
 vbrjtc ogv kf shu u,hnvk vbatrc uc vhv, ohsgv sh
 lcren grv ,rgcu(z-zh)shxpnu hk gnua ost iht - 

    diuakn thv vru,a kkfv hp kg 'wv ,ru,c ,uhbunyn tumnk shn, ubhfrsf 'vb
unmg rhafvk hsf uhfrs rahhk lhtv hktrahv ahtk vtruvv tmuh vbnnu 'vtruv
tren ka uyuap hp kg rat 'rfzbv cu,fv rntnc od ubhtr ubtmn 'utrucc ,uecsk
kg chhjv ,t durvk ohsg kga huuhmv omg ,t rnuk ot hf cu,fv iuuhf tka vtrb
ohhj ,ufhkv ihhgnv uc tmnh iuhgv enug hrjt obnt 'grv ,t vsh kg rgcku ovhp

v hrcs ohsebu /hkkf iputc utruck u,cuj ihbgc odwwwweeeevvvv    wwwwoooohhhhhhhhjjjjvvvv    rrrruuuuttttwwwwrughc ,umn kg 
(jh oa) rntb 'vru,c vabug rtucna rjt hf (dh erp) ',nsuev varpn ,jsbv rhg
hpk :uase iuak lk tvu 'oa runtv ohnjrv ihbg uvn uhrcsc rtcnu wohnjr lk i,buw
shkuh vzv vagn 'o,nvc ukhptu crj hpk rhgv kf udrvha ,jshbv rhg kg vuma
lknv rntnc ohjmurv ,f ohktgnahv ubk urphxa unf 'ostv ckc ,uhrzftv gcy
'rzftk uhvu ohnjrv arua ovn v,rfbu 'ost ohdruva vgac kusd eaj ovk ah hf
ovk i,ha vjycv ovk rnt vzk /,jshbv rhg hjmurc ,arab vhv, vnmg vbhjcvu
wohnjrv jfw ovc ghpah ohnjrv ruen ',uhrzftv ovc shkuh gcyva odv 'wohnjrw wv

/wev uhrcs itf sg 'vagnv jfn ovc skuba ,uhrzftv jf kyck 'asjn
ahtv ,t ezjk cu,fv iuuhf rntnv vzc od hf rnuk rapt uhrcs hp kg     
vru,v ,umn ,t ohheha ;t kg uz vumn ohheh otca ,ucajn cuajh kck 'hktrahv
hsh kga ,gsk uhkg 'lphvk tkt 'uwwj vgrk oaur vz vagn uhkg vagh ouen kfn
;tu 'ucckc iufah tk gr ka vbhjc ouau 'ucren grv ,t tuv rgcn uz vumn ouhe
cu,fv ohhxa uvzu /uhv tkf uhvhu urgc,h okuf uck ,uhnhbpc ubfaa ,ugrv ukt

 /lcrec iufb juru ruvy ckk vfz, v,gnu 'ann lcren wlcren grv ,rgcuw
iumr ,t ohhek ostv .pjaf ohngpk rat 'grv rmhvk ,jmhb vcua, itfn      
rmhv uk vtrn shn 'utruc iumrn uvza uhbhg ,utr hpf ,ukce uhkg kcenu 'utruc
kg kcek tuv vmura ,unhanv uktc sungha lhha tk ,uthmnv hp kg hf ohbp
vzht hshk uthcvk ohkufh ohrcsv ukta ushjpvk tuv vxbn kkf lrsc 'unmg
ostv ,t thbvk tuv vzc u,kucj,u 'hnadv ruahnc ivu hbjurv ruahnc iv 'ohsxpv
iumr ohhek lkt hnu,c hbt :uchavk ostv kg lt /,ukcev ukt uhkg kceh kck

 /ubumr ohhet ot gr kf hk vbuth tk hf ,wwhavc jyuc hbbvu 'htruc
     kct 'rmhv ot esmva if,h ,hgcy vhhtr hp kga ;t kg hf ,gsk ostv kg

ub,ut ,ujbvk tuv .pj lhtv ,gsk ohkufh ubt ihtu ',wwhav hfrs ub,tn ohr,xb
sxpv hshk ub,ut thch tk rcs ka upuxc hf ohjuyc ,uhvk ubhkg lt 'esm hkdgnc
vnu urucg cuy vn ,ubucaj cajk ostv ,kufhc iht hf /uhrcs ,t ubnhhea vz kg
tuv ostv ,ue, ,t ,hcaha vkhj,n vtrb vhva rcsv vz teus hf 'lphvku 'tk
wv og vhv, ohn,w ,umn ohhek shn, ostv vtrh if kg /,guah ;uxck thcva
runah u,jdavc vwwcevu ',ubucaj ,uagk hkcn uhkg kyunv ,t ohheku wlhekt

/u,knj ihgc uhkg

gdbk gdb ihcu ihsk ihs ihc 'osk os ihc ypank rcs lnn tkph hf
lhekt wv rjch rat ouenv kt ,hkgu ,neu lhrgac ,uchr hrcs

uc - (j-zh) wudu ypank rcs lnn tkph hfw cu,fv ,buuf ruthc
k      c,ihs ihc - ihsk ihs ihc /ruvy osk tny os ihc - osk os ihc" 'h"ar

v vaevu) "ruvy gdbk tny gdb ihc - gdbk gdb ihcu /chhj ihsk htfzwwwwvvvvhhhhrrrrtttt    rrrruuuuddddwwww
ddddttttrrrrppppnnnn    kkkk""""rrrrvvvvnnnnkkkk]]]]hfw er cu,fk tk 'if ots 'uaurhpk vaeu" 'uhrcs kg [wu ,ut '

ihs hcdk ifu 'ruvy ut tny tuv ot 'uaurhp vhvhu 'wlnn gdbu ihsu os rcs tkph
tjruts '.r,k ahu" 'cahhu '"wudu osk os ihcw kkf c,fnk lrmuv vnku 'gdbu
khcacu 'ruvyk tnyv os ihc aha eukhjv okgba - vtkpvv hf 'yeb t,khns
'if od rjtv ,t tnyk ohmuru 'tny osv vza ohgsuha hpk 'ohgsuh obht lf
rvyk ohmuru 'ruvy osv vz hf ohgsuha 'tfpht ut 'ovhbhc eukhjv ihgsuh ihtu
c,f lfku 'gdbu ihs hcdk ifu 'ovhbhca eukhjv ohgsuh obhtu 'if od rjtv ,t

/("gdbk gdb ihcu 'ihsk ihs ihc 'osk os ihcw
 ukhtu      oooo""""ccccaaaarrrrvvvvosk os ihc" 'rjt iputc wosk os ihcw ohkhnv ,buuf rthc 

 c,f ifu '"shznk ddua ihc 'vjhmrk vjhmr ihc 'uyuap hpk -iiii""""ccccnnnnrrrrvvvvhpfu v"s) 
/",ujhmr ihhbg ihc 'ubhhv 'wosk os ihcw 'uyuap hpfu" '(wufu uyuap

v vaev 'vbvu      wwwweeeevvvv    oooohhhhhhhhjjjjvvvv    rrrruuuuttttwwww',r,uhn thv wypankw ,khn 'vrutfka '
lnn tkph hf" 'cahhu 'wudu osk os ihc 'rcs lnn tkph hfw rnhnk vhk vuvs
ukt ohbhs urntb tka 'rhgvk hsf 'wypankw rnuk lrmuv - wudu ypank rcs
h"arcu :up ihrsvbx) vbanc urnt ifu 'ypan ,uruvk hutr tuva vrunc tkt
'(/zp oa) t,hhrcc h,htra tkt 'ruyp vtruvk hutr ubhta shnk,a '(oa
,hcca tkpunc - tkph hfw urnutn vtruvk hutr ubhta shnk, ruyhp uarsa
- tkpun 'uaurhpa '(oa) ihebjbvc ,upxu,u h"ar uc,fu 'wrcsn cu,fv ihs
rthc (wv vfkv ohrnn wkvn wd erp) o"cnrv okut 'shnk, hyugnku 'vjnun

/tkpun rcs tkt ubnn tkph tka hn - lrsv vz kg vbuufv
'(rjt ouenn snkb 'vtruvk hutr ubhta shnk,v ruyhpa) vz hpk 'v,gnu      
unfu 'vagnk vtruvc tkt vz iezc runtv ihsv ihta 'rnuk 'wypankw urnut
vagh rat ahtvuw rntba 'chhj ',uagk vruv otuw 'k"zu oa vbanc urnta
tkt vjfuv iht vz euxpn 'vbvu 'itf sg 'w,uagk vruha sg chhj ubht 'wiuszc
urnutn vhk ibhpkhu ',uagk ohrjtk vruv ot tku 'u,truv hp kg uvagn kg

/chhj ohrjtk vruv ota 'wypankw
vfkv vhva odva 'ubhhv 'wypank rcs lnn tkph hfw 'lrsv vz kg vmrh ut     
tk ihsva tmnbu 'u,gs kg ohekujv ohcrv ,gs luphv ,uagk vruvu 'vagnk
rcsc vruva hp kg ;t '([wc d"f ,una] w,uyvk ohcr hrjtw wtba iuhf) tuv if
,uagk vruva odva 'aurhp ',nuh tk ',tyj u,ddau ,rf ubusz kg chhja
ushdh rat lphv ,uagk vruha sg ',nuh tk 'uhkg ohekujv ohcrv ,gs luphv

/"ihrsvbx trndc ohrcsv ohjhfun ifu ',hzdv ,fakca wkusdv ihs ,hcw uhkt

R’ Shaul Yedidya Taub zt”l (Rebbe of Modzitz) would say:

    “wlhrga kfc lk i,, ohryau ohypaw - Three times a day, we daven and say: wvkhj,cf ubmguhu vbuatrcf ubhypa vchavw. In
this tefillah we ask Hashem to not only bring the redemption wvbuatrcfw - like in the olden days, but also to allow us to

appoint judges and statesmen who truly fulfill their mission the way it was meant to be fulfilled. With wisdom, good

intentions and kindness for the good of the people. Over time, many leaders lose sight of their purpose and leave much

to be desired. Thus, we pray that our judges will judge us wvbuatrcfw - like those righteous judges who were initially

appointed for the benefit of the nation, and our leaders will be wvkhj,cfw - like the leaders who led our nation honorably.”

t"nrc tcuv (2) v:cf g"vt g"ua (1)
u:h vfkv rcs (3) v:cf g"vt

   5:54 - w"yr dgpnd blt * 
    6:57 - zayl zexp zwlcd

    9:06 - ̀ "nd/rny z`ixw onf 
   9:42 - ̀ "xbd/rny z`ixw onf

`"xbdl/dlitz onf seq - 10:46
ycew zay dngd zriwy - 7:13

8:03 - miakekd z`v  w"yven      
            8:25 - mz epiaxl / k"d`v 

(Monsey, NY)
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looking for a Shidduch. May each and every one

find their Zivug, Bsha’ah Tova Umutzlachas! 

Special Mazel Tov to Mimi and Yechiel
Eisenstadt on their chasuna and to the

entire Friedman/Eisenstadt mishpachos
l`xyia on`p zia zepal ekfiy x"di  

 'e wxt
zea`c

v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk lynp: A Jew is commanded to follow the precepts of the

Torah and listen to the word of Hashem with a pure faith and

wholehearted belief. There is so much impurity out there in

the world - the Torah lists sorcery, necromancy, idol-

worship and other forms of abomination - but even in today’s

A SERIES IN HALACHA
LIVING A "TORAH" DAY

"ause lhbjn vhvu" - Keeping the Jewish Camp Holy (97)

Preserving our Kedusha: Yichud (cont.). As mentioned last
week, Yichud is not prohibited in a place that is not fully
secluded. There are other scenarios that permit Yichud.
Yichud is Permitted. Here are two basic cases that permit Yichud: 

The presence, or imminent presence, of other people will
permit Yichud. This may be a result of:

ohabt rpxn - The numbers they create. 
ohrnua  - Depending on who the people are.
rhgc  vkgc - The “in-city presence” of a husband, which
acts as a deterrent not to do anything wrong. 

There are certain blood relatives that that do not cause
arousal or an urge to sin, such as a mother, and being alone

with these relatives is not called Yichud..
Let us explain each of these bearing in mind that in each case we
must explain why the lady has no issur being with the man/men
and why the man has no issur being with the lady/ladies.
ohabt rpxn: Numbers that Permit Yichud. A lady (religious
or not) is permitted to be alone with two religious (frum) men
because each man would be ashamed to do anything sinful in
the presence of the other man. Late at night, after the normally
accepted time of going to sleep, a third man is required. This is
because of an important Yichud rule that the Sages instituted
which states that when people are asleep, a potential sinner will

1)

t)
c)
d)

2)

immoral, illicit, unwholesome and depraved society, there is

so much that unguarded eyes and minds can absorb, that can

cause them to stray asunder. Follow the psak of the chacham:

if you will agree to stop staring and accepting these illicit

ideas and practices, it will stop following you around! 

`"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

be confident that one other man will not wake up, but he will not
be confident that one out of two other men will not wake up. If
the men are not religious Jews, and certainly if they are gentiles,
one cannot rely on the heter of “ashamed to sin,” and a lady
cannot be alone with even ten such men. (Note: This whole
leniency of two frum men is only applicable for Ashkenazim that
follow the rulings of the RMA.) In a secluded outdoor area, a
third man is also required because one of the men might leave to
use the bathroom and she will be alone with the other man (1).
Two Ladies and One Man. In a case where there are two ladies
alone with one man it is forbidden, since ladies can be persuaded
to sin and are not ashamed of the other lady who might also sin,
or at least not tell others about the first lady’s sin. Even where

there are three ladies present with one man, it is a debate between
Rashi and Tosfos (2) and one should be strict unless circumstances
are too difficult and cannot be remedied easily. Even according
to Rashi who permits three ladies with one man, late at night
(when people are normally sleeping), a fourth lady is required,
and some say that even a fourth lady is not a remedy (3).
Similarly, in an outdoor secluded place, a fourth lady is required,
and some hold that even a fourth lady is not a remedy.
Important Application. Due to the stricter view above, one
should avoid a situation where a male bus driver is driving girls,
even a large group of girls, to a place that is secluded at that time.

R’ Yerucham Halevi Levovitz zt”l (Sh’vivei Daas Moadim) would say:  

      “wu,hck cahu lkh cckv lru trhv ahtv hnw - Why should a person who experiences fear of sin be disqualified from serving

in the army of Yisroel? The fear of sin which is praiseworthy is that fear which is joyous and uplifting. This posuk speaks

of a fear of sin that leads to depression. Yaakov Avinu feared that he would fall into the hands of Esav because he might

have sinned, but that did not stop him from continuing to pray. In contrast, a person who feels a depressing fear of sin will

have weakened bitachon. He does not deserve to experience miracles on the battlefield, so he is better off returning home.”

A Wise Man would say:

     “When a critical person sits in judgment it is hard to tell where justice leaves off and vengeance begins.”                 



     Rashi explains that the Torah requires a system of competent judges who are honest and righteous to judge the nation.
Medrash Tanchuma adds that a Jewish judge has another task: "v"cev hbpk ,ufz ihsnknu ihyn uhvha" - he must intercede on behalf
of the Jewish people before Hashem to find merit for them. This means that a judge must be ",ufz ;fk is" - give the benefit of
the doubt. This might just be the greatest middah needed to get along with other people and find favor in the eyes of Hashem. 
     Recently, someone I know went to daven at the kever of the Tzaddik, R’ Levi Yitzchok of Berditchev zt”l, among
many other holy gravesites in the Ukraine. He told me, “I could not leave his kever! How does one tear himself away from a
Tzaddik who always managed to see the good in every single Jew? It was the most uplifting experience I felt the entire trip!”    
     R’ Avraham Pam zt”l writes that Bnei Torah have a special responsibility to find zechuyos (merits) for their fellow
Jews. A Ben Torah is trained to look for the merit in difficult halachic statements in Shas and Poskim. He will spend hours
trying to resolve a contradiction in the words of Chazal, or defend Rashi from the challenges of Tosfos. He will work very
hard to justify the differences between the Shach and the Taz, or refute the Ra’avad’s critique of the Rambam. A Ben Torah
is trained to NOT judge something on surface level, but to delve into all the different aspects and see things from a different
perspective than meets the eye. Shouldn’t every single Yid - every Ben and Bas Torah who is trying to live a Torah life
apply this principle of judging people favorably and not jumping to conclusions without looking deeper? Perhaps, during
this first week of Elul, Hashem is telling us that the way to merit His Divine love, Kirvas Elokim, closeness and positive
judgment is by reading Parshas Shoftim and learning how beneficial it would be if we could only see the good in each other!
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     In the mitzvah of appointing a Jewish king, the posuk states:  vhvu"f"///u,ca  - “It will be like he is sitting on his throne,”
instead of  vhvu"c"u,ca  - “It will be when he is sitting on his throne.” The Gerrer Rebbe explains this anomaly as follows: The
day a king is anointed, he becomes a new person, a royal individual unlike the man he was before, as we see from the
Yerushalmi: "uh,buug uk ihkjun i,ju lkn". A king must make new edicts, grandiose decisions and novel plans for the future of his
nation. He must act with newfound confidence, care and kindness toward his subjects. The posuk is telling us that throughout
his entire reign, a Jewish king must continue to act "u,caf" - the same way he did the first day he was crowned as king. With
the same kindness, joy and benevolence to every individual. This is no different than a modern-day king and queen - a chosson
and kallah on the day of their wedding. A chosson is "lknk vnus" with his bride/queen at his side. On this most exhilarating day
- o,puj ouh - their joy and simcha, their chessed and devotion toward one another, should last with them their entire lives.
     The Navi says (tf:c gauv) says: "okugk hk lh,artu" - “And I will betroth you to Me forever.” This is a metaphor to the
engagement of Hashem, the Groom, to His bride, Klal Yisroel. But this is only a reference to the ihxurht, the engagement,
the stage before marriage (ihaushe) when the kallah continues to live with her parents, and the chosson with his family. Why
does the chosson say, "okugk hk lh,artu" - does he want the engagement to last forever? What about the future plans for
marriage? The joy and bliss of matrimony? My machshava here is that the chosson is speaking about this new relationship
in life. He blesses the two of them that the simcha, excitement and ,uasj,v that they share today at their engagement,
should continue to last after their marriage - and throughout their entire life together. Their lives should be as joyous as one
long, happy engagement! May all of Klal Yisroel merit a life of joy and ,uasj,v as we look to the new year, cuyk ubhkg tcv.  

 esm ypan ogv ,t uypau /// lk i,, ohryau ohypa(jh-zy)

                                                                                                                                                                                                             

du ohns lhkg vhvu vkjb lk i,b lhekt wv rat lmrt crec heb os lpah tkuwu(h-yh) 
     The Mishna (th ,ufn) states that the mother of the Kohen Gadol would bring gifts of food and clothing to the accidental
killers who were forced to run to the yken hrg (cities of refuge). She did so in order to dissuade them from praying that her
son should die (since the accidental killers are released from the city upon the death of her son). The Gemara infers that if the
killers would pray that the Kohen Gadol die, then the Kohen Gadol indeed would be in danger of dying because such a prayer
is not considered a "obj ,kke" - a curse uttered in vain which cannot take effect, as the Kohen Gadol does carry some
responsibility for the accidental killing, since he should have prayed for the well-being of the people of his generation.
     A remarkable incident took place not long ago, which demonstrates the far-reaching vision of our Gedolei Hador. A
nineteen-year-old girl was blessed with a relatively easy “parsha” of shidduchim, and after a short while became engaged
to a wonderful Ben Torah. The chosson and kallah were excited and began to make preparations for their big day. All was
going well and a date was chosen, when suddenly, misfortune became their lot. The kallah’s father began to feel unwell
and after a battery of tests were undertaken, he was given the deadly diagnosis; he had contracted cancer. 
     The father sat his daughter down and explained to her that in this moment of need, there was nobody he needed more
than her. Especially since the passing of his wife, her mother, she had seen to his every need and been there to take care of
him every step of the way. Now that he was sick, he would need her that much more. There was no way he would manage
if she moved out. He requested that she postpone the day of the wedding - at least for one year - as he underwent treatment.
     The young girl was confused and distraught. She spoke to her chosson and asked him what he felt. As a true Ben Torah,
his only response was, “Go talk to a Rav and hear what he has to say. Of course, I will honor whatever he tells you.”
     She came to R’ Yitzchok Zilberstein shlit’a and presented the shaila. He spent quite a bit of time asking her all sorts
of questions until it became clear that her father really relied on her and would be unable to manage if she moved out. The
new couple could not move in with her father, nor could the father move in with them, as this was unfair to the groom and
bride. Other options were untenable and it was left for the Rav to decide on postponing the date of the wedding or not.
     R’ Zilberstein thought long and hard. The kallah was all of nineteen-years-old. Waiting for one year was definitely a
possibility. And unlike her chosson, she was not obligated in the mitzvah of "ucru urp" (bearing children) which could
counterbalance her mitzvah of "otu ct suchf" (honoring the wishes of one’s parents). Thus, if her father expressly asked her
to wait, she should have no choice but to follow his directive. R’ Zilberstein was prepared to issue his ruling.
     Since this was a matter of halacha, though, R’ Zilberstein decided to bring the shaila before his renowned brother-in-
law, R’ Chaim Kanievsky shlit’a, for clarification. He explained the entire situation at length and detailed why he
believed the ruling must be that the wedding should wait. R’ Chaim listened throughout and nodded occasionally. 
     Then he spoke up. “All your explanations are quite valid. t,fkvs tchkt (according to strict halacha) you are correct.
However, based on the Mishna in Makkos, I would rule otherwise. You see, when an accidental killer goes to yken hrg, the
mother of the Kohen Gadol supplies him with food and clothing, so that he does not daven for the death of her son. This is
a real, valid worry for the mother. If a person prays for the death of another, it is something to be concerned about.”
     R’ Chaim looked at his brother-in-law and continued. “The same applies in this case. If the wedding is pushed off for a
full year, who is to say that the chosson will not daven that his future father-in-law passes away quickly, so that he can
marry his daughter? And if you think this is a stretch of the imagination .... well, Chazal obviously didn’t think so since
they believed that a desperate man in yken hrg would daven for the death of a Tzaddik as great as the Kohen Gadol!”
     R’ Zilberstein hurried to the home of the girl’s father. Using the logic that if his daughter got married quickly, both she
and her chosson would daven even harder for his imminent recovery, he convinced the man to let her get married.                

   uk c,fu u,fknn txf kg u,caf vhvu
 rpx kg ,tzv vru,v vban ,t(jh-zh)     

vcevu ohhjkvu grzv ivfk i,bu /// ohbvfv ypan vhvh vzu (d-jh)
     The posuk states: “And this shall be the priests’ due
from the people from them that offer a korbon .... the
shoulder, the two cheeks, and the stomach.” This is a
positive commandment requiring every Jew to give the three
aforementioned parts of a slaughtered animal to a kohen. 
    The Rambam was of the opinion that these gifts are
completely mandatory outside the Land of Israel and the
Ramban held that any leniency applied to giving the gifts
outside the land would lead to forgetting entirely about the
mitzvah. Rashi writes that in many communities where
Jews dwell there is a complete lack of Kohanim thereby
making giving these gifts technically impossible. However,
he concludes with praise for those who are scrupulous in
making the effort and giving  the gifts nonetheless.
   It is said that when the Malbim, R’ Meir Leibish Malbim

    EDITORIAL AND INSIGHTS ON

        THE MIDDAH OF .... hhhhhtttttyyyyynnnnn

CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

zt”l, was appointed chief rabbi of Bucharest, Romania, in
1859, he had many disagreements with the enlightened Jews
who wished to introduce changes, in the spirit of modern
European life, into the local Jewry. R’ Meir defended the
traditional style of Orthodox Judaism, demanding strict
adherence to Jewish law and tradition. In his first address to
the community, he said the following: “My friends, in the
times of the Temple, a Jew would bring the three gifts of his
slaughtered animal - vce 'ohhkj 'gurz - to the Kohen. Here in
Bucharest, where I now serve as rabbi in place of the Kohen
from Temple times, I too, deserve the three gifts that are my
right. Thus, I ask each of you to give me wgurzw - put Tefillin on
your head and arm (gurz) each day; wohhkjw - do not shave the
hair on your cheeks (ohhkj), nor cut your sidelocks (peyos)
from your face; wvcew - be extremely careful what ends up in
your stomach (vce), eating only kosher food. Give me these
three ‘gifts’ and we will create a spirit of holiness and purity.” 

 FROM THE WELLSPRINGS OF 

R' GUTTMAN - RAMAT SHLOMO

lyn: A man from the Tunisian city of Djerba once came

before the great Chacham R’ Moshe Kalfon Hakohen

zt”l, and asked him to adjudicate a Din Torah. With gritted
teeth, he explained that he had a claim with .... the moon!

     “Every evening, when I step outside,” said the man, “the

moon follows me around. I turn right, it is right there. I turn

left, it is there too. It refuses to leave me alone and I cannot

function normally knowing that it is staring at me at all times.

Great rabbi, please order the moon to stop bothering me!”

   The chacham nodded. “Yes, you have a claim. But before

I do anything, I must hear what the defendant has to say. I
must

must hear the moon’s version before I can rule. Go home and

come back tomorrow after I have heard the moon’s side.”
    The next day, the man returned. “It seems,” said R’ Moshe,
“that the moon is equally cross with you. It says that you are

the one who started up and it is not to blame!”

     The man jumped out of his seat. “Impossible,” he shouted.

“I have done nothing wrong. What is the moon’s claim?”

     “Well,” said R’ Moshe, “the moon claims you are

constantly looking up at it, making faces at it, following it

from one end of the street to the other. It asked me to tell you

that if you stop staring at it, it will not follow you around!”
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I leased a 
s t o r e f r o n t 
for five 
years. After 
two years I 

found a better storefront for less than what 
I was currently paying. I asked my landlord 
if he would release me from the remaining 
three years of the lease, and he agreed. The 
negotiations with the second landlord fell 
through, so I called my current landlord to 
inform him that I would remain for the next 
three years as stated in the lease. He claims 
that once I decided to walk away from the 
lease, I lost my rights, and if I wish to stay he 
will be charging a higher rate.
Q: Does Halachah permit me to retract 
my decision to cancel the remaining 
years of the lease? And if the landlord 
does not find another tenant to occupy 
that storefront, can he cancel his 
agreement to release me from the 
remainder of the lease?
A: Generally, forgoing a right (mechilah) 
does not require a kinyan for it to be 
binding. Therefore, someone who orally 
forgives a lien or releases someone from 
a debt may no longer act on that lien or 
collect the debt. An exception to that rule 
is forgoing rights that stem from ownership 
of an object. Orally forgoing that right is 
not binding, and a kinyan is necessary to 
forgo ownership rights (C.M. 241:2, 245:9). 
Therefore, we must explore a tenant’s 
rights in leased property to determine 
whether orally forgoing those rights is 
binding (Kovetz He’aros, Yevamos 53:5).
Rivash (510, cited by Sma 189:1 and 315:2) 
maintains that tenants acquire rights to 
leased property and are considered owners 
for the duration of the lease (sechirus 
liyemei mimkar). Therefore a kinyan is 
necessary if the tenant forgoes his rights 
in the lease and an oral agreement is not 
binding.
Some authorities contend that the same 

Asher met with his cousin Yitzi and two other friends, Reuven 
and Shimon. While they were sitting and talking, a classmate, 
Yankel, approached them. “Do you have $50 I can borrow?” 
Yankel asked Asher.
“I do, but I don’t trust you,” said Asher. “Tomorrow you’ll claim 

that you never borrowed! You’ve lied to me in the past.”
“What’s the problem?” said Yankel. “There are three other people sitting here. They can be 
witnesses that you lent me!”
“All right,” Asher consented. “The three of you are witnesses that I’m lending Yankel $50.”
A week later, Asher asked Yankel for the money. “Please return the $50 that I lent you,” he said.
“What are you talking about?” replied Yankel. “I never borrowed $50 from you!”
“Are you nuts?” said Asher. “Don’t you remember that I lent you the money in front of Reuven, 
Shimon and Yitzi?”
“No such thing,” said Yankel. “I didn’t borrow $50 from you.”
“I’m going to have to sue you in beis din,” said Asher.   
“Go ahead,” said Yankel.
Asher had Yankel summoned to Rabbi Dayan’s beis din. He presented his claim; Yankel denied 
it.
“Do you have proof of the loan?” asked Rabbi Dayan.   
“I have three witnesses,” said Asher.
Each witness, in turn, stood up and testified. Yitzi concluded: “My cousin knew that Yankel was 
liable to deny, but we were witness to the loan.”
“Asher is your cousin?” asked Yankel.
“Yes, our fathers are brothers,” said Yitzi.
“If so, he is disqualified from testifying,” 
said Yankel. “A first cousin is considered 
a close relative. I’m not paying” (C.M. 33:2).
“Leave him out,” said Asher. “There are 
still two witnesses, Reuven and Shimon, 
who are not relatives. Isn’t that enough?”
“It is not,” answered Rabbi Dayan. “The 
Mishnah (Makkos 5b) teaches that if one 
witness in a group is found to be a relative 
or otherwise disqualified from testifying, 
the entire testimony is void. This is similar 
to the saying ‘One rotten apple spoils the 
whole bunch.’”
“Rebbi and Rav Yossi dispute whether 
this rule applies also to monetary issues,” 
continued Rabbi Dayan. “The accepted 
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By Rabbi Meir Orlian

In the 
p r e v i o u s 
issue we 
discussed 

the prohibition of ribbis devarim. Ribbis 
devarim involves ribbis with words. 
The Mishnah’s example (B.M. 75b) 
is a borrower who offers valuable 
information to the lender. Included in 
this prohibition is praising the lender 
or greeting him first when the borrower 
was not in the habit of doing so. I have 
the following inquiry:
Q: In light of the prohibition of ribbis 
devarim, is it permitted for me to 
say “yasher koach” or “thank you” 
to my lender? I am concerned that 
if I do not thank my lender he will 
consider me rude or will be insulted 
if I don’t follow what is seen as simple 
etiquette to thank him for issuing me 
a loan.
A: Poskim debate whether it is permitted 
for a borrower to say “yasher koach” or 
“thank you” to his lender. Shulchan Aruch 
Harav (Ribbis 9) prohibits a borrower 
from praising, thanking, blessing or 
otherwise expressing appreciation to his 
lender for issuing the loan or extending 
the term of the loan. When a borrower 
needs an extension to his loan he may 
not preface his request with words of 
praise about how kind and generous the 
lender is. He must ask the lender for a 
favor without expressing admiration or 
the like in order to secure an extension. 
Based on this there are poskim who rule 
that a borrower may not thank or say 
“yasher koach” to his lender (Minchas 
Shlomo 2:68; Igros Moshe, Y.D. 1:80; Keren 
HaTorah 160:43). The Chazon Ish, it is 
reported, would inform people before 
he gave them a loan that they must not 
thank him for the loan (Orchos Rabbeinu, 
vol. 4, p. 65).

The Frieds’ air conditioner was not working. A technician 
came and examined it. “It seems that the fan motor 
went,” he said. “I’ll have to replace it. The part will cost 
$125 and the labor another $150.”

The technician installed a new motor, but the air conditioner still didn’t work. He 
examined the unit some more, but could not resolve the issue. “Very strange,” he 
said. “I’ll have to send someone else.”
Meanwhile, Mr. Fried called another technician that he knew. “Our air conditioner is 
not working,” he said. “Someone already replaced the fan motor, but didn’t solve the 
problem.”
“I’ll come take a look,” said the second technician. He examined the wiring of the 
unit carefully. “I think I found the problem,” he said. “It’s something in the electrical 
system.” He fixed it, and the unit worked! 
“There was no need to replace the motor?” asked Mr. Fried.
“The problem was unrelated to the motor,” said the technician.
Mr. Fried called the first technician. “Another technician was able to fix the unit,” he 
said. “The electrical system was the problem, not the motor. Can you put the old one 
back?”
“I already disposed of it,” said the technician. “Anyway, once I installed the new motor, 
I can’t return it. I’ll charge you only the cost of the motor.”
“Why should I have to pay anything?” asked Mr. Fried. “You replaced a part that wasn’t 
necessary to replace!”
“I did what any technician would do,” replied the technician. “There’s no reason I 
should lose the cost of the motor. I 
could charge you also for the service 
call!”
The two came before Rabbi Dayan. 
“Does Mr. Fried owe the cost of the 
motor?” asked the technician. “What 
about the labor?”
“The Gemara (B.K. 99b) teaches that a 
paid professional who was not careful 
in his work is liable for damage he 
caused to the item,” replied Rabbi 
Dayan. “Even when not liable for 
damage, e.g., it is unclear whether the 
damage resulted from carelessness, 
he is still not entitled to his wages” 
(C.M. 306:4–6; Sma 335:9).
“Moreover, when the work is 
predicated on accomplishing the goal, 
such as appliance repair,” continued 
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is true regarding the landlord. A landlord 
who orally releases his tenant from the 
remainder of the lease may renege unless 
he solidified the agreement with a kinyan 
(Darkei Noam 4, Ketzos 316:3). Others 
argue that a kinyan is necessary only for the 
tenant since he “owns” the leased property. 
The landlord merely has a monetary claim 
for lease payments, and therefore an oral 
agreement to release the tenant from 
the debt is binding (Raanach 38, cited by 
Mishneh LaMelech, Sechirus 5:5; Ketzos 
ibid.; Be’er Heitev 312:1).
To summarize, according to Rivash a 
tenant may retract his cancellation of 
the remainder of the lease, provided that 
the cancellation was not confirmed with 
a kinyan. If the landlord wishes to retract 
his cancellation of the lease, there is a 
dispute whether he may do so, even if the 
cancellation was made orally.
Additionally, there are authorities who 
disagree with Rivash and maintain that 
a tenant does not “own” the property, 
he merely leased the right to use it. 
Accordingly, a tenant may not renege on an 
oral cancellation of the lease (Shaar Mishpat 
315:1, Machaneh Ephraim, Sechirus 9).
Therefore, if the tenant wishes to retract 
his cancellation of the lease, since the 
Rivash maintains that without a kinyan 
the cancellation is not binding, he may 
not be forced out of the storefront (See 
Mishpat Shalom 189 and Emek Hamishpat, 
Sechirus 45, which explain that the tenant 
is muchzak). If the landlord wishes to 
retract his agreement to cancel the lease, 
he cannot force the tenant to pay rent for 
the remainder of the lease, since the tenant 
may rely on those Poskim who maintain that 
the landlord cannot retract his cancellation 
of the lease either because the tenant owes 
him a debt that can be forgiven orally or 
because no kinyan is necessary to cancel a 
rental agreement.

money matters

halachah is in accordance with Rebbi that it applies also to monetary testimony” (C.M. 36:1).
“Then how can anybody ever testify?” asked Asher. “In many instances relatives are present!” 
“A relative disqualifies others only if he intended to serve as a witness with them,” replied Rabbi 
Dayan. “However, if he saw the event but had no intent to serve as a witness, he does not void 
the testimony of the other qualified witnesses. Furthermore, while the Rambam, Shulchan 
Aruch and Shach (36:8) maintain that the relative voids through intent alone, Tosafos and the 
Rema maintain that he voids the other witnesses only if he actually came and testified.”
“Does this rule apply to anyone who is disqualified from testifying?” asked Asher.
“It applies to relatives and witnesses who are considered wicked,” replied Rabbi Dayan. 
“However, it does not apply to women or children, who are not valid witnesses at all. Some 
Poskim writes that it also does not apply to those who are disqualified only Rabbinically. There 
is a dispute whether it applies to people who are disqualified because of a vested interest” 
(Pischei Choshen, Eidus 1:[36]; Maharsham 2:7, 2:226[32]). 
“Would it help if Reuven and Shimon would testify again, by themselves?” asked Asher.
“No, since their testimony has been voided already by your cousin Yitzi,” answered Rabbi 
Dayan (Sma 45:34).
“What about a wedding?” asked Asher. “What if an attending relative intended to be a witness?”
“We assume that relatives have no intent to be witnesses,” replied Rabbi Dayan. “However, 
for this reason the practice is that the officiating Rav and chassan designate specific witnesses 
excluding others. Then the relatives who are present are no longer considered part of the 
group of witnesses, and cannot void their testimony” (Shach 36:16-17).

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com

BHI  |  1937 Ocean Avenue  |  Brooklyn, NY 11230  |  877-845-8455  |  ask@businesshalacha.com  |  www.businesshalacha.com

To subscribe send an email to subscribe@businesshalacha.com or visit us on the web at www.businesshalacha.com

story line

More About Canceling a Rental Agreement
Adapted from the writings of  Harav Chaim Kohn, shlita

(Adapted by Rabbi Meir Orlian from the writings of Harav Chaim Kohn, shlita)

Q:  I arranged verbally with my landlord to terminate the lease early. I now want to 
retract and complete the rental, while he insists on terminating it as agreed. Is our 
verbal agreement binding?
A: As previously mentioned, rental agreements require an act of acquisition to be binding, 
since it is like acquiring temporary ownership of the property. Therefore, many maintain 
that a verbal agreement does not cancel the rental without a countering act of reacquisi-
tion by the landlord. Others disagree, since the landlord remains owner of the property. 

Some distinguish that a verbal statement of the tenant does cancel his acquired rights, 
but a statement of the landlord relieves the tenant of his monetary obligation, if he 
wishes to leave (mechilah).

See From the BHI Hotline for further elaboration of these opinions.
If the lease stipulates that either party can terminate the rental through giving 30 days’ 

notice, the stipulation is valid, like any other stipulation between two parties (Sma 189:1, 
315:2; Ketzos Hachoshen 316:3; Mishpat Shalom 189:[2]; Pischei Choshen, Sechirus 4:2[7]).
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Now You Know 
There is a prohibition against 

cutting down fruit trees which is 

learned from our Parsha. 

When besieging a city during war, 

when a battering ram is often used, 

we are warned not to cut down a 

fruit tree unless it is absolutely 

necessary. 

The phrase used, “Ki ha’adam aitz 

hasadeh,”for is the tree of the field 

a man? It is often interpreted to 

teach similarities between people 

and trees. However, Rashi here 

points out that a tree is NOT a man. 

The Sifsei Chachomim says that in 

war, sometimes a captive will be 

starved or mistreated so that the 

enemies will be frightened by what 

could happen to them. 

A tree, however, will not feel any 

fear if you cut down a fruit tree and 

cause it harm. Therefore, there’s no 

reason to do so needlessly. 

What this tells us, though, is that as 

human beings we SHOULD be 

concerned with what is happening 

to others. 

Our concern should not only be for 

ourselves, but for that other person 

going through a difficult time. 

We are not wooden objects with no 

feelings. We are made of flesh and 

blood and we should hurt when 

others are hurting. 

Thought of the week: 
When you fight fire with 
fire, everybody ends up 
getting burned. 

  (X:ZY OYRBD) „...VREwB TBYR YRBD ...IYDL IYD IYB ODL OD IYB UPwML RBD VMM ALPY YK‰ 
“If a judgment shall be too difficult for you, between blood and blood... even 
matters of strife within your community…”  (Deut. 17:8) 

This posuk says that if judges are faced with a ruling that is above their level, they are 
to go up to Jerusalem, to the Holy Temple, and speak to the elders there. R’ Mordechai 
Banet offers a very striking homiletic approach to this verse. 

If there shall arise a question, he says, between blood and blood – Why is it that 
Jewish blood is so cheaply spilled by the nations of the world? Between judgment and 
judgment or between strike and strike – When a Jew does something wrong he is 
demonized so much, yet a non-Jew doing the same thing may be excused. Why the 
disparity?  The answer is: “Because there is strife within your community.” 

When we are united we are protected by HaShem and invincible. When we are 
divided, we are more dangerous than any external foe. When we do not value each 
other, the nations of the world don’t either. Only by being peaceable, and respecting 
each other can we expect to be respected by others. 

We can look a bit further in the verse to learn how. When such a thing happens, we are 
to go up to Yerushalayim, to the Bais HaMikdash to find the answer. 

Jerusalem is an international city. No one Tribe can claim ownership to it. The Bais 
HaMikdash, the Temple, does not belong to any one group, but to the entire nation and 
all support it financially though they cannot direct its operation. 

Perhaps the Torah is teaching us how to properly treat others. When we have no 
personal agendas and recognize that each of our brethren has just as much place on 
earth and reason for existence as we do, we will stop looking at life as a competition. 

Rather, we will recognize that Klal Yisrael is much like a boat with many oars. Each 
stroke and effort moves us all forward. When one of us does well, we all do better. If 
we look at it in this fashion, we will seek the welfare of each other, be happy in our 
friends’ successes, and guarantee ourselves the safety of HaShem’s Divine protection. 

A din Torah, litigation between two disputants, once took place in Volozhin, and its 
venerable Av Bais Din, R’ Chaim Volozhiner, z”l, presided over the proceedings. The 
dispute concerned a parcel of land, with each of the men claiming that the land belonged to 
him. These men were obstinate, refusing to brook any form of compromise. Each one 
sought complete ownership over the land. 

R’ Chaim asked to see the land in question. The litigants accompanied the Rav to the land 
that seemed to obsess each of these men. He bent down to the ground, placing his ear 
directly on it, as if he was listening for something. It must have looked quite strange to see 
the venerable gadol hador, preeminent Torah leader of the generation, resting his ear on 
the ground. A few moments went by, and R’ Chaim arose, and addressed them: 

"Gentlemen,” he began, “I wanted to hear what the actual ground had to say concerning 
your disagreement. After all, it supposedly belongs to one of you. Do you know what the 
ground said concerning your dispute?  

It said, 'Why are they fighting over me? What does it really matter who I belong to? At the 
end of the day, they will both belong to me.'" 
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Missing My Mother, Rebbetzin 

Esther Jungreis 

To the world she was a survivor 

and trailblazing visionary. To me 

and my siblings she was our 

mother who was always there for 

us. 

by Slovie Jungreis-Wolff  

These are most difficult words for 

me to write. Today I got up from 

sitting shiva for my beloved mother, 

Rebbetzin Esther Jungreis. For seven 

days I opened my mother’s front 

door, waiting for her beautiful smile 

to greet me. I walked into my 

mother’s kitchen where photos of all 

her children, grandchildren and great 

grandchildren plastered the walls. I 

looked for her but her chair was 

empty. The pain is raw. Where is my 

beautiful Ema? 

To the world she was The 

Rebbetzin. The Jewish soul on fire. 

Powerhouse, visionary, survivor of 

Bergen-Belsen, founder of Hineni, 

charismatic speaker who packed 

Madison Square Garden, trailblazer 

in the world of outreach, and a 

woman who fearlessly traveled 

across the globe igniting the spark 

she believed lay dormant within 

every Jew. 

While sitting shiva we met people 

who came from far to share their 

stories of connection. Some spoke of 

her blessings that brought children 

and healing; others of her Torah 

teachings that helped bring peace to 

their divided families. Couples who 

met through her matchmaking 

shared pictures of sons and 

daughters who bring joy to our 

people. Men and women recounted 

incredible tales of being inspired to 

discover Judaism and leave 

assimilation behind. 

My tears joined with those who 

came to offer consolation. They tried 

hard to express their words but many 

simply could not speak. The grief 

was overwhelming. Over and over, I 

heard, “We lost our Bubby.” “We 

lost our Torah Ema.” 

A great light has been extinguished. 

Our world has dimmed. 

To me and my siblings the 

Rebbetzin was our Ema. She was my 

mother who was always there for 

me, loved me, guided me and gave 

me life. After each baby I would 

return home where my mother 

rocked my newborns to sleep 

singing the Shema. 

To our children and grandchildren, 

she was ‘Bubba’. How she adored us 
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and made each child feel as if they 

were the favorite one. 

Whenever we would visit, Bubba 

would insist on walking us to the 

door. We kissed Bubba and said 

goodbye. My mother placed her 

hands on our heads and gave us her 

blessing. She would always shed 

tears. Once outside she would call us 

back. “One more blessing,” she 

would say. “As long as I am alive, 

always come back for one more 

blessing.” 

Down the driveway we would turn. 

Bubba was still standing there. Her 

lips were moving. She was 

whispering her blessings. She’d 

wave and we would wave back. A 

few more steps before her figure was 

just a dot. But we knew that she had 

not budged. She was still watching 

us, not letting us out of her sight. 

Constant prayer on her lips. 

When my mother was a small child, 

before deportations to the 

concentration camps had begun, 

young Hungarian Jewish men were 

drafted for slave labor. Szeged, my 

mother’s hometown, was their 

stopover. Zaydah, my grandfather, 

was the Rabbi of the city so my 

grandparents’ home became their 

refuge. Soon after, they were 

shipped away. These young men 

were forced to wear yellow 

armbands identifying them as hated 

Jews. But at my grandparents’ table 

they were transformed. They studied 

the holy books and were enveloped 

with love. Yellow badges of shame 

became badges of honor. When the 

hour would come for them to take 

leave, Zayda would place his hands 

on each young man’s head. He 

would cry and give his blessing. 

Then he would accompany them to 

the door and whisper blessings until 

they were out of sight. 

Out of the ashes, my mother brought 

Zayda’s blessings home to us, the 

next generation. 

My mother’s Book of Psalms is 

worn, the pages frayed, saturated 

with her tears. How many times we 

would call her with our burdens, 

asking my mother to shake the 

heavens above with her prayers. 

Each time a grandchild went into 

labor, it was Bubba whose number 

we dialed. “Ema, please daven,” we 

would ask, no matter the hour. 

Who will pray for us now? Who will 

bless us? Who will see the hidden 

miracle that lies within each of us? 

When my mother looked at you she 

saw beyond your body. She saw 

your soul, the ‘pintele Yid’. Though 

I was just a little girl I will forever 



 
3 

remember sitting in Madison Square 

Garden with thousands of Jews from 

every walk of life. My mother 

passionately proclaimed “within 

every Jew there lies is a spark, a 

flicker of a light, a tiny flame. And if 

you wish it that tiny flame can 

become a great fire from which the 

words Hineni, here am I, my God, 

shall emerge. My children, shuvu 

banim, come home.” 

My mother brought the Jewish 

nation home with her love and 

unwavering belief in God. The 

flames of the Holocaust that 

consumed our great grandparents, 

grandparents, aunts, uncles and 

infant cousins only strengthened her 

conviction. 

As our children grew, all the cousins 

would sleep over my parents' home 

for Shabbos. Friday night after the 

meal they would run down the stairs 

and quickly get into their pajamas. 

“Bubba tell us a story from when 

you were a little girl.” My mother 

would share how she had stood in 

the freezing cold of Bergen Belsen 

feeling frightened, eyes glued to the 

ground. She put her hand in her 

pocket and felt a crumpled piece of 

paper. Somehow her father had 

placed the words of the Shema in her 

pocket. “It was only a piece of paper 

but it told me that I was not alone, 

that my God lived. Slowly, I lifted 

my eyes.” 

My mother connected us to our 

roots. She made us understand that if 

we don’t know where we’ve come 

from we cannot possibly know 

where we are going. She taught us 

how to live with hope. She created a 

legacy of emunah, pure faith. She 

embedded within me the 

understanding that no matter the 

darkness, we are a nation of 

miracles. God is watching over us. 

Never stop believing. Never be 

afraid. No matter how you have 

fallen there is no barrier between us 

and God. 

Ema, my heart is full. I miss hearing 

your voice. Your seat at my Shabbos 

table is waiting for you. We ache for 

your blessings. 

Thank you, Ema, for your footsteps. 

We will try to kindle your light and 

continue your mission. 

And please, Ema, pray for us in the 

heavens above. Because we are all 

your children. (www.aish.com)  
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IMPORTANCE OF ....  
The Gemara (Kidushin 76b) states that the Posuk which defines 
the requirements for a king - lhjt cren lkn lhkg oha, oua is not 
speaking only about kings, but rather all communal appointments 
may be made only lhjt cren – from your [Jewish] brethren. The 
Gemara (Sotah 41a) relates that King Aggripas, whose mother 
was Jewish but whose father descended from Herod who was a 
slave, cried when reading the Posuk hrfb aht lhkg ,,k kfu, tk, as 
he realized he was not qualified. Bnei Yisroel assured him that 
v,t ubhjt – you are our brother. The Gemara states that as a result 
of this flattery, Bnei Yisroel were deserving of a very harsh 
punishment. Rashi explains that although technically, Aggripas 
was Jewish by virtue of his mother, it was demeaning for Bnei 
Yisroel to accept a king with his paternal lineage. Tosafos asserts 
that this rationale could not have been responsible for the many 
deaths that were attributed to the flattery, and maintains instead 
that whereas a Jewish mother might be sufficient for other 
communal appointments, selection of a king requires a Jewish 
pedigree from both sides. This is confirmed by the additional 
Posuk: lkn lhkg oha,  lhjt cren. The Meforshim note the double 
use of lhkg oha, and then the switch to lhkg ,,k. The Gemara 
(Menachos 59b) discusses a Korban Mincha brought to atone for 
a sin, where the Torah states: vbuck vhkg i,h tku ina vhkg ohah tk – 
do not place oil on it and do not put levonah on it. The Gemara 
explains that even the slightest amount of oil invalidates the 
Korban because ohah implies even a minimal amount; whereas 
only a full Kezayis of levonah will invalidate the Korban because 
i,h (a vbh,b) denotes a significant amount. The MaHaril Diskin 
uses this to explain why the Posuk describing the diseases of 
Egypt states: lhtbua kfc ob,bu lc onhah tk – they will not fall on 
you [even slightly], but will be put [substantially] on your 
enemies. The same distinction seems to apply to a king as well. 
The word oha,, as it applies to other communal appointments,  
satisfies lhjt cren with just a Jewish mother. However, the 
appointment of a king is subject to: hrfb aht lhkg ,,k kfu, tk    
where ,,k requires a significant placement, with a full pedigree.  
QUESTION OF THE WEEK:  
Is it a mitzvah to visit Eretz Yisroel for a temporary stay ?   

ANSWER TO LAST WEEK:  
(Which brocho may only be said if one means it from the heart ?)  
The Rema (219:4) rules that one may recite a Birchas HaGomel 
to express gratitude for the good fortune of someone else, using 
the word: lknda or hctk knda or h,atk instead of hbknda, but only 
for a relative or close friend for whom he means it with heart-felt 
sincerity, and not simply saying it to be polite. (See MB 18).   

DIN'S CORNER:  
When separating non-food items on Shabbos, such as books or 
clothing, if one mistakenly selected something he didn’t want, he 
should use it briefly before discarding it. If the item desired is at 
the bottom of a pile, he may/should shift everything over and then 
take the desired item. (Kaf HaChaim 319:25)    

DID YOU KNOW THAT ....   
The Gemara (Bava Metzia 29a) raises the question of one who is 
watching and caring for a found item until he can identify the 
owner and return it. Is he a Shomer Chinam (unpaid) or a Shomer 
Sachar (paid) caretaker ? Rabbah says he is unpaid and R’ Yosef 
says he is paid. What is he paid ? R’ Yosef says he is exempt 
from having to give Tzedakah while he is caring for the found 
item, because he is involved in the mitzvah of Hashovas Aveidah 
(returning a lost item), and one who is involved in a mitzvah is 
Potur from all other mitzvos. The Nesivos asks, even if he is Potur 
from the positive mitzvah of giving Tzedakah, that exemption 
surely does not permit him to transgress related prohibitions such 
as lsh ,t .upe, tku lcck ,t .nt, tk which forbid one from 
hardening his heart or closing his hand against giving Tzedakah. 
The Gemara (Kidushin 34a) states that women are exempt from 
time-dependent mitzvos, but are obligated in those mitzvos that are 
not time-dependent, such as Hashovas Aveidah, Maakeh (erecting 
a fence around one’s roof) and Shiluach HaKan (sending away 
the mother bird before taking the fledglings or eggs). The Ritva 
asks why the Gemara needed to give such an explanation, in light 
of the fact that each of those mitzvos also had a corresponding utk 
associated with it: Hashovas Aveidah – okg,vk kfu, tk; Maakeh 
– l,hcc ohns oha, tk; Shiluach HaKan – ohbcv kg otv je, tk. 
As such, would women be permitted to violate these prohibitions 
even if the mitzvah was time-dependent ? The Ritva answers that 
these prohibitions are only intended to bolster and encourage the 
performance of the underlying mitzvah. So if someone would be 
exempt from the underlying mitzvah itself, the prohibitions would 
also not apply to him/her. Koveitz Shiurim (Bava Basra 48) uses 
this rationale to answer the question of the Nesivos by applying it 
to Tzedakah, where if one is exempt from the mitzvah because he 
is engaged in a different mitzvah, such as Hashovas Aveidah, the 
associated ihutk  of .nt, tk and .upe, tk would also not apply.  

A Lesson Can Be Learned From:  
An executive director in Eretz Yisroel was going to the U.S. to collect 
money for a Kollel. Before leaving he visited the Steipler Gaon asking for 
a brocho that he should see Hatzlacha. The Steipler gave him a brocho 
and $50 to start him off. When the man reached New York, he made 
several appointments with wealthy businessmen, but as his 3-week stay 
came to an end, every appointment that he had made was not 
successful, and he had not even made the cost of his flight. As a final 
blow, he arrived late at the airport for his return flight, and now faced 
the weekend without anywhere to stay. He remembered an old 
Chavrusa from years before and with some discomfort called him. The 
friend gladly came to pick him up and over Shabbos, he lamented his 
lack of success. On Motzai Shabbos, his host made a series of phone 
calls and 2 hours later a few dozen men sat in the living room waiting 
for the pitch. The man found himself somewhat tongue-tied, but then he 
opened his wallet to show everyone the $50 bill that the Steipler had 
given him to start with. The $50 bill was auctioned off and the man 
returned to Eretz Yisroel with over $30,000.   
P.S. Sholosh Seudos is sponsored by the Miller family. (Please visit 
www.perekmishna.com for a worthwhile timely undertaking) 
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על פי התורה אשר יורוך ועל המשפט אשר יאמרו “ 17:11

 ”לך תעשה, לא תסור מן הדבר אשר יגידו לך ימין ושמאל

“According to the teaching that they will teach you and 

according to the judgment that they will say to you, shall you do; you 

shall not deviate from the word that they will tell you, right or left.” The 

Torah is telling us that we must follow the directives we are given, and 

not deviate right or left.  Why does the Torah use this interesting 

language of “not to deviate from the word they tell you, right or left?”  

Why not just say that we must listen to them implicitly, like it says by 

Moshe and Aharon countless times in the Torah, that they did as 

Hashem told them, and Chazal explain that meant they did exactly as 

they were commanded.  The following Divrei Torah will expound on this 

topic, and support the P’shat offered in the closing paragraph. 

י"רש  ”לא תסור מן הדבר אשר יגידו לך ימין ושמאל“ 17:11 –   - 

“right or left” – Even if he says to you about right that it is left, and about 

left that it is right, how much more so when he says to you about right 

that it is right and about left that it is left (Sifrei 154). 

ן"רמב  ”לא תסור מן הדבר אשר יגידו לך ימין ושמאל“ 17:11 -   –

The meaning of this statement is that even if you think in your heart that 

the judges are mistaken, and the matter is as obvious in your view just 

as you know the difference between your right and your left, you shall 

nonetheless act in accordance with their command. Even if a case were 

to come along where you are convinced that a piece of meat is 

forbidden, yet the P’sak you receive states that it is permitted, you shall 

not say, “how can I eat it,” rather you shall say that this is what Hashem 

commanded and I will follow it.  Hakodosh Boruch Hu gave the Torah to 

be followed on the basis of their understanding, even if they should err.  

The need for this command is very important; for the Torah was given to 

us in writing, and through the years it is inevitable that many questions 

and disagreements arise, which could Chas V’sholom lead to there being 

several different Torah’s.  Therefore, the Torah says that we must listen 

to the Bais Din Hagodol, in all that they say in elucidating the Torah.  This 

applies whether they received its explanation in an unbroken chain 

reaching back to Moshe Rabbeinu, who received it from Hakodosh 

Boruch Hu, or if they say these explanations of the Torah based on their 

understanding of the Torah’s intent.  It is on the basis of the 

Chachomim’s understanding that Hashem gives us the Torah, and this is 

so even if they will be in your eyes as one who exchanges the right for 

the left.  One must heed their words, for contrary to your opinion, they 

are in fact saying about the right that it is the right and about the left 

that it is the left, it is you who are mistaken.  The Ruach Hashem rests on 

these great people, and He will not forsake them, and He will not allow 

them to err.  One should act like Rebbe Yehoshua, who appeared before 

Rabban Gamliel, even though it was Yom Kippur according to his 

calculations.   

 25a – A dispute occurred between Rabban – ראש השנה 

Gamliel and Rebbe Yehoshua concerning the determination of the day of 

the new moon of Tishrei.  Rebbe Yehoshua was of the opinion that 

Rabban Gamliel declared the new month one day early.  That would 

mean that when Rabban Gamliel held it was Motzai Yom Kippur, Rebbe 

Yehoshua held that the day was actually Yom Kippur and not Motzai 

Yom Kippur.  Rabban Gamliel was the nation’s supreme legal authority, 

and he ordered Rebbe Yehoshua to desecrate the day he held was Yom 

Kippur, for the P’sak was that it was not Yom Kippur.  Rebbe Yehoshua 

acquiesced and did as he was told.  The authority of the court to 

establish the beginning of the month is absolute, and it is not dependent 

on the astronomical accuracy of their decision.  Therefore, even if they 

are wrong, their decision is binding.   

לא תסור מן הדבר אשר יגידו לך ימין “ - 496 – ספר החינוך 

”ושמאל  – Within the parameters of this Mitzvah it is an obligation to 

follow the rulings of the judges – the greatest Chachomim of his times 

(this is to refute those who are of the opinion that the Posuk only refers 

to the rulings of the Sanhedrin, and not of the judges throughout the 

generations).  One may not turn away from their ruling even if they err.  

It is better to suffer one mistake and have everything be judged by 

them, than to have each and every one act according to his own whims.  

For if each person acted based on his own whims, there would be 

complete chaos amongst Klal Yisroel and it would be the destruction of 

our faith, and the ruination of our people.    

 The Posuk begins with the – ”על פי התורה“ 17:11 – רבינו יואל 

letter ע' , K’neged the Sanhedrin.  

 מוסר is a Loshon of ”תורה“ – ”על פי התורה“ 17:11 – בכור שור 

and הוראה, teaching us how to live our lives in the service of Hashem.   

“ 17:11 – העמק דבר  ה אשר יורוך ועל המשפט אשר על פי התור

 According to the Torah they will teach you” – this“ – ”יאמרו לך תעשה

refers to the Takanos, Gezeiros, and Minhagos that the Chachomim 

instituted for Klal Yisroel to strengthen the law, and to create a Tikun in 

the world.  There are those laws that the Chachomim learn from the 

Middos with which the Torah is Darshened.  There are also laws that 

were passed down from generation to generation all the way back from 

Moshe Rabbeinu.  When there was a Bais Hamikdash there was a place 

to ask that which was not known.  When we are not Zoche to have the 

Bais Hamikdash, the Torah can teach us everything. We must listen to 

the holy words of the Chachomim.   

שמשון רפאל הירש' ר  על פי התורה אשר יורוך ועל “ 17:11 – 

 By Torah law, the Chachomim were – ”המשפט אשר יאמרו לך תעשה

authorized to give binding force to their enactments without consulting 

the people.  However, as a rule they did not do this, rather they gave 

their enactments binding force only after these enactments were 

accepted by the majority of the people and thereby received their final 

sanction.  Avodah Zara 36 – “ וקבלו.גזרו  –פשט איסורו ברוב ישראל  ” 

ב"רע   – Avos 3:13 “מסורת סיג לתורה” – This refers to the 

Mesorah that was handed down from generation to generation from the 

Chachomim of the יתרות וחסרות in the Torah.  (There are many words in 

the Torah that have different spellings at different times.  They can be 

spelled with יתרות, meaning an extra letter, or they can be spelled חסר 

without that letter - a common letter that can be added or detracted 

from a word is the letter ו' ).  It is through these letters or lack of letters 

that the Chachomim learn many things, including pertinent Halachos.  

An example of this is the Sukkah, which is written three times in the 

Torah – בסכות, בסכת, בסכת   - twice it is written חסר, and once מלא, and 

the Chachomim learn from this that three walls is enough to make a 

Sukkah Kosher.   

 The Mishna first – ”מסורת סיג לתורה“ Avos 3:13 – לב אבות 

warns us to stay away from mockery and levity, which causes one to be 

accustomed to immorality.  Then the Mishna tells us four things which 

are fences to protect against immorality.  “מסורת סיג לתורה” – A lack of 

knowledge in the severity of sins causes one to perform these acts.  

Therefore, one should go to a Chochom who will give over the Torah to 

him, so that he will know how to properly perform the Mitzvos, and at 

the same time know what to stay away from. “מעשרות סיג לעשר” – 

There is wealth that can help one refrain from sin.  In general, money 

can pique one’s interest to follow after his physical desires and disregard 

the Torah. By one tithing all of his money, it reminds him of the purpose 

of money, and to use his money in a “Torah responsible” manner. “ נדרים

 ,One whose Yetzer overpowers him to commit many sins – ”סיג לפרישות

it is proper for one to make a vow to help him defeat his Yetzer Hara.  

 One who sits amongst a group of jesters brings – ”סיג לחכמה שתיקה“

one to mockery and levity, which ultimately brings one to immorality.  
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The fence for this is silence.  One should refrain from mockery and 

jesting and he will be Zoche to wisdom which helps one refrain from sin.  

ינו יונהרב   – Avos 3:13 “מסורת סיג לתורה” – In any book, over 

time there are certain to be mistakes that come about, where certain 

words will be switched. Tehillim 19:13 “שגיאות מי יבין” – “Mistakes who 

can discern” The Torah is perfect, and remains intact from when it was 

originally received at Har Sinai, because of the Mesorah.  The Mishna is 

telling us that the fence that protects the Torah Shebiksav is the 

Mesorah of the Torah Shebiksav that is passed down from generation to 

generation through the Chachomim, so that the Torah remains complete 

and accurate.  (It is Rebbe Akiva, who the Gemara in Menochos 29b tells 

us that he Darshened heaps and heaps of Halachos from each crown of a 

letter, which tells us that it is the Mesorah which protects the Torah and 

keeps it all intact and truthful).   

 is ”מסורת“ – ”מסורת סיג לתורה“ Avos 3:13 - מדרש שמואל 

from a Loshon of “מסירה” – “giving over” – which refers to Torah Shebal 

Peh, passed on from generation to generation.  As it says in Avos 1:1 

“ סרה ליהושעמשה קיבל תורה מסיני ומ ” – “Moshe accepted the Torah 

from Sinai, and gave it over to Yehoshua.”  It is not possible for one to 

know the reasons for the Torah and what the Halachah should be 

without the Torah Shebal Peh, which explains the Torah Shebiksav.   

 is from a ”מסורת“ – ”מסורת סיג לתורה“ 3:13 - 63 – ערוך 

Loshon of “איסוף” – “gathering.”  In order for one not to forget the 

Torah, it is important for the Torah not to be spread out.  Therefore, one 

should be orderly about his Torah study, so that he should not forget it.   

 ”מסורת“ – ”מסורת סיג לתורה“ Avos 3:13 - מדרש שמואל 

refers to that which is passed down from generation to generation - the 

Torah that is not written down but transferred orally.  When one hears 

Torah from his Rebbe that has been passed down orally, he fears that he 

will forget it and therefore repeats the words to himself all the time to 

ensure that he does not forget it.  However, once it is written down, 

there is no longer fear that it will be forgotten, for he can always look at 

the written words, and that makes him forget the Torah.   

ץ"חסיד יעב   - Avos 3:13 “מסורת סיג לתורה” – The Torah 

Shebal Peh, passed down from generation to generation, is what keeps 

the Torah complete and accurate.  One should not think that he can 

come up with a new Sevara, one that has never been advanced from the 

Chachomim, and rule based on that Sevara.  We have a Mesorah, and 

the Torah is only that which is passed down from generation to 

generation.  This closes the mouths of those who seek to advance their 

own Sevoros and rule incorrectly based on it.   

 One could – ”מסורת סיג לתורה“ Avos 3:13 - תפארת ישראל 

Chas V’sholom come to Kefira and think that perhaps throughout the 

generations something was added or taken away from the Mitzvos of 

the Torah, and this will cause him to question all of the Mitzvos in the 

Torah.  To this person the Tanna is saying that there is absolutely 

nothing that has been added or detracted from the Torah.  There is a 

Mesorah that keeps it one hundred percent intact, the exact way it was 

received at Sinai.  The fact that it is perfect is noted from the Halachah 

that if there is even one small mistake, and extra letter or missing letter 

in the Torah, the entire Torah is Posul, for that would make the Torah 

imperfect.  Our Torah is perfect and remains perfect due to Mesorah.   

ש"רש   - Avos 3:13 “מסורת סיג לתורה” – There are those who 

see things in books and believe it to be a printing error, and change it. 

The Mesorah does not allow individuals to change it, for we have it 

confirmed as to its accuracy.   

 It is important and – ”מסורת סיג לתורה“ Avos 3:13 - מאירי 

appropriate for one to make for himself fences and boundaries in order 

to distance himself from dangerous spiritual situations that he is inclined 

to desire.   

“ Avos 3:13 - מגן אבות  סיג לתורהמסורת  ” – Just as one makes 

a gate around his vineyard so that people should not trespass and 

trample it, so too one must makes protective gates around the Torah to 

protect it.  As it says in Shir Hashirim 7:3 “סוגה בשושונים” – “hedged 

about with roses.” 

 The signs that one – ”מסורת סיג לתורה“ Avos 3:13 - מאירי 

makes for himself to remember matters of Torah is what will help him 

remember his Torah.  It is important for one to come up with his own 

hints and ways to remember his Torah.   

 The Rama in – ”מסורת סיג לתורה“ Avos 3:13 - חתם סופר 

OC:690:17 tells us that one should not nullify a single Minhag, or make 

fun of a single Minhag, for it was not instituted for no reason.  There is a 

Remez to this in the Mishna in Perek 1 – “ועשו סיג לתורה” – Fulfill the 

 the Minhag, as if it was written in the Torah.  (Although it is of ,סיג

extreme importance for one to keep his Minhagim one needs to know 

the difference between that which is a Halachah, that which is a Minhag, 

and that which is something his family does, though it is not really a 

Minhag and there is no real source for it).   

 There is a large pot of - ”מחמירים“ – YD 116:10 - פתחי תשובה 

kosher food, and a drop of non-kosher food (less than 1/60) falls in.  The 

non-kosher food is Batul B’shishim.  There are some who say that even 

though Mai’ikar Hadin one may eat the food – one should be Machmir, 

and not eat it.  However, the חהנסולת למ  76:8 says, in the name of the 

 that one who is Machmir in a scenario where all say that it ,תורת האשם

is Mutar, as in a case of Bitul B’shishim, is an Apikores and does not 

receive S’char for being Machmir.  (The חהנסולת למ  would agree that if 

there is a Machlokes as to whether it is Assur or not, and one wants to 

be Machmir like the Shita that holds something is Assur, he would 

receive S’char for it. He is speaking specifically in a case where all Shitos 

say that it is Mutar and one decides that he will be Machmir.)    

..."לא תאכלו ממנו ולא תגעו בו" Bereishis 3:3 – כלי יקר  - 

Hashem told Odom not to eat from the Eitz Hada’as.  When Odom 

repeated it to Chava he added that she should not even touch it as a 

precautionary measure so that they would not come to eat from it. 

..."לא תאכלו ממנו ולא תגעו בו" Bereishis 3:3 - נחל קדומים  - 

Certainly it is proper for one to add “fences” to protect oneself from 

acting against the will of Hashem.  However, Odom made a colossal 

mistake.  He did not tell Chava that Hashem only said not to eat, and he 

was adding as a precaution not to touch. Odom made it seem like it was 

all from Hashem. 

 Perhaps now we can understand the seemingly peculiar 

wording of the Posuk.  The Torah must be safeguarded to keep it intact 

the way we received at Har Sinai.  The only way this can be is with 

Mesoras Hatorah, to be passed down from generation to generation.  

The Chachomim had to institute Takanos, and we must adhere to all of 

them, for they are the guardians of the Torah to keep it accurate and 

true.  There is what we call the middle path, which is the mean – not 

Machmir and not Meikil.  The Posuk is telling us that we must follow the 

Mesorah of the Torah, and keep to the mean.  We should not turn to the 

right, and be more Machmir, nor should we turn to the left and be more 

Meikil.  We must keep the Torah intact and follow it in the ways of the 

Mesorah.  (As stated above, certainly where there is a place to be 

Machmir it is something that is permitted to do, and even praiseworthy. 

We are speaking where one decides the Halachah is Machmir and 

follows that ruling although there is no such opinion in the Mesorah.  

While one is supposed to make his own fences around the Torah to 

protect himself from sin, he must know that it is his own fence and not a 

fence of Mesorah).  May we be Zoche to keep the Torah in the proper 

manner, and keep the Mesorah so that the Torah remains the Torah we 

received from Har Sinai.   
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 לרפו״ש ר׳ יוסף בן איטא חיה, ור׳ אלטר חיים בן יהודית, ור׳ ברוך מרדכי בן טעסיל, ור׳ אברהם בן רחל, ור׳ מתתיהו חיים בן עטיל  
 ולרפו״ש לאה בת שרה ריבא, וביילא ברכה בת אסתר ורחל בת חיה ביילא, וחיה צביה בת בילא זיסל בתוך שאר חולי ישראל

 
Yahrtzeits of our 

 ְגדֹוֵלי ִיְׂשָרֵאל
 י״ג  אלול

5592 - 5669 
1832 - 1909 

ָחָכם  son of ,ַזַצ״ל of Baghdad ר׳ יֹוֵסף ַחִּיים
 descended from an illustrious line ,ֵאִלָיהּו

of ֲחָכִמים. At the age of ten, he le� ֵחֶדר 

and studied with his uncle, R' Dovid Chai 

Nissim. At the age of eighteen years old, 

he married ָרֵחל, daughter of  ר׳ ְיהּוָדה
 ר׳ יֹוֵסף ַחִּיים .ֶרִּבי ve of his�a rela ,ָׂשֵמחַ 

was only twenty-five when his father was ִנְפָטר. Despite 

his youth, the Jews of Baghdad accepted ר׳ יֹוֵסף ַחִּיים to 

fill his fathers posi�on. He authored עֹוד יֹוֵסף  ,ֶּבן ִאיׁש ַחי
 and many ,ִאְמֵרי ִּביָנה ,ַאֶדֶרת ֵאִלָיהּו ,ֶּבן ְיהֹוָיָדע ,ַרב ּפֹוַעִלים ,ַחי

other ְסָפִרים. His opinions on halachic issues are the 

standard reference in Sephardic homes, similar to the 

ִקּצּור ֻׁשְלָחן ָערּו by the ַאְׁשְּכַנִזים. 
  

 
 

 

Understanding Davening 
 לע״נ ר׳ משה בן הר׳ טוביה  הלוי זצ״ל

)ְּתִהִלים כ״ז(  …ְלָדִוד ה׳ אֹוִרי ְוִיְׁשִעי   

…ַאַחת ָׁשַאְלִּתי ֵמֵאת ה׳ אֹוָתּה ֲאַבֵּקׁש: ִׁשְבִּתי ְּבֵבית ה׳ ָּכל ְיֵמי ַחַּיי   

One thing I asked of ה׳, that I shall seek: Would that I 

dwell in the House of ה׳ all the days of my life …  

The  observes: A person’s needs and desires are  ַמְלִּבי״ם

constantly changing. A person may need to be healed 

from illness; another �me, he may need money for food 

or to be saved from an enemy — every moment brings 

with it new needs and fresh requests; however, ָדִוד ַהֶמֶל 

tells us that he had only one desire:  ִׁשְבִּתי ְּבֵבית ד׳ ָּכל ְיֵמי
 all the days ה׳ Would that I dwell in the House of — ַחַּיי

of my life, because this request includes all of his desires 

— to serve ד׳ and to understand His ways. When a 

person is close to ד׳, he need not worry.   

  

 
 

 
  

Do You Know Why? Some מצות and Ideas based on: 
שופטים  -ספר החנוך על פרשת השבוע   

ִמְצַות ַהְפָרַׁשת ְּתרּוָמה ְּגדֹוָלה  -ִמְצָוה תקז   
 We are commanded to separate a ְּתרּוָמה por�on from the grain, wine and oil of our harvest and give it to 

the ּכ ֵהן. The por�on that is taken is referred to as ְּתרּוָמה ְּגדֹוָלה. This ִמְצָוה is based on the words:  ִּתיר ְׁש ֵראִׁשית ְּדָגִנ
 ִּתֶּתן לֹו… ְוִיְצָהֶר  — The first of your grain, your wine, and your oil … you shall give him (ְדָבִרים יח:ד).  We are taught 

by ֲחַז״ל that ִמן ַהּתֹוָרה even a single grain taken from a huge pile of grain would be enough to fulfill the ִמְצָוה; 

however, ֲחַז״ל derive that the average person should give 1/50
th

 of his crop to the ּכ ֵהן.   
 ִמָׁשָרֵׁשי ַהִמְצָוה

 The ִחּנּו explains that grain, oil and wine are stable foods and are the main source of nourishment in 

people’s diets.  The en�re world belongs to ד׳ and it is appropriate for a person to remember where all his blessing 

comes from ד׳. One should therefore first separate a small por�on of his crop for ד׳ and give it to His servants, the 

    .before taking any benefit from it at all ,ּכ ֲהִנים

 Understanding this ִמְצָוה will also explain why a single grain of wheat is enough to perform the ִמְצָוה. The 

act of recognizing that ד׳ is the master of one’s blessings is not different whether one takes a large or small por�on. 

Any amount of produce given to the ּכ ֵהן would theore�cally be enough; however, ֲחַז״ל enacted that it has to be 

more significant. A small amount would not be enough to wake up our physical minds to think of ד׳ and will be 

considered as nothing when compared to the large crop. Giving the larger amount to the ּכ ֵהן will create ִׂשְמָחה in his 

heart, as it is natural to feel good when giving a larger present to the ּכ ֵהן.    

∞ ∞ ∞ 
ִמְצַות ַמֲעֶקה  -ִמְצָוה תקמו   

 We are obligated to remove stumbling blocks and hazards from all our places of dwelling as it says,  ְוָעִׂשיָת
ַמֲעֶקה ְלַגֶּג…  — and you shall make a fence for your roof… (ְדָבִרים כב:ח). Included in this ִמְצָוה is the obliga�on to 

eliminate any harmful area around the home e.g. pits, ditches, weak walls, [or walls that have sharp pieces ju@ng 

out that can cause harm] etc.  
 ִמָׁשָרֵׁשי ַהִמְצָוה

 The ִחּנּו explains that although nothing happens without the Will of ד׳, we are s�ll obligated to protect 

ourselves from “natural” danger. People must live within the laws of nature and many laws of the ּתֹוָרה guide us 

along this path. For example, when we go to war, even a ִמְלֶחֶמת ִמְצָוה, we must arm ourselves. We must plan the 

 .will deliver the enemies into our hands ד׳ me knowing that� with baFle gear, while at the same ִמְלֶחֶמת ִמְצָוה

Although ד׳ runs the world and a person cannot stub their finger without ד׳’s will, ֲחַז״ל s�ll enacted many 

restric�ons to prevent harm (e.g. prohibi�ng water le� exposed too long or punctured fruit etc.).  

 

 

 of Baghdad ר׳ יֹוֵסף ַחִּיים

ֶּבן ִאיׁש  is known as the ,ַזַצ״ל
 This monumental work, for .ַחי

which he was named, was 

collected from weekly ִׁשעּוִרים 

that he gave on ַׁשָּבת morning 

a�er davening. His ְסָפִרים, 

 were also ,ֶּבן ְיהֹוָיָדע and ְּבָנָיהּו

collec�ons of ּתֹוָרה thoughts 

from his ִׁשעּוִרים a�er ַׁשֲחִרית. 

He delivered the daily ִׁשעּור 

while s�ll adorned in his ַטִּלית 

and ְּתִפִּלין. These became his 

most renowned ְסָפִרים and 

aFest to the importance he 

placed on learning a�er 

davening!  
 

  

 

 

 

 

PAI NEWS 

Welcome Back! 

We hope that all our readers 

enjoyed a relaxing vacation 

and ready to resume regular 

learning with renewed energy 

and enthusiasm. We wish all 

of readers a successful year 

and productive year! 

 

 

 
 

 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל
 לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ טשרנה בת ר׳ מאיר ליבער ז״ל

 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א

 ר׳ יֹוֵסף ַחּיִים ִמַּבְגַדד זַַצ״ל

 

  

 

  This week’s edition is sponsored by: 

 The Ungarischer Family 
 לע״נ ישראל יצחק בן ירחמיאל ז״ל יארצייט י״א אלול

 This week’s learning program is dedicated: 

 לרפואה שלמה לר׳ יוסף בן איטא חיה שליט״א
 ולע״נ הבחור הנחמד ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

 
  

 הדלקת נרות עש״ק

 
סוף זמן 

 קריאת שמע 

 סוף זמן תפלה 

 שקיעה 

  מוצש״ק 

For Locality Only 

 

 
 



 

 :Questions of the week ַרִׁש״י 

1.Is there any part of ֶאֶרץ ִיְׂשָרֵאל that we are forbidden to even 

plant a tree? If so, where? 

2.Which part of ֶאֶרץ ִיְׂשָרֵאל is considered to be higher than any 

other place in the world? 

Answers 

1. Yes. It is forbidden to build or to plant anything on the ַהר ַהַּבִית — the Temple 

Mount (ֲאֵׁשָרה א ִתַּטע ְל 16:21 — ד״ה). 

2. The ֵּבית ַהִמְקָדׁש is the highest of all other places. Although physically, the  ֵּבית
 on in the world, this has a much�may not be the place of highest eleva ַהִמְקָדׁש

deeper spiritual meaning ( ָ17:8 — ד״ה ְוַקְמָּת ְוָעִלית). 

For sponsorship or comments, please call: 718 972 2188 or Fax: 718 506 9633. 

 

ל א ָתסּור ִמן ַהָּדָבר ֲאֶׁשר ַיִּגידּו ְל ָיִמין ּוְׂשמ אל.…  

 … You  shall  not  turn  from  the  word  that  they  will  tell  you,  right  or 

le! (דברים יז:יא). 

 The spiritual leadership of ְּכַלל ִיְׂשָרֵאל makes their decision only a�er 

careful delibera�on of the ַהָלָכה, law. It is rendered by individuals whose 

rela�onship with ּתֹוָרה is of a singular nature. Their special love for the ּתֹוָרה goes 

hand in hand with their ִיְרַאת ָׁשַמִים, fear of Heaven. Their interpreta�on of the ּתֹוָרה 

is law. We are commanded to listen to them, even when the decision they render 

seems unjus�fied or incorrect. They represent the final word. To undermine the 

words of ַחַז״ל is to aFack the ּתֹוָרה.  

∞ ∞ ∞ ∞ ∞ 

 The following incredible story was related by R' David Puvarsky. 

 In Russia, in the city where R' Moshe Feinstein, ַזַצ״ל, was ָרב, there lived a 

 zen’ to the�informer, who went out of his way to make himself a ‘valuable ci ,ַמְלִׁשין

authori�es at the expense of his Jewish brethren. He caused great difficulty and 

anxiety for the small community. People shied away from him, as they developed 

an intense hatred for him. 

 The informer’s turn had come to return his soul to his Maker. On the last 

day of his life, he asked the ֶחְבָרה ַקִּדיָׁשא, Jewish burial society, to come visit him, to 

make one special request of them. The informer told them that he was acutely 

aware of the many sins that plagued his life. He fully understood the evil he had 

perpetrated and the terrible hurt he had caused to so many people. In his desire to 

punish himself for living such a wicked life, he asked them to bury him in the 

ground in a fashion similar to that of a donkey — with his legs standing in a ver�cal 

posi�on. 

 The men standing around the informer’s bed were very moved the 

wicked man’s unusual plea. Thus, they gave him their word that they would 

consider his request. The informer was adamant that they sign a document he had 

prepared sta�ng that they would accede to his request to be buried as a donkey.  

 A�er the informer died, word got back to R' Moshe Feinstein that they 

were about to bury a Jewish person in a manner different to the way the ּתֹוָרה 

dictates. R' Moshe was clear: he would not permit a Jew to be buried in such a 

denigra�ng manner.  

 As soon as R' Moshe spoke, the people accepted his decision and buried 

the informer in the proper manner. The next morning, the secret police showed 

up, demanding to have grave opened so that they could see in exactly the manner 

the informer was buried. The ֶחְבָרה ַקִּדיָׁשא refused to exhume the body. They 

claimed it was against Jewish law to dig up a body. The police said that it was not 

their responsibility if the ּתֹוָרה law was being undermined or not. They wanted to 

view the body, and there was no one who could prevent them from doing what 

they wanted to do. They had strong evidence that there was a clear desecra�on 

done to the body of this ‘valuable ci�zen’ because of his loyalty to the state. 

 The ֶחְבָרה ַקִּדיָׁשא saw that arguing with the police was to no avail. They 

had made up their minds to exhume the body. They proceeded to dig up the grave. 

The secret police peered inside the grave, saw the manner in which the informer 

was buried and then le� peacefully. It was only then that the members of the  ֶחְבָרה
 realized the incredible miracle that had just occurred for them. The reason ַקִּדיָׁשא

that the police sought to search the burial site was because the informer had told 

his gen�le friends that the Jews hated him, and they would surely bury him like a 

donkey. Even as he stood at his death’s threshold, the evil man aFempted to take 

one last shot at his community. This wicked person was willing to go to his death, 

to his eternal punishment, with one more sin on his record. Had this man been 

buried in accordance with his wish, the en�re Jewish community’s lives would 

have been in danger.  Listening to the words of  R' Moshe had saved their 

lives. 

 Due to a number of requests from our readers we will con�nue this week 

lis�ng some common mistakes in reading that will be a surprise to most of 

us. Please fax any reading errors that you would like to share to 718-506-

9633. For example, please read each of the following and then look at the below: 

1) We say hundreds of �mes in ְּתִפָּלה the name of ַאָּתה  :ד׳ ני-אדָּברּו …  

2) Not just an ָאֵבל, but in all our ְּתִפּלֹות we praise ד׳ and say: … ְוִיְתַקַּדׁש  יתגדל   

3) A father says a�er the ֲעִלָּיה of his son:  ֶׁשָּלֶזה שפטרני מענשוָּברּו  
 *This is intended only as a brief synopsis. Pay close attention as you read from your ִסּדּור to avoid misreading the holy words of your precious ְּתִפּלֹות.  

Understanding Davening - Creating Awareness* 

1) Correct:  ֲָני-ד  א , from the root of ָאדֹון, Master; incorrect:  ֲָני-ִד א  (the Manchester ראש השיבה, R’ Yehuda Zev 

Segal ַזַצ״ל, would correct ָּבחּוִרים on this) 2) Correct:  ַּדלּגַ ִיְת  — May His great Name grow high; incorrect: 

ַּדלַּק ִיְת   3) Correct:  ְנׁשֹועָ ַרִני מֵ ְּפטָ ֶׁש  — Who has freed me from the punishment; incorrect:  ׁשֹוע נָ ַרִני מֵ ָּפְט ֶׁש  

  

Living with the Torah 
An Unusual Request 

Adapted from: Peninim on the Torah (with kind permission from Rabbi Scheinbaum) 

 Please be careful to handle this sheet in the proper manner as required ַעל ִּפי ֲהָלָכה.                                   For newsletter &/or learning sponsorship opportunities: 212 797 9000 ext 272. 

 
 

 

 

*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of 
the bigger picture. Use them as a starting point for further in-depth study. 

*Halacha Corner:  
 ִהְלכֹות ִעְנָיֵני ְדיֹוָמא: ֶאלּול

• From ֹראׁש חֹוֶדׁש ֶאלּול un�l ְׁשִמיִני ֲעֶצֶרת, we recite “ ְלָדִוד ה׳ אֹוִרי ְוִיְׁשִעי
 and once by ַׁשֲחִרית mes each day — once by� two ,(ְּתִהִלים כ״ז) ”…

 .ַקִּדיׁש ָיתֹום on is followed by�This recita .ִמְנָחה

• Some people have a ִמְנָהג to check their ְּתִפִּלין and ְמזּוזֹות during the 

month of ֶאלּול. 

   
One Friday, the nephew of the ֶּבן ִאיׁש ַחי found his uncle crying. 

The ֶּבן ִאיׁש ַחי  explained himself. He heard someone invi�ng the 

  refused, saying, (in ַׁשָּמׁש delicacy and the ַׁשָּבת to taste a ַׁשָּמׁש

the local language: Arabic — not in Yiddish) “ מַײן גַאנץ לֶעּבן הָאּב
 All of my — ִאי גֶעװֶען פָארִזיכִטיק ִניׁשט צּו הָאּבן ֲהָנָאה פּון ַא צֵװייטן!

life I have been careful never to derive enjoyment from some-

thing belonging to others.” The  ֶּבן ִאיׁש ַחי con�nued, “Here is a 

man so simple, and yet so much greater than me!”   

Sage Sayings 
Source: The Jewish Observer 

 

 
 

 Focus on Middos בס״ד
Story adapted from The Jewish Observer  

 

Dear Talmid, 

ֶּבן  of Baghdad, commonly referred to as the ר׳ יֹוֵסף ַחִּיים ַזַצ״ל 
 topics and life in ּתֹוָרה me discussing� would frequently spend ,ִאיׁש ַחי

general with his wife and children, despite his heavy schedule. He even 

composed riddles and puzzles for his family, some of which have been 

recorded in the book, ִאְמֵרי ִּביָנה. The following is a typical teaser from 

this collec�on:  

 There were two ַרָּבִנים, one in a small city and one in a large 

city. A ָּגדֹול ְּבִיְׂשָרֵאל wrote leFers to both of these ַרָּבִנים, addressing 

each of them with the �tle ָּגאֹון, despite the fact that neither merited 

this �tle. His ַּתְלִמיִדים were surprised by the �tles and asked, 'ַרֵּבינּו, 

why such lavish praise to each of these ַרָּבִנים? Does so-and-so really 

deserve this honor?' Regarding both, the ָּגאֹון replied the same answer, 

 s’ָרב shall make up for the (ד׳ Usually a term to refer to) ,ַהָמקֹום'

shortcomings.' How did he answer the ַּתְלִמיִדים’s ques�on? What 

exactly did he mean?  

 The ֶּבן ִאיׁש ַחי answered: In each case, he was saying that the 

�tle is really in propor�on to the place—ַהָמקֹום. In the small town, 

even though the ָרב seems un-worthy of the �tle, he is worthy because 

there was no one else like him in the town. In propor�on to the lack of 

 In the larger .ָּגאֹון in which he lived, he is a ָמקֹום of the ּתֹוָרה

community, the sheer size of the ָמקֹום gives the ָרב stature and thus he 

too merits the �tle. Therefore, in each case it can be said that ַהָמקֹום 

makes up for each person's shortcomings. 

 My ַּתְלִמיד, the ֶּבן ִאיׁש ַחי  had many levels to the depth of the 

answers to his riddles. Clearly, in this riddle, he was also teaching the 

importance of honoring a person even though they may have not been 

en�rely worthy. He found a way to give honor even if someone may 

have been lacking in some degree. Everyone has some shortcomings 

and it is easy to find fault and ridicule, but it is the way of a ֶּבן ּתֹוָרה to 

try to overlook them and focus on a person’s ַמֲעלֹות!  !ְיִהי ִזְכרֹו ָּברּו   
  ֶרִּבי Your                         ,ְּבְיִדידּות
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Shabbos: Ta’am HaChaim  

Shoftim 5776

Kingship in Our Times 

Introduction 

In this week’s parashah the Torah 

discusses the laws of appointing a king 

over the Jewish People. It is difficult for 

us to imagine in our times what it means 

to have a Jewish king, as the Jewish 

monarchy has been defunct for some two 

thousand years. Yet, in some sense we 

are required to fulfill this mitzvah of 

appointing a king, as every Jew must 

attempt to perform the mitzvos that are 

within his abilities. The Sefer 

HaChinuch (Mitzvah 497) raises an 

obvious question. We know that once 

Dovid HaMelech was anointed as king 

of the Jewish People, there was no 

longer a mitzvah to appoint a king. This 

being the case, how could there be a 

mitzvah for future generations to anoint 

a king?  

We ae still under the Rule of Kings 

The Chinuch answers that the mitzvah is 

not limited to appointing a king. Rather, 

included in the mitzvah is to appoint a 

new king when necessary, to establish 

the kingship of an heir to the previous 

king, to fear the king and to conduct 

oneself with the king according to the 

Torah’s instructions. These facets of the 

mitzvah are certainly prevalent forever. 

This idea described by the Chinuch also 

has its applications in our daily lives. In 

our current exile we are under the yoke 

of the local government, and the Gemara 

(Brachos 17a) states that it is our will to 

perform HaShem’s will. However, we 

are held back because of the seor 

shebiisah, the yeast in the dough, i.e. the 

Evil Inclination, and the subjugation of 

the gentile kings.  

The Shabbos Connection 

On Shabbos, however, we recite in 

Kegavna the words kad ayil Shabbsa ihi 

isyachadas viisparashas misitra achara 

vichol dinin misabrin minah, when the 

Shabbos arrives, she unified herself in 

Oneness and divests herself of the Other 

Side, [any trace of evil] all harsh 

judgments are removed from her. Thus, 

the Evil Inclination and the rule of the 

nations of the world cease to dominate 

us on the Holy Shabbos. Furthermore, 

the theme of Shabbos, which is reflected 

in the prayer of Kabbalas Shabbos which 

we recite at the onset of Shabbos, is the 

reign of HaShem, Who is the King of all 

kings. Thus, every week we are given 

the opportunity to, so to speak, appoint 

HaShem as our king, and no force in the 

world can prevent us from that 

wonderful opportunity. We are now in 

the month of Elul and we are preparing 

ourselves for the upcoming Days of 

Awe, when we will once again proclaim 

HaShem as our King and King of the 

whole world. It is worthwhile to reflect 

on the meaning of kingship and to 

realize that our true aspiration should be 

to have HaShem as our king, as we 

recite daily in Shemone Esrei hashivah 

shofteinu kivarishona viyoatzeinu 

kivatchila vihaseir mimenu yagon 
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vaanacha umloch aleinu miheira atah 

HaShem livadcho bichesed 

uvirachamim, restore our judges as in 

earliest times and our counselors as at 

first; remove from us sorrow and groan; 

and speedily reign over us – You, 

HaShem, alone – with kindness and 

compassion. 

Shabbos in the Zemiros 

Dror Yikra 

The composer was Dunash ben Librat, 

the famed medieval grammarian and 

paytan who lived from 4680-4750 

(920990 C.E.). He was born in Baghdad 

and, except for twenty years in Fez, 

lived there his entire life. He was a 

nephew and disciple of Rabbeinu 

Saadiah Gaon and was acquainted with 

many of the Sages of his time. Rashi and 

Ibn Ezra quote him extensively. His 

name appears four times as the acrostic 

of the stiches in stanzas 1,2,3, and 6. 

This zemer is a prayer to HaShem to 

protect the Jewish People, destroy its 

tormentors, and bring the Nation peace 

and redemption.  

 ,ְנתֹוץ ָצַרי ְבַאף ְוֶעְבָרה. ְשַמע קֹוִלי ְביֹום ֶאְקָרא

smash my foes with wrathful anger; hear 

my voice on the day I call. What is the 

association between HaShem smashing 

our foes and hearing our prayers? 

Perhaps the answer to this question is 

that it is said (Tzefaniah 3:14-15)  ָרִני ַבת

ָכל ֵלב ַבת ִצּיֹון ָהִריעּו ִיְשָרֵאל ִשְמִחי ְוָעְלִזי בְ 

ָה ִמְשָפַטִיְך ִפָנה ֹאְיֵבְך ֶמֶלְך -ו-ה-ֵהִסיר יְ  ְירּוָשָלִם:

ֹודָה ְבִקְרֵבְך לֹא ִתיְרִאי ָרע ע-ו-ה-ִיְשָרֵאל יְ  , sing, 

O daughter of Tziyon! Sound the 

trumpet, O Israel! Be glad and exult with 

all your heart. O daughter of Jerusalem! 

HaShem has removed your judgments; 

He has cleared away your enemy. The 

King of Israel, HaShem, is in your midst, 

you will never again feel evil. Thus, we 

see that when HaShem vanquishes one’s 

enemies, one exults and praises 

HaShem. When we acknowledge that 

HaShem is Almighty, we then turn to 

Him in prayer.  

Shabbos Stories 

This Rebbe is OK! 

Rabbi Mordechai Kamenetzky writes: 

Often the readers of Faxhomily and 

Drasha send in stories from anthologies 

or personal reminiscences that I might be 

able to use in future faxes. Here is one 

that I received not long ago, though, 

unfortunately, I do not have the name of 

the author. He related the following 

revealing story: I remember my wife’s 

grandfather of blessed memory. He was 

a shochet (butcher), a Litvishe Yid 

(Lithuanian Jew). He was a very sincere 

and honest Jew. He lived in Kentucky, 

and later in life he moved to Cincinnati. 

In his old age he came to New York, and 

that is where he saw Chassidim for the 

first time. There were not too many 

Chasidim in Kentucky and Cincinnati. 

Once he went to a heart doctor in New 

York. While he was waiting, the door 

opened and a distinguished Chasidic 

Rebbe walked in accompanied by his 

gabbai (personal assistant). It seems that 

the Rebbe had a very urgent matter to 

discuss with the doctor, who probably 

told him to come straight into the office. 
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The gabbai walked straight to the door 

and ushered the Rebbe in to see the 

doctor. Before going in, the Rebbe saw 

my grandfather waiting there. The Rebbe 

went over to my grandfather and said, “I 

want to ask you a favor. I am going to be 

with the doctor just one minute, if it’s 

okay with you. If it’s not okay with you, 

I won’t go in. One minute is all I need.” 

My wife’s grandfather said okay, and the 

Rebbe went inside. He was in there for a 

minute or so, and then he came back out. 

The gabbai was ready to march straight 

out the door, but the Rebbe walked over 

to him again, and said, “Was it okay 

with you? I tried hard to make it short. I 

think it was just a minute or two that I 

was there. Thank you so much. I really 

appreciate it.” Later my wife’s 

grandfather said to me, “I don’t know 

much about Chassidim and Rebbes, but 

there’s one Rebbe that I could tell you is 

okay.” 

Degradation for his Benefit 

Rabbi Kamenetzky writes further: Rav 

Yosef Poesner was the son-in-law of the 

Nodeh B’Yehuda, the esteemed Rav of 

Prague. He was a brilliant scholar and an 

amazingly righteous individual. During 

his entire life, he seemed to be plagued 

by a nagging wife who would belittle 

him at every opportunity. After a 

brilliant lecture, she would come into the 

room, and belittle him. During meetings 

at which his opinion was prominently 

sought, she would serve the company 

food, but at the same time she made sure 

to deride him. During all these outbursts, 

he never said a word. He never defended 

himself. In fact, he hung his head low, as 

if to agree with her words of derision. 

Then, suddenly, he passed away. 

Hundreds came to the funeral. All of the 

gathered contrasted his greatness to the 

difficult life he had led, by being married 

to a shrew of a wife who was about to 

bury him. After the eulogies, his wife 

suddenly appeared before the coffin, 

crying uncontrollably. She begged his 

permission to speak and then burst into 

tears. “All these years,” she cried, “I 

fulfilled the adage that a loyal wife 

fulfills the wishes of her husband. And 

due to my loyalty and respect to you and 

your greatness, I did whatever you had 

asked me to. But now that you are in the 

world of the truth, I can finally say the 

truth.” She began to declare her respect 

for his greatness and humility, his piety 

and patience, his kindness and 

compassion. The people near the coffin 

were shocked to see this woman 

transformed into a loving, grieving 

widow. And then the true shock came. 

She continued her soliloquy. “Despite 

how difficult it was for me, I kept the 

promise and commitment you had asked 

me to make. Any time you were treated 

honorably, or were asked to fulfill a 

prestigious role, you told me to come in 

and belittle you as strongly as possible. 

You were afraid that the honor they 

afforded you would make you haughty. I 

only complied because that was your 

will!” “But now I can finally say the 

truth!” But that was only in front of 

people! “You know how much I 

appreciated and cherished you!” She 

continued to cry over the great tzaddik 
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and lifelong companion she lost. The 

stunned grievers were shocked at the 

tremendous devotion of the Rebbetzin, 

who deemed herself a harrying nag all 

for the sake of her husband’s wishes. 

(www.Torah.org)  

Shabbos in Halacha  

 Preparing for a Weekday – הכנה

 

Limitations to the Prohibition 

 

Under the prohibition of preparing, one 

is only prohibited from performing 

genuine acts of preparation that bring 

about actual benefit. One would be 

permitted, however, to perform actions 

that merely prevent spoilage. 

 

To illustrate this point: One is prohibited 

from cleaning a room that will no longer 

be occupied on Shabbos, for doing so 

simply prepares the room for a post-

Shabbos function. Accordingly, if the 

Seudah Shlishis (the Shabbos afternoon 

meal) ends late and there is no purpose 

in having the room cleaned on Shabbos, 

one must refrain from cleaning off the 

table until Mo’tzai Shabbos. However, 

one is permitted to take perishable goods 

from the table and refrigerate them to 

avoid spoilage, despite the fact that these 

foods will not be eaten until after 

Shabbos.  
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ל"נ רחל בת מרדכי ז"לז  

Parsha Potpourri 
Parshas Shoftim – Vol. 11, Issue 48 

Compiled by Ozer Alport 
 
 

 לא ימצא בך מעביר בנו ובתו באש קסם קסמים מעונן ומנחש ומכשף וחבר חבר
)18:10-12(כל עשה אלה ' ושאל אוב וידעני ודרש אל המתים כי תועבת ד   

 At the end of King Shaul's life, the Philistines amassed a large and intimidating force to attack the 
Jewish people. Shaul was frightened by the sight of their army and sought guidance from Hashem via the 
prophets and Urim V'Tumim, but Hashem refused to answer him. After these attempts were unsuccessful, 
Shaul told his servants to seek out for him a necromancer of whom he could inquire (Shmuel 1 28:7). She 
proceeded to summon up the spirit of the dead prophet Shmuel, who informed Shaul that the Philistines 
would defeat the Jewish army the next day, and they would kill Shaul and three of his sons.  
 This episode is very difficult to understand. How is it possible that Shaul, for all of his 
shortcomings and mistakes in judgment, could think that it was permissible to inquire of the dead using 
necromancy, something which is explicitly forbidden by the Torah in Parshas Shoftim and was a 
prohibition with which Shaul was clearly familiar because he had spearheaded a campaign to eliminate all 
of its practitioners from the land of Israel (Shmuel 1 28:3)? The commentators discuss this perplexing 
incident at length and offer several justifications for Shaul's conduct. 
 The Ohr HaChaim HaKadosh and Oneg Yom Tov point out that the verses following the 
prohibition against inquiring of necromancers state (18:14-15)  אתה יורש אותם אל  כי הגוים האלה אשר

אלקיך אליו תשמעון' ני יקים לך דאלקיך נביא מקרבך מאחיך כמ' מעננים ואל קסמים ישמעו ואתה לא כן נתן לך ד  
- for these nations that you are possessing, they hearkened to astrologers and diviners, but Hashem your 
G-d has not given this for you. A prophet like me from your brethren in your midst shall Hashem your G-
d establish for you; to him you shall listen. In other words, the Torah seems to indicate that the reason 
Hashem forbids us to turn to sorcerers and necromancers is because these were the practices of the non-
Jews who inhabited the land of Israel before us, but we do not need them because Hashem will give us 
prophets and the Urim V'Tumim that we can ask instead. 
 With this understanding, Shaul reasoned that it is only forbidden to consult necromancers if one 
has an alternative of going to a prophet or the Urim V'Tumim. However, in a situation where that is not a 
viable option, such as in Shaul's case when he attempted to do so but was not answered, the prohibition 
would not apply and he would be permitted to ask the necromancer. Although the Ohr HaChaim 
HaKadosh claims that Shaul was incorrect in this interpretation and only offers this explanation as a way 
of understanding his mindset and judging him favorably, the Netziv maintains that not only was this 
Shaul's rationale, but that he was in fact correct about it, as in a dangerous situation where there is no 
prophet and guidance is needed, it is legally permissible to consult a necromancer or sorcerer.  
 Along these lines, the Shach (Yoreh Deah 179:1) rules that because we do not have prophets to 
ask, if somebody is ill, it is permissible to use magic and sorcery to determine how to heal him. The 
Maharshal (Shu"t Maharshal 3) disagrees and writes that if the person is merely sick but not in mortal 
danger, it is forbidden to resort to such methods. However, this seems to imply that if somebody's life is 
truly endangered, it would be permissible to engage in sorcery or necromancy as a means to save his life, 
which is in accordance with the Netziv's opinion about the propriety of Shaul's actions.  
 Alternatively, the Radvaz (Shu"t Radvaz 1:485) justifies Shaul's decision to consult the 
necromancer based on the concept that a king is allowed to perform actions that would otherwise be 
prohibited by using a הוראת שעה - temporary judgment that an extraordinary situation requires unusual 
measures. In this case, the Jewish people were under attack by the Philistines, and Shaul was terrified by 
the presence and size of their army. He tried every avenue at his disposal to obtain guidance from 
Hashem, but he was unsuccessful. Because of the potentially significant consequences of his decision 
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 Finally, in his work Doveir Tzedek (4), Rav Tzaddok HaKohen explains that Shaul knew that 
what he was doing would normally be forbidden. However, there is a legal concept known as פיקוח נפש 
which permits a person to transgress virtually every prohibition in the Torah in order to save the life of 
another Jew. In this case, Shaul reasoned that because so many Jewish lives were in mortal danger due to 
the Philistine threat, it was considered a case of פיקוח נפש and under the circumstances he was allowed to 
ask the necromancer to summon the spirit of Shmuel to advise him how to proceed. 
 As far as why the other commentators don't give this seemingly straightforward answer, the 
Radvaz notes that saving a person's life does not take precedence over the prohibitions against murder, 
idolatry, and forbidden relationships. However, this exception is not limited to cases that involve 
transgressing these three actual prohibitions; it also applies in a case of אביזרייהו - ancillary forms of the 
prohibitions - which are also not pushed aside even to save somebody's life. The Radvaz argues that 
sorcery and necromancy are considered אביזרייהו דעבודה זרה - ancillary forms of idolatry - which may 
not be performed - except by the king in exceptional circumstances - even when Jewish lives are at stake.  

 
 

)20:7(ומי האיש אשר ארש אשה ולא לקחה ילך וישב לביתו פן ימות במלחמה ואיש אחר יקחנה   
 Just before the Jewish army goes off to war, a Kohen who is specially anointed to oversee 
military affairs addresses the assembled soldiers and informs them that several groups are exempt from 
fighting. Specifically, a person who has built a new house and not yet inaugurated it, somebody who has 
planted a vineyard but not yet redeemed it, and one who has betrothed a woman but not yet married her 
are all excused from going off to battle.  

Curiously, in his commentary on the last category of exemptions – a soldier who betrothed a 
woman but did not yet marry her – Rashi writes that if such a person disregards the Kohen’s instructions 
and insists on going off to fight in spite of his dispensation, he deserves to die in battle. While it is 
understandable that somebody who disobeys the Kohen’s directives warrants punishment, it is difficult to 
comprehend why Rashi waited to make this comment until the final group of excused soldiers. Why 
wouldn’t the same rationale also apply to somebody who built a new house and didn’t yet inaugurate it, or 
who planted a vineyard but didn’t yet redeem it, and nevertheless continues to the battlefield? 
 Rav Mordechai Druk explains that when a person wishes to be stringent and go beyond the strict 
letter of the law, it is generally commendable. However, in the case of a soldier who is exempt from 
fighting but doesn’t feel right abandoning his brethren in a time of national need, Rashi informs us that 
our evaluation of his choice to fight depends on the reason for his original dispensation. If he is excused 
from fighting due to a new house that he built or a new vineyard that he planted, his decision to remain 
with the army is indeed praiseworthy. If, however, he belongs to the third category – those who have 
betrothed a woman and not yet married her – his commitment to be stringent and fight impacts not only 
himself, but also his wife, especially as he risks his life in the process. In such a case, Rashi is teaching us 
that while chumros (stringencies) are often quite laudable, when they affect others as well, they are 
inappropriate and misguided. 
 To illustrate this concept, Rav Druk recounted a story involving Rav Yosef Chaim Sonnenfeld, 
who lived in Yerushalayim at a time when poverty was rampant. Once as he was walking, he discovered a 
golden Napoleon, which was an extremely valuable coin that could sustain his family for an entire year. 
Based on the circumstances, he discerned that it had been dropped by a non-Jew, and he was therefore 
legally entitled to keep it (Choshen Mishpat 266:1). Another Jew observed the scene and approached Rav 
Sonnenfeld to clarify his plans for the coin. Upon hearing that he intended to keep it for himself, the other 
Jew reminded him that even though he was technically permitted to keep it, the Shulchan Aruch adds that 
it is commendable to sanctify Hashem’s name by going beyond the strict letter of the law and returning it 
to its rightful non-Jewish owner. 
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 Rav Sonnenfeld replied that while it is indeed praiseworthy to sanctify Hashem’s name, he had to 
balance this consideration against his responsibility to his family, which was afflicted by terrible poverty, 
and he therefore concluded that it would be unjust to cause them additional suffering by returning the coin 
when not required to do so. Unsatisfied with this explanation, the other Jew persisted in attempting to 
pressure him into returning the Napoleon to its original owner.  

At that point, Rav Sonnenfeld proposed that because the man was so convinced of the need to 
sanctify Hashem’s name by returning the coin, he would lend it to him so that he could do so, and over 
the course of the upcoming year, the man would slowly pay Rav Sonnenfeld back for the value of the 
Napoleon, which he maintained was far inferior to the reward that would be generated by returning it. 
Upon hearing this suggestion, the other Jew ran away and quickly fled the scene. As Rav Druk explained, 
while it may seem quite easy to come up with stringencies for others, a chumra whose consequences will 
be unwillingly borne by anybody other than oneself is in reality nothing but misplaced piety. 
 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) In warning judges against accepting bribes (16:19), the Torah commands, “You (singular) shall 
not take a bribe, because a bribe will blind the eyes of the wise (plural) and pervert the words of 
the righteous (plural). Why does the Torah switch from the singular to the plural within the same 
verse? (Toras Chacham) 

2) The Torah admonishes (16:19) judges against accepting bribes and warns that doing so will blind 
the eyes of the wise and twist the words of the righteous. Why does the Torah forbid the judge to 
take a bribe but not similarly prohibit the parties from giving a bribe? (Tosefes Beracha) 

 
 

Answers to Points to Ponder: 
 
1) Rav Chaim De la Rosa, a disciple of Rav Chaim Vital, explains that almost all Jewish court cases 
involve more than one judge. Most monetary disputes are adjudicated by a panel of three judges, while 
capital cases require at least 23 judges, and the most difficult cases are brought before the full Sanhedrin, 
which consists of 71 judges. As such, even if one of the judges accepts a bribe, it would seem that the 
potential for perversion of justice is extremely small, as that judge will be overruled by the other judges 
who did not accept a bribe and are able to view the case objectively. In reality, the Torah teaches us that 
this is not the case, because the judge who became compromised through accepting a bribe will become 
so fixated on ensuring a favorable outcome to the party who bribed him that he will fabricate arguments 
to persuade the other impartial judges to join him in his ruling. This phenomenon is alluded to by the 
verse hinting that if even one judge (singular) accepts a bribe, the end result will be that he will use his 
influence to blind and twist the judgment of the other judges (plural), even though they themselves are 
wise and righteous and untainted by bribes. 
 
2) Rav Boruch HaLevi Epstein suggests that if the Torah explicitly forbade litigants to bribe the judge, 
they would be even more inclined to do so. Because they would know that the other party was unlikely to 
do something which is prohibited, they would be tempted to offer a bribe in an attempt to gain the upper 
hand in the judge’s eyes. However, in the absence of a prohibition against giving a bribe, they will 
assume that there is no reason to do so. The other litigant will have no reason to refrain from offering a 
bribe of his own, and no advantage will be gained. In other words, by not forbidding this undesired 
behavior, the Torah actually made it much less prevalent. 
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