
ohrnn /// rcsnc lhekt wv ,t ,pmev rat ,t jfa, kt rfz
 wufu wv og o,hhv(z-y) - vcua,v hbpc snug rcs iht

    d;uxu 'vjfu, hrcs ov uhrcs ,khj, 'ohbhbg wc ohkkuf uz varpc van hrcs vb
ostv kafba rjt ohngpk vbvs /vkhpb rjt cua ,ukg,vk 'euzhj hrcs ov uhrcs
'tuyjk khsdva rjtn 'vue, uk iht cuaa cauju authk tuv kpub ohkusd ohtyjc
tk 'vrhcgk ostv ,t rmhv v,pn ohngpk hf 'ohehsm a"nf 'rmhv ,unhznn uvzu
ostv rucgha rjta tuv gsuh hf 'utyj rjt ostv ka ucmnk ot hf 'tyjv omgk
,gfa oafa cuajk ,ugy hshk tuchu 'utrucn sutn ejurn unmg ahdrh tyjv kg
z"hg hf 'uaeucn ,t rmhv dhav vzcu 'vdrs ,ujb okugk rtat lf vdrs ,ujb hbbv
ihcu tyj, ot ihc hrv :uhbpk urntc 'k"r ohtyj sugk u,u,pk kebc u,kufhc vhvh
,uagn gbnhvku lhagnn kusjk lk vnu 'l,ukpac rta, iput kfc tukv tk ot
trhc sg hjs kt hjsn vshrhk ostv ,t thcvk u,kufhc lfu ?lck ,uktanf
hf 'auth hshk ostv ,t khpvk esm oua iht rcs ka u,hntk lt /k"r t,ehng
hrga vrunj vrhcgc u"j kafb ot ;tu ',nv ,unc .pj ubhtu 'tuv sxj .pj vwwcev
ihhsg kct 'utrucn sutn ejr,ha ord utyja tuv ,nt iv 'uhbpk ukgbb tk vcua,
er otu 'heukt .umb uc ah htsu vbufh ktrah oaca iuhfu 'u,uvn ,t scht tk
epx tkku 'ohca kcek vju,p wv sh vbv 'uhbpk vsu,nu 'utyj kg ostv yrj,n
/uc iunyv ausev .umhbv jfc utruc kt cre,vk u,kufhc vhvh cuau 'uhbpk tuv vmr,h

h"ar hrcsfu 'ktrah ka i,ubdc lhrtvk van vmr tk ohrcsv rehg smn 'vbv     
tk itruck ktrah uxhgfv ovca ,unuenv kf rta lfku 'awwugh ohrcs rpx ahrc
kfc tyjv vhv vn ukhpt yrpk hkcn ,unuenv ,t rhfzv eru 'ovc lhrtvk vmr
ktrah urhfh z"hg hf 'lhrtvk lrum van vtr kdgv tyj ihbgc kct ',unuenv ukt
rpxk khj,vu 'vagnv ,rnuj ,t osuen van ovk rth, ifku 'vcua,v jf ksudc
vga v,utcu 'ohnav in ,ujukv shruv tka sugc vru,v ,kcek ;fh, vz vhva ovk
r,uh runj iug lhha tka rcs o,haga sg f"f o,kpbu o,kafbu vkgnv thac o,hhv
rpuv vagnv vzca vtrb vhvu ',hrcv ,ujuk ,t rucak lrymta ord rcsv vzu 'vzn

 /vga v,utc otyj ksud oghsuvk hsf van rphx vzu 'otruc ihck ofhbhc ,hrcv
lanv kg rpxk iufbk van vtr tk ihhsg 'tyjv vz ksudc lhrtva rjt     
hrcs ,t rnd tk ihhsg hf 'otyj kg vwwcev kjnu obgnk kgp ;uxcka lht 'ohrcsv
osuen rhfzv ifku 'uhbpk uxhgfva ,unuenv rta kg ojhfuvk sug vmr hf 'vjfu,v
,t rnda rjt eru 'i,ubdc lhrtvk vmr tka rjtn vrmec lt ',unuenv ukt ,t
'vjfu,v hrcsc lhanvk iuuhf tk lkhvu itfn hf 'iuatrv ubhbgk rzj 'vjfu,v hrcs
,gdn vnf kg utr 'ovhbpk rntu 'vcua,v hfrs ovk ,uruvku oezjk iuuhf itf tkt

 vwwcev iht cua hf vtrb vhvu 'runj vf tyj o,tyja ;t kt 'vcua, ka vjuf.pj
,umrk hshc vkg ouenv hbpk o,caa rjt fwwpgt 'kwwr vhkf ,rhzd ,j, o,hhvu 'ofc
ofk hrv /osuen v,hva vbahv vcre v,utku ',uhba ,ujukk ubhfz cuau 'oftruc ,t

/vmr,hu 'vcua,v ,u,ks kg vezujc eupsk uhkg 'runj tyjc ostv kafh ot ;t hf

of,t vumn hfbt rat ,tzv vumnv kf ,t iurna, rna ot hf
wv ,cvt dhavk lrsv - uc vecsku uhfrs kfc ,fkk //// v,uagk

k     c c,    wwwwtttthhhhbbbb,,,,    oooohhhhrrrrnnnntttt    hhhhyyyyuuuueeeehhhhkkkkwwww'(iye lubhj-wvbuntvu sujhv rgawk vnsev)
lhha lht ihcvk lhrmu wwv ,t vcvtk v,uagk of,t vumn hfbt ratw rntb"
thv ,jtv 'wv ,cvt hbhn hba ahs 'tuv ihhbgv lt ?ckca vcvt hcd vhhag iuak

,u rnujv kg ,hkfav apb rcd,, ratfa vtruc kt vgcyc apbv ,ukfuvkhpa
jna,u kd,u 'vhktn vkugv ,cvkac yvk,,u cvk,, hzt 'vh,j, uvghbf,u
ohtrebv ov 'uz vcr vcvt ,kgnk ohfuzvu tkpb dubg, wv kg dbg,,u 'vaug wvc
lufhz lhrm vzk hf 'vzk vfuz ost kf tk lt 'wvc ohehsm ujnaw wfsf 'ohehsm
vkgnka vbuhkg vnabk ,ufzk hsf 'vcrv y"agnu vru, odu stn stnc rnujv

c f"anf 'apbu jur ,drsnnwwwwvvvvnnnnffffjjjj    ,,,,hhhhaaaattttrrrrwwww/(ruthcu v"s wd erp) vcvtv rga 
   tenugc cyhv ibuc,haf 'vhkt ghdvk kfuh ost kfa vcvt thv ',hbavu 

tuv hf 'kkf lrs iv 'ktrah kf ckc wvk vcvtv ,t ohrrugnv ohrcsc tchks
ibuc,h ratf wv ,t cvth if 'uhhju uapb ,t cvut ostv ratfu 'ann ubhhj
wev rvuzv rpxc t,hta unfu 'ann uhhju ,h,hntv uapb tuv wv hf uck kt ohahu
rhfn hbta-) wlh,huht hapbw euxpv kg (wufu t,nhka tbjkup tb, v"s /j"x d"j)
ka u,kusdc khfahu ihchafa 'yrp lrs ivu '(wlh,huhtw ifku 'h,uhju whapbw v,ta
ka ohyrpv hyrpk vxhbf og 'ubhhv-) ,hyrp lrs v"cev ohfknv hfkn lkn
khfaha 'ubhhv-) ukfan vkgnka vnu 'ukfac ,ta kfuh ratf (lrc,h u,kusd
ibuc,h f"jtu '(dhavk ukfa ,kufhc iht 'v"cev ka ,h,hntv u,kusd ,ta vnc
,urg ohrmnk srh (vnumgv u,kusd ,urnka) 'ubhkt vtkpbu vkusdv wv ,cvtc
'ikmhk tbnjr trjt tryhxv tuva kzrcv rufn ubh,unab thmuvk hsf '.rtv
,hkf,n ubnnura 'ubhhvs 'sjt unau tuvu 'ann unac ubecsku 'uhkt ubhcreku
hzt ',hkf,u .e vk ihta lrc,h u,kusdu vausev ,hkf,k 'vtnuyvu ,ukpav
vz ihhbgc ibuc,nu khfan kf ckc vcvtv rrug,, 'ohbp kt ohbpv ohnf

/wufu apbu ckc uc vecsku 'vzg vcvt wv ,t cuvtk 'tchks tenugc
'ktrah kf ckc gyhk oukav uhkg ubhcr van vmr uz vcvt ihhbg vbvu     
wvk iv///u,ut vcvtku wudu lngn ktua lhekt wv vn 'ktrah v,guw urntc
vcvtk wv eaj lh,uctc er /vc rat kfu .rtv 'ohnav hnau ohnav lheukt
usrh apb ohgcac///vzv ouhf 'ohngv kfn 'ofc 'ovhrjt ogrzc rjchu 'o,ut

/crk ohnav hcfuff lhekt wv lna v,gu 'vnhrmn lh,uct wv ,t ,cvtu
 of,t vumn hfubt ratw-uz vcvt kg uhrcs ohhx ifku 'wudu lheuktvvvv,,,,uuuuaaaaggggkkkk'w

/wufu vcvtv ,t ohrrugnv ohrcsc ,gsvu vbhcv h"g ckc vhuag vcvt thva
    ohrcsc u,gsu uck ouak 'ubhhvs huuhmu vumn wk lhha ,hbav uz vcvt kg 'vbvu

tk vhktn vkugv ,cvka thva vbuatrv vcvtc kct 'vcvtv ,t ohrrugnv
ihgn ougyk ohehsm ka irfa i,n thva tkt sug tku 'kkf vumnu huuhm wk lhha

/"wufu (vzv okugc ,uumnv ouhe kkfc ,uhvk kufh ubht 'f"tu) tcv okug

The Maggid, R’ Dov Ber of Mezeritch zt”l would say:

     n lhekt wv ubc ,t aht rxhh ratfwwlrxh  - How can it be that Hashem distances Himself from His beloved ones? It is similar

to a father teaching his son to walk. He stands the baby on his legs and moves away so that the child should walk into his

arms. As soon as the child takes a step in the direction of his father, the father begins to move away slowly so that the little

one should build up confidence and strength in his ability and keep walking forward to his father. Similarly, Hashem

distances Himself from a righteous Jew so that he will do Teshuva and keep moving closer to Hashem, growing in ruchnius.”
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Mazel Tov to Mr. & Mrs. Dovid Presser on the Aufruf and
upcoming marriage of their son, Binyamin to Chaya Gitty Loeb,

daughter of Marty & Devorah Loeb of Wesley Hills. May the
young couple build a Bayis Ne’eman B’Yisroel  zx`tzle myl

Mazel Tov to Zevi & Faigy
Simonovits on the chasuna of

their daughter Racheli to
Simcha Mandelbaum, and to

the entire Simonovitz and
Mandelbaum families.

l`xyia on`p zia zepal ekfiy x"di 

yca ,"ua ihhg (2) vr:v 'dpe:d hukv yca ,"ua (1)
 ch:n:u rzghkt .hm ,"uau jk:u hukv

                                                                                                                                                                                                             

v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk
were burnt down, while his home was standing, unscathed,

because the fire had been put out - at his door-step.

lynp: Some may think that Birchas Hamazon is a chore.

Some will not wash and eat bread so as not to have to

bentch. In truth, though, these special blessings are not what 

A SERIES IN HALACHA
LIVING A "TORAH" DAY

"ause lhbjn vhvu" - Keeping the Jewish Camp Holy (95)

Preserving our Kedusha: Yichud. In order to distance a Jew
from temptation to sin, the Torah prohibits a man and a woman
who is forbidden to him - either because she is married, or she is

a relative, e.g. a mother-in-law - from being alone together in a
secluded place. This is defined as a closed room or a place
where other people will probably not come to and they will

remain alone. The Sages extended this to include other women
and unmarried girls, both Jewish and gentile. They even
prohibited some cases where more than one man and/or woman

are there, as will be explained IY”H. This issur not only
prohibits one from entering the secluded area, it also obligates
him to leave the area if he realizes that he is alone with a lady.

When in Doubt. If a person has a doubt about Yichud (e.g. he is
not sure if a woman is in the house alone with him or he is not
sure if the girl in the house is younger than three years old) - in

cases where it is a Torah prohibition, one certainly must be strict
since "trnujk t,hhruts tehpx". Even where it is at most a
Rabbinic issur (ibcrsn), R’ Shmuel Wosner zt”l held that one

should be strict for a number of reasons that he mentions (1).
While Doing a Mitzvah. Sometimes a person will be in the act
of doing a mitzvah and the question of Yichud comes up. For

example, while performing mitzvos like Bikur Cholim,

we do for Hashem, but rather, what He does for us. Sefer

Seder Hayom writes that when we bentch with concentration

on each word, and say it “inside” (from a written text), it

causes a person and his entire family who learns and follows

suit, to be blessed. "lrc,h lrcnv" - the blesser is blessed.

`"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

Hachnasas Orchim, visiting a doctor to take care of one’s health,

etc., one must be careful to ensure that the place where he is is
not considered “secluded.” However, for the mitzvah of saving a
life, we rely on contemporary Poskim (2) who are lenient in this

issue. If a woman or a girl require transport to deliver a baby, or
for a serious medical condition, it is permitted for a man to drive
her, even through quiet side streets (secluded), at late hours (no

people are around), even in a car with tinted windows. Similarly,
if a Hatzala worker arrives at an apartment where the door will
lock once he is inside and he will be alone with a lady as he tries to

save her life, it is permitted. This is true even if he knows that no
other Hatzala members are able to come, because if others are on
their way, it is then deemed a "ohcrv ,uark ju,p j,p" - an area that

is open to a public place, which is not a problem as far as Yichud. 
Older People. The issur of Yichud applies to people of all ages,
no matter how old and infirm the parties might be. This has a

common application. If an old man lives alone and he is entitled
(by the government or insurance) to have a female aide assist
him, there is still a question of Yichud. A possible solution might

be to give a house or apartment key to a number of neighbors
who will at random enter the elderly man’s home at any time of
night or day. Of course, this should be done under direction of a

Rav, due to many potential complications.

Chacham Rabbeinu Dovid Chadad zt”l (Keren L’Dovid) would say:

     “wsjua jeh tku ohbp tah tk rat trubvu rucdv kusdv k-tvw - Rashi writes that a person cannot bribe Hashem with

money. How can one think that he can ‘bribe’ Hashem with money? Why would Hashem need his money? The words

wsja jehw have the same Gematria as wvrhcgc vumnw (430). In other words, a person cannot spend his days focused on

sinful pleasures, amassing great riches and wealth through underhanded and even illegal means, and then use this

money to perform mitzvos - giving charity to help organizations and needy people. By doing this, one thinks he can

‘bribe’ Hashem with his money into judging him leniently. No! He will get what he deserves - no matter what!”

A Wise Man would say: 

   “What we need in life is time. Time heals almost everything. So just give time ... time!” 



    Chazal tell us: “Since the destruction of the Bais HaMikdash, the only thing Hashem has left in this world is the four amos
of Halacha.” (/j ,ufrc) The Chasam Sofer zt”l writes that this refers to the four levels that man should strive to attain in this
world - ",uagku 'runak 'snkku 'sunkk" - To learn, teach and safeguard the Torah, and to do the mitzvos. These are the four
measurements of halacha. Halacha means to go (vfhkv), to move forward, and THIS is what Hashem has in this world. The
people who are making strides in Torah learning and observance - there is nothing else that Hashem has that is valuable. 
     Sefer Mishna Sachir offers a slightly different twist to the words of this Gemara. He quotes the posukim in Krias Shema
where we are told to place the mitzvos “on our hearts and tie them on our hands” - that is the first level, a reference to man’s
obligation to improve himself. "ofhbc ,t o,ut o,snku" - “And you shall teach it to your children” - this is the second level,
man’s obligation to teach his children the laws of the Torah. "l,hc ,zuzn kg o,c,fu" - “And you shall write them on the
doorposts of your home” - this is the third level, where man must instruct all the members of his household and those that come
to his door to observe the Torah.  "lhrgacu" - “and your gates” - this is the fourth level which implies how a person must be an
example to anyone that he comes in contact with. When a person acts in this manner, and strives to uphold the four levels of
HALACHA - of moving forward in the spiritual spheres, then he is creating a substitute for the Bais HaMikdash in this world. 
     This idea is alluded to in the words: ".rtv kg ohnav hnhf /// ofhnh ucrh ignk" - “So that you may increase your days .... like the
days of Heaven on this earth.” "ohnav hnhf" refers to the heavenly kedusha of the Bais HaMikdash, ".rtv kg" here in this
world! It is truly our obligation to create a place for Hashem to dwell in this world by keeping the four amos of halacha! 

wudu lk i,b rat vcuyv .rtv kg lhekt wv ,t ,frcu ,gcau ,kftu(h-j) 
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     The Gemara (/j ,ufrc) relates that Rav Yochanan was surprised to hear that "kccc hcx tfht" -  there are elderly people
living in Babylonia. The Torah explicitly promises ohnh ,fhrt (long life) to those who reside in Eretz Yisroel, but no such
guarantee is made regarding those in chutz la’aretz. However, when R’ Yochanan heard that there were many people in
Bavel who were oh,g gcue, setting aside time to learn Torah, he understood why there were older people there. The
Maharsha, R’ Shmuel Eidels zt”l, in Megillah (yf) asks: Indeed, it is very commendable that they were learning Torah
but that still does not guarantee long life for those who live outside the Holy Land. Rather, he explains, the Gemara is
teaching us that in the future, all the shuls and arsn h,c of chutz la’aretz will be transplanted in Eretz Yisroel, thereby
giving them the status of h"t ,ause, and bringing along the promise of long life. Therefore, even the residents of Bavel,
who spend so much of their time learning Torah, were zoche to this beracha of "vnstv kg /// ofhnh ucrh ignk".  
     This could possibly be the pshat in the first posuk of the parsha: "iugna, ceg vhvu". The letters of the word "ceg" can be
rearranged to spell the "gce" (consistent), to fulfill the dictum of Chazal in Avos: "gce l,ru, vag" - make your Torah
learning consistent and permanent. Since we know that the word "vhvu" denotes an expression of simcha, joy, we can derive
from here when people learn Torah "ceg vhvu" - with consistency (,ughce) and simcha, they will be blessed by the g"acr.
    With this machshava, we can say pshat in the Hagadda on the song “Dayeinu.” Had Hashem given us the Torah, but
not brought us into Eretz Yisroel - ubhhs - it would have been enough! That is because once we were given the Torah, we
were able to learn it ,ughcec, and then the kedusha of Eretz Yisroel permeated any place where there is limud Torah! May
we be zoche to learn Torah ,ughcec and vjnac, and thus merit the beracha from the Aibishter of ohbau ohnh ,fhrt!          

 //// oc rcsk ofhbc ,t o,t o,snku(yh-th)

                                                                                                                                                                                                             

Adapted from: The Story 
Hour, Ed. Dr. D.S. Pape

wudu vzv ouhf lh,ctk gcab rat u,hrc ,t ohev ignk khj ,uagk jf lk i,bv tuv hf lhekt wv ,t ,rfzu(jh-j) 
     From all over Europe, thousands of Yidden would come to visit the holy Rebbe of Rizhin, R’ Yisroel Friedman zt”l.
For a young boy named Pesach, an orphan who had been taken in by the Rebbe’s family, it was an amazing sight of which
he never tired of observing. Each and every day, so many people with so many kinds of troubles, would come to the Rebbe
in the hopes of receiving a blessing for a better future. “The Rizhiner is a Tzaddik,” he was told. “All these people come to
him for a blessing and when he gives it, he can see what will happen to them many years from now.” 
     Well, little Pesach was curious and one day built up the nerve to ask the Rebbe for a beracha. “What will be in my future?”
asked the boy innocently. The Rizhiner looked at him and said, “My son, a time will come when you will go away. You will
study medicine and become a doctor. Then you will go to the Holy Land and help many people, and save many lives.” 
    Pesach burst into tears. “Don’t be upset that you must leave,” the Rizhiner said. “My thoughts will always be with you.” 
    And so it was that the boy grew up and became a doctor, taking the family name Friedman, after his beloved Rebbe. He
settled in the town of Tzefas in the Galilee. One day a regal carriage stopped in front of his home, and an important
looking man stepped out. “I am looking for Dr. Friedman,” he announced. When Dr. Friedman came to the door he was
told, “The Princess of Prussia is visiting the Holy Land and she is extremely ill. One minute she is burning with fever, the
next moment she is shivering with cold. You must come at once. Her father, the Kaiser, is anxious about her health.” 
     Dr. Friedman hurried to the princess’ bedside. He examined her and diagnosed malaria. “Take this medicine for three
days. If we are fortunate, the disease has been caught in time for a cure.” Three days later the princess’ fever broke and she
began the long road to recovery. After three weeks Dr. Friedman was summoned again. “The Princess will be resuming
her trip. Her next destination is Jerusalem, however she still feels weak and has asked that you accompany her.” 
     Dr. Friedman replied, “Your Highness, how can I fulfill your request? As a Jew I must pray three times a day with ten
men, and eat only kosher food. The trip to Jerusalem is a long one.” The Kaiser replied, “Spare no expense. Bring along
ten men and whatever food you need. Just come.” Dr. Friedman joined the traveling party for the long, arduous journey.
He was provided with anything he required. Kosher food was obtained and he was permitted to organize a minyan in any
city, at any time he pleased. The Kaiser was extremely satisfied with the Jewish doctor and told him he was in his debt. 
     Many months passed and no more was heard from the princess or her father. The Land of Israel was beset with problems
and the episode of the princess was forgotten as everyone was consumed with a different worry - the safety of their children.
The Turkish government, which then ruled the Holy Land, was demanding that young Jewish men serve in its army. Not only
was it impossible to observe the Torah in the army, it was also highly dangerous. The only alternative was prison. 
     One day, a telegram arrived for Dr. Friedman from the Kaiser of Prussia. The brief cable stated that by the grace of His
Royal Highness, and for the act of saving the Princess’ life, Dr. Pesach Friedman is duly appointed the Prussian Consular
General for the Galilee region, with full authority to issue passports, visas, and any other such papers to citizens of Prussia. 
    Dr. Friedman was silent for a long while, as he read and reread the telegram. The words of his mentor, the holy Rizhiner
played over and over in his mind: “You will go the Holy Land. There you will help many people and save many lives.”
    And then, it came to him. He organized Jewish leaders from all over the Land and told them, “I have the answer to our
troubles. By this document, I have been given the right to issue passports to citizens of Prussia. Do you realize what this
means? No longer will the Turks have power over us. If any young men are threatened, let them come to me and I will
issue them a Prussian passport. That will save them! With these papers they will become citizens of Prussia, and will not
have to serve in the Turkish army!” And so, the words of R’ Yisroel of Rizhin came true over and over again!                        

 rat vnstv kg ofhbc hnhu ofhnh ucrh ignk
wufu ovk ,,k ofh,ctk wv gcab     (tf-th)

 o,t o,hagu o,rnau vktv ohypanv ,t iugna, ceg vhvu(ch-z)
    Rashi comments that people tend to pay more attention
to those mitzvos and prohibitions which appear to them to
be of greater importance whilst neglecting and treading
underfoot (ceg) those of lesser consequence. This attitude is
totally wrong. R’ Pinchos Roberts shlit’a explains that in
the human body, the heart is viewed as more important than
the kidneys, the lungs or the pancreas. Nevertheless, the
body cannot function unless all those organs are healthy.
Each one performs a specific task, without which life is
imperiled. Similarly, the spiritual well-being of a Jew
requires the performance of all mitzvos. Our Sages say that
the 613 major organs and arteries are sustained by the 613
injunctions of the Torah - each one nourishes a unique and
particular part of our spiritual system and therefore to
neglect any command is injurious and foolhardy.
    EDITORIAL AND INSIGHTS ON

       THE MIDDAH OF .... dddddkkkkkiiiiilllllddddd

CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

    The Satan, too, is well aware of this fact and accordingly
directs much of his attention towards persuading us to
overlook “minor” mitzvos. The Torah forecasts that he will be
successful. On the posuk in Bereishis (uy-d): “He will strike
you in the head, but you will smite him in the heel,” the Kli
Yakar writes that Hashem was speaking to the serpent who
represented the evil inclination after it enticed Adam into sin.
Whenever the sly snake will try to ensnare a Jew to forsake
crucial mitzvos, connoted by the word “head,” he will easily
be overcome. But when he tries to inject his poison into the
“heel” of a Jew and urge him to tread underfoot less
significant laws, he will triumph. Unfortunately, just as
poison can travel from the heel throughout the body, sins
which seem trivial gradually erode the meticulous observance
of more “consequential” commandments, and the condition
becomes critical. It is, therefore, vital to be aware that any sin
has a chain reaction and must be repressed at birth. 
                              FROM THE WELLSPRINGS OF

R' GUTTMAN - RAMAT SHLOMO

lyn: Prior to his passing, R’ Moshe Ivyer zt”l assembled
members of his community and attempted to inspire them

concerning the significance of Birchas Hamazon. “I assure
you,” he told them, “that whoever recites Birchas Hamazon

from a written text, his house will not sustain the damages

of fire.” This was stated during a time in history when every
blaze carried the potential to burn down an entire city. 
     Everyone in the community heeded the Rav’s advice,

except for one man who simply refused to bentch from a
written text. It was not convenient, he said. The Jewish
community was spared the effects of a conflagration as a

result of their adherence to R’ Moshe’s admonition.

     One night, a fire broke out in a non-Jewish home right
near the home of the non-complying Jew. The wife woke her

husband in a panic. Their home was in the line of the fire.
What were they to do? Suddenly, the wife told her husband,
“Quickly, run to the cemetery and pray at the grave of R’

Moshe Ivyer. Ask mechillah, forgiveness, for disregarding
his warning and ask him to intercede on our behalf.”
     The man might have been obstinate, but he was not a total

fool. He ran to the cemetery and begged forgiveness for his
insolence. He promised to never again separate himself from
the community and always bentch from a written text.

    The man returned home to find that all the gentile homes
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I spent 
S h a b b o s 
with a 
friend in 
a hotel 
and we 

discussed a number of monetary 
questions. Although the issues were 
resolved, we would like to know what 
Halachah says about these matters:

We reserved a hotel room with two 
beds and noticed that one bed was in 
better condition than the other. How 
does Halachah decide who gets the better 
bed? We were there for only one night 
so dividing the nights was not an option. 
Would we make a lottery to decide? 

Q: A similar incident occurred when 
a friend and I purchased ice cream. 
When they were delivered, we realized 
that one of the cones was crumbled. 
Who takes the better cone? 

A: Although these questions appear 
similar, they differ. This highlights the 
difficulty in applying a ruling from 
one case to another (medameh milsa 
l’milsa) because small changes in the 
situation can dramatically change the 
ruling.

When the two of you rented the hotel 
room you became partners in that rental. 
The question is how partners should 
share the two beds when one is better 
than the other. Shulchan Aruch (C.M. 171) 
discusses the topic of partners dividing 
shared assets. The halachah relevant for 
our discussion is that if assets can be 
divided into two equal parts or if partners 
own many units of the same object, the 
preferred manner of division is for each 
to take an equal percentage of the assets.

If, despite the similarity of the two 
equal portions, they disagree about how 
to divide it, e.g., who should receive the 
right side and who should receive the left 
side, they should make a lottery to resolve 

Camp Athletics was known for its fine sports program, 
but unfortunately not always for great middos.

The highlight of the camp was an all-star baseball 
game the last week of camp. Bernie was one of the best 

athletes in the camp, perhaps the best, but also a bully. He was chosen to play in the 
all-star game.

It was the ninth inning and Bernie’s team was down by three runs. Bases were 
loaded, and Bernie was up at bat. His team hoped for the ultimate dream, a home 
run by Bernie that would win the game. Sure enough, Bernie drove the ball into deep 
center field. With tremendous speed, he raced around the bases and crossed home 
plate, greeted by his team with wild cheers!

Bernie decided that he wanted to hang the bat that won the game in his room. “I’d 
like to buy the bat from you,” he told Hillel, who owned the bat. “I’ll pay you whatever 
it costs to buy a new one.”

“I’m not interested in selling,” said Hillel. “I received it as a birthday present and I’m 
comfortable with its swing.” Bernie tried to convince him, but Hillel refused. 

During the remaining days, Bernie began to pick on Hillel. It started with undoing 
his bed and messing up his cubby, and continued with roughing up and punching 
him. The last day of camp Bernie threw Hillel on the floor and made his position clear: 
“Either you sell me the bat, or you’ll find it broken in the morning.” 

Hillel felt that the counselors and camp administration did not have sufficient 
authority to deal with Bernie. Reluctantly, he agreed to sell the bat to Bernie for $200.

When Hillel returned home, he related to his parents what happened with 
Bernie. “Speak to Rabbi Dayan,” they 
suggested. “Ask how you can void the 
sale and get your bat back!”

“Bernie forced me to sell my bat by 
hurting me and threatening to break 
it,” Hillel said to Rabbi Dayan. “Can I 
void the sale?”

"Bernie violated ‘lo sachmod — 
do not covet’ in forcing the sale,” 
replied Rabbi Dayan. “Nonetheless, 
the Gemara (B.B. 48a) teaches that if 
someone was forced to sell an item 
and he agreed to the sale, the sale 
is valid. Halachah differs in this from 
most civil law, which considers a sale 
made under duress voidable” (C.M. 
359:1; 205:1).

“What is the logic of this halachah?” 
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the disagreement. The basis of utilizing a 
lottery to resolve such a disagreement is 
found in the Gemara (B.B. 106b) regarding 
the division of real estate inherited by 
two brothers. When there are two similar 
objects but one is more expensive than 
the other, the way to divide them is 
similar to an auction. The one who bids 
the higher amount takes the object 
and must pay the other partner half of 
the difference between their costs. For 
example, if one diamond is worth $1,000 
and a second is worth $800, the one who 
takes the $1,000-diamond must pay the 
other partner $100 so that they each 
receive $900 value and the split is even 
(C.M. 171:13). 

A lottery is not used to decide which 
partner takes which object since there 
is no precedent for a lottery to be used 
when it means that one of the parties 
will lose. In the event that each party is 
willing to pay the same amount for the 
more expensive item, a lottery is used 
to determine who will actually take the 
more expensive item (Erech Shai 145:3; 
Chazon Ish, B.B. 12:3).

Consequently, if both partners want 
the better bed, each one can bid and the 
winner will pay the other party so that the 
division is equal. If neither wants to pay or 
both are willing to pay the same amount, 
a lottery should be used to decide who 
gets the better bed.
Regarding the ice cream question, the 
two of you never became partners. 
You both ordered ice cream and one of 
the cones was broken. Since you never 
formed a partnership, whoever received 
the unbroken cone may keep it and the 
other person has no claim to it. If, how-
ever, they bought a box of cones together 
and some were broken, they would have 
to use the parameters presented above 
regarding partners to determine how to 
divide the cones (C.M. 292:10).

money matters

asked Hillel.
“The Gemara and commentaries explain that since the owner receives full payment 

and wants to relieve himself of the duress, he has the required intent (gemirus daas) 
for the sale,” explained Rabbi Dayan. “Agreement, albeit through force, is agreement.”

“What if the owner did not receive full value?” asked Hillel. “And what if I were 
forced to give the bat for free?”

“Only if the owner received proper compensation is a transaction under duress 
valid,” replied Rabbi Dayan. “Therefore, a gift given under duress can be voided by 
bringing proof of the duress. Similarly, if the owner was forced to sell the item for a 
price less than its value, he can void the sale” (C.M. 205:4).

“Is there any halachic recourse for one who is being forced?” asked Hillel.
“There is,” answered Rabbi Dayan. “If the owner provided notice to witnesses 

before executing the transaction that he is doing so under duress and the duress is 
verified, he can void the transaction later. In this way he demonstrates that he did not 
come to terms with the sale” (C.M. 205:5-7).

“What if the owner was forced to sell because of financial need, for example?” 
asked Hillel.
“Only duress by others can possibly void the sale,” replied Rabbi Dayan. “However, 
where the duress was from the seller himself, he cannot void the sale, even if he 
provided notice” (C.M. 205:12).

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com
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Right to Rent
Adapted from the writings of  Harav Chaim Kohn, shlita

(Adapted by Rabbi Meir Orlian from the writings of Harav Chaim Kohn, shlita)

Q: I am in the process of building a house. Can I make a binding rental agreement 
now for when the house is completed?
A: Although a person cannot sell something that does not yet exist (davar shelo ba 
la’olam), some maintain that one can rent something that does not yet exist. It is also 
possible to word the contract as a personal obligation on the landlord (hischayvus) 
to rent the house when it is built, which is certainly binding, rather than a rental 
contract for the house itself (C.M. 315:2, 60:6; Nesivos 315:1; Aruch Hashulchan 315:3-5).
Similarly, there is a dispute whether one can rent in a binding manner, through 
a lease or cash payment, a property that is currently rented out to another. Most 
authorities maintain that one can, since the landlord still owns the property and 
it will return to his full possession at the conclusion of the current rental. This is 
the common practice (Shach 312:3; Pischei Teshuvah  315:2; Avnei Nezer, C.M. #11; 
Chochmas Shlomo 312:1).
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Shabbos: Ta’am HaChaim  

Eikev 5776

On Shabbos One Indulges 

in the Physical on a Higher 

Plane 

Introduction 

At the end of last week’s parashah it is 

said (Devarim 7:11) vishamarta es 

hamitzvah vies hachukim vies 

hamishpatim asher anochi mitzvavcha 

hayom laasosam, you shall observe the 

commandment, and the decrees and the 

ordinances that I command you today, to 

perform them. Rashi writes that that the 

inference of the words hayom laasosam, 

today to perform them, is that today, i.e. 

in this world, one is obligated to perform 

the mitzvos, whereas the reward is only 

in the World to Come. The Baal 

HaTurim in this week’s parashah, Eikev, 

notes the juxtaposition of the words 

hayom laasosam to the words vehayah 

eikev tishmiun, this shall be the reward 

when you hearken… This teaches us that 

the reward for the mitzvos that we 

perform is eikev, loosely translated as 

the end, i.e. in the World to Come. The 

Gemara (Brachos 57b) states that 

Shabbos is a semblance of the World to 

Come. One must wonder that if Shabbos 

is truly a semblance of the World to 

Come, then why is it that all of our 

actions on Shabbos revolve around the 

physical, such as eating and drinking, 

and according to some, sleeping? Is not 

the World to Come a place where there 

is no physical indulgence, as the Gemara 

(Ibid 17a) states: in the World to Come 

there is no eating and no drinking? 

Rather, the righteous sit with their 

crowns on their heads and delight in the 

radiance of the Divine Presence. This 

being the case, it would seem that there 

is no need to indulge in physical 

pleasures on Shabbos, as one should 

seek to maximize this ether-worldly 

experience.  

Walking on Shabbos is Different Than 

the Week 

Perhaps the resolution of this enigma can 

be found in the word eikev. Rashi quotes 

the Sifri that states that the word eikev 

means heel, and thus the verse can be 

interpreted as follows: vehayah eikev 

tishmiun, if you perform the mitzvos that 

are normally trampled on by ones eikev, 

heel, then you will receive all the 

blessings that I have promised to your 

forefathers. There are various opinions 

regarding the nature of these mitzvos 

that one tramples with his heel. Some 

opinions maintain that the mitzvos 

referred to here are the mitzvos that one 

literally performs with his feet, such as 

plowing and threshing and other mitzvos 

which relate to tilling the land. Other 

opinions maintain that Rashi is referring 

to mitzvos that people may consider 

routine, such as reciting blessings and 

donning tzitzis and Tefillin. I would like 

to suggest in the context of these verses 
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that the Torah is alluding to Shabbos, as 

regarding Shabbos it is said (Yeshaya 

58:13) im tashiv miShabbos raglecho, if 

you restrain your foot because it is the 

Shabbos. The Gemara (Shabbos 113a) 

derives from this verse that one should 

not walk on Shabbos in the same manner 

as he walks during the week. 

Furthermore, the commentators write 

that the word regel, literally defined as 

leg, can also allude to hergel, that which 

one is accustomed to. On Shabbos one is 

supposed to indulge in physical actions, 

albeit in a different manner than during 

the week.  

The Shabbos Connection 

This can be the explanation of the 

statement that Shabbos is a semblance of 

the World to Come. On Shabbos one 

may eat, drink and sleep, but by 

declaring that his actions are lekavod 

Shabbos Kodesh, for the sake of the 

Holy Shabbos, he has deviated from his 

normal routine, and thus he is akin to 

one who resides in the World to Come. 

The reason for this is because 

essentially, the World to Come is a 

reflection of how one elevated the 

physical in this world to a spiritual 

plane. When one acts in a different 

manner on Shabbos than during the 

week, he is elevating the physical to the 

realm of the spiritual, and this is akin to 

the World to Come. May we all merit 

the day that will be completely Shabbos 

and rest day for eternal life. 

 

Shabbos in the Zemiros 

Dror Yikra 

The composer was Dunash ben Librat, 

the famed medieval grammarian and 

paytan who lived from 4680-4750 

(920990 C.E.). He was born in Baghdad 

and, except for twenty years in Fez, 

lived there his entire life. He was a 

nephew and disciple of Rabbeinu 

Saadiah Gaon and was acquainted with 

many of the Sages of his time. Rashi and 

Ibn Ezra quote him extensively. His 

name appears four times as the acrostic 

of the stiches in stanzas 1,2,3, and 6. 

This zemer is a prayer to HaShem to 

protect the Jewish People, destroy its 

tormentors, and bring the Nation peace 

and redemption.  

 ,ְנַטע ׂשֹוֵרק ְבתֹוְך ַכְרִמי. ְשֵעה ַשְוַעת ְבֵני ַעִמי

plant a branch within my vineyard, turn 

to the outcry of my people! What is the 

association between planting a branch in 

a vineyard and listening to the plea of 

the Jewish People? I believe I found the 

answer to this question while reading the 

Book INCREDIBLE! By Rabbi 

Nachman Seltzer. The narrative is about 

the life of the CEO of Arachim, Rabbi 

Yossi Wallis, and the INCREDIBLE 

events in his forebear’s history. I 

strongly recommend that you read the 

book, and you will see how powerful it 

is for a Jew to “plant a branch” in the 

vineyard of Judaism, i.e. to adhere to the 

Torah’s principles and to faith in 

HaShem, so that one’s progeny will 

flourish. When one plants that branch in 

the vineyard, one can then expect 

http://www.artscroll.com/Books/9781422617113.html
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HaShem to listen to the outcry of His 

people.  

Shabbos Stories 

Fish for Shabbos 

It was Sivan of 5567/1807, and 

thousands of joyous Chasidim were 

anticipating the wedding that would 

unite two illustrious dynasties. The 

chassan, Reb Yekusiel Zalman, was the 

son of Reb Yosef Bunim Wallis, who 

was the son-in-law of the great Jewish 

defender, Reb Levi Yitzchak of 

Berditchev. Reb Yekusiel was soon to be 

wed to Baila, who was the daughter of 

Reb Dov Ber, later known as the Mittler 

Rebbe, who was the son of the Baal 

HaTanya, Reb Schneur Zalman of Liadi. 

The town of Zhlobin was chosen as the 

setting for the wedding, as many of the 

Baal HaTanya’s Chasidim resided in 

Zhlobin, which was also equidistant 

from the towns of Berditchev and Liadi. 

The Chupah was going to take place on 

Friday afternoon, as was the custom in 

those times, and the festive meal would 

follow on Friday night. On the morning 

of the wedding day, the Rebbetzen of the 

Baal HaTanya had a complaint. While 

the Rebbetzen was willing to prepare the 

entire Friday night meal, as the custom 

was that the meal would be prepared by 

the kallah’s side, there was one slight 

problem. There was no fish available, 

and what would a Shabbos wedding 

meal be without fish? Furthermore, the 

Rebbetzen had heard that Reb Levi 

Yitzchak had a custom to always eat fish 

at a Seudas mitzvah, a festive meal, and 

if there was no fish, he would recite 

Kiddush and HaMotzi and not partake in 

the remainder of the meal. This would 

surely be unfitting for such a joyous 

occasion. When Reb Schneur Zalman 

heard of the dilemma, he declared that 

Reb Levi Yitzchak himself should be 

consulted. When Reb Levi Yitzchak 

heard about the problem, he asked in 

wonder, “Could it be that there will not 

be fish for Shabbos? Are there no rivers 

in this town?” The messenger of the 

Rebbetzen responded, “the Dnieper 

River flows nearby, but the river does 

not have fish.” The Heilegeh 

Berditchever summoned a horse and 

buggy and he then sent a message 

inviting his mechutan, The Baal 

HaTanya, to join him at the banks of the 

river. When they arrived at the river, 

Reb Levi Yitzchak removed a 

handkerchief and waved it over the river, 

all the while murmuring verses from the 

zemer Azamer b’Shvuchin, the famous 

zemer of the Arizal that is sung Friday 

night. Reb Levi Yitzchak then called out 

the words “vinunin urachashin,” which 

is Aramaic for fish and meat. Suddenly, 

schools of fish cane swimming towards 

them from all directions. People ran to 

get their nets, and soon their buckets 

were filled with fish, in honor of the 

Holy Shabbos. 

Shabbos in Halacha  

 Tying and Untying Knots - ,קושר ומתיר

 

Tying and untying knots are forbidden 

under the Avos Melachos of קושר, tying, 

and מתיר, untying. The halachos of tying 
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and untying involve many details, 

including what is deemed a knot and 

differences between permanent and 

temporary knots. Such a discussion is 

beyond the scope of this work; we will 

merely point out several common 

applications of these prohibitions in the 

modern kitchen. 

 

Untying Knots 

 

One is prohibited to untie a plastic bag 

that has been tied with one of the 

forbidden knots mentioned above. 

Rather, to remove the contents of such a 

bag, one must tear open the bag. (One 

must avoid tearing any letters or pictures 

that are printed on the bag). 

 

One may not untie a string that is tied 

around a parcel. One should, if possible, 

slide the string off the parcel without 

tearing it. If this cannot be done, one 

may tear the string or cut the string in a 

destructive manner. 

 

 

 

 

 

 

 

 

 

Shabbos Ta’am HaChaim: 

Eikev 5776  

Is sponsored  לזכר נשמת האשה החשובה מרת

חיה אסתר בת ר' משה צבי הלוי אוקוליקא ע"ה    

ת.נ.צ.ב.ה.               

Sponsorships $180.00 

Have a Wonderful Shabbos!  

Prepared by Rabbi Binyomin Adler 

For sponsorships please call 248-506-0363       

To subscribe weekly by email, please email 

ShabbosTaamHachaim@gmail.com View 

Shabbos: Ta’am HaChaim and other Divrei 

Torah on www.doreishtov.wordpress.com 

 

mailto:ShabbosTaamHachaim@gmail.com
http://www.doreishtov.wordpress.com/


In honor of the wedding of Mordechai and Aliza Cynamon 
ל"נ מאיר בן סוליקה ז"לז   

Parsha Potpourri 
Parshas Eikev – Vol. 11, Issue 46 

Compiled by Ozer Alport 
 

 
)8:10(יך על הארץ הטבה אשר נתן לך קאל 'דואכלת ושבעת וברכת את   

 Parshas Eikev contains the mitzvah of reciting Birkas HaMazon (Grace after Meals), in which we 
thank Hashem after we have eaten a meal containing bread. Many commentators discuss the tremendous 
value in saying this blessing with intense concentration and the numerous benefits and blessings that a 
person can receive for doing so. Rav Yitzchok Zilberstein recounts an inspiring story which demonstrates 
the power of Birkas HaMazon to alter people's lives in completely unintended ways. 
 A young Torah scholar in Yerushalayim went to a library to study a certain rare book that was not 
available in his yeshiva or synagogue. Since he knew that there were no kosher restaurants in the area 
around the library, he brought his lunch with him, and when he got hungry, he took a break to eat. At the 
conclusion of his meal, he recited Birkas HaMazon aloud with great fervor.  
 To his astonishment, the secular librarian approached him when he finished to ask him why he 
had said שלא נבוש ולא נכלם ולא נכשל - we should not feel ashamed or be humiliated, and we should not 
stumble - when the correct wording is simply שלא נבוש ולא נכלם, omitting the phrase ולא נכשל. The 
librarian explained that although she had recently abandoned the path of Torah observance, she was 
familiar with the text of the prayer because she had grown up in a religious family. The young man, who 
had been accustomed to include the phrase ולא נכשל in Birkas HaMazon since his youth, promised to 
show her a photocopy of a page of a prayer book proving that there is a text of the prayer which includes 
this expression. However, to his chagrin, when he attempted to locate a source for this wording by 
searching the relevant books in the library, not one of them contained this phrase. 
 After the young man finished his research in the library, he proceeded to Meah Shearim, where 
after many hours of searching, he discovered an old Haggadah which included the phrase ולא נכשל in 
Birkas HaMazon. Excited by his find, he photocopied the page, and he highlighted these words and drew 
red arrows pointing to them so that the librarian would understand the purpose of the letter. Because he 
did not know her name, he sent it to the library with a request that it be delivered to the young woman 
who was working on that day. After mailing the letter, he moved on with life and forgot about the entire 
episode.  
 Many months later, the young Torah scholar received an invitation to a wedding, but to his 
surprise, he didn't recognize the names of the bride or groom or their families. Although he obviously had 
no intention of attending, Hashem caused him to "coincidentally" pass by the hall on the day of the 
wedding, so he decided to enter and quickly survey the room to see if he recognized anybody. After 
looking around and confirming that he did not know any of the members of the wedding party, he 
concluded that the invitation had been sent to him by mistake and turned to leave. However, before he 
could do so, somebody approached him and said that the bride desperately wanted to speak with him. 
 At this point, he was completely baffled, as he was certain that he had no relationship with the 
bride, but as he approached her, she excitedly asked him whether he recognized her. When he responded 
that he did not, she told him that she was the librarian who had debated him regarding the proper text of 
Birkas HaMazon, and she cryptically added that the entire wedding was in his merit. She explained that at 
the time of their interaction in the library, she was involved in a serious relationship with a non-Jewish 
man who wanted to marry her. Although she was no longer religious, she was still uncomfortable with the 
idea of marrying a non-Jew. Finally, her boyfriend grew impatient and gave her an ultimatum, demanding 
that she agree to marry him by a certain date, or else he would move on without her.  
 She went to work on the appointed day confused and tormented about what answer she would 
give him. When she arrived at the library she discovered the letter, which had circulated throughout the 
library for several weeks until finally making its way to her desk on that fateful day. She opened the letter 
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)8:14(אלקיך המוציאך מארץ מצרים מבית עבדים ' כחת את דורם לבבך וש  
 In Parshas Eikev, the Torah cautions against haughtiness, explaining that it can cause a person to 
forget Hashem and all of His kindnesses. The Gemora (Sotah 4b) cites this verse as one of the Scriptural 
sources for the evils of the trait of gaivah (arrogance). The Rambam writes (Hilchos Deios 2:2) that 
regarding most middos (character traits), it is appropriate to adopt the middle path, not veering to either 
extreme. However, the Rambam continues and writes (2:3) that one of the rare exceptions to this principle 
is the middah of gaivah, regarding which a person should completely distance himself from any form of 
arrogance and should instead conduct himself with extreme humility.  

However, the Lechem Mishneh points out that the Rambam seems to contradict himself, as he 
explicitly writes earlier (Hilchos Deios 1:5) regarding the character trait of arrogance that most wise 
people adopt the middle path, and only the exceedingly righteous elect to go to the extreme, seemingly 
sanctioning some degree of haughty conduct. 
 The Yad HaMelech resolves this apparent inconsistency with a fascinating insight into human 
nature. He explains that when it comes to most middos, if a person takes an honest look at himself, he is 
able to acknowledge his faults. A glutton is aware of how much he eats, and a person with a fiery temper 
is cognizant of how often he gets angry. Even though on some level we rationalize and justify our 
conduct, we are nevertheless capable of at least recognizing what we are doing. The middah of gaivah is 
an exception, because an arrogant person by definition views himself as superior to those around him and 
therefore deserving of additional respect and honor. He justifies his approach to the point that even in his 
most introspective moments, it seems completely normal and appropriate in his eyes. 
 With this insight, the Yad HaMelech explains that in Chapter 1, the Rambam’s objective is to lay 
out and establish the general principle that a person should seek out the middle path with respect to every 
character trait, including gaivah. In Chapter 2, the Rambam proceeds to discuss how a person should act 
in real terms. Because it is impossible for a person to recognize that he is acting arrogantly, somebody 
who aims for the middle path for this trait will unwittingly end up seeking excessive honor, and therefore 
the Rambam writes that on a practical level, we have no choice but to adopt an extreme approach toward 
gaivah. 
 
 

)10:12(יך קאל 'דיך שאל מעמך כי אם ליראה את קלא 'דועתה ישראל מה   
 The wisest man ever to live, Shlomo HaMelech, concluded his words of wisdom (Koheles 12:13) 
with the following thought, “The sum of the matter when everything has been considered: fear Hashem 
and observe His commandments, for this is the entire person.” Rav Elchonon Wasserman explains 
Shlomo’s intent by noting that a person who isn’t wise, wealthy, or attractive may be missing an 
important quality, but he is still considered a person. In contrast, Shlomo teaches that one’s entire 
“personhood” is defined by the level of his fear of Hashem. Somebody who is completely lacking in fear 
of Heaven isn’t considered a deficient person. He isn’t even considered a person!  

Similarly, to the degree to which somebody fears Hashem, he is a greater or lesser person. A 
person may possess all of the characteristics that are valued by society. He may be handsome, successful, 
outgoing, and kind, but if he is lacking in fear of Heaven, he hasn’t even entered the realm of humanity. 
In the Torah’s eyes, a humble, simple, and unassuming man who lives honestly and fears Hashem is 
infinitely superior and in an entirely different category. It is for this reason that Moshe emphasized that 
the most important trait that Hashem asks from a person is his fear of Heaven. 
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Parsha Points to Ponder (and sources which discuss them): 
 

1) Moshe told the Jewish people (8:5) that just as a father will chastise his son, so too does Hashem 
rebuke them. Why did Moshe refer to future punishments which had yet to occur instead of to 
those which had already transpired and to which they could better relate? (Yalkut HaGershuni) 

2) Rashi writes (9:20) that Aharon’s sons died as a punishment for his role in the sin of the golden 
calf. How can this be reconciled with Rashi’s comment (Shemos 24:11) that they died for 
inappropriately gazing at the Shechinah at Mount Sinai and with the explicit verses (Vayikra 
10:1-2) which say they died for offering a foreign fire in the Mishkan? (Rav Eliyahu Mizrachi) 

3) The Gemora in Menachos (43b) derives from 10:12 that we are required to recite 100 blessings 
daily. Are women included in this obligation? (Halichos Shlomo 22:25, Shu”t Shevet HaLevi 
5:23, Shu”t Teshuvos V’Hanhagos 2:129, Shu”t Rivevos Ephraim 3:47, Piskei Teshuvos 46:8) 

4) The Gemora in Pesachim (4a) rules that placing a mezuzah on one’s doorpost is an obligation for 
one who is currently in the residence. When one rents an apartment which already has mezuzos 
that were placed by a previous tenant, is he required to recite a blessing over them? (Magen 
Avrohom 19:1, Shu”t Rav Akiva Eiger 9, Birkei Yosef Orach Chaim 19) 

 
 

Answers to Points to Ponder: 
 
1) The Yalkut HaGershuni explains that when a parent wants to intimidate a child to prevent him from 
misbehaving, he may take out a thick belt to show him what punishment awaits him if he doesn’t listen. 
Similarly, Hashem is a loving parent and it pains Him when He has no choice but to mete out punishment. 
Therefore, He alludes to the rebuke that awaits us in the future if we don’t observe the mitzvos, in the 
hopes that this knowledge will prevent us from sinning and spare Him the need to implement His threats. 
 
2) Rav Eliyahu Mizrachi answers that all of these sins contributed to cause their punishment. Rav 
Yisroel Salanter explains that even if a person sins, Hashem doesn’t mete out justice in a manner which 
will cause other righteous people to suffer indirectly. Although Nadav and Avihu sinned by gazing at the 
Shechinah or for offering a foreign fire, their death also caused untold pain to their father Aharon. Had he 
been worthy, they would have been saved to spare him from the effects of their punishment. Rashi writes 
that due to his role in the golden calf, his merit was unable to protect them. 
 
3) Rav Shmuel Wozner notes that in listing the 100 blessings that a person should say each day, the 
Rishonim include many from which women are exempt, such as those on tzitzis and tefillin, without 
mentioning that women need to compensate for them. This indicates that women are not obligated in this 
mitzvah, which is also the opinion of Rav Shlomo Zalman Auerbach and Rav Moshe Shternbuch. 
However, Rav Elyashiv and Rav Ovadiah Yosef maintain that women are obligated in this mitzvah. 
 
4) Rav Akiva Eiger cites the Gemora’s teaching (Pesachim 4a) that the obligation to put up is a mezuzah 
is incumbent not upon the house, but upon the person living there. Therefore, when a new tenant moves 
in, he has a new obligation to put up a mezuzah, and as such, even if the mezuzos are already in place, he 
must make a new blessing. He adds that this is so simple to him that he wouldn’t even mention it except 
for the fact that many people are not careful about it and forget to do so. However, he subsequently came 
across the opinion of the Birkei Yosef, who maintains that the blessing is only said at the time of the 
placing of the mezuzah, in which case the new owner would not make a blessing, leaving Rav Akiva 
Eiger unsure what to do on a practical level. The Magen Avrohom writes that if a person put up a 
mezuzah before moving into a house, when he moves in he should recite a blessing  אשר קדשנו במצותיו
 .thanking Hashem for commanding us to dwell in a house with a mezuzah – וצוונו לדור בבית שיש בו מזוזה
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Now You Know 
Our time in the wilderness was 

intended to ingrain in us the fact 

that HaShem takes care of our 

needs. The only thing not in His 

control is our fear of Heaven. That, 
say Chazal, is in our hands. 

When we say “Man does not live by 

bread alone,” we are to understand 

that HaShem imbued the physical 

world with sanctity and it is that 
holiness which keeps us going. 

The Torah now warns us (8:19) “If 

you forget HaShem, your G-d, and 

go after other gods and serve them, 

and bow to them, I testify today that 
you will be destroyed.” 

Wouldn’t the idolatry normally come 

first? Because one follows other 

gods he comes to forget HaShem 
chas v’shalom? 

No. The idolatry here, says the 

Sforno, is one who attributes his 

success to his own strength, and 
fails to thank HaShem. 

Once one stops focusing on the fact 

that everything we have comes from 

HaShem, he is susceptible to 
forgetting HaShem entirely. 

Therefore, we must think of HaShem 

constantly, and thank Him for all He 
does.  

Thought of the week: 
The future starts today, not 
tomorrow. 

  „...VTSNL VTNE IEML RBDMB HNw OYEBRA HZ VYQLA ÂH VKYLWH RwA VRDH LK TA TRKZW‰ 
“And you shall recall all the paths that HaShem your G-d led you on these forty 
years to trouble you - to test you...”  (Deut. 8:2) 

It seems unusual that HaShem would do things to purposely harass us and hurt us, yet 
this seems to be exactly what Moshe said happened. He recounted the various trials 
and tribulations they faced in their years in the desert, traveling from place to place and 
going to sleep each night without food in the cupboard.  

What does it mean that HaShem did this to trouble us and to test us? Does He find 
pleasure in our pain? HaShem has no need to test us because everything is known to 
Him. In any situation, He already knows how we will respond and react so there’s no 
reason to test to see if we would follow His laws or not, so what is this posuk telling us? 

To answer this, we need to first understand the nature of the trouble and difficulty we 
had. A common theme among the commentaries is that the challenge and suffering in 
the desert was not a physical one. Practically speaking, we had food, water, clothing, 
and shelter. We had our needs met and didn’t even get physically impacted by the 
travel, as it says, “and your feet did not swell.” 

Rather, the pain here was psychological. People generally like to be independent. They 
like to make their own destiny and ensure they will not be lacking. They like to have 
“pas b’salo,” literally bread in the basket, which is the comfort of knowing they have 
what they need for tomorrow. But HaShem took that away from them; from us. He 
insisted that we live day-to-day, not knowing where our next meal was coming from. 

This is painful. It makes it hard to enjoy the food you have now when this might be the 
last of it. And yet, HaShem did it in order to test us to see if we would rely on him. 

However, the results of the test weren’t for HaShem, but for us. We thought we could 
never survive without stockpiles of food. We would starve without a plan for growing 
crops or trading with locals. And yet, we not only survived, but thrived for four decades 
in the wilderness. The results of the test were that the things we think we “need” are 
not so necessary. This was what HaShem wanted to prove to us: that He provides 
everything we need. If he didn’t provide it, we don’t need it. 

Those who learned the lesson and were able to give themselves over to HaShem’s 
care didn’t suffer. They enjoyed the mon and its wondrous attributes. They constantly 
feasted and reveled in the fact that HaShem, Himself, took care of them and found 
great joy in the knowledge that they never needed to worry, because HaShem will 
always come through. 

R’ Yosef Chaim Sonnenfeld z”l had a dream one night.  He dreamed that if he bought a 
specific lottery number, it would win.  When he awoke, he thought about buying the ticket.   

“I have one lira to spend,” he thought.  “I can either use it to buy food for today, or I can buy 
the lottery ticket. HaShem gives me my parnasa every day.  I must only use the money for 
today, and tomorrow He will provide again.” 

Of course, the number he dreamed of won.  Someone asked him if he felt bad about not 
buying the ticket.  “Of course not,” he replied. “I did what the Torah tells me I was supposed 
to do with my money.  I am happy I did the right thing and have no regrets.” 
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New Stories Eikev 5776 

Rebbetzin Jungreis and My 

Greatness Meter 

As the Jewish world mourns her 

death, I'll never forget my 

encounter with this truly great 

woman. 

by Sara Yoheved Rigler  

One of the greatest lights of the 

Jewish people in our age has been 

extinguished. With the passing of 

Rebbetzin Esther Jungreis yesterday, 

our world has become dimmer. 

Several years ago I was asked to be 

the emcee at a charity event for 

women. Rebbetzin Esther Jungreis 

had agreed to be the main speaker--

at no charge to the organization. Her 

name was a huge draw, and they 

expected hundreds of women to 

attend the event, to be held at a 

major Jerusalem hotel. 

I had never met Rebbetzin Jungreis. 

The day before the event, she 

allowed me to interview her for 

Aish.com at Jerusalem’s Hineni 

headquarters. I had written a 

bestselling book about a great 

woman, so I knew how to gage real 

greatness. When you’re in the 

presence of a truly great person, she 

gives you her full attention as if 

you’re the only person in the world 

for her at that moment. Sitting across 

from Rebbetzin Jungreis during the 

interview, the metaphorical “needle 

of my greatness meter” was jumping 

so far to the right that I felt like we 

were the only two people on the 

planet. 

The tzedaka organization holding the 

event had no professional staff. It 

was run by two women volunteers 

who had founded this organization 

and were eager to see it grow. They 

were idealistic and kind, but they 

had had no experience organizing 

such a large event.  

They planned a program and 

apprised me of what they expected 

me to do as the emcee. I was to 

speak for fifteen minutes, explaining 

what the organization does. Then 

there would be a ten-minute video 

with testimonials of people who had 

been helped by the organization. 

Then they wanted me to launch a 

new project. I was to explain the 

need for this project and then 

designated women would circulate 

through the tables getting volunteers 

to sign up to work on it. Then I was 

to give a five-minute introduction of 

Rebbetzin Jungreis. 

The chance to hear Rebbetzin Esther 

Jungreis drew many more women 

than expected. They ran out of seats. 
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They ran out of refreshments. With 

all the chaos, the event started late.  

When I was finally given the signal 

to start, I walked up to the podium 

on the stage. I gave my 15-minute 

speech about the organization. The 

video, after a couple false starts, 

played. Then I introduced the new 

project. While the volunteers were 

circulating through the tables trying 

to get women to sign up, the crowd 

started to get restless. They had 

come only to hear Rebbetzin 

Jungreis. With no food to eat and the 

program stretching on endlessly, 

some people started to shout, “We 

want to hear Rebbetzin Jungreis! We 

want Rebbetzin Jungreis!” 

I stood helplessly at the podium. 

They didn’t boo me and they didn’t 

throw rotten tomatoes, but I felt like 

they did. I looked at the organization 

heads, but they were determined to 

wait until the process of signing up 

volunteers for the new project was 

completed. The jeering and catcalls 

got louder. When they finally gave 

me the nod, I announced that 

Rebbetzin Jungreis needs no 

introduction, and I fled, humiliated, 

from the stage.  

As I walked to my seat, Rebbetzin 

Jungreis approached me. She 

clasped my hands in both of her 

hands, looked me in the eye, smiled 

at me, and started telling me, in her 

melodious, Hungarian-accented 

voice, what a good job I had done. 

As if there weren’t a thousand 

restless women waiting for her, as if 

there was no one in the hall except 

her and me, she went on 

encouraging me and praising me. I 

felt like a popped balloon suddenly 

re-inflated and rising into the air. 

My greatness meter simply 

exploded. (www.aish.com)  
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IMPORTANCE OF ....  
The Gemara (Bava Metzia 59b) relates that R’ Eliezer had a 
debate with other Tanaim regarding the Tum’ah of an oven, and 
despite offering several supernatural proofs, the Halacha did not 
favor him. For his persistence, he was put into Niduy 
(excommunication) by R’ Gamliel and his Beis Din. R’ Eliezer’s 
wife was the sister of R’ Gamliel, and fearing for her brother’s 
safety, she was careful to prevent her husband from saying 
Tachanun, during which he would have put his face down, as 
such a Tefilah would have had extra efficacy. One day, she 
thought it was Rosh Chodesh so she did not watch him, but she 
miscalculated and R’ Eliezer said Tachanun. Subsequently, they 
heard that R’ Gamliel had died. The Levush (j”ut 131) states that 
one of the phrases in Tachanun begins: vagb vn gsb tk ubjbtu 
because we pattern our davening after Moshe Rabbeinu who 
davened sitting (rvc catu), standing (rvc h,sng hfbtu) and falling 
on his face (‘v hbpk kpb,tu). As such, after davening in these 3 
positions, we don’t know how else to daven, a sentiment 
expressed in the words: gsb tk ubjbtu. The Meforshim note the 
significance of kpb,tu being ‘v hbpk. The Rokeach (324) states that 
from here we derive that ohpt ,khpb (falling on one’s face) needs 
to take place only in front of an Aron HaKodesh (with a Sefer 
Torah), which qualifies as ‘v hbpk. The Rambam (vkhp, 4:16) 
defines how one should daven with Kavanah, stating  that he must 
rid himself of all other thoughts, and view himself as if he is 
vbhfav hbpk snug – standing before the Shechinah. If so, could we 
not conclude that all Tefilah needs to take place in front of an 
Aron and a Sefer Torah, if that is the requirement of ‘v hbpk ? The 
GRaCH explains the Rambam’s condition of vbhfav hbpk stating 
that without that self-awareness, one has not performed vkhp, and 
it is as if he has mumbled words while engaged and focused on 
some other activity. That condition applies to all Tefilah, 
including Tachanun. However, perhaps the ‘v hbpk that requires a 
Sefer Torah is unique and applies only to the act of ohpt ,khpb. 

QUESTION OF THE WEEK:  
Where would a man be obligated to return a lost item he found,  
but a woman finding that item would not ?   

ANSWER TO LAST WEEK:  
(When would one say gna 8 times  in a a 24-hour period ?)  
On Shabbos Parshas VaEschanan. 1) During Maariv Friday 
night; 2) before going to bed; 3) during Korbanos; 4) during 
Shacharis; 5) when taking out the Sefer Torah; 6) Kedusha of 
Musaf; 7-8) When saying tren ohba (according to some Rishonim 
it should be said on Shabbos). 

DIN'S CORNER:  
To fulfill the Chiyuv of saying 100 berachos everyday, one must 
be careful on Shabbos, which normally has 13 less berachos than 
a weekday, and say extra berachos on fruits etc.. Even more 
attention is required when making Shabbos early in the summer, 
since the 11 berachos of Maariv are said Friday, and they must 
also be made up on Shabbos day. (Teshuvos V’Hanhagos 4:60) 

DID YOU KNOW THAT ....   
The Gemara (Zevachim 23b) states that if a Kohen sits while 
doing the Avodah he has made it Posul, deriving this from the 
words ,raku sungk. The Gemara (Sotah 38a) makes a similar 
declaration, deriving from unac lrcku u,rak that a Kohen must 
duchen only while standing, comparing it to the Avodah which 
must also be done standing. Tosafos confirms that the two are the 
same - if a Kohen duchened while sitting, he must do it again 
standing. The TAZ (j”ut 128:27) asks, if so, why does the 
Shulchan Aruch rule that a Kohen with a oun (blemish) may not 
duchen because everyone will stare at his oun; he should be Posul 
for duchaning just as a Kohen with a oun is also Posul for the 
Avodah ?! The Shevus Yaakov (2:1) cites the Gemara (Taanis 
26b) which states that a drunk Kohen may not duchen, since the 
Parsha of Nazir immediately precedes the Torah’s reading of the 
Birchos Kohanim, teaching us that both the Nazir and the 
“duchening” Kohen may not drink wine. However, the Gemara 
concludes that the Kohen may eat a grape peel, unlike the Nazir, 
since unac lrcku u,rak teaches that the restrictions on duchening 
are similar to those on the Avodah. Since the Kohen is only 
prohibited from drinking (,a, kt rfau ihh), he may eat a grape 
peel and do the Avodah, so he can also duchen. Yet, on the other 
hand, the Gemara then rejects the argument that a oun should 
disqualify the Kohen from duchening (as it does from Avodah) 
because of the earlier comparison to Nazir who has no oun 
disqualification. Thus, for duchaning, we compare a Kohen to a 
Nazir to permit a oun kgc, but we compare duchaning to the 
Avodah to permit a grape peel. Why such two leniencies ? The 
Gemara explains that these duchaning rules are D’Rabanan, not 
D’Oraisa and the Posuk unac lrcku u,rak is only an t,fnxt. 
Rabbinic rulings are always viewed leniently. Therefore, if an 
elderly Kohen wishes to duchen but finds he cannot stand, we 
may be lenient and allow him to sit, in order that he not be 
deprived of the treble-mitzvah of ohpf ,thab. 

A Lesson Can Be Learned From:  
The Chofetz Chaim was once speaking with someone regarding the 
importance of Yom Kippur Katan, the special set of prayers recited in the 
afternoon before Rosh Chodesh. The man replied that he was a Chosid 
of a certain Rebbe, and his Rebbe did not make a fuss over Yom Kippur 
Katan. The Chofetz Chaim said to him “Let me tell you what happened to 
me once when I was on a near-empty train from Russia to Warsaw. A 
Jew came on board and I beckoned to him that he sit next to me. When 
I asked where he was traveling, he replied Warsaw. However, he got off 
the train a few stops early ! When I pointed it out to him, he replied that 
he was a poor man, and he could not afford the full fare. He would get 
off here and “shnorr” the fare for the rest of the trip. You are the same. 
Your Rebbe has a ”full-fare” ticket. He need not make any  stops on his 
way from last Yom Kippur to next Yom Kippur. You however can 
certainly make use of additional stops”.  
P.S. Sholosh Seudos is sponsored by the Sternberg family. (Please 
visit www.perekmishna.com for a worthwhile timely undertaking) 

http://www.perekmishna.com/
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 ”וכתבתם על מזוזות ביתך ובשעריך“ 11:20

“And you shall write them on the doorposts of your 

house and upon your gates.”  The Torah is in the 

midst of telling us that we must place the words of the Torah upon 

our hearts and our souls.  It is what should be taught to our children 

when we are at home and when we are on the way.  The Torah also 

mentions the Mitzvah of Tefillin, which should also be a sign for us.  

All of these Pesukim are written in Loshon Rabbim, plural form, for it 

is speaking to all of Klal Yisroel.  Then the Torah tells us that these 

words are to be written on our doorposts and our gates – the 

Mitzvah of Mezuzah.  However, this Posuk is written in Loshon 

Yachid, singular form.  Why is this not written in Loshon Rabbim just 

like all of the previous Pesukim?  The following Divrei Torah will 

expound on this topic, and support the P’shat offered in the closing 

paragraph.  

 – ”ביתך“ – ”וכתבתם על מזזות ביתך ובשעריך“ 6:9 – רוקח 

This teaches us that the Mezuzah is to be on the right side 

(Menochos 34a – From the word “ביתך” – “your house” we learn 

that one must place the Mezuzah on his house, the way of his 

house.  Meaning the way one walks.  When one walks he begins to 

walk with his right leg, therefore the Torah teaches us that the 

Mezuzah is to be on the right side) so that the Mezuzah is on the 

right, the Tefillin is on the left and the four Tzitzis surround the 

person.  As it says in Tehillim 125:2 “ סביב לעמו' וד ” – “and Hashem 

surrounds His people.” 

 This Posuk – ”וכתבתם על מזזות ביתך ובשעריך“ 6:9 - רוקח 

has five words which represents the Chamisha Chumshei Torah, and 

twenty four letters representing the twenty four Sifrei Tanach – the 

Mezuzah encompasses all of this.   

 – ”וכתבתם על מזוזות ביתך ובשעריך“ 11:20 - מנחה בלולה 

The word “מזוזות” is comprised of the letters “ מות -זז  ” – “removes 

death” – for he who is careful with the Mitzvah of Mezuzah removes 

death from his home.  Shemos 12:23 “ לנגף את מצרים וראה ' ועבר ד

על הפסח ולא יתן ' ופסח ד, את הדם על המשקוף ועל שתי המזוזת

 Hashem will pass through to smite“ – ”המשחית לבא אל בתיכם לנגף

Mitzrayim, and He will see the blood that is on the lintel and the two 

doorposts – and Hashem will pass over the entrance and He will not 

permit the destroyer to enter your homes to smite.” 

“ 6:9 - בכור שור  ות ביתך ובשעריךוכתבתם על מזז ” – The 

Mezuzah is to be affixed to the doorpost so that you should 

remember when you leave and when you return.  Shir Hashirim 8:6 

 place me like a seal on“ – ”שימני כחותם על לבך כחותם על זרועך“

Your heart, like a seal to dedicate Your strength for me.”  

ך על התורה"ש   – ”וכתבתם על מזזות ביתך ובשעריך“ 6:9 - 

The Mitzvah of Mezuzah is stated near where the Torah says, “ ובתים

 and the houses are filled with everything good” to“ – ”מלאים כל טוב

teach us that all who are Mekayeim the Mitzvah of Mezuzah, 

Hakodosh Boruch Hu will fill his house with all good.   

ך על התורה"ש   – ”וכתבתם על מזזות ביתך ובשעריך“ 6:9 - 

Hakodosh Boruch Hu commanded us to write two Parshiyos, שמע 

and והיה אם שמוע on the Mezuzah so that there will be protection 

from the right which is K’neged “ואהבת” and from the left which is 

K’neged “והיה אם שמוע.”  When one enters his home, the Mezuzah 

is on the right, for he does not need as much of a Shemira, a 

protection.  When he leaves the house, it is on his left, for it is then 

that he needs a greater Shemira.  Tehillim 121:8 “ ישמור צאתך ' ד

 Hashem will guard your departure and your arrival” – the“ – ”ובואך

Posuk says departure first, for that is where a greater Shemira is 

needed.   

 – ”וכתבתם על מזוזות ביתך ובשעריך“ 11:20 - בעל הטורים 

The Parsha of Mezuzah is placed near the Parsha of “ למען ירבו

 in order to prolong your days” to teach us that because of“ – ”ימיכם

the Mitzvah of Mezuzah, a destructive force will not enter your 

homes. (Shabbos 32b – According to one Shita, the underlying cause 

for the death of young children is their parents’ negligence regarding 

the Mitzvah of Mezuzah.  When the Mezuzah is in place it stops the 

destructive force, the Malach Hamaves {angel of death} from 

entering the house and snatching the young children).   

 – ”וכתבתם על מזוזות ביתך ובשעריך“ 11:20 - רבינו אפרים 

The next Posuk begins, “למען ירבו ימיכם” – because of the Chet of 

Mezuzah (for one not performing this Mitzvah) the children of the 

individual die.  

שמשון רפאל הירש' ר  וכתבתם על מזוזות ביתך “ 11:20 – 

שעריךוב ” – The truths stated in these Pesukim should form the basis 

of your every thought and action – to them you shall devote yourself 

with your whole being, and to their realization you shall dedicate 

your whole life. You are to endeavor to understand them yourself 

and transmit this knowledge to your children.   Occupy yourself with 

them early and late, at home and on the road, so that they will leave 

their imprint on all your thoughts and actions.  These truths shall be 

inscribed upon the doorposts of your houses and gates, and all the 

places of your public and private lives shall be consecrated to the 

realization of these truths.  (This refers to the words of the holy 

Torah).  The reason the Mitzvah of Mezuzah is only written in Sefer 

Devorim, Mishna Torah, (the “review” of the Torah) which was given 

to Klal Yisroel as they were about to enter the Land, for only after 

taking possession of the Land would they have houses and gates to 

place the Mezuzos.  Their tents in the Midbar were all temporary 

and not obligated in the Mitzvah of Mezuzah.  The inscription of the 

Mezuzah is limited to only two of the four passages of the Tefillin, 

 The reason for this is because our homes  .והיה אם שמוע and שמע

and cities are the places where the task of studying the Torah, as 

taught in שמע, shall be fulfilled, and where the blessing or the curse, 

dependent on the observance or nonobservance of the Torah, as 

taught in והיה אם שמוע, will be realized.   

 – ”וכתבתם על מזוזות ביתך ובשעריך“ 11:20 - משך חכמה 

Unlike the other Mitzvos mentioned in this section of the Torah, the 

Mitzvah of Mezuzah is written in Loshon Yachid, singular form.  

Sanhedrin 113a – A town that worships Avodah Zara, called an  עיר

 is destroyed.  However, if a single Mezuzah is found in the ,הנדחת

town, then it is not considered an עיר הנדחת and is not destroyed.  

With this Gemara we can explain why the Torah wrote the Parsha of 

Mezuzah in Loshon Yachid.  One individual, by writing a Mezuzah 

and affixing it to the doorpost can save an entire city.  The same way 

he saves them from the judgment of being destroyed physically, he 

also saves them from the judgment in Shomayim, and they will 

receive their portion in Olam Habah.  The Torah then continues in 

Loshon Rabbim, “למען ירבו ימיכם” – the individual who performed 

the Mitzvah, will cause the “Rabbim” to be Zoche to extended days.   

עקיבא איגר' ר    - Teshuvos 1:9 – What is the Halachah 

regarding one who leaves his home for an extended period of time – 

does he have to make a new Brocha on his Mezuzos when he 

returns?  The Birkei Yosef says that the Chachomim were only 

Mesaken a Brocha at the time one affixes the Mezuzah to the 

doorpost, and therefore one who travels out of town does not need 

to make a Brocha on his Mezuzah when he returns.   

 – ”וכתבתם על מזזות ביתך ובשעריך“ 6:9 - מדרש אגדה 

Hakodosh Boruch Hu gave Klal Yisroel the Torah to save them from 

the judgment of Gehinom, and it is engraved on their hearts.  As it 

says in Mishlei 3:3 “כתבם על לוח לבך” – “inscribe them on the tablet 

of your heart.” 
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ם"רמב   – Hilchos Mezuzah 6:13 “ חייב אדם להזהר במזוזה

 Man is obligated to be careful with“ – ”מפני שהיא חובת הכל תמיד

the Mitzvah of Mezuzah for it is a Mitzvah which is constantly upon 

everyone.” Each time a person enters or departs from his home he 

will encounter the unity of the Name of Hakodosh Boruch Hu, and 

remember his love for Him.  This will cause him to wake up from his 

slumber and from his obsessions with the silliness and follies of this 

world, and recognize that nothing lasts for eternity except the 

knowledge of the Creator of the world.  Immediately this will bring 

him to full awareness, and he will return to follow the path of the 

righteous.   

ו"מהרח   One – ”וכתבתם על מזזות ביתך ובשעריך“ 6:9 - 

should have Kavanah when a person leaves the entrance to his 

house – he should place his hand on the Mezuzah and then kiss his 

hand and have Kavanah that he should be saved from the Yetzer 

Hara.  יצר in its full form, “ צדי ריש, יוד ” – the last letters spell י-שד  – 

one should have in mind that the Shem Hashem of Shakai written on 

the outside of the Mezuzah should protect him from the Yetzer – the 

Yetzer Hara.   

 – ”וכתבתם על מזזות ביתך ובשעריך“ 6:9 - באר משה 

Rabbeinu Chaim Vital says that when one kisses the Mezuzah he 

should have in mind that the Shem Shakai should protect him from 

the Yetzer Hara.  Why is it the Shem Shakai that humbles the Yetzer 

Hara?  The source for this is from the Zohar Hakodosh that the Shem 

Shakai on the Mezuzah causes all of the Shaidim, the demons, to run 

away. This seems to be speaking about the spiritual external 

demons.  It says in the Tikunei Zohar that the letter Yud from the 

Shem Shakai hangs around the neck of the Yetzer Hara.  The Eitz 

Chaim says that the Yetzer Hara within the person is called שד.  

Therefore to counteract this, the Shem Shakai on the Mezuzah is 

there to scare away the Yetzer Hara.  Zechariah 3:2 “ אל ' ויאמר ד

בך הבחר בירושלים' בך השטן ויגער ד' השטן יגער ד ” – “(The Malach of) 

Hashem said to the Satan, ‘May Hashem denounce you, O Satan! 

May Hashem Who chooses Yerushalayim denounce you!” “ 'יגער ד ” 

with the eight letters, is the same Gematria as, “ י-ד-ש ” with the 

three letters.  It is with the Shem Hashem of Shakai that the Yetzer 

Hara will be denounced and chased away.   

 3:265b – One must affix to his doorpost the Shem – זוהר 

Hakodosh, and that is the complete Emunah, for in the Parshiyos of 

Krias Shema there is Kabolas Ol Malchus and Kabolas Ol Mitzvos.  

Wherever the Shem Hashem is found, evil spirits are not found, and 

they cannot go and prosecute against those in the home.  When one 

affixes the Mezuzah to his house, he is crowning himself with the 

crown of his Creator, and the outsiders will fear him and not come 

close to his home.  Note, that the Shem Hashem on the outside of 

the Mezuzah is not enough, there needs to be the two Parshiyos 

written on the inside in the proper manner, for the Shem Hashem is 

only complete if there are the words that He wrote inside.  When 

done properly, all the outsiders become fearful and run away.   

שמשון רפאל הירש' ר   – Vayikra 19:27 “ לא תקפו פאת

ולא תשחית את פאת זקנך, ראשכם ” – “You shall not round off the 

corners of the hair of your head and you shall not shave off the 

corners of your beard.”  Let us attempt to grasp the idea that is 

expressed by these two prohibitions.  פאת הראש is the external 

visible division between the front of the head and the back of the 

head, and this division coincides with the division between the 

cerebrum and the cerebellum.  The hair at the temples is a natural 

veiling that hides the view of the back of the head.  לא תקפו 

prohibits the removal of this division.  The front of the head 

containing the cerebrum represents the human element, while the 

back of the head containing the cerebellum represents the animal 

element in human beings.  They must be kept separate.  The Torah is 

stressing that we must keep the division and focus on the spiritual 

element as opposed to the animalistic element.  Like the relation of 

back of the head to the front of the head, is the lower jaw (including 

cheeks and chin) to the upper jaw (and the whole upper part of the 

human face).  The upper jaw is devoted primarily to the intellectual 

activity of the senses, while in the act of eating – which stems from 

the animal element, it functions more passively.  Conversely, the 

lower jaw is actively involved, with the teeth and tongue, in eating 

and tasting food.  The male is more inclined to connect to the animal 

element; hence at the age of maturation, when the sensual faculties 

are developing and maturing, he grows a beard.  The beard covers 

those parts of the face whose primary activity is sensual.  Thus, one 

who beholds the countenance of a man sees only the spiritual parts 

of his face.  This is a special admonition to the male – he is to show 

his worth and strength only in spiritual values.  The Creator of Man 

indicated the modest nature of women by withholding from her the 

veil of hair on cheeks – and that is why there is no prohibition for 

her to remove the hair from these places.  Although the Torah 

permits the removal of the beard, he must keep the razor away.  He 

is warned not to destroy the covering of hair that veils the sensual 

aspect of a man’s countenance, not to forfeit his human dignity and 

mission by emphasizing the sensual aspect of his being.  But, rather, 

to actualize his manly dignity through modesty and spiritual power.  

לא תשחית את “ is written in plural form, while ”לא תקפו פאת ראשכם“

 is written in singular form.  According to the opinion that ”פאת זקנך

 is forbidden in any fashion, whether with a razor or הקפת פאת ראש

a scissors, we can understand this change in form.  The observance 

of this Mitzvah can readily be seen by all, and is therefore written in 

plural form.  However, the prohibition against “השחתת פאת זקן” is 

not apparent to all.  One cannot necessarily discern if the beard was 

shaven with a razor or a scissors.  Hence this prohibition is a sign 

addressed to the private thoughts of each individual.   

ת השואבהמעין בי  וכתבתם על מזוזות ביתך “ 11:20 - 

 Unlike the other Mitzvos mentioned in this section of – ”ובשעריך

the Torah, the Mitzvah of Mezuzah is written in Loshon Yachid, 

singular form.  Based on the words of R’ Hirsh in Vayikra 19:27, 

about the prohibition of cutting hair in certain places we can explain 

this Posuk.  The Mezuzah needs to be written in sequence order and 

needs to be written Lishma.  These are things which one cannot 

ascertain by looking at the finished product.  It is dependent on the 

Yiras Shomayim of the individual writer, and therefore the Torah 

states it in a Loshon Yachid.  As opposed to the Mitzvah of learning 

with one’s children, and wearing Tefillin – these Mitzvos are 

performed in public, and are therefore written in a Loshon Rabbim.   

 Perhaps now we can understand why the Mitzvah of 

Mezuzah is written in Loshon Yachid.  The Mezuzah which we affix 

to the doorposts in our homes is meant to be engraved into our 

hearts. Each individual must bring Hakodosh Boruch Hu into his 

world on an individual basis.  We must accept the Ol Malchus 

Shomayim and Ol Mitzvos. While one must learn Torah with his 

children, and one must don Tefillin, it is that which cannot be done 

at all times.  We affix the Mezuzah on our doorposts, and it is there 

twenty four hours a day, seven days a week.  It is constant whether 

we are in the house or not.  It is there as a protection for us, when 

we enter the house and more importantly when we leave the house.  

What is the true protection that comes along with us?  It is 

engraving Hakodosh Boruch Hu into our hearts.  If we take 

Hakodosh Boruch Hu with us wherever we go, then we will always 

be protected.  May we be Zoche to have the protection from the 

Mezuzah by engraving Hakodosh Boruch Hu into our hearts.  
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