis.  (There is another Shita in the Gemara that we 

learn from these words that even a garment with five corners is 

obligated in Tzitzis).    

“ 22:11,12 – חתם סופר  תלבש שעטנז צמר ופשתים  לא

.על ארבע כנפות כסותך אשר תכסה בה, תעשה לךגדלים . יחדיו ” – 

This is a warning to the Ba’al Teshuva, the one doing Teshuva, that 

he must not focus on his doing good until he eradicates the evil.  

 represents ”צמר“ ;”the “powerful Satan – ”שטן עז“ is – ”שעטנז“

Ma’asim Tovim (כצמר וכשלג); “פשטים” – represents התבודדות, 

secluding oneself to attach himself to Hakodosh Boruch Hu.  One 

should not do all three at once; rather, first one should remove the 

 ”צמר“ the Satan, from upon himself.  Then he should don - ”שעטנז“

– perform Ma’asim Tovim, and after that don “פשטים” – be 

Misboded and connect to Hashem.  There is a caveat to this and that 

is that it must all be done with, “ על ארבע כנפות , גדילים תעשה לך

 :the four parts of the Torah ”פרדס“ and connected to – ”כסותך

“ ודס, רושד, מזר, שטפ .”  For every step of the way in one’s Avodas 

Hashem, he must envelop himself in the cloak of the Torah, which 

has four parts to it.   

“ 22:12 – הכתב והקבלה  על ארבע כנפות , תעשה לךגדלים 

 which the ”עור תחש“ This is not like the – ”כסותך אשר תכסה בה

Posuk in Bamidbar 4:6 tells us is used as a “כסוי”, a covering.  There, 

the “עור תחש” is an adjective explaining what material the cover 

was made from.  “מכסה עור תחש” – It was a covering that was made 

of עור תחש.  Over here, the Torah tells us that the Tzitzis must be a 

 due to what it ”כסות“ Clothing worn during the day is called a  .כסות

accomplishes, for it protects the body from the cold and the heat, 

bugs, and other things.  That which is designated as clothing for the 

night is not obligated in Tzitzis, for while it is a covering – it is not a 

   .  .which has a purpose other than just covering ,כסות

“ 22:12 – אלף המגן  על ארבע כנפות כסותך , תעשה לךגדלים 

 There are four scenarios where one must make – ”אשר תכסה בה

himself “ םגדילי ” – “great.”  1 – Regarding Kiyum Hamitzvos one must 

not say, “Who am I to perform the Mitzvos of Hashem, and serve 

the Mighty Hakodosh Boruch Hu.”  Rather one must say that he is 

worthy of serving Hashem.  2 – One should not say that he does not 

need to heed the Mitzvos Lo Saseh, for by him transgressing a Los 

Saseh, he is not powerful enough or important enough to do 

damage in this world and the worlds Above.  One must say, “I am 

great enough that I can build worlds, and Chas V’sholom destroy 

worlds.”  3 – One should not say that he is not worthy of being the 

one to perform positive actions which rebuke those who are doing 

wrong, to help eradicate wickedness, and to uphold the Degel 

(banner) Hatorah.  4 – One should not only connect himself to those 

who are greater than him.  By one doing these four things, he will 

make for himself, “כסותך אשר תכסה בה” – a cloak of the Rabbonon 

for Olam Habah.   

“ 22:12 - בעל הטורים  על ארבע כנפות , תעשה לךגדלים 

 and the next Posuk – ”אשר תכסה בה“ – ”כסותך אשר תכסה בה

begins, “כי יקח” – referring to a man taking for himself a wife.  This is 

a Remez to the teaching that on the day of one’s marriage, they 

cover over his sins.   

“ 22:12 - דעת משה  על ארבע כנפות כסותך , תעשה לךגדלים 

ומרח  .צורה and חומר Man is created of – ”אשר תכסה בה  is the 

body, which draws a person to follow after his physical desires.  צורה 

is the Neshama, a part of Hashem from Above, which seeks to attach 

itself to its roots, to connect itself to the Ohr Hachaim, the light of 

life.  One’s entire life he must seek to purify his body and connect his 

body to his Neshama, so that Hakodosh Boruch Hu will rest His 

Kedusha upon him.  How is one to accomplish this?  One 

accomplishes this by performing Mitzvos and learning the Torah 

Hakdosha.  The Torah consists of the Names of Hashem, as it says in 

the Zohar (Yisro 87a) and מצוה is the name of Hashem, for in את בש, 

the letters מ'  and צ'  are the letters י'  and ה'  – together with the last 

two letters of the word spells the Shem Havayah )The first two 

letters of the word Mitzvah using the At Bash system, and the last 

two letters of the word as it is, spells ה –' ו –' ה -'י' ) as it says in the 

Tikunei Hazohar 29:73a.  This elevates one to great heights in 

Ruchniyos. “גדילים תעשה לך” – One should make himself great and 

connect himself to Hakodosh Boruch Hu.  One is allowed to raise 

himself to say, “בשבילי נברא העולם” – “The world was created for 

me,” as it says in Divrei Hayomim 2:17:6 “ 'ויגבה לבו בדרכי ד ” – “His 

heart was elevated in the ways of Hashem.”  By one performing the 

Mitzvos of the Torah, he perfects himself for his service of Hashem. 

 This refers to the four letters of the Shem – ”על ארבע כנפות“

Havayah – through the Torah and Mitzvos which are all the Shem 

Hashem, one can elevate himself in Ruchniyos.  “כסותך” – With this 

one is Zoche to make for himself a cloak by which Hakodosh Boruch 

Hu is praised by all. “אשר תכסה בה” – the result of one doing the 

above, is that he will be Zoche to be cloaked and hidden from the 

Sitra Achara, so that it cannot come and prosecute him.   

“ 22:12 - רבינו יואל  ך על ארבע כנפות כסות, תעשה לךגדלים 

 All who don Tzitzis appropriately, and make a – ”אשר תכסה בה

Brocha on it, it is as if they are bringing a Korbon.  There are ח "כ

 Chulyos – the top segment of the fringes which are wound 28) חליות

and knotted), and there are ב חוטין"ל  (32 strings, eight on each 

corner).  It says in the Parsha of Korbonos Vayikra 4:26 “ כחלב זבח

“  ”כחלב“ – ”השלמים ב"ל –ח "כ ”, which represents that the Tzitzis is 

like bringing a Korbon.   

“ 22:12 - ראש דוד  על ארבע כנפות כסותך , תעשה לךגדלים 

האשר תכסה ב ” – Be careful each and every day to make great the 

Torah, and perform many good deeds.  One should make for himself 

a cloak of the Rabbonon, one made from Torah and Mitzvos, “ אשר

 which will cover him in Gan Eden, in Olam Habah.  The ”תכסה בה

four corners represent the four letters of the Shem Hashem, which 

one must constantly attach himself to, and serve, as the Posuk says 

in Tehillim 16:8 “ כי מימיני בל אמוט, לנגדי תמיד' שויתי ד ” – “I have set 
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Hashem before me always, because He is at my right hand, I shall 

not falter.”  This is a protection and will save a person from the 

Yetzer Hara.   

שמשון רפאל הירש' ר   - 22:12 “ על ארבע , תעשה לךגדלים 

 The previous Pesukim mention – ”כנפות כסותך אשר תכסה בה

prohibitions of Kilayim and Shatnez – we are to remember that we 

are Jewish through the material of our human garments.  To this 

series of prohibitions, the Torah adds the positive Mitzvah of Tzitzis 

which is a symbol that warns us, in a positive way, to remember 

Hashem and our Jewish human calling wherever we may be.  

Whereas through the prohibition against Shatnez every thread of 

our clothing says to us: “Do not be an animal!” the Mitzvah of Tzitzis 

on our garment says to us, “Be a man and a Jew!” Wherever you 

may dwell, bind up your physical sensuality in a strong bond of 

Divinity and Jewish holiness.  By the power of the Tzitzis, and the 

power of the Divine human calling attached to it, you shall remain 

firm and strong in overcoming the sensuality innate in you as a 

created thing.  And you shall never tear asunder the knot that binds 

you, as a human being, to Hashem and to the sanctuary of His Torah.   

“ 22:12 - עוד יוסף חי  על ארבע כנפות , תעשה לךגדלים 

 The Midah of Ga’avah, arrogance, is – ”כסותך אשר תכסה בה

housed in three limbs of the body: בל, יניםע, אשר  – head, eyes, and 

heart – which the Rosh Taivos spell “רעל” – “poison.”  Ga’avah is 

poison to the Nefesh of a person.  K’neged these three, Dovid 

Hamelech said in Tehillim 131:1 “לא גבה לבי” – My heart was not 

proud, “ רמו עיניולא  ” – My eyes were not haughty, “ ולא הלכתי

 My head did not become arrogant – for the arrogance of – ”בגדלות

the head is visible when one walks.  It is appropriate for one to 

contemplate these three “דלים” - “doors”, so that Ga’avah should 

not creep in through them. “גדלים” – “ דלים -' ג ” – there are three 

doors, there are three limbs, that one must be careful not to allow 

Ga’avah into.  Humility must be, “על ארבע כנפות” – regarding all 

matters from the four corners of the world, one must always act 

with humility and not with haughtiness.  Then this Midah of humility 

will, “כסותך אשר תכסה בה” – be a garment for you with which to 

cover you from the Heavenly prosecutors, and you will receive 

atonement for your sins.  Humility will save you.  

“ – 41a – מנחות  לי קופסא חייבין בציציתכ ” – Shmuel said 

that articles of clothing that are left in the drawer are subject to the 

requirement of Tzitzis.  However Shmuel concedes regarding an 

elderly person who made a four cornered garment for his final 

honor (to be used as his burial shroud), that it is exempt from Tzitzis.  

What is the reason?  The Posuk says in Devorim 22:12 “ אשר תכסה

 With which you cover yourself,” and this covering is not“ – ”בה

made for covering a living person, and is therefore exempt from 

Tzitzis.  At the time a person dies, we certainly affix Tzitzis to the 

burial shroud, because of the Posuk in Mishlei 17:5 “ לעג לראש חרף

 One who mocks a pauper insults his Maker.” (Rashi“ – ”עשהו

explains that clothing the deceased in a four cornered garment that 

has no Tzitzis appears like mockery of the deceased, as it draws 

attention to the fact that he is no longer obligated in the Mitzvos).   

“ – 38a נדרים  ה משרה שכינתו אלא על גיבור ועשיר "אין הקב

 Hakodosh Boruch Hu does not rest His Shechina on a“ – ”וחכם ועניו

person unless they are a Gibor (mighty), Ashir (wealthy), Chochom 

(wise), and an Anav (humble).”   

“ 4:1 - רוח חיים  הלומד מכל אדם? איזהו חכם ” –  The 

Gemara in Nedarim 38a says that there are four things needed in 

order for a person to have Hakodosh Boruch Hu rest His Shechina 

upon them – to receive Nevuah.  What is the reason that one needs 

to have these attributes in order to receive Nevuah?  When one 

receives Nevuah, he is given a message from Hashem to give to 

others.  In order for others to listen to this person, he needs to be 

mighty, wealthy, and wise for that way people listen to him.  In 

truth, the only attribute necessary to receive Nevuah is to have the 

great attribute of humility.  However, if one is not mighty, not wise, 

and not wealthy – what does he have to be arrogant about?  

Although there are some people who have nothing who are still 

arrogant, it is not a huge test to remain humble in that situation.  

However, one who is wealthy, wise, and mighty – has everything 

going for him, then it is a big test for him to remain humble.  If this 

person remains humble even with having all of these attributes – 

that is real humility, and he is therefore worthy of having the 

Shechina rest upon him.   

“ Avos 4:1 – שלשלת האבות  ? איזהו חכם: בן זומא אומר

הכובש ? איזהו גבור. נאמר מכל מלמדי השכלתיש, הלומד מכל אדם

איזהו . ומשל ברוחו מלכד עיר, שנאמר טוב ארך אפים מגבור, את יצרו

 –שנאמר יגיע כפיך כי תאכל אשריך וטוב לך , השמח בחלקו? עשיר

המכבד את ? איזהו מכבד. אשריך בעולם הזה וטוב לך לעולם הבא

.שנאמר כי מכבדי אכבד ובזי יקלו, הבריות ” - “Ben Zoma says: Who is 

wise? He who learns from every person, as it says in Tehillim 119:99 

– ‘From all my teachers I grew wise.’  Who is strong? He who 

subdues his personal inclination, as it says in Mishlei 16:32 ‘He who 

is slow to anger is better than a strong man, and a master of his 

passion is better than a conqueror of a city.’  Who is rich?  He who is 

happy with his lot, as it says in Tehillim 128:2 ‘When you eat of the 

labor of your hands, you are praiseworthy and all is well with you.’  

You are praiseworthy in this world, and all is well with you in the 

World to Come.  Who is honored?  He who honors others, as it says 

in Shmuel 1:2:30 ‘For those who honor Me I will honor, and those 

who scorn Me shall be degraded’.”  While it would seem important 

for one to be a Chochom, why does the Mishna tell us how to be a 

Gibor, an Ashir, or how one can receive honor?  These are not things 

that one should be seeking in the first place.   The Gemara in 

Nedarim tells us that for one to be a Navi, there are certain 

qualifications needed.  He needs to be an Ashir, Gibor, Chochom, 

and an Anav.  Chochom is understood by all. The simple 

understanding of needing to be a Gibor and an Ashir to receive 

Nevuah is because one who is wealthy and mighty will cause his 

words to be accepted easily by those to whom he is passing on the 

Nevuah.  As explained by R’ Chaim Volozhin, and the Ben Ish Chai, 

the only true Midah to receive Nevuah is to be humble.  The Mishna 

here is teaching us that we should all strive to receive Nevuah – to 

be on a high Madreiga of Ruchniyos, and to gain a close and intimate 

connection with Hakodosh Boruch Hu.  One should be a Chochom, 

Gibor, and Ashir – all with humility.  The way to truly be honored by 

Hashem – the only honor that really matters, is to serve Him through 

humility.    

 Perhaps now we can understand why the Posuk tells us 

that the garment is that which we use to cover ourselves.  The Tzitzis 

is to remind us of the Mitzvos of the Torah, and what our purpose 

on this world is.  There is never cause for one to become arrogant, 

and we must protect our three doors - our head, eyes, and heart, to 

ensure that we remain humble at all times.  The Tzitzis is something 

which must envelop us – the Tzitzis representing all of the Mitzvos 

of the Torah.  When we don Tzitzis, we are bringing a Korbon to 

Hakodosh Boruch Hu – we are serving Him.  In this world, we need 

to have a covering so that we will be Zoche to have a covering in the 

next world.  While man cannot take his earthly possessions with him 

to the next world, what he does bring with him are his Mitzvos.  May 

we be Zoche to cover ourselves properly in this world, so that we 

will be Zoche to be covered with the Shechina in the world to come.   
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Shabbos: Ta’am HaChaim  

Ki Seitzei 5776

Salvation Through Modesty 

Introduction 

In this week’s parashah the Torah 

discusses the laws of going out to battle. 

One of the laws of battle is that the 

Jewish People retain a state of sanctity in 

the camp. It is said (Devarim 23:10) ki 

seitzei machaneh al oyvecho vinishmarta 

mikol davar ra, when a camp goes out 

against your enemies, you shall guard 

against anything evil. Further on it is 

said (Ibid verse 15) ki HaShem Elokecha 

mishaleich bikerev machanecho 

lihatzilcho vilaseis oyvecho lifaenecho 

vihayah machanecho kadosh vilo yireh 

vicho ervas davar vishav meiacharecho, 

for HaShem, your G-d, walks in the 

midst of your camp to rescue you and to 

deliver your enemies before you; so your 

camp shall be holy, so that he will not 

see a shameful thing among you and turn 

away from behind you. The Torah is 

telling us that the key to salvation is 

through modesty. When the Jewish 

People act in a modest fashion, their 

camp is deemed to be holy and HaShem 

allows His Presence to reside amongst 

them. This idea is reflected in the 

following teaching from the Gerrer 

Rebbe, the Lev Simcha. It is said (Ibid 

24:15) biyomo sitein sicharo, on that day 

shall you pay his hire. The first letters of 

the words biyomo sitein sicharo spell out 

the word Shabbos. The Lev Simcha 

writes that it is said (Ibid 21:10) ki 

seitzei lamilchama al oyvecho unsano 

HaShem Elokecha biyadecha vishavisa 

shivyo, when you will go out to war 

against your enemies, and HaShem, your 

G-d, will deliver him into your hand, and 

you will capture his captivity. The Lev 

Simcha cites a Medrash that interprets 

the verse as follows: ki seitzei 

lamilchama al oyvecho refers to the days 

of the week, and unsano HaShem 

Elokecha biyadecha refers to Shabbos. 

The Lev Simcha writes that this is the 

meaning of the verse that states biyomo 

sitein sicharo, on that day shall you pay 

his hire. On the day of HaShem, which is 

Shabbos, as that is when HaShem rested, 

you shall pay his hire, i.e. HaShem will 

give you a reward. Based on the words 

of the Lev Simcha we can interpret the 

verses said regarding being modest when 

going out to battle in the same manner. 

When one goes out to battle, he is 

warring with the Evil Inclination, who 

tempts a person with desires that he is 

not accustomed to when at home. 

Nonetheless, when one acts in a modest 

fashion, he captures his captivity, i.e. he 

subdues the Evil Inclination. The 

weekday is the battle ground with the 

Evil Inclination. When a Jew battles his 

Evil Inclination during the week and 

succeeds in overwhelming the Evil 

Inclination, then vishavisa shivyo, he 

will earn the reward of Shabbos.  

The Shabbos Connection 

It is noteworthy that in the word 

vishavisa is the word Shabbos. Hashem 

should allow us to serve him in a modest 

fashion, and make our camps holy, and 
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then we will merit the holiness of 

Shabbos and the day that will be 

completely Shabbos and rest day for 

eternal life. 

Shabbos in the Zemiros 

Dror Yikra 

The composer was Dunash ben Librat, 

the famed medieval grammarian and 

paytan who lived from 4680-4750 

(920990 C.E.). He was born in Baghdad 

and, except for twenty years in Fez, 

lived there his entire life. He was a 

nephew and disciple of Rabbeinu 

Saadiah Gaon and was acquainted with 

many of the Sages of his time. Rashi and 

Ibn Ezra quote him extensively. His 

name appears four times as the acrostic 

of the stiches in stanzas 1,2,3, and 6. 

This zemer is a prayer to HaShem to 

protect the Jewish People, destroy its 

tormentors, and bring the Nation peace 

and redemption.  

ר-אֱ  הָּ רֹושֱִתדְּ הֱבְּ רֱַהר.ֱֲהַדסֱִשטָּ בָּ ִמדְּ ןֱבְּ ֹלִהיםֱתֵּ , O 

G-d let bloom on the desert-like 

mountain, myrtle, acacia, cypress and 

box tree. The commentators offer 

various interpretations of these words, 

from the simple meaning to the esoteric. 

It is noteworthy that the first letters of 

the words  ֱֲה ֱש ֲַדס ה ֱבֲ טָּ רת ֲרֹוש הָּ דְּ  spell out 

the word השבת, alluding to the idea that 

on Shabbos one experiences all the 

pleasures of this world.   

 

 

Shabbos Stories 

The Trivialities of This World 

Rabbi Mordechai Kamenetzky writes: 

One of the most poignant episodes in the 

fascinating life of the Ger Tzedek of 

Vilna, Avraham ben Avraham, came in 

the last moments of his life. Avraham 

ben Avraham was born as Count 

Potocki, and converted after taking an 

interest to Judaism while studying in the 

University of Paris. He eventually 

returned to Vilna the ranks of the 

perushim, those who separated 

themselves for a life of total Torah 

immersion. His family had conducted a 

massive search for him and when he was 

found he was turned over to the 

inquisitorial board of the church that 

could not persuade him to forego 

Judaism. He was sentenced to the auto-

de- fי death by fire. An old friend of the 

Count from the days before his 

conversion was the one who was 

appointed to light the bonfire. As the 

pyre was being formed and the flames 

about to be set, the man approached the 

ger. Fearful of the terrible crime he was 

about to perpetrate, he asked the holy 

convert, “When you come to heaven are 

you going to ask your G-d to enact 

Heavenly retribution against me?” 

Ignoring the commotion that surrounded 

him, Avraham ben Avraham smiled. 

“Let me tell you a story,” he began. 

“When I was a young child, my father 

gave me a beautiful toy soldier which I 

cherished. One day you came to play 

with me and because your soldier was 

nowhere as nice as mine. You were 
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obviously jealous. So when you thought 

I was not looking, you broke my soldier. 

I was enraged, and I swore to take 

revenge. “Of course when I grew older, 

the whole incident was a joke to me. I 

realized that compared to all the 

accomplishments I had in my life and 

the wealth I was to inherit, the silly 

soldier meant nothing to me! It never 

again crossed my mind.” The ger tzedek 

emitted a slight laugh. “I am about to 

enter the world of Olam HaBah. In my 

religion, one who sanctifies his life for 

the sake of Judaism is considered the 

greatest of all the righteous. Believe me, 

when I receive my awaited award, your 

fate will be as irrelevant to me as the fate 

of my toy soldier! Do not fear. I will not 

have the need or even desire to think of 

taking revenge for your inane acts of this 

petty world.” 

Rules can be Broken 

Rabbi Kamenetzky writes further: A 

brilliant young student entered the 

portals of Yeshiva Torah Voda'ath in the 

1940s. Hailing from a distinguished 

rabbinic family which instilled within 

him a creative mind, he questioned some 

of the arcane dormitory rules and 

restrictions that were imposed with boys 

of less character in mind. But rules, said 

the dormitory counselor, are rules and he 

wanted to have the young student 

temporarily expelled until he would 

agree to conform. An expulsion of that 

sort would have left the young man (who 

lived out of town) no alternative but to 

leave the Yeshiva. They brought the 

matter before the Rosh Yeshiva, Rabbi 

Yaakov Kamenetzky. “True,” he said, 

“rules are rules, but I owe this young 

man something.” The dorm counselor 

looked stunned. “In the 1800s this boy’s 

great-grandfather helped establish the 

kollel (fellowship program for married 

Torah scholars) at which I would study 

some decades later. I owe his family a 

debt of gratitude. If the rules disallow his 

stay in the dormitory, then he will sleep 

in my home.” (www.Torah.org)  

Shabbos in Halacha  

 Preparing for a Weekday – הכנה

 

Limitations to the Prohibition 

 

B. Preparing Without Extra Effort 

 

Under the prohibition of preparing, one 

is prohibited from performing even a 

minute act of preparation for Motz’ai 

Shabbos. If, however, one is able to 

prepare something for Motz’ai Shabbos 

without expending any extra effort at all, 

then one is permitted to do so. 

 

For example, one is prohibited to freeze 

an item to preserve it for a later date as 

this is an act of preparing. However, one 

would be permitted to put any food item 

in eth freezer when cleaning up after a 

meal. Since the food must be stored 

somewhere, there is nothing wrong with 

‘storing it’ in the freezer. One is 

prohibited from taking an item from a 

different storage area i.e. a refrigerator 

and moving it to the freezer, as this is a 

direct act of preparing.  

 

http://www.torah.org/
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Washing dishes 

 

One is prohibited from washing dishes 

which one no longer needs for Shabbos, 

because by washing the dishes one 

prepares them for post-Shabbos use. 

This subject will be discussed at length 

later. 
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New Stories Ki Seitzei 5776 

Steven Hill’s Chosen Mission 

The actor, who recently passed 

away, heard that voice that said to 

him: “This is your mission, should 

you choose to accept it...” 

by Yaakov Levine  

 

The Jewish people recently lost one 

of its most famous in-the-spotlight 

observant members, the television 

actor Steven Hill. Hill is best known 

for playing Manhattan District 

Attorney Adam Schiff on the NBC 

show “Law & Order” for 10 years. 

Born in Seattle as Solomon 

(Shlomo) Krakovsky, Hill did not 

grow up observant. He served in the 

Navy before directing his life 

towards becoming an actor. He 

earned a stellar reputation in New 

York, where he was compared to his 

contemporary Marlon Brando as one 

of America’s finest up-and-coming 

actors. 

As his career began taking off, he 

started having questions about his 

identity and role in the “big picture.” 

Playing Sigmund Freud in a hit 

Broadway show, a rewrite occurred 

in which an angry patient startlingly 

accuses him, “You are a Jew!” Night 

after night, Hill would receive this 

allegation – “You are a Jew!” – until 

it finally became a wake-up call that 

spurred him to explore his Jewish 

identity. 

He became increasingly 

disillusioned with the less-

glamourous elements in show 

business and seeking fame for its 

own sake. Hill began investigating 

Judaism and decided to start 

observing some of the mitzvot 

including Shabbos. He eventually 

connected with the Skverer Rebbe, 

Rabbi Yaakov Yosef Twersky in 

1962. 

His big break came with a starring 

role in “Mission: Impossible.” Hill 

was cast as the team’s leader, Dan 

Briggs. His agent told the studio that 

Hill was Sabbath-observant and 

would not be available to work on 

Shabbos. The studio agreed but 

underestimated the implications of 

his commitment. The show was a 

hit. However, Hill was known to 

leave the set mid-filming on Friday 

afternoons, which left the studios 

scrambling to compensate. They had 

to patch up stories to explain why 
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this core character had limited 

screen time. To compensate, other 

actors would play Briggs in a 

disguise, which became a standard 

motif of the show. 

He would occasionally go around 

the studio to round up ten Jewish 

men, famously recruiting young 

William Shatner and Leonard Nimoy 

from the neighboring “Star Trek” set 

to join his minyan. 

After one season, the studio decided 

to let Hill go, replacing him with 

Peter Graves. In 1966, Hill was 

offered top billing in a Steve 

McQueen military film called “The 

Sand Pebbles” but he would have to 

compromise his Shabbos 

observance. He was finally reaching 

his goals of fame and success as an 

actor but chose to forfeit the 

opportunity in favor of keeping 

Shabbos. Hill refused to allow 

anything to come before his 

relationship to God. 

At this point, he took a decade-long 

hiatus from acting to focus on family 

and spiritual growth. When he 

returned to his creative passion, he 

said he actually enjoyed it more 

because he was observant. With his 

shift in priorities, being an actor was 

no longer his identity and life’s 

purpose. 

Dustin Hoffman, who appeared with 

Hill in 1991’s ‘“Billy Bathgate,” 

once told him, "Steve, we don't 

know what to do with our lives...but 

you know!" 

All souls are sent down to this world 

with a specific mission. Everyone 

has the ability to find it, no matter 

their life circumstances. This 

requires choosing true connection to 

ourselves, others and God by way of 

our thoughts, speech and actions. 

Steven (Shlomo) Hill heard that 

voice that said to him: “This is your 

mission, should you choose to accept 

it...” the classic catchphrase that was 

at the start of every “Mission: 

Impossible” episode. He knew that 

life’s ultimate mission was not 

impossible and he bravely chose to 

accept it, rising to its challenges. 

May we all merit to live up to our 

mission the way Steven Hill did. 

(www.aish.com)  
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