
of,t vag rat kff ofk ojkh tuv ofhbpk lkvv ofhvkt wv
 wudu ofhbhgk ohrmnc(k-t)iujycv ,uch,bc - 

    tvagu 'wohrmnc of,t vag rat kffw :ubnhv vkgnka tren kg cxun :h"ar
kg ktrah ,t van jhfuv ukt ohrcsc /wwudu ltab rat ,htr rat rcsncw - ;t
ovhkg vhva van ovk rntu 'occkc lrun uthcva ohkdrnv hrcsk ck ub,b rat
vn iv 'ofrm ovk vaugu shn, ovhbpk lkuvv ,wwhav hagn uksd vnf ibuc,vk
lrsf tka kfv 'rcsnc ovhfrm kf ovk ephxa vn ivu 'ohrmnc osgc ojka
oafa iujycc ezj,vk ovhkg vhv ukkv ohsxjv kfc vrhfzv jfnu 'kkf gcyv
/.rtv ,t aucfk ufzhu 'sh,gc ovhkg usxj lhanh f"nf 'vwwcev ovng chyv rcgca
htsu thv ,hjmb vru,va iuhf obnt 'urus hbck urntb ift van ka ukt uhrcs     
vz ihbg hf ',urusv kf ;ux sg ovhrjt ohtcv ogrz ,t jhfuvk od uhrcsc van iuuhf
'ohnav in guhxk tuv eueza tuv vtura ohcmn obah ost kfc hf 'ohbnzv kfc lhha
ezj,vk uhkg kyun ,tzf ,gku ',umg scut rsdc tuv hrv lfc vfuz ubhta sug kfu
oac rat aht kfa ,nt iv hf 'iuhxb rsdc tuv inzv vz lt 'utrucc vnumg iujycc
annk uhkga inzv vzc lt 'unkug dhvbnu truc ,wwhav hf ihntnu gsuh vbufh ktrah
tmnbu ',gsv cuahhn ukycku ushryvk rmhv vxbn 'uckn u,dts rhxvku ubujyc ,t
,t lhanvk lht vbudv vmg ubhcr van ubk i,b ifa iuhfu 'vtkvu ubnn tuv iujycva
vfz uhnh kf lanca lht vtrhu 'uhkg urcga ohnhv kg ibuc,ha tuvu 'uzc iujycv
htsu 'lfc ibuc,h hktrahv ahtv ratf hf 'uhhjn yrpu yrp kfc thnas t,ghhxk
vuhka wv sh tkuku 'uhfrm kf uk thmnva vz tuvu 'ubhnhk shn, snug ,wwhava jfuuh
dutsk uk vn if otu /kkfu kkf khj ,uagk u,kufhc vhv tk uh,ujkmv kfc u,ut
ubuczg tku uhnjr uburzg vbv sga unfa ihcvk uhkgu 'urzg tuch ihtn ,tzf ,gk
uhbck chyhvk vmurv injrv ct tuv hf /jmbk ubczgh ktu ubayh kt if unf 'uhsxj
vz tuv ,wwhavu 'ostv hagnc kkf huk, rcsv ihtu 'chyhvk cuyv lrsnu 'uhcuvt

/uhfrm aht kfk thmnvk ouenk ohfrs vcrvu 'urzgc vhvha
kfc ibuc,vk inzv tuv zt 'iujycc ezj,vk ostv kg kyun zta r,xv ,gc     
,usp unmgk thmnh vz jfnu 'iujycvu vbuntv ucckc rrugk hsfc 'uhkg urcga
,gsk 'utrucc vbuntv h"g er 'uh,urmn tmun oua ostvk iht hf 'uh,urm kfn vjuuru

vavk 'ktrahk van ,mg vhv vzu /ohagnv kfk vaghu vaugu vaga tuv trucibuc,
 /vbuatrcf ovng chyvk ;hxuh tuv hf ihcvk lf lu,nu 'chynu cuy vwwcev hf rhfvku
hf 'ohhen vtb if od vhv arus vtb u,uhv sckn unmgc van hf k"h rapt lrscu     
,gc vfz ovk uh,uguah oa kg 'rzghktu oard 'uhbc ,una ,t tre vana ubt ohtur
hshk tuck ostv kukg ovc ohbnz obaha 'okug ka ufrs uvz hf gsha vanu 'uejs
oa kg uhbc ,una ,threc ohbuhm unmgk tuv od vag ',ush,gv in vsrju ,ubye
rhsjvk vmgf uk ana,u 'rcgv in ohna hsxjc shn, rufzha hsf ohbnzv ukt
ihcn ,uhvk vfzbu 'uc ujycn ohak vfzba ubhrzgc vhvh ,wwhav /,tzf ,gk iujycv

/uheukt wv kg urca urzgc cegh k-ta hrat (v 'une ohkv,) rntb ovhkga ukt

 ///isrhv rcgc ktrah kf kt van rcs rat ohrcsv vkt(t-t)
wudu van rchs rat ohrcsv vktw ohkhnv ,buuf ruthc -

k     kf itf vbnu ',ujfu, hrcs iva hpk - ohrcsv vkt" 'h"ar c,
hbpn 'znrc irhfzvu ohrcsv ,t o,x lfhpk 'ivc ouenv hbpk uxhgfva ,unuenv
'wrcsncw uvnu 'ctun ,ucrgc tkt 'uhv rcsnc tk - rcsnc /ktrah ka isucf
ubh,un i,h hnw (uhkt gdubc) urnta 'rcsn(k gdub)c uvuxhgfva vn khcac tkt
/ctun ,ucrgc ohyhac rugp kgcc utyja 'vcrgv khcac - vcrgc /wudu rcsnc
ohrce iht hkcnvw urnta ';ux ohk otucc ';ux ohc urnva vn kg - ;ux kun
ihc /ihfrgc t,htsfu 'w;ux ohc oh kg urnhuw wtba 'ohv lu,n ogxbc ifu 'wohrmnc
unaa ouen ubhmn tku 'trenv kf kg ubrzj 'ibjuh r"t - icku kpu, ihcu irtp
ubapbuw urntu 'ick tuva inv kg ukp,a ohrcsv kg ijhfuv tkt 'icku kpu,
u,eukjnc - ,urmju /ohkdrnv h"g irtp rcsnc uaga n"gu 'wkeukev ojkc vme
ohrnk h,haga vnn sunkk ofk vhv (ohkdrnk gdubc) ovk rnt 't"s 'jre ka
uaga kdgv kg ijhfuv - cvz hsu /ouenc o,rcsb o,tu 'r"vak khcac ,urmjc

/"wkgck uag cvzu ovk h,hcrv ;xfuw wtba 'ovk vhva cvz cur khcac
wc c,fu    kkkk""""rrrrvvvvnnnnkkkk))))    wwwwvvvvhhhhrrrrtttt    rrrruuuuddddc,f - wufu ,ujfu, hrcs iva hpk" '(wt ,ut 

';ux kun///rcsncw thauev ouenc tku 'wohrcsv vktw ,uch, kg .urh,v h"ar
'wuhvw ukt ,unuencu wrcsnc tkwa) wcvz hsu ,urmju icku kpu, ihcu irtp ihc
kpu, unaa ouen ubhmn tku 'trenv kf kg ubrzjwu///wufu ctun ,ucrgc tktw
huv tks 'wrchs rat ohrcsv vktw iuakv ,t od .r,k tca hpk '(wufu icku
'wrchs rat ohrcsv vktw c,f lfk tkt 'wudu van rcshuw tkt c,fnk vhk
'(wt wt) ,kve ,khdn ahrc h"ar c,fa unfu 'wufu ,ujfu, hrcs iva hpkw
ohrcs ova) ,ujfu, hrcs tkt ubht whrcsw rntba ouen kf - ,kve hrcsw
hbust ahtv rchsw rnut tuv ifu 'vae iuak tkt ouen kfc ruchs ihtwu 'ohae
- van rcs rat ohrcsv vktw - ([wt c"h rcsnc h"ar] w,uae ub,t .rtv

/wudu iacv ,urp vzv rcsv ,t ugna-xung hrcsw - wudu iuruah inahu
rnuk ihts 'ktrahk ohrcs oua itf ubtmn tks 'h"ark vaeuv ods 'hnb ht     
if ots 'wvru,v ,t rtc van khtuvw (v euxp) lf rjt rnta vn kg htes
rchs rat ohrcsv vktw htnu 'wudu van rtc rat vru,v ,tzuw rnhnk vhk huv

/"znrc urfzbu 'ivk rnt vjfu, hrcsa 'tkt 'wktrah kf kt van
 okut     iiii""""ccccnnnnrrrrvvvvvan rchs rat ohrcsv vktw rnt" 'c,fu 'uhrcs kg ekjb 

,urcsv ,rag ,khj,n rpxv kfc rhfzh rat ,uumnv kg 'wktrah kf kt
kg hf 'wudu ,tzv vru,v ,t rtc van khtuvw rnta unfu 'ibj,tu ,arpc
kf kt van rchs rat ,uumnv vkt 'vktv ohcu,fv rughau 'wufu rcsh vru,v
h,agv asujk sjtc ohrmnn o,tmk vba ohgcrtc 'isrhv rcgc ktrah
dugu iujhx ,t u,ufv hrjt vz vhvu 'ovhkt u,ut wv vuuhm rat kff 'rag

/"wufu ,tzv vru,v ovk rtck van khtuv oa 'ctun .rtc

R’  Yehudah Aryeh Leib Alter zt”l of Ger (Sefas Emes) would say:

    “wssc vcah vfhtw - The word wsscw stands for wc kfs lhfrswuvg  - ‘In all your ways know Him.’ A Jew must see Hashem in all

his ways - even in the bitter and twisted ways of Golus. If we can see Hashem in this crooked path, Hashem will ultimately

lead us in a straight path. It is on Shabbos Chazon, that we connect to Hashem and begin to walk on this straight path.”

hauckn (3) /zb tr,c tcc (2) sh:c g"vt n"dt (1)
jh:z ktrah ,c ,ufhkv (4) dh:j hfsrn 
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v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk lynp: Rabbi Dov Brezak shlit’a, author of “Chinuch in

Turbulent Times” commented on this story. “Indeed, how

special are these children who are looking to spread ahavas

chinam at any time of the year, and certainly on erev Tisha

B’av. But even more special are the parents who are able to

infuse their children with so much love that they have enough  

A SERIES IN HALACHA
LIVING A "TORAH" DAY

"ause lhbjn vhvu" - Keeping the Jewish Camp Holy (93)

Preserving our Kedusha: Incidental Touching (cont.). To
conclude our discussion on the halachos of incidental
touching, it is necessary to quote and summarize a Teshuva

of R’ Moshe Feinstein zt”l in Igros Moshe (1). 
Crowded Buses and Subways. Many years ago, R’ Moshe
was asked about the permissibility of traveling on crowded

buses and subways, where it is inevitable that men will end
up touching ladies during the constant movements of the
vehicle and the passengers. (If it possible to avoid traveling

this way, one should surely do so, as explained last week
from the Gemara (2).) R’ Moshe permits it because incidental
touching, which is not affectionate, is not prohibited even

rabbinically, as he proves in the Teshuvah. He adds that if the
person knows that he will come to be aroused to impure
thoughts, he should definitely not travel in this manner. If he

must go this way to work, he must focus his thoughts on
divrei Torah in order to keep his mind pure.
Sitting Next to a Lady. In that same Teshuvah, R’ Moshe also

permits a man to sit next to a lady, whether on a train, bus or
other form of transport. However, since there is a greater
chance for impure thoughts in such a case, one must make

every effort to not place himself in this kind of trying situation.

to give to others - so much, in fact, that they are willing to

spend hours of their personal time just to spread this free love.

It is only to the extent that we show love to our children that

we can hope that our influence will be successful and that

they will become so infused with love, that the abundant love

within them will pour out onto others as well.”

`"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

Receiving Change from a Lady. If a man is shopping and at

the checkout counter, he is handed change by a female cashier,
there is no issur if an incidental touch occurs. Nevertheless, it
is still praiseworthy for a man to try to avoid even this form of

incidental touching. Many Jewish stores are careful with this.
Helping a Fallen Woman. If a woman fell down, in public
or in private, a man is permitted to help her get up. He should,

though, attempt to avoid touching any uncovered part of her
body. Note: If the woman fell and she might have sustained
an injury such as a broken bone or something similar, it is

advisable that only trained medical personnel (like Hatzala,
etc.) should treat and/or move her because untrained
assistance can intensify the damage.

Hair-Styling by a Non-Jew. It is very undesirable and
possibly forbidden for a lady to get her hair done by a male
hair-stylist (3). This includes cutting her hair, styling it,

washing it, or other such forms. The reason is because such a
manner of touching in order to beautify oneself, might be
deemed in the realm of affectionate touching, since he is

touching her head for the purpose of beauty. However, R’
Chaim Pinchos Scheinberg zt”l is quoted as saying (4) that
this is permitted, because he applies to this scenario, the

principle of "shry vh,shcgc" - he is only focusing on his work.

R’ Yitzchak Landau zt”l would say:  

     “wrntk gcahu ;mehu ofhrcs kue ,t wv gnahuw - Why does it say wofhrcs kuew - ‘the voice of your words,’ rather than just

‘your words’? When the spies came back from the Land of Israel, they responded correctly! They said that the land

was good. However, with regard to the spoken word, it is important to know how things have been said, meaning

how they were voiced, with what tone and facial expressions. When the spies said, ‘Good is the land’ - adding in the

same breath, ‘A people greater and taller than we, cities great and fortified up to the heavens,’ it is clear that they

only said the good ironically, as if to see, ‘Look how ‘good’ this land really is!’ Thus, Moshe said, ‘Hashem heard

the voice of your words’ - He perceived your intonation, how you voiced these words.”

A Wise Rabbi would say:

   “Tisha B’av is about being sad with the right people, rather than happy with the wrong people.” 



     Tisha B’av is the saddest day of the year. It is the time when we remember ALL Jewish suffering and tragedies and put
all of that pain into 24 hours ... and we cry. We cry for all the Jews that were killed during the Churban; the Jews that were
persecuted in Spain; the six million Jews that were murdered in the Holocaust. Tisha B’av is a day that we MUST cry,
because if we don’t, we cannot possibly bring about the redemption. It all began with tears and it will all end with our tears. 
     It all began on that fateful day over 2000 years ago when Hashem wished to bestow upon us His greatest gift, the gift of
Eretz Yisroel. But the Jews were skeptical. They needed spies to check it out, and when the spies came back and gave a
scathing report about the land, the people all cried. “How can we go into this terrible place!” they said.  Hashem, our beloved
father who ONLY wants to bestow His kindness upon us said, “My dear children need to learn how to appreciate. If you don’t
want this gift painlessly, then you will have to get it the hard way!” And we have suffered ever since. Why? Because we didn’t
appreciate what Hashem wanted to give us out of LOVE! Our tears severed the intrinsic bond that the Jewish people have with
the Land of Israel, and it is only our tears that will recreate that connection. We must understand that EVERYTHING Hashem
does for us is because He loves us. We must learn to appreciate His gifts, even when we don’t necessarily like them! 
     When a grandson of R’ Avigdor Miller zt”l was killed in a tragic accident, R’ Miller delivered his usual shiur that night as
if nothing happened. Someone asked him how he was able to control his emotions at this difficult time. He answered, “Hashem
has given me so many gifts. Today, He did something that I don’t particularly like. Does that mean I should stop loving Him?”
     May we all be zoche to take part in the rebuilding of the Bais HaMikdash by truly appreciating all the gifts in our lives.
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     The Vilna Gaon zt”l writes that "hsck tat vfht" in Parshas Devarim connects to "ssc vcah vfht" in Megillas Eicha. Not
just the word "vfht" but even more so, the "hsck" is connected to "ssc". This is why Devarim is always read before Tisha B’av. 
     Perhaps we can add that when Hashem reprimanded Adam Harishon in Parshas Bereishis, by saying "v�Fh��t", He was not
asking about Adam’s physical whereabouts but rather, “What happened to you? Why have you fallen from your exalted
status?” Indeed, Adam fell and even blamed his wife Chava for the sin of the eitz hadaas, showing a total lack of appreciation.
     It is interesting to note that the letter "x" does not appear in the first 60 posukim in Bereishis. This is the only letter which is
completely round, with no openings, and Chazal say a person without a wife is living without a "vnuj" - without a surrounding,
protective wall. The moment Adam was cuy hupf to his wife Chava, he broke down the "vnuj" - the protective wall between
him and his wife. Similarly, the walls surrounding Yerushalayim were destroyed on Tisha B’av - Klal Yisroel lost their
protective "vnuj". On this day of mourning and fasting, we daven to Hashem - "ohkaurh ,unuj vbc," - Rebuild our walls.
         In Hebrew a wall is a "rhe" and also a "vnuj". One has the "arua" (root) of "re" - cold, while the other has the "arua" of "oj" -
warm. How can the same concept be represented by two words with such diverse connotations? The answer is that every
person has the ability to construct two types of walls: a cold, unfriendly home where visitors are not welcome and don’t feel
comfortable, or a home that is warm and inviting, where people feel “at home.” We ask the g"acr to rebuild the "ohkaurh ,unuj"
- give us back the walls of warmth, in other words, protect us with love and warmth so we can return home, feel welcome and
reconnect. As we say in "ojb" which is said on Tisha B’av by Mincha: "v,ubck sh,g v,t atc" - build our walls with "at" - with
warmth, and may we all become partners in rebuilding the Bais HaMikdash with ahava and achva to our fellow brethren.             

 //// vkue i,, ohkaurhu vfc, rnc iuhm if kg(ojb ,khp,)

                                                                                                                                                                                                             

vhvh zck o,rnt rat ofpyuwufu (yk-t) 
     “Let me a tell you about the heilige Maggid from Kozhnitz,” began the eminent guest, and the many visitors who
packed into the small shul strained to hear his words. R’ Yitzchok Meir Heschel zt”l, the eldest son and successor of the
Ohev Yisroel, R’ Avraham Yehoshua Heschel zt”l of Apt, was spending a Shabbos in the Ukranian city of Kamianitz
(not to be confused with the Lithuanian city of Kamenitz), and at one point in the middle of his afternoon Tish, he
requested a copy of the Sefer Avodas Yisroel (by R’ Yisroel Hopstein zt”l), in order to say over some divrei Torah. When
the sefer was brought in, he held it up and said, “If you only knew - the author of this sefer was ‘Kodesh HaKadoshim.’”
     The chassidim waited with anticipation for R’ Yitzchok Meir to continue. After a moment, he said, “It was the summer-
time, a week before Tisha B’av, and my father decided to travel to Kozhnitz to spend Shabbos in the awesome presence of
the holy Maggid. He insisted that I come along with him and how could I refuse? We arrived in Kozhnitz on erev Shabbos
Parshas Devarim, and we were present in the home of the Tzaddik, when the following incident took place. 
     “In a village near Kozhnitz, lived a man by the name of Yaakov Boruch. He was an honest, hard-working and
G-d-fearing man, who lived with his wife Leah for many years, but was never blessed with children. At first, he was a
happy, jovial fellow but after many childless years, which brought him a great deal of sorrow and grief, Yaakov Boruch
became a downtrodden man. One day, his wife was talking to a neighbor who described how she heard of someone who
had visited the holy Kozhnitzer Maggid, and was miraculously saved. Yaakov Boruch’s wife listened with great interest
and decided that she, too, would visit the Tzaddik and beseech him to bless her with offspring, so that she, too, can become
a mother who will raise her children to be Yirei Shamayim and Torah scholars. Without further hesitation, she traveled to
Kozhnitz, arriving late Thursday evening. She was met by the Maggid’s gabbai at the door, and she explained to him that
she must see the Tzaddik and receive his blessing. The gabbai told her that there was no way she would be able to see the
Maggid that evening, but the following day, in the early afternoon, the Maggid reviews the parsha (Shnayim Mikra
V’echad Targum) and immediately after he finishes is the most optimal time for her to see the Maggid.
     “The woman had no choice and stayed overnight in Kozhnitz. The following day, she came back to the house and this
time, the gabbai escorted her to the door of the Tzaddik’s inner chamber. He peeked inside and saw that the Maggid had
just concluded reviewing the parsha. He opened the door and walked inside, followed by the woman.”
      R’ Yitzchok Meir smiled as he recalled the story. “My holy father and I had just arrived in Kozhnitz as well, and we
were standing in the outer room when the woman came in. We watched as she tepidly walked inside the Tzaddik’s private
room and we could hear as the gabbai began to explain to the Maggid what she was doing there.
      “The Maggid suddenly spoke up, cutting off the gabbai in mid-sentence. ‘It says in the posuk, zck o,rnt rat ofpyuw
wvhvh - ‘And the children about whom you spoke will be scorned.’ Can a Jewish child possibly be scorned? Can a pure
Yiddishe neshoma be an embarrassment? What is the posuk referring to here?’ The Maggid’s eyes were closed and his
face shone with an ethereal glow. My father and I watched from the outer room as an other-worldly spirit descended on the
Tzaddik from Kozhnitz. Then he said, ‘It means that your yeshua has come. It means, wo,rnt rat ofpyuw - the children
about whom you are speaking, about whom you are requesting today - wvhvh zckw - they shall be for k vtc ,zkxh  (zck). She
shall merit to have tnhhe ka grz (living descendents). Go back to your home and your salvation shall arrive in due time.’
     “Of course, the gabbai and the woman were startled. No one had told the Rebbe her name and even her request for
children was not fully articulated. And yet, the Maggid knew ... the Tzaddik knew. His Ruach Hakodesh told him so.”
     The son of the Apter Rav looked around at the awestruck crowd. Then, he once again held up the Maggid’s sefer
Avodas Yisroel and said, “And now that you have some understanding of who the Maggid was, let us say over a piece of
Torah from his sefer....!”                                                                                                                                                                   
      

ofchru oftanu ofjry hsck tat vfht (ch-t)

ubhbhg ufaj vkt kg ubck vus vhv vz kg /// (zh-v vfht ,khdn)
    Sefer Palgei Mayim writes that despite all the tribulations
that Klal Yisroel suffered at the time of the Churban Bayis,
our main sorrow and grief is due to the fact that iuhm rv"
"onaa - the terrible chilul Hashem and diminution of
Hashem’s honor that came about from the destruction and
desolation. Consequently, we pray: “You, Hashem, will sit
forever; Your throne is in every generation.” We daven that
Hashem’s honor be restored to what it once was.
     This terrible grief is best expressed by the posuk in
Tehillim (42:11) "h,nmg jmrc" - which describes the mockery
of our enemies, who taunt us by demanding, “Where is your
G-d?” The Radak explains that "h,nmg jmrc" refers to when
a Jew hears an expression of chilul Hashem, it should be as
painful to him as if his body was pierced with a sword.

    EDITORIAL AND INSIGHTS ON

        THE MIDDAH OF .... dddddiiiiikkkkkaaaaa

CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

     The Chofetz Chaim zt”l was once quoted as saying:
“Why do we wait for Mashiach? Because we need parnassa,
a cure for a disease, nachas from our children? Because
someone in our family needs a shidduch? No! Hashem
knows our innermost thoughts, and He says to us, ‘I can send
you those things without sending you Mashiach!’ Instead,
each one of us must cry for the lack of ohna sucf - for the
pain of the Shechinah in our exile, and then Mashiach will
surely come.” (Sefer Meir Einei Yisroel [ukr-t])  
     If we feel this pain deeply we will surely examine our own
actions, to ensure that they are not leading others to question,
“Ayeh Elokecha?” We will take extra precautions to avoid
chilul Hashem with all our strength. Then we can be zoche to
the ultimate Kiddush Hashem of the coming of the geulah.
For a free download of sefer Mekadshei Shemecha and more
resources please contact: mifalkiddushhashem@gmail.com

 FROM THE WELLSPRINGS OF 
R' GUTTMAN - RAMAT SHLOMO

lyn: On Erev Tisha B’av, a man was walking home from

Mincha and getting himself ready for the upcoming fast.

Along the way, a young Jewish boy, no more than seven

years old, stops him and asks if he would like some petel

(fruit juice). The man sees that the boy is standing in the

walkway leading to his apartment building, and his younger

brother and sister are sitting at a small table, partners in their

business. The man thought it was a nice idea to be selling juice

to people on the street to help them hydrate before the fast.

    The man reached into his pocket fishing for some change

to pay for the petel but realized that he had none. He was

about to decline the boy’s offer and started to walk away,

when he noticed the look of dejection on the boy’s face. The

man fished once again and this time, he found a shekel in his

pocket. He turned around and asked, “How much is a cup of

petel?” he asked expectantly. “One shekel or two shekel?” 

    The boy shook his head. “Adoni, there is no charge.”

     The man was surprised and asked why. The boy said the

drinks are free so that he can perform ‘Ahavas Chinam’ -

free, unadulterated love to his fellow Jew, on the day before

Tisha B’av, since we know that the Bais HaMikdash was

destroyed due to Sinas Chinam - baseless hatred!
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My ex-
e m p l o y e r 
filed a civil 
suit against 

me claiming that I am violating our non-
compete clause. I contacted a beis din who 
instructed him to withdraw his claim from 
court and have the issue adjudicated in 
beis din. He ignored their instructions and I 
was forced to respond to the court. Once in 
court, I filed a countersuit for outstanding 
wages that he owes me, and for him to 
cover my lawyer’s fees and court costs.
After a prolonged process, the judge ruled 
that he must pay me the money he owes 
me. The judge also ruled that he must 
pay interest on the money he owed me 
from the time that he terminated my 
employment. However, the judge did not 
obligate him to pay my lawyer’s fees and 
court costs.
Q: May I collect the interest money that 
the judge granted? If not, may I at least 
collect that interest in order to cover 
the legal expenses that I was forced to 
pay?
A: When a borrower refuses to repay a 
loan and the lender is forced to file a claim 
against him in civil court (with permission 
from beis din), even if the court obligates 
the borrower to pay interest it is prohibited 
for the lender to collect that interest and 
for the borrower to make an interest 
payment.
The prohibition against collecting interest 
applies to a lender who was seeking 
repayment of a loan. Permission from 
beis din to go to court for assistance in 
collecting a loan does not permit collection 
of ribbis.
However, if one went to court to recover 
stolen money or wages that were not paid, 
there is a debate whether the plaintiff 
may accept ribbis if the court awards it. 

Mrs. Spitz was spending the summer in a bungalow 
colony with her children. One day she returned from 
shopping and began unloading the packages from her 
car. A bag containing a bottle of apple juice ripped; 

the glass bottle fell and shattered.
“That’s strange,” Mrs. Spitz said to herself. “I didn’t overload the bag; I don’t 
understand why it ripped.” She carefully pushed aside the broken pieces of glass 
with her foot and continued to unload the car.
When she finished unloading, Mrs. Spitz picked up the large pieces of glass. “See 
if you can find the outside broom to clear away the small pieces,” she told her 
daughter as she began putting away the food.
Meanwhile, one of the neighbor’s young children came running by barefoot. He 
stepped on the small shards of glass and cut his foot; it began bleeding profusely!
The neighbor heard him crying and ran out. She hurried with the child to the local 
doctor, who removed a small piece of glass and put in two stitches.
When the neighbor returned, Mrs. Spitz went out to meet them. “Is your son OK?” 
she asked worriedly. “A bottle of juice fell and shattered. I was going to clear away 
the remaining glass shortly.”
“He needed two stitches, but should be all right,” said the neighbor. “I’m glad that 
it was only a small piece and that the doctor was available.”
“I feel that I owe you,” said Mrs. Spitz, “at least to cover your co-pay and something 
to appease your child.”
“It’s not necessary,” said the neighbor. “It’s not your fault that the bag ripped and 
the bottle broke.”
“I’d feel more comfortable if we 
asked Rabbi Dayan,” said Mrs. Spitz. 
“I heard that he came to visit his 
daughter today.”
“Mrs. Spitz is required to clean up 
the dangerous shards,” said Rabbi 
Dayan. “Nonetheless, if someone 
was injured by them she is not legally 
liable, but is morally responsible 
b’dinei Shamayim if she could have 
removed the shards but neglected 
to do so.”
“Could you please explain?” asked 
the neighbor.
“A potentially hazardous object left 
in a public place is included in the 
category of damage called bor (pit),” 
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ribbis in civil 
court
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By Rabbi Meir Orlian

In the 
p r e v i o u s 
issue we 
discussed 

the prohibition of ribbis devarim. Ribbis 
devarim involves ribbis with words. 
The Mishnah’s example (B.M. 75b) 
is a borrower who offers valuable 
information to the lender. Included in 
this prohibition is praising the lender 
or greeting him first when the borrower 
was not in the habit of doing so. I have 
the following inquiry:
Q: In light of the prohibition of ribbis 
devarim, is it permitted for me to 
say “yasher koach” or “thank you” 
to my lender? I am concerned that 
if I do not thank my lender he will 
consider me rude or will be insulted 
if I don’t follow what is seen as simple 
etiquette to thank him for issuing me 
a loan.
A: Poskim debate whether it is permitted 
for a borrower to say “yasher koach” or 
“thank you” to his lender. Shulchan Aruch 
Harav (Ribbis 9) prohibits a borrower 
from praising, thanking, blessing or 
otherwise expressing appreciation to his 
lender for issuing the loan or extending 
the term of the loan. When a borrower 
needs an extension to his loan he may 
not preface his request with words of 
praise about how kind and generous the 
lender is. He must ask the lender for a 
favor without expressing admiration or 
the like in order to secure an extension. 
Based on this there are poskim who rule 
that a borrower may not thank or say 
“yasher koach” to his lender (Minchas 
Shlomo 2:68; Igros Moshe, Y.D. 1:80; Keren 
HaTorah 160:43). The Chazon Ish, it is 
reported, would inform people before 
he gave them a loan that they must not 
thank him for the loan (Orchos Rabbeinu, 
vol. 4, p. 65).

The Frieds’ air conditioner was not working. A technician 
came and examined it. “It seems that the fan motor 
went,” he said. “I’ll have to replace it. The part will cost 
$125 and the labor another $150.”

The technician installed a new motor, but the air conditioner still didn’t work. He 
examined the unit some more, but could not resolve the issue. “Very strange,” he 
said. “I’ll have to send someone else.”
Meanwhile, Mr. Fried called another technician that he knew. “Our air conditioner is 
not working,” he said. “Someone already replaced the fan motor, but didn’t solve the 
problem.”
“I’ll come take a look,” said the second technician. He examined the wiring of the 
unit carefully. “I think I found the problem,” he said. “It’s something in the electrical 
system.” He fixed it, and the unit worked! 
“There was no need to replace the motor?” asked Mr. Fried.
“The problem was unrelated to the motor,” said the technician.
Mr. Fried called the first technician. “Another technician was able to fix the unit,” he 
said. “The electrical system was the problem, not the motor. Can you put the old one 
back?”
“I already disposed of it,” said the technician. “Anyway, once I installed the new motor, 
I can’t return it. I’ll charge you only the cost of the motor.”
“Why should I have to pay anything?” asked Mr. Fried. “You replaced a part that wasn’t 
necessary to replace!”
“I did what any technician would do,” replied the technician. “There’s no reason I 
should lose the cost of the motor. I 
could charge you also for the service 
call!”
The two came before Rabbi Dayan. 
“Does Mr. Fried owe the cost of the 
motor?” asked the technician. “What 
about the labor?”
“The Gemara (B.K. 99b) teaches that a 
paid professional who was not careful 
in his work is liable for damage he 
caused to the item,” replied Rabbi 
Dayan. “Even when not liable for 
damage, e.g., it is unclear whether the 
damage resulted from carelessness, 
he is still not entitled to his wages” 
(C.M. 306:4–6; Sma 335:9).
“Moreover, when the work is 
predicated on accomplishing the goal, 
such as appliance repair,” continued 
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ribbis devarim-

saying thank you

...that while your business is closed 
you may be unintentionally violat-
ing  אמירה לעכו"ם if your non-Jewish 
employees or service providers are 
doing מלאכה on שבת ?
One fifteen minute call can save you 
from 52 weeks of unintended איסורים.
For more information please speak to your 
Rav, or you may contact our Business  
Services Division at: 
phone: 718-233-3845 x 201 
email: ask@businesshalacha.com

did you know?
monsey business halacha 

Chabura

HILCHOS BOR 
Sunday, Bais Medrash Shaarei Tefillah 

29 Parker Blvd.

Chavrusa learning 9:30-10:45 
Shiur 10:45-11:30

by Rabbi Ari Marburger 
Director of Business Halacha Institute

Prep Shiur by Rabbi Eliezer Stern, 
Executive Officer, Yeshiva of Spring Valley

For more information contact Aaron Subar 
@845.476.8613 or info@nightseder.com
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Some authorities maintain that when the 
debt was not generated by a loan, one is 
permitted to accept the ribbis in such a 
case (Shoel U’Meishiv, second edition, 4:123). 
Most authorities reject this position and 
contend that since ultimately the ribbis is 
paid due to the defendant’s late payment 
(agar natar), it is prohibited (Maharsham 
1:90, 3:69; Maharshag 4:45; Shevet HaLevi 
9:309). In your case, where your intent is to 
collect the ribbis to cover your lawyer’s fee 
and court costs, all opinions would agree 
that it is permitted. 
We have explained (Business Weekly #308 
and Hamodia May 11, 2016) that when 
beis din instructs a plaintiff to withdraw 
his case from the secular court to have the 
disagreement adjudicated in beis din and 
warns him that if he refuses to comply he 
will bear the defendant’s court costs and 
he ignores the warning, he must cover the 
defendant’s costs due to the principle of 
garmi (indirect damage for which one is 
liable [C.M. 388:5; Shach 388:26 and Rabi 
Akiva Eiger at the end of siman 14]).
Since the money that you claimed was 
undisputed, you are permitted to claim 
and keep the ribbis the court obligates 
your employer to pay to cover all of 
your court-related expenses. Once your 
employer pays the money, you must 
inform him that you collected the money 
to cover your court costs, which he is 
halachically obligated to pay, and not chas 
v’shalom as ribbis for the delayed payment 
of your wages (Minchas Shlomo 2:68:[8]).
However, it is important to note that 
some Rishonim prohibit issuing a loan with 
interest to recover a debt. For instance, if 
one is owed money for his salary, theft, 
etc., he may not lend the debtor money 
with interest in order to recover what he is 
owed (Shu”t Rashba 2:231).

money matters

explained Rabbi Dayan. “The Torah holds the one who created the hazard liable, 
even if he does not own it. Thus, one who digs a pit in public property is liable as 
if it were his” (B.K. 29a-b).
“So why am I not legally liable for having left the shards there?” asked Mrs. Spitz. 
“When the bottle broke, you immediately relinquished ownership of the worthless 
shards,” replied Rabbi Dayan. “When the owner relinquishes ownership of the 
hazardous item, his continued liability depends on whether he was at fault that 
the item fell there. If he was at fault for creating the hazard, he remains liable; if 
he was not at fault, he is no longer liable. Thus, Mrs. Spitz is not liable, as it was 
not her fault that the bottle broke there” (C.M. 411:1-2; 412:4; Pischei Choshen, 
Nezikin 8:11-13).
“Why does Mrs. Spitz have to clear the shards that she relinquished ownership 
of?” asked the neighbor.
“If the former owner could remove the hazard but neglects to do, it is still included 
in grama (indirect damage),” answered Rabbi Dayan. “A person is required to avoid 
doing indirect damage, even though he is not legally liable. Therefore, Mrs. Spitz 
is required to clear the shards, as she would be any grama that is prohibited, and 
remains morally responsible b’dinei Shamayim if she didn’t. However, if she did 
not have a reasonable chance to clean, she would not be responsible at all, since 
one is responsible b’dinei Shamayim for grama only when intended or negligent, 
not if unintended or beyond his control” (Rema 386:3; Pischei Choshen, Nezikin 
3:39; Halvaah 2:[76]).

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com
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Extending a Rental
Adapted from the writings of  Harav Chaim Kohn, shlita

(Adapted by Rabbi Meir Orlian from the writings of Harav Chaim Kohn, shlita)

Q: I rented an apartment for a year, but continued living there afterward without 
renewing the lease. What are the respective responsibilities?
A: Many rental leases stipulate that the lease is renewed automatically at the termination date 
or carries on as a month-by-month lease, sometimes at a slightly increased cost. Whatever was 
stipulated is binding. Similarly, in some places the common practice is that the lease renews 
automatically with the same conditions (C.M. and Taz 312:14; Sma 312:20).
If there is no stipulation or common practice, some say that either party can terminate the 
rental henceforth at any point without giving notice, whereas others consider it now a rental 
without a time frame, which requires at least 30 days’ notice (Meiri, B.M. 101b; Aruch Hashulchan 
312:24).
If one party stated his intent to extend the rental when the lease terminated and the other 
party was silent, and the tenant remained a short time, it is questionable whether the silence 
reflects tacit agreement to extend and now requires giving notice (Kesef Kodashim 312:8).
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Shabbos: Ta’am HaChaim  

Devarim-Chazon 5776

Eicha: A Time to Give, not 

to Receive 

Introduction 

וריבכם ומשאכם טרחכם לבדי אשא איכה , how 

can I alone carry your contentiousness, 

your burdens, and your quarrels? 

(Devarim 1:12) 

In this week’s parasha it is said 

(Devarim 1:12) eicha esa livadi 

tarchachem umasachem virivchem, how 

can I alone carry your contentiousness, 

your burdens, and your quarrels? The 

Medrash (Eicha Rabbah 1:1) notes that 

there are three instances in Scripture 

where the word eicha appears. One 

instance is here in Devarim. The second 

instance is when Yeshaya (1:21) 

declares eicha haysah lizonah kiryah 

nemanah, how the faithful city has 

become a harlot! The third instance is in 

the beginning of the Book of Eicha (1:1) 

which we read on Tisha Ba’Av, where 

the prophet Yirmiah laments eicha 

yashvah vadad, alas – she sits in 

solitude! The Medrash draws a 

distinction between these three instances 

of eicha. Moshe witnessed the Jewish 

People in their glory. Yeshaya knew the 

Jewish People when they were in a state 

of rebellion, and Yirmiah observed the 

people when they were in a state of 

degradation. This Medrash poses a 

number of difficulties. First, if Moshe 

saw the Jewish People in their glory, 

why did he bemoan the fact that they 

were contentious and quarrelsome? 

Second, what is the significance of the 

word eicha that warrants the Medrash to 

highlight these three time periods in 

Jewish history? 

The difference between eich and eicha 

In order to understand the significance of 

the word eicha, it is worthwhile to 

examine the meaning of the word itself. 

The word eicha is similar to the word 

eich, with one notable difference. The 

word eich is in the masculine form, 

whereas the word eicha appears in the 

feminine form. The reasons for this 

difference is beyond the scope of this 

essay. Nonetheless, the fact that one is in 

the masculine form and the other is in 

the feminine form is reflective of a 

profound insight into the conduct of the 

Jewish People. When Moshe wondered 

how he could bear the burden of the 

Jewish People alone, he was expressing 

his disappointment in the people’s 

inability to rise above the pettiness and 

struggles of one who is always needy. 

Thus, Moshe was bemoaning the fact 

that the Jewish People had everything 

delivered to them on a silver platter, but 

they could not resist quarrelling with 

each other and provoking HaShem to 

anger. Yeshaya, however, saw the 

Jewish People in a state of rebellion, 

where they had already fallen from their 
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glory and were wallowing in the gutter. 

Yirmiah witnessed the Jewish People in 

their state of degradation, when there 

was apparently no more hope. Thus, 

while all three leaders saw the Jewish 

People in different states of existence, 

they essentially observed the people 

when they were on the receiving end and 

not on the giving end.  

Being satisfied with what we have will 

help us avoid baseless hatred 

What message is the Medrash conveying 

to us? Do we not know that the Jewish 

People sinned and this brought about the 

destruction of the Bais HaMikdash and 

the Land? The answer to this question is 

that we are being taught a powerful 

lesson in human nature. When HaShem 

bestows us with wealth and comforts, it 

behooves us to appreciate what we have 

and to be satisfied with our lot. While 

we always look to HaShem as the 

Source of all blessings, we cannot 

become weakened like one who is in 

constant need of fame and riches. 

Desiring more than what we have only 

leads to contentiousness and quarrels 

with one another. The Gemara (Yoma 

9b) states explicitly that the second Bais 

HaMikdash was destroyed because of 

baseless hatred, and one of the catalysts 

for this hatred is desiring more than what 

we have.  

The Shabbos connection 

This Shabbos is referred to as Shabbos 

Chazon, the Shabbos of vision. We are 

required to gaze inwards and 

contemplate the luxuries that HaShem 

has provided us with and to appreciate 

those comforts. We can then use our 

possessions to help others in need, thus 

fulfilling the verse that states (Yeshaya 

1:27) Tziyon bimishpat tipadeh 

vishaveha bitzedakah, Zion will be 

redeemed through justice, and those who 

return to her through righteousness. 

When we realize that we have 

everything that we need in the physical 

realm, we will begin to crave higher 

levels of spirituality. HaShem will then 

hear our pleas to restore the glory of 

Yerushalayim to the days of old, with 

the arrival of Moshiach Tzidkeinu and 

the rebuilding of the Third Bais 

HaMikdash, speedily, in our days. 

Shabbos in the Zemiros 

Dror Yikra 

The composer was Dunash ben Librat, 

the famed medieval grammarian and 

paytan who lived from 4680-4750 

(920990 C.E.). He was born in Baghdad 

and, except for twenty years in Fez, 

lived there his entire life. He was a 

nephew and disciple of Rabbeinu 

Saadiah Gaon and was acquainted with 

many of the Sages of his time. Rashi and 

Ibn Ezra quote him extensively. His 

name appears four times as the acrsostic 

of the stiches in stanzas 1,2,3, and 6. 

This zemer is a prayer to HaShem to 

protect the Jewish People, destroy its 

tormentors, and bring the Nation peace 

and redemption.  
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ת בָּ ת. ְשבּו נּוחּו ְביֹום שַּ  ,ְנִעים ִשְמֶכם ְולֹא יְֻשבַּ

pleasant will be your reputation, never to 

cease. Rest and be content on the 

Shabbos day. It is said (Yeshaya 58:14) 

ל יְ  נַּג עַּ ז ִתְתעַּ ל )במותי( -ו-ה-אָּ ְבִתיָך עַּ ָּה ְוִהְרכַּ

ִביָך ִכי ִפי יְ  ת יֲַּעֹקב אָּ ֲחלַּ ְלִתיָך נַּ ֲאכַּ ֶרץ ְוהַּ ֳמֵתי אָּ -ה-בָּ

ה ִדֵבר-וָּ  , then you will delight in HaShem, 

and I will mount you astride the heights 

of the world; I will provide you the 

heritage of your forefather Yaakov, for 

the mouth of HaShem has spoken. The 

Gemara (Shabbos 118a) interprets this 

verse to mean that one who delights in 

the Shabbos will receive a boundless 

heritage. Unlike Avraham and Yitzchak 

who received from HaShem a limited 

heritage, Yaakov received a boundless 

heritage, as regarding Yaakov it is said 

(Bereishis 14:28)  ֹפנָּה ה ְוצָּ ֵקְדמָּ ה וָּ ְצתָּ יָּמָּ רַּ ּופָּ

ה ֶנְגבָּ  you shall spread out powerfully ,וָּ

westward, eastward, northward and 

southward. Perhaps we can suggest that 

in this passage we declare that one who 

rests on Shabbos will be ְנִעים ִשְמֶכם, 

literally translated as “your name will be 

pleasant.” The name of the Jewish 

People is ֵאל  the name that HaShem ,ִיְשרָּ

conferred upon Yaakov, and Yaakov is 

the one whose reputation spreads far and 

wide, without limitations. 

Shabbos Stories 

I’m Eating on Tisha Ba’Av and That’s 

the Truth! 

The Talmud records that the Jewish 

people went into exile 2,000 years ago 

because they lacked love one for 

another. The road of return, therefore, is 

paved with gentle caring and 

compassion for each other.  

I know that it is Tisha Ba’Av today and I 

am eating anyway 

One of the outstanding mitzvos is “Love 

of others,” love for another person. The 

Baal Shem Tov said that inasmuch as 

God is abstract and in tangible, it may be 

difficult to develop love for Him. The 

royal road love to God, said the Baal 

Shem Tov, is Love of others. Many 

righteous people excelled in love of 

others. Perhaps most prominent in 

Chassidic folklore is Rabbi Levi 

Yitzchak of Berditchev, who was 

constantly interceding with God on 

behalf of His people.  

For example, Rabbi Levi Yitzchak once 

encountered a man who was eating on 

Tisha Ba’Av. “My child,” he said, “you 

must have forgotten that day is Tisha 

Ba’Av.”  

“No, I know it is Tisha Ba’Av,” the man 

replied.  

“Ah, then you have been instructed by 

your doctor that you may not fast 

because of poor health.”  

“I am perfectly healthy,” the man said.  

Rabbi Levi Yitzchak raised his eyes 

toward heaven. “Master of the universe,” 

he said. “I have given this man two 

opportunities to exonerate himself for 

eating on Tisha Ba’Av, but he is so 

dedicated to truth that he rejected my 

offer, even at the risk of incriminating 

himself…”  
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Better to be bitten by insects now 

The "Tzaddik of Stitchin" would 

welcome wayfarers into his home and 

provide them with a place to sleep, even 

if they were dressed in tattered clothes 

and covered with the dust of the road. 

When it was pointed out to him that they 

might be carrying insects that would 

infest his bedclothes, the tzaddik said, 

"The Talmud states that the dead body 

actually feels the pain of being worm 

eaten. At that time I will not be able to 

do anything to the insects that will be 

irritating me. Is it not better that I take 

the risk of being bitten by insects in this 

world, where I can at least brush the 

insects away, and hope that by merit of 

the mitzvah of hosting guests, I will be 

spared the misery after death?" 

The Ten Thousand Fund 

It started one afternoon when the 

Rottenbaum family sat down to lunch 

and they heard a tremendous crash of 

something heavy falling. They ran to the 

window, looked out onto the garden 

below them, and heard a rough voice call 

from above: "Don't stick your heads out 

the window or you'll be sorry!"  

They closed the window and in front of 

their very noses saw a metal trellis fall 

heavily to the ground. They recognized 

it as one of the porch trellises of the 

Gutman family who lived on the floor 

above them. Eli Rottenbaum explained 

excitedly, "Srulie Gutman told me at 

school that his family are starting to 

enlarge their apartment. Today the 

workers came, and from now on they're 

sleeping in another apartment." True, the 

Gutmans were seen leaving with their 

suitcases, but they did not say to where 

or for how long.  

Another trellis fell heavily to the ground, 

on the beautiful garden the Rottenbaums 

had so lovingly cultivated. Then the thud 

of heavy equipment shook the entire 

building, and ear-splitting drilling made 

everyone cover their ears. The roof 

shook, and the acrid smell of dust soon 

filled the air. The apartment building 

contained only a few families, and the 

neighbors had always gotten along well. 

But Mrs. Rottenbaum felt that some part 

of her neighborly feeling was being torn 

to bits, together with the clotheslines that 

were lying on the ground under the 

weight of the trellises.  

"They're building, they're building!" 

exulted the children. But the parents 

furrowed their brows. The Gutmans had 

nine children and lived in cramped 

quarters; it was wonderful that they were 

finally enlarging their narrow living 

space. Everyone knew that both Mr. and 

Mrs. Gutman worked long hours and 

that making a livelihood was not easy 

for them. But still, couldn't they have 

given advance warning to their 

neighbors? "If we had known, we could 

have asked them to tell the workers to 

take the trellises down safely and put 

them near the garbage bins... we could 

have come to an agreement about a 

break in the work during afternoon rest 

hours...  

The Rottenbaums had no midday rest, 

neither that day nor the next. Mr. 
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Binyamin Rottenbaum, a teacher, really 

needed his afternoon rest, as his teaching 

hours continued late into the evening. He 

went upstairs and tried to talk to the 

workmen, but encountered total 

obduracy on their part... Two more days 

passed, two very difficult days: 

construction work lasted from 11 A.M. 

until 6 P.M., and already their decorative 

living-room window had cracked deeply 

and shattered. "Who knows how much 

the Gutman construction is going to cost 

us!" someone muttered.  

That night, Binyamin Rottenbaum ran 

into Yankele Gutman. Yankele poured 

out his heart: he had made the decision 

to start construction at the last minute 

because he'd found a contractor who 

gave him a really good price, but the 

catch was that they'd have to begin 

immediately or the price would go up. 

That's why they'd left in such a rush and 

didn't have the chance to talk to their 

neighbors. He'd signed a contract with a 

shrewd contractor who promised to 

complete the work as soon as possible, 

maximum three months.  

"Friends told me," said Yankele, "that 

the contractor is liable to take advantage 

of the fact that I don't have certification 

and all the proper papers yet, by taking 

on inexperienced workers, since I won't 

be able to lodge a complaint against him. 

But so far, everything seems to be going 

smoothly."  

Going smoothly! Maybe for the 

Gutmans, but certainly not for the 

Rottenbaums. Binyamin bit his lip, but 

Yankele continued with his list of woes, 

mainly money problems. He looked 

terribly haggard and troubled, and 

Binyamin felt sorry for him. A few days 

later when the two ran into each other, 

Binyamin did try to talk to his neighbor 

and explain how the unbearable noise 

and dirt were affecting the other tenants. 

He even told him that the work was 

slovenly, negligent and careless ― in 

short, much worse than the norm. But 

Yankele's eyes were darting from side to 

side; it was clear that the man was 

distracted and in over his head. He told 

Binyamin he'd see what he could do.  

This same scenario repeated itself a few 

more times, and Binyamin became 

resigned to the fact that Yankele did not 

seem able to deal with the situation. 

"That's the way it is," Binyamin 

understood. "Yankele is wrapped up in 

his own troubles and money issues with 

his contractor, and just can't seem to deal 

with this."  

One evening, Binyamin was called to the 

neighbor who lived upstairs... "We have 

to roll up our sleeves and get to work," 

said the upstairs neighbor grimly. "We 

have to declare war against the chutzpah 

going on under our very noses. Yes, I 

gave Gutman the go-ahead to build, but 

not like this! I saw your shattered 

window, and I've also had some 

breakage. We have to file a lawsuit 

before this gets even more out of hand."  

This tone did not suit Binyamin at all, 

and he cut the conversation short. Later 

that night, he opted to walk home from 

his nephew's wedding instead of taking 

the bus so that he could think. War? 
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Confrontation? What kinds of words 

were those? He, Binyamin Rottenbaum 

the teacher, was he going to get involved 

in such shady business? All his life he 

had avoided gossip and slander, conflict 

and strife. Among his wide circle of 

friends and acquaintances, there was not 

even one that he "didn't talk to." When 

one of his children came home with a 

story of anyone being criticized for 

doing such-and-such, he would firmly 

cut off the discussion by saying, "We 

don't discuss such things in the 

Rottenbaum household..."  

But, still: the racket every day, the 

shattered window, rest hours, drilling, 

rudeness. Wasn't there a limit?  

But how could he continue to tell his 

children, "We don't discuss such things 

in the Rottenbaum household," if the 

Rottenbaum household was full of 

resentment and anger? Furthermore, 

what kind of relationship would they 

have with the neighbors once 

construction was finished and the 

Gutmans returned? Binyamin was not 

naive. He knew full well what transpired 

in many apartment buildings after 

someone started renovating and there 

were problems ― grievances before 

rabbinical courts, evacuation orders, 

neighbors who did not speak to one 

another. Even if the work continued for 

months, Binyamin reasoned, with the 

drilling and dust and whatnot, there 

would be many more years afterward 

when they would need to live in peace 

and harmony with the neighbors. Was it 

worth spoiling all that?  

After all the years of working on their 

character traits, now they were being put 

to the test. It's no problem getting along 

with others when things are pleasant. It's 

only under difficult circumstances that 

we are really tested, and this is precisely 

when we must restrain ourselves, 

understand the other person's actions, 

and maintain our inner balance. As 

Binyamin neared home and the end of 

his walk, he arrived at his decision.  

Later, Binyamin sat down with his wife 

and discussed everything with her. "But 

what about the monetary damage? Only 

ten days have gone by, and look how 

much this has already cost us," she said.  

Binyamin had already anticipated his 

wife's question, and had prepared an 

answer. "We will take it out of the 'ten 

thousand'," he said.  

After Binyamin's father passed away, 

they had received an inheritance of ten 

thousand dollars. Binyamin decided 

immediately to put the money away; 

they would need it in a few years for the 

bar mitzvah of their twin boys, and then 

for their daughter's wedding. His 

monthly salary was not enough for 

serious savings, and the inheritance 

would provide the seed money...  

As time went on, the Rottenbaums were 

able to add several thousand dollars 

more to their savings, but it always 

retained its original code name: the "ten 

thousand." This was a subconscious 

source of peace of mind, as whenever 

the Rottenbaums talked about future 
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expenses, they knew that the "ten 

thousand" would help them out...  

And so the Rottenbaum parents talked to 

their older children and explained their 

course of action: to maintain their 

silence, keep the peace, and never let the 

Gutmans know how much they suffered. 

They would cover all the damage with 

their savings, and that was that. 

Binyamin took out a plastic bag with 

some earplugs. "These are available any 

time you need some peace and quiet; or 

if you really need to, you can go to 

Grandma's house to do your homework. 

And the garden? When this is over, we'll 

take from the "ten thousand" to buy new 

flowers."  

And so it was. Binyamin made it clear to 

his upstairs neighbor that he would not 

take part in any actions against the 

Gutmans, and explained his rationale. 

Time passed. The Rottenbaum's solar 

water heater was ruined by the 

construction work and needed to be 

replaced; a careless worker bashed in 

their front door with his machinery and 

that too needed to be replaced. There 

were some very difficult moments, such 

as the "spritz" episode. One Friday, the 

workers sprayed the outside of the 

building with white "spritz" ― spackle 

material ― right through the 

Rottenbaums' open window! It took the 

entire family hours of work on Shabbat 

eve to scrub the stuff off the furniture. 

"If worst comes to worst," Binyamin 

reassured his wife, "we'll pay someone 

to remove it professionally. After all, we 

have the means to cover the expense."  

Four thousand dollars. Yes, four 

thousand dollars of the money that had 

been set aside for bar mitzvahs and 

weddings was spent to cover the 

damages caused to the Rottenbaum 

family by Gutman's construction work.  

And they never let on to the Gutmans. 

"Of course, Mrs. Gutman, it was no 

problem at all with the construction 

work. We look forward to your return as 

our dear neighbors when it's all over. 

And after it was all over ― thank God! 

― the Rottenbaums organized a 

welcome-home celebration for the 

Gutmans, with cakes, signs, hugs and 

kisses.  

After the construction was completed, 

the four thousand dollars that Mr. 

Rottenbaum had spent was returned to 

him in amazing ways so that, in effect, 

he never "lost" that money. That, too, is 

a wonderful story, but it is really "beside 

the point." 

Once in a Yovel 

A wealthy wood merchant once came to 

Rav Chaim of Volozhin for advice, 

explaining that all his wealth was in 

danger of being lost. He had sent a huge 

ship laden with wood to a foreign 

country, but the authorities were not 

allowing the wood to enter the country. 

In fact, they were threatening to sink the 

ship if it didn’t leave the border of the 

country.  

Rav Chaim reassured the man, “Don’t 

worry, you’ll see. The salvation of 

Hashem is like the blink of an eye!” 
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On that day, the price of wood rose 

dramatically, and later that day, the 

authorities finally allowed the 

merchant’s ship to enter the country. 

The wealthy man returned to Rav 

Chaim, beaming with happiness. He 

said, “Rebbi, today I experienced 

hashgachas pratis! If the authorities 

hadn’t delayed me, I would have 

received the original price for the wood. 

The delay actually turned out to be 

beneficial; I ended up earning 

significantly more money because of it.” 

Rav Chaim sighed, “This is the 

difference between a rich man and a 

poor man. The poor man sees the 

hashgachas pratis of HaKadosh Boruch 

Hu every day. The rich man sees 

hashgacha only once every few years.” 

(Ukarasa LaShabbos Oneg) 

Rav Isser Zalman Meltzer's Sad 

Goodbye 

R' Shneur Kotler, the Rosh Yeshiva of 

Lakewood, escaped Europe and 

managed to survived the Holocaust after 

experiencing great miracles. Eventually, 

he arrived in Eretz Yisrael, joining his 

grandfather R' Isser Zalman Meltzer 

with whom he shared a very close 

relationship. Once he was in Eretz 

Yisrael, news reached him that his kallah 

who he was engaged to before the war 

was still alive. However, she was unable 

to join him in Eretz Yisrael so R' Shneur 

made plans to travel to her to finally get 

married.  

On the day of his departure R' Shneur 

went to his grandfather's house to part 

from him. R' Isser Zalman expressed his 

great joy on his grandson's upcoming 

marriage and began accompanying him 

down the stairs. Surprisingly, after 

descending only two steps from his 

second floor apartment he turned around 

and went home. Everybody present was 

shocked and puzzled by his behavior. 

Was this a fitting way for R' Isser 

Zalman to part from his dear grandson 

who he would probably never see again?  

One of his students dared to ask him 

why he had not accompanied his 

grandson all the way down the stairs. R' 

Isser Zalman said, "As I was walking 

down the steps, I saw a vision of the 

thousands of Yidden who did not merit 

living long enough to marry. I returned 

home to join in their pain." (Source: 

Stories My Grandfather Told Me) 

(www.Revach.net) 

Shabbos in Halacha  

Opening Food Packages 

 

II Practical Applications 

As we mentioned previously, it is 

preferable that one opens all containers 

and packages prior to Shabbos. The 

following procedures should be followed 

in the event that one inadvertently did 

not open the container prior to Shabbos. 

 

F. Wrappers 

 

One can only tear paper or a plastic 

wrapper in such a manner that it is 

http://www.revach.net/


 
 

9 

spoiled. One must also ensure not to tear 

through any printed letters or pictures. 

 

G. Protective Seals 

 

One may remove in the normal manner 

protective plastic seals that cover the lid 

of a container i.e. yogurt containers and 

wine bottles. Nonetheless, one must be 

careful not to tear through any printed 

letters or pictures.  
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 לרפו״ש ר׳ יוסף בן איטא חיה, ור׳ אלטר חיים בן יהודית, ור׳ ברוך מרדכי בן טעסיל, ור׳ אברהם בן רחל, ור׳ מתתיהו חיים בן עטיל  
 ולרפו״ש לאה בת שרה ריבא, וביילא ברכה בת אסתר ורחל בת חיה ביילא, וחיה צביה בת בילא זיסל בתוך שאר חולי ישראל

 
Yahrtzeits of our 

 ְגדֹוֵלי ִיְׂשָרֵאל
 ט״ו מנחם אב

5668 - 5760 
1908 - 2000 

ֲחנֹו הֶעִני דֹוב ּפַאדװָא ַזַצ״ל ר׳ , born in Busk, 

Galicia, to  ֶאִליֶעֶזר װָאלף and טֹויָּבא, studied in 

 in the Belz shteibel of Cracow, and later ,ֶצֶלם

on in Vienna, as a ַּתְלִמיד ֻמְבָהק of ר׳ ַחִּיים 

Pinter, ָרב of Bukovsk. In 1940, he escaped to ֶאֶרץ ִיְׂשָרֵאל 

and was immediately appointed ַּדָּין of the ֵעָדה ַהֲחֵרִדית of 

In 1946, he lost his 1 .ְירּוָׁשַלִים
st

 wife, and was le% with 5 

children. In 1947, he remarried to ְיהּוִדית, granddaughter 

of ר׳ יֹוֵסף ַחִּיים זֹוֶנְנֶפְלד ז״ל. Upon the recommenda*on of 

the Tchebiner ָרב, he moved to London in 1955, serving 

as head of the Union (ְּכַדְתָיא) ,ֵּבית ִּדין for nearly 45 years. 

R' Wosner, a ָחֵבר for 70 years, was ַמְסִּפיד that his  ּכ ַח
 .was admired by the last genera*on’s leaders ַהְּפַסק

He authored ֵחֶׁשב ָהֵאפֹוד (3 volumes of ְּתׁשּובֹות). 
  

 
 

 

Understanding חורבן הבית 
 לע״נ ר׳ משה בן הר׳ טוביה  הלוי זצ״ל

In ּתֹוַרת ָהעֹוָלה, the רמ״א writes that when ְנבּוַכְדֶנאַּצר 
came to destroy the ֵּבית ַהִמְקָּדׁש the Greek philosopher, 

Plato, joined him. Plato met ִיְרְמָיהּו crying bi6erly by the 

ruins of the ֵּבית ַהִמְקָּדׁש and asked him 2 ques*ons: 1) Is 

it befi;ng for a man of your intelligence to cry over 

stones? 2) The building is already in ruins … what good 

are your tears now? ִיְרְמָיהּו replied by asking him to list 

all his complicated philosophical ques*ons. Plato listed 

his top most difficult ques*ons. ִיְרְמָיהּו answered them 

all. Plato was dumbfounded! Then ִיְרְמָיהּו cried, “All my 

wisdom I derived from these stones! Regards my crying 

about the past, you will never understand it!” It was not 

for Plato to appreciate that the more we think about the 

loss of the ֵּבית ַהִמְקָּדׁש, the greater our joy at the 

*me of the redemp*on -  !ְּבִביַאת ַהָּמִׁשיַח ִּבְמֵהָרה  

  

 
 

 
  

Do You Know? Some מצות and Ideas based on: 
דברים  -ספר החנוך על פרשת השבוע   

The ִחּנּו’s introduc*on to ֵסֶפר ְדָבִרים 

  The ִחּנּו does not have an introduc*on for any of the first four of the ֲחִמָּׁשה ֻחְמֵׁשי ּתֹוָרה. However, ֲחַז״ל 

refer to this last ֻחָמׁש as ִמְׁשֵנה ּתֹוָרה, review of the ּתֹוָרה, and the ִחּנּו felt a need to explain to children [and grown 

ups] some obvious [and not so obvious] difficul*es that arise. The ִחּנּו answers the ques*ons based on the 

introduc*on of the ַרְמַּב״ן and his view in a few places.  

 The first difficulty that arises is that ֲחַז״ל refer to ֵסֶפר ְדָבִרים as ִמְׁשֵנה ּתֹוָרה, review of the ּתֹוָרה. Is it really a 

review of the ּתֹוָרה? There are about 200 new ִמְצֹות only found in ֵסֶפר ְדָבִרים, which is more than any other ֻחָמׁש, 

except for ֵסֶפר ַוִּיְקָרא. If ֵסֶפר ְדָבִרים were the words spoken by מ ֶׁשה, [and not the words of a direct command from ד׳] 

when were these ִמְצֹות given? Another slightly more subtle difficulty is why is there a repe**on and many warnings 

around certain ִמְצֹות like ֲעבֹוָדה ָזָרה? They are seemingly no differences between these and any other ִמְצָוה. There is 

also another intriguing ques*on [only with the breath of knowledge like the ַרְמַּב״ן would you no*ce] which actually 

leads to the basis of his answer. Why is there no men*on of any the ִמְצֹות that were given to ּכ ֲהִנים in ֵסֶפר ְדָבִרים? 

 The ַרְמַּב״ן explains that ִמְׁשֵנה ּתֹוָרה was the legacy of מ ֶׁשה’s last message / ְנבּוָאה to ְּכַלל ִיְׂשרֵאל as they were 

about to enter into מ ֶׁשה .ֶאֶרץ ִיְׂשרֵאל’s message was the message for all genera*ons and the ִמְצֹות he men*oned were 

those ִמְצֹות that required an extra dose of ִחזּוק [Ed. Note: like ֵּבין ָאָדם ַלֲחֵברֹו ,ְּתִפָלה, ,ַּתְלמּוד ּתֹוָרה etc.]. Other ִמְצֹות like 

 בני ִיְׂשרֵאל was at its peak during the *me ֲעֵבָרה for this type of ֵיֶצר ָהָרע were especially difficult since the ֲעבֹוָדה ָזָרה

were in ֶאֶרץ ִיְׂשרֵאל. Therefore מ ֶׁשה’s ְנבּוָאה gave a very strong emphasis to this ֲעֵבָרה. [Ed. Note: In fact the final cause 

of the destruc*on of the first ֵּבית ַהִּמְקָּדׁש was due to ֲעבֹוָדה ָזָרה. There were also ִמְצֹות that were applicable only at  a 

later *me in history, like ba6ling the other na*ons, choosing a king etc.].   

 All ִמְצֹות were given to מ ֶׁשה at ִסיַני or, according to some opinions, they were further explained in detail or 

given as new from the א ֶהל מֹוֵעד during in the first year (see לח-ַרְמַּב״ן ַוִּיְקָרא ז:לז ). It is important to realize that there 

is no place in ֵסֶפר ְדָבִרים where you will find ַצו ֶאת ְּבֵני ִיְׂשָרֵאל...…ַוְיַדֵּבר ד׳ ֶאל מ ֶׁשה ְּבֵני  command to … מ ֶׁשה spoke to ד׳ ,
 ַהר ִסיַני when they were given [at ְּכַלל ִיְׂשָרֵאל there were all taught to ,ֵסֶפר ְדָבִרים were taught in ִמְצֹות No new .ִיְׂשָרֵאל

or in the first year]. The reason why they are men*oned for the first *me in ֵסֶפר ְדָבִרים is based on the hidden 

wisdom of the rule ֵאין מּוְקָּדם ּוְמאּוָחר ַּבּתֹוָרה, the ּתֹוָרה is not wri�en in historical order. The ּתֹוָרה was wri6en by ד׳ with 

the wisdom that He created the world. The wri6en ּתֹוָרה is based on various combina*ons and configura*ons of 

spaces and le6ers  and is far from being just a history book. 

 [Ed. Note: When we learn ֵסֶפר ְדָבִרים we must realize that the instruc*ons we are learning from מ ֶׁשה 

to ְּכַלל ִיְׂשָרֵאל has a special and unique message that is for every person in every genera*on]. 

 

 

A ַּבְדָחן, comedian, was 

once offered a promising 

business venture, but it 

would mean he would have 

to forgo performing at 

weddings. He sought the 

advice of R' Padwa ַזַצ״ל. The 

 advised him not to give up ָרב

his comedy. It will guarantee 

him a ֵחֶלק in ֲחַז״ל .עֹוָלם ַהָּבא 

say, ְלב ן ִׁשַנִים ֵמָחָלב — the 

 for making someone ְׂשַכר

show his white teeth (by 

giving a smile) is greater than 

the ְׂשַכר for giving him milk!  
 וע״ע גמר׳ תענית כא.

 

  

 

 

 

 

 

 

 
 

 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל
 לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ טשרנה בת ר׳ מאיר ליבער ז״ל

 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א

ֲחנֹו� הֶענִי� דֹוב ּפַאדװָא זַַצ״ל ר׳  

 

  

 

  This week’s issue/Pirchei Learning Program are dedicated 

 לע״נ הבחור הנחמד ישעיהו דוב ע״ה בן
נפטר כ״ז תמוז ה׳ תשס״טיבלחט״א ר׳ יצחק צבי שליט״א   

 This week’s learning program is dedicated: 

 לרפואה שלמה לר׳ יוסף בן איטא חיה שליט״א
 ולע״נ הבחור הנחמד ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

  
 הדלקת נרות עש״ק

 
סוף זמן 

 קריאת שמע 

 סוף זמן תפלה 

Fast begins at  שקיעה 

  מוצש״ק 

For Locality Only 

PAI NEWS 
 

Due to tragic events taking 

place in ארץ ישראל and around 

the world, please try to say 

extra תהלים for אחינו בני ישראל in 

all of our תפלות and before/

after all of our learning and 

doing מצות. Every תפלה counts! 

In the זכות of the collective 

 

 
 



 

 :Questions of the week ַרִׁש״י 

1.What is ֲחַז״ל’s proof that the sun stopped in the sky during the 

war with ִסיחֹון? 

2.From where did ֹמֶׁשה learn the idea of extending the offer for 

peace even though the offer would be ignored? 

Answers 

1. The ָּפסּוק says: all that is below the heaven will know about the war [with ִסיחֹון]. 

The event of the sun standing s*ll is the only event that would be known to all 

of mankind (2:25 — ד״ה ַּתַחת ָּכל ַהָּׁשָמִים). 

2. At the *me of ה׳ ,ַמַּתן ּתֹוָרה first offered the ּתֹוָרה to the other na*ons even 

though He knew they would ignore the offer (2:26 — ד״ה ִמִּמְדַּבר ְקֵדמֹות). 

For sponsorship or comments, please call: 718 972 2188 or Fax: 718 506 9633. 

 

ּוֵבין ן ֵאֶּלה ַהְּדָבִרים ֲאֶׁשר ִדֶּבר מ ֶׁשה ֶאל ָּכל ִיְׂשָרֵאל ְּבֵעֶבר ַהַּיְרֵּדן ַּבִּמְדָּבר ָּבֲעָרָבה מֹול סּוף ֵּבין  ָּפאָר 
ְוִדי ָזָהב (ְדָבִרים א:א)… ּת ֶפל ְוָלָבן   

 These are the words that מ ֶׁשה spoke to all Israel on the other side of the 

 ּת ֶפל and ָּפאָרן opposite the Sea of Reeds, between ,ֲעָרָבה in the Wilderness, in ,ַּיְרֵּדן

and ָלָבן … and ִדי ָזָהב . 

 deviate from their normal transla*on of the ַּתְרגּום אּוְנְקלּוס and ַרִׁש״י  

 beginning with ,ָּפסּוק Both commentators explain that the words in the above .ּתֹוָרה

the word ַּבִּמְדָּבר, in the wilderness, hint to different sins commi6ed by ְּכַלל ִיְׂשָרֵאל 

during their forty years in the Wilderness. מ ֶׁשה wished to rebuke ְּכַלל ִיְׂשָרֵאל before 

he departed this world, but he wanted to do it with respect, without causing them 

hurt or ill will. Therefore, he began by only alluding to their misdeeds. 

 The ּתֹוָרה commands us to reprove sinners, as the ָּפסּוק tells us:  הֹוֵכַח
ּתֹוִכיַח ֶאת ֲעִמיֶת — … you shall reprove your fellow … (ַוִיְקָרא יט:יז) Yet this is one of 

the most difficult ִמְצֹות to fulfill correctly. There are *mes when you cannot simply 

be open and straighOorward in your approach to rebuke a friend. If a person is too 

harsh in his rebuke, it can have an unfortunate nega*ve influence on the person 

being admonished.   

 The Chofetz Chaim (ָחֵפץ ַחִּיים ַעל ַהּתֹוָרה: ָּפָרַׁשת ִּכי ִתָׂשא) ַזַצ״ל cau*oned his 

students that when they would enter the rabbinate, they should be careful not to 

rebuke their congregants with harsh words, which leave no las*ng impression 

upon one’s listeners. They should rather explain to the people what Hashem 

expects of them and the seriousness of the ma6er at hand.  

 Rebuke, when offered with true love and respect, will very likely leave its 

intended mark.  

∞ ∞ ∞ ∞ ∞ 

 Rabbi Avraham Yehoshua Heschel, the Rebbe of Kapishnitz, was a man of 

boundless kindness and ַאֲהַבת ִיְׂשָרֵאל (love of his fellow Jew). These two quali*es 

were primary factors it the Rebbe’s success in bringing many people back to the 

 .path ּתֹוָרה

 One summer, the Rebbe was feeling ill and was advised to make use of 

the natural baths in Sharon Springs, New York, to help ease his pain. His place of 

lodging was a kosher hotel which was frequented by many Orthodox Jews. Though 

the Rebbe ate only food prepared by his family and on weekdays ate in his room, 

he s*ll managed to get to know the other hotel guests and befriend them. 

 One of the guests was an elderly gentleman who had suffered through 

the horrors of the Second World War. A%er the war, this man had forsaken the 

observance of ִמְצֹות. The Rebbe engaged the man in friendly conversa*on on a 

number of occasions and the man, not surprisingly, was impressed with his wisdom 

and touched by his sincerity and warmth. 

 One day, the Rebbe casually asked the gentleman his age. “Eighty-three,” 

he replied. 

 “Well,” the Rebbe responded, “seventy years is a genera*on, and you 

are now thirteen years past that — you have reached ַּבר ִמְצָוה a second *me! I’ll 

tell you what: you put on ְּתִפִּלין in honor of your ַּבר ִמְצָוה and I will invite everyone 

to a fes*ve ִקּדּוׁש in honor of the occasion!”  

 The man was visibly moved by the Rebbe’s magnanimous offer. A%er a 

moment’s thought, he replied, “If the Rebbe will get me a pair of ְּתִפִּלין, then I will 

wear them.” 

 Soon a%er, the Rebbe le% the hotel for a short trip. He returned with a 

new pair of ְּתִפִּלין, and with bags of cake, kugel and drinks for the ִקּדּוׁש which he 

had promised to serve. 

 The next morning, the man joined the ִמְנָין for ַׁשֲחִרית and wore his new 

 The man ”.ַּבר ִמְצָוה“ was held in honor of the man’s ִקּדּוׁש a ,ַׁשֲחִרית A%er .ְּתִפִּלין

con*nued to wear the ְּתִפִּלין every weekday. He was also inspired to cease 

from doing forbidden labor on ַׁשָּבת. 

 We daven daily and some*mes read the words using our imagina*on 

rather than reading them properly from inside a ִסּדּור. We will focus on 

some of the most common mistakes in reading that will be a surprise to 

most of us. Please read each of the following and then look at the below: 

1) We recite (in ֲאדֹון עֹוָלם) two *mes a day: ּכ לבחפצו  ְלֵעת ַנֲעָׂשה…  

2) We say in ָנא הערב... וְ  :ִּבְרַכת ַהַׁשֲחר …  

3) We say three *mes daily (do you know when?):  ֶנְאָּדר מ ָכהכִמי …ָּבֵאִלים מ ָכהכִמי …  
 *This is intended only as a brief synopsis. Pay close attention as you read from your ִסּדּור to avoid misreading the holy words of your precious ְּתִפּלֹות. 

Understanding Davening - Creating Awareness* 

1) Correct: ְבֶחְפצֹו meaning with His will …; some*mes mispronounced:  ֶצֹוְב ְבח  which would mean with His 

churning  2) Correct: וְ ַהֲעֶרב meaning and sweeten — o%en read וְ ַהֶרב (and increase) 3)  ִמי כָ מ ָכה ָּבֵאִלים ד׳, ִמי

the 2  — ּכָ מ ָכה ֶנְאָּדר…
nd

 occurrence has a ָּדֵגׁש - otherwise it may be read... ד מיכה (this is heresy).  

  

Living with the Torah 
With Love and Respect 

Adapted from: More Shabbos Stories (with kind permission from ArtScroll) 

 Please be careful to handle this sheet in the proper manner as required ַעל ִּפי ֲהָלָכה.                                   For newsletter &/or learning sponsorship opportunities: 212 797 9000 ext 272. 

 
 

 

 

*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of 
the bigger picture. Use them as a starting point for further in-depth study. 

*Halacha Corner:  
 ִהְלכֹות ִעְנָיֵני ְדיֹוָמא: ֵּבין ַהְּמָצִרים

• One does not sit alone or on the ground/low stool for the  ְסעּוַדת

 nor does one eat the tradi*onal hard bread and ,ַׁשָּבת on ַהַמְפֶסֶקת

hard boiled egg dipped in ashes. 

• One may not greet one’s friend on ִּתְׁשָעה ְּבָאב. This includes even the 

customary “Good morning/a%ernoon/evening!” 

   
A%er losing his first wife, R' Padwa ַזַצ״ל asked the Belzer Rebbe, 

R' Aharon, if he should con*nue being a ָרב. As soon as he 

entered, the Rebbe related that the ְּבֵני ִיָּׂששָכר had a son who 

was offered ַרָּבנּות and refused it. His father, told him to accept 

the posi*on and said that being a מֹוֶרה הֹוָרָאה is a ְסֻגָּלה for long 

life. Looking at R' Padwa, the Belzer Rebbe repeated the words: 

 ָרב To be a  — ַאז צּו זַײן ַא מֹוֶרה הֹוָרָאה ִאיז ַא ְסֻגָּלה צּו ֲאִריכּות ָיִמים!‘

(judge), is a merit for longevity!’ R' Padwa had his answer. 

Sage Sayings 
Source: Hamodia 

 

 
 

 Focus on Middos בס״ד
Story adapted from The Jewish Observer  

 

Dear  Talmid, 

 When an*-Semi*sm rose dras*cally in Europe and the clouds 

of war gathered ominously, R' Henoch Padwa ַזַצ״ל returned to Vienna. 

Following the Anschluss, when Austria was annexed to the Third Reich, 

he was arrested for being a foreigner. Although he was later released, 

Jews in Vienna were subject to harsh decrees. In 5698 (1938), R' Padwa 

decided to flee to ֶאֶרץ ִיְׂשָרֵאל with his family. They boarded the very 

last ship that le% the country, arriving in ֶאֶרץ ִיְׂשָרֵאל on 5700 ַׁשָּבת ַנֲחמּו 

(1940). He and his family were ferried on a small boat to the depar*ng 

ship as it was leaving the harbor.   

 R' Padwa never stopped praising ד׳ for this miracle, and was 

always grateful for being among the last survivors to escape with his 

en*re family. Yet despite his own salva*on, R' Henoch never stopped 

mourning the terrible tragedy that struck ְּכַלל ִיְׂשָרֵאל.  

 In his introduc*on to ֵחֶׁשב ָהֵאפֹוד, he wrote the following:  

 The ּתֹוְספֹות יֹום טֹוב on ְמִגַּלת ֵאיָכה, quo*ng the יֹוֵסף ֶלַקח ,ֵסֶפר, 
asks why the ַחְׁשמֹוָנִאים did not establish days of celebra*on in honor 

of the salva*on of ַעם ִיְׂשָרֵאל similar to ּפּוִרים. The ֵנס of the ַחְׁשמֹוָנִאים 

was openly greater than the miracle of ּפּוִרים .ּפּוִרים was a more natural 

and hidden miracle. ֲחנָֻּכה, the miracle was obvious and unnatural. The 

 was not ִׂשְמָחה the ,ַחְׁשמֹוָנִאים answers that by the ּתֹוְספֹות יֹום טֹוב

complete, because so many of ְּכַלל ִיְׂשָרֵאל perished. 

 R' Padwa con*nues, “How much more so is the case here, 

when only a handful were saved….”  

  My ַּתְלִמיד, although R' Padwa was forever thanking ד׳ for his 

personal ְיׁשּוָעה, he felt the deep pain that ְּכַלל ִיְׂשָרֵאל was going 

through at the same *me. The greater a person is, the more they un-

derstand that although we are all individuals, we are connected and 

must all share in the ‘ups and down’ of ְּכַלל ִיְׂשָרֵאל! 
!ְיִהי ִזְכרֹו ָּברּו 

  ֶרִּבי Your ,ְּבְיִדידּות
 

 
 

 

 
 



Dedicated by an anonymous supporter as a merit 
for ישועות for himself, his family, and all of Klal Yisroel 

Parsha Potpourri 
Parshas Devorim – Vol. 11, Issue 44 

Compiled by Ozer Alport 
 
 

)1:1(אלה הדברים אשר דבר משה   
There is a mystical idea that the content of the parsha read each Shabbos is connected to the 

events of the coming week. It is interesting to note that Parshas Devorim is traditionally read on the 
Shabbos preceding Tisha B’Av, which commemorates the tragic destruction of both Temples. What is the 
connection between them? 

The following story will help shed light on the link between them. One day in Yerushalayim, two 
old friends encountered one another on the bus. Excited at the opportunity to catch up with one another, 
they sat down together and began talking. In the course of their conversation, one of them casually 
mentioned the name of an old friend. The other replied, “You didn’t hear? She just got engaged last week 
to so-and-so!” 
 This news left her friend both elated and shocked. “That’s so wonderful that she finally got 
engaged … but to him!? Who would have ever thought that she would settle for a person with so many 
problems?” Taking the bait, the one who shared the news agreed and proceeded to list problems not only 
with the chosson, but also with his family’s reputation. The conversation went back-and-forth, with each 
of them heaping more and more question-marks on the match. 
 After five minutes, a woman who was sitting behind them turned to the gossipers and remarked, 
“I know you didn’t realize this, but I’m the aunt of the kallah that you’ve been discussing. We obviously 
didn’t know about these serious allegations against the chosson and his family. As soon as I get home, 
I’m going to call my niece to convince her to break the engagement.” 
 Aghast at the unexpected turn of events, the friends begged her not to do so. They explained, “We 
were just innocently chatting about recent events. We didn’t mean many of the things that we said, and 
most of them were exaggerated. Please don’t break-up this engagement because of our poor judgment.” 
Just then, the bus reached the woman’s stop. The wise woman paused before exiting and taught them an 
invaluable lesson. “You have nothing to worry about. I’m not really the kallah’s aunt … but I could have 
been!” 

The Gemora in Yoma (9b) teaches that one of the reasons for the destruction of the Beis 
HaMikdash was the sin of baseless hatred of one’s fellow Jews. Many times such hatred has its origins in 
forbidden forms of speech, such as gossip and painful words. 

Our verse opens the book of Devorim by relating, “These are the words which Moshe spoke to all 
of the Jewish people.” The Vilna Gaon reinterprets the verse to suggest that Moshe was addressing the 
need to rectify the sins which caused the Temple’s destruction. The verse begins, “These are the words 
that Moshe spoke.” And what were those words? The Vilna Gaon explains that the end of the verse can be 
read not as merely describing to whom Moshe spoke, but as the beginning of his actual message. Moshe 
didn’t speak “to the entire Jewish people,” but rather he told them, “Be united as one nation, not 
splintered into factions.” 

Many people who speak negatively justify their behavior by rationalizing that mere words cannot 
cause actual damage to other people, a mistake made by the two girls in our story. Since the outcome of 
such erroneous thinking was a widespread hatred powerful enough to destroy the Temple, we allude to 
the importance of rectifying this sin by beginning the week in which Tisha B’Av falls with the reading of 
Parshas Devorim, as “Devorim” means “words.” As Tisha B’Av draws near, it would be appropriate to 
use the days ahead to contemplate this lesson about the power of our words and to attempt to rectify the 
sins which caused the Temple’s destruction.  
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)1:11(י אבותכם יסף עליכם ככם אלף פעמים קאל 'ד  
In the middle of his rebuke of the Jewish nation, Moshe blessed them that Hashem should 

increase their population 1000-fold. Rashi writes that they responded by questioning why he gave a limit 
to their beracha (blessing), as Hashem had already blessed Avrohom that his descendants would be so 
numerous that they could not be counted (Bereishis 13:16). Moshe cryptically replied, “This beracha is 
from me, and Hashem will bless you as He promised.” What did Moshe mean that “this beracha is from 
me,” and why did he specifically bless them with a 1000-fold increase? 

The Panim Yafos explains that on two different occasions, after the sin of the golden calf 
(Shemos 32:10) and after the sin of the spies (Bamidbar 14:12), Hashem was so angry with the Jewish 
people that He informed Moshe that He intended to destroy them and create a new, even greater nation 
descended from Moshe. Although Hashem did not explicitly inform Moshe how numerous this new 
nation would be, the Gemora (Sotah 11a) teaches that Hashem’s attribute of reward is 500 times greater 
than the Divine measure of punishment.  

According to this concept, when Hashem told Moshe that He would make him into a great nation, 
His intention must have been for the new nation to be 500 times as numerous as the existing one that 
would be annihilated. Although Hashem accepted Moshe’s petitions on behalf of the Jewish people and 
did not destroy them, there is a Talmudic principle (Berachos 7a) that any positive promise that emanates 
from Hashem, even if it is conditional in nature, will never be rescinded.  

Because Hashem made His offer to create a great and numerous nation from Moshe twice, Moshe 
had a Divine beracha that he would be multiplied 1000 times as much as the nation’s present population. 
This was the blessing that he gave the Jewish people, and this was his intention when he responded to 
them, “This beracha is from me.” He wasn’t telling them that this was his personal blessing to them, but 
rather that this was the beracha that he personally received from Hashem, and now he was bestowing it 
upon them. 

 
 

)1:12(איכה אשא לבדי טרחכם ומשאכם וריבכם   
In Parshas Devorim, Moshe reviews the episode that led to the appointment of judges to assist 

him (Shemos 18:13-26), explaining that he was unable to carry the burdens and quarrels of the Jewish 
people singlehandedly. However, although the word משא is normally translated as “burden,” in this case 
the Ramban writes that it is a language of prayer, as we find in Melochim 2 (19:4) ונשאת תפלה – you 
offer a prayer – and in Yirmiyahu (7:16)  ותפלהואל תשא בעדם רנה  – do not lift up a cry or prayer (for the 
Jewish people). The Ramban explains that Moshe was expressing his inability to be solely responsible to 
pray for the entire nation and all of its needs. Nevertheless, Rav Simcha Zissel Broide points out that it is 
difficult to understand why prayer is described as a burden, especially when there are many other mitzvos 
that are more difficult and physically taxing than prayer. 

Rav Broide explains that when we pray for another Jew who is suffering and in pain, it is not 
sufficient to merely petition Hashem on his behalf. We are expected to actually feel his hurt, and to call 
out to Hashem to alleviate not only his agony, but ours as well. Along these lines, the Gemora (Berachos 
12b) teaches that somebody who declines to pray for Divine mercy on behalf of a Jew who needs it is 
considered a sinner, and the Gemora adds that a Torah scholar is expected not only to pray for the other 
Jew, but to make himself physically ill through his entreaties and petitions. Accordingly, Moshe 
complained that when he prayed on behalf of the nation, he felt their collective pain, and he described it 
as a משא – heavy burden to be carried. 
 As a practical application of this concept, Rav Yisroel Reisman recounts that when Rav Avrohom 
Yaakov Pam returned home in the morning, he was unable to eat breakfast right away. After the morning 
prayers in yeshiva concluded, Rav Pam met with people seeking his advice and assistance. Invariably, 
they would share their plights and difficulties with the Rosh Yeshiva, who took their suffering to heart to 
the point that when he came home, he first needed time to calm down, as he was so agitated that he was 
unable to eat, as just like Moshe and every great leader, he personally felt the pain and anguish of other 
Jews in distress. 
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Parsha Points to Ponder (and sources which discuss them): 
 

1) Rashi writes (1:1) that Moshe mentioned Chatzeiros as an allusion to the sin of Korach’s 
rebellion, and Di Zahav to hint to the sin of the golden calf. Why are these sins listed in non-
chronological order, which is again repeated in Tehillim (106:16-19)? (Chanukas HaTorah) 

2) Moshe commanded the judges (1:17) not to fear any potential litigant. If a judge fears that one of 
the litigants may kill him, is he permitted to recuse himself in order to protect himself? (Sifri, 
Bach Choshen Mishpat 12:1, Shu”t Shevus Yaakov 143, Shu”t Z’kan Aharon 126) 

3) Rashi writes (1:17) that if a judge has a case involving a small amount of money in front of him 
and another case comes up involving a larger amount of money, he may not give precedence to 
the latter case, but must rule on the cases in the order in which they were presented. Is it 
forbidden to cut in a line, and if so, what is the source of the prohibition? (Ayeles HaShachar) 

 
 

Answers to Points to Ponder: 
 
1) The Chanukas HaTorah cites Rashi’s comment (Shemos 20:2) that Hashem said the 10 
Commandments in the singular tense so that Moshe would be able to defend the Jews after the sin of the 
golden calf by arguing that they had thought that the commandments, such as the belief in Hashem and 
the prohibition against making or worshipping idolatry, were given only to Moshe and not to them. 
However, Rashi also writes (Bamidbar 16:3) that Korach argued that the entire nation was equally holy 
and had no need for Moshe and Aharon to lead them because they had all stood at Mount Sinai and heard 
Hashem’s commandments directed to all of them. Once Korach openly acknowledged that the entire 
nation had heard the commandments at Mount Sinai and understood that they were addressed to all of 
them, Moshe’s defense of the sin of the golden calf was uprooted retroactively. The sins are written in this 
order because it was Korach’s rebellion that caused the accusation for the sin of the golden calf to return. 
 
2) The Sifri teaches that even if a judge is afraid that one of the parties in a court case may kill his son if 
he rules against him, he is still prohibited from recusing himself from the case, as the Torah commands 
judges to rule fairly and not to fear the litigants. The Bach maintains that the question of whether this 
prohibition applies in a case where a judge literally fears for his life is subject to a dispute between Rashi 
and Tosefos, with Rashi arguing that in such a case the judge is not required to endanger his own life and 
Tosefos disagreeing. The Shevus Yaakov challenges the Bach, as the Sifri seems to state clearly that the 
judge may not recuse himself even to save his own life. To resolve this difficulty, the Shevus Yaakov 
suggests that the reasoning of the Sifri is not because a judge is required to endanger his life, but because 
Jews are in general not suspected of being murderers. However, in the event that the judge has concrete 
grounds on which to be concerned that one of the litigants may indeed try to kill him, he is permitted to 
recuse himself, as saving one’s life takes precedence over all mitzvos except for idolatry, murder, and 
forbidden relations. However, the Z’kan Aharon argues that it is farfetched to explain the Sifri in this 
manner and maintains that the judge must risk his life even if he has grounds to believe that it is 
endangered. Even though other mitzvos are pushed aside to save one’s life, this mitzvah is different, as 
the Torah explicitly commands the judge to do his job and not to be afraid of the potential consequences. 
 
3) Rav Aharon Leib Shteinman notes that the Shulchan Aruch rules that if two people die in the same 
city, the one who died first should be buried first. As far as cutting in line, the Chazon Ish was asked 
what prohibition is transgressed is quoted by one who does so, and he responded that such a person is 
violating the accepted way of the world, which has agreed upon such rules to establish order. 
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Now You Know 
Tisha B’Av falls on Shabbos this year, so 
the observance of the fast is pushed off 

until Sunday.  That brings up several 
different halachic situations. 

As Friday is actually Erev Tisha B’Av, 

one should not learn prohibited Torah 
topics after mid-day on Friday (on 

Shabbos all topics are permitted, 
though the custom is not to learn Pirkei 

Avos after Chatzos,) and if one can take 
his shower for Shabbos before chatzos, 

that would be proper according to a 
number of poskim. 

On Shabbos itself, one conducts himself 

in the normal manner and does not 
diminish his Shabbos meals because of 

Tisha B’Av.  Even Seudah Shlishis may 
consist of meat and wine, but must be 

concluded by sunset.  The fast begins at 
that time, though the other prohibitions 
do not start until after Shabbos. 

Sunday night, as it is already 11 Av, all 
the restrictions of the Nine Days are 

lifted and one may shower, do laundry, 
take a haircut and listen to music. 

The only exception is that the night 

following aveilus one does not eat meat 
or drink wine.  Besides for Motsai Tisha 
B’Av, this halacha would apply when one 

tears kriah at the Kosel in mourning for 
the Bais HaMikdash.  Then, he should 

not eat meat or drink wine until the next 
morning. 

One should make havdala, eat, change 

his shoes and wash his hands before 
saying Kiddush Levana on Sunday night 

Motsai Tisha B’Av. 

Thought of the week: 
When you look at things 
from another’s perspective 
you don’t abandon yours; 
you only broaden it. 

 ( ZY-ZU:AOYRBD)‰...IWEMwT LDGK IUQK UPwMB OYNP WRYKT AL ...QDC OTUPwW OKYXA IYB EMw‰ 
“Listen amongst your brethren and judge them righteously… Do not show 
favoritism in judgment; small and great alike shall you hear.” (Deut. 1:16-17)                              

Before he left this world, Moshe had to inculcate a plan for the future into the Jewish people. He 
wanted to review the entire Torah for this generation, even though it had been received by their 
fathers and mothers and was known to them. 

In his comments regarding leadership, he stresses that one should not try to sway the law away 
from the Torah. A casual observer might assume we do not want people to abuse their power 
and oppress the poor. However, as Rashi tells us, the warning is just as much to one who might 
choose to slant the judgment in favor of the pauper, though he did not deserve such treatment. 

In essence, the lesson is that the Torah was established to be just to all, as only HaShem alone 
could do. Only He is beyond time and knows every situation that will ever arise and therefore 
He built this wisdom into the mechanism of his Torah. One who seeks to “sweeten the 
judgment” by bending it is actually corrupting the entire universe. 

The Targum Yonason here adds another dimension which is a valuable lesson for interpersonal 
relationships. He comments: “Accept from your brothers: that is to say, “do not allow one to speak 
all his words while cutting off the words of another. If you do this, it will be impossible that you 
will not be able to come to the correct judgment and make peace between man and his fellow.” 

One of the biggest obstacles to clear judgment, therefore, is letting one opinion or perspective 
block you from seeing any other way of understanding the situation. Once you have made up 
your mind, it is very difficult to change it. Therefore, each party must be free to make his case. 

Moshe, then, was warning the Jews. You’re going into a land where you will dwell together. If 
you want to have peace, and remain there, then you cannot take sides and be closed to the 
possibility that another is right. To do so is to ruin the Torah and the world. Instead, be willing to 
listen and learn. 

As we go into Tisha B’Av, and we reflect on the constant lack we experience by not having the 
Bais HaMikdash, we should take these messages to heart and understand that we’ve had the 
power to bring back the Shechina all along. 

Before we ever entered the land, Moshe taught us to accept that there is always something we 
don’t know; always a power beyond our perception; always a reason to seek out new insight.  

By respecting the opinions of others, and considering them before we draw our own 
conclusions, we will be better equipped to recognize that HaShem, too, has a plan to which we 
are not privy, so we should not judge Him harshly. If we are open to learn, we will have peace. 

Flying to Israel one day, Ari noticed a fellow Jew on the flight who appeared to be observant. 
The traveler did not greet Ari nor even make eye contact. Ari felt this was rude, but it got worse. 

During the meal, the other passenger didn’t even make a bracha as he ate and drank.  When a 
minyan prayed, the other Jew took a nap.  Ari was incensed.  How could this person dress to 
appear to the world like a frum Jew when he didn’t daven or even make blessings on his food?! 
Ari tried to put it out of his mind for the rest of the flight but the hypocrisy of it infuriated him. 

When the plane landed, Ari saw the “faker” met by a group of people who had been waiting for 
him and the coffin of his mother, which he had been accompanying to burial in Israel. Only then 
did Ari realize that this man was an “onain,” who is prohibited from performing mitzvos or even 
making a bracha until after his relative is buried.  It dawned on him that he did not judge the 
other man favorably.  In truth, he realized, he was the one who was faking it; dressing like an 
observant Jew, but not acting like one at all. 
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Mrs. Leeba (Lila) Kizelnik 
(Babbie Leeba) ob”m 

BA OXNM A‰Y UYYCRAY 
From her loving family, who 

still think of her often. 

It’s an open and shut 
case! 

Print, e-mail, and share Migdal 
Ohr with others. 

  You’ll be glad you did.   
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New Stories Devarim-

Chazon 5776 

The Funeral Director 

When the unbearable becomes the 

norm. 

by Rabbi Ron Yitzchok Eisenman  

Last Thursday, I was informed of the 

death of a woman who I did not 

know. She was relatively young, 

only 64 years old. She left behind 

three sons and grandchildren. 

It was a steamy, stifling, hot and 

humid day; the temperature was 

hovering over ninety degrees. The 

funeral was held in Far Rockaway. I 

drove from New Jersey to New York 

to officiate at the funeral of a woman 

I never knew. 

At the conclusion of the funeral, I 

asked the funeral director, who was 

Jewish and was also driving the 

hearse containing the deceased, if he 

(as they usually do) has a knife for 

the kriah (ripping of the garments). 

He handed me the knife, and I 

helped the mourners with the kriah 

and returned the knife to the funeral 

director. 

We continued to the cemetery in 

Elmont, New York for the burial. 

When we arrived at the cemetery we 

proceeded to carry the coffin to the 

grave, and we commenced the 

burial. Everyone took turns with the 

shovels and we all assisted each 

other in the burial. 

The day was stifling hot and most of 

the men removed their jackets. Their 

brows were filled with sweat and 

their pants became dirtied as the hot 

dust swirled all around. The sons 

and the sisters of the deceased were 

overcome with grief. 

All of us were exhausted and spent. 

We were drained both emotionally 

and physically. 

We all felt the heat of the sun and 

the pain and grief of the mourners. It 

was an emotionally laden 

experience. 

The funeral came to a conclusion 

and we all proceeded back to our 

cars. As I sat down in my car I felt 

drained and weary from the events 

of the day. 

Every funeral is filled with grief and 

pain. However, perhaps because of 

the heat and because of the relative 

young age of the deceased, I was 

very tired and wasted. 

All of the sudden, I looked up and 

saw the funeral director standing 

over me by my car window. He 

asked, “Did you give me back my 

knife? It is the only one I have and I 
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cannot find it.” I felt terrible at the 

thought of not returning his knife 

and began to search my pockets. I 

said to the fellow, “I cannot find the 

knife, I am so sorry. I will replace it 

for you.” 

About ten minutes later, after 

everyone had returned to their cars 

and we were about to exit the 

cemetery, I realized that I better get 

the address of the funeral director to 

send him a new knife. I approached 

his car and said, “I am really sorry 

for losing your knife.” He looked at 

me and said in what appeared to me 

to be in complete seriousness, 

“Don’t worry, I have a whole list of 

things about you which I have a 

problem with!” 

I was stunned and taken aback. 

I had just met this man about two 

hours ago. Our interactions seemed 

to me to be limited to my borrowing 

his knife. Was there something I had 

said or done during the funeral 

which had offended him? My mind 

was racing in its attempt to figure 

out what I could have possibly done 

to offend this man who now has a 

list of things about me which he has 

a problem with. 

I looked at him and said with total 

supplication, “I am so sorry, please 

tell what I have done to offend 

you?” 

His face broke into a broad smile as 

he said, “Oh, I am just kidding 

around with you. You have done 

nothing to offend me and don’t 

worry, I found my knife – you did 

give it back to me. I like to joke 

around with people. By the way here 

is my card and I am licensed in New 

Jersey as well.” 

I smiled meekly, took his card and 

returned to my car. As I sat down, I 

realized I was shaking. 

“What’s wrong with this picture?” I 

asked myself. 

We have just completed burying a 

64-year-old mother of three. This 

was not a time to laugh. 

We have just completed burying a 

64-year-old mother of three. It’s 

about 100 degrees outside. We are 

all exhausted and our clothes and 

shoes are filled with the dust of the 

earth after burying a Jewish mother 

and this man informs me that he 

likes to joke around with people! 

I also like to joke around. However, 

as King Solomon teaches: “[There 

is…] A time to weep and a time to 

laugh; a time of wailing and a time 

of dancing” (Ecclesiastes, 3:4). This 

was not a time to laugh! 



 
3 

Thinking about this on the drive 

home, I realized that because this 

man is always involved in death and 

burial he has become hardened and 

no longer is touched by the tragedy 

of death. To him it is a regular part 

of his life. 

Death has become the norm in his 

life. 

As I drove on, I thought of the fact 

that we are now in the midst of the 

Three Weeks (and now the Nine 

Days), the time of national mourning 

for the Beis HaMikdash, the holy 

Temple of Jerusalem. 

How do I find it possible to joke 

around today? How can I crack a 

smile and a laugh when I am 

supposed to be in the midst of 

mourning for the destruction of both 

Temples? Am I not exhibiting the 

exact same callous and cavalier 

behavior which I found so distasteful 

in the funeral director? How can I 

smile and kid around when at this 

time of the year, thousands and 

thousands of Jews were being killed 

and ultimately the Beis HaMikdash 

would be destroyed? 

Have I become as casual and 

cavalier in my reactions to death as 

the funeral director? 

The more I thought about it, the less 

smug I felt about myself and the less 

scornful of the funeral director. I 

started feeling more and more 

ashamed of myself for my lack of 

feeling for this time of the year. 

Have I become unmoved because of 

the fact that I have lived every day 

of my life without a Beis 

HaMikdash? Is my skin no longer 

responsive to the pain of the nation? 

As I drove, I felt sadder and sadder; 

not so much for the nation but rather, 

for myself. I was saddened by the 

realization that the destruction had 

become routine in my life; 

something standard and 

unexceptional and – most troubling 

– almost natural. 

As the realization hit home, I pulled 

over to the shoulder of the highway 

and I cried. 

I cried not for the Beis HaMikdash, 

and not for the destruction of 

Jerusalem. I cried for me, and for the 

realization that I too had become a 

funeral director. 

Excerpted from Rabbi Eisenman’s 

new book, For Everything a Time. 

(www.aish.com)  

http://www.aish.com/
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IMPORTANCE OF ....  
The Sifri explains that the first Posuk in Devarim lists all the 
places where Bnei Yisroel did things to anger Hashem. The 
Aveiros themselves are not stated, ktrah ka isucf hbpn. The 
Meforshim ask, why do we find elsewhere that Moshe was 
explicit in scolding the Bnei Yisroel, calling them names (e.g. 
o,hhv ohrnn) and referring specifically to their iniquities, without 
apparent concern for their Kavod ? The Posuk states further that: 
vru,v ,t rtc van khtuv - Moshe began translating the Torah into 
70 languages, presumably for the benefit of the Goyim. Why 
educate the Goyim in all the Aveiros of the Bnei Yisroel ? The 
Mishna says (Avodah Zara 21a) that one may not rent a Merchatz 
(bathhouse) to a non-Jew because the non-Jew will permit its use 
on Shabbos, and it will still be referred to as the Jew’s Merchatz. 
The Rambam (n”vp) explains that a non-Jew will enjoy creating a 
Chilul HaShem by allowing this reference. The Divrei Yoel quotes 
Meforshim who ask, the Gemara (Moed Katan 12a) states that a 
Merchatz may be rented to a non-Jew over Shabbos or Yom Tov 
provided it is outside the T’chum. Since Jews will presumably not 
go outside the T’chum on Shabbos, they won’t see it in operation. 
(Over Chol HaMoed, it may not be rented even outside the 
T’chum). Why are we not concerned here with the fear that a non-
Jew may refer to it as the Jew’s ? He answers that where a non-
Jew sees a Jew being Mechalel Shabbos, the Chilul Hashem is not 
so great because the non-Jew is aware that in every religion, there 
are those individuals who choose not to observe. However, when 
Chilul Shabbos takes place in front of other Jews and no one 
complains, then the Chilul Hashem is greater. As such, we are not 
as concerned with a Merchatz outside the T’chum, since there are 
no observant Jews to see its use. Generally, to prevent a Chilul 
Hashem, it was necessary for Moshe to chastise Bnei Yisroel 
explicitly (o,hhv ohrnn). It is actually a Kavod for Bnei Yisroel to 
be yelled at for their Aveiros, as Moshe usually did. However, in 
Devarim there would be no Kavod in the Torah’s explicit review 
of Bnei Yisroel’s Aveiros, so a Remez (hint) was sufficient.    

QUESTION OF THE WEEK:  
When would someone be required to say the special Tisha B’Av 
Mincha Tefilah of ojb during Maariv and Shacharis ? 

ANSWER TO LAST WEEK:  
(Who needs no Pidyan HaBen unless his father died within 30 days ?)  
The Shulchan Aruch (s”uh 305:19) rules that a Chalal - the son of 
a Kohen and a woman he was not permitted to marry (e.g. a 
Gerusha), needs a Pidyan only if the Kohen dies within 30 days 
of his son’s birth. If the Kohen lives beyond the 30 days, the 
Kohen himself keeps it, or the Chalal inherits it.   

DIN'S CORNER:  
The custom among many when Tisha B’Av falls on Sunday is to 
be at home as Shabbos ends, and to then say Baruch HaMavdil 
Bein Kodesh L’Chol before changing one’s shoes and clothing, 
and then going to Shul for Maariv. (Piskei Teshuvos 553:1) 

DID YOU KNOW THAT ....   
The Gemara (Taanis 30b) states that during the 40 years that Bnei 
Yisroel wandered in the Midbar, Hashem spoke to Moshe with a 
cold manner. At the end, after those over the age of 20 finished 
dying, Hashem restored His previous affectionate manner. 
Tosafos cites a Midrash which describes the graves dug each year 
on Erev Tisha B'Av to claim the bodies of those destined to die 
that year and the Rashbam explains that all year no one ever died, 
except on Tisha B'Av, and every Tisha B'Av, 21,000 plus a little 
more from those destined to die in the Midbar, would succumb. 
The yearly excess over 21,000 added up over time to total a little 
more than 15,000. The MaHarsha and others are quick to point 
out that 21,000 for 40 years, plus 15,000 was far more than the 
600,000 number, upon whom the decree of death in the Midbar 
fell, and accordingly, the MaHarsha advocates modifying our 
version of this Tosafos. However, the Chavas Yair (250) suggests 
that the Midrash implies in several places how during those 40 
years, whenever Tisha B'Av would fall on Shabbos, the usual 
deaths would not occur. As such, since Moshe sent the Meraglim 
in the 2nd year and the Gemara (Bava Basra 121a) makes clear 
that no one died in the 40th year, only 37 years of possible deaths 
remain. The Levush - Hilchos Rosh Chodesh determines that in 37 
years, Tisha B'Av will fall on Shabbos 9 times, leaving a total of 
28 years in which Bnei Yisroel died on Tisha B'Av. Since the 
Posuk in Bamidbar lists the actual number of those over the age 
of 20 at 603,550, the calculation of 28 years X 21,000, plus 
15,000 = 603,000, which, if one adds a little for the excess over 
the 15,000, should equal the exact amount. 

A Lesson Can Be Learned From:  
When the Chofetz Chaim published his first Sefer, he did so in Vilna. All 
published works had to be examined by the government censor, who in 
Vilna, was an assimilated Jew. The Chofetz Chaim found himself sitting 
before this censor on many occasions and in one conversation, the 
Chofetz Chaim happened to mention something in passing regarding 
non-Jews, whom he described as “the Goyim, LeHavdil”. The censor 
became incensed, criticizing the whole perspective of separation. “All 
men are created equal !” he argued. “Why is there a need to 
discriminate between Jew and non-Jew ? It is exactly because of this 
attitude that Jews have suffered for so long. It is far better to join with 
the non-Jew in the community of man as I have, than to perpetuate this 
silly distinction which only works to the Jew’s detriment”. The Chofetz 
Chaim, in his kindly and pleasant manner replied: “It is not I who has 
made the distinction. It is the Ribono Shel Olam who said: ‘VoAvdil 
Eschem MiKol HoAmim’ – and I separated you [Bnei Yisroel] from all 
the nations. The separation is there. It is our choice to decide on which 
side of the divider we wish to be. I have chosen the Jewish side”. 
P.S. Sholosh Seudos will not be eaten in Shul this week. Please take 
note of the time change for the second Mincha. Maariv on e”amun will be  
at 9:05. (Please visit www.perekmishna.com for a worthwhile undertaking) 

http://www.perekmishna.com/
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אלה הדברים אשר דבר משה אל כל ישראל “ 1:1

בעבר הירדן, במדבר בערבה מול סוף בין פארן ובין 

 ”תפל ולבן וחצרות ודי זהב

“These are the words that Moshe spoke to all of 

Yisroel, across the Yarden, in the wilderness, in the Plain, opposite 

the Reeds, between Paran and Tofel, and Lavan and Chatzeiros and 

Di Zahav.”  Rashi explains that when the Posuk says, “אלה הדברים”, 

it means that Moshe was giving Klal Yisroel Tochacha, words of 

rebuke.  The names of places mentioned in this Posuk are not meant 

to delineate locations, rather they are to allude to sins that Klal 

Yisroel transgressed. Due to the honor of Klal Yisroel, Moshe did not 

want to openly mention their sins, rather he alluded to them.  How 

are we to understand this?  There are numerous other times that we 

see Moshe openly rebuke Klal Yisroel.  Why specifically over here is 

there a concern for the honor of Klal Yisroel and that they should be 

rebuked openly?  The following Divrei Torah will expound on this 

topic, and perhaps support the P’shat offered in the closing 

paragraph. 

אלה הדברים אשר דבר משה אל כל ישראל “ 1:1 – מזרחי 

 There are many places in the Torah where Moshe – ”בעבר הירדן

rebukes Klal Yisroel.  The rebuke here is especially embarrassing, for 

it lists several instances in which Klal Yisroel angered Hashem.  It is 

because of the gravity of these sins, that Moshe does not rebuke 

then directly, rather he alludes to them.   

 The first word of each – ”אלה הדברים“ 1:1 – בעל הטורים 

of the Chamisha Chumshei Torah are, “ויקרא“ ,”ואלה“ ,”בראשית”, 

) The Gematria of the final letters  .”אלה“ ,”וידבר“ 'ה',ר', א', ה', ת ) is 

equal to 611, which is equal to that of “יראת” – “fear of”.  “ ראשית

'חכמה יראת ד ” – “The beginning of wisdom is fear of Hashem.”  It is 

also the Gematria of “611 ,”תורה.   

רששמשון רפאל הי' ר   This refers to – ”אלה הדברים“ 1:1 - 

the entire contents of the fifth book of the Torah called Sefer 

Devorim.  The end of the Sefer Bamidbar deals with Hashem’s 

commandments regarding the conquest of the Land, whereas Sefer 

Devorim contains the words that Moshe spoke to his people before 

departing from them; for he would no longer be there to guide them 

in the fulfillment of their mission in the land of which they were 

about to take possession.  The names of the locations listed in this 

Posuk serves to establish where  the people last saw their leader, 

Moshe, and where they heard the words he spoke before his death.  

Every word of these final orations of our leader reflects his heartfelt 

attachment to his people and his concerns for their future welfare.  

In these orations it is as though he imparts to his people his own 

spirit, to enable them to endure the trials that await them.   

 It is bewildering that Rashi – ”אלה הדברים“ 1:1 - דרש משה 

explains that Moshe hints to the sins of Klal Yisroel here because of 

their Kovod, whereas near this Parsha, Moshe publicly denounces 

their actions and rebukes them both in regards to the Meraglim and 

the Eigel.  Why over here did Moshe only allude to their sins?  The 

people who Moshe were speaking to here were not those who 

transgressed those sins, who were actually of the previous 

generation.  To the ones who actually sinned he rebuked them 

publicly.  It was to this generation, those who did not actually sin, 

but their fathers sinned, this is where he alludes to their sins.  They 

needed to know the sins of their fathers and be rebuked for them, 

for they all must know that one can come to sin.  They should not 

think that believing in Hashem and in His Torah will prevent one 

from sin relating to all prohibitions.  Even this person can fall into 

the trap of the Yetzer Hara and sin.  Moshe was telling them softly 

that they must never let up the fight against the Yetzer Hara.  They 

must eradicate all power of evil, and the possible desires to follow 

the wickedness of the Yetzer Hara.  One must fill himself up with 

Torah and Mussar, and must create fences around him as protection 

from any potential sin.  Since they did not actually sin, it is not 

appropriate for them to be publicly rebuked, and that is why Moshe 

Rabbeinu only alluded to the sins of the previous generation so that 

they should learn from their mistakes and insulate themselves from 

the Yetzer Hara.   

“ – ”הדברים“ – ”אלה הדברים“ 1:1 - רוקח  דברים -' ה ” – five 

Chumshei Torah.  “הדבורה” – just as a “דבורה” has honey, Torah is 

sweeter than honey.   

 Between different things – ”אלה הדברים“ 1:1 - נאות דשא 

there is always an intermediary which border on both.  There is a 

monkey, which borders between a living creature and one that 

speaks.  The Arizal says that this concept applies in all the worlds.  

Sefer Devorim is the border between the first four Seforim of the 

Chamisha Chumshei Torah, Torah Shebiksav, and Torah Shebal Peh.  

Sefer Devorim is called Mishna Torah, and was said by Moshe 

Rabbeinu.  On the one hand it is like Torah Shebal Peh, that was 

from Moshe, yet it was written down by the “mouth of Hakodosh 

Boruch Hu” to Moshe like the rest of Torah Shebiksav, and therefore 

is the border between the two.   

אלה הדברים אשר דבר משה אל כל “ 1:1 – אך פרי תבואה 

 Moshe spoke to “all of Klal Yisroel” for that was part of the – ”ישראל

rebuke.  One could say, why should it matter to me if my friend is a 

Rasha, Chas V’sholom?  The Zohar Hakodosh says that Olam Hazeh is 

like a boat on water with people on it.  If one person makes a hole in 

the boat underneath him, it affects the entire boat.  Moshe spoke to 

“all of Klal Yisroel”, he was telling them that they must care about 

the actions of their fellow Yid, for they are all on the same boat.   

אלה הדברים אשר דבר משה אל כל “ 1:1 - מגלה עמוקות 

 – ”אבק לשון הרע“ ,is Roshei Taivos for ”אלה“ The word – ”ישראל

traces of Loshon Hara.  Bava Basra 165a – Many people are guilty of 

theft and some are guilty of Gilui Arayos.  Everyone is guilty of the 

types of speech which are considered to be Avak Loshon Hara.  It is a 

sin that everyone commits and there is almost no one who is 

capable of avoiding it.  Being that Moshe was to speak about the sin 

of Avak Loshon Hara, that which applies to all, he spoke to “all of 

Klal Yisroel.” 

ב"רע   – ”אלה הדברים אשר דבר משה אל כל ישראל“ 1:1 - 

Moshe did at some point have to rebuke Klal Yisroel openly and 

directly.  Now that Klal Yisroel had done a complete Teshuva, it was 

no longer necessary to rebuke them openly, rather he alluded to 

their sins.  (The reason he even alluded to them was so that they 

should protect themselves from any potential future sin).  

אלה הדברים אשר דבר משה אל כל “ 1:2 – דברים רבה 

 These words are to be understood in light of what it says in – ”ישראל

Mishlei 28:23 “ אחרי חן ימצא ממחליק לשון מוכיח אדם ” – “One who 

reproves a person, later he will find favor, more than one with a 

flattering tongue.” “מוכיח” is a reference to Moshe.  “אדם” is a 

reference to Klal Yisroel, as it says in Yechezkel 34:31 “ ואתן צאני צאן

 You (Klal Yisroel) are My sheep, the sheep of“ – ”מרעיתי אדם אתם

My pasture, you are man.”  What does the word “אחרי” mean?  

Hakodosh Boruch Hu is the speaker of the Posuk and He was saying, 

“Moshe’s rebuke of Klal Yisroel was for the purpose of bringing Klal 

Yisroel after Me – to follow in My ways.”   

י מבעלזא"מהר   – Devorim Rabbah 1:2 “ אלה הדברים אשר

 The Medrash connects this Posuk to a – ”דבר משה אל כל ישראל

Posuk in Mishlei 28:23 “מוכיח אדם אחרי חן ימצא ממחליק לשון”.  

 Moshe is telling Klal Yisroel that they must know that they – ”אחרי“

are before Hashem.  Firstly, know that Hashem knows everything 

and nothing is hidden from Him.  Secondly, when one is ready to 

come forward and do Teshuva, know that it is before Hakodosh 
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Boruch Hu.  He loves all of Klal Yisroel, and when they come forward, 

He will assist them in their Teshuva and in their returning to follow 

in His ways.  One should not think that he has the capabilities to do 

it on his own, rather he must know and rely on Hashem.   

“ – 17b – ראש השנה  וחנון, רחום, קל' ד', ד ” – Hakodosh 

Boruch Hu told Moshe that Klal Yisroel should know that when they 

sin Chas V’sholom, there are the thirteen Middos of Hakodosh 

Boruch Hu that they can say, and Hakodosh Boruch Hu will forgive 

them.  The first two Middos are Hashem, and Hashem. The first 

Hashem is before one sins, and the second Hashem is for after one 

sins.   

י"רש   – Rosh Hashanah 17b – “ 'ד', ד ” – This refers to the 

Midas Harachamim of Hakodosh Boruch Hu.  He says, “I am Merciful 

upon you before you sin, and I am merciful upon you after you sin, if 

you do Teshuva.” 

ש"רא   – Rosh Hashanah 5 - “ 'ד', ד ” – What does it mean 

that Hakodosh Boruch Hu is Merciful before one sins – if he didn’t 

sin yet, there should be nothing that he needs Rachmanus for?  

Although Hakodosh Boruch Hu knows already that one will sin in the 

future, nonetheless he employs the Midah of Rachmanus and only 

judges him “באשר הוא שם” – as he is at that point in time, and not 

for what he will do in the future.  Alternatively, it is speaking about 

the sin of Avodah Zara.  Kiddushin 39b – when one thinks of Avodah 

Zarah, Hakodosh Boruch Hu attaches it to an action, and it is as if the 

person actually served Avodah Zarah.  What we learn here, is that 

even in this case, while the person already did something wrong, he 

will not be punished until he actually performs the action.   

כי ישראל חטאו בכפליים ולקו “ – Eicha Rabbah – משלי יעקב 

  ”.Yisroel sinned double and received double punishment‘ – ”בכפליים

What was the double punishment that they received? Moshol – 

There was a teacher who had two students; one was wise, and the 

other was a simpleton who did not understand anything.  One day 

the wise son began to misbehave.  The teacher warned him time 

and time again to stop misbehaving but to no avail.  Being that he 

did not listen to the teacher, the teacher told the simpleton student 

to hit the wise student.  The wise student began to wail 

uncontrollably.  He said, it would be painful if the teacher hit him, 

for he would understand why he was being hit, and why he needed 

to be punished.  However, now the simpleton is hitting him, he does 

not even know his right from his left, and has no idea why he is 

striking, therefore this beating is a double embarrassment for him.  

This is why I am wailing so.  Nimshol – Klal Yisroel received the 

punishment they deserved, but there was double embarrassment 

for them for they were not hit by Hakodosh Boruch Hu, against Who 

they sinned, Who knows everything.  Rather they were hit by wicked 

individuals, who have no idea why Klal Yisroel deserved the 

punishment.  Therefore the Posuk tells us that Klal Yisroel received 

double punishment; being struck by simpletons and not by 

Hakodosh Boruch Hu.     

“ Eicha 2:5 – נחמת ציון  כאויב בלע ישראל בלע כל ' היה ד

וירב בבת יהודה תאניה ואניה, ארמנותיה שחת מבצריו ” – “The Lord 

became like an enemy, He consumed Yisroel; he consumed all of her 

citadels, He destroyed its fortress. He increased within the daughter 

of Yehuda moaning and groaning.”  The Posuk is a Remez to the 

great love of Hakodosh Boruch Hu towards Klal Yisroel, and the 

reason for crying on Tisha Ba’av.  The Loshon of “בלע” is from a 

Loshon of “הסתיר” – “hidden.”  Hakodosh Boruch Hu had great 

mercy on Klal Yisroel and although He was like an enemy to Klal 

Yisroel, He did not hand them over to the enemies to destroy and 

eradicate them.  Not only that, Hakodosh Boruch Hu even hid their 

 their citadels” – the Bais Hamikdash.  During the time“ – ”ארמנותיה“

of the destruction of the Bais Hamikdash, Hakodosh Boruch Hu hid 

the Heichal and the Azaros, so that the enemies could not control 

them.  If so, why do we cry and mourn over the Bais Hamikdash each 

year if the Bais Hamikdash was not really destroyed, it was just 

moved and hidden?  To that the Posuk answers, “שחת מבצריו” – 

while it is true that the Bais Hamikdash was hidden and the enemies 

did not lay their hands on it, nonetheless, where is it?  It was here 

before, and it is no longer here.  It is somewhere, but where is it?  It 

was destroyed from in front of our eyes and is hidden from us.  For 

this we cry, for it is lost from us.  “ ה ואניהוירב בבת יהודה תאני ” – 

therefore, each year our crying and groaning increases, for while the 

Bais Hamikdash is stored and hidden, nonetheless we are not Zoche 

to have it with us.   

וביום פקדי ופקדתי עליהם “ Shemos 32:34 – עבודת ישראל 

 And on the day I make My account, I shall bring their sin“ – ”חטאתם

to account against them.”  Hakodosh Boruch Hu is saying here that 

He will remember the Chet of the Eigel.  Can it be that Hakodosh 

Boruch Hu, the all Merciful One, our Father in Heaven who forgives 

us for our sins, always remembers the Chet Ha’eigel?  If one were to 

grow up with the Torah, and always heed it, it is not necessarily a 

great feat for the Torah always returns to its host.  Conversely, one 

who comes from a home that does not heed the Mitzvos of the 

Torah, and does not toil in the study of Torah, and he rises above it 

all and becomes a true G-d fearing person, he should be 

commended more so for accomplishing that.  We are children of 

Avrohom, Yitzchok, and Yaakov.  Although Klal Yisroel said  נעשה

 it does not seem so great a feat, for they were just following ונשמע

in the path of their illustrious forefathers.  Then Klal Yisroel 

transgressed a great sin, the sin of the Eigel.  They showed that by 

nature they had desires for evil, and therefore when they do good 

they are to be commended.  That which Hakodosh Boruch Hu 

remembers the Chet Ha’eigel is a Chesed for Klal Yisroel, for this 

makes their Kabolas Hatorah and their following in the path of 

Hashem much greater.   

 Perhaps now we can understand why here Moshe rebukes 

indirectly, while other times he rebuked them directly.  Moshe was 

soon going to pass on from this world, and needed to prepare Klal 

Yisroel for the future.  His rebuke was not stated openly, for it was 

rebuke for what they would do in the future, not for past sins which 

they themselves did not do, but their parents did.  Moshe was telling 

them that they should never think that they are impervious to sin, 

and that they need not protect themselves against possibly sinning.  

Klal Yisroel needed to know that nothing is hidden from Hashem, yet 

He is ready and willing to accept our Teshuva.  We must know that 

He is all Merciful, and does everything for us.  When we are in pain, 

it is for our benefit.  He hid the Bais Hamikdash so that the evil 

enemies should not completely destroy it, and He did not allow for 

them to destroy us.  Nonetheless, the sting is great, for we are not 

Zoche to have the holy Bais Hamikdash.  It is for that which is hidden 

that we must cry and mourn.  That which we did sin can be used to 

our advantage because of the great Mercy of Hakodosh Boruch Hu, 

for it shows what we must overcome in order to follow the Rotzon 

Hashem.  Moshe Rabbeinu was teaching us that that which is hidden 

from us, is something to mourn over.  As the day of Tisha Ba’av 

approaches we must truly think about the loss that we currently 

have.  We must cry and mourn this year more than last year over 

what we are missing, for the greater the introspection the more we 

will recognize what we are missing.  May we be Zoche to do a 

complete Teshuva, and be Zoche to see the Binyan Bais Hamikdash, 

 !במהרה בימינו אמן
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