
uheuktk tbhe rat ,j, okug ,buvf ,hrc uhrjt ugrzku uk v,hvu
 wudu ktrah hbc kg rpfhu(dh-vf),uumnv kngca ,kgu,v - 

    t,ubju vcuy ehzjnv ostf 'ouka ,hrck uk tv,a - ouka h,hrc ,t :h"ar
h,hrc - uk v,hvu h"ar :uh,unuka v"cev uk arhp itf ;t 'vcuy ung vauga hnk
tkt vb,b tk 'irvt ka ugrzk vbuvf vb,b rcfa p"gta - okug ,bvf ,hrc :,tz
skuba xjbhp kct 'i,janv rjt ushkuha ovh,usku,ku ung ujanba 'uhbcku irvtk
/hrnzk udrva sg xjbhp ivf,b tk///itf sg vbuvf kkfk tc tk janb tku ifk osue
vtcv vumn ka vjuf vnf sg ohsnk ubt urfau xjbp ka uvagnc ohbbuc,naf     
(/tf vyux) kwwzjt ikuf ,uumnv kf kg 'vbvs 'utruck uapb ,urhxn h"g ostk uk
,ugnanfu 'utruck ostv ,t ,cren vumn kfa ;t kga ubhhvu 'vumn vcfn vrhcg

g vrunv wt,uumw iuakn thva 'vpud vumn ,ch,ung tuva sg utrucc ostv ,uecs k
k ostv kg kyun z"fc 'ann t,uumc w,h'v,hcavk u,jnac rz crg,h kck runa

,ujuf smn ohdurye uhkg ihrrug,n 'utruc kt ,ucre,vk ostv vfuza rjt hrva
ifku 'ohfknv hfkn lkn kt ,ucre,vk hutr vz rnujn .ure iht o,bgyka 'grv
kg i,ht sungku ovng ojkvk uhkg kyun ztu 'ukhpvk hsfc uc ,urd,vk ov ohxbn
,t tuv shxpn 'onnz uehph uwwj ot hf 'tyj h"g ukhpvk ukt ujhkmh kck u,rnan
rh,xnu 'vumnv kg thv vpjn vrhcgv hf 'vaga vumnv ,ufzc vfz vk ,ucre,vv

 /vbhdc vfza vdrsnv tuv sctn tkhnnu 'vnuahr kf rfhb tka sg vrut
v,ufzc vc vfuz ostva vdrsnv hf 'apb ,urhxn lu,n vtcv vumn thv vbua      
vchxvu 'vshxpvku vhkg dryek kufha okugc juf oua ihta 'kzrc itm hxfbk uk thv
rxunv vz hf 'kuyhcv ,hkf,c ,uahv kuyhc ka vtmu, thv apb ,urhxn hf thv lfk
oa asek hsfc unmg sctk tuv inuznu ifunu 'kkf unmg ,ubucajc exug ubht uapb
hrnujv u,uvn ,t hrva 'wrnujn .urew ,bhjcc ostv vz iht cua ifa iuhfu 'ohna
vp iuj,p oua iht tkhnnu 'utruc sucfk ukyck tuv inuznu ifunu 'kkf chajn ubht
,urhxnc scugv f"gu /utruc kt cre,ha vat sukhk vn ,ugyku tuck ohdryenvk
'vdrsnv uzc uhrjt ugrz ,t od tuv vfzn ,nhuxn vdhrsnu vkgnk z"Hg vfuzaf 'apb
rcsv lanb ifa iuhfu 'uapb ihbef rcsv ,hagb 'ubnn vrx vbht uz vdrsna rjtn hf

/vc ekj kuyhk ov od ohhutru 'u,uvnn ekjf ohcajb ov od hrva 'uhrjt ugrzc od
ka uhagn ,t vz ehsm vtraf 'xjbp kmt i,arpc ubt ohtur rat rcsv tuv     
uk ah hf gsh 'uapbc uk ,ukgk kufh rcsv vz hf gsh 'wv ,neb ,t ouebk vmru hrnz
'othab hns ,t ugc,hu 'uvagnk uaujh tk uyca hbc hf ihcvu 'ktrahc thab og exg
vhv ifun gcyv lrsc iftu 'utruc ,njkn ,t oujkk hsf u,uah kf kyhc f"pgtu
iuhfu 'k"z ubhnfj hrcsc vz kf rtucnf 'kkak uhhj uk i,hb ohxb hxhbc eru ',uhbgrupk
'ogca ohrjcunv in ,uhvk vsh kg vkg,ba ubhhvu 'vbuvfv ,kgnk v,ufzc vfz ifa
hf 'vfhz sckc unmgk tk lt 'vucdv ubjkuan kuftku otruc hbpk anak ufza uktn
dryenk vp iuj,p iht ts iudfca runtf hf ',urusv kf ;ux sg uhrjt ugrzk ot

/uhrjt ugrzk od rcsv lanb tkhnnu 'uapb ihbek rcsv ,hagbu 'vhrjt rgrgk

tbhe rat ,j, okug ,buvf ,hrc uhrjt ugrzku uk v,hvu
 wudu ktrah hbc kg rpfhu uheuktk(dh-vf)ivf,b tkw ihhbgc - 

whrnzk udrva sg xjbhp
k     ka ugrzk vbuvf vb,hb rcfa p"gta - okug ,buvf ,hrc" 'h"ar c,

rjt ushkuha ovh,usku,ku 'ung ujanba uhbcku irvtk tkt vb,hb tk 'irvt
'itf sg vbuvf kkfk tc tk 'janb tku ifk osue skuba xjbhp kct 'i,janv

/"hrnzk udrva sg xjbhp ivf,b tk 'ohjczc ubhba ifu
c vaevu     kkkk""""mmmmzzzz    ddddttttrrrrppppnnnn    kkkk""""rrrrvvvvnnnnkkkk))))    wwwwvvvvhhhhrrrrtttt    rrrruuuuddddwwwwskuba xjbhp kct" '(z"y ,ut '

,t janha vank wv vuuhm tk gusnu 'rnt, otu-wufu janb tku ifk osue
hnh ,gca hcdk rntbfu) '"uhbcu irvt ,t juank uk vuuhma unf 'xjbhp
chre, uhbc ,tu irvt ,tuw [wzu ws oheuxp y"f ,una] irvtk gdubc ohtukhnv
wu,ut ,janu uatr kg ,emhu vjanv ina ,t ,jeku///sgun kvut j,p kt
hbhna ouh hcdku '{ohtukhnv hnh ,gcan ouh kfc vnhhe,v uz vjhanu-}
,t ,jekuw [u"y-s"hu c"hu wy oheuxp wn ,una] uhbcu irvtk gdubc ohtukhnk
,t ,ackvu///sgun kvut j,p kt uhbc ,tu irvt ,t ,crevu///vjanv ina
ratf o,ut ,janu///chre, uhbc ,tu///u,ut ,janu asuev hsdc ,t irvt
vbuufv iht-) iye ihjaun ihta '.r,k ahu" 'cahhu /(wudu ovhct ,t ,jan
ihhughfu] ufkunc c"h ic vhv lknv vnka hrva 'iye ihjaun ihta vfkv vbaha
erp 'wt ohfkn wg] janbu [wufu cajn v,t itfnw-s"h erp wvcr okug rsxwc
ohbvuf ,jhanu khtuva 'thv vbuufv tkt '[wvnka ,t janhuw-y"k euxp wt
ihkuj trndc wg] vsucgk kuxp iye hrvu 'vsucgk orhafvk hsf thv
inz u,utc xjbhp(a rnuk ah)u '(iye ihjaun iht lfk '[wufu lgrzn ahtw-:s"f
vagbafu 'u,ut juank lhha vhv tk lfhpku 'uhbcu irvt ujanbaf vhv iye
'ifanv janbaf tkt uhbcu irvt ujanb tks 'u,ut juank lhha vhv tk kusd

/if,h tk - lf rjt u,ut juank kct
tks ';hsg (onurn shep, tuva 'iuvhfu-) vjhanc ygnka 'rnuk ah sugu      
ujanb lfhpku '(ivfku-) janhvk ohjrfun uhva o,ut tkt (ubvhfu-) ujanb

 irvt (ubvhfu-)zzzztttt    uuuusssskkkkuuuubbbb    rrrrccccffffaaaa    uuuuhhhhbbbbccccuuuujuank iht hrva 'hfv utkc rapt tks '
vhv, if ots '(ohbvuf uhvh tk zt uskub rcfa uhbcu 'ivfk hsf-) sujkc irvt
'ubvfha) janba rjt ohbc (iezv) irvtk uskuuh tk hrva 'vkhyc vbuvfv

 irvt lfku '(ohbvufv ovhtmtm h"g vbuvfv ,t ufhanhuuuuusssskkkkuuuubbbb    rrrrccccffffaaaa    uuuuhhhhbbbbccccuuuuzt 
ovhtmtm h"g vbuvfv ,t ufhanha hsf 'ivfku) janhvk ohjrfun uhv

n,htu rzgkt hbc kct '(ohbvufvjanhvk ohjrfun uhv tk zt uskub rcfa r
'ov tkc rapt hrvs '(ohbvufv ovhtmtm h"g vbuvfv ,t ufhanha hsf 'ivfku)
ubvfh ukt ohbcu) ujanba rjt ohbc (ohrhgmv) rn,htu rzgktk uskuuh hrvs
vausec uskuba vkt ubvfha ;hsgu '(ohbvufv ovhtmtm h"g vbuvfv ,t ufhanhu

/"xjbhp janb tk lfku '(ohbvufv ovhtmtm h"g vbuvfv ,t ufhanh ovu)

Baal HaTanya, R’ Schneur Zalman of Liadi zt”l (Likutei Amarim) would say:

     wo,t o,hfvu ohbhsnv ,t rurmw - The Jewish people are a peace-loving nation. Why should we be commanded to torture

the Midyanim and physically beat them? What happened to woukak vhkt ,treuw - ‘You should call to them in peace,’ like

is commanded by other confrontations with our enemies? It is because ‘peace’ is the wrong approach with such people.

They wish to be sociable to us, to treat us nicely and with friendship - in order to destroy us from within! wovhkfbcw - They

use all forms of contrived plots to make us sin and take away our Jewishness. There is no peace - they must be beaten!”
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The shiur of Harav Gamliel Rabinowitz
shlit’a in Monsey will take place this

Sunday, at 10 AM, 2 Ribier Ct. in
Concord (R’ Wachsman shul). The shiur
will be a live telephone hookup. After the
shiur, each person will have a chance to

speak to the Rov privately by phone.

... L ¤pg̈ §l ªy §l ai ¦aq̈ mi ¦zi¥f i¥l ¦z §y ¦k Li ¤pä L¤zi ¥a i ¥z §k §x©i §a dï ¦xŸt o ¤t¤b §k L §Y §y ¤̀
Sponsored Anonymously as a Zechus for all those
looking for a Shidduch. May each and every one

find their Zivug, Bsha’ah Tova Umutzlachas! 

v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk ynpl : R’ Aharon Kotler zt”l writes that the world

misunderstands the idea of "ouka" - peace. The posuk testifies

that, contrary to popular opinion, what Pinchos did was not

war, the antithesis of peace, but it was precisely an act of

peace. By putting an end to wickedness, Pinchos restored

peace between Israel and their Father in Heaven. Similarly, 

A SERIES IN HALACHA
LIVING A "TORAH" DAY

"ause lhbjn vhvu" - Keeping the Jewish Camp Holy (91)

Preserving our Kedusha: Incidental Touching. There are many
circumstances when it is necessary for a lady to interact with a
man, which might lead to incidental touching. One prime

example is when a female visits a male doctor, either to treat an
illness, during pregnancy, for fertility issues, and the like. All
these are basically permitted as explained last week.
Nevertheless, the Gedolim feel that there must be some
limitation and/or guidelines, because if not, breaches of tznius

could very well occur. The following is a list of guidelines that,
based on decades of experience, R’ Shmuel Wosner zt”l,
compiled in his sefer Shevet Halevi (zxe:s), which teaches us the
proper conduct in this area.

A woman should try to minimize visits to a male doctor to
real needs.
When a female doctor with the same level of expertise is
available, she should be used instead of a man.
If there are rumors or suspicions about a male doctor not
acting in a tznius manner, he should not be used. 
To make appointments only in the “busy” hours when plenty
of patients and nurses are around. This also helps in making
the doctor more "shry  vh,shcgc" - burdened with his work
tasks, and this adds to the tznius. End of day visits and
after-hour visits should be avoided.

1)

2)

3)

4)

differences between a husband and wife are often the focal

point for problems in marital harmony. But the reality, says

R’ Noach Orlowek shlit’a, is that every home is a blend of

differences. As the saying goes, “A great marriage is not

when the ‘perfect couple’ comes together. It is when an

imperfect couple learns to enjoy their differences.”

`"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

If possible, another lady should accompany her and wait in
the waiting room. (R’ Wosner was not in favor of a lady’s
husband accompanying his wife and waiting for her in a
waiting room filled with other ladies.)

The door of the treatment room should not be locked and if
the doctor locked it she should request that he unlock it.
(Some doctors themselves have doors without locks so that
they cannot be accused of improper practice. The Poskim

argue if the door is unlocked but no one may enter without
knocking, does the fact that a nurse might mistakenly open
the door take away the issur of Yichud? They also argue if the
heter of "rhgc vkgc" [her husband is local] applies by doctor
visits and if the husband knows where she is and can leave
his workplace, they do have what and whom to rely upon.)
She should only talk to the doctor about relevant medical
issues and not get off the point to discuss other things. It
should be a “professional” relationship and nothing more. 
If a doctor suggests questionable procedures, fertility
treatments or the use of birth control, a woman must discuss
these issues with a Rav.
If some time goes by after marriage and the wife is not yet
expecting, she should consult with a Rav and follow his
advice, and not start running around to all kinds of doctors.       

5)

6)

7)

8)

9)

The Rebbe, R’ Velvel of Zabriz zt”l (Sefer Razin D’Oraysa) would say:

     “whjrzv ,jpan jrzkw - Even in random posukim, the Torah is teaching us the ways of Teshuva. The main trait that

brings one to repentance is humility. A person should always appear in his eyes as if he is bereft of mitzvos. That is

what wjrzkw (to shine) means. Something in the future. A person is waiting ‘to shine’ - meaning he is waiting to do a

mitzvah. Those mitzvos that he has already done are considered as not having done them. When he reaches this level,

then he will find that he will receive much help in doing the mitzvos - whjrzv ,jpankw - there will be many ‘families’

(support) to help him shine. Many paths will be opened for him by Hashem to perform more and more mitzvos.” 

A Wise Man would say: 

   “Mastering others is strength; mastering yourself is true power.”                           



    Rashi here quotes an interesting Gemara: “The face of Moshe was like the sun; the face of Yehoshua was like the moon.”
The Gemara (vg c"c) concludes with the words, “Woe to such an embarrassment.” In other words, even though he lived only
one generation later, compared to Moshe Rabbeinu, who was “like the sun” - the one who shines Torah on the whole world,
Yehoshua bin Nun was “like the moon” who only reflects the light of the sun. This is a cause for shame and embarrassment. 
     Rabbeinu Chayim Yosef Dovid Azulai zt”l (Chida) explains this in a new light which serves as a great lesson to every
one of us, especially during the days "ohrmnv ihc". The Medrash tells us that Yehoshua was the one who would prepare the Beis
Medrash for his Rebbe’s shiur! He was the “youngster” who would set up the benches and prepare the seforim! It was because
of this, says the Medrash, that he was chosen to be the Nation’s leader! “Woe to such an embarrassment,” says the Chida, is
referring to the “embarrassment” of being the “helper” - the Shammes, the Gabbai, the ",ran" of Moshe Rabbeinu. He was a
“second-class-citizen” in the eyes of others! But it was because he did this that he merited to become the leader! 
     How often do people refrain from getting involved in good causes or helping others because it is beneath their dignity?
“Es past nisht!” is a common refrain! Had Yehoshua bin Nun felt this way, had he been “embarrassed” to serve Moshe, he
would have never become the manhig! He wasn’t afraid to “lower” himself which was really his ticket to greatness! 
     As we mourn the loss of our Bais HaMikdash because of "obj ,tba", let us take this lesson to heart and realize that doing
chessed for others is not a put down! Making oneself small is an act of greatness - not the opposite! If it is not beneath
Hashem’s dignity to assist us each and every day, then it is certainly not beneath our dignity to service others, in any way!
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     The Maharal M’Prague ZT”L quotes a three-way machlokes between Rabbi Akiva, Ben Zoma and Shimon ben Pazi, as
to what is the quintessential and definitive posuk in the entire Torah. Rabbi Akiva believed that "lunf lgrk ,cvtu" - loving a Jew
as you love yourself, is the main posuk. Ben Zoma posits that it is, "sjt wv ubheukt wv ktrah gna" - the acceptance of Malchus
Shamayim. Two very logical choices, indeed. But then, Shimon ben Pazi argues and says that the most important posuk in the
Torah is: "ohcrgv ihc vag, hbav acfv ,tu recc vag, sjtv acfv ,t" - which focuses on the Korbon Tamid, the twice daily
sacrifices. Interestingly enough, the Zohar HaKadosh states the halacha is according to Ben Pazi. The question is obvious.
The first two posukim are two of the most fundamental and crucial aspects of Yiddishkeit. But the third posuk ... how would
one consider it to be so important - especially today, when we don’t even have a Bais Hamikdash in which to bring korbanos?
     My machshava here is as follows: Can you think back to when you did a mitzvah with great excitement? Can you
remember the enthusiasm you had the first time you put on Tefillin, or the first time you put it on your son? How you said the
“Yehi Ratzon” and the berachos slowly with kavanna? Can you recall the feeling of standing under the chuppah, the
excitement of starting a new life of marriage? How long does the enthusiasm last? When something is done day in and day
out, as important as it may be, it becomes stale, automatic, by rote. The thrill and excitement are gone. This is the pitfall of the
Korban Tamid, a korban that is brought each and every day, morning and evening. There is a risk that the novelty will wear
off, the enthusiasm will disappear and fade and  the korban is brought without any feeling, awe or inspiration. Thus, says Ben

Pazi, bring this korban like you brought the Olas Tamid on Har Sinai -  when everything was new and exciting! This is how
we should do all the mitzvos every single day. We must take that enthusiasm and use it towards consistency in avodas Hashem.

 //// ktrah hbc ,sg kf ugnah ignk uhkg lsuvn ,,bu(f-zf)

                                                                                                                                                                                                             

wudu rugp rcs kg vpdnv ouhc vfnv o,jt ihsn thab ,c hczf rcs kgu(jh-vf) 
     The city of Tunis was known as a great spiritual center for the Jews of North Africa, and many students came to the
yeshivah there to learn Torah with its renowned spiritual leader, Chacham Tzemach Tzarfati zt”l, who implanted in his
students a love of Torah, and an understanding of the various commentators on the Talmud. Chacham Tzarfati was a man
of astonishing wisdom, with purity and holiness. His courteousness to all people, and his nobility of spirit, was well
known, to the point that even non-Jews respected and esteemed him as well.
     Chacham Tzarfati devoted his days and nights to the study of Torah. At night, when a tallow candle was necessary in order
to learn by its light, the Chacham would burn through a full candle each night. On one occasion, when he had no way to light
his candle, he asked a baker’s assistant to light his candle and the young boy did so joyfully. Even when the candle went out a
number of times, the assistant kept coming back to light the Tzaddik’s candle, and in return, Chacham Tzarfati blessed him
with great riches. The blessing came true and many years later, this baker’s assistant turned wealthy businessman, returned the
favor by providing the Chacham with enough money to live out the rest of his life peacefully in the Holy Land of Israel.  
     He was fluent in the revealed Torah, yet his knowledge of the hidden paths of Nistar, for which only a select few
traversed, was equally voluminous. It was said that his mastery of the Zohar and other mystical works allowed him to
retain a certain measure of control over the angels and other celestial beings. No one knew to what extent this power
contained, until an episode occurred and the people of Tunis were awestruck with wonder.
     One year, a terrible epidemic struck Tunis, producing numerous victims. Cries of distress rang out from every home.
There was not one house that was not touched by illness. Men, women and children - no one was exempt from the path of this
massive plague, and few caregivers could continue to treat the sick for fear that they too would contract the deadly illness.
     People began streaming to Chacham Tzemach Tzarfati for blessings and amulets that would protect them from the
plague. The Chacham obliged as many people as possible, but he found that he was unable to continue his rigorous
schedule of Torah learning due to the stream of hapless Jews who required his assistance. Finally, the Chacham could no
longer tolerate seeing the suffering of his people. He stood up, and in a loud voice, ordered the ,unv ltkn (Angel of Death)
to come to the Bet Midrash. The students sitting at his feet were stunned and began cowering in fear, but Chacham
Tzarfati told them to remain silent. After a moment, he signaled to them with his hand that the destructive angel had
arrived. In front of his students and many other bystanders, he began to rebuke the angel in harsh terms. Then, he picked
up a bag of beans that had been on his desk and held it aloft. “I order the Angel of Death to immediately leave this city and
its inhabitants alone for as many years as there are beans in this bag.” Then, he put the bag down and resumed learning.
     Pushed by curiosity, one of the students dared to ask the Chacham for the bag in order to count the number of beans
inside. Distractedly, he handed over the bag and the student counted out exactly eighty beans. 
     Word spread rapidly, and soon the epidemic lifted. People began to recover and the inhabitants of Tunis breathed
easier. They had seen with their very eyes that “a Tzaddik decrees and Hashem executes.” And in fact, eighty years later
the epidemic once again struck the city, but Chacham Tzarfati was already in the world where only goodness reigns.
     Near the end of his life, the Chacham fell gravely ill and suffered terribly for two years, without a remedy for his ills. Then,
Eliyahu HaNavi appeared to him and gave him the cure to his ailment: If he studied Gemara and Poskim on the eve of a Brit
Milah in the home of the baby’s mother, he would be healed. The Chacham agreed to do this, and he was quickly healed. 
     From that day on, he was invited into each home in which a boy was born. There he studied Torah until daybreak. Since
that time, the custom among the Jews of Tunis has been to gather a minyan of scholars in the home of a newborn baby to
study until daybreak. Chacham Tzarfati passed away in Jerusalem in 5477 (1717), and received the honor due a Tzaddik.          

     ,tu recc vag, sjtv acfv ,t
ohcrgv ihc vag, hbav acfv      (s-jf)

 /// ivfv irvt ic rzgkt ic xjbhp(th-vf)
    There is a reason letters are called ",uh,ut" - they also
mean signs and wonders (,u,ut). We can derive so much
from the letters of the Torah. Reb Dovid Gurwitz shlit’a
points out the following pattern: Parshas Korach begins with
the letter "e" which stands for "vause" (holiness). Parshas
Chukas has the kuf in the middle. Parshas Balak has the kuf

at the end. Parshas Pinchos, which follows the 17th of
Tammuz, and the fast which begins the tragic Three Week
period leading up to the Destruction of the two Temples, has
no Kuf in its name. The kedusha, the kuf, migrated from the
forefront of our consciousness in Korach, to the middle in
Chukas, then to the back in Balak, and finally, it disappeared,
in Pinchos. That is the essence of what caused the Temples’
Destruction, both Batei Hamikdash, which literally means

    EDITORIAL AND INSIGHTS ON

      THE MIDDAH OF .... dddddllllltttttyyyyyddddd

CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

Houses of Holiness. Our sense of holiness gradually
disappeared - as seen and learned - in the parsha flow.
    Targum Yonasan ben Uziel states: “Every man of
Israel, by his prayer, can bring about a complete change for
the people and usher in deliverance.” (uy:jf ohrcs)
     We cannot know from which eye the long-awaited tear
will fall, the tear destined to usher in Mashiach. We have
already noted in previous generations that some people,
although not great Torah figures, have done amazing things
and brought about incredible revolutions in the history of the
Jewish people. Since no one knows to whom this tear
belongs, we must all pray to Hashem for deliverance. We
must all shed a torrent of tears so He may return us to Him in
perfect love, bring back the “kuf” - the kedusha - and rebuild
the Mikdash and firmly establish it as in times past. This truly
depends on every one of us. No one is excluded! 

                              FROM THE WELLSPRINGS OF

R' GUTTMAN - RAMAT SHLOMO

lyn: A young couple got married and were enjoying a

blissful few months. Life was great. He would dote on his
new bride and she always made sure to be home to greet her
husband when he came in. One day, though, the husband

arrived and his wife wasn’t home. She didn’t leave a

message and the husband was very worried and concerned. 

     After an hour-and-a-half the wife came home and without

thinking, the unnerved groom blew up at her. “Where were

you? I was so worried! Couldn’t you let me know why you

were going to be so late?” He then stalked out of the room.

   It took just a few minutes and the husband felt terrible. He

didn’t mean to get so upset at her. He quickly came back into
the room to apologize for his outburst and he found his young
bride crying. But they weren’t tears of sadness; they were
tears of joy! Why? She had grown up in a home where she

felt that no one cared about her. She once went away and

when she came back, she wasn’t even missed! Now that she

saw how much her husband really cared and worried about

her, she knew that he truly loved her and that they would

share a wonderful, happy life together. What for another

woman would have been a traumatic experience, was for this
woman with a difficult upbringing, an affirmation of love.
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By Rabbi Meir Orlian

I needed 
addit ional 
funds to 
p u r c h a s e 

a home. I contacted someone from my 
shul and he agreed to lend me $30,000. 
A few weeks later the lender’s mother 
passed away. I planned to pay a shivah 
call, but some friends asserted that it 
is prohibited for me to visit, but I am 
concerned that it will come across as 
insulting if I do not visit.
Q: Is it permitted for me to pay the 
lender a shivah call?
A: The Torah prohibits both collecting 
as well as paying interest. The Gemara 
(B.M. 75b) derives from a passuk that 
even honoring or praising the lender 
violates the prohibition (ribbis devarim). 
Therefore, greeting the lender first 
(makdim shalom) is prohibited if previous 
to the loan one was not accustomed to 
do so (Y.D. 160:11). Even if the borrower 
was accustomed to greet the lender, if 
he does so now because of the loan, it is 
prohibited (Shulchan Aruch Harav, Ribbis 
11).
Some authorities maintain that greeting 
the lender first is prohibited only when 
the borrower knew the lender but was 
not accustomed to greeting him. If 
the borrower and lender didn’t know 
one another, it is assumed that the 
greeting is not in consideration of the 
loan, rather it is because they are now 
acquaintances. Greeting the lender 
under these conditions does not violate 
the prohibition of ribbis devarim (Keren 
HaTorah 160:40; Chut Shani, Ribbis ch. 9; 
see Dibros Moshe, Gittin p. 352; Nesivos 
Shalom 160:7:[12]). Others are hesitant to 
adopt a lenient position since the matter 
is subjective and it is sometimes difficult 
to determine whether the greeting is in 

Menachem, Aharon and Shimon took a two-day 
vacation together. They spent the night at a motel, 
sharing a room.
After davening Maariv and having supper at a kosher 

pizza store, Menachem decided to shoot some hoops at the basketball court. “Are 
you going up to the room?” he asked his friends.
“Yes,” they replied. “We’ll put sneakers on and come down to join you.”
“Could you please take my wallet?” Menachem asked. “I have $2,000 in cash in it. 
Make sure to put it in the safe.”
“No problem,” Aharon and Shimon said.
Menachem handed Aharon his wallet. When they came up to the room, Shimon 
opened the safe. Aharon gave him the wallet to put in the safe and headed down. 
Shimon left the safe door open to put in some valuables from his bag, but he received 
an important phone call in the middle and got distracted. After finishing the phone 
call, Shimon put on his sneakers and rushed down to join his friends. When the three 
returned from the court an hour later, they saw that the safe was empty!
“How did that happen?” Menachem asked.
“I got distracted and left the safe door open,” Shimon apologized. “I don’t have that 
kind of money to pay you back, though.” 
Menachem told Aharon, “I also asked you to take care of the wallet.”
“True, but I didn’t do anything wrong,” said Aharon. “I gave the wallet to Shimon to 
put in the safe, and he left it open.”
When they returned home, the three 
came to Rabbi Dayan. “Aharon and 
Shimon accepted responsibility for my 
wallet,” said Menachem. “Shimon was 
negligent and left the safe door open, 
but does not have money to cover the 
loss. Can I collect from Aharon?”
“The Rema (C.M. 77:1, 299:1) says that 
if two people accept an item to guard, 
each is liable for half the value and is 
a guarantor for the other half, similar 
to two people who borrow money 
together,” replied Rabbi Dayan. 
“Although the Rema in his responsa 
(#27) differentiates and writes that 
guardians do not automatically 
accept responsibility for each other’s 
half, since they do not receive benefit 
like borrowers, the Shach (C.M. 77:1) 

bhi hotline
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story line

one or both? 
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shivah call-
ribbis devarim

...that while your business is closed 
you may be unintentionally violat-
ing  אמירה לעכום if your non-Jewish 
employees or service providers are 
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consideration of the loan or not (Keren 
HaTorah, ibid.; Mishnas Ribbis 4:18). 
Some suggest that the prohibition is 
violated when the borrower goes out 
of his way to greet the lender. If they 
happen to bump into one another, it is 
permitted for the borrower to greet the 
lender since it is not in consideration of 
the loan (Divrei Sofrim). It seems logical 
that one could be lenient in such a case.
Returning to your question, there are 
authorities who maintain that making a 
shivah call when you would not have done 
so were it not for the loan constitutes 
ribbis devarim (Chut Shani, ibid.), even 
though making a shivah call is a mitzvah. 
Although a borrower must fulfill the 
mitzvah of hashavas aveidah (returning 
lost objects) to his lender, making a 
shivah call is prohibited since the mitzvah 
is voluntary rather than obligatory. 
This is similar to the restriction against 
teaching one’s lender Torah due to the 
prohibition of ribbis devarim (Y.D. 160:10; 
see also Shulchan Aruch Harav, Ribbis 9 
and Bris Yehudah 11:[40]).
However, there is room for leniency if 
you are paying the shivah call because 
you are now friends with the lender and 
you generally make a shivah call to your 
friends. A barometer to decide whether 
it is permitted is whether one feels that 
the lender would also make a shivah call 
to the borrower if he was an avel. If the 
lender would not visit the borrower, it is 
an indication that they are not friends 
and the borrower’s intent to make a 
shivah call is in consideration of the loan. 
The issue requires further research, but 
a practical solution to your concern for 
hurting or insulting the lender is to ask 
someone to inform the lender that you 
are not coming out of concern for the 
prohibition of ribbis devarim.

money matters

supports the Rema’s ruling in the Shulchan Aruch that they become guarantors.
“Furthermore, the Nesivos (77:1) suggests that the Rema in his responsa only 
intended to say that guardians do not become full guarantors (arev kablan) for each 
other,” added Rabbi Dayan, “which would allow the owner to collect fully from one 
guardian even when the other is able to pay for his half. However, he did not negate 
their becoming guarantors when the other party is unable to pay.”
“Here I was not at fault, though,” said Aharon.
“Machaneh Ephraim (Hil. Shomrim #27) understands that if one guardian was 
negligent and the item was lost, each party is still liable for the half that he took 
responsibility for,” replied Rabbi Dayan. “However, others understand that if one 
party was negligent in his guardianship, or if the item was stolen from the house 
of one guardian, he alone bears liability. Nonetheless, if a borrowed item was lost 
through oness (uncontrollable circumstances) then both borrowers are liable, since 
the party holding the item is not to blame more than the other” (Mishnas d’Rebbe 
Eliezer C.M. 77:1).
“The Chazon Ish (C.M. 5:11) also indicates that if one party was negligent, he alone 
bears liability,” concluded Rabbi Dayan. 
“Similarly, if the item was solely under the hands of one party and stolen from him, 
he alone is responsible, since the other guardian transferred responsibility to him. 
The owner can still collect from the other guardian as a guarantor, but he is entitled 
to reimbursement from the guardian who was negligent. Thus, if necessary, you can 
collect from Aharon as a guarantor for Shimon.”

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com

BHI  |  1937 Ocean Avenue  |  Brooklyn, NY 11230  |  877-845-8455  |  ask@businesshalacha.com  |  www.businesshalacha.com

To subscribe send an email to subscribe@businesshalacha.com or visit us on the web at www.businesshalacha.com

story line

Property Improvements
Adapted from the writings of  Harav Chaim Kohn, shlita

(Adapted by Rabbi Meir Orlian from the writings of Harav Chaim Kohn, shlita)
Q: I installed an air conditioner and constructed a built-in, custom bookcase in my rented 
apartment. Does the owner have to reimburse me when I leave?
A: The renter can make property improvements that are beneficial to the landlord as well. If 
the improvement was important, the renter can demand reimbursement of expenses, up to the 
amount it benefited the owner, even if the owner initially refused (C.M. 178:3; Nesivos 341:15, 
264:6).
If the landlord would not have done the improvement because he lacks funds, he does not have 
to reimburse the renter, but the renter can deduct the relevant amount from the remaining rent.
However, if the improvement does not add to the rental value, so that the landlord would not 
have done the improvement, he is exempt from reimbursing. He can tell the renter: “Take what 
you installed” (C.M. 375:6-7; Imrei Yosher 2:200; Minchas Pittim and Shiurei Minchah 375:6-7).
Thus, the owner would have to reimburse for the air conditioner, but not for the bookcase, 
unless it increases the rent.
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Did You Know? 
In the Sefer Torah, certain sections are 

broken up by blank spaces that are either 

small or large. In the chumash, a small 
break is indicated by the letter S, while the 

larger ones are indicated by a P.   

Last week’s Parsha, Parshas Balak, had 

no breaks until the very end when it 

recounts the act of Pinchas, and the 
Chofetz Chaim explains why. 

He quotes Rashi in Vayikra (1:10) who says 
that these spaces were pauses given to 

allow Moshe Rabbeinu time to internalize 

the teachings he was receiving.  Likewise, 
these breaks are conveyed throughout 

history for all studiers of Torah to have 

time for contemplation as well. 

Therefore, says the Chofetz Chaim, when 

HaShem spoke to Bilaam, who was merely 
a conduit through whom HaShem’s word 

flowed, but who would not actually reflect 

on what he was being told nor integrate it 
into himself, He did not give these 

moments of pause. 

In this week’s Parsha, right at the 

beginning, we find an unusual break in the 

middle of a verse.  It says, “And it was 
after the plague [           large break        ] 

and HaShem spoke to Moshe and Aharon 

the Kohain saying:” 

Perhaps we can follow the Chofetz Chaim’s 

reasoning that time was given for 

consideration of what HaShem said, and 
say that in this case the time was given to 

consider the plague that befell the Jews. 

In other words, when bad things happen 

we should pause and reflect on what they 

mean and what messages they hold for us.  
They, like the Torah, are meant to become 

part of our being and change us. 

Thought of the week: 
Words should not be confused 
with weapons -- they are 
much more powerful. 

 “But the sons of Korach did not die.” (Num. 26:11)                               ( AY:WK RBDMB)‰.WTM AL XRQ YNBW 
After the plague brought about by the sin of Zimri and the people’s failure to protest, 
HaShem commanded Moshe to count the remaining Jews. When the listing comes to the 
Tribe of Reuven, the Torah revisits the story of Dasan and Aviram who were swallowed up 
in their fight amongst Korach’s group. Then it adds that Korach’s children did not die. Why 
is this mentioned here and not where the story of Korach is told?  

The Ohr HaChaim says that the Torah chose to do it here, after it lays the blame for the 
whole Korach affair at the feet of Dasan and Aviram, of the Tribe of Reuven. They were the 
ones who convinced Korach and the 250 leaders who offered the incense to fight against 
Moshe. This is especially proven, he adds, by the fact that while Korach’s children 
remained alive, even the infants of Dasan and Aviram met their demise in the pit. 

So what was it about these two men that was so evil it infected everything they touched 
and destroyed even the seeds of the future like salt to soil? If we look back to the first time 
we meet them, in Sefer Shemos, we find the answer. 

After seeing an Egyptian taskmaster strike a righteous Jewish slave, Moshe killed the 
Egyptian. When he later saw Dasan and Aviram fighting, he called them out on it and 
asked the aggressor why he was hitting his fellow. He replied by saying, “Do you intend to 
kill me as you did the Egyptian?” At that time, Moshe said, “Clearly the matter is known.” 

While the simple understanding is that the fact that he killed the Egyptian was not a secret, 
the Sifsei Chachomim offers several other explanations. One of them is that Moshe 
wondered how the Jews could be enslaved in such a difficult exile. Though it was decreed 
on Avraham’s children, the Torah says in Devarim (24:16) that “a father shall not be 
punished for the sins of his children nor children for the sins of the father.” How then could 
it happen? 

However, when he saw Dasan and Aviram fighting, he understood that they were rotten to 
the core and would even destroy their offspring. It is interesting to note that the Klei Yakar 
points out that they did not fight with their hands, but with words! (He explains in Shemos.) 

What this teaches us is that when words are used as weapons, and people will slander, 
demean, and insult each other, this is such a pervasive evil that it destroys all it touches. 
They used their words to foment discord and convinced Korach and his followers to sin 
because of them. 

That is why the Torah says that it was they who caused the downfall of Korach and their 
children died. While Korach may have been interested in honor, his children lived because 
they could recognize this as a failing they didn’t need to follow. When people train their 
families to fight and speak ill of others, however, there is no hope for the future. 

A man came to the rabbi very distraught. “You have to help me!” he cried. “My son is about 
to marry a non-Jewish girl! I can’t talk him out of it. Maybe you can get through to him.” The 
rabbi hadn’t seen the son in years, and even the father’s spotty attendance at the shul 
made it less likely that he’d make any headway but he agreed to speak to the son. 

As expected, the meeting went nowhere, and the rabbi reported as much back to the 
father. “I’m sorry to say I was not able to convince him to change his mind,” said the rabbi.  

“But when you spent the years of his youth criticizing me and my speeches, and telling him 
how foolish all his teachers were, are you truly surprised that now he has no respect for 
any authority, even yours?” 
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New Stories Pinchas 5776 

The Nazi Doctor Who Saved a 

Jewish G.I. 

Robert Levine was captured by the 

Nazis. As his life hung in balance, his 

dog tags revealed that he was Jewish. 

by Menucha Chana Levin  

 

Approximately 500,000 Jews served in 

the U.S. armed forces during World 

War II. Jewish G.I.s constantly faced 

the specter of anti-Semitism in the 

army and they were forced to consider 

how open they should be about their 

religion. They had deep emotions about 

facing an enemy who was methodically 

capturing and murdering Jews. Jewish 

G.I.s feared the consequences if caught 

by the Nazis. Their last name, physical 

appearance, or the “H” (for Hebrew) on 

their dog tags could mean being 

shipped to a concentration camp. 

Robert Levine, aged 19, from Bronx, 

NY, was one of the young Jewish 

American soldiers who landed in 

England prior to the Allies’ D-Day 

invasion on June 6, 1944. Together 

with his crew he arrived on the French 

coast behind the 90th Infantry. 

Levine's first assignment, after stepping 

off the boat at Utah Beach, was to carry 

81mm mortar shells forward to 

positions shelling the Germans to force 

a retreat from Hill 122, a German 

defensive position near the landing 

zone. 

After a fierce battle, the Americans 

succeeded in forcing the Germans off 

the hill, but getting back down the other 

side was a problem. 

“The Germans retreated, but they set up 

traps,” explained Levine. “We got 

caught at the bottom of the hill, where 

the Germans were waiting for us. 

Suddenly a grenade came over and 

caught me in my leg, above the knee. 

And I looked up and I saw this German 

paratrooper. He looked about 10 feet 

tall, and pointed his submachine gun at 

me. The kid next to me got up and took 

off, and the German wheeled around 

and shot him. I put up my hands and 

surrendered." 

Levine found himself a Nazi prisoner 

of war. 
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Robert Levine, center, in hospital 

during World War II. 

Marching with a dozen other American 

prisoners under the control of German 

forces, they raised clouds of dust, a 

target for incoming mortar shells from 

the American 90th Infantry Division. 

Ironically these were the same type of 

shells Levine had carried from Utah 

Beach. Suddenly one of these ‘friendly 

fire’ shells exploded. The soldier beside 

Levine, who absorbed most of the 

blast’s deadly force, died instantly. 

"A guy named Mike and me – we both 

went flying. My leg was really 

damaged, and Mike was killed. To this 

day, I believe he took the bullet for me, 

he died so I could live," Levine 

maintains. Of the dozen American 

POWs captured that day, he was the 

only survivor. 

With his leg injured far more seriously 

this time, Levine’s chances of survival 

appeared precarious at best. His 

salvation was to come in the unlikely 

guise of a dark-haired German doctor 

named Dr. Edgar Woll. 

Levine recalled finding himself on the 

‘operating table’ in a German field 

hospital – the kitchen table in a French 

farmhouse. The military doctor looked 

at him and told him in accented 

English, "For you, the war is over." 

Then the doctor noticed his dog tags 

and asked in German, "What is 'H'?" 

The H for 'Hebrew' identified me as 

Jewish. I had just turned 19 and I 

thought that was the end. 

At that time all GIs wore stamped 

metal tags on chains around their 

necks, containing identifying 

information including their religion: C 

for Catholic, P for Protestant or H for 

Hebrew. 

"I knew the H for 'Hebrew' identified 

me as Jewish," Levine said. "I had just 

turned 19, and I thought that was the 

end for me. I said to myself – and I can 

still hear myself saying it – ‘There goes 

my 20th birthday.’ I really did not think 

I would make it.” 

Levine was probably too petrified to 

say anything at that point. He thought 

his life was over. The doctor must have 

suspected what the H stood for. 

Yet on that summer day in July, 1944, 

Levine awoke from the operation. He 

discovered that although his leg was 

gone, he was still alive. Emerging from 

the anesthesia, his relief at being alive 

was greater than the loss of his lower 

right leg. 

Dr. Woll’s surgery saved the Jewish 

soldier’s life. The compassionate 

doctor also removed Levine’s 

incriminating dog tags, insuring his 

Nazi captors would not kill the young 

GI because he was a Jew. 

“He took the dog tags knowing full 

well that I would have got in trouble 
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somewhere down the line,” recounted 

Levine. “I believe he saved me.” 

 

Robert Levine (L) as a young soldier, 

Dr. Edgar Woll (R) as a young doctor. 

In the center is the handwritten note 

explaining the treatment done by Dr. 

Woll. 

Inside his shirt pocket he found a note 

written by Dr. Woll in German on the 

reverse side of a Nazi propaganda card 

with quotations from Adolf Hitler. 

Though Levine could not read a word 

of German, he kept the card for 

months. Then he was rescued by Allied 

troops and a ship took him home to the 

United States. When Levine had the 

note translated, he discovered why the 

doctor had chosen amputation, 

including details of the post-surgical 

treatment: “Crushed right foot. Fracture 

of lower leg. Foreign body in upper 

right leg’s tissue. Opening of the ankle 

joint. Amputation at place of fracture. 

Bandage with sulfa. Vaccinated against 

gas gangrene.” 

The removal of his dog tags likely 

saved Levine from being sent to an 

infamous camp for Jewish POWs 

where 350 American soldiers were 

worked to death. 

The removal of his dog tags likely 

saved Levine from being sent to an 

infamous camp for Jewish POWs 

where 350 American soldiers were 

worked to death. Levine’s wife Edith 

believes her husband would have died 

if not for Dr. Woll’s exceptional act of 

kindness towards an injured enemy 

soldier. 

Upon his return home, Levine became 

a businessman and owned several fast-

food restaurants. He led a full life as a 

husband, father and grandfather. Yet he 

could not forget the sympathetic 

German doctor who had inexplicably 

saved his life, though he never had the 

chance to thank him or see him again. 

 

Bob Levine, aged 91, at his home in 

Teaneck, N.J. with his collection of 

military medals, including the Purple 

Heart, the Bronze Star and France’s 

Legion of Honor insignia awarded to 

Allied veterans who served in France 

during World War II. 

It took Robert Levin nearly 40 years to 

track down Doctor Woll but the 

mystery started to unravel during an 

emotional visit back to Normandy 
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Beach in 1981. There, through a 

network of connections implemented 

by the curator of the Utah Beach 

Museum, Levine was able to meet Dr. 

Woll’s family in Saarbrucken, 

Germany. 

Although Dr. Woll had died of cancer 

in 1954, his widow and their three 

children were deeply moved that the 

veteran, after all these years, was 

willing to travel to Germany to 

acknowledge the doctor's humane 

treatment. 

“The family wanted to meet this 

American Jewish soldier. It was an 

amazing connection,” said Levine. 

Bob and Edith Levine, who have two 

daughters of their own, spent the 

weekend with the doctor’s family. They 

presented Mrs. Woll with her late 

husband’s old handwritten note. 

There was a Saturday night party, with 

a few drinks and a few toasts. One of 

the German guests raised a glass and 

turned to Levine. “Bob,” he declared, 

“without you, we’d all be saying Heil 

Hitler. You lost your leg, others lost 

their lives, but now we can say what we 

think." 

The Levines returned the hospitality. 

When the Wolls’ granddaughter 

attended Fairleigh Dickinson 

University, she stayed at the home of 

the New Jersey couple. 

A second Woll granddaughter was a 

frequent dinner guest while her 

husband studied for a law degree at 

NYU. 

The Levines received a family portrait 

from the Wolls when the doctor’s wife 

turned 100. The Woll great-

granddaughters went home with 

souvenir T-shirts after a recent U.S. 

visit. 

“They became our extended family,” 

Levine said. “It’s special. How many 

guys came out of the war with this kind 

of connection?” 

At a time of unspeakable brutality, the 

life of one young Jewish soldier had 

been saved by one Nazi doctor with a 

compassionate heart. (www.aish.com)  
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IMPORTANCE OF ....  
The Mishna (Avos 5:11) defines a Chasid as one who exhibits the 
self-control of  ,umrk jubu xugfk vae  - difficult to anger and easy 
to appease. However, the Gemara (Taanis 4a) states that a Talmid 
Chochom who is not as tough as iron is not a [true] Talmid 
Chochom, as the Posuk likens the Torah and its scholars to a 
hammer capable of smashing a rock. How does one reconcile 
these two statements ? Igros Moshe (j”ut 1:54) states that they 
are clearly not talking about the same thing. A Talmid Chochom 
must be resolute when issuing rulings and guidance. If he were 
easy to appease when faced with resistance to what he believes 
should be Halacha, people would not attribute his behavior to 
good Midos, but rather to wavering and weakness in his defense 
of the Torah’s mandate. They might also suspect him of trying to 
cover up his mistakes, which would impact negatively any other 
Pesakim that he had made or will make. For this reason, the 
Gemara says he is not a Talmid Chochom, rather than just 
criticizing his behavior, since it will result in no one paying 
attention to what he says, which means that practically, his role as 
a guiding Talmid Chochom is useless. The definition of a Chasid 
on the other hand is relevant where one’s anger is directed at 
behavior that everyone recognizes as negative, where no one will 
mistake the ,umrk jub as weakness. Rabbeinu Yonah holds up 
Pinchas as an example, where it was clear that his anger was 
motivated by ‘s ,tbe and so the Mishna encourages one to 
proactively “self-appease” rather than just wait for the anger to 
subside. What if we believe that someone in Pinchas’ position 
was not acting out of ‘s ,tbe ?  This would mean he is not a htbe, 
he would have no Heter to kill, and if he did, he would be a 
murderer. However, since our “belief” may not be accurate, he 
could not be prosecuted. This could be further complicated by one 
who, believing the htbe was not authentic, killed him to save the 
kguc from death. Many Rishonim hold that there is no imperative 
to save someone who is engaged in an aveirah for which he may 
be killed, even if the htbe is suspect, and without  proof to the 
contrary, the ,utbe of an raf aht must always be trusted.    

QUESTION OF THE WEEK:  
When is it permitted/required for one to sin urhcj vfzha khcac – in 
order for someone else to benefit ?    

ANSWER TO LAST WEEK:  
(When would one say okugv lkn ubheukt twice in one brocho ?)  
The Mishna Berurah (139:15) states that if one mistakenly recited 
the brocho of ubc rjc rat after his Aliyah, but only realized his 
mistake after saying h”tc at the end, but did not yet say vru,v i,ub 
he should say okugv lkn ubheukt and finish the brocho properly.  

DIN'S CORNER:  
When a group eats together in a train, airplane, gentile building or 
public place where there is no specific owner, they may bentsch 
inuzn, but instead of saying vzv ,hcc vcrn vfrc ubk jkah …injrv,  
they say: okug sg ub,chahcu ub,fhkvc vcrn vfrc ubk jkah …injrv. 
(MB 193:27)  

DID YOU KNOW THAT ....   
The Gemara (Bava Basra 110a) derives from: uk iht icu that a 
daughter may only inherit if there is no son, which implies that 
sons always inherit from the father. The Torah Temimah notes 
that the Torah could have stated clearly that if a man died, his 
sons would inherit, but deemed it unnecessary since it is natural 
for sons to take their father’s place. The Mishna (Avos D'Rav 
Nasan 6:3) describes how R' Eliezer b. Hyrcanus, until he reached 
his mid-twenties, never learned Torah. Although he wished to 
desperately, his father had prevented him until he "escaped" one 
day and went to study under R' Yochanan b. Zakai. Much later, 
when Hyrcanus came to R' Yochanan b. Zakai, looking to disown 
his son Eliezer who had run away, he found R' Eliezer saying a 
Drasha in front of some of the most distinguished people in the 
country. Hyrcanus, upon discovering that the Darshan was none 
other than his own son, changed his mind, saying that although he 
had really intended initially to disown him, but in light of his 
scholarship etc.., he wanted now to give him everything he 
owned. R' Eliezer declined, saying he wished to share evenly with 
all his brothers. However, does not the Gemara (Bava Basra 
133b) state that one may not deprive a son of inheritance by 
transferring his portion to another son, even from a wicked son to 
a good son ? If so, how could Hyrcanus have offered his entire 
estate to one son, Eliezer, excluding the other sons ?  The 
MaHarash Yafeh states that when one transfers assets to a son 
who is a Talmid Chochom there is no prohibition, since benefiting 
a Talmid Chochom from one's assets facilitates his study and is a 
great mitzvah. As we see in the Gemara (Kesubos 52b), in order 
to marry off one's daughter which the Gemara also refers to as an 
important Scriptural mitzvah, it is permitted and even encouraged 
to transfer assets that would have gone to the sons, and provide 
them as her dowry.   

A Lesson Can Be Learned From:  
A Rav was asked to be Mesader Kidushin at a certain Chasunah. The Rav 
asked if there would be a Kosher Mechitzah at the wedding and he was 
assured that there would be. When he arrived at the hall he saw that in 
fact there was a proper Mechitzah, and he was pleased that everything 
appeared to be in order. After the Chupah, the Rav sat down for a short 
while to participate in the Simcha. A man approached the Rav and 
advised him that as soon as he would leave, the Mechitza would come 
down and there would in all likelihood be mixed dancing. As long as the 
Rav remained there, however, this would not happen. The Rav was now 
faced with a dilemma, since he was scheduled to give a Shiur in a few 
minutes, and had been about to leave. On the one hand, nothing 
damages a regular Shiur like the Magid Shiur not showing up from time 
to time. On the other hand, how could he leave, and by leaving cause 
such prohibited behavior to take place ? Upon discussing the question, it 
was concluded that the Rav should stay at the wedding, based on a 
Gemara (Succah 52a) which relates that Abaye once spotted a man and 
woman walking into a forest, and fearing that they may have intended to 
sin there, Abaye followed them for quite a while until they emerged and 
entered a city. Thus, to prevent sinful behavior, Abaye deemed it proper 
to waste precious Torah learning time, and so should the Rav.  
P.S. Sholosh Seudos sponsored this week by the Zelcer family. 
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אך בגורל יחלק את הארץ, לשמות מטות “ 26:55,56

אבתם ינחלו. על פי הגורל תחלק נחלתו, בין רב 

 ”למעט

“Only by lot shall the Land be divided, according to the names of 

their fathers’ tribes shall they inherit.  According to the lot shall 

one’s inheritance be divided, between the numerous and the 

few.”  Hashem told Moshe how the Land of Eretz Yisroel was 

going to be divided, through a Goral, a lot.  Why does the Torah 

first say, “אך בגורל” - “only by lot”, and then the next Posuk 

repeats, “על פי הגורל” - “according to the lot”?  The following 

Divrei Torah will expound on this topic, and support the P’shat 

offered in the closing paragraph. 

י"רש   To the Shevet of“ – ”לרב תרבה נחלתו“ 26:54 – 

many you shall increase its inheritance.”  They did not act in the 

dividing of the land except by means of a lottery, and the lottery 

was conducted through Ruach Hakodesh.  Bava Basra 122a – 

Elazar Hakohen would be wearing the Urim V’tumim and would 

say with Ruach Hakodesh, “If such and such Shevet comes up in 

the lottery, such and such a demarcated area shall come up with 

him.”  The names of the Shevatim were written on twelve 

tickets, and twelve boundaries (depicting a specific parcel of 

land) were written on twelve tickets.  They mixed them in a box, 

and the Nasi of each Shevet would put his hand into the box and 

take two tickets. There would come up in his hand a ticket with 

the name of his Shevet and a ticket with a boundary.  The Posuk 

says, “על פי הגורל” – literally translated, “by the mouth of the 

lot” - the lot itself would shout and say, “I, the lot, came up for 

such and such a boundary, for such and such Shevet.” 

לרב תרבה נחלתו ולמעט תמעיט “ 26:54 – עוד יוסף חי 

 To the Shevet of many you shall increase its“ – ”נחלתו

inheritance and to the Shevet of few you shall lessen its 

inheritance.”  There are two עסקים, matters, which a person 

needs to deal with: matters of the Nefesh and matters of the 

Guf.  It is proper that one should follow the counsel of his Yetzer 

Tov for both, and allow it to rule him.  One might think that for 

matters of the Nefesh the Yetzer Hatov should rule, while for 

matters of the Guf the Yetzer Hara should rule.  This is not the 

proper thing to do, for aside from the Yetzer Hara causing the 

person to sin with matters of the Guf, he will also infringe on the 

rights of the Yetzer Hatov, and cause him to sin in all matters, 

which will ultimately completely destroy the person.  If there is a 

case of Pikuach Nefesh on Shabbos, the Yetzer Hatov will rule 

that the person should be Mechalel Shabbos to save his life.  

Although the Yetzer Hatov’s primary purpose is the Nefesh, he 

will act in manners which also take into account the Guf, and 

ensure that the Guf is taken care of.  While the Yetzer Hara, he 

advises for the good of the Guf without any regard for the 

Nefesh.  He does not mind if the advice that he dispenses for the 

needs of the Guf causes the person to transgress many Aveiros, 

and sully his Nefesh.  Moshol – There was a wealthy person 

riding on a horse outside the city.  He meets a pauper on the 

road and gives him money.  The pauper then asks the wealthy 

man for a ride to the city that the man was headed.  The wealthy 

man was happy to oblige, and had the pauper ascend the horse, 

and sit in front of him.  The pauper took the reins of the horse, 

and travelled into town.  When they reached the city limits, the 

pauper told the wealthy man to get off his horse, and walk away.  

The wealthy man started yelling at him, asking him how he had 

the audacity to speak to him like that when he was so nice to 

him.  The pauper began to yell to all the people in the street that 

this man was trying to take his horse.  The people believed the 

pauper, thinking that he was the owner of the horse, and the 

wealthy man was attempting to take it from him.  They went to 

court, and the judge said, that while he does believe the wealthy 

man, he cannot rule in his favor.  The bottom line was that the 

pauper was riding in the front, as well as he was the one holding 

the reins.  These two points implies ownership, and it cannot be 

taken from him.  If one gives anything to the Yetzer Hara, he will 

hijack the Yetzer Hatov and will only do bad.  “לרב” – this is the 

Yetzer Hatov, for it is Kedusha, that continues to become 

greater, and has great wisdom.  “תרבה נחלתו” – the Yetzer 

Hatov should receive more than his portion – not only should he 

be in charge of the Nefesh, but should also be in charge of the 

Guf.  “ולמעט” – This refers to the Yetzer Hara, which is from the 

side of Klipah, which becomes smaller – he should receive less 

than his portion, he should not receive the matter of the Guf, 

rather the Yetzer Hatov should receive his portion, and also take 

the matters of the Guf.  

 Although the land was – ”אך בגורל“ 26:55 – ספורנו 

divided into larger and smaller portions according to the needs 

of the Shevatim and their size, nonetheless, no portion was given 

to a Shevet without the Goral, and thus each Shevet received its 

portion according to Hashem.  

 To these shall“ – ”לאלה תחלק הארץ“ 26:53 – רבינו יואל 

the land be divided” – the last letters of the words, “ לאלה תחלק

 The Gemara in Bava Basra 122a says that)  ”.הקץ“ spell – ”הארץ

unlike the division of land in this world in the times of Yehoshua, 

the division in the times of Moshiach, “הקץ”, will be very 

different.  In Olam Habah there will not be a single person who 

does not have land on a hill, in a valley, and in a ravine.  

Furthermore, in the times of Moshiach, Hakodosh Boruch Hu will 

Himself divide the land among them).   

 Mishlei 18:18 – ”אך בגורל“ – Pinchos 6 – מדרש תנחומא 

“ ורלמדינים ישבית הג ” – “The lottery can put quarrels to rest.”  

Each of the Shevatim had a sign from Yaakov Avinu: Bereishis 

 Zevulun will settle on the“ – ”זבולן לחוף ימים ישכן“ 49:13

seashores” and so on.  The land was only to be divided by Goral, 

and many miraculous acts transpired in the process of the Goral.  

 Bava Basra – ”לאלה תחלק הארץ“ 26:53 - נתיבות שלום 

117a – Rebbe Yoshiyah says that the Land was apportioned to 

those who left Mitzrayim, while Rebbe Yonason says that the 

Land was apportioned to those who entered the Land.  Their 

Machlokes can be explained in terms of Avodas Hashem.  There 

are two parts of Avodas Hashem, “ ועשה טוב –סור מרע  ” – 

“turning away from evil, and doing good.”  Leaving Mitzrayim 

represents turning away from evil – separating Klal Yisroel from 

the Klipos, the Tumah – impurity, of Mitzrayim.  Those coming to 

the Land of Eretz Yisroel represent the doing good, going into the 

holy Land of Eretz Yisroel, and performing many positive 
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Mitzvos.  While all are in agreement that the complete Avodas 

Hashem can only come through both, turning away from evil and 

doing good, they argue about which of these two parts is the 

Ikar, the more important part.  It is known that Klal Yisroel who 

left Mitzrayim were known as the דור דעה, the generation of 

knowledge.  The Zohar Hakodosh says that there never was such 

a generation before them, nor would there ever be one after 

them.  The generation which left Mitzrayim, the greatness was in 

each and every individual, while the generation that entered 

Eretz Yisroel were great as a Tzibur, based on their Mishpacha, 

their family.  The generation that entered Eretz Yisroel had 

something unique to them – Yehoshua 24 – “ ' ויעבוד ישראל את ד

 And Yisroel served Hashem all the days of“ – ”כל ימי יהושע

Yehoshua.”  In truth, “אלו ואלו דברי אלקים חיים” – “Both these 

and these are words of the living G-d” – the purpose and main 

part of Avodas Hashem is both, turning away from evil, and 

doing good.  One needs to have both the Midah of “דעת”, 

knowing – turning away from evil, and “יגיעה”, toiling, and doing 

Mitzvos.  When one acts with both of these Middos, he is truly 

Zoche to the purpose of the inheritance of the holy Land of Eretz 

Yisroel.   

לרב תרבה נחלתו ולמעט תמעיט “ 26:54 - שפתי כהן 

 ”לרב“  .This Posuk refers to one’s share in Olam Habah – ”נחלתו

– The numerous one – one who performs many Mitzvos and 

attains many Zechuyos, “תרבה נחלתו” – will be granted an 

increased portion in Olam Habah.  “ולמעט” – The fewer one – 

one who does not perform many Mitzvos, and does few good 

deeds, “תמעיט נחלתו” – will lessen his inheritance in Olam 

Habah.  Whatever one accomplishes in Ruchniyos in this world, is 

what Olam Habah will be for him.   

 The – ”על פי הגורל“ Pinchos 26 – 26:56 – ילקוט שמעוני 

Goral called out the name of the Shevet and the portion it would 

receive.  Why was it necessary for this miracle to occur?  It was 

done so that no one should Chas V’sholom say that it was Elazar 

Hakohen who was choosing the portions everyone received – 

rather it was clear to all that it was all from Hakodosh Boruch Hu.   

לרב תרבה נחלתו ולמעט תמעיט “ 26:54 – קרן לדוד 

איש לפי פקדיו יתן נחלתו, נחלתו ” – “For the numerous one you 

shall increase its inheritance, and for the fewer one you shall 

lessen its inheritance; each one according to his count shall his 

inheritance be given.”  The last words of the Posuk do not seem 

to be adding anything, just repeating what was said in the 

beginning of the Posuk.  Koheles Rabbah 1:34 – A person dies 

with half of his desires in his hand – meaning that he has not 

fulfilled half of his desires.  One who has a hundred, wants two 

hundred.  One who desires to have more possessions gets into a 

vicious cycle.  The more possessions he obtains, the more he 

desires.  So instead of his obtaining possessions causing his 

desires to be fulfilled, and therefore satisfied, they just continue 

to grow.  Mishlei 10:22 “ היא תעשיר' ברכת ד ” – “It is the blessing 

of Hashem that enriches.” However, the “blessing of Hashem” is 

what causes one to become truly wealthy, for he will have what 

he needs and will not desire more.  As it says in Pirkei Avos – 

 Who is the wealthy one, he who is“ – ”איזהו עשיר השומח בחלקו“

happy with his lot”, for if one is not happy with his lot, he always 

desires more, and is therefore not truly wealthy for he is lacking 

in that which he desires.  “לרב” – refers to one who is on a high 

Madreiga and understands that he should not desire more than 

he has, “תרבה נחלתו” – his inheritance is increased – not 

necessarily actually increased, but enough to make the person 

content and joyous.  “ולמעט” – however someone who is on a 

low Madreiga, “תמעיט נחלתו” – even if he has a lot, his 

inheritance is lessened, for he always desires more.  The Posuk 

then goes onto explain why this is so.  “איש לפי פקדיו יתן נחלתו” 

– what each person will get is based upon the level of that 

person.  Each individual makes his own determination as to what 

he will get, depending on his level, and recognizing that he who 

desires more, will always have less, while he who is content with 

his lot, is very wealthy and will have much inheritance.   

 The division of Eretz – ”על פי הגורל“ 26:56 - חמודי צבי 

Yisroel was done by Ruach Hakodesh.  Why did this need to be 

done through Ruach Hakodesh?  Vayikra Rabbah 24:4 “All good 

things, blessings, and consolations that Hakodosh Boruch Hu is 

destined to give to Klal Yisroel, will come only from ציון.”  The 

Medrash goes on to bring proofs that all good things come from 

Tziyon.  Being that all good things come from Tziyon, a human 

does not have the capabilities to determine each person’s 

portion that he will receive in Tziyon. It is only Hakodosh Boruch 

Hu, who knows the Neshama of each and every person in Klal 

Yisroel, it was He Who had to divide the portion of Tziyon to all 

of Klal Yisroel.   

 Why does the Posuk – ”אך בגורל“ 26:55 – דעת משה 

say, “אך  ”?אך is the same Gematria as the Shem of Hashem א'-

'ה-'י-'ה .  This Shem of Hashem represents the great goodness 

that Hakodosh Boruch Hu doles out.  Hakodosh Boruch Hu says, 

“every person who wants to serve Me, and to accept Me as his 

G-d, ה-'י-'ה-'א' , I will be with him.  The Posuk here is telling us 

that if one causes that Hakodosh Boruch Hu should be with him 

“ which is the Gematria of – ”בגורל“ ,then – ”אך“ – 'א –רם  'א – ”  – 

representing the Alufei Shel Olam, Hakodosh Boruch Hu.  

Hakodosh Boruch Hu is Meromeim, elevated over the world.  אך 

is also a Loshon of exclusion, to teach us that even if one reaches 

this exalted level of being Meromeim Hakodosh Boruch Hu, he 

must still remain humble.  One who does this, will be Zoche to 

have a wonderful portion in Olam Habah.   

 Perhaps now we can understand why the Torah repeats 

that the division of the Land was performed through a Goral, 

through Ruach Hakodesh.  This division of land was a division of 

the physical land of Eretz Yisroel, as well as a precursor to the 

division of the portion that one will receive in Olam Habah.  

Hakodosh Boruch Hu, Himself, is the One that determines the 

lots.  He knows exactly what one did, what his thoughts are, and 

what each and every person deserves.  One must know that 

whatever portion he has down here, was preordained from 

Hakodosh Borchu Hu.  It is what is meant for him, and one 

should be happy with his lot.  May we be Zoche to be happy with 

our lot in this world, and through our Torah and Mitzvos create a 

beautiful lot in Olam Habah.   
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Shabbos: Ta’am HaChaim  

Pinchas 5776

A Glimpse of Redemption 

Introduction 

(This was written in 5768.) The period 

referred to as Bain Hametzarim, the 

Three Weeks, is almost upon us, and it is 

worth our while to reflect on our current 

situation. This week we heard about the 

Israeli and terrorist group prisoner swap, 

where the Israelis received the bodies of 

two soldiers who were killed al Kiddush 

HaShem, sanctifying G-d’s Name, while 

the terrorists received in exchange live 

murderers with Jewish blood on their 

hands. Although I normally refrain from 

using current events and politics as a 

springboard for insights in the weekly 

Torah portion, it is noteworthy what the 

terrorist declared when he reached his 

safe haven in Lebanon. According to 

news reports, the terrorist announced, “I 

return today from Palestine, but believe 

me, I return to Lebanon only in order to 

return to Palestine.” 

Returning to Eretz Yisroel 

Leaving aside the intent of this 

murderer’s words, let us focus on how 

this statement can be applied to us. We 

have been in exile for almost two 

thousand years. Every day in our prayers 

we declare that we wish to return to 

Eretz Yisroel. What does it mean to 

return to Eretz Yisroel? Are we saying 

that we wish to live a life completely 

according to the Torah, or are we merely 

engaging in some form of nostalgia? 

Every individual must decide for 

themselves what returning to Eretz 

Yisroel means, but there is one thing that 

we can all agree upon. The idea that we 

are all still in exile is a fact that no one 

can dispute. The Gemara (Kesubos 

111a) states that the Jewish People are 

cautioned from ascending to Eretz 

Yisroel in a forceful manner. 

Nonetheless, it is incumbent upon every 

Jew to anticipate the arrival of Moshiach 

and yearn for the day when we will all 

return to the Land that HaShem 

promised to our forefathers. Thus, we 

should also declare, “we have left Eretz 

Yisroel to reside in the exile, against our 

will, but believe me, I am only in the 

exile in order to return to Eretz Yisroel.” 

The Mitzvah of Seeking out the Bais 

HaMikdash 

The Ramban (Parashas Korach) is of the 

opinion that there is a biblical 

commandment to seek out the 

construction of the Bais HaMikdash. Are 

we seeking to reach the point where we 

can be confident that the Bais 

HaMikdash will be rebuilt? Fortunately, 

we have an opportunity every week to 

tastes a semblance of the redemption and 

this occurs on the Holy Day of Shabbos. 
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The Messianic Era is to Study Torah 

The Rambam (Hilchos Melachim 12:4) 

writes that the sages and the prophets did 

not desire the Messianic Era for the 

purpose of dominating the nations of the 

world or for the purpose of eating and 

drinking and being merry. Rather, they 

desired the Messianic Era so that we 

should be free from oppression and thus 

we will be able to study HaShem’s 

Torah and thereby merit a portion in the 

World to Come. 

The Shabbos Connection 

Shabbos is a day when we rest from our 

labor and toil of the week and we have 

the opportunity to engage in praying to 

HaShem and studying His Holy Torah. 

The Gemara (Shabbos 118b) states that 

were the Jewish People to observe two 

Shabbosos properly, they would be 

redeemed immediately. We have the 

opportunity, this Shabbos, to observe the 

Shabbos as an entire nation. If we will 

all observe the Shabbos properly, we 

will not need the reminder of the Three 

Weeks and Tisha Baav to remind us that 

we are still in exile, longing to return to 

Eretz Yisroel. May we see today the 

fulfillment of the verse that states 

(Yeshaya 52:8) kol tzofayich nasu kol 

yachdav yiraneinu ki ayin biayin yiru 

bishuv HaShem Tziyon, the voice of 

your lookouts, they raise their voice, 

they sing glad song in unison; with their 

own eyes they will see that HaShem 

returns to Tziyon. 

 

Shabbos in the Zemiros 

Shimru Shabsosai 

The composer of this zemer is Shlomo, a 

name formed by the acrostic of the first 

four stanzas. Nothing definite is known 

about him, although some speculate that 

he was the famous Shlomo ben Yehudah 

ibn Gabriol. The zemer concentrates on 

the requirement to honor the Shabbos 

with culinary delights and closes with 

the assurance that the observance of the 

Shabbos will herald the final 

Redemption.  

ם ְיׁשֹוְררּו ַני ׁשָׁ ז, ְוֹכֲהַני ְלִוַיי, ְרנָׁ -ֹוָׁ -ְה-י ַעל ִתְתַעַנג ְואָׁ

 there my singers will exult, my ,ה

Levites and Priests, and then you shall 

take pleasure with HaShem. The Sages 

constantly exhort us to refrain from 

construction of the Bais HaMikdash on 

Shabbos. We learn from this that the 

holiness of the Bais HaMikdash is akin 

to the holiness of Shabbos. Perhaps this 

is the message of this passage, that when 

the Bais HaMikdash is rebuilt, there we 

will take pleasure with HaShem, similar 

to what it said regarding Shabbos 

(Yeshaya 58:14) ז ִתְתַעַנג ַעל יְ -ה-ו-ָׁה  then ,אָׁ

you will delight in HaShem. 

Shabbos Stories 

The Heilege Rebbe, The Rebbe Reb 

Meilech from Lizhensk 

The Sabba Kaddisha of Radoshitz, in his 

sefer, Niflaos (vol. 1, pp. 21– 22), 

recorded an amazing story about the 

formulation of this “Prayer before 

Praying.” The story goes like this: When 
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he was a child, the Sabba Kaddisha was 

once visiting Rebbe Elimelech of 

Lizhensk. He was conversing with 

chassidim from the Rebbe’s inner circle 

in front of the Rebbe’s home when 

several extremely tall men came and 

hurried into the house. When they 

reached the doorway, they had to stoop 

down to enter since they were so 

unusually tall. 

The holy Rebbe closed the door behind 

them before the chassidim could catch a 

glimpse of their faces. They waited 

outside until the visitors left to see if 

they could recognize them. Again the 

chassidim were astonished when the 

men left. They did so in such a hurry that 

they could not make out the men’s 

features and just saw their backs; they 

left so fast they almost vanished. The 

chassidim realized that something 

unusual had just taken place, and they 

decided to investigate and find out what 

had occurred. The elder chassidim 

among them approached the Rebbe and 

asked him to explain the strange 

incident. 

This is what the Rebbe told them: 

“When I realized that most people 

cannot concentrate properly on their 

prayers anymore due to the awesome 

burdens of earning a livelihood, and they 

lack the time and the understanding to 

concentrate fully, I decided to rewrite 

the standard formula for the prayers. I 

would write a new, short and concise 

version that would be equally 

understood and grasped by everyone. 

The holy Members of the Great 

Assembly, the Anshei Knesses 

HaGedolah (the original authors of the 

standard prayers from the time of the 

Talmud), realized what I intended. They 

came here to ask me not to change even 

one prayer from their established 

formula. I took their counsel and 

discussed the matter with them. They 

advised me to establish a prayer to pray 

before the formal prayer service. This 

would help anyone who lacks the 

concentration and proper devotions that 

are necessary for all formal prayers.” 

This “prayer before prayers” is the Yehi 

Ratzon prayer printed in many siddurim 

in the name of Rebbe Elimelech of 

Lizhensk. [Reprinted from a Free 

Download from the book “Mipeninei 

Noam Elimelech” translated and 

compiled by Tal Moshe Zwecker by 

permission from Targum Press, Inc.] 

There is a story told of the Rebbe’s 

brother the Rebbe Reb Zisha of 

Hanipoli. After Rebbe Elimelech passed 

away he was approached by his brother’s 

students to be their new leader. Rabbi 

Zisha declined and explained his reason 

with a parable. “The possuk in Bereishis 

2:10 states “And a river went forth from 

Eden to water the garden and from there 

it split into four paths.” The Torah is 

eternal and alludes to all events above 

and below for all generations. Eden 

alludes to our holy master the Baal Shem 

Tov. The river was his student the holy 

Mezritcher Maggid. The garden refers to 

my brother the Rebbe Elimelech. This 

then is the meaning: a river flows from 

Eden to water the garden, the Torah 

flows as water from the Baal Shem Tov 
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by way of the Mezritcher Maggid to the 

Rebbe Elimelech. From there it separates 

into four paths: they are 1. The Holy 

Rebbe the Chozeh or Seer of Lublin. 2. 

The Holy Rebbe Avodas Yisrael the 

Koznitzer Maggid. 3. The Holy Rebbe 

Mendel Rimanover and 4. The Holy 

Ohev Yisrael the Apta Rav. You need no 

Rebbe other than them.” 

Shabbos in Halacha  

Opening Food Packages 

 

II Practical Applications 

As we mentioned previously, it is 

preferable that one opens all containers 

and packages prior to Shabbos. The 

following procedures should be followed 

in the event that one inadvertently did 

not open the container prior to Shabbos. 

 

D. Paper and Plastic Bags 

 

Bags also fall under the prohibitions of 

tearing and forming an opening, and one 

may only tear bags in a destructive 

manner (without tearing any words or 

pictures.) 
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)25:11(פינחס בן אלעזר בן אהרן הכהן השיב את חמתי מעל בני ישראל בקנאו את קנאתי בתוכם   
At the end of Parshas Balak, the Jewish people were enticed to sin with Midianite women, which 

resulted in a plague that killed 24,000 Jews. Anxious to stem the spread of the plague, Aharon’s grandson 
Pinchas killed Zimri, the leader of the tribe of Shimon who was publicly taking part in the sin. This 
week’s parsha begins with Hashem extolling Pinchas for his actions and promising him a covenant of 
peace and eternal priesthood as his reward. 
 The Gemora in Sanhedrin (82a) records that when Pinchas saw Zimri sinning, he approached 
Moshe and asked him, “When you came down from Har Sinai, didn’t you teach us that if somebody is 
publicly sinning with a non-Jewish woman, it is permissible to kill him?” In his sefer Pachad Yitzchok on 
Sukkos (129:5), Rav Yitzchok Hutner quotes the Vilna Gaon, who questions why this extremely rare and 
unusual law was one of the first mitzvos that Moshe elected to teach the people upon his descent from the 
mountain. The Vilna Gaon explains that there are times when a Jewish leader is required to perform an 
action which is classified as הלכה ואין מורין כן – in accordance with Jewish law, yet so atypical and 
unorthodox that a Jewish court would in fact not instruct an ordinary person to do so even if he asks them, 
as these are extraordinary measures whose use and application is restricted to the judgment and discretion 
of Jewish leaders in exceptional circumstances. 
 When Moshe initially came down from the mountain, he did not explicitly mention the law 
invoked by Pinchas in this episode. Rather, his first action was to shatter the Luchos (Tablets) in response 
to the golden calf that the people had made. The Gemora (Shabbos 87a) teaches that Moshe broke the 
Luchos on his own without being commanded by Hashem to do so, as he reasoned that if a mumar 
(apostate) is forbidden to eat from the Korban Pesach (Passover-offering), which is only one mitzvah, all 
the more so is he excluded from the Luchos that represent the entire Torah, which contains 613 mitzvos.  

The Vilna Gaon explains that Pinchas learned from Moshe’s actions when he came down from 
the mountain that there are times when a leader is expected to have the courage to act as a situation 
requires, even if it doesn’t appear to adhere to the usual set of rules, and it was this lesson to which he was 
referring when he raised the idea of killing Zimri to Moshe. 
 Rav Yisroel Reisman adds that Pinchas’s reward for his actions was a covenant of eternal 
priesthood. Similarly, shortly before Aharon became a Kohen, the Jewish people approached him and 
asked him to make gods for them (Shemos 32:1). Rashi writes (32:5) that Aharon agreed to do so, 
reasoning that it was preferable that the resulting Divine anger be directed against him and not against the 
nation. In other words, in his role as national leader, Aharon determined that the extraordinary 
circumstances in which he found himself warranted breaking the traditional rules.  

If not for the sin of the golden calf, the bechorim (firstborns) would have served as priests in the 
Temple, but as a result of Aharon’s incredible willingness to risk his own spiritual well-being for the 
good of the nation, he became the progenitor of all future Kohanim. Aharon’s temporary suspension of 
the rules was similar to the breaking of the Luchos by his brother Moshe, whose example Pinchas 
followed by killing Zimri. This is not a lesson that we may emulate, yet it is nevertheless an important 
and fundamental insight regarding the unique qualities that make Jewish leaders great. 
 
 

אלקי הרוחת לכל בשר איש על העדה אשר יצא לפניהם ואשר יבא לפניהם' יפקד ד  
)27:16-17( כצאן אשר אין להם רעה 'דוציאם ואשר יביאם ולא תהיה עדת ואשר י  

 After Hashem showed Moshe the land of Israel but told him that he would not be permitted to 
enter due the episode at Mei Merivah, Moshe requested that Hashem appoint a successor to him who 
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would lead the people, so that they would not be left bereft like a flock of sheep without a shepherd. 
Hashem responded by informing Moshe that his disciple Yehoshua had earned the position through his 
devoted service. 
 The S’fas Emes notes that the Jewish people certainly have a reliable shepherd to lead them – 
Hashem – as Dovid famously writes (Tehillim 23:1) רעי' ד  A Psalm of Dovid, Hashem is – מזמור לדוד 
my shepherd. If so, what was Moshe’s intention in asking Hashem to select a replacement for him to 
serve as their shepherd? The S’fas Emes explains that even though in reality Hashem is always guiding us 
and serving as our shepherd, human nature is such that there are difficult times when we feel distant from 
Him and abandoned. The Torah alludes to this phenomenon when it records (Bereishis 22:4)  וירא את
 which literally means the place for the Akeidah, but can also be a ,המקום Avrohom saw – המקום מרחוק
reference to Hashem, from afar. Therefore, we have leaders to help us understand that we are never 
forlorn, and to give us the recognition that Hashem is constantly watching over us. 
 His grandson Rav Pinchas Menachem Alter, known as the P’nei Menachem, adds that when 
Dovid writes רועי לא אחסר' ד  – Hashem is my shepherd, I will not lack – he was praying that he should 
never lack the emotional connection and feeling that Hashem is his shepherd, continuously protecting him 
and leading him through life, which is something that Moshe sought in his successor. 
 On this topic, Rav Yisroel Reisman tells the story of a well-known Jew in Williamsburg who was 
diagnosed with a terrible illness and given a poor prognosis. Before he began treatment, he first went to 
every Chassidic Rebbe in Williamsburg for a beracha (blessing), and miraculously, after only two weeks, 
his disease disappeared and his doctor pronounced him completely cured. As news of his miraculous 
recovery spread, each group of Chassidim took credit by asserting that it was the beracha given by their 
respective Rebbe that healed him. 
 The man who was cured went to the Satmar Rebbe, Rav Yoel Teitelbaum, to personally inform 
him of his improvement and to thank him for his blessing and prayers. He mentioned that every Chassidic 
group was claiming credit for curing him, to which the Satmar Rebbe replied that ultimately, the Rebbe 
who has the most Chassidim will get credit due to the fact that he has the most followers ascribing the 
miracle to the power of his beracha. However, the Satmar Rebbe cynically added that the true cause of his 
miraculous recovery was Hashem, but sadly, He won’t receive credit due to the fact that He has very few 
chassidim who follow in Moshe and Dovid’s footsteps in recognizing Him as their true shepherd in life. 
 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) Which book of Tanach was co-authored by Pinchas? (Bava Basra 15a) 
2) Rashi writes (25:18) that Hashem commanded the Jewish people to kill the Midianites because 

they caused the Jews to sin by making their daughters available for forbidden relations. Does this 
mean that non-Jews are commanded in the mitzvah of לפני עור – not causing another person to 
sin? (Ginas Veradim 43, Ayeles HaShachar) 

3) Rashi writes (27:1) that the Torah specifically emphasizes that the ancestry of the daughters of 
Tzelafchad extended back to Yosef to teach that their love of the land of Israel, in which they 
demanded to inherit their father’s portion, had its origins in Yosef’s love of Israel, to which he 
insisted on having his bones brought for burial. What love was displayed by their insistence to 
actually own a portion of the land when they would merit entering the land regardless, as opposed 
to Yosef, who had to request to be brought into Israel? (Darash Moshe) 

4) Why does Hashem refer (28:2) to the Korban Tamid (Continual Offering) as קרבני – My offering 
– while all other sacrifices are referred to as קרבנכם – your offerings? (Siddur Otzar HaTefillos, 
Ayeles HaShachar) 

5) Rashi explains (29:36) that the festival of Shemini Atzeres is Hashem’s way of saying that after 
we have spent so much time together with Him in the sukkah, it is difficult for Him to separate 
from us and He therefore asks us to linger one more day. How will this solve the problem of the 
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Answers to Points to Ponder: 
 
1) The Gemora teaches that Yehoshua authored the book of Yehoshua until the verse which records his 
death (Yehoshua 24:29), at which point Elozar became the author until the verse recording his death 
(Yehoshua 24:33), and the remainder of the book was completed by Pinchas. 
 
2) The Pri Megadim maintains that non-Jews are in fact commanded not to cause other people to sin. 
Rav Aharon Leib Shteinman suggests that even if they aren’t literally commanded, as it is not one of 
the seven mitzvos for non-Jews, they are still required to observe mitzvos which are straightforward and 
logical, such as this one, and for this reason the Gemora (Sanhedrin 29a) teaches that the serpent was held 
responsible for inciting Chava to sin even though animals are certainly exempt from mitzvos. 
 
3) Rav Moshe Feinstein explains that when a person truly loves something, he wants to own it and feel 
that it is his, rather than something that he must borrow from others. He adds that for this reason Hashem 
gave a mitzvah of owning a Sefer Torah, which may also be fulfilled today according to many opinions 
by purchasing Jewish religious books, because a person should love Torah study so much that he should 
want to study from his own text and materials. 
 
4) The Dover Shalom, which is one of the commentaries printed in the Siddur Otzar HaTefillos, explains 
that most of the offerings are brought as a result of human action, such as a sin which needs atonement or 
surviving a dangerous situation for which a person wants to express thanksgiving, and for this reason they 
are considered to as belonging to the people who bring them. On the other hand, Hashem commanded us 
to offer the Korban Tamid twice daily for the purpose of bringing Divine blessing down to the world, and 
it is therefore referred to as Hashem’s offering. However, Rav Aharon Leib Shteinman cites the 
Medrash (Bamidbar Rabbah 21:21) which teaches that there was never a person in Yerushalayim with a 
sin on his hands because the Korban Tamid offered in the morning atoned for any sins which were 
committed during the night and the Korban Tamid brought in the afternoon atoned for sins which were 
done during the day, which implies that the Korban Tamid also served to bring forgiveness. He suggests 
that nevertheless, it wasn’t considered as effecting atonement in the same manner as the other offerings. 
 
5) The Darkei Mussar explains that through Hashem expressing to us how difficult it is for Him when 
we separate and asking us to remain with Him for one additional day, we will respect His request and 
make efforts not to separate from Him throughout the entire year. Even if we are unable to spend the 
entire day with Him as on a Yom Tov, we will make sure to make time each day to study Torah and pray. 
Rav Shimshon Pinkus compares this to a man who falls in love with a woman, and when the time comes 
for her to leave, he is distraught by the prospect, so he takes out a ring and betroths her. He is no longer 
saddened by the idea of separation, as he knows that they are married and it will only be temporary. 
Similarly, Hashem asks us to remain with Him for more day so that the connection will be so great that it 
will form a bond which will last throughout the year. However, he adds that in truth, the question is 
predicated on a false premise. If a person is placed in a room full of precious gems and told that he may 
keep all of the jewels that he gathers in 7 days and at the end of that period he is offered one more day to 
collect more, he would rejoice even though he knows that he still won’t be able to gather all of them. 
Similarly, even one additional day of closeness to Hashem is precious even if it doesn’t last forever. 
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 לרפו״ש ר׳ יוסף בן איטא חיה, ור׳ אלטר חיים בן יהודית, ור׳ ברוך מרדכי בן טעסיל, ור׳ אברהם בן רחל, ור׳ מתתיהו חיים בן עטיל  
 ולרפו״ש לאה בת שרה ריבא, וביילא ברכה בת אסתר ורחל בת חיה ביילא, וחיה צביה בת בילא זיסל בתוך שאר חולי ישראל

 
Yahrtzeits of our 

 ְגדֹוֵלי ִיְׂשָרֵאל
 כ״ו תמוז

5564 - 5646 
1804 - 1886 

R' Shlomo Ganzfried ַזַצ״ל, born in Uzhgorod 

(Ungvar), Hungary, to ר יֹוֵסף ְזֵאב and ִּבְלָהה, was 

orphaned of his father at a young age. The 

town’s ָרב, R' Hirsh Heller ַזַצ״ל, took him under 

his wings and became his ֶרִּבי ֻמְבָהק. At age 30 he wrote his 

1
st

 He later took a .ִהְלכֹות ַסְפרּות on ֶקֶסת ַהסֹוֵפר ,ֵסֶפר 

posi)on as ָרב in Brezevitz, where he authored ְּפֵני ְׁשל מ ה 

on ָּבָבא ַּבְתָרא (and on ָּבָבא ְמִציָעא, but this work was stolen 

before being published). In 1850, he returned to Ungvar as 

a ַּדָּין and later became ר אׁש ֵּבית ִּדין. He published ּתֹוַרת ֶזַבח, 

 In 1864, he wrote his classical .ָאֳהֵלי ֵׁשם and ֶלֶחם ְוִׂשְמָלה

work, the ִקיצּור ׁשּוְלָחן ָערּו, which was reprinted 13 )mes 

in his life)me. 100’s of ָּבֵּתי ְּכֶנִסיֹות learned ִקיצּור publicly 

between ִמְנָחה and ַמֲעִריב.  

  

 
 

 

Understanding ֵּבין ַהְּמָצִרים 
 לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל  

 the three weeks - ֵּבין ַהְּמָצִרים 

Star)ng from the five tragedies that began on י״ז ַּתמּוז 
through the destruc)on of the ֵּבית ַהִּמְקָּדׁש on ט׳ ְּבָאב, the 

three weeks between י״ז ַּתמּוז and ט׳ ְּבָאב are referred to 

as ֵּבין ַהְּמָצִרים. This is based on the words: … ָּכל ר ְדֶפיָה
 pursuers (s’ְּכַלל ִיְׂשָרֵאל) all her… — ִהִּׂשיגּוָה ֵּבין ַהְּמָצִרים

reached her in between narrow straits (cornering them). 

Though this is low point in the Jewish calendar, it is the 

most opportune )me to become closer to ד׳. The ְסָפִרים 

find this hinted in the phone)cal reading of these words: 

ִהִּׂשיגּוָה ֵּבין ַהְּמָצִרים ר ֵדף ָקהָּכל   , all those who pursue ד׳ can 

reach Him during “ֵּבין ַהְּמָצִרים”. Just like ד׳ was closest to 

 ד׳ ,during their )me of na)onal tragedy, so too ְּכַלל ִיְׂשָרֵאל

is closest to us during our own (personal) most difficult 

)mes.   
  

  

 
 

 
  

Sefer HaChinuch  Some מצות and Ideas based on: 
פנחס  -ספר החנוך על פרשת השבוע   

   
ִמְצַות ִּדיֵני ְנָחלֹות -ִמְצָוה ת׳   

 It is a ִמְצַות ֲעֶׂשה to follow manner of ְיֻרָּשה, inheritance, as ruled by the ּתֹוָרה. The ּתֹוָרה is teaching us the 

natural order of the transfer of ownership that occurs the instant a rela)ve died, (Leaving the ירושה is not the מצוה). 
 ִמָׁשָרֵׁשי ַהִמְצָוה

 We all know that ד׳’s blessing of any wealth is personal. ד׳’s gi8 belongs forever to the person who received it. 

If his body is removed from this world, ד׳s blessing s)ll stays on with the extension of the person’s body i.e. his son or 

daughter. If he has no children, ד׳’s blessing is transferred to the person’s extended family since ד׳’s blessing is either 

due to the person’s good deeds or the kind deeds of his close rela)ves or ancestors. It is therefore befi:ng that the 

blessing gets transferred to the closest rela)ve in the family.  

 ∞ ∞ ∞ 
ִמְצַות ְּתִמיִדין ְּבָכל יֹום   -ִמְצָוה ת״א   

 It is a ִמְצַות ֲעֶׂשה for ְּכַלל ִיְׂשָרֵאל to have the ּכ ֲהִנים offer up on their behalf two lambs daily, one in the morning 

and one in the evening.  
 ִמָׁשָרֵׁשי ַהִמְצָוה

 The ִחּנּו explains ָקְרָּבנֹות in ִמְצָוה צ״ה. A person’s heart is influenced by what he sees or does. When he spends 

money on an animal, exerts himself to travel and then watch the animal being brought up, he will internalize what is 

happening and understand to do ְּתׁשּוָבה.  The ָקְרָּבן ָּתִמיד  is similar. Since a person eats at least 2 meals a day, he must 

remember ד׳  by offering at least 2 ָקְרָּבנֹות. This helps him receive daily ברכה since he always thinks to first sa)sfy the Will 

of  ד׳ before his own. 

 ∞ ∞ ∞ 
ִמְצַות ׁשֹוָפר ְּבר אׁש ַהָּׁשָנה   -ִמְצָוה ת״ה   

 It is a ִמְצַות ֲעֶׂשה to hear the special sounds (as per the universally accepted ַּתָּקָנה of ַרִּבי אבהו) from a ׁשֹוָפר on 

the first day of (ר אׁש ַהָּׁשָנה) ִּתְׁשֵרי. 
 ִמָׁשָרֵׁשי ַהִמְצָוה

 A person is physical and needs be s)rred up internally with some sort of external ac)on. In the ba?le field 

soldiers shout and scream to mo)vate themselves and others. On ר אׁש ַהָּׁשָנה every individual and every na)on are being 

judged for life and death, wealth and poverty, health and sickness etc. The piercing straight and broken sounds of the 

 ,ְּתׁשּוָבה s)r up the heart to realize what is going on and to want to pass the grave judgement by doing ׁשֹוָפר

repentance. Also, the broken sound that is heard and the bent ׁשֹוָפר that is seen talks to the heart. A person’s 

sight and hearing, which are external, have an effect on the person inside.     

 

 

In 1834, R' Shlomo 

Ganzfried ַזַצ״ל, who was s)ll a 

merchant, sent the wri?en 

manuscripts of his ֵסֶפר on 

 later) ִהְלכֹות ַסְפרּות

namedֶקֶסת ַהסֹוֵפר) to the  ֲחַתם
 who  was awed by the ,סֹוֵפר

author’s clarity and breadth 

of knowledge. The ֲחַתם סֹוֵפר 

personally notated his 

thoughts on the side of the 

 and said that he will not ֵסֶפר

allow any new סֹוֵפר to 

prac)ce unless they were first 

tested and found to be 

proficient in this new ֵסֶפר. 
 

  

 

 

 

 

 

 

 
 

 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל
 לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ טשרנה בת ר׳ מאיר ליבער ז״ל

 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א

 ר׳ ְׁשלֺמֺה גַאנצפִריד זַַצ״ל

 

  

 

  This week’s issue/Pirchei Learning P rogram are dedicated 

 לע״נ הבחור הנחמד ישעיהו דוב ע״ה בן
נפטר כ״ז תמוז ה׳ תשס״טיבלחט״א ר׳ יצחק צבי שליט״א   

 This week’s learning program is dedicated: 

 לרפואה שלמה לר׳ יוסף בן איטא חיה שליט״א
 ולע״נ הבחור הנחמד ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

   
 הדלקת נרות עש״ק

 
סוף זמן 

 קריאת שמע 

 סוף זמן תפלה 

 שקיעה 

  מוצש״ק 

For Locality Only 

PAI NEWS 
 

Due to tragic events taking 

place in ארץ ישראל and around 

the world, please try to say 

extra תהלים for אחינו בני ישראל in 

all of our תפלות and before/

after all of our learning and 

doing מצות. Every תפלה counts! 

In the זכות of the collective 

 

 
 



 

 :Questions of the week ַרִׁש״י 

1. Where is there a ֶרֶמז, hint, in the ּתֹוָרה for ִנסַהַּמִים ּו , pouring of 

the water? 

2. What is the ֶאֶרץ ֶדֶר, proper conduct, that the ּתֹוָרה teaches us 

regarding how one should treat a guest? 

Answers 

1. On the 2
nd

 day, it says: ְוִנְסֵּכיהֶ ם; on the 6
th

on the 7 ;ּוְנָסכֶ יהָ  ,
th

 The .ְּכִמְׁשָּפטָ ם ,

highlighted extra le?ers spell the word (29:11 — ד״ה ְוִנְסֵּכיֶהם) ַמִים. 

2. Just as the number of animals offered on each day of סּוּכֹות decreased daily, so, 

too, a person should progressively decrease the richness of the food that is 

prepared for a guest (29:35 — ד״ה ֲעֶצֶרת ִּתְהֶיה ָלֶכם). 

For sponsorship or comments, please call: 718 972 2188 or Fax: 718 506 9633. 

 

 ְוָהְיָתה ּלֹו ּוְלַזְרעֹו ַאֲחָריו ְּבִרית ְּכֻהַּנת עֹוָלם ַּתַחת ֲאֶׁשר ִקֵּנא ֵלאל ָקיו ַוְיַכֵּפר ַעל ְּבֵני ִיְׂשָרֵאל
 And it shall be for him and for his offspring a er him a covenant of 

eternal priesthood, because he took vengeance for his G-d and he atoned for the 

Children of Israel (ַּבִמְדָּבר כה:יג). 
 For his great self-sacrifice, ִּפְנָחס was rewarded with ְּבִרית ְּכֻהַּנת עֹוָלם, a 

covenant of eternal priesthood. The commentators discuss how this reward was 

appropriate for the deed that ִּפְנָחס had carried out. R’Zalman Sorotzkin ( אֹוְזַנִים
 who performs the priestly service ּכ ֵהן explains: according to one opinion, a (ַלּתֹוָרה

is ac)ng as a  ַָׁשִליח, representa&ve, of both ד׳ and ְּכַלל ִיְׂשָרֵאל. Thus, this reward was 

most fi:ng for ִּפְנָחס, who acted for the sake of Heaven and in so doing, saved the 

Jewish people from further deaths. 
 Divine reward is always bestowed ִמָּדה ְּכֶנֶגד ִמָּדה, measure for measure. 

The reward one receives for a good deed is appropriate for that par)cular deed. 

∞ ∞ ∞ ∞ ∞ 

 In the spring of 1996, Mr. Abe Kimmel from Somerset, NJ, was admi?ed 

to the Metropolitan Jewish Geriatric Center in Boro Park, suffering from a 

debilita)ng illness. Three months later, he passed away. That day, R' Dovid 

Grossman, Chaplain at the Geriatric Center, received a phone call from Mr. 

Kimmel’s daughter. Their rabbi was bedridden and was unable to officiate at the 

funeral. Would it be possible for R' Grossman to officiate? R' Grossman agreed, and 

asked if someone could provide him with some informa)on about the deceased 

which could be used in his eulogy. 

 Mrs. Stein gave the phone to her husband, who told R' Grossman, “For 

40 years — un)l his deteriora)ng health made it impossible — my father-in-law 

arose daily at 3:00 AM to recite the en)re ְּתִהִּלים. A8er that, he joined the early 

in shul, but he never davened with them. He preferred davening with the 2 ִמְנָין
nd

 

 which o8en was poorly a?ended, so that he ,ִמְנָין He would join the early .ִמְנָין

could serve as the 10
th

 man if necessary. It happened many )mes that, indeed, my 

father-in-law was the tenth man.” 

 R' Grossman thanked Mr. Stein and said that it was not necessary for him 

to hear anything more. 
 At the funeral the next day, the local rabbi spoke briefly, saying that he 

le8 his sickbed to eulogize Mr. Kimmel, who had been a pillar of the shul’s ִמְנָין for 

the past four decades. His speech was followed by R' Grossman’s eulogy. Then, R' 

Grossman approached Mrs. Stein and said, “There is a special mourners ַקִּדיׁש to 

recite at the cemetery a8er burial. However, if you think that there will not be a 

 now which will be followed by ְּתִהִּלים there, then we can recite a chapter of ִמְנָין

 'Calcula)ng quickly, Mrs. Stein replied that only eight men, including R ”.ַקִּדיׁש

Grossman, would be at the cemetery. ְּתִהִּלים, was said at the chapel followed by 

the mourner’s ַקִּדיׁש. 

 It was a hot day. The small group stood sweltering in the heat as the 

gen)le gravediggers went about their work. R' Grossman turned to the family and 

said, “It would be a great ִמְצָוה if you would take spade in hand and cover the coffin 

with earth.” 
 The men conferred briefly. They decided to undertake the ִמְצָוה. The 

extreme heat, coupled with their inexperience, made the task take very long. As 

the last shovels full of earth were being placed onto the grave, a car drove into the 

cemetery with 2 obviously religious Jewish men, who had come in observance of a 

 R' Grossman hurried over and told them, “If you would join us, the special .יָארצ ט

 .to be recited at a burial could be recited.” The two readily obliged ַקִּדיׁש
 R' Grossman later telephoned Mrs. Stein, “Do you realize what happened 

at the cemetery? For 40 years, your father dedicated himself to ensuring that 

others would have a ִמְנָין when they needed it. And so Heaven ensured that, 

when a ִמְנָין was needed in order for ַקִּדיׁש to be recited in memory of your 

father, those 2 strangers appeared at precisely the right moment.” 

 We daven daily and o8en read the words using our imagina)on rather 

than reading them properly from inside a ִסּדּור. This week we will focus on 

some of the most common mistakes in reading that will be a surprise to 

most of us. Please read each of the following and then look at the below: 

1) We “bench” every ַׁשָּבת (and even every day) a8er ea)ng bread: ֶאת ד׳ ְקד ָׁשיו יראו…  

2) We say everyday (נּוָסח ְסָפַרד): …גיהנם ֶבן ְּבִרית, ּוִמִּדיָנה ֶׁשל  

3) We daven daily pu:ng on ִלי ְלעֹוָלם וארשתיך :ְּתִפִּלין…  
 *This is intended only as a brief synopsis. Pay close attention as you read from your ִסּדּור to avoid misreading the holy words of your precious ְּתִפּלֹות. 

Understanding Davening - Creating Awareness* 

1) O8en mispronounced as ִיְראּו meaning may we see; correct transla)on of …ִיראּו ֶאת ד׳ ְקד ָׁשיו is: 

Fear ד׳, you - His holy ones. 2) ֵּגיִהּנ ם should be pronounced gay’hee’nome; o8en, this is mispronounced as 

gih’ heh’nim. 3)  Correct: ְוֵאַרְׂשִּתי; commonly mispronounced as: ְוֵאַרְׂשִּתי. 

  

Living with the Torah 
Measure for Measure 

Adapted from: More Shabbos Stories (with kind permission from ArtScroll) 

 Please be careful to handle this sheet in the proper manner as required ַעל ִּפי ֲהָלָכה.                                   For newsletter &/or learning sponsorship opportunities: 212 797 9000 ext 272. 

 
 

 

 

*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of 
the bigger picture. Use them as a starting point for further in-depth study. 

*Halacha Corner:  
 ִהְלכֹות ִעְנָיֵני ְדיֹוָמא: ֵּבין ַהְּמָצִרים

• The ָׁשִליַח ִצּבּור uses the name בְמַנֵחם ָא  when announcing the month 

on the  ָּבתַׁש  before ֹראׁש ֹחֶדׁש. 

• Some people have the ִמְנָהג that when they date a le?er during this 

period, they refer to the month as ָאב from ֹראׁש ֹחֶדׁש )ll  ְָאבט׳ ּב  and 

then, for the rest of the month, they write בְמַנֵחם ָא .  

   
R’ Shlomo Ganzfried was once asked why he wrote his 

ִקיצּור ׁשּוְלָחן ָערּו with an emphasis on wri)ng the precise 

 with only a brief explana)on. He smiled and ,ֲהָלָכה

explained, “ אּון  גרֵײטְלָפַני ֻׁשְלָחן,  ַּתֲער ס׳ׁשטֵײט ִאין ְּתִהִּלים: 
 Prepare before :(כ״ג:ה) ְּתִהִּלים it says in — פַאר ִמיר ַא ִטיׁש

me a table — (ֻׁשְלָחן ָערּו)  ִניׁשטַּתַאִרי ―  דֶער  לֶענגֶערמַא
 ”!not lengthen before me a table — ֻׁשְלָחן

Sage Sayings 
Source: Heard at the שבת table 

 

 
 

 Focus on Middos בס״ד
A letter from a Rebbi (based on interviews) 

 

Dear Talmid, 

 When R' Shlomo Ganzfried ַזַצ״ל became of age, he married 

Hendl Esther, the daughter of the R' Yom Tov Lipa Modrer. R' Shlomo 

was very humble and made it quite obvious that he did not want to use 

his ּתֹוָרה knowledge to become a ָרב. Knowing this, ר' יֹום טֹוב endowed 

him with a large sum of money with which to build up a business and 

thereby support his family. At first R' Shlomo dealt in the wine trade, 

which he conducted with faith and me)culous honesty. Success did not 

shine upon him, however, and in a short while he lost the en)re sum 

he had been given. His father-in-law, who loved him as a son, once 

again granted him a generous sum and opened up a new business for 

R' Shlomo in his birthplace, Ungvar. 

 He worked hard, but his ּתֹוָרה learning was his main focus, 

and his earning a livelihood was of significance only inasmuch as it was 

necessary. The story is told that once his widowed mother came to 

check up on the business, and asked him: “What did you come up with 

in business today?” to which R' Shlomo opened his drawer and spread 

out before her eyes pages of his ִחּדּוִׁשים… 

 During this )me, he authored ֶקֶסת ַהסֹוֵפר. The  ַסֹוֵפרם ֲחת  

would not give a  ַָּבָלהב ַק ְּכת  unless a סֹוֵפר was tested on his knowledge 

in this ֵסֶפר. When R' Shlomo was already famous and recognized as the 

author of the ִקיצּור ׁשּוְלָחן ָערּו, he added another ֵסֶפר on the same 

topic, ִלְׁשַּכת ַהסֹוֵפר. He wrote ַאִּפריֹון ֵסֶפר  on ּתֹוָרה, a  סֻקְנְטֵר  to fight 

against the reform Jews,  ֵי ֵׁשםָאֳהל  on ַמֶּסֶכת ִגיִטין and more.  

 My ַּתְלִמיד, it is said that since 1864 when R’ Ganzfried’s ֵסֶפר, 

the ִקיצּור ׁשּוְלָחן ָערּו was first published, it has been reprinted more 

than any other  'with over two million copies. R [ַּתַנ״besides ]  ֵסֶפר

Shlomo never stopped his wri)ng of ְסָפִרים. He lived to glorify the 

name of ד׳ and never changed, even when his name was famous 

throughout the world! 
!ְיִהי ִזְכרֹו ָּברּו 

  ֶרִּבי Your ,ְּבְיִדידּות
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