
,gsk of,t ofhekt wv vxbn hf /// tuvv thcbv hrcs kt gna, tk
v,davu vjuf wv ,cvt - (s-dh) /// ofhekt wv ,t ohcvt ofahv

    tofhvkt wv vxbn hf ',ut ,uagk vkann v"cev uk i,ub vn hbpn ,"tu :h"ar
kg hf ',wwhav ,cvt ka vjuf ,gdn ifhv sg ,utrk ubt ohkufh itfn /f"g of,t
lk iht hf 'sutnk r,xvv vcr,naf od urmh kun i,ht sungk ostv ,kufhc vsh
'ohhgcy ohbhbgc ov ohr,xvv curv hp kg hf 'i,arpc runtv in r,uh ohbp r,xv
ostv kg kyun tkhnnu 'vrhck dhvbn aha lf kf rfhb tk hgcy iputca ubhhvu
ihgn vr,xvcu /vrhjcv ,kgu,k tuv r,,xn lt dhvbn aha vbuntv ,t uc rhsjvk
'vrhjcv thv vthrcv ,hkf,a tuv gsuh hf 'iuhdvv smn sungk ostv ,kufhc ah uz
vhv, tk 'okugc ,wwhav ,ukd,v vhv, otu 'cuyc ostv rjcha ,wwhav iumra ubhhvu
rhsjvk u,kufhc tkhnn ,tz ihcn ostvafu 'cuyc ostv rjcha vnc t,ucr oua
thcb oeaf hf 'itf rtu,nv r,xvv tuv vbua lt /urmh kg rcd,vku 'ucckc vbuntv
itf hrv 'ohrcsv hbp ohb,an oh,punu ,u,ut hsh kg ktrah ,t shjfvk vxbnu
rnutu tkp,nu 'ohhgcy h,kc ,utkp kkujk grv smv jfc ah hf ,utrk ostv jfub
jrfvcu 'vyn hrs ka ,ujuff ohtrb obht ,u,utv ukt hrvu 'vff wv vag vn kg
hsh kgu wthv ohekt gcmtw rnuku ,u,p,vk uk kebc if otu 'ohbuhkgv ,ujuf ova
cmn kun sungk ,kufhv hf rnutu cu,fv shgn iftu 'kcvvu uvu,v hrjt lanhvk vz
vhvh vz jfc eru ',wwhav ,cvtk od itf oheuez tkt 'sck vbunv jfc vbht vz ihgf
wv ,t ohcvut ofahv ,gskw cu,fa vn uvzu 'vz iuhxb kun sungk ostv ,kufhc
sungk ostv ,kufhc vhvh uz vcvt hsh kg er hf wofapb kfcu ofcck kfc ofhekt

/kmbh ztu ,wwhav ,cvt ucrec rhsjvk vga v,utc ostv ,sucgu 'uc
ohsnuga rjtn 'ucckc uz vcvt rhsjvk ostv vtrha tuv hutrv in 'ifa iuhfu    
ohr,xvv 'sutn ohae ,ubuhxbc ubt ohxb,n inzv vzcu 'tjhans t,ceg inzc ubt
,wwhav hfrsc lkh ota ostk uk vnsb ohngpka f"f sg 'sutnk ubhnhc ohcr,n
'u,cuj ,t ohhek ucckc ,ukhxn thmnvk sutn ostk uk vaeu 'vjkmvv ubnn kkah
lt 'otruc iumr ohhek ormh ,t ov ihpuf ohhaev ukt ;t kg ohause ktrah iftu
ubh,kufhc vhvh 'ckv ,uhnhbpc vcvtv ,t urhsjh otu 'vcvtv rsgv ,njn tuv z"f

/ubhsgc cfgh tk rcs ouau 'ckv ,hhnv hpf ,uhju vjna lu,n ,tz ,uagk
ohnumgv w,h uhsxjc shn, ibuc,vk ostv kg kyun ,wwhav ,cvt dhavk hsfu      
,t ahdrvk ostv khj,n ratf hf /,gf snug tuv uc ouhv sg usugn ung vaga
ucku cuyv ,rfv hadrc tkn,n tuv 'gdr kfc ung vaug v"ceva ,unumgv ,ucuyv
'ung chyna hn ,t cvut tuva ostv gcyc ghcyv v"cev hrva 'hj kwtk ibur,n
vshnc tkn,n tuvu 'urmh ;t utrca hnk vnumg vcuy ,rfv ahdrn tuva ifa kf
'uapb vcvt rat kt cre,vk thv u,eua, kfu 'utruck vnumg vcvt ka vausd
urgmk tka ifa kfu ',unhkac ubumr ohhek rnan kfn rvzhvk unmg kg kcen tuvu
,fkk vz hsh kg vfzbu 'u,creu w,h u,cvt dhavk vfzb ifta ruzgh ,wwhav /oukau xj

/uhbpk humrvu rahv lrsc shn,

lt ,hhvu /// ldjc ,jnau /// ohnh ,gca lk vag, ,ufxv dj
 jna(uy'dh-zy),ufuxv djc w,ujna vaukaw ,rfzvk ogy - 
k      c,hhhhhhhhjjjjcccc    uuuubbbbhhhhccccrrrriuaku vjna iuak ',ufuxv djc - itfc rhfzv vbv" '

hfw vhc ch,fs 'vfrc iuaku 'wldjc ,jnauw uc rntba 'vjna iuak 'vfrc
uc rntba 'vjna iuak ,ugucav djc rhfzva ubhmn ifu 'wlheukt wv lfrch
'wlheukt wv lfrch ratfw uc rntba 'vfrc iuaku 'wlheukt wv hbpk ,jnauw
'rcsv ogyu 'vfrc iuak tku vjna iuak tk uc rhfzv tk jxpv djc kct
kmt ovc vhumn vtuc,v ',ufuxv dju ,ugucav dj ova ohsgunv hbaca hbpn
ou,hvu rdvu hukvw-rhfzva ohturev vgcrt xbrpk ovk raptu 'oh,c hkgc
ohtureva 'vfrcu vjna ovc ah hrv ovc ixbrpn tuva iuhfu 'wvbnktvu
vasjv vtuc,v vrmeb tk jxpc kct 'ohfrc,n oh,cv hkgcu ovc ohjna
;uxk vru, vsrha 'jxpc o,ut jnak rapt htu 'v,kf rcf vbahvu 'ihhsg
/"vfrc iuak tku vjna iuak tk uc rfzb tk ifku 'oxbrph tka ost ka u,gs
vjna vru, vrhfzv tk vn hbpn 'arsnc urnt rjt ogy sugu" ';hxunu     
lt ,hhvu-ldjc ,jnauw-,ujna auka ,ufuxcu ',rmgc vjna vrhfzvu 'jxpc
'iushb okugv oherp vgcrtcw ubhbaa hpk 'wofheukt wv hbpk o,jnau-jna
ohrcug okug htc kf vbav atrc 'ikhtv ,urhp kg ,rmgc 'vtuc,v kg jxpc
ihbhsv kfu 'ihsv ouh jxpa hbpnu 'wohnv kg ohbushb djcu 'iurn hbcf uhbpk
ihs rcg rcfa ,rmgc kct 'kkf vjna uc rfzb tk lfk ',uaghvk ihsh,g
- jxpw - ihbhsv vauka urcg rcfa djcu ',jt vjna uc c,fb 'jxp ka sjt

/",ujna vauka uc uc,fb lfk 'wvbav atr - ,rmg
    wc t,ht z"sgu wwwwhhhhbbbbuuuuggggnnnnaaaa    yyyyuuuueeeekkkkhhhhch,f ,ujna aukaa 'tmun v,t" '(d"f trehu) 

jxpc kct 'wofheukt wv hbpk o,jnau - jna lt ,hhvu - ldjc ,jnauw - djc
tmun v,t 'vnk '(djv smn-) ,jt vjna ukhpt uc cu,fa tmun v,t iht
'vaug ubht ot vtuc, vbav vaug ot gsuh ost ihtu ',hbushb vtuc,v jxpca
kfa 'tmun v,t ifu 'ohhrmnv uc u,na khcac t"s 'vjna uc cu,f iht lfhpku
tkt kkvv ,t ihrue ubt iht jxpc kct 'kkvv ,t ivc ihrue ubt djv hnh ,gca
kdh kt ukafcu 'jna, kt lchut kupbcw rntba ouan 'vnk 'ukhku iuatrv y"uhc
,jnauw vhc ch,fs ',jt vjna tkt ,rmgc cu,f ihta 'tmun v,t ifu 'wlck
vchx uzu) vrmeb vtuc,va hbpn ',jt vjna vc c,f vnku 'wlheukt wv hbpk

] wrhmec ,jnaf lhbpk ujnaw vh,usut rntbfu 'vjnakhhhhbbbbuuuueeeezzzzjjjjogy vnu '([itf 
ihtu 'uc ohbushb ikhtv ,urhpa hpk '(djv smn od-) ,ujna h,a oa cu,f iht
oda-) vbav atrc kct 'vaug ubht ut ikhtv ,urhp vbav vaug ot gsuh ost
aecnu 'uc ,ubushb ,uapbva ouan ',jt vjna ukhpt oa ch,f iht (dj tuv
'ohrupfv ouhc xunhs ,uapbv ukyba hpk 'djc kct 'ubunnn r,uh uapb ,t ostv
ikhtv ,urhpu vtuc,va 'sugu 'wudu ofhkg rpfh vzv ouhc hfw uc rntba unfu

/(xunhsv smn od ut 'djv smn od-) ",ujna vauka uc c,f lfhpk 'ohbpc

R’ Shlomo Wolbe zt”l (Alei Shur) would say:

    “wvkkeu vfrc ouhc ofhbpk i,b hfbt vtrw - In Birchas HaTorah (blessings of the Torah) we say: ‘Who has given us the

Torah of truth and implanted within us eternal life.’ Where there is truth, there must necessarily be life, and truth that is

not living is not truth. The Torah is a Torah of life, and its study must be genuine. How much responsibility does this

place upon a teacher? One can teach a posuk from the Torah and give his students numerous explanations for it, and yet

the posuk remains dry to them. The students may know the posuk, but they will not sense the truth that is hidden within

it. Yet sometimes a teacher will provide one simple explanation for a posuk, but his students will sense the enthusiasm

within their Rebbi. When that happens, things will become clear to them and they will sense the truth within the posuk.”

y '[df] t .huuruv crv 'vfkv rcs (1)
y"h g"vt (2) [uy]

   6:04 - w"yr dgpnd blt * 
    7:08 - zayl zexp zwlcd

    9:04 - ̀ "nd/rny z`ixw onf 
   9:40 - ̀ "xbd/rny z`ixw onf

`"xbdl/dlitz onf seq - 10:45
ycew zay dngd zriwy - 7:25

8:15 - miakekd z`v  w"yven      
            8:37 - mz epiaxl / k"d`v 
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Sponsored Anonymously as a Zechus for all those
looking for a Shidduch. May each and every one

find their Zivug, Bsha’ah Tova Umutzlachas! 

Mazel Tov to Moti & Devoiry Smilow on the
engagement of their son Yechiel to Aviva

Hirsch, daughter of Avrumi & Fayge Hirsch
of Flatbush/Fallsview Estates.  

 'd wxt
zea`c

v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk lynp: On Rosh Hashana we say in the Mussaf Tefillos,

“Fortunate is the man who will not forget You, and the

human being who will find strength in You.” On Simchas

Torah, we sing this song over and over again, as we dance

joyously with the Sefer Torah. It is our mantra at both our

A SERIES IN HALACHA
LIVING A "TORAH" DAY

"ause lhbjn vhvu" - Keeping the Jewish Camp Holy (96)

Preserving our Kedusha: Yichud (cont.). Last week we
introduced the laws of Yichud -  the prohibition of a man being
alone with a lady or girl in a secluded place.

Definition of Secluded Place. This is defined as a place where
people who would want to do something forbidden have no fear
of being disturbed or seen by another person. For example:

Locked and Non-Visible Room: A room, house or office
where the door is locked and no one can see in from the
outside, or it is highly unlikely that they will be seen from the

outside. If others have a key and might enter at any time on
their own, there is no issur because it is similar to ju,p j,p"
ohcrv ouenk"  - a door open to a public area, which is

permitted. If the door is shut but unlocked and sometimes
people enter (with or without knocking) without receiving
permission, one can rely on the numerous opinions that it is

permitted during those times that people might enter.
Deserted Area: Even if they are out in the open but the area
is deserted, there is an issur of Yichud during those times

when the area is deserted. Therefore, even a public park,
road, beach or open-door house can be prohibited according
to the circumstances. The criteria would be: is the place

deserted enough that anyone who would want to do
something forbidden would be afraid of being seen?

1)

2)

most solemn and most joyous moments. It reinforces us with

the knowledge that Hashem is never too “far away” from us.

He is always there to watch over and guide us. Even if we

think we have strayed far, He will not relinquish us. We must

look to Him and serve Him with humility and repentance.   

`"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

Car or Other Motor Vehicle: Technically a car is not a

place of Yichud even if it has tinted or darkened windows.
This is because people can see through the front driver’s clear
windshield and those inside are exposed. In major cities or

well-traveled roads and highways, there is always a
possibility of being seen, and thus, there is no Yichud. The
Dvar Halacha (1) rules based on the Shev Yaakov (2), that

even in the event that no people come by for long periods of
time, there is still a very prevalent possibility (especially in a
city) of someone disturbing them, and it is permitted.

Important Application. Many times a lady or girl will take a
car service driven by a male driver, to the airport early in the
morning for an early flight, or from the airport to her house late at

night after a late flight. On the main highways to the airport there
are enough cars on the road even in those wee hours (and others
are traveling just like her) to remove any potential issur. The

question remains about the suburbs at the beginning and end of
such trips and the hour of pick-up and/or drop-off. One cannot
compare a busy area like Brooklyn at 4:30 a.m. in the winter to

the outskirts of Monsey at that same time. A lady who needs to
get an early or late ride should call a local Rav who knows the
specific neighborhood and ask if she can take a car service at her

requested hour. Boruch Hashem, there are more opportunities
lately through alternate car services to use a female driver.

3)

R’ Yitzchok of Vorki zt”l would say:  

     “wlcrec vzv grv rcsf ,uagk upxuh tku iutrhu ugnah ktrah kfuw - Solitude is good for the soul. Indeed, solitude is good

for many things in life. But the key to solitude is to be alone while still in the company of others. Those who are

completely alone and silent cannot claim that they have conquered their appetite for speech.”

A Wise Man would say:

   “Two things define you: your patience when you have nothing and your attitude when you have everything.”             



     Parshas Re’eh is filled with so many lessons and messages, as we ring in Chodesh Elul. We learn about the concept of
giving Tzedaka, and how it can save one from death and harsh decrees. The posuk uses a double expression a few times -

/j,p, j,p///i,, i,b""ehbg, ehbgv//  - to impress upon us the middah of giving generously; don’t hold back when you can help others. 
      The Yerushalmi (d ohrsb) quotes something fascinating in the name of Rabban Shimon ben Gamliel. He says that there is
nothing square that was created in the six days of creation! Everything in the world is round! The world itself is round. The sun,
moon and stars are round. The ocean is like a bowl, a half circle, and even most flowers, fruits and vegetables are created
round! Why? To teach us that life is circular - “what goes around comes around!” Sometimes you’re up and sometimes you’re
down. Don’t get too complacent with your status or upset with your plight because anything can change at any time! 
     The Ksav Sofer zt”l writes that this idea applies equally to money! Coins are round, circular in shape, and the posuk tells
us "vzv rcsv kkdc //// uk i,, i,b" - The word "kkdc" comes from the word "kdkd" which means a circle! Money comes and
money goes - like a "rzujv kdkd". Chazal call it "ohzuz" - because it is always moving (zuzk)! Rich people become poor and poor
people become rich. Money is like a circle that should be used to help others! The reason Hashem made people rich is so
that they can give to the poor! And the reason Hashem made people poor is so that the rich have an opportunity to give! 
     "vtr" means to see and the first thing we must do on Rosh Chodesh Elul is open up our eyes and put life into its proper
perspective. "kukt" stands for "t ahkuvgru  ,b,nk"ohbuhct . Don’t hold on too tight to your money - "i,, i,b" - give and give,
because money is like a ball that slips out of your fingers if you don’t use it well. Now is the time - open your heart and give!    
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     The Torah commands us to be compassionate and not close our hand to the poor, but rather open it. This seems redundant.
If we are forbidden to close our hand, then obviously it should be open! My machshava here is homiletically based on the
words of the Vilna Gaon zt”l who writes that although a person is obligated to give Tzedaka when asked, he does not have to
give equally to each person who approaches him.  There are certain halachos of precedence - such as family and "lrhg hhbg" - as
well as analyzing each situation and realizing that each person should not be given the same amount in the same manner.
     As we know, when a person’s hand is extended, each finger is a different length. When the fist is closed, all the fingers appear
to be the same size and equally aligned. Our posuk warns us: “Don’t close your fist when the needs of the poor are being
considered, as this can cause insensitivity if you judge each person equally.” Look at your hands and notice that just like your
fingers are not alike, so too, each individual "hbg" is not the same. Reach out and respond to each one as a unique individual,
according to both his physical and emotional needs. Make him understand that you really feel his pain and empathize with him.
     This is the meaning of the words:  aht"f"lhekt wv ,frcf ush ,b,n  - “Each man as much as he can afford, like the blessing of
Hashem, the Lord.” Why is there a "f" before the word ",b,n"?  The beracha should come as a reward for what you actually
give. The answer is that the beracha comes not just on what you give but how you give! The word ",b,nf" means that in the
same way you give to a poor person, understanding his physical and emotional needs, that’s how the g"acr will repay you.
     This is Shabbos Rosh Chodesh Elul. "kukt" is an acronym for: t" hbk hsusu hsusk"h . We must realize that in these "ihsv hnh", the
merit of "hsusk hbt" - living lives of Tzedaka, Torah and Mitzvos, will cause Hashem to reciprocate - "hk hsusu" -  with berachos of
long life, gezunt and yiddishe nachas. May we all be zoche to see the coming of Moshiach Tzidkeinu, int ubhnhc vrvnc!              

 wv lfrch vzv rcsv kkdc hf uk l,,c lcck grh tku uk i,, iu,b(h-uy)

                                                                                                                                                                                                             

du o,gsh tk rat ohrjt ohvkt vscgbu vfkb rntk orhg hcah ,t ujhshu lcren kghkc hbc ohabt utmhwu(sh-dh) 
     Although he was only 21 years old at the time, R’ Moshe Feinstein zt”l was already renowned for his genius and
talmudic prowess. He was appointed chief rabbi of the Russian city of Luban, and soon afterward, he married Sima, the
daughter of R’ Yaakov Moshe Kastanowitz zt”l, Luban’s shochet, mohel, and community leader. 
     R’ Yaakov Moshe appreciated the great merit of having R’ Moshe as his son-in-law. Recognizing R’ Moshe’s
legendary diligence in Torah study, he did his utmost to insure that nothing would disturb it. R’ Yaakov Moshe was once
present when his daughter was faced with the common dilemma of trying to wash the floor while the children required
supervision. Seeing the possibility that R’ Moshe would be forced to close his gemara and tend to the children, R’ Yaakov
Moshe quickly said to his daughter, “His job is to learn; I will wash your floor and you tend to the children.”
     R’ Yaakov Moshe was not only a great communal leader; he was also a righteous man who was well-known for his
generosity and kind-heartedness. Any poor or sick person who needed assistance knew that he could find reassurance and
support with R’ Yaakov Moshe. In Luban, there were few organizations that assisted downtrodden children. Individual
people would look after their needs. One time a boy from town, who had strayed away from the Jewish way of life and
became an outcast in the community, was stricken with tuberculosis. The only treatment for the disease was to send the
patient away to a location where he was given a lengthy therapy of special medicinal drinks. Since the treatment was quite
expensive, whenever an instance of this disease arose in a particular locale, the entire town would chip in to raise the necessary
funds. When it came to this particular renegade boy, however, the people of Luban - who were already severely impoverished
- did not show the slightest interest in helping the wayward boy out of his plight. R’ Yaakov Moshe, however, disagreed with
them and with great effort and dedication he raised money for the boy, despite the opposition of his acquaintances and
townsmen. The boy was able to undertake the prescribed course of treatment. R’ Yaakov Moshe was firm in his commitment
to the principle that one must go to all ends to save “even one soul in Israel,” irrespective of his attitudes and actions. 
     Many years later, as the effects of the Communist revolution were spreading further and deeper into the outlying areas of
the Soviet Union, the Communists decided that they were going to seize all the gold, precious metals and American dollars
that were held by private citizens, for use in funding their various projects. This was a measure of the “Communist Utopia.” 
     One day all the shop-owners and businessmen of Luban, where R’ Moshe was the rabbi, were arrested and herded into
a small prison, in an effort to pressure them into handing over all the currency in their possession, and to reveal where their
“tremendous wealth” was hidden. Of course, they didn’t have anything to offer and the questions went unanswered. After
this, the rabbi himself - R’ Moshe - was summoned for questioning by the commissar, to determine where his money was
hidden. When he arrived for interrogation and was asked to state his name, he responded, “Moses Feinstein.” 
     Upon hearing his name, the senior commissar suddenly stood up. He looked at R’ Moshe and asked, “Are you the rabbi
who married the daughter of Kastanowitz?” R’ Moshe nodded in assent. The commissar turned to the guards and called
out angrily, “Why was this man brought in for questioning? He does not belong here!” 
     The assistants responded that as the rabbi of the city, this man was certainly one of the greatest criminals of the
bourgeoisie! But to their astonishment the commissar told them, “This man is no bourgeois! He is the son-in-law of one of
the greatest true Communists in all of Russia! This man’s father-in-law single-handedly and selflessly took care of my
brother when he fell ill and enabled him to seek therapy for his disease - all this despite the fact that he did not share the
same faith and world outlook that he did. Therefore, I order you to free this man and obey his wishes to the fullest!” 
     R’ Moshe’s request was that all the men be freed from incarceration, and this wish was granted. From that time until the
day he left Luban in 1926, not a single Jew was ever arrested by authorities in the town.                                                            
      

    /// iuhctv lhjtn lsh ,t .pe, tku
 wufu uk lsh ,t j,p, j,p hf    (j-uy)

vna ,tcu uars, ubfak /// (v-ch)
     From this posuk we discern that in order for the Geulah
to come and the Shechina to reside among us, we need to
seek it out and yearn for it (see Ramban). Why is that so?
   Every successful organization requires a mission
statement. Without a clear focus on that mission statement,
they run the risk of failing in their mission. And every
employee of the company must be aware of that mission
statement. Imagine a hotel whose mission statement is to
provide exemplary comfort and satisfaction to their guests.
If the chambermaids are unaware of that mission statement
and think that their ultimate goal is to maintain the
cleanliness of the rooms, they might disturb the guests in
order to do so, thereby sabotaging the company’s mission.
    For the Jewish people, the same is true. We need to always

    EDITORIAL AND INSIGHTS ON
   THE MIDDAH OF .... zzzzzeeeeelllllbbbbblllllbbbbbzzzzzddddd

CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

be aware of our mission statement - to bring honor to
Hashem and to sanctify His Name in this world. Chazal
have given us a constant Kiddush Hashem awareness
campaign, to help us keep this objective at the forefront of
our minds. It is a continual yearning for Geulah, expressed
by the words "tucha ouh kfc uk vfjt" and it will help us
succeed quickly in bringing the resulting Kiddush Hashem.
    This could be the reason why we begin our year with Rosh
Hashana even before we have cleansed ourselves from sin on
Yom Kippur. The mission statement - vision and direction -
need to come first. On Rosh Hashana we spend the entire day
davening for the world to recognize Hashem as its King, for
Hashem’s honor to be revealed. Once we have committed
ourselves to this goal we can begin working on the details.
 For a free download of sefer Mekadshei Shemecha and more
resources please contact: mifalkiddushhashem@gmail.com

 FROM THE WELLSPRINGS OF 
R' GUTTMAN - RAMAT SHLOMO

lyn: In 1923, the Chofetz Chaim zt”l traveled to Vienna to

participate in a convention of Agudas Yisroel. He spent some

time with the Gerrer Rebbe, R’ Avraham Mordechai Alter

zt”l, and in the course of their discussion, the Chofetz Chaim

cited the posuk from this week’s parsha: “After Hashem,

your G-d, shall you follow and Him shall you fear.”

     The Chofetz Chaim asked: “The posuk employs the words

"ufk, ofhekt wv hrjt" which implies an expression of

following from a distance ("hrjt" instead of "rjt")?
Shouldn’t a Jew become as close to Hashem as possible?”

      He answered: “Sometimes a person becomes depressed,

and feels as if he is standing on the brink of a cliff, as far from

Hashem as can be. He does not think Hashem will help him

at this moment. One should know that such feelings are the

work of the yetzer hara. Hashem is a ‘Father’ at all times, and

He accepts His children when they return to Him. Even when

one is far away (hrjt) he should not despair of Hashem.”

     The Imrei Emes smiled and responded: “Now I will try

to interpret this posuk in the manner of the Chassidim. It is

specifically when a person feels distant (hrjt) from

Hashem, that is when he can best follow Hashem, as it is

written in Tehillim: ‘Hashem is close to the broken-hearted.’”
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I hired 
Shimon for 
$100 a week 
to clean an 
apartment 

building once a week. A few weeks later, 
Levi showed up instead of Shimon to clean 
the building. Levi cleaned the building for 
the next couple of weeks, and after some 
research I discovered that Shimon hired 
Levi to clean the building for $50 a week.
Q: Am I obligated to pay Shimon $100, or 
is it acceptable for me to just pay Levi 
$50?
A: Let us first review similar cases discussed 
by the Poskim. Reuven gave Shimon thread 
to weave into cloth for a certain amount of 
money. Shimon outsourced the job to Levi 
for a lesser amount. Some Poskim ruled 
that Shimon must return the difference to 
Reuven. Reuven agreed to pay the higher 
amount to Shimon but once Shimon 
outsourced the job there is no reason 
he should profit from someone else’s 
merchandise (oseh sechorah b’parnasso shel 
chaveiro) (Mabit 3:23 as cited by Minchas 
Pitim 332:1). However, one could argue 
that this view applies when Levi’s work 
is inferior to Shimon’s work. In that case, 
it is inconceivable that Shimon should be 
allowed to profit at Reuven’s expense (this 
qualification can be inferred from Mabit’s 
explanation).
Some find precedent to our question 
from the case (C.M. 185:1) of Yehudah 
who hires Yosef to sell merchandise for 
$100 and Yosef sells it for $150. Since 
the merchandise belongs to Yehudah he 
receives the entire $150 and Yosef has 
no right to profit from Yehudah’s object 
(Mabit op. cit.). Others note a fundamental 
difference between the above two cases. 
Since Yosef was Yehudah’s agent he may 
not generate for himself a profit from 
Yehudah’s merchandise. In contrast, 

Mr. Landau, a builder, had just finished doing extensive 
renovations on Mr. Naiman’s house. When the time came 
for the final payment, a dispute arose over certain additional 
charges that Mr. Naiman refused to pay. Mr. Landau tried 

unsuccessfully to reach an agreement with Mr. Naiman, who adamantly refused to pay 
anything extra. 
“I have no choice but to sue you,” Mr. Landau said. 
“Go ahead,” said Mr. Naiman. “I am convinced that I’m exempt and am willing to litigate in 
any reputable beis din.”
Mr. Landau sued Mr. Naiman in Rabbi Dayan’s beis din.
“We require the two parties to sign a binding arbitration agreement, to make the ruling of 
beis din enforceable in civil court,” the secretary explained. The two parties signed the form.
The case was complicated. There were disagreements over factual issues with conflicting 
evidence; the Halachah was also subject to a wide-ranging dispute between the authorities.
The three Dayanim wrestled with the case, but could not achieve a clear-cut ruling. Two wanted 
to obligate Mr. Naiman 40 percent of the disputed amount as an imposed compromise, 
whereas the third wanted to exempt him completely. The three continued to deliberate, but 
remained entrenched in their positions and could not reach a unanimous agreement. 
Rabbi Dayan announced to the parties: “In accordance with the majority view, Mr. Naiman 
must pay 40 percent as a compromise.”
“I accept the ruling,” said Mr. Naiman. “However, I have a question, if I may ask.”
“Certainly,” replied Rabbi Dayan. 
“You said that the compromise ruling 
is based on the majority,” said Mr. 
Naiman. “While a legal ruling clearly 
follows the majority, I recall learning 
that compromise arbitration must be a 
unanimous decision; perhaps we should 
not follow the majority in our case!”
“Indeed, the Shulchan Aruch cites from 
a number of Rishonim that compromise 
arbitration requires unanimous decision 
of the arbitrators,” replied Rabbi Dayan. 
“They limit the Torah’s decree of majority 
rule to beis din, but other forums, which 
are based on the parties’ agreement, 
require unanimous decision to obligate 
a person in payment” (C.M. 12:18; Rema 
18:1; Responsa Rashba 5:289).
“What is this based on?” asked Mr. 
Landau.
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In the 
p r e v i o u s 
issue we 
discussed 

the prohibition of ribbis devarim. Ribbis 
devarim involves ribbis with words. 
The Mishnah’s example (B.M. 75b) 
is a borrower who offers valuable 
information to the lender. Included in 
this prohibition is praising the lender 
or greeting him first when the borrower 
was not in the habit of doing so. I have 
the following inquiry:
Q: In light of the prohibition of ribbis 
devarim, is it permitted for me to 
say “yasher koach” or “thank you” 
to my lender? I am concerned that 
if I do not thank my lender he will 
consider me rude or will be insulted 
if I don’t follow what is seen as simple 
etiquette to thank him for issuing me 
a loan.
A: Poskim debate whether it is permitted 
for a borrower to say “yasher koach” or 
“thank you” to his lender. Shulchan Aruch 
Harav (Ribbis 9) prohibits a borrower 
from praising, thanking, blessing or 
otherwise expressing appreciation to his 
lender for issuing the loan or extending 
the term of the loan. When a borrower 
needs an extension to his loan he may 
not preface his request with words of 
praise about how kind and generous the 
lender is. He must ask the lender for a 
favor without expressing admiration or 
the like in order to secure an extension. 
Based on this there are poskim who rule 
that a borrower may not thank or say 
“yasher koach” to his lender (Minchas 
Shlomo 2:68; Igros Moshe, Y.D. 1:80; Keren 
HaTorah 160:43). The Chazon Ish, it is 
reported, would inform people before 
he gave them a loan that they must not 
thank him for the loan (Orchos Rabbeinu, 
vol. 4, p. 65).

The Frieds’ air conditioner was not working. A technician 
came and examined it. “It seems that the fan motor 
went,” he said. “I’ll have to replace it. The part will cost 
$125 and the labor another $150.”

The technician installed a new motor, but the air conditioner still didn’t work. He 
examined the unit some more, but could not resolve the issue. “Very strange,” he 
said. “I’ll have to send someone else.”
Meanwhile, Mr. Fried called another technician that he knew. “Our air conditioner is 
not working,” he said. “Someone already replaced the fan motor, but didn’t solve the 
problem.”
“I’ll come take a look,” said the second technician. He examined the wiring of the 
unit carefully. “I think I found the problem,” he said. “It’s something in the electrical 
system.” He fixed it, and the unit worked! 
“There was no need to replace the motor?” asked Mr. Fried.
“The problem was unrelated to the motor,” said the technician.
Mr. Fried called the first technician. “Another technician was able to fix the unit,” he 
said. “The electrical system was the problem, not the motor. Can you put the old one 
back?”
“I already disposed of it,” said the technician. “Anyway, once I installed the new motor, 
I can’t return it. I’ll charge you only the cost of the motor.”
“Why should I have to pay anything?” asked Mr. Fried. “You replaced a part that wasn’t 
necessary to replace!”
“I did what any technician would do,” replied the technician. “There’s no reason I 
should lose the cost of the motor. I 
could charge you also for the service 
call!”
The two came before Rabbi Dayan. 
“Does Mr. Fried owe the cost of the 
motor?” asked the technician. “What 
about the labor?”
“The Gemara (B.K. 99b) teaches that a 
paid professional who was not careful 
in his work is liable for damage he 
caused to the item,” replied Rabbi 
Dayan. “Even when not liable for 
damage, e.g., it is unclear whether the 
damage resulted from carelessness, 
he is still not entitled to his wages” 
(C.M. 306:4–6; Sma 335:9).
“Moreover, when the work is 
predicated on accomplishing the goal, 
such as appliance repair,” continued 
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when Reuven hired Shimon to weave a 
cloth, there is no reason Shimon should 
not outsource the work to Levi. Since 
outsourcing is common in many industries, 
if Levi is willing to take less, why shouldn’t 
Shimon keep the remaining money? (Beis 
Yehudah [“Iyash”], C.M. 51). 
Furthermore, a contractor hired to do a job 
is no different from a tenant who, unless 
there is a reason that the landlord would 
protest, has the right to sublease the 
apartment, even if he earns a profit in the 
process (C.M. 363:10; Avnei Hachoshen 332).
Accordingly, it seems that each case must 
be considered independently. If there 
is reason for concern that Levi is not as 
reliable or will not produce the same 
quality product, Reuven is not obligated 
to pay Levi any more than the value of the 
benefit that he received and certainly not 
any more than Levi agreed to take for the 
job (but he may be required to pay Shimon 
a brokerage fee — Avnei Hachoshen). 
In industries where it is common practice to 
outsource work, Reuven must pay Shimon 
what he agreed to pay, regardless of what 
Shimon pays Levi, since it is understood 
that the work may be outsourced (C.M. 
291:22). Even in circumstances in which 
Reuven does not know that the job will be 
outsourced, but there is no reason that it 
should matter to Reuven whether the job 
is outsourced or not, e.g., in your situation 
where you saw that Levi was cleaning the 
building for a number of weeks and did 
not protest (C.M. 291:22), Reuven must pay 
Shimon what he agreed to pay him. This 
is certainly true in your case when the job 
involves cleaning a building and there is 
little concern that Levi will take Reuven’s 
belongings, so that there should not be 
a question of whether Levi is trustworthy 
(C.M. 342:1). Therefore, you are obligated 
to pay Shimon what you agreed to pay him.

money matters

“The Gemara (Avodah Zarah 72a) addresses the case of a buyer and seller who agree that the 
price be established by a panel of evaluators,” replied Rabbi Dayan. “If they say, ‘As a group 
of three evaluate,’ it reflects a legal ruling that follows the majority, whereas if they say, ‘As 
three say,’ it reflects arbitration that requires unanimous agreement. Nonetheless, in most 
cases nowadays a compromise arbitration decided by the majority of the Dayanim suffices.”
“Why is that?” asked Mr. Naiman.
“First, when coming before a beis din for arbitration, you signed an arbitration agreement 
that authorizes the beis din to rule either according to the letter of the law or by imposed 
compromise,” explained Rabbi Dayan. “It is recommended that the agreement explicitly state 
the intention to follow even the majority of a compromise. Even if it doesn’t, some maintain 
that the compromise is implicitly made parallel to a ruling that follows the majority” (See 
Sma 13:20; Pischei Teshuvah 13:6; Aruch Hashulchan 12:15).
“Furthermore, the compromise imposed by the beis din is usually intended to be close to the 
letter of the law,” continued Rabbi Dayan. “The dispute between the Dayanim regarding the 
compromise often reflects a dispute over what the law should be, so that the majority of the 
compromise actually reflects a majority ruling” (Divrei Malkiel 5:10).
“Finally, some suggest that when the litigants initially came before the beis din for a judicial 
decision and the Dayanim encouraged them to accept imposed compromise,” concluded Rabbi 
Dayan, “they continue to serve as Dayanim who rule, not as arbitrators, so that we follow the 
majority opinion” (Cheishev Ha’efod 2:17).

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com
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Subletting
Adapted from the writings of  Harav Chaim Kohn, shlita

(Adapted by Rabbi Meir Orlian from the writings of Harav Chaim Kohn, shlita)

Q:  We are going away for the holidays. Can we sublet our apartment?
A: Many leases specify whether subletting is permitted or not and with what limitations.
In the absence of an explicit clause or common practice to the contrary, the tenant can 
sublet, since he “owns” the usage for the duration of the rental. However, he may sublet 
only to the number of people allowed by the initial lease, not to a larger family or group 
of people, since extra people cause additional wear and tear. The third party must also be 
a decent, reliable person (C.M. 316:1; Aruch Hashulchan 316:2; see Kesef Kodashim 316:1).
When the tenant sublet at a higher price than the original rental, if he was allowed to 
sublet, the profit is his; if he was not allowed, the profit goes to the landlord (Rema 363:10).
One may not sublet movable items to a third party without permission of the owner, since 
they are easily stolen, and the owner might not trust the third party (C.M. 342:1).
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Now You Know 
Beginning with Rosh Chodesh Elul, 

says the Shulchan Aruch, we start 

saying Selichos, prayers of 
penitence. 

The Rem”a comments that the 

Ashkenazic custom is to begin 

Selichos later, before Rosh 

HaShana, but to begin blowing the 
Shofar on the first day of Elul. 

The Mishna Berura explains: On this 

day, Moshe went up Mount Sinai 

again to accept the second set of 

tablets after HaShem forgave the 

Jews for the sin of the Golden Calf, 
and the shofar was blown. 

The blowing was to say, “Moshe 

went up the mountain, do not stray 

after idols again!” Therefore, we too 
blow the shofar during Elul. 

He then says there is a hint to Elul 

in the verse, “Ani L’dodi v’dodi li,” I 

am devoted to my Beloved and He 

is greatly devoted to me.” The first 
letters spell out Elul. 

This fits with the fact that in our 

Parsha, the false prophet trying to 

get people to worship other gods is 
called a test of our love of HaShem. 

One who serves HaShem out of 

reverence may fall prey to logical 
arguments in favor of idolatry. 

Only one who truly loves HaShem 

will never abandon Him no matter 

what signs or reasons are given. 

Thought of the week: 
People are always watching 
you. Never forget you're 
wearing G-d’s face. 

  (XY:GY OYRBD) „...WPA IWRXM ÂH BWwY IEML ORXH IM HMWAM VDYB QBDY ALW‰ 
“And nothing of the banned property shall cling to your hand, so the L-rd might 
turn away from His angry countenance and grant you mercy...”  (Deut. 13:18) 

Parshas R’eh places much emphasis on the evils of Avodah Zara, serving a god other 
than HaShem. Those who serve idolatry, or entice others to it, must be eradicated. 
From the false prophet who uses signs and wonders to convince people to turn from 
HaShem to other powers, to the town which has a few people convincing the rest to 
follow them away from G-d, the punishment is to be swift and severe. 

Death is the only appropriate punishment for these people because they acted as 
murderers, or even worse, by pulling people away from life both in this world and the 
next as they directed them away from HaShem and His Torah, the source of eternal life 
and growth. 

In this verse, the Torah deals with a town that had been convinced to serve other gods. 
The town becomes an ‘ir hanidachas,’ a city which is to be wiped out. Everything in it 
must be burned and the rubble and ruins of it shall lie untouched as a memorial to what 
took place there and how egregious the sin was. 

We are commanded that everything must be destroyed, and we are not to take any of 
the gold or silver or other valuables from the town for our own purposes, even to use to 
serve HaShem. We must be so careful to remain pristine, says the Chizkuni, lest it 
appear that our intention in destroying the city was to benefit from its spoils. 

When one acts in the name of Heaven, he must be very careful to avoid anything that 
looks untoward. Were we to take from the spoils of the Ir Hanidachas, it would appear 
that their sin was not so bad, but that the Rabbis were money-hungry and looking for 
opportunities to accrue wealth. The chillul HaShem this would create would be similar 
to the worship of Avoda Zara, by diminishing the respect of HaShem. 

The phrase of something “clinging” to the hand conveys that even the tiniest 
unintentional appearance of impropriety can ruin the effect of the testimony the 
destruction of the city is supposed to be. We are therefore warned to be vigilant. 

By doing so, and concerning ourselves with HaShem’s honor, we win His mercy. Even 
if we have not been perfect, but we conduct ourselves in a manner that shows we are 
thoughtful and sensitive to how people perceive the Al-mighty, we will be forgiven 
because we place His honor before our own, and His benefit before ours. In turn, He 
shows us mercy because the relationship becomes that much more precious when 
each party makes efforts on behalf of the other. 

A fellow went into his bank to cash a check. He was a regular there, and with his long 
beard and yarmulke he was quite memorable. However, today he had forgotten his ID. 

The teller was about to refuse his request when a manager told her it was OK to take care 
of him as she could identify him. 

As he was leaving, he stopped to ask the manager how she remembered his name.  

“I didn’t remember your name,” she said, “but whenever you come in and I ask how you’re 
doing, you give a big smile and say, “Thank G-d, I’m well.” Someone who always thinks 
about G-d like that is someone I know can be trusted.” 
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Adapted from a lecture by Rabbi Dr. 

Abraham J. Twerski. 

And you shall remember the entire way 

on which the Lord, your God, led you 

these forty years in the desert, in order 

to afflict you to test you, to know what 

is in your heart, whether you would 

keep His commandments or not. And 

He afflicted you and let you go hungry, 

and then fed you with manna, which 

you did not know, nor did your 

forefathers know, so that He would 

make you know that man does not live 

by bread alone, but rather by, whatever 

comes forth from the mouth of the Lord 

does man live. (Devarim 8:2-3) 

These pessukim elicit a very deep-

seated question, that of human 

suffering. Hashem afflicted us and let 

us go hungry. Hunger is a very painful 

experience. To say the least, it is not 

pleasant. It is agony. Why does 

Hashem inflict pain and suffering? Is 

that the only way for Him to achieve 

whatever plan He has in store for us? 

I have to admit; this question is 

unanswerable. There are many 

wonderful Sefarim written giving many 

interesting discussions, and all sorts of 

logical sounding answers. But I'm not 

satisfied with them. So ultimately the 

question remains unanswered. 

However, we should not leave this in 

question form. We should not ask, why. 

We don't ask why because there is no 

answer. 

During the lifetime of the Maggid of 

Mezeritch, the successor of the Baal 

Shem Tov, there were no new anti-

Semitic government decrees. But after 

his passing, these decrees renewed. 

One of the talmidim thought, "The 

Talmud says that tzaddikim in their 

passing are even greater and more 

powerful than in their lifetimes. So if 

the Rebbe could avert these horrible 

decrees in his lifetime, why isn't he 

doing so now? He is so much closer to 

Hashem in Heaven. Then the Maggid 

appeared to him in a dream. "When I 

was alive and I saw one of these 

decrees approaching, and I saw how 

bad it would be, I prayed to Hashem to 

avert it. But from my vantage point up 

here, I can now see the ultimate good 

that is going to come out of this. And 

seeing the ultimate good that is going 

to come out of it, I have no right; I do 

not have the power to annul it. But you 

my dear talmid, you live in the earthly 

world. You see it as bad. You pray to 

Hashem to annul it. I cannot do it." 

So there is a perspective of truth where 

it is so far beyond our means to 

understand so that even the most 

painful things somehow serve a 

purpose, a purpose that is not for us to 

understand. 

There was a great tzaddik Rav Shimon 

of Yaruslov, who lived to a ripe old age 

into his 90's. And he told his disciples, 
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"You know why I have lived so long? 

There are people that when bad things 

happen they ask Hashem, 'Why did 

You allow this to happen?' Hashem 

answers them, 'You want to know the 

answer why? Come up here and I'll tell 

you.'' Reb Shimon said, "I've never 

asked why, so they don't call me up 

there to tell me." 

I want to share a little story with you. 

Like any normal human being, I have 

good days, and I have lousy days. One 

summer day I was standing in front of 

my home in Pittsburgh watering the 

lawn, and it turned out that it was a 

very lousy day. I was in a bad, bad 

mood. Then a car drove by and two 

men jumped out. It turned out they 

were former patients of mine who had 

graduated treatment (for alcoholism). 

So they jumped out of the car and ran 

over to me and shouted, "Hey. How 

yeh doin' Doc?" 

I said to them, "You know, under 

normal circumstances one would 

answer such a question politely with, 

'I'm fine!' But I've made it my principle 

that I do not lie to people on the 

Recovery Program. I expect them to be 

honest with me, so I don't lie to them. 

You asked me how I feel. Lousy. It's a 

bad day." 

"Oh. Oh. Doc, you should come to an 

AA (Alcoholics Anonymous) meeting." 

I said, "No thank you." 

8 PM that evening the doorbell rings 

and these 2 jokers are there. "We're 

here to take you to a meeting Doc." 

I didn't want to turn them down, so I 

went to the meeting with them. Still 

feeling very depressed. 

In my mazal it happened to be a 

Gratitude meeting. At an AA Gratitude 

Meeting everyone gets up and says, 

"I've been sober for 6 years, and my life 

has been so much better etc. etc. And 

everything is so great." So one person 

after another gets up to give his shpiel 

why he's so happy how their lives 

turned out. This was not what I needed 

to hear. 

Finally, the last guy gets up and he 

says, "I've been sober for 4 years. And I 

wish I could tell you that they've been 

good. But my company downsized and 

I lost my job and I couldn't find another 

one. I fell behind on my mortgage 

payments, so they foreclosed on my 

house. And my wife divorced me and 

she took the custody of the kids. And 

last week the finance company 

repossessed my car. But I can't believe 

that G-d brought me all this way, only 

to walk out on me now." And then I 

knew why I was at that meeting. That's 

why I was here. 

The next Shabbos as I was reciting 

Nishmas I read, You redeemed us from 

Egypt, O Lord our G-d, and You 

released us from the house of bondage; 

during famine You fed us, and You 
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sustained us in plenty; from the sword 

You rescued us, from pestilence You 

saved us, and from sore and lasting 

diseases You delivered us. Until now 

Your tender mercies have helped us, 

and Your loving kindnesses have not 

left us: You will never forsake us, O 

Lord our G-d, forever. 

I had been saying that prayer for over 

55 years and I never heard that before. I 

never had understood what I was 

saying. You will never forsake us, O 

Lord our G-d, forever. G-d brought me 

all this way, He will not walk out on 

me now. 

We say in Shemone Esrei,  ועל נסיך שבכל

 We thank G-d for the miracles .יום עמנו

that He does for us every day. What 

miracles? I don't have Manna falling 

down from Heaven every day. I don't 

see the lakes and oceans splitting every 

day. I don't see the Clouds of Glory 

around me every day. I don't see any 

miracles. But that's because we don't 

appreciate the miracles we have. As the 

Talmud states, the beneficiary of a 

miracle does not realize that he is 

experiencing a miracle. 

We get up in the morning and we say 

the brachos. We say them, but I don't 

know if we think them. 

"We thank you Hashem for giving sight 

to the blind." Can anyone tell me why 

protoplasm should have vision? What 

gives us the power to see? Protoplasm 

can't see. Protoplasm can't speak. 

Protoplasm can't hear. If only I would 

realize the myriad of miracles that are 

taking place every day, which means 

that G d is sustaining me every 

moment. 

And if G-d has sustained me all this 

time with so many miracles, He's not 

going to walk out on me now! 

That was a very powerful lesson that I 

had. I get powerful lessons by going to 

AA meetings. 

One time I was stuck in Manhattan. I 

don't like getting stuck in Manhattan. I 

think Manhattan was a mistake. But it 

was one of those days that things were 

not going well for me. I just felt 

terrible. Then I thought, maybe if I 

went to an AA meeting I'd get a little 

lift. So I called the central office, and I 

found out that this was lunch time and 

there were 3 meetings within 3 blocks 

of where I was in Manhattan scheduled 

for lunch time. So I walked into one of 

the meetings. 

A young woman was speaking and I've 

heard that story a hundred thousand 

times. When she was young she started 

using alcohol, then she started with 

marijuana and other drugs, and her 

lifestyle deteriorated, etc. etc. And she 

fell into terrible ways. And then when 

she was 26 or 27 years old somebody 

brought her into the recovery program. 

And now she's sober and things are 

good and getting better. 
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That story didn't do anything for me, 

I've heard that a thousand times. 

Then she said, "Before I leave, I have 

to tell you one more thing. I'm a 

football fan. And the NY Jets, that's my 

team. I will never miss a NY Jets 

football game. Well, one weekend I had 

to be out of town, but I didn't want to 

miss the game. So I asked my girlfriend 

to record the game on her VCR. When 

I came back I went to pick up the tape. 

As she handed me the VCR she told 

me, 'Oh. By the way. The Jets won.' 

"OK. So I got home and I put in the 

tape and started watching, and OY! The 

Jets are getting mauled! They're 

playing horrible. By half time they're 

20 points behind. Under other 

circumstances I would have been a 

nervous wreck. I would have been 

pacing the floor, I would have been 

hitting the fridge. This time I sat there 

perfectly calm. I knew they were going 

to win." 

She said, "Ever since I came into this 

program, and I turned over my life to 

the will of G-d, I know it's going to 

turn out alright. Sometimes I'm 20 

points behind at half time. But I know 

it's going to turn out alright." 

This is a lesson that applies to all of us. 

How many times are we stuck in a 

situation where nothing seems to be 

going well. It is then that we should 

apply that rule. If we turn our lives over 

to G-d. we know that it's going to turn 

out alright. I'm in good hands. He's not 

going to walk out on me now. 

Somehow or other. How? I don't know. 

I don't understand. But somehow or 

other, the end is going to be good. 

And so when things happen that are 

unpleasant, when adversity happens, 

the bracha that is made is to praise G-d 

for being a true judge. We don't agree 

with His judgment. But we understand 

that His judgment is true. 

Moshe Rabbeinu davened fervently 515 

consecutive prayers to be allowed to go 

into the Land if Yisroel. That was his 

one lifetime wish and Hashem refused 

it to him. And Moshe in his last words 

said  יו כָּ רָּ ל דְּ ֳעלֹו ִכי כָּ ִמים פָּ ט.ַהּצּור תָּ פָּ ִמשְּ  "He 

is the rock, whose work is perfect, all 

of His ways are justice." There is no 

way that we can understand His justice. 

And this is where emunah comes in: in 

something that we cannot understand. 

And it gives us the strength to know 

that because G-d has kept us alive until 

this day, and He is responsible for our 

being here, then He is not going to 

walk out on us now. נּו י שֵׁ ַאל ִתטְּ -ָּה א-ֹו-ְּה-וְּ

ֶנַצח ינּו לָּ  He is with us in our moments .ֱֹלהֵׁ

of anguish. He is not going to walk out 

on us now. (http://divreichizuk.com)  
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IMPORTANCE OF ....  
The Mishna (Sanhedrin 111b) states that the residents of an  
,jsbv rhg, in addition to being executed for idolatry, also forfeit 
their portion in tcv okug. Tosafos (ibid 47a) notes that the 
execution of those who are ihs ,hc ,,hn chhj acts as a Kaparah for 
their sin, and as such, when the residents of the ,jsbv rhg are 
judged and executed, they regain their portion in Olam HaBa. 
Tosafos therefore limits the loss of Olam HaBa to those who were 
able somehow to escape execution. The Rambam (vrz vsucg 4:6) 
describes the process and conditions under which a city may be 
declared an ,jsbv rhg, adding that if the residents do Teshuvah, 
they are absolved. The Raavad points out that this is a very novel 
conclusion, for nowhere else do we find that a sinner, after being 
warned and then committing the sin, can do Teshuvah and escape  
punishment. The Tchebiner Rav (ohrahn ccus 1:21) suggests that 
according to the Rambam, execution effects a Kaparah but only 
together with Teshuvah. Therefore, the ,jsbv rhg residents would 
lose their Olam HaBa if they went to their death without remorse, 
or Teshuvah, which is why the Rambam states that Teshuvah 
absolves them. The Tchebiner Rav offers the following rationale: 
The Rambam (,uaht 9:6) rules that if one sends a Shliach to 
betroth a woman for him, and the Shliach dies (w/o reporting 
back), since the Shliach has a vezj that he fulfilled his mission, 
all women are forbidden to the sender as possible relatives of the 
woman the Shliach betrothed. Why aren’t all women forbidden to 
marry as possibly the one he betrothed ? Because the Shliach’s 
vezj cannot affect anyone beyond himself and his sender. A 
sinner too, is punished to fulfill lcren grv ,rgcu. If the sinner did 
Teshuvah, perhaps he is no longer “grv” and should be spared. 
However, since he ruined his ,uraf ,ezj by sinning, he is now a 
gar and we no longer believe him when he says he did Teshuvah. 
But a city is an ,jsbv rhg only if the residents worshipped Avodah 
Zara collectively, and one person’s gar ,ezj cannot affect the 
rest of the city to deny them the possibility that he did Teshuvah. 
As they each have that same possibility vis-à-vis the group, unless 
they are still clearly sinning, the Teshuvah works to free them. 

QUESTION OF THE WEEK:  
Which brocho may only be said if one means it from the heart ?   

ANSWER TO LAST WEEK:  
(When would only a man – not a woman, have to return an vshct ?)  
The Magen Avrohom (j”ut 301) rules that on Shabbos, if a man 
finds Tefillin on the street, he should put them on to transport 
them to his house, but a woman may not do so. a”g 

DIN'S CORNER:  
Although one does not include personal requests in his Tefilos on 
Shabbos, that refers to requests that he can make after Shabbos. 
However, if he will not be able to make them after Shabbos, such 
as saying Tefilas HaDerech where necessary, he may do so on 
Shabbos. One may always daven for Hatzlacha in what he is also 
engaged in, even on Shabbos. (B’Tzeil HaChochmah 5:41) 

DID YOU KNOW THAT ....   
The Mishna (Berachos 20a) states that women are exempt from 
reciting Krias Shema every morning and evening, and the 
Gemara asks why it was necessary to single out their exemption 
from this mitzvah since they are in any case exempt from all 
mitzvos that are time-dependent. The Gemara answers that Krias 
Shema represents ohna ,ufkn kug ,kce, and as such, might have 
been an exception. HaDrash V’HaIyun suggests the following 
rationale: The Gemara (Rosh HaShanah 16b) states that one is 
obligated to visit one’s Rebbi during Yom Tov. The Zohar states 
that visiting one’s Rebbi fulfills: ‘s hbp ,t lrufz kf vtrh, and the 
obligation is derived from the Shunamis whose husband asked her 
why she was going to visit Elisha since it wasn’t Shabbos or Rosh 
Chodesh, implying that on those days there was an obligation. 
Many Rishonim hold that this mitzvah only applies to Yom Tov 
and question the proof from the Shunamis, which doesn’t even 
mention Yom Tov. The Pnei Yehoshua asks why the Shunamis 
would have been obligated on Shabbos or Rosh Chodesh at all, as 
the obligation would seem to have been time-dependent. He 
answers that this obligation is not time-dependent, because one 
would theoretically be obligated to honor one’s Rebbi every day  
with a visit, if not for the fact that one must work for a living etc.. 
The time-dependency exemption applies where the obligation was 
enacted initially for specific times. However, where the obligation 
was a constant one, and was reduced to specific times for other 
reasons, the result might not be a time-dependent mitzvah. 
Therefore, the Shunamis woman could be obligated in this 
mitzvah, and a woman could also have been obligated in Krias 
Shema because ohna ,ufkn kug ,kce is also a constant obligation, 
which was reduced to morning and evening. Therefore, the 
Gemara needed to state that nevertheless, women were exempt. 
The Chanukas HaTorah notes that the obligation to visit one’s 
Rebbi on Yom Tov derives well from the Shunami husband’s use 
of Shabbos and Rosh Chodesh – and not Yom Tov,  suggesting 
that a woman should not visit a Rav when his Talmidim are 
present, such as on Yom Tov. This is why the husband asked her 
why she was going to Elisha, since she should only go on 
Shabbos or Rosh Chodesh, when the Talmidim were not there.   

A Lesson Can Be Learned From:  
R’ Simcha Bunim of Pshischa began his adult life as a merchant dealing 
in lumber. When he would travel to Danzig with other merchants, he 
would spend all his travel time in study. The other merchants would ask 
him, as he was obviously so learned, what did he gain from his visits to 
Tzadikim that he could not find in his Seforim. He tried to explain but 
they didn’t understand him. One evening they asked him to accompany 
them to a show, and he of course, declined. When they returned, raving 
about the wondrous things they had seen, he said he knew about them, 
as he had read the program. “You can’t really know if you didn’t see it 
with your own eyes !” they replied. “It’s the same with Tzadikim” he said.  
P.S. Sholosh Seudos is sponsored by the Grossman family. (Please 
visit www.perekmishna.com for a worthwhile timely undertaking) 
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עשר תעשר את כל תבואת זרעך, היצא השדה “ 14:22

 ”שנה שנה

“You shall tithe the entire crop of your planting, the 

produce of your field, year by year.” Ta’anis 9a – Why is there a double 

Loshon of “עשר תעשר”?  It teaches us, “עשר בשביל שתתעשר” – “tithe 

so that you will become wealthy.”  Rebbe Yochanon says that one can 

“test” Hashem and see if it works – see if he becomes wealthy because 

he tithed.  The general rule of the Torah (Devorim 6:16) is that one is not 

allowed to test Hakodosh Boruch Hu, but here is the one place it is 

permitted to test Hashem.  Why is this the one exception in the Torah 

that one is allowed to “test” Hashem to see if it comes true?  The 

following Divrei Torah will expound on this topic, and perhaps support 

the P’shat offered in the closing paragraph.      

 Based – ”עשר תעשר את כל תבואת זרעך“ 14:22 – חתם סופר 

on the Gemara in Ta’anis 9a, it is only here by Ma’aser, that the Torah 

allows us to fulfill a Mitzvah for the express purpose of achieving wealth, 

rather than performing it for the sake of Hashem.  There are other 

Mitzvos which we are specifically told the reward we will receive for 

performing it, as it says in Mishlei 3:16 regarding learning Torah, “ ארך

בשמאלה עשר וכבוד, ימים בימינה ” – “Length of days is at its right, at its 

left is wealth and honor.”  Regarding Ma’aser, the Torah speaks directly 

to our Yetzer Hara.  A person naturally desires wealth, and the Torah 

allows him to give of his wealth so that he can accrue more wealth.  

Although he is guaranteed that giving Ma’aser will bring him greater 

wealth, he is supposed to realize that wealth is only meant to be a 

means so that he can devote himself to Torah and Mitzvos.  As it says in 

the next Posuk, “ אלקיך כל הימים' למען תלמד ליראה את ד ” – “So that you 

might learn to fear Hashem your Lord, all your days.”  You may test 

Hashem and thereby acquire wealth, but only so that you have the 

means to achieve higher goals.   

 There was once a man – ”עשר תעשר“ – Ta’anis 9a – תוספות 

who separated Ma’aser as required.  He owned a field that would 

produce a thousand measures of grain annually, and he would separate 

one hundred for the Mitzvah of Ma’aser.  He was left with much grain to 

support his family comfortably.  When he was about to die, he called his 

son and told him that when he takes over, he should make sure to give 

Ma’aser properly, and even so, there would be enough grain left for his 

family.  The first year the son did as his father told him, and he reaped 

one thousand measures, and gave 100 of it to Ma’aser.  The following 

year he got a little stingy and only set aside ninety measures from the 

same one thousand he reaped.  The following year he only produced 

nine hundred measures of grain, and from that he only gave 80 of it to 

Ma’aser.  This went on year after year, until the tenth year when he only 

produced 100 measures of grain, the amount that his father used to set 

aside to give as Ma’aser.  When the son’s relatives heard what 

happened, they donned their finest and went to visit him.  He asked 

them why they came – did they come to ridicule him?  Their reply was, 

“We have come to celebrate with you.  Until now you were the owner of 

the field and Hashem was the Kohen for Whom you separated Ma’aser.  

Now you have become the Kohen (only receiving one hundred 

measures) and Hashem has become the owner of the field.” 

 We learn from this Posuk – ”עשר תעשר“ 14:22 - חפץ חיים 

that if one truly separates all of his Ma’asros properly he will become 

wealthy, and if not, meaning that even if he gives his Ma’asros but does 

not do so properly, then he will not be Zoche to wealth.  Kesubos 67a – 

Nakdimon Ben Guriyon gave away much money to Tzedakah, 

nonetheless, none of his money remained, and the reason is because 

although he gave, he did not do so properly.  This is answer to many who 

ask why they have not become wealthy when they have tithed, and the 

answer is that they have not done so properly. 

שמשון רפאל הירש' ר   Tithing is an act – ”עשר תעשר“ 14:22 - 

acknowledging that man’s work for his personal subsistence is to be 

dedicated to Hashem.  First rate produce brought to a finished state for 

the owner’s consumption shall not be enjoyed before a tribute is paid 

from them toward the realization of the purpose of all our means.  

Through this tribute we shall provide for the subsistence of the landless 

Levi’im, who cultivate the spirit of the Torah.  We shall learn in the 

presence of Hashem to sanctify our sensual gratification and every third 

year we shall provide subsistence for our needy brethren.   

 There are ten words in – ”עשר תעשר“ 14:22 - רבינו אפרים 

this Posuk  - there are ten Mitzvos connected to grain, and there are ten 

words in Birchas Hamotzi.   

 The way of – ”עשר תעשר“ Re’aih 16 - 14:22 – מדרש תנחומא 

the world is that one gives his sharecropper a half, a third or a quarter of 

what he produces.  Hakodosh Boruch Hu is not so, He brings rain and 

dew, causes all the produce to grow, and only requests one tenth of the 

produce from His field.  Therefore Moshe warned, with the very little 

that Hakodosh Boruch Hu is asking, we must ensure to adhere to it 

properly.   

 One who gives Tzedakah is – ”עשר תעשר“ 14:22 - בן איש חי 

likened to a nursing mother.  As long as she continues to nurse her child, 

her milk supply is constantly replenished, and even increases.  However, 

as she decreases nursing the child, the supply of milk decreases, until 

the supply of milk completely dries up.  The same applies with Tzedakah, 

that giving does not cause it to deplete one’s finances, rather it causes it 

to increase.  The more you give, the more you have - and the less you 

give, the less you have.   

 Why is this the one thing in – ”עשר תעשר“ 14:22 - אמרי שפר 

the Torah that one is allowed to “test” Hakodosh Boruch Hu (see Ta’anis 

9a)?  Avos 1:3 – One is not to serve Hashem to receive reward.  The 

Meforshim explain that one who serves Hashem to receive reward is not 

called an Oved Hashem, a servant of Hashem – rather he is only serving 

himself.  This is true only if one seeks reward for his own personal 

benefit.  However, if one seeks reward in order so that he should have 

more money with which to serve Hashem, that person is called an Oved 

Hashem. Avos 4:5 “ מצוה, שכר מצוה ” – “the reward for a Mitzvah is a 

Mitzvah.”  Hakodosh Boruch Hu gives reward to one who does a Mitzvah 

so that he should be able to be Mekayeim another Mitzvah.  This rule 

works Midah K’neged Midah.  Based upon the Mitzvah that the person 

fulfilled, that is what type of Mitzvah Hakodosh Boruch Hu will send him 

to be Mekayeim.  The “reward Mitzvah” has to have a connection to the 

Mitzvah that was performed. Other Mitzvos, such as Tefillin, one does 

not need wealth in order to be Mekayeim the Mitzvah properly and 

completely, or in a greater fashion.  However, by Ma’aser, Tzedakah, the 

more money one has, the more he can give and the more he can be 

Mekayeim the Mitzvah.  Therefore, for the Mitzvah of Ma’aser, one 

receives wealth – for that is like we learned, “ מצוה, שכר מצוה ” – the 

reward for the performance of Ma’aser is money so that one can fulfill 

another “מצוה.”  That is why one can test Hakodosh Boruch Hu in this 

Mitzvah – for it is not meant to be for one’s personal benefit, rather it is 

so that he can give more Ma’aser and Tzedakah.   

 Shabbos 119a – One – ”עשר תעשר“ 14:22 - מעין בית השואבה 

should tithe so that he shall become wealthy.  This means that one 

should tithe in this world, so that he shall be wealthy in Olam Habah.    

א"גר   – Avos 3:13 “מעשרות סיג לעשר” – The two words of the 

Torah, “עשר תעשר” – both of the ש’s have a dot on the left side making 

then both a Sin.  If not for Chazal one would not have been able to learn 

that one should give Ma’aser in order to become rich.  “ מסורת סיג

רהלתו ” – because we have the Mesorah, Chazal say that the second ש'  

should have a dot on the right side, making it a Shin.  Now Chazal teach 

us, “עשר בשביל שתתעשר“ – ”מעשרות סיג לעשר” – tithe so that you shall 

become wealthy (the word תתעשר only means to become wealthy 

because the ש'  is a Shin with the dot on the top of the right side).  

 In the eyes of the – ”מעשרות סיג לעשר“ Avos 3:13 - מגן אבות 

intellectual person, tithing, giving away from one’s money, will decrease 

his assets.  However, the truth is the exact opposite.  Tithing is the fence, 

the protection for wealth.   
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 One who wants – ”מעשרות סיג לעשר“ Avos 3:13 - רבינו יונה 

to become wealthy should give his tithes with a good eye.  One should 

not say, “I have one thousand bushels, how can I give away one 

hundred?”  Rather give it happily for Hakodosh Boruch Hu guarantees 

that one will be paid back even more than he lays out.   

 With the – ”במידה שאדם מודד בה מודדין לו“ – 8b – סוטה 

Midah that man treats others, is the way they treat him.  If one sticks his 

hand out to the poor and destitute, Hakodosh Boruch Hu will treat him 

in kind.   

 Wealth is an – ”מעשרות סיג לעשר“ Avos 3:13 - דרך חיים 

external acquisition that a person makes and is separated from the 

actual person, for the money is not guaranteed to always be there.  

There are times that the poor become wealthy and the wealthy become 

poor.  Coins are round which represent that it moves from one place to 

another.  One person can have the money one day, and the next day all 

the money can move to another person.  Wealth is not an everlasting 

acquisition.  One who tithes changes his money to money of Nitzchiyos, 

everlasting.  He will receive more money, for he is giving of his money to 

Hakodosh Boruch Hu.  Hakodosh Boruch Hu blesses the person’s money 

so that he will have even more money.   

ש"כתר רא   - Avos 3:13 “מעשרות סיג לעשר” – Why does it say, 

 tithing in Loshon Rabbim?  The Gra explains that we learn – ”מעשרות“

from the word being plural that only one who gives two times a tithe, he 

gives a fifth, does he receive the Zechus of wealth.  However, one who 

only gives one tithe, a tenth, he will be Zoche to have his money 

protected, but will not become wealthy.   

 Chazal tell us – ”מעשרות סיג לעשר“ Avos 3:13 - שפת אמת 

that one should tithe so that he should become wealthy.  How could 

Chazal say that, when he know from the Mishna in Avos 1:3 that one is 

supposed to serve Hashem “not” in order to receive reward?  Koheles 

Rabbah 1:13 “מי שיש לו מנה רוצה מאתים” – “He who has one Maneh, 

wants two Maneh.”  The more money one has, the more he wants.  

Generally, one will never be satisfied with the amount of money he has.  

As much as he has, he is always sad that he does not have more. Chazal 

are telling us that if one gives his tithes, he will become wealthy, 

meaning that his possessions will be blessed, and he will be happy with 

what he has, and he will not be sad about what he does not have.   

 Chazal tell us – ”מעשרות סיג לעשר“ Avos 3:13 - נועם אלימלך 

that one should tithe so that he should become wealthy.  How could 

Chazal say that, when he know from the Mishna in Avos 1:3 that one is 

supposed to serve Hashem “not” in order to receive reward?  Chazal 

saying that one will become wealthy from Ma’aser is so that they will 

have more money to perform even more Mitzvos.   

 Chazal tell us – ”מעשרות סיג לעשר“ Avos 3:13 -  באר משה 

that one should tithe so that he should become wealthy.  How could 

Chazal say that, when we know from the Mishna in Avos 1:3 that one is 

supposed to serve Hashem “not” in order to receive reward?  The more 

one tithes, the more Hakodosh Boruch Hu will give him so that he can 

tithe even more.   

ר שלמה"רבינו יצחק ב   – Avos 3:13 “מעשרות סיג לתורה” – 

Some have this Girsa of “מעשרות סיג לתורה” as opposed to the standard 

Girsa of “מעשרות סיג לעשר.”  According to the Torah, Ma’aser is only 

required on ויצהר, תירוש, דגן .  The Chachomim added to the obligation 

of Ma’aser to include, ופרות, ירק  as a boundary and to be Mechazek the 

Mitzvah of Ma’aser which is obligated according to the Torah.   

 Ma’aser is a – ”מעשרות סיג לתורה“ Avos 3:13 - מדרש שמואל 

protection for the Torah because when fruit of Ma’aser Sheni was 

brought up to Yerushalayim to be eaten (it was not allowed to be eaten 

outside of Yerushalayim) they would mingle with great Torah scholars 

who lived in Yerushalayim. This would strengthen them in their own 

Torah study.   

 A wealthy – ”מעשרות סיג לתורה“ Avos 3:13 - תפארת ישראל 

person often falls into the trap of being arrogant.  One who is wealthy 

often begins to think that it was his great business acumen, and his 

work, that enabled him to become wealthy. In order to refrain from this 

Midah, one gives tithes, whereby it is a reminder that it is all truly 

Hashem’s, and it was He Who gave the person the capabilities to 

become wealthy.  Arrogance causes one to forget his Torah.  Therefore 

the Mishna says that Ma’aser is a protection for the Torah, for by one 

remaining humble, his Torah will remain with him.   

שמשון רפאל הירש' ר   – Avos 3:13 “ סיג לתורה מעשרות ” – 

There are three tithes – מעשר עני, מעשר שני, מעשר ראשון , they guard 

our riches against distorted use by teaching us the proper uses for them 

and guiding us to the practical implication of these teachings.   מעשר

 which is given to the Levi’im, teaches and accustoms us to our ,ראשון

spiritual need for Torah knowledge, and to take care of the needs of the 

bearers of the Torah before seeking to gratify our own physical needs.  

 which must be eaten in Yerushalayim, teaches and accustoms מעשר שני

us to make even our acts of physical enjoyment sacred, thus elevating 

each and every act we do into the service of Hashem.  מעשר עני which is 

the tithe for the poor, teaches and accustoms us to view the possessions 

given to us by Hashem as having been given to us not only for ourselves, 

but also so that we should have money to give to our fellow man who is 

poor and destitute.  Thus we learn to regard ourselves as Divinely 

appointed and messengers of Hashem’s bounty.   Aside from the tithes 

being protective fences guarding our money against misuse, at the same 

time they serve to protect our wealth against decline.  Ta’anis 9a – The 

Posuk says “עשר תעשר” – which we learn from this “ עשר בשביל

   ”.tithe so that you shall become rich“ – ”שתתעשר

 One must set aside a – ”עשר תעשר“ 14:22 – אך פרי תבואה 

tenth of his year and truly sanctify it.  The months of Nisan and Tishrei 

are sanctified on their own.  That leaves us with ten months of the year, 

of which one month must be sanctified.  If you start counting the 

months from the beginning of the year, not counting Tishrei and Nisan, 

the tenth month is Elul.  Just as one must give a tenth of his produce, he 

must also give a tenth of his months, the month of Elul.   I heard in the 

name of the Tzaddik from Belz – Bereishis 43:10 “ כי , כי לולא התמהמהנו

 For had we not delayed, by now we could have“ – ”עתה שבנו זה פעמים

returned twice.”  “לולא” are the letters “אלול” – and it is a time that one 

must do Teshuva.  If one did not, he should do so in the month of “אדר” 

for just as Elul is before Tishrei, Adar is before Nisan (It is a Machlokes 

which month is the first month of the year, Tishrei or Nisan – many 

understand that they are both “first” on some level). “ כי לולא

“ – ”אלול“ If one did not do Teshuva in – ”התמהמהנו הכי עתה שבנו ז ” – 

then do Teshuva in the month of “זה” – which is the Gematria twelve 

which corresponds to the twelfth month of the year, Adar.  Perhaps we 

can add on to what he said, and explain that the Posuk is saying that if 

one does Teshuva in the month of Elul, he sanctifies it, then he will be 

Zoche to have great Shefa come upon him.    

 Perhaps now we can understand why one is allowed to “test” 

Hashem in this one Mitzvah. The reward we receive in this world for our 

Mitzvos are Mitzvos.  It is a great Zechus that Hakodosh Boruch Hu 

provides for us the wherewithal to be able to perform Mitzvos.  By 

tithing we show that we recognize that everything comes from 

Hakodosh Boruch Hu, that the field is His.  He is kind enough to let us 

work in His field, and we get to keep most of it! The reward that we 

receive is wealth with which we are to perform more Mitzvos – to give 

more Ma’aser and Tzedakah.  We are able to take something which is 

the epitome of Gashmiyos, and create Ruchniyos.  Elul is a time to 

reflect upon what life is really all about. The Yemei Hadin are coming 

upon us, and we must be prepared.  What is the purpose in life?  Is it to 

gain transient possessions, that which is here today and gone tomorrow, 

or to acquire Mitzvos, and thereby receive reward of being Mekayeim 

even more Mitzvos.  The precious treasures we have in this world is 

Torah and Mitzvos. By making the month of Elul a month of true 

introspection, and being Mekadesh it, may we be Zoche to be successful 

in judgment, and be Zoche to have a Gut Gebentched Yur.   
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Shabbos: Ta’am HaChaim  

Re’eh 5776

The Need to be Vigilant 

Throughout the Month of 

Elul 

Introduction 

The month of Elul is approaching. What 

is required of us in this month of awe? 

The Medrash (Pirkei D’Rabbi Eliezer 

§46) states that on the first Rosh 

Chodesh Elul that the Jewish People 

were in the Wilderness, Moshe blew a 

Shofar, signifying to the Jewish People 

that they should be on guard when 

Moshe ascended upon high. This 

sounding of the Shofar would ensure that 

they would not succumb to the 

temptation of sinning through idolatry as 

they had a mere few months earlier. This 

Medrash reflects on the essence of 

Teshuva, repentance. The Jewish People 

had committed a grievous sin by 

worshipping the Golden Calf. Moshe 

entreated HaShem that He should not 

destroy the Jewish People and that He 

should grant them forgiveness. Yet, prior 

to ascending to Heaven to receive the 

second Luchos, Moshe still felt it 

necessary to warn the Jewish People not 

to sin again. Was Moshe really 

concerned that after experiencing severe 

repercussions upon worshipping the 

Golden Calf, the Jewish People would 

actually have the audacity to commit the 

same sin again?  

Constant state of repentance 

The answer to this question is that 

although there may not have been a 

serious concern that the Jewish People 

would sin again, Moshe sought to 

demonstrate to the Jewish people that 

one must always be cognizant of the 

possible temptations to sin. Teshuva is 

not merely a once a year obligation. 

Rather, one must constantly aware that 

the temptation to sin lurks just around 

the corner. In a similar vein, it is well 

known that Rabbeinu Saadia Gaon said 

that he felt the need to repent daily for 

his lack of recognition on the previous 

day of HaShem’s greatness. This form of 

repentance is also an indication of 

vigilance, in that one does not rest on his 

laurels. Rather, he constantly seeks to 

improve his relationship with HaShem.  

The sounding of the Shofar reminds 

us to be vigilant 

The sounding of the Shofar, in addition 

to arousing us to repentance, is also a 

signal of vigilance. It is said (Amos 3:6) 

im yitaka shofar bair viam lo yecheradu, 

is the shofar ever sounded in a city and 

the people not tremble? This refers to the 

initial arousal that one experiences with 

the sounding of the shofar. Yet, there is 

another dimension to the sounding of the 

shofar, and that is the cognizance of 

being vigilant from the attack of the Evil 

Inclination. It is said (Bamidbar 10:9) 
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vichi savou milchama biartzichem al 

hatzar hatzoreir eschem vahareiosem 

bachatzotzros, when you go to wage war 

in your Land against an enemy who 

oppresses you, you shall sound short 

blasts of the trumpets. In the simple 

sense, the purpose of these trumpet 

blasts is to arouse the nation to battle 

against their enemies. On a deeper level, 

however, the Torah is teaching us that 

when one is vulnerable to the enemy, he 

must be vigilant so that the enemy 

cannot attack. Perhaps this is why the 

Torah states al hatzar hatzoreir eschem, 

against an enemy who oppresses you. It 

would have been sufficient to state 

against your enemy, as it is obvious that 

the enemy oppresses. The reason that the 

Torah states that the enemy “oppresses” 

alludes to the Evil Inclination, who is 

constantly seeking ways to destroy his 

opponent. When one is vigilant, he will 

not allow his Evil Inclination to gain a 

foothold in his territory. Evidence to this 

idea can be found in the words of the 

Lev Simcha (Ki Savo) who writes that 

when the Torah instructs a person 

regarding building a fence around his 

roof, it is said (Devarim 22:8) ki sivneh 

bayis chadash viasisa maakeh ligagecho, 

if you build a new house, you shall make 

a fence for your roof. The words a new 

house allude to Rosh HaShanah and the 

words you shall make a fence allude to 

the month of Elul. Thus, we see that the 

month of Elul is a time for one to be 

extra vigilant so that he does not become 

tempted by sin.  

 

The Shabbos connection  

HaShem, in His infinite kindness, 

granted His beloved children one day a 

week, and that is the Holy Shabbos, 

when we do not have to be concerned for 

the overtures of the Evil Inclination. On 

Shabbos we are engaged in spiritual 

pursuits, and sin should be the last thing 

that is on the mind of a Jew. HaShem 

should allow us to enter into the month 

of Elul with recognition of the 

seriousness and awe that these days 

entail, and we should merit repenting 

completely before HaShem, Who desires 

our repentance. 

Shabbos in the Zemiros 

Dror Yikra 

The composer was Dunash ben Librat, 

the famed medieval grammarian and 

paytan who lived from 4680-4750 

(920990 C.E.). He was born in Baghdad 

and, except for twenty years in Fez, 

lived there his entire life. He was a 

nephew and disciple of Rabbeinu 

Saadiah Gaon and was acquainted with 

many of the Sages of his time. Rashi and 

Ibn Ezra quote him extensively. His 

name appears four times as the acrostic 

of the stiches in stanzas 1,2,3, and 6. 

This zemer is a prayer to HaShem to 

protect the Jewish People, destroy its 

tormentors, and bring the Nation peace 

and redemption.  

ָרה ַגם ָבֶבל ֲאֶשר ָגבְּ ָרה. וְּ תֹוְך ָבצְּ רֹוְך ּפּוָרה בְּ  ,דְּ

tread the press in Bozrah, and also 

Babylon which overpowered. Why do 
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we focus so much in our literature on the 

destruction of the nations? Is it not more 

important to focus on our strengths and 

triumphs than on the harm that nations 

of yore sought to inflict on us and on the 

retribution HaShem will mete out to the 

nations? The answer to this question is 

that in the Hagadah Shel Pesach we 

commence our narrative with how we 

suffered at the hands of our oppressors, 

Lavan and Pharaoh in Egypt. This is 

deemed to be the denigration of the 

Jewish People, and we conclude with 

praising HaShem for all that miracles 

that he wrought for us. We can only 

appreciate HaShem’s kindness by first 

mentioning the suffering that we have 

endured from the nations of the world. 

When we witness their punishment, we 

can truly praise HaShem for all the 

kindness that He has performed for us.  

Shabbos Stories 

Washings His Hands Saved His Life 

Another mosquito to swat at! Would he 

have any ears left a month from now? 

Wondered Robert Burns. He never had 

enjoyed hot weather, even in Bayside, 

New York. And, he had to admit, his 

hometown couldn't compete in this 

league. In all his young years he had 

never felt sweat and humidity like what 

he was currently feeling. From where he 

was squatting he was able to see only the 

thicket of trees and a glimpse of the sky. 

The clouds were sweeping in front of the 

full moon, temporarily blocking its 

beams. It didn’t matter; Viet Nam’s 

jungle wasn’t much to look at anyway, 

and you couldn’t spot the enemy by day 

or night until they opened fire. The real 

question just now was, should he do the 

traditional Jewish hand-washing or not? 

There was a stream about 800 feet away; 

he could get water there. Then again, the 

Vietcong weren't far away either. 

Crawling even that far could cost him 

his life. As Robert weighed the options, 

he swatted another mosquito from his 

ear and wondered how he had ended up 

in such a bizarre situation. Until shortly 

before being drafted he had heard neither 

of Viet Nam nor of “netilat yadayim,” 

the traditional Jewish hand-washing. He 

thought back to Bayside and childhood. 

He had attended public school, and three 

times a week went for “Hebrew 

instruction.” The main purpose was 

simply to learn enough Hebrew to read 

his “half-Torah,” which he eventually 

learned from a venerable and rather 

friendly tape recorder... Graduation from 

Hebrew School followed his Bar 

Mitzvah and marked his abandonment of 

what little Judaism he had ever known. 

He never set foot in a synagogue again 

until his grandfather passed away. Then 

his father, by no means a religious man, 

suddenly started going to minyan every 

day. When Robby questioned his father 

about his sudden resurgence of interest 

in religion, his father replied, “I’m 

saying Kaddish for my father. His soul 

won’t get rest unless I say Kaddish every 

day for him.” Robert figured that his 

father would abandon this ritual after a 

week or two. To his astonishment he was 

mistaken. His father took the 

responsibility quite seriously, and made 
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sure to go to synagogue every day, even 

if it conflicted with a football game on 

TV. A few times Robert accompanied 

his father; he sometimes slept late, and 

he was impressed that his father took on 

such consistency for 11 months. I 

In the fall of 1965 Robert left for college 

in Oneonta, New York. The student 

protests against American involvement 

in Viet Nam drew little interest from 

him. The summer following his 

graduation Robert was hit with another 

misfortune: his father’s sudden heart 

attack. Robert rushed from his job in the 

rope factory to the hospital. He could 

barely recognize his father with the tubes 

and wires all around him -- he felt as 

though he was gazing at an octopus 

ensnared in a fisherman’s net. Looking 

down at his father, Robert knew the 

condition was serious. Resolutely he 

took a seat at his father’s right. “Dad. 

I’m here. Can you hear me?” Mustering 

the little strength left in his body, Mr. 

Burns responded in barely audible tones, 

“Bobby. Thank G-d you’re here.” The 

strain of talking seemed too much for 

him. Yet like so many times before, he 

persevered: “I want you to make one 

promise to me. You’re my only son. Say 

Kaddish for me if I don’t make it this 

time.” Through his tears, Robert said he 

hoped the occasion wouldn’t arise for 

many years to come. But he knew he 

could not refuse the request, and finally 

choked out, “I promise.” His father 

seemed suddenly at peace, and closed 

his eyes in easy sleep. Robert sat at his 

father’s bedside for about half an hour, 

watching the heartbeat on the monitors. 

The nurse entered: “I’m sorry, but 

visitor’s hours are over now.” Robert left 

Pine Meadow Hospital and returned to 

the rope factory. Unfortunately, his 

Kaddish duty took effect only a few days 

later. Robert felt the loss, and also 

remembered the promise he had made. 

Just as his father had, following the 

seven-day mourning period (shiva) he 

went to synagogue to say Kaddish. He 

found that the only synagogue in his 

neighborhood which had daily services 

was the local Orthodox synagogue, 

Ahavas Torah.  

Robert’s Hebrew was like the buried 

vessels of the Holy Temple: existing 

somewhere, but not visible. Rabbi 

Jacobs immediately took a liking to the 

young man who struggled so hard with 

his Kaddish, and seemed so intent on 

keeping his father’s last wishes. During 

services the young man seemed lost, 

only catching himself when it came time 

for Kaddish. He even needed signals 

from Rabbi Jacobs to know when to 

start; the rabbi willingly gave them. “I 

hope it all went smoothly today,” said 

the rabbi. He was in his early forties, 

with streaks of gray in his light brown 

beard, which reached below his neck 

collar. It occurred to Robert that he 

didn’t even know what the Kaddish 

meant. Looking his elder companion in 

the eye, he asked what would be the first 

of many inquiries. “Can I ask you 

something?” “Certainly,” replied the 

Rabbi. “What does this prayer mean? I 

mean, why do we say anything for the 

dead?” “You asked a very good 

question. Kaddish represents your 
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commitment to Judaism. By saying the 

Kaddish you connect with the Jewish 

people, and announce publicly your 

commitment to keep the 613 mitzvot. 

For the recently departed there can be no 

greater merit in Heaven.” “613 mitzvot? 

I didn’t know they had a number. Uh, I 

also didn’t realize there are so many.” 

“There are many more than just 613, the 

number only represents the main ones. 

You know, we could talk more later. 

Why don’t you come to the class that 

I’m giving tonight in Chumash?” 

“Chumash? What’s that?” asked Robert. 

“Bible.” Robert froze. He was starting to 

get interested, but that term, “Bible,” 

brought images to his mind of a 

televangelist begging his audience to 

send him money and repent their sins, in 

that order. He shrugged his shoulders, 

and mumbled “I’ll try to make it.”  

Tuesday night came and went, but 

Robert never showed up for the class. 

Eventually Robert got to know Rabbi 

Jacobs well enough to know that he 

wasn’t a fanatic. It helped him get over 

his apprehension to discover that the 

term “Bible” is hardly ever used among 

Jews. He first attended a few of the 

rabbi’s classes, then began accepting 

Shabbat invitations. This was the year 

Uncle Sam began drafting by birth date, 

and Robert’s date, May 7th, was number 

35. The top 196 birth dates meant almost 

guaranteed conscription. The expected 

notice arrived shortly thereafter, 

ordering him to report for a physical. Far 

from wanting to flee the inevitable, 

Robert was proud to serve the USA. He 

felt that the country could use a dose of 

patriotism. Shortly following his 11 

months of Kaddish, Robert knocked on 

Rabbi Jacobs’ door. “Rabbi, I just came 

to say goodbye. It looks like they’ll be 

shipping me to South Carolina soon for 

basic training. It’s going to be real hard 

for me to keep any of the 613 mitzvot. 

So tell me, Rabbi -- pick one for me. 

Which one of the mitzvot should I keep 

no matter what?” The rabbi thought for a 

while. Who could answer such a 

question? Too difficult an assignment 

would end in failure. Shabbat? Kashrut? 

Tefillin? Robert clearly wasn’t ready to 

tackle these. Suddenly the Rabbi’s face 

lit up. “Robert, I have just the right one. 

Make sure you do “netilat yadayim,” the 

traditional hand-washing every time you 

eat bread -- even if you don’t say the 

blessings over the food, even if you 

don’t say the Grace after Meals, and 

even if the bread is not kosher.” “Netilat 

yadayim?” “Yes. It’s a mitzvah that 

won’t put undue pressure on you, since 

nobody will think twice about your 

washing your hands before eating. Keep 

that one mitzvah as well as you can, and 

remember, any mitzvah will protect you 

even in the direst circumstances. Best of 

luck to you, and write me when you get 

the chance.”  

During basic training, and even when he 

was shipped out to the base in Viet Nam, 

Robert had little difficulty in performing 

this mitzvah. Nobody noticed anything 

strange about his desire to wash his 

hands before eating bread. But finally, 

about six months after being stationed in 

the jungles of Southeast Asia, the first 

real difficulty developed. The platoon 
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was sent for a late-night raid on the 

fringes of the enemy lines. It wasn’t long 

before the shooting began, and it soon 

developed into a full-scale battle. A few 

of his comrades had dropped and the 

remainder of the unit was trapped behind 

enemy lines. After a few hours’ lapse in 

the fighting, some of the soldiers 

recalled their hunger. In fact, they hadn’t 

eaten for the major part of the day. They 

began to take out their combat rations of 

oranges, sardines, and bread. Robby was 

about to join a few of his colleagues 

when he remembered “netilat yadayim.” 

He quickly and quietly broke from the 

camp, his destination a small stream he 

had seen about 800 feet away. It didn’t 

matter that this excursion was insanely 

dangerous; no argument could convince 

Robert to abandon it. He had promised 

the rabbi, and it was in memory of his 

father, too. That was that. He slipped, 

silent and alone, toward the stream. 

Traversing the ground like a snake 

slithering through the forest, Robert 

quickly reached his destination. He 

poured water over his hands, delighted 

that even in this combat situation he was 

able to keep his mitzvah.  

It was just after he finished pouring the 

cup of water over his other hand when 

he heard the gunfire. Rapid-fire machine 

guns, piercing the stillness of the jungle 

in a long barrage of thunderous noise. 

For what seemed to him hours, Robert 

remained hidden in the grass, long after 

the last sounds of the bullets had faded. 

Mustering up his strength, he slowly 

slithered back to his unit to find not one 

of them alive. 

Shabbos in Halacha  

 Preparing for a Weekday – הכנה

 

One is prohibited on Shabbos to engage 

in any post-Shabbos preparation. This 

prohibition, referred to as הכנה, 

preparing, was instituted by the sages 

because it is a וד השבתבזלזול בכ , a 

disparagement to the honor of Shabbos – 

to utilize this Holy Day in preparation 

for a weekday. Thus, one cannot perform 

in preparation for Mo’tzai Shabbos even 

seemingly ordinary activities that do not 

involve melacha and are perfectly 

permissible when performed for the 

purpose of Shabbos. 

 

As an example, one is prohibited on 

Shabbos from preparing foods or setting 

the table for a Melave Malka. Similarly, 

when Yom Tov falls on Mo’tzai 

Shabbos, one is prohibited from 

preparing for the evening Seudah until 

Shabbos ends.  
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 קהל מרכז התורה ד'טשעסטנאט רידז
 

14 Sergio Court  Side entrance 
 

If you would like to receive these zemanim via email, please notify us at 

torahcenterofchestnutridge@gmail.com. 

 
 

 זמני תפילה
 

ראהפרשת  קודש שבת  

מנחה-ערב שבת 7:00  

מג"א-פלג המנחה 7:01  

 הדלקת נרות 7:08

 שקיעה 7:26

 אור החיים הקדוש 8:15

 שחרית 8:30

מג"א-ק"ש 9:04  

-ק"ש גר"א 9:40  

 אבות ובנים 5:30

 מנחה 6:00

 שקיעה 7:24

מוצש"ק-מעריב 8:24  

 ר"ת 8:37



In honor of the Aufruf of Shlomo Zvi Goldschmidt   
and his upcoming marriage to Miri Lobenstein 

Parsha Potpourri 
Parshas Re’eh – Vol. 10, Issue 43 

Compiled by Ozer Alport 
 
 

)11:26(ראה אנכי נתן לפניכם היום ברכה וקללה   
 Rav Moshe Aharon Friedman of Yeshivas Mir in Yerushalayim explains that Sefer Devorim 
represents a process, beginning with Parshas Devorim which is read on the Shabbos before Tisha B’Av as 
our mourning intensifies, and concluding with Parshas V’Zos HaBeracha, which is read during the height 
of our rejoicing on Simchas Torah. During the three-week mourning period preceding Tisha B’Av, we 
read three Haftorahs that warn of impending doom, which respectively begin with the words דברי ירמיהו 
(the words of Yirmiyahu), שמעו דבר ד'  (hear the word of Hashem), and חזון ישעיהו (the vision of 
Yeshayahu). These correspond to the senses of speech, hearing, and sight, respectively. After Tisha B’Av, 
we begin the process of being comforted, and therefore the first three Torah portions read during this 
period begin with the words ואתחנן (I beseeched), עקב תשמעון והיה  (and if you listen), and ראה (see). 
These three portions represent the senses of speech, hearing, and sight, respectively, and they come to 
rectify and comfort us for the suffering and punishments discussed in the three preceding Haftorahs. 
 We begin the public reading of Sefer Devorim in the month of תמוז, the letters of which stand for 
 the ,אב the time to repent is drawing closer. We continue through the month of – באומשמש משובה תמן ז
letters of which spell אבלול א – Elul is coming. Parshas ראה is in the middle of Sefer Devorim and stands 
for גיעהלול אאה ר – see that Elul has arrived, as this Shabbos is Rosh Chodesh Elul. The Maharsha 
(Bechoros 8) points out that there are 21 days of mourning during the 3-week period from 17 Tammuz 
until Tisha B’Av, which parallel the 21 days of joy from Rosh Hashana until Shemini Atzeres, as each 
21-day period represents an opportunity to draw close to Hashem, one through mourning and destruction, 
and the other through elevation and rejoicing.  
 Rav Nochum Partzovitz lamented the fact that once upon a time, people could palpably sense the 
arrival of Elul, whereas today Rosh Chodesh Elul is more comparable to the yahrtzeit of Elul, in the sense 
that we have a vague recollection and familiarity with the theoretical significance of this time of the year, 
but we have no personal connection or relationship to it. The commentators point out that the period of 
repentance from Rosh Chodesh Elul until Yom Kippur consists of 40 days, which is 960 hours. Similarly, 
for a mikvah to be kosher, it must contain 40 se’ah of rainwater. Each se’ah is comprised of 24 lugin (a 
Talmudic liquid measurement), in which case a kosher mikvah must contain a minimum of 960 lugin. 
Just as the 40 se’ah of rainwater in a kosher mikvah have the ability to purify somebody who has become 
impure, so too the 40-day period that commences on Rosh Chodesh Elul possesses the unique ability to 
transform and uplift a person, no matter how far he has fallen in the previous year. At the same time, just 
as a mikvah which is missing even one lug becomes invalidated, so too if we allow even one hour of the 
precious period we are about to begin to go to waste, our Elul will be deficient. 
 As Parshas Re’eh heralds the arrival of Elul, it is not surprising to find this message about the 
importance of growth and change alluded to in the parsha itself. Parshas Re’eh begins by telling us that 
there are two paths placed before us: blessing and curse. The Vilna Gaon (Mishlei 15:24) points out that 
the third option, staying neutral, is curiously omitted. He explains that for a Jew, there are only two 
choices: going up, or going down. It is up to us to consciously and actively choose the path of growth, and 
if we fail to do so, it is impossible to remain standing in place, and we will by necessity fall downward. 
As the Maharsha teaches us, we can repent and draw close to Hashem either through blessing or through 
curse. However, it is far preferable to come close to Hashem on our own initiative through the path of 
blessing than to compel Him to shake us and wake us up from our spiritual slumber through curse. Let us 
resolve to fully immerse ourselves in the mikvah of Elul and to use the holy days ahead of us properly, 
and in that merit, may we all be written and inscribed for a good and sweet year to come. 
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)12:4(אלקיכם ' לא תעשון כן לד  
After instructing the Jewish people to break and smash the idolatrous temples and pillars which 

they will find in the land of Israel, the Torah warns against doing the same to Hashem. Rashi questions 
why a Jew would consider destroying the Temple. He explains that the Torah means to prohibit copying 
the immoral actions of the non-Jews which will cause the Beis HaMikdash to be destroyed.  

Rashi also quotes the Gemora in Shabbos (120b), which derives from our verse that although it is 
forbidden to erase Hashem’s name, it is Biblically permissible to cause it to be erased in an indirect 
manner. How can our verse, which the Gemora understands as prohibiting only direct action and 
permitting indirect causality, also be interpreted as forbidding actions which will only indirectly bring 
about the Temple’s destruction?  

Rav Aharon Kotler answers that the Medrash (Shir HaShirim Rabbah 3:6) refers to the 
destruction of the Beis HaMikdash as the grinding of already ground flour. In other words, although our 
enemies carried out the actual destruction of the Temple’s physical edifice, in reality its spiritual beauty 
and splendor had already been removed due to the sinful paths that the Jews followed. Had this not been 
the case, the non-Jewish army would have had no power over the place where Hashem’s presence 
dwelled. When Rashi interprets the verse as an admonition against following non-Jewish practices and 
causing the destruction of the Beis HaMikdash, he isn’t referring to indirect causality, which is permitted 
according to the Gemora in Shabbos. Rather, just as the Gemora forbids directly erasing Hashem’s name, 
Rashi is teaching us that our sins and immoral choices directly destroy Hashem’s Temple. 
 
 

לא תאמץ את לבבך ולא תקפץ את ידך מאחיך האביון ...אחיך  כי יהיה בך אביון מאחד  
)15:7-8(כי פתח תפתח את ידך לו    

The Torah exhorts us to be compassionate toward the poor, commanding us not to close our hand 
to the destitute, but rather to open it. This statement seems redundant. If it is forbidden to close our hand 
to the poor, doesn’t it go without saying that we are required to open it? What is the Torah trying to teach 
us by emphasizing this point? 

The Vilna Gaon explains that although a person is obligated to give tzeddakah, he is not supposed 
to disburse it equally to each poor person. There are laws governing to whom one must give precedence 
when distributing charity, such as family members or people in his community, and the needs of each 
pauper must be assessed when determining how much to give them.  

The Torah alludes to the requirement to take these considerations into account when giving 
tzedakah. When a person closes his hand and looks at his fingers, they all appear equal in length. Opening 
one’s hand reveals that this is not the case, as each finger is a different size. The Torah already 
commanded us to be merciful to our needy brethren. Our verse takes for granted that we will help meet 
their needs and is not coming to repeat this point. Rather, it comes to teach that the manner in which we 
do so should not be one in which we indiscriminately give equal amounts to each beggar, as symbolized 
by a closed hand. Instead, we should open our hands and realize that each poor person’s needs as well as 
our obligation to him aren’t the same, and we should disburse our charity accordingly. 
 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) The Torah prescribes a harsh punishment in the case of one’s maternal brother who attempts to 
entice him to worship idolatry (13:7-11). Why does the verse specifically refer to a maternal 
brother more than to a paternal brother? (Daas Z’keinim, Paneiach Raza) 

2) The Torah prohibits (14:1) various forms of mourning the death of loved ones. Under what 
circumstances would one be required to sit shiva to mourn the death of a person who was not a 
Torah scholar or national leader, and to whom one was not related? (Shulchan Aruch Y.D. 376:3) 

3) Parshas Re'eh contains the laws governing which animals are kosher and which may not be 
consumed (14:3-21). If a person is required to consume non-kosher food for the sake of his 
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health, does it still cause him spiritual impurity? (Toras Chaim, Shu”t Chasam Sofer Orach 
Chaim 1:83, Meshech Chochmah 6:11, Orchos Yosher 13) 

4) The Torah requires (15:7-11) a person to be compassionate and merciful toward his poor brethren 
and to generously open his hand to dispense charity to assist them. Rashi writes (15:8) that 
whatever a person had prior to becoming poor, we are required to supply him with. If a wealthy 
man used to give large donations to the synagogue and was honored with the sixth aliyah during 
the reading of the Torah but lost his money and is no longer able to continue his pledges, is the 
synagogue obligated to continue honoring him as if he could? (Lulei Soras’cha, Derech Sicha) 

 
 

Answers to Points to Ponder: 
 
1) The Daas Z’keinim and Paneiach Raza explain that maternal brothers are more likely to love one 
another due to the fact that they were born from the same womb, and therefore the Torah warns that it is 
forbidden to listen even to such a close and beloved relative. Additionally, paternal brothers are more 
likely to be jealous and distant from one another due to the fact that they must split their father’s 
inheritance between them, which is generally not a concern with maternal brothers, as women generally 
don’t inherit possessions and therefore don’t typically have large estates to bequeath. 
 
2) The Shulchan Aruch rules that if a person dies without leaving any relatives to sit shiva and mourn his 
death, a quorum of ten people must assemble and sit shiva in his house. However, the Rema there 
comments that he never saw anybody adopt this practice, although he adds that at the very least, a minyan 
of ten men should gather in the house of deceased for prayer services during the week of shiva. 
 
3) Rav Chaim Soloveitchik explains that it isn’t the foods which inherently cause spiritual damage, but 
the prohibition against eating them. As such, his son R’ Yitzchak Zev Soloveitchik maintains that 
somebody who must eat non-kosher food to save his life will not be negatively affected. The Chasam 
Sofer and Meshech Chachmah disagree and argue that even in such a case, the inherent negative 
spiritual qualities in the food will cause damage. Rav Chaim Kanievsky suggests that if there is any 
other means to save one’s life, even through transgressing another prohibition, one who consumes non-
kosher food will be negatively affected, but if it is the only possible manner to save somebody, the merit 
of the mitzvah of protecting one's life will protect him from spiritual harm. 
 
4) An incident occurred in the synagogue of Rav Meir Michel Rabinowitz in Vilna, where a wealthy 
man who had been accustomed to be honored every Shabbos with the sixth Aliyah, for which he gave 
generous contributions to the synagogue, suffered a financial setback and was no longer able to do so. 
Because the synagogue needed large sums of money to cover its expenses, some suggested that the honor 
be given to other wealthy members. Rav Rabinowitz ruled that they must continue to honor the formerly 
wealthy man due to the requirement to provide him with the level of honor to which he was accustomed. 
As proof, he cited the Gemora (Kesuvos 67b) which records that on behalf of a pauper who had grown up 
wealthy, Hillel procured a horse on which he could ride and a servant to walk in front of him. On one 
occasion when he was unable to find a servant, Hillel himself walked in front of the man for almost two 
miles. While the horse was necessary because the man was unaccustomed to traveling by foot, Hillel’s 
inclusion of the servant demonstrates that we must give the poor person not only the physical possessions 
to which he was accustomed, but the level of respect as well. However, Rav Yosef Shalom Elyashiv 
maintains that this principle only applies to somebody who has actually become poor, in which case we 
must provide him not only the basics, but also the level of comfort to which he was accustomed, but in a 
case where he is simply not as well off as before and is only lacking luxuries, there is no such obligation. 
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 לרפו״ש ר׳ יוסף בן איטא חיה, ור׳ אלטר חיים בן יהודית, ור׳ ברוך מרדכי בן טעסיל, ור׳ אברהם בן רחל, ור׳ מתתיהו חיים בן עטיל  
 ולרפו״ש לאה בת שרה ריבא, וביילא ברכה בת אסתר ורחל בת חיה ביילא, וחיה צביה בת בילא זיסל בתוך שאר חולי ישראל

 
Yahrtzeits of our 

 ְגדֹוֵלי ִיְׂשָרֵאל
 ג׳ אלול  

5646 - 5708 
1886 - 1948 

 ,was born in Vilag ר׳ ְׁשַרָגא פַײבל ֶמְנְדלֹוִביץ ַזַצ״ל

Hungary. A�er his mother’s ְּפִטיָרה when he 

was 12, his family moved to Mezőlaborc, Slo-

vakia. There he studied under the ֵׁשֶבט סֹוֵפר 

and received ְסִמיָכה at the age of 17. At age 22 

he married Bluma Schaller. In 1913, he emigrated to the US 

and was a ְמַלֵּמד in Scranton, PA for 7 years. He joined  ּתֹוָרה
 He expanded it and .ְמַנֵהל in 1920, and was appointed ְוַדַעת

opened the first ְיִׁשיָבה high school in the US. He founded 

 ֵאׁש ָדת ,ֵּבית ִמְדָרׁש ֶעְליֹון ,ּתֹוָרה ּוְמסֹוָרה ,ֵּבית ִמְדָרׁש ּתֹוָרה ְוַדַעת

and assisted ְיִׁשיָבה of Brooklyn, ַחִּיים ֶּבְרִלין, Telshe 

(Cleveland),  ֵַּבית ִמְדָרׁש ָּגֹבּה, and opened the first ְיִׁשיָבה camp 

(Mesivta). He burned with ַאֲהַבת ּתֹוָרה ,ַאֲהַבת ד׳ and  ַאֲהַבת
 .ְּכַלל ִיְׂשָרֵאל

  

 
 

 

Understanding Davening 
 לע״נ ר׳ משה בן הר׳ טוביה  הלוי זצ״ל

(ְּתִהִּלים כ״ז) …ְלָדִוד ה׳ אֹוִרי ְוִיְׁשִעי   

 A psalm of David, ה׳ is my light and my salva�on …  

It is a widely accepted ִמְנָהג to recite this ֶּפֶרק in ְּתִהִלים from 

 is based on the ִמְנָהג This .ְׁשִמיִני ֲעֶצֶרת un5l ֹראׁש חֹוֶדׁש ֶאלּול

ה׳  — ה׳ אֹוִרי :which explains ִמְדָרׁש  is my light, refers to  ֹראׁש
ִיְצְּפֵנִני  ,יֹום ִּכּפּור and my salva�on, refers to — ְוִיְׁשִעי ,ַהָׁשָנה
 .ֻסּכֹות He will hide in me in His shelter, refers to — ְּבֻסֹּכה

This implies that on ה׳ ,ֹראׁש ַהָׁשָנה helps us see the light, 

giving us the opportunity to do ְּתׁשּוָבה. On ה׳ ,יֹום ִּכּפּור 

provides us salva�on by forgiving our sins. When the יֹום טֹוב 
of ֻסּכֹות arrives, we have been forgiven for our sins; ה׳ 

shelters us from our enemies and other dangers, just as ה׳ 

sheltered our forefathers when they were in the ִמְדָּבר — 

Wilderness.   

  

 
 

 
  

Do You Know? Some מצות and Ideas based on: 
ראה  -ספר החנוך על פרשת השבוע   

ֶׁשּל א ֶלֱאכ ל ֵאֶבר ִמן ַהַחי -ִמְצָוה תנב   
 We learn from the words ְול א ת אַכל ַהֶּנֶפׁש ִעם ַהָּבָׂשר — and you shall not eat the life with the flesh ( ְדָבִרים
 to eat a limb cut from an animal while it was s5ll alive. It is interes5ng to note that ִמְצַות ל א ַתֲעֶׂשה that it is a (יב:כג

there is a separate ִמְצַות ל א ַתֲעֶׂשה not to eat meat cut from an animal while it was s5ll alive [ִמְצָוה ע״ג]. One who eats 

a limb and meat from a live animal  transgresses two separate ִאּסּוִרים, prohibi�ons.  
 ִמָׁשָרֵׁשי ַהִמְצָוה

 The ִחּנּו explains that this ִמְצָוה teaches us not to train ourselves in the nega5ve ִמָּדה, trait, of ַאְכָזִרּיּות, 

cruelty, which is one of the most disgus5ng of bad ִמּדֹות. Cu;ng  a piece of meat or a limb off a live animal while it is 

s5ll alive and before him, is the most cruel of bad behaviors. The beau5ful benefit we receive when we acquire for 

ourselves good character traits is found in many ִמְצֹות. The nature of good is to cling to good; therefore, ד׳, Who is 

the ul5mate Good, commanded His na5on to choose the path of good.  

∞ ∞ ∞ 
ֶׁשּל א ִנָמַנע ִמְּלַהְלוֹות ְלָעִני ִמְּפֵני ַהְּׁשִמָּטה  -ִמְצָוה תפ   

 We are commanded not to refrain from lending those in need near the 5me of ְּׁשִמָּטה, due to fear that the 

money will be lost [one of the laws of ְּׁשִמָּטה is that it cancels all outstanding loans]. Regarding this law the ּתֹוָרה says 

ְבִלַּיַעל ֵלאמ ר ָקְרָבה ְׁשַנת ַהֶּׁשַבע ְׁשַנת ַהְּׁשִמָּטה ְוָרָעה ֵעיְנ ֶּפן ִיְהֶיה ָדָבר ִעם ְלָבְב ָהֶאְביֹון ְול א ִתֵּתן לֹו וגו׳...בְ  ִהָּׁשֶמר ְל ָאִחי  — 

Beware lest there be a lawless thought in your heart saying, “The seventh year approaches, the ְּׁשִמָּטה year,” and you 

will look badly upon your brother and refuse to give him … (ְדָבִרים טו:ט).  
 ִמָׁשָרֵׁשי ַהִמְצָוה

 The ִחּנּו explains that the underlying purpose of this ִמְצָוה is to reinforce and set within our hearts the ִמָּדה 

of generosity and to distance to the utmost degree the trait of s5nginess. Anyone who understands the ways of the 

 and has reached even a small amount of its wonderful and valuable secrets, will know with clarity that one who ,ּתֹוָרה

“scaDers” his money to the needy will have more added, while those who refrain from what is proper brings only 

losses upon himself.  

 to the same degree that the person ְּבָרָכה judges a person by his own deeds. He provide a person the ד׳ 

draws himself close to ְּבָרָכה (by helping the needy). One should be aware that the ִמָּדה of s5nginess is an iron wall 

between a person and ְּבָרָכה. Generosity is one of the parts of ְּבָרָכה, therefore one who acts with generosity is 

included in blessing. This ִמְצָוה has many applica5ons and ִיְשַמע ָחָכם ְויֹוֶסף ֶלַקח — A wise man will hear and 

increase his learning (משלי א:ה). Therefore, each person should work on how he can apply this lesson of 

dealing generously [and not with s5nginess] in all his dealings with his fellow man. 

 

 

Throughout his life, R’ 

Shraga Feivel Mendelovich, 

 adamantly refused to use ,ַזַצ״ל

the 5tle of Rabbi or  ִׁשיָבהיְ ֹראׁש . 

He was insistent that people 

referred to him as "Mr. 

Mendlowitz." However, this 

appella5on only grew his 

stature in the eyes of all those 

who had the ְזכּות to meet him. 

The ָּגדֹול ַהדֹור, R' Moshe 

Feinstein ַזַצ״ל, described R’ 

Shraga Feivel and as the 

visionary savior of Jewry in 

America and said, “Were it not 

for him, there would be no 

 at all in ִיְרַאת ָׁשַמִים and no ּתֹוָרה

America!” 
 

  

 

 

 

 

 

 

 
 

 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל
 לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ טשרנה בת ר׳ מאיר ליבער ז״ל

 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א

 ר׳ ְׁשַרגָא פַײבל ֶמנְְדלֹוִביץ זַַצ״ל

 

  

 

  This week’s Pirchei Learning Program is dedicated: 

 Mr. & Mrs. Dov and Miriam Schechter 
 לע״נ הלל בן אברהם חיים מאיר ז״ל ב׳ אלול

 This week’s learning program is dedicated: 

 לרפואה שלמה לר׳ יוסף בן איטא חיה שליט״א
 ולע״נ הבחור הנחמד ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

   
 הדלקת נרות עש״ק

 
סוף זמן 

 קריאת שמע 

 סוף זמן תפלה 

 שקיעה 

  מוצש״ק 

For Locality Only 

PAI NEWS 

 

Due to tragic events taking 

place in ארץ ישראל and around the 

world, please try to say extra 

 in all of אחינו בני ישראל for תהלים

our תפלות and before/after all of 

our learning and doing מצות. 

Every תפלה counts! In the זכות of 

the collective תפלות and מצות of 

 גאנץ כלל ישראל and תינוקות של בית רבן

may we be זוכה to the  גאלה שלמה

 

 
 



 

 :Questions of the week ַרִׁש״י 

1.Who are the four recipients of הקב״ה’s ְּבָרָכה if one completes 

ones responsibili5es to the ָיתֹום ,ֵגר ,ֵלִוי and ַאְלָמָנה? 

2.What types of materials are permiDed to be used as a covering 

for a סּוָּכה? 

Answers 

1. Your son, your daughter, your servant and your maidservant are the four (of 

ours) that correspond to the  ָיתֹום ,ֵגר ,ֵלִוי and ד״ה ְוַהֵלִוי) ַאְלָמָנה … — 16:11). 

2. We should use materials which grow from the ground and are not suscep5ble 

to becoming ָטֵמא such as branches from a vine or pieces of straw and the like    

(16:13 — ד״ה ְּבָאְסְּפ). 

For sponsorship or comments, please call: 718 972 2188 or Fax: 718 506 9633. 

 

 ֶאְביֹון ֵמַאַחד ַאֶחי ָהֶאְביֹון. ִּכי … ִּכי ִיְהֶיה ְב ֵמָאִחי א ִתְקֹּפץ ֶאת ָיְדְו א ְתַאֵּמץ ֶאת ְלָבְב
…ָפֹתַח ִּתְפַּתח ֶאת ָיְד לֹו   

 If there shall be a poor person among you, any of your brethren … you 

shall not harden your heart or close your hand against your des�tute brother. 

Rather, you shall open your hand to him ... ( ח-ְדָבִרים טו:ז ). 

 R' Yosef Binyamin Rubin ַזַצ״ל was known to all as Yosse’le ַמְתִמיד, the 

diligent one. He would study for 18 hours a day, with a love for learning that was 

clearly evident. Not surprisingly, as his aDachment to ּתֹוָרה grew, so did his feelings 

for the plight of his fellow Jew. As our Sages teach, one of the 48 quali5es through 

which ּתֹוָרה is acquired is נֹוֵׂשא ְבֹעל ִעם ֲחֵברֹו, sharing a friend’s burden. R' Rubin felt 

someone else’s pain like his very own and could not rest un5l he had done his best 

to ease that person’s plight. 

 A turning point in his life came at age 18. On his way home from shul on 

a Friday night, R' Rubin decided to stop at the home of a married friend to wish him 

 .Entering his friend’s cramped apartment, he was met by a shocking sight .גּוט ַׁשָּבת

The young couple and their small children were si;ng around the table partaking 

of their ַׁשָּבת meal — bread and yogurt. R' Rubin could not rest un5l he had done 

something for this impoverished family. A�er ַׁשָּבת, he made the rounds of the 

city’s shuls, collec5ng for the poor. It was a prac5ce which he was to con5nue, day 

a�er day, un5l his passing some forty years later. Even during the fes5ve week of 

 following his own wedding, R' Rubin stood on a street corner collec5ng ֶׁשַבע ְּבָרכֹות

for the poor. “Must the poor suffer because I got married?” he explained. 

 A�er his passing, ledgers spanning those forty years were found among 

his possessions, detailing how much he had collected daily and to whom the 

money had been distributed. Every cent was accounted for. One remarkable thing 

about those ledgers was that throughout his decades as a ַּגַּבאי ְצָדָקה, distributor of 

funds for the needy, R' Rubin dis5nguished himself for the way in which he 

distributed monies to the poor. As much as he wanted to help the poor materially, 

R' Rubin wanted to do it in a way that allowed them to maintain their self-respect. 

In his ledgers, names of the poor were not men5oned, out of concern that 

someone entering his room might see an open ledger and discover the iden55es of 

his recipients. One recipient was iden5fied as ָעִני ָהגּון, an upright poor man, while 

another was listed as  ַָאְלָמָנה ּוָבֶניה, a widow and her children. 

 R' Rubin went about his ְצָדָקה distribu5on in a method similar to Mar 

Ukva and his wife. O�en, he would slip money under a person’s door. Other 5mes, 

R' Rubin would approach an employer and say, “Your worker, Baruch, is having a 

difficult 5me making ends meet. Please give him a ‘raise’ of fi�y dollars per week 

— which I will provide.” 

 His love and concern for every Jew caused him to no5ce what others did 

not. One hot summer day, he saw a liDle boy si;ng alone on a stoop, a downcast 

expression on his thin face. Down the street stood a group of children, chaDering 

happily as they licked their ices. A few minutes later, the young boy was the 

happiest child on the block, as he joined his friends and partook of his treat. 

 R' Rubin’s legendary efforts for the poor did not detract from his diligent 

 From the 5me that he .ְיִׁשיָבה ַחֵּיי עֹוָלם at ֹראׁש ּכֹוֵלל study. He served as ּתֹוָרה

accepted upon himself to care for the poor, he adopted a new study schedule. He 

would arise soon a�er midnight and study un5l dawn, and then pray ַׁשֲחִרית at the 

 at sunrise, the most ְׁשמֹוֶנה ֶעְׂשֵרה which begins the ,ִמְנָין ָוִתיִקין with the ּכֹוֶתל ַהַמֲעָרִבי

preferred 5me. Immediately a�er ַׁשֲחִרית, he would begin his collec5ons. O�en, he 

would hail a taxi in order to be at each shul at the 5me most opportune for 

collec5ng ְצָדָקה — paying for the fare(s) with his own money.  

 R' Rubin’s powerful faith was plainly apparent. Regulars at the ּכֹוֶתל ִמְנָין 

tes5fy that each 5me he stood there, it was with the same emo5on as if 

standing at that holy site for the very first 5me. 

 A few ִמְצֹות or ַהְנָהגֹות טֹובֹות, good prac�ces, that help us merit longevity:  

 that there (ְּבֵׁשם ָהַרַס״ג) explains ַרֵּבינּו ְּבַחֵּיי .honoring one’s parents ,ִּכּבּוד ָאב ְוֵאם

are 5mes that a parent lives a long 5me. Children should realize if they assist 

their parents to live a long 5me they will also be blessed with longevity. 

 explains that every part of body aDached ִחיָד״א The (ְּגָמָרא ֵערּוִבין נד.) learning aloud ,ִלמּוד ְּבקֹול

to the food pipe [esophagus] was affected by the fruit from the ֵעץ ַהַּדַעת. The windpipe 

[trachea] was not affected and when used to learn ּתֹוָרה adds life back. 

   

Snippets of דברים המזכים אדם לאריכת ימים - how to merit longevity 

ַמֲאִריִכין לֹו ָיָמיו :once said that we need to internalize the promise of ֲחזֹון ִאיׁש The - ְׁשַנִים ִמְקָרא ְוֶאָחד ַּתְרּגּום
 just imagine the efforts we (ְּבָרכֹות ַדף ח:) will be blessed with long life [ַמֲעִביר ִסְדָרה one who is]   –ּוְׁשנֹוָתיו 

would spend to obtain a guaranteed ְּבָרָכה of long life from  ר׳ ַאִמי and ר׳ הּוָנא ַּבר ְיהּוָדה. 

  

Living with the Torah 
Friends of the Poor 

Adapted from: More Shabbos Stories (with kind permission from ArtScroll) 

 Please be careful to handle this sheet in the proper manner as required ַעל ִּפי ֲהָלָכה.                                   For newsletter &/or learning sponsorship opportunities: 212 797 9000 ext 272. 

 
 

 

 

*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of 
the bigger picture. Use them as a starting point for further in-depth study. 

*Halacha Corner:  
 ִהְלכֹות ִעְנָיֵני ְדיֹוָמא: ֹראׁש חֹוֶדׁש ֶׁשָחל ְּבַׁשָּבת

• In מּוָסף of ַׁשָּבת ֹראׁש חֹוֶדׁש we say  ַאָּתה ָיַצְרָּת instead on ִּתַּכְנָּת ַׁשָּבת. Many 

add ֶזה ָקְרַּבן ַׁשָּבת ְוָקְרַּבן ַהּיֹום ָּכָאמּור to introduce the added ָקְרָּבנֹות of  ֹראׁש
 .ֶהְפֵסק if these words are a ְמֻסָּפק is ִמְׁשָנה ְּברּוָרה .חֹוֶדׁש

• The ְּבָרָכה of  ַאָּתה ָיַצְרָּת ends with: ְמַקֵּדׁש ַהַּׁשָּבת ְוִיְׂשָרֵאל ְוָראֵׁשי ֳחָדִׁשים. If 

one forgets ֹראׁש חֹוֶדׁש and ends ְמַקֵּדׁש ַהַּׁשָּבת, then ְּבִדיֶעֶבד, he is יֹוֵצא. 

   
R' Shraga Feivel Mendelovich ַזַצ״ל enjoyed the beauty of nature 

because he saw in it the glory of ד׳ and His majesty. A layman 

once commented on the posi5on of R' Shraga Feivel’s seat in 

Camp Mesivta. He observed that the ֶרִּבי davens near the 

window and o�en looks out. R' Shraga Feivel explained “ ֶער מֵײנט
דֶער ֱאֶמת ִאיז ַאז ִאי קּוק ַארַײן!… ַאז ִאי קּוק ַארֹויס  — He thinks I 

am looking out … in truth, I am looking in.” His eternal message 

was to open your eyes, and enjoy ד׳’s beau5ful world! 

Sage Sayings 
Source: Heard around the שבת table 

 

 
 

 Focus on Middos בס״ד
Story: The Heart of R' Shraga Feivel and the Soul of a נִ ּגּון - Chinn 

 

Dear Talmid, 

 A ָחֵבר of R' Shlomo Heiman ַזַצ״ל once asked him how he 

could serve as ֹראׁש ְיִׁשיָבה for ּתֹוָרה ְוַדַעת when it did not have a formal 

 is the ָׁשלׁש ְסעּודֹות program. R' Shlomo replied, “R' Shraga Feivel’s מּוָסר

equivalent to the ָּבחּוִרים learning מּוָסר”. The following is part of an 

essay, R' Yitzchok Chinn wrote about his beloved ֶרִּבי:  

 “When a יֹום טֹוב approached, R' Shraga Feivel made certain 

that the boys from the poorest families were ouViDed with new suits. 

He also made sure that the growing needs for the ְנָׁשָמה were met. ֶרִּבי 

taught us how to sing a ִנּגּון and how to shed a tear; how to dance and 

how to cry. He o�en remarked, "If you cannot dance on ִׂשְמַחת ּתֹוָרה 

with what you have got, you cannot cry on יֹום ִּכּפּור for what you are 

missing." 

 “My first exposure to ּתֹוָרה ְוַדַעת was as part of a visit 

organized by a group of Pirchei leaders in Bal5more. The dancing and 

singing so cap5vated us that they gave us the impetus to leave home 

to learn in the ‘big city’. 

 “The walls of the ֵּבית ִמְדָרׁש vibrated with the spirit of the 

season. ֶרִּבי would direct the singing and dancing — not a wild release 

of energy, but a leap of the spirit. "You can’t jump from ִנּגּון to ִנּגּון," he 

would tell us. "You must wring the last drop of a ִנּגּון like you squeeze 

juice from a lemon." 

 “I can s5ll hear his voice ringing in my ears as he led us in the 

song, ִאם ַאִני ַּכאן ַהֹּכל ַּכאן — If I am here, all is present (see .סּוָּכה נ״ג). 

 ,ָּבחּוִרים" :Then later ".(ד׳ referring to ַאִני) ְּפַׁשט s’ַרִׁש״י tantz ,ָּבחּוִרים"

tantz ּתֹוָספֹות’s ְּפַׁשט (ַאִני referring to ְּכַלל ִיְׂשָרֵאל’s presence)."  

 My ַּתְלִמיד, when speaking to any ַּתְלִמיד of R' Shraga Feivel 

Mendlowitz you will hear the same type of story. Watching their ֶרִּבי’s 

interac5ons were opportuni5es for eternal lessons of how they can 

grow and become greater! Remember, we are always teaching each 

other, each person is a רבי in one way or another! !ְיִהי ִזְכרֹו ָּברּו 
  ֶרִּבי Your                   ,ְּבְיִדידּות
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