
gkxc ohau lcaun i,ht rnthu ukan tahu hbhev ,t trhu
 lbe(tf-sf)oc ukafh ohgaupu oc ufkh ohehsm - 

    tvcv ,mgc ,hhv hng v,t tkv lfk ,hfz ifhvn hbt vn, - lcaun i,ht :h"ar
trndc ov ukt h"ar hrcs ruen /ktrah ka zugnu i,htc ,cah,b v,gu ' uk vnfj,b
kmt lchauv hn ?vmg v,utc ubng ,hhv tk 'hbhe :ur,hk ogkc uk rnt (/ue ihrsvbx)
'vmg v,utc uhv vaka :htnhx hcr rnt tct rc thhj hcr rnts ubhhvu ?okug hb,ht
ur,hu 'ihruxhc iushb - e,aa cuht 'drvb - .gha ogkc /ur,hu cuht ogkc :iv ukt
ubt ohkufh 'rntnv vzc ohbbuc,naf /wufu ,hzdv ,fakc cahk uhbc hbc ufz - jrca
ohrah hf (h 'sh gauv) cu,fv rntn ukt h,a ihc ohhe,b lht rund rurhcc ,utrk

 hrcs ,t thcvk hutr vzk vnsevfu 'vc ukafh ohgaru vc ufkh ohehsm wv hfrsiiiirrrrnnnn
kkkkwwwwwwwwmmmmzzzz    aaaahhhhtttt    iiiiuuuuzzzzjjjjvvvvvkhj, vbuuf lu,n rpx j,up ostafa 'u,hc htcn sjtk rnta 

ifu 'rpxc uaeucn ,t tmnhu lf hshk ;uxck tuch 'ohuxn rcsk tkue vzht uc tumnk
iuuhf tk ot ;tu 'vzk vfzh if od trnuj vzht uc tumnk iumr lu,n rpxv j,ph ot
'ubuhgc ihhgnv ,ryn v,hv ,tza iuhf ,tz kfc 'tkuek tku trnujk tk rcjnv
vbuuf lu,n vhv, ubuhgk u,ahd ot eru 'rpxv ohbpc uapb vcvta ,t ;uxck tmnh

 /vbfv u,rynf vru, ka v,hntk iuufk vfzh zt wv iumr ,t ,gsk
vhv u,uvn kfa ogkc 'lrsv vz kg vhv ur,hk ogkc ihc vhva kscvv 'vbvu     
,ntv ,t ,utrk vmr tk 'sucfku iunnk vhv u,eua, kfu 'ckv ,urhrac vfhkv
rcfu 'uhuutn kt uvuthch u,gsk rat ohrcsv ,t er vtur vhv rcs kfcu 'v,hntk
vn ,sf ung vgrp .gh,vaf zt 'ufrs vz vhv rcf ohrmnc ktrah uhva ,gn
rhfvk ovhkg rcs ka u,hntk hf ',ntv ,t ovhba ugsh ktrah hbc og ,uagk
vagba kuug oua vhv tk lshtnu 'cgrv ,ubac okhmv ;xuha vz kg 'ktrahk vcuy
tna uaaja iuhf lt /cyhv ugsh vz kf 'o,ubgk vchx oua ihtu 'ktrah h"g ohrmnk
rjtn lt 'osh ,j, oscgaku oghbfvk osutn kfc umr 'ktrah ovhkg ucr,h
onmg ,t ,u,pk uxhb 'okdrk rb rauhv ihta ovhagn kg ojhfuv ckv ,ubupma
urntc cu,fv iuuhf rat tuvu 'onnz kyck ,uchx ohrcsv ukt ihta ohfrs hbhn kfc
unmg vaga h"arpfu ';xuh ,t gsh tk rat ohrmn kg asj lkn oehu (j 't ,una)
kfc vnk ohrcxv hbhn kf unmgk thmnv ;xuh ,t gsha ;ta ubhhvu 'gsh tk ukhtf
kf hf gsh uck r,xca ;tu 'ktrahn ,uhbgrupv ,t cfgk vchx vz iht ,tz
 /unnz gmck u,kufhc vhvha hsf lfk uck ,a tk ,tz kfc 'ohh,hnt obht ohrcxvv

,utrk vmr tuv oda epx tkku 'vfuknv hmguhn sjt vhv tuv od 'u,nugk ur,h     
vmgc ekj kuyhkn unmg gbn 'lfk vbudv vmg ihta vtraf ,tz kfc lt 'v,jkmvc
tku 'ukdrk rb vhv ,ntv lt 'gar u,ut ka uhrcxv ,t gsh tuv od 'vbudv vbhta

/vgrpn jurcku scfbv usngn ,t cuzgk v,njn jrfuvu 'uhrea ,t kcx
hfrsc ,fkk .pjv vz ihck 'uh,uhbpu uh,ughdb rjt lanbv vz ihc kscvv uvz     
ohjkabv ohznrc ihjcvk uhkg 'ubnn trucv vmur vn ,gsk ostv vmur otu 'ohrah
/uapb vut, rat ,t ,uagk uhkga ucckf arph ohznrv kf 'utk otu 'ohnav in uk

 wudu ktrah gcr ,t rpxnu cegh rpg vbn hn
 (h-df)wcegh rpg vbn hnw ohkhnv ,buuf ruthc -

a     c rth    wwwwvvvvaaaannnnkkkk    vvvvkkkkpppp,,,,wwwwvk 'z"y wh ohkhv,)gggg""""hhhhzzzz    kkkkvvvvuuuuttttnnnn    wwwwvvvvaaaannnn    jjjjnnnnaaaahhhhwwwwahu" '(
rzghkt hcrs herpc t,hts vn h"pg 'wubchah hnu sjtc tuvuw cu,fv ,t arpk
ohaha ohrfzv kf uxjhh,b 'ohrmn kucdk ktrah hbc utcafuw '(j"k erp ahr)
usrh apb ohgcacw ch,fu 'ohahau vga, hrv 'ohrmnc uhbc hbau ;xuhu 'aht aau
ohgca rpxnc ukgu ovng ihhbnc xbfb 'v"cev vag vn 'tkt 'wvnhrmn lh,uct
- wy s"m vcr ,hatrc t,ht ifu) 'wvnhrmn lng srt hfubtw a"n ohhek 'apb
kf ubnb 'ohrmnn ktrah hbc ukgafu '(wihhbnv ,t ovng ohkav v"cev 't"huw
rpxnc vkgu ovng ihhbnc xbfb 'v"cev vag vn 'sjt rxj tuchr ohaha ohrfzv
cu,fv ,t arpk ah z"pku) 'wvkg od lkgt hfubtuw rntba vn ohhek 'ovng
hvhu /wudu icutr /utc u,hcu aht cegh ,t vnhrmn ohtcv ktrah hbc ,una vktuw
,tw htv 'vrutfks 'wohrmnc vhv ;xuhu 'apb ohgca cegh lrh htmuh apb kf
znrk cu,fv iuuhfa 'cahhk ah ukt k"zj hrcs hpk obnt 'r,h ,pa tuv wcegh
hbac 'uca wvnhrmn ohtcvw ohkhnv ,t turek aha hsh kg tuvu 'ovhrcsk
[og-] ,t vnhrmn ohtcvw - wvnhrmn ohtcv ktrah hbc ,una vktuw - ohbput
trebv v"cev 'ubhhvu 'ovng ihhbnk xbfbu wutc u,hcu ahtw tkt 'uhbc obhtu wcegh
h,hc kfcw van kg rntba lrs kgu 'wu,hcw ,trebv u,hhknpu 'wvnjkn aht wvw
'ohhxnu 'wudu icutrw - ktrah hbc ,una ,t cu,fv yrup lf rjtu 'wtuv intb
lrh htmuh apb kf hvhuw ihhbnk uhbc og xbfbu cegh og tc v"cev oda iuhfa

/(wohrmnc vhv ;xuhu [oda h"g 'ga,u ohaha er tku] apb ohgca cegh
'ubhhvu 'wsjtc tuvuw hrva 'v"cev hbpk ktrah hbc ka i,chj vtr 'if otu      
rpxn ,nkavk rxja sjtv ouenc vhvu ihhbnc ovng xbfb lrc,h tuva
o,tuw 'cu,fv rnta vzu '(uhchcj uhbck chyhvkn) wubchah hnuw if otu 'ohgca
wktrah hbc uyeuk,w htsuuca 'rnuk vmr 'wktrah hbc sjt sjtk uyeuk,
of,chj kg vrun vza 'vkg,h wsjtwv cajb ofn wsjtkw tkv hf ',ukdvn
sg 'iccjn zz tkw t,hts vn ubhhvu ',ukdvn of,t kutdk uk ourd,a 'uhbpk

/"otvn ekj tuv icv hf 'whnt itrea
hbpk rntbfu) ogkc hpc rcs oav v"ceva 'cu,fv ,t rtcn tuv z"pku      
'([wv d"f rcsnc] wrcs, vfu ekc kt cua rnthu 'ogkc hpc rcs wv oahuw if
'apb ohgca ktrah hbc rpxn (,ubnhvk kfuha ord hn 'ubhhv) wvbn hnw 'rnt
vkuan uz vnutw - /z"y vkhdn trndc wg) ohrmn ,ukdk wrpgk sg usrhw ratf
oa-) wcegh hbcw oac utrebu '(wufu rpgk sg ihsruh 'ihsruh ivaf 'wufu rpgk
er ukgu '(vynk tuva wcegw iuakn tuv wceghw hrva 'o,ukpa kg vrunv
ohrmn ,ukdk ovhct cegh og h,srha wv hbt vz tkv 'ga,u ohaha rpxnk
ohchcj ov vnf ihc, vznu 'ohgca ihhbnk h,nkavu ihhbnc ovng h,xbfbu

/o,ut kkek lk raptt tka htsuu if otu 'rtc,bfu 'hbpk

Rabbeinu Bechaye zt”l writes the following:

     wihgv o,a rcdv otbu rugc ubc ogkc otbw - When the wicked Bilaam spoke Hashem’s words of prophecy, he referred

to himself as a wrcdw - rather then the more common term wahtw or wostw. A wrcdw can mean a man, but it can also be

translated as a rooster. Just as a rooster crows at dawn for it alone is knowledgeable of the exact time when the day

begins, Bilaam too, was knowledgeable in the exact time when to utter a curse. Just as a rooster crows seven times a

day, Bilaam uttered seven prophecies. Just as a rooster is not accepted as a korban in the Bais HaMikdash for it

mates with any species of bird, Bilaam too, was a lowly man of bestiality with many species. Just as a rooster stands

on one foot for extended periods of time when it crows, Bilaam too, had only one healthy foot to stand on.”
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Mazel Tov to Mr & Mrs Aaron Gestetner on the marriage of
their daughter Rina to Moti Berman, son of Elly & Esty
Berman. May the young couple build a Bayis Ne'eman

B'Yisroel and bring nachas to all of the families!
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v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk ynpl : Time and time again, Bilaam attempted to “go around”

the Divine command and fulfill his personal vendetta. The

truth of the matter is that often we are the same way when it

comes to dealing with the pieces that Hashem gives us in life.

Instead of accepting our lot, we insist that we know better and

A SERIES IN HALACHA
LIVING A "TORAH" DAY

"ause lhbjn vhvu" - Keeping the Jewish Camp Holy (90)

Preserving our Kedusha: Incidental Touching In our
continuing series regarding ways in which we can insure and
preserve the kedusha and tznius of Am Yisroel, we will now
focus on a new concept, one that deals with “incidental”
touching of men and women. For example, there are numerous
situations involving doctors, dentists, nurses, and even regular
individuals traveling on public transport like trains, buses and
airplanes etc., where innocent touching of the opposite gender
might take place. It may seem simple and clear, however, in

order to explain and understand the halachos of these scenarios,
it is important that we go back and quote the source material.
Introduction. The posuk states: "vurg ,ukdk ucre, tk" - One
should not “come near” to transgress Arayos (1). This is explained
by the Rambam (2) to mean that any touch that can lead a person
to commit a sin, is in itself forbidden by Torah law, as a
precaution not to come to do the actual sin. The Bach (3) explains
that a girl age three and above who is a forbidden relative, or a
married lady, is included in this issur. A niddah (including an
unmarried girl eleven and older) is prohibited as well. An
unmarried girl under eleven, and a gentile woman are also
forbidden, but  their issur might only be rabbinic in nature (4).

Leniency. The Shach (5) mentions a leniency that most Poskim

are constantly complaining and becoming frustrated with it. If

we want to be able to achieve some level of simcha and

accomplishment in our lives, then we have to learn to accept

the pieces as they are given to us and follow instructions. If

we do so, we will be amazed how beautiful the results can be.

`"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

follow (although some disagree): “Even according to the

Rambam there is only a Torah issur by a touch of affection,
but not if one does so in a way of healing, like taking a
woman’s pulse. Therefore, Jewish doctors are allowed to do all

the necessary procedures even though they involve touching.
This is permitted even if there are gentile doctors available.”
Understanding the Shach. Some understand the Shach to mean
that there is a rabbinic issur on any form of touching, but it is
removed when it is needed for healing. Others (6), including R’
Moshe Feinstein zt”l (7) explain that there isn’t even a rabbinic
prohibition to touch without affection (and the Shach wrote there
is no Torah issur because he was discussing that issur).
Applications. Based on the above, we can determine that a
woman may be treated by a male doctor, as stated in the above-
mentioned Shach. However, if a lady doctor is available with the
proper expertise, it is highly preferable to use her (8). Even when a
man is available, he should be used only for genuine health
purposes. (Note: Even when necessary touching is permitted, it is
only if one will not be aroused to improper thoughts. Also, it must
be done in a way that there’s no issur of Yichud, as to be explained.)
     Next week IY”H, we will go over over the basic rules
established by the Gedolim to fulfill all of the above.                         

R’ Dovid Morgenstern zt”l of Kotzk  would say:

     “wohkdr aka vz hb,hfv hf lk h,hag vn ogkck rnt,u iu,tv hp ,t wv j,phuw - The donkey hinted to Bilaam, ‘You seek to

uproot a nation which celebrates three holidays (ohkdr aka) in a year?’ Why did it hint about the Yamim Tovim more

than any other mitzvah? Because Bilaam was a prophet who could only see a vision at night. He was bound to this

time. But on Yom Tov, Klal Yisroel say wohbnzvu ktrah asenw - they are winzv in vkgnkw - above and beyond any time!”

A Wise Man would say:

   “There’s a big difference between a human being and being human. Only a few really understand it.”                                                                                                                               



    “Whoever possesses these three traits is of the disciples of Avraham Avinu; a good eye, humility, and the ability to
conquer one’s desires (Bartenura). Whoever possesses the opposite three traits is of the disciples of the wicked Bilaam; an
evil eye, haughtiness, and is a slave to his passions.” (Avos 5-19) Here’s a question: just a few mishnayos earlier, we learned
that Avraham Avinu overcame ten trials (,ubuhxb) to prove his devotion to Hashem. If Avraham’s greatness was the fact that he
passed ten tests, and showed his love for Hashem, then the mishna here should have stated that the way to become a student of
Avraham Avinu is to strive to pass all the tests in life? Why does it only say that one must have three middos - and not that he
must pass ten tests? The Nesivos Shalom asks this question and explains that although Avraham’s greatness was that he passed
his ten trials, however, he was only able to pass these tests because of the three middos that he embodied. And this gives us
great insight into how we, too, can pass the ten trials in our own lives and strive to be a true follower of Avraham Avinu. 
      Now, we can also understand the downfall of Bilaam, a wicked man with an evil eye. A man who thought that the whole
world revolved around him; who was enslaved by his base desires. It was his three bad middos that led Bilaam down the
wicked road to destruction. Chazal tell us: "okugv in ostv ,t ihthmun sucfvu vut,v vtbev" - Kina’ah - means having an evil eye.
Ta’avah - means being overpowered by desire. Kavod - means wishing to be honored by others. These 3 negative traits literally
take a person out of the world - out of reality! One is so wrapped up with himself that he does not see clearly what is going on
around him! Thus, Bilaam did not see the angel in his way nor was he baffled by the fact that his donkey was talking to him!
He was not dealing with reality - he was out of this world! We must use the 3 good middos to be true followers of Avraham Avinu.
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     There seems to be some inconsistencies with the story of Bilaam and the servants of Balak. First, Hashem tells Bilaam not
to go with them. Then, He tells him to go. After Bilaam went, Hashem became angry with him. Why? Hashem told him to go!
     My machshava here is based on the dikduk of the Vilna Gaon zt”l, regarding the two words in Hebrew that translate to
mean “with” - "o �g" and ", �t". There is, however, a big difference between these two words. The word "o �g" denotes a solid
connection between two things who become one “with” each other. As it says in Tehillim, "ung "vrmc hfbt  - Hashem feels our
pain as if it was His, and in Koheles,  ohhj vtr"og"vat  - which refers to the special relationship between husband and wife,
who become "sjt rack". The word ", �t" is much less of a connection - two things that are together, but not closely connected. 
     When the g"acr told Bilaam not to go with the servants of Moav, He said the words, "ovng lk, tk" - do not go with (og)
them and be like them. Later, when Hashem gave him permission to go, He told Bilaam "o,t lk oue" - go along with (,t)
them but do not form a relationship with them - just tag along. Bilaam, however, did not listen. "ctun hra og lkhu - he went with
(og) them and connected to their evil intentions. As a result, Hashem became angry with Bilaam and was ready to destroy him.
     Based on this, we can understand a question that many have asked. In the final two berachos of Sheva Berachos, the
concluding words are "vkfu i,j jnan" followed by "vkfv og i,j jnan". Why is the word "og" only added to the last beracha?
Perhaps it is to teach us that when a young man and woman come together in marriage, they are each bringing their  individual
personalities and upbringing into the equation. They are two people - a chosson and a kallah. But once they are married and
their lives become intertwined as one, at that point, he is a chosson “with” his kallah - "vkfv og i,j jnan". Their simcha is
eternal and united. May we all be zoche to have such a relationship and see this nachas by our children and our einiklach.           

 //// lrsc cmb wv ltkn ,t trhu ogkc hbhg ,t wv kdhu(tk-cf)

                                                                                                                                                                                                             

wudu ung uhrgb hbau ub,t kg cfr tuvu uk iyak lrsc wv ltkn cmh,hu(cf-cf) 
     The Zohar Hakadosh teaches that Bilaam was punished for, among other things, hurrying to do evil against the Jewish
Nation: “The Holy One, blessed be He, said to him, ‘Wicked one, you are hurrying and preparing your gear and hastening
to leave my authority. I promise on your life, that you and your donkey will remain in my control.’ Soon, ‘the Angel of
Hashem stood on the road as an adversary.’ What is the meaning of ‘stood’ (cmh,hu)? Rabbi Aba said, ‘He deviated from
his usual skill and adopted another skill, because he was an Angel of Mercy and not of Judgment, against Bilaam. That is
what Rabbi Shimon meant when he said, ‘The wicked transform mercy into judgment.’ Therefore, it is written, ‘As an
adversary,’ but not for another, because that was not his wont, since he (the angel) was of the Attribute of Mercy.” 
     At the outset of World War II, the Brisker Rav, R’ Yitzchok Zev Halevi Soloveitchik zt”l, fled from the city of Brisk.
While vacationing in the town of Krenitz, the German army attacked and invaded Poland, and he was unable to return to
Brisk. Even if he could, he understood that as soon as the Germans entered his city, their first order of business would be
to hunt down the Rav, and likely his family, as well. Under tremendous stress and amidst a ferocious bombing campaign
by Nazi warplanes, the Rav made his way to Warsaw, and later moved to Vilna, where he was looked upon for guidance
by so many suffering Jews. He was fortunate to survive the Holocaust together with three of his sons. His wife, mother and
three small children, who were in Brisk when the war broke out and were unable to leave, perished k"r. 
     The journey from Warsaw to Vilna was fraught with great danger and uncertainty. Trains were not running since all the
rail lines had been bombed, and the only means of travel available was by horse and wagon. So it was, that the Brisker Rav
and his sons set out for Vilna, on bombed-out roads filled with terrified refugees, in a horse-drawn wagon.
     They were amongst a group of wagons traveling to Vilna. When their caravan reached the outskirts of Kobrin, the
Brisker Rav looked out the window and saw that it was getting late in the day. Immediately, he announced that it was time
to daven. However, rather than daven inside the wagon, in which he found it impossible to concentrate properly, he asked
the wagon driver to wait for a few minutes while they davened at the side of the road.
     The other passengers immediately started to complain that he was endangering them by insisting on this delay. 
    “On the contrary,” answered R’ Yitzchok Zev, “I won’t delay anyone. If you wish, continue on to Kobrin, and I’ll finish
my prayers and follow after you on foot.” The Rav was adamant in his determination and nobody was going to oppose the
Brisker Rav. With a great deal of respect and fear of the Brisker Rav, all the passengers in the wagon waited until he
finished his prayers - which took even longer than usual due to his concentration and devotion.
     A short time later, they entered Kobrin. The city was totally deserted. Not a soul was in the street. Finally, a Jew
emerged from a hiding place. “You are quite fortunate that you did not come any earlier,” he told them. “The Germans
were just here and assembled all the refugees and took them all away. They left the city minutes ago with their captives.”
     Everyone turned to the Brisker Rav and exclaimed that he had performed a miracle. “It was no miracle at all,” he
replied, “but a purely halachic decision. I asked myself why should I be in such a hurry to get to Kobrin when it’s unclear
that the danger there is less than it was in Warsaw. And if there was no reason to rush to Kobrin, I could see no reason to
daven sitting in a wagon rather than standing up. These were my only considerations. When someone asks only what the
halacha demands of him, Hashem responds, ‘No one who obeys Me suffers for it.’” (Devarim Rabbah 4:5)
     Many people think that the Brisker Rav’s many stringencies stemmed from an anxious personality. This incident,
however, disproves this theory. Would a nervous person have stopped a wagon in mid-journey with perfect composure,
while German warplanes flew overhead dropping bombs, just as he was about to enter a seeming haven? The only concern
the Brisker Rav ever had was whether he was fulfilling the will of his Creator to the fullest.                                                      

  hra og lkhu /// o,t lk oue /// ovng lk, tk
tuv lkuv hf ohekt ;t rjhu /ctun (cf'tf'f'ch-cf)

 /// ktrah lh,bfan cegh lhkvt ucuy vn(v-sf)
     At the end of her life, Rebbetzin Miriam Mann of Bnei
Brak was flown to America to undergo a vital operation.
When she arrived in the hospital, a nurse handed her a hospital
gown and told her to change into the revealing garment and
wait in a large room filled with other patients, male and
female, all of whom were awaiting surgery. Rebbetzin
Mann could not bring herself to do it. In response to her
family’s pleas, she wept, “I have been careful about tznius

throughout my life; how can I violate that principle now?”
     A senior surgeon passed by and found the rebbetzin crying.
When he learned the reason for her distress he was impressed.
He ordered the nurse to put the rebbetzin in the “Presidential
suite.” He explained to the thankful rebbetzin, “We have a
suite that is reserved for the president and other VIP patients, 

    EDITORIAL AND INSIGHTS ON
     THE MIDDAH OF .... zzzzzeeeeelllllbbbbbzzzzzddddd

CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

where they can prepare for operations in privacy. With your
sense of commitment, you are certainly as deserving as any
VIP patient we have ever treated!” (Sefer Nefesh Chaya)
     Besides our vital role in reflecting the middos of Hashem,
we represent His kedusha to the world as well. When we
demonstrate that we are holy and imbued with a sanctity that
distinguishes us from the people around us, we bring great
honor to Hashem. As we declare in the chazzan’s repetition
of Mussaf on Rosh Hashana, "ohausen rtp ausek vtb" - “It is
proper for the Holy One to be glorified by holy ones.”

      "rtp,t lc rat ktrah". The Maharal (Gevuros Hashem)
explains that ",rtp," (glory) represents the beauty of separat-
ing from the material world. Anything that is divorced from
materialism is “glorious” because it is not tarnished by a
connection to physicality. Thus, when the Jewish people
sanctify themselves, this brings Tiferes, “glory,” to Hashem.

                              FROM THE WELLSPRINGS OF
R' GUTTMAN - RAMAT SHLOMO

lyn: A boy loves to build model airplanes. He has his eye
on a certain deluxe jet plane and after saving enough
money he manages to buy it. He comes home and can’t
wait to put the model together. Unfortunately, the quality

control in Taiwan is not what it was and despite the fact

that the cover of the box shows a picture of a jet plane, the

pieces inside the box belong to a Navy ship aircraft carrier.

    He opens the box and looks for the wings -a plane must

have wings! He doesn’t find any wings. He decides that he

will take his knife and whittle down one of the larger pieces
of plastic and make it into wings. He does so, but it doesn’t

really come out too well and he begins to get frustrated. This
goes on as he searches for one piece after another. He keeps
getting more and more frustrated, and more and more angry.
    All this is because instead of using the pieces from the box

and following the instructions and fitting them one to another,

he has a picture in his mind of what he wants and he refuses

to accept anything else. Had he followed the instructions he

would have ended up with a beautiful aircraft carrier. Maybe

it isn’t what he wanted, but it is what he could have accompl-

ished with what he was given. Instead, he has a crazy-looking
mess that resembles neither the plane nor the boat.
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 לרפו״ש ר׳ יוסף בן איטא חיה, ור׳ אלטר חיים בן יהודית, ור׳ ברוך מרדכי בן טעסיל, ור׳ אברהם בן רחל, ור׳ מתתיהו חיים בן עטיל  
 ולרפו״ש לאה בת שרה ריבא, וביילא ברכה בת אסתר ורחל בת חיה ביילא, וחיה צביה בת בילא זיסל בתוך שאר חולי ישראל

 
Yahrtzeits of our 

 ְגדֹוֵלי ִיְׂשָרֵאל
 י״ט  תמוז
5684 - 5758 
1924 - 1998 

ָׁשאּול-ִציֹון ַאָּבא-ָחָכם ֶּבן  was born in ְירּוָׁשַלִים to 

 Iranian immigrants. A�er ,ְּבָנָיה and ֵאִלָיהּו

teaching him un�l age 11, his father sent him 

to ְיִׁשיַבת ּפֹוַרת יֹוֵסף. He first learned under  ָחָכם
 of the ַּתְלִמיד ֻמְבָהק before becoming a ַצְדָקה חּוִצין ַזַצ״ל

 In 1948, he married .ָחָכם ֶעְזָרא ַעִטֶייה ַזַצ״ל ,ֹראׁש ְיִׁשיָבה

 ,ּתֹוָרה in ָּגאֹון A .ָחָכם יֹוֵסף ַׁשְרַהַּבִני ַזַצ״ל daughter of ,ַהַדָסה

ֹראׁש ְיִׁשיַבת ּפֹוַרת  asked him to serve as ָחָכם ֶעְזָרא ַעִטֶייה
 A�er .ַמִגיד ִׁשעּור He declined, but agreed to be a .יֹוֵסף

 He .ֹראׁש ְיִׁשיָבה in 1983, he became ְּפִטיָרה s'ָחָכם ַצְדָקה

launched a religious revival among Sephardi Jews and 

founded ַהּתֹוָרִני ַמְעָין ַהִחּנּו, a network of Sephardi ַחָדִרים 

equivalent to ַעְצָמִאי ִחּנּו. He authored many volumes 

of אֹור ְלִציֹון on many ֶחְלֵקי ַהּתֹוָרה. 
  

 
 

 

Understanding שבעה עשר בתמוז 
 לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל  

זּוי״ז ַּתמ   

 as a day of na�onal ט׳ ְּבָאב is second only to י״ז ַּתמּוז

tragedy. Although the ְנִביִאים ordained it as a fast day to 

commemorate its role in the destruc�on of the  ֵּבית
 ,it simultaneously recalls four other sad events ,ַהִּמְקָּדׁש

all of which are men�oned in the ְסִליחֹות that we recite 

on this day. The five tragedies of this day are: (1)  ֹמֶׁשה
 when he came down לּוחֹות broke the first set of ַרֵּבינּו

from ַהר ִסיַני and found ְּבֵני ִיְׂשָרֵאל worshipping the  ֵעֶגל
 ran out of sheep ֹּכֲהִנים the ,ַּבִית ִראׁשֹון During (2) .ַהָזָהב

for the ָקְרָּבן ָּתִמיד and ָּבֶבל was able to breach the wall of 

 was ְירּוָׁשַלִים the wall of ,ַּבִית ֵׁשִני During (3) .ְירּוָׁשַלִים

breached. (4) During ַּבִית ֵׁשִני, a ֵסֶפר ּתֹוָרה was burned in 

public by the Roman officer Apostomos. (5) An idol 

was placed in the ֵּבית ַהִּמְקָּדׁש. 
  

  

 
 

 
  

Sefer HaChinuch  Some מצות and Ideas based on: 
בלק  -ספר החנוך על פרשת השבוע   

 that are ִמְצֹות  however there are several ;ִמְצָוה without any direct command of a ָּפָרִׁשּיֹות is one of the ָּבָלק 

connected to ָּפָרַׁשת ָּבָלק. We will discuss two of them.  
ֶׁשּל א ְלַנֵחׁש -ִמְצָוה רמ״ט   

 It is a ִמְצַות ל א ַתֲעֶׂשה to prac�ce any type of sorcery or formula of certain events. An example of this ִאּסּור -  

a person who refrains from doing what he should, based on a bad omen of a cane falling out of his hand. 
 ִמָׁשָרֵׁשי ַהִמְצָוה

 The ִחּנּו explains that the prac�ce of sorcery or supers��on is both false and foolish. To the truly, holy 

na�on of ַעם ִיְׂשָרֵאל who are ד׳’s chosen people, it is inappropriate to turn to the false help of sorcery or supers��on. 

Furthermore, this prac�ce turns a person away from trust in ד׳ and His Holy ּתֹוָרה and leads to ְכִפיָרה, denying ד׳. 

Magic is based on the no�on that the good and bad in a person’s life can be changed without ד׳ being involved. 

Every Jew, knows that everything that happens, however small, whether good or bad, is personally directed from the 

command of ד׳. Jews are under ד׳’s direct protec�on and are not affected by any magic. This is what is meant by the 

words of ִּכי ל א ַנַחש ְּבַיֲעק ב ְול א ֶקֶסם ְּבִיְׂשָרֵאל... ,ִּבְלָעם, For there is no divina�on (formula of certain events) in ַיֲעק ב and 

no sorcery in (ַּבִמְדָּבר כג:כג) ִיְׂשָרֵאל. Sorcery and supers��on are meaningless and make absolutely no difference on 

the life a Jew. [There are at least seven other ִמְצַות ל א ַתֲעֶׂשה about not using magical powers and the ִחּנּו connects 

all of them to this one: ֶׁשּל א ְלעֹוֵנן - ִמְצָוה ר״נ ֶׁשּל א ִלְקס ם - ִמְצָוה תק״י , ֶׁשּל א ְלַכֵּׁשף - ִמְצָוה תקי״א , ֶׁשּל א ְלַחֵּבר  - ִמְצָוה תקי״ב ,
ֶׁשּל א ִלְׁשא ל ְּבַבַעל אֹוב - ִמְצָוה תקי״ג ,ָחֶבר ֶׁשּל א ִלְׁשא ל ְּבִיְּדעֹוִני - ִמְצָוה תקי״ד , ֶׁשּל א ִלְדר ׁש ֶאל ַהֵּמִתים - ִמְצָוה תקט״ו , .] 

 ∞ ∞ ∞ 
ֶׁשּל א ִיָּׂשא ַעּמֹוִני ּומֹוָאִבי ַּבת ִיְׂשָרֵאל   -ִמְצָוה תקס״א   

 It is a ִמְצַות ל א ַתֲעֶׂשה for a ַּבת ִיְׂשָרֵאל, to marry a male ֵּגר, Jewish convert, if he comes from ַעּמֹון or מֹוָאב.    
 ִמָׁשָרֵׁשי ַהִמְצָוה

 The ּתֹוָרה explains the reason for this ִאּסּור:  … ֲאֶׁשר ל א ִקְּדמּו (ַעּמֹון) ֶאְתֶכם ַּבֶּלֶחם ּוַבַּמִים ַּבֶּדֶר … ַוֲאֶׁשר ָׂשַכר ָעֶלי
ְלַקְלֶלּךָ … (מֹוָאב) ֶאת ִּבְלָעם ֶּבן ְּבעֹור   — … because of the fact that they (ַעּמֹון) did not greet you with bread and water on 

the road … and because he (מֹוָאב) hired against you ִּבְלָעם the son of ְּבעֹור … to curse you (ְדָבִרים כג:ה). The ִחּנּו points 

out that ד׳ was not as strict with the ִּמְצִרים, who enslaved us and made us miserable for genera�ons. This teaches us 

both the evil of not performing ְּגִמילּות ֲחָסִדים, acts of kindness, when they are most needed, and the wickedness of 

baseless hatred. ַעּמֹון did not consider the pain of a hungry, thirsty na�on that was passing its borders (over three 

million people). מֹוָאב was not embarrassed to show the world their deep-seated hatred. They paid for the world 

renowned ‘curser’ from ‘enemy soil’, even though everyone knew that ְּבֵני ִיְׂשָרֵאל were not going to fight 

 .A single grave but large sin is worse than several smaller sins and remains forever .מֹוָאב

 

 

ָׁשאּול ַזַצ״ל-ִצּיֹון ַאָּבא-ר׳ ֶּבן  

could not stand by idly knowing 

people wasted their �me. On 

his way to ְיִׁשיָבה he no�ced a 

 reading all the billboard ָּבחּור

posters. Suddenly he began to 

shout, “Help! Help!” and then 

con�nued walking. The startled 

 ,ran a�er him and asked ָּבחּור

 Who needs help?” With ,ָמָרן“

careful thought ִצּיֹון-ר׳ ֶּבן  

replied, “The en�re world! … 

As a ֶּבן ּתֹוָרה your job is more 

valuable than a paramedic 

rushing to save a life … The 

whole world is sustained 

through your ּתֹוָרה!”   
 

  

 

 

 

 

 

 

 
 

 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל
 לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ טשרנה בת ר׳ מאיר ליבער ז״ל

 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א

ָׁשאּול זַַצ״ל-ִצּיֹון ַאָּבא-ר׳ ֶּבן  
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 לע״נ ר׳ מאיר בן בנימין ז״ל יארצייט כ״ב תמוז

 This week’s learning program is dedicated: 

 לרפואה שלמה לר׳ יוסף בן איטא חיה שליט״א
 ולע״נ הבחור הנחמד ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י
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Due to tragic events taking 

place in ארץ ישראל and around 

the world, please try to say 

extra תהלים for אחינו בני ישראל in 

all of our תפלות and before/

after all of our learning and 

doing מצות. Every תפלה counts! 

In the זכות of the collective 

 

 
 



 

 :Questions of the week ַרִׁש״י 

1.Why did the clouds split so that the sun could shine on those 

people that had sinned with ְּבנֹות מֹוָאב? 

2.What is the famous Aramaic saying that means “If you are the 

one who brought out an idea, then you should carry it out”? 

Answers 

1. The sinners that sinned with serving ֲעבֹוָדה ָזָרה together with the ְּבנֹות מֹוָאב  

were spotlighted by the sun for all to see (25:4 — ד״ה ֶנֶגד ַהָּׁשֶמׁש). 

 The one who reads the leGer [i.e. the person — ַקְרָיָנא ְּדִאַּגְרָּתא ִאיהּו ֶלֱהֵוי ַּפְרַוְנָקא .2

who proclaims the message in public], let him be the messenger [to carry out 

its contents] (25:7 — ד״ה ַוַּיְרא ִּפיְנָחס). 

For sponsorship or comments, please call: 718 972 2188 or Fax: 718 506 9633. 

 

ַלֲה ִעָּמֶכםִּכי ֵמֵאן ה׳ ְלִתִּתי … ַוָּיָקם ִּבְלָעם ַּבֹּבֶקר ַוֹּיאֶמר     

 refuses to allow me ה׳ arose in the morning and said, “… for ִּבְלָעם 

to go with you. (ַּבִמְדָּבר כב:יג)  

 to go with you — but rather, with officers greater — ַלֲה ִעָּמֶכם 

than you. We learn from here that ִּבְלָעם was arrogant (ַרִׁש״י) 

 The ִמְׁשָנה states (ָאבֹות ה׳:כ״ב):  ,ָׁשה ְדָבִרים ַהָּללּוָּכל ִמי ֶׁשֶּיׁש ְּבָידֹו ְׁש
הּוא ִמַּתְלִמיָדיו ֶׁשל ַאְבָרָהם ָאִבינּו; ּוְׁשָׁשה ְדָבִרים ֲאֵחִרים, הּוא ִמַּתְלִמיָדיו ֶׁשל ִּבְלָעם  
ָהָרָׁשע. ַעִין טֹוָבה, ְורּוַח ְנמּוָכה, ְוֶנֶפׁש ְׁשָפָלה, ַּתְלִמיָדיו ֶׁשל ַאְבָרָהם ָאִבינּו. ַעִין ָרָעה,  
 Whoever has the — ְורּוַח ְּגבֹוָהה, ְוֶנֶפׁש ְרָחָבה, ַּתְלִמיָדיו ֶׁשל ִּבְלָעם ָהָרָׁשע.

following three character traits, he is among the disciples of ַאְבָרָהם ָאִבינּו; 

and [whoever has] three different traits, he is among the disciples of the 

wicked ִּבְלָעם. Those who have a good eye, a humble spirit, and an 

understanding soul are the disciples of ַאְבָרָהם ָאִבינּו; those who have an evil 

eye, an arrogant spirit and a greedy soul are the disciples of the wicked 

 .ִּבְלָעם

 ֹמה ַהֶּמֶלְׁש said (ִמְׁשֵלי טז:ה), “ּתֹוֲעַבת ה׳ ָּכל ְּגַבּה ֵלב — Despicable to 

 On the — ֵעֶקב ֲעָנָוה ִיְרַאת ה׳“ ,(ִמְׁשֵלי טז:ה) are of all arrogant heart,” and ה׳

heels of humility comes the fear of ה׳.”  

 In his famous ַרְמַּב״ן ,ִאֶּגֶרת writes: “ֲעָנָוה is the finest of all 

admirable traits.” A ַּבַעל ַּגֲאָוה is selfish and self-centered. He is 

unconcerned and out of touch with the feelings and needs of other 

people. By contrast, an ָעָנו is always aware of other people’s sensi�vi�es 

and needs. The ָעָנו seeks to honor others at every opportunity and is 

pleasant to everyone in every situa�on.  

∞ ∞ ∞ ∞ ∞ 

 Rabbi Yaakov Bender related the following story: 

 My parents used to spend their summers in a bungalow colony 

which had many outstanding ַּתְלִמיֵדי ֲחָכִמים among its residents. Among 

these ַּתְלִמיֵדי ֲחָכִמים was a wheelchair bound invalid who had suffered a 

stroke at a rela�vely young age. 

 Every summer, Rav Moshe Feinstein, ַזַצ״ל, would come to visit 

this ַּתְלִמיד ָחָכם. We always had advance no�ce of Rav Moshe’s visit and I 

can assure you that the day of his visit was a sort of “יֹום טֹוב” for us. All the 

boys wore white shirts, and everyone waited with an�cipa�on for the  ָּגדֹול
 .to arrive ַהדֹור

 A semi-circle of lawn chairs would be arranged for these 

occasions, as many of the renowned “scholars in residence” would join Rav 

Moshe and the invalid whom he had come to visit. They would sit and 

discuss ּתֹוָרה topics, as the women and children looked on in respecKul 

awe and silence. 

 One year, not long a�er the men were seated, a number of boys 

approached and began to snap pictures. Flashbulbs popped repeatedly, 

un�l, finally, one of the older men called out, “Enough, enough already! 

Stop talking pictures!” 

 Rav Moshe, however, smiled in his very sweet, kind way, and said, 

(in Yiddish), “They are children, and they want to take pictures — let 

them!” 

 Then, this ָּגאֹון and ַצִּדיק did something that no one present will 

ever forget. He smoothed out his frock, sat up straight, and smiled 

wide as he posed for the many pictures that the young 

 We daven daily and o�en read the words using our imagina�on rather 

than reading them properly from inside a ִסּדּור. This week we will focus on 

some of the most common mistakes in reading that will be a surprise to 

most of us. Please read each of the following and then look at the below: 

1) We daven at least three �mes a day : … יעקבֱאל ֵקי ִיְצָחק ֵואל ֵקי…  

2) We say and sing by every ְוָׁשלֹום אחוהַאֲהָבה וְ …ִּגיָלה ִרָּנה… :ַחתּוָנה…  

3) We daven daily and sing o�en:  ֱאל ֵקינּו ִלְכבֹודֹו שבראנוָּברּו…  
 *This is intended only as a brief synopsis. Pay close attention as you read from your ִסּדּור to avoid misreading the holy words of your precious ְּתִפּלֹות. 

Understanding Davening - Creating Awareness* 

יַ  (1 עֲ   .should be pronounced Ya’akov. O�en, this is mispronounced as Yakov ק ב

ְוַא (2 חֲ   .should be pronounced V’achavah not V’achvah ָוה

ֶׁש   (3 ְּבָרָא ֶׁש  ,Who created us = נו  ָּבְרָא  (heresy — ְּכִפיָרה which would be) who we created = נּו

  

Living with the Torah 
Disciples of Avraham 

Adapted from: Living the Parashah (with kind permission from ArtScroll) 

 Please be careful to handle this sheet in the proper manner as required ַעל ִּפי ֲהָלָכה.                                   For newsletter &/or learning sponsorship opportunities: 212 797 9000 ext 272. 

 
 

 

 

*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of 
the bigger picture. Use them as a starting point for further in-depth study. 

*Halacha Corner:  
 ִהְלכֹות ִעְנָיֵני ְדיֹוָמא: ֵּבין ַהְּמָצִרים

• When י״ז ַּתמּוז and ט׳ ְּבָאב coincide with ַׁשָּבת, like this year, the 

 .are deferred un�l Sunday; however, there are differences ַּתֲעִנּיֹות

• The restric�ons of ֵּבין ַהְּמָצִרים begin on י״ח ַּתּמּוז, with no  ִהְלכֹות
 .whatsoever י״ז ַּתמּוז of ַׁשָּבת applicable on the ֲאֵבלּות

   
As some children cheerfully ran off the bus at the local  ַּתְלמּוד
ָׁשאּול ַזַצ״ל-ִציֹון ַאָּבא-ָחָכם ֶּבן ,ּתֹוָרה  remarked to a friend [in his 

na�ve tongue], “Did you see how the doors of that bus opened? 

It reminds me of the opening of the ָארֹון קֹוֶדׁש upon the removal 

of a ֵסֶפר ּתֹוָרה!” He then added, “!ִּבין ִמַקָנא דֶער ּבָאס דר װֶער ִאי - I 

am jealous of that bus driver!  ִדי ִקינדֶער גֵײן יֶעצט ַאנטקֶעגן ּבַארג
 These children are now - ִסיַני װּו ֵזײ ִװילן ְמַקֵּבל ז ן דֶער ּתֹוָרה

heading toward ַהר ִסיַני where they will receive the ּתֹוָרה.”  

Sage Sayings 
Goal: Familiarization with the Yiddish language 

 

 
 

 Focus on Middos בס״ד
A letter from a Rebbi (based on interviews) 

 

Dear Talmid, 

 Although there are some varia�ons of the story below, there 

are beau�ful pictures of this historic visit and the facts are the same.  

 R' Eliezer Silver ַזַצ״ל headed the ַוַעד ָהַרָּבִנים, was a member 

of מֹוֶעֶצת ְּגדֹוֵלי ִיְׂשָרֵאל of America and prominent ַהָּצָלה worker during 

WWII. When he visited ֶאֶרץ ִיְׂשָרֵאל, he was invited to deliver a ִׁשעּור 

before the students of ְיִׁשיַבת ּפֹוַרת יֹוֵסף.  He saw this as an important 

opportunity to learn and unite with the great Sephardic leaders of the 

genera�on. He was also accompanied by a wealthy donor who was 

inves�ga�ng a ְיִׁשיָבה which would be the most worthy of a sizable 

dona�on and R' Silver graciously accepted the offer. 

 Upon arriving with his entourage, he began his address by 

thanking the ָראֵׁשי ְיִׁשיבֹות for the great honor. R' Silver then related 

some ִּדְבֵרי ּתֹוָרה and recollec�ons of ְּגדֹוֵלי ִיְׂשָרֵאל who he had 

encountered in his life�me. R' Silver con�nued on a different tangent, 

posing a difficult ques�on in ֵסֶדר ַטַהרֹות. A cloud of uncomfortable 

silence seGled over the ֵּבית ִמְדָרׁש. 

 ,about 20 years old at the �me ,ָחָכם ֶּבן ִצּיֹון ַאָּבא ָׁשאּול ַזַצ״ל 

pushed his way forward to the front. With permission, he completed 

his long but amazing answer. R' Silver looked at him in astonishment, 

exclaiming with great excitement, "He is truly a ָּגאֹון. I asked this 

specific complex ques�on to R' Meir Simcha of Dvinsk ַזַצ״ל, the 

renowned  ַאֹור ָׂשֵמח, and he gave me this same brilliant answer!" 

 R' Silver wrote in a leGer, "I visited ֶאֶרץ ִיְׂשָרֵאל and ַהֵּׁשם ָּברּו, 

 I met one of ְיִׁשיַבת ּפֹוַרת יֹוֵסף is not bere� of great men. In ְּכַלל ִיְׂשָרֵאל

the future ְּגדֹוֵלי ִיְׂשָרֵאל who will בע״ה  come from there."  

 My ַּתְלִמיד, although ָחָכם ֶּבן ִצּיֹון ַזַצ״ל’s brilliance was revealed 

to all, his humility did not change. He turned down many offers for high 

posi�ons of glory, preferring to teach ּתֹוָרה to the next genera�on. His 

memory lives on forever in the hundreds of ַּתְלִמיִדים who con�nue his 

beau�ful ways of ּתֹוָרה with humility and who, like their ֶרִּבי, are 

glorifying ד׳’s name every day.      !ְיִהי ִזְכרֹו ָּברּו 
  ֶרִּבי Your ,ְּבְיִדידּות
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Integral to Creation 

Introduction 

In this week’s parashah the Torah 

records the dialogue that the donkey had 

with Balaam. It is noteworthy that the 

Mishna in Avos (5:8) states: asarah 

devarim nivriu bierev Shabbos bain 

hashemashos vieilu hein pi haaretz upi 

habieir pi haason vihakeshes vihaman 

vihamateh vihashamir hakesav 

vihamichtav vihaluchos viyeish omrim af 

hamazikin ukivuraso shel Moshe vieilo 

shel Avraham Avinu viyeish omrim af 

tzevas bitzevas asuyah, ten things were 

created on Shabbos eve, at twilight. 

They are: The mouth of the earth; the 

mouth of the well; the mouth of the 

donkey; the rainbow [which was 

Noach’s sign that there would be no 

future floods] the manna; the staff, the 

shamir worm; the script, the inscription; 

and the Tablets. Some say also 

destructive spirits, Moshe’s grave, and 

the ram of our forefather Avraham. And 

some say also tongs, which are made 

with tongs. 

Creations Erev Shabbos are 

associated with Shabbos 

One must wonder why these items were 

specifically created immediately prior to 

the onset of Shabbos. Perhaps we can 

suggest that these items are associated 

with Shabbos in some manner. The 

mouth of the earth was created to 

swallow up Korach and his assembly. 

The Zohar (Korach) states that Korach 

disputed the concept of Shabbos, so it is 

fitting that the mouth of the earth be 

created immediately prior to the onset of 

Shabbos to swallow up Korach and his 

assembly in the future. Regarding the 

mouth of the well, it is noteworthy that 

the Rema writes (Orach Chaim 299:10) 

that one should drink water from a well 

on Motzai Shabbos as the well of 

Miriam circles on Motzai Shabbos and 

all the water that is in wells is healed at 

that time. The mouth of the donkey, as 

we all know, functioned as a vehicle for 

putting Balaam in his place. The 

Halacha (see Mishna Berurah Orach 

Chaim 307:5) is that one should 

minimize his speech on Shabbos, so the 

mouth of the donkey teaches us that one 

should only speak what is necessary. 

The rainbow symbolized that HaShem 

would not destroy the world. 

The manna, the staff, the shamir 

worm, the script, the inscription, and 

the Tablets are associated with 

Shabbos 

In the prayer of Kegavna recited by 

those who pray Nusach Sefard, we recite 

that with the onset of Shabbos, all harsh 

judgments are removed from her. The 

manna is clearly associated with 

Shabbos, as it is said (Bereishis 

2:3) Vayivarech Elokim es yom hashevii 

vayikadeish oso, Hashem blessed the 

seventh day and sanctified it. The 

Medrash (Bereishis Rabbah 11:2) states 

that HaShem blessed the seventh day by 

providing a double portion of manna on 

Friday, and HaShem sanctified the 

seventh day by not allowing manna to 

fall on Shabbos. The staff, which 

belonged to Moshe, reflected the 
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supremacy of Moshe and his prophecy. 

The Gemara (Shabbos 88a) states that 

the Jewish People forfeited the crowns 

that they received when they accepted 

the Torah. The Zohar states that Moshe 

returns the crowns to the Jewish People 

on Shabbos. The shamir worm was used 

to hew the stone for the construction of 

the Bais HaMikdash, as the Torah 

forbids the use of sword or iron to be 

used in the construction of the Bais 

HaMikdash. The reason for this 

prohibition (see Rashi Shemos 20:22) is 

because the Bais HaMikdash and the 

Mizbeiach are symbols of peace and it is 

improper to use weapons that symbolize 

war and strife. Similarly, Shabbos is 

referred to as shalom, peace. The script 

refers to the form of the Hebrew 

alphabet and the inscription and the 

Tablets refer to the inscription on the 

Luchos, the tablets which had the Ten 

Commandments inscribed upon them. 

Destructive spirits, Moshe’s grave, the 

ram of our forefather Avraham, and 

tongs which are made with tongs, are 

associated with Shabbos 

In the Shabbos Shacharis prayers we 

recite the words yismach Moshe 

bematnas chelko ki eved neeman karasa 

lo kelil tiferes birosho nasata lo biamado 

lifanecho al har Sinai ushnei luchos 

avanim horid beyado vichasuv bahem 

shemiras Shabbos vichein kasuv 

bisorasecho, Moshe rejoiced in the gift 

of his portion: that You called him a 

faithful servant. A crown of splendor 

You placed on his head when he stood 

before You on Mount Sinai. He brought 

down two stone tablets in his hand, on 

which is inscribed the observance of the 

Shabbos. So it is written in Your 

Torah… Destructive spirits alludes to 

the idea mentioned previously, that with 

the onset of Shabbos all harsh judgments 

depart from her. Moshe’s grave alludes 

to the idea that Moshe passed away on 

Shabbos (see Tur Orach Chaim 292 and 

commentators ad loc). The ram of our 

forefather Avraham alludes to the 

devotion that Avraham displayed for 

HaShem, as he was ready to slaughter 

his only son for the sake of HaShem’s 

will. This is akin to the statement of the 

Gemara (Yoma 28b) that Avraham 

fulfilled the entire Torah before it was 

given to the Jewish People at Sinai. 

Regarding tongs which are made with 

tongs, perhaps we can suggest that this 

alludes to the idea that everything in 

creation has a counterpart. The Medrash 

(Bereishis Rabbah 11:8) states that every 

day had a mate except for Shabbos and 

HaShem told Shabbos that the Jewish 

People will be its mate.  

The Shabbos Connection 

HaShem should allow us to merit 

preparing for Shabbos properly and 

deriving benefit from all of the wonders 

that He created for us. 

Shabbos in the Zemiros 

Shimru Shabsosai 

The composer of this zemer is Shlomo, a 

name formed by the acrostic of the first 

four stanzas. Nothing definite is known 

about him, although some speculate that 

he was the famous Shlomo ben Yehudah 

ibn Gabriol. The zemer concentrates on 

the requirement to honor the Shabbos 

with culinary delights and closes with 

the assurance that the observance of the 

Shabbos will herald the final 

Redemption.  
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ב ּוְבִהָגיֹון ְבִשְמָחה, ְנָוִתי ֶאת ְוָהשֵׁ , and replace 

my Temple with gladness and words of 

song. Even in exile, Jews celebrate 

weddings and other events and people 

are constantly smiling and laughing. 

Nonetheless, the true joy and happiness 

will only come when HaShem restores 

the Bais HaMikdash and we once again 

merit the Kohanim and Leviim 

performing the service.  

Shabbos Stories 

I don’t know why I’m crying 

Rabbi Mordechai Kamenetzky writes: 

On one of the final days of the Six Day 

War the Israeli troops pierced through 

enemy fortifications and forged their 

way through the ancient passageways of 

Jerusalem. As if Divine gravitational 

force was pulling them, one group of 

soldiers dodged the Jordanian bullets 

and proceeded until there was no reason 

to continue. They had reached the Kotel 

HaMaravi, the Western Wall, the holiest 

place in Judaism, the site of both the 

First and Second Temples. The young 

men, some of whom had yeshiva 

education, others who came from 

traditional backgrounds, stood in awe 

and began to cry in unison. The Kotel 

had been liberated! One young soldier, 

who grew up on a totally secular kibbutz 

in the northern portion of the state gazed 

at the sight of his comrades crying like 

children as they stared up at the ancient 

stones. Suddenly, he too began to wail. 

One of the religious soldiers, who had 

engaged in countless debates with him, 

put his arm around him and asked, “I 

don’t understand. To us the Kotel means 

so much. It is our link with the Temple 

and the holy service. This is the most 

moving experience of our lives. But why 

are you crying?” The young soldier 

looked at his friend, and amidst the tears 

simply stated, “I am crying because I am 

not crying.” 

I’m “the animals’ butcher” 

Rabbi Kamenetzky writes further: A 

pious and very talented Jewish scholar 

was placed on trial in a small Polish 

town outside of Lvov. The charges, 

brought by a local miscreant, were based 

on some trumped-up complaint. The 

young scholar was beloved to his 

townsfolk as he served in the capacity of 

the town's shochet (ritual slaughterer), 

chazzan (cantor), and cheder rebbe. 

Thus, many people in town were worried 

as he appeared before a notoriously anti-

Semitic judge. As he presented the 

charges, the judge mockingly referred to 

him as Mr. Butcher. In fact, all through 

the preliminary portion of the kangaroo 

court, the judge kept referring to the 

beloved teacher and cantor as a butcher, 

meat vendor or slaughterer. Finally, the 

young scholar asked permission to 

speak. “Your honor,” he began, “before I 

begin my defense, I’d like to clarify one 

point. I serve in many capacities in this 

shtetl. The people at the synagogue 

know me as the cantor. The children at 

the school and all of their parents know 

me as the teacher. It is only the animals 

that know me as the butcher!”  

www.Torah.org  

http://www.torah.org/
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Shabbos in Halacha  

Opening Food Packages 

 

II Practical Applications 

As we mentioned previously, it is 

preferable that one opens all containers 

and packages prior to Shabbos. The 

following procedures should be followed 

in the event that one inadvertently did 

not open the container prior to Shabbos. 

 

C. Cardboard Boxes 

 

One who opens sealed boxes violates the 

prohibitions of קורע, tearing, and  עשיית

 forming an opening. One is allowed ,פתח

to tear or cut open the box (without 

tearing any printed words or pictures) 

only in a manner which damages the 

package.  
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By Rabbi Meir Orlian

I work for 
my father. 
Recently he 
has given 

me greater autonomy to make independent 
business decisions but expects that when 
there are decisions involving a significant 
amount of money, I consult with him. Now 
I personally need to borrow a couple of 
thousand dollars, which in our business is 
not a lot of money. I could ask my father 
for the money, and with some persistence 
I am certain he would give me the money. 
However, I would prefer to avoid the 
conversation. I feel that the two above-
mentioned factors work in my favor. First, 
I make decisions regarding more than a 
couple of thousand dollars without having 
to consult my father. Furthermore, I am 
certain that if I asked, he would eventually 
agree to give me the money.
Q: Am I permitted to take the money 
from the business, or am I obligated to 
ask him before taking it?
A: Taking your father’s money without 
permission is theft (geneivah). However, 
since many people assume that it is 
permitted when one is certain that his 
father would agree, it is important to 
discuss the matter. Tosafos (B.M. 22a) 
and the Shach (C.M. 258:1) disagree 
whether it is permitted to eat someone 
else’s food without permission when one 
is confident that the owner will not mind. 
Tosafos maintain that it is prohibited. The 
applicable principle is yei’ush shelo midaas 
— abandonment without knowledge. 
This principle states that ownership is not 
terminated without the owner’s awareness. 
Therefore one who finds an object before 
the owner is aware that it is lost may not 
keep it. Even though the object has no 
siman (identifying mark) and undoubtedly 
had he known, the owner would despair of 
recovering the object, nevertheless, since 

Yankel Rosen needed a loan, but because of his low credit 
rating, the bank refused to grant him credit. He turned to Mr. 
Mann, who was in charge of the local loan fund, and inquired 
about the possibility of receiving a $20,000 loan.

“At the moment, the fund is strapped for cash,” replied Mr. Mann. “Try again in a month. Be 
aware that we also require two guarantors.”
Mr. Mann met Yankel three weeks later. “We received additional funds,” he told him. 
“I was able to arrange a loan from my brother meanwhile,” Yankel said. “This way I don’t have 
to bother with guarantors. He’s charging me just the 1.5% he could have earned in the bank.”
Some months afterwards, Mr. Mann was sued in Rabbi Dayan’s beis din. “I’d like to present my 
first witness,” said the plaintiff.
“Who is he?” asked Rabbi Dayan.
“Mr. Yankel Rosen,” said the plaintiff.
“Mr. Rosen can’t testify,” protested Mr. Mann. “He’s disqualified.”
“Why?” asked Rabbi Dayan.
“Recently Yankel told me he borrowed on interest from his brother,” replied Mr. Mann, “so he’s 
considered a rasha (transgressor) and is disqualified from testifying.”
“Maybe Mr. Rosen’s brother had a heter iska?” asked Rabbi Dayan.
“I doubt it,” said Mr. Mann.
Rabbi Dayan turned to Yankel. “Did you borrow from your brother on interest without a heter 
iska?” he asked.
“Yes,” said Yankel, “but I know lots of religious people who borrow from relatives.”
“Borrowing on interest from another Jew 
is not allowed without a heter iska,” said 
Rabbi Dayan. “You know that.”
“Yes, but I’m not paying interest of 
substance,” said Yankel. “I just agreed to 
pay him the 1.5% that he could have earned 
in the bank. What’s wrong with that?”
“It is prohibited to borrow on interest 
without a heter iska,” replied Rabbi Dayan, 
“even if you pay only the percentage that 
the lender could have earned in the bank.”
“Then Yankel is disqualified to testify!” said 
Mr. Mann.
“Indeed, a person who borrows on 
interest is disqualified from testifying,” 
acknowledged Rabbi Dayan. “The Gemara 
(Sanhedrin 24b) explicitly states that it is 
not only the lender who is disqualified, but 
also the borrower, since he also violates ‘lo 
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rentals #12

he does not realize it is lost, the finder may 
not keep it. 
Similarly, taking someone else’s food, even 
though we know that when the owner is 
informed he will not mind, is prohibited, 
since at the time of consumption the 
owner was not aware.
Shach contends that yei’ush shelo midaas 
only applies to lost objects where the 
owner is forced to relinquish ownership as 
a result of its loss. Consequently, he retains 
ownership until he has no alternative, i.e., 
he becomes aware of its loss. In contrast, 
when the owner voluntarily relinquishes 
his rights, such as giving his friend some 
food, implied consent of the owner is 
enough to be considered a voluntary 
relinquishing of his rights. 
Poskim debate whether the halachah 
follows Tosafos or the Shach. Your 
lenient approach is seemingly rooted 
in accordance with the lenient position. 
Since you are confident that your father 
would eventually agree to give you the 
money, you should be permitted to take it 
without asking permission. However, there 
is a fundamental difference between the 
two cases. In the case of the food, since 
the immediate reaction will be positive, 
it is permitted without first obtaining 
permission. In your case the expected 
reaction to the request is reluctance, and 
only through persistence would you receive 
the money. Accordingly, taking the money 
without permission would constitute theft. 
Furthermore, even if one is confident that 
his father would readily agree to give the 
money, according to all opinions it is theft 
to take it without permission. It is assumed 
that hosts would be happy to share food 
with their guests and not expect them to 
first ask permission. People do not expect 
that someone will take their money without 
permission.

money matters

tashich l’achicha — do not take/give interest to your brother’ and ‘lifnei iver — causing sin.’ (C.M. 
34:10; Y.D. 160:1) However, in our case, Yankel is not disqualified.”
“How could that be?” asked Mr. Mann.
“First, a priori a person is presumed to be upright and qualified,” answered Rabbi Dayan. 
“One is not disqualified based on his own admission, following the principle ‘ein adam meisim 
atzmo rasha — a person is not believed to render himself wicked.’ Thus, although he admitted 
borrowing on interest, he is not disqualified unless there is external confirmation” (C.M. 34:25; 
Pischei Teshuvah, C.M. 34:38, 40).
“What if his brother testified?” asked Mr. Mann.
“His brother also cannot testify, since he is a relative,” replied Rabbi Dayan. “Yankel can be 
disqualified only if two valid witnesses testify against him.”
“If I bring witnesses then will he be disqualified?” asked Mr. Mann.
“In theory, yes,” said Rabbi Dayan, “but still not in this case.”
“Why not?” asked Mr. Mann.
“A person is only disqualified if he was aware of the violation and nonetheless compromised his 
principles for monetary gain,” explained Rabbi Dayan. “However, if there is reason to believe that 
the person was unaware of the prohibition and violated unwittingly, he is not disqualified” (C.M. 
34:4,24; Shulchan Aruch Harav, Eidus #7; Pischei Choshen, Eidus 2:28).
“From Mr. Rosen’s response, it seems that he was unaware that borrowing on interest under 
these circumstances is prohibited,” concluded Rabbi Dayan. “Therefore, even if witnesses attest 
to this loan, he will not be disqualified, unless he continues to pay interest henceforth without 
arranging a heter iska.”

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com

BHI  |  1937 Ocean Avenue  |  Brooklyn, NY 11230  |  877-845-8455  |  ask@businesshalacha.com  |  www.businesshalacha.com

To subscribe send an email to subscribe@businesshalacha.com or visit us on the web at www.businesshalacha.com

story line

Alternate Purpose
Adapted from the writings of  Harav Chaim Kohn, shlita

(Adapted by Rabbi Meir Orlian from the writings of Harav Chaim Kohn, shlita)
Q: I rented a residential unit, but would like to use it for a workshop or office. Do I 
need the owner’s permission?
A: A renter should use the rental unit for the intended purpose and return it in the same 
condition in which he received it. He may not use the property for an alternate purpose 
that might damage it beyond the normal, expected wear and tear (C.M. 320:4).
If the tenant will repair any damage and restore the property to its original state, it seems 
permissible to use it for a different purpose, but the landlord can refuse if he fears this will 
require litigation. Similarly, the tenant is not allowed to use the property for an alternate 
purpose or leave it derelict if this will reduce future rental value (Kesef Kodashim 316:1; 
Maharsham 2:198).
The tenant may not make structural changes to the property without the landlord’s consent, 
unless the local custom allows making changes and restoring the property at the end of the 
rental period (Maharashdam, C.M. #292; Rema 314:2).
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Did You Know? 
Before Bilaam would set out to curse 
the Jewish People, he “asked 

permission” from HaShem.  HaShem 
told him that he was not to curse the 
Jewish People. 

When Bilaam persisted, HaShem told 

him he could go, but under no 
circumstance would he be able to say 
anything other than what HaShem 

would tell him to say. 

Bilaam went in the morning to saddle 
his donkey and the Torah says 
HaShem “flared His nostrils.”  

G-d doesn’t get angry; He just 
exhibits anger so we know we did 
wrong. In this case, he sent an angel 
to disrupt Bilaam’s trip in the hopes 

of making him realize his error. 

What really “upset” HaShem was 
Bilaam’s thought that he would 

convince HaShem to change His mind. 

When HaShem makes a decision, it is 
better than done. It doesn’t get 
changed because it is the right way 

for things to happen. 

Despite free will, HaShem will NOT let 
things happen that are against His 

decrees. Rather, we get to choose but 
if we choose wrong, as in the case of 
Bilaam, He will send messengers to 
interfere.  

If something happens or doesn’t, we 
know that it was HaShem’s will, and 
nothing we did could have changed it. 

Thought of the week: 
Men give advice but G-d 
gives guidance. 

 ( W-H:BK RBDMB)‰...HZH OEH TA YL HRA AN VL ...REB IB OELB LA OYKALM XLwYW   
“And he sent messengers to Bilaam [saying]… Please go curse this nation for 
me… ” (Num. 22:5-6)         

Thinking Moshe to be simply another stargazer, Balak, the hired gun that the nation of 
Moav appointed as king to defend them from the Jews, made a fateful decision. He 
inquired about Moshe’s history and consulted with the elders of Midian, where Moshe grew 
up. Hearing that Moshe’s power lay in his mouth, perhaps by his persuasive speech or his 
powerful prayers, Balak decided to fight fire with fire. He hired Bilaam to curse the Jews. 

Despite the fact that Balak was known for his fighting prowess, he opted not to make open 
war against the approaching people. He thought it would be easier to hire Bilaam to utilize 
his tremendous powers to cause the destruction of the Jewish People. Normally this would 
have worked, as Bilaam was able to discern the one moment in the day when HaShem got 
angry. He would then capitalize on it by cursing in that instant. His plan failed when 
HaShem refused to get angry that day. On top of that, Bilaam was moved to bless the Jews 
instead of curse them and Balak’s plan backfired. 

So how did such a well-thought out plan boomerang so badly? The answer is that Balak 
made a severe tactical error. Years earlier, when Yaakov masqueraded as Esav to secure 
the blessings at his mother’s command, Yitzchak was faced with a conundrum. The voice 
was that of Yaakov while the hands were those of Esav (since Yaakov had goatskins with 
hair on his arms to simulate Esav’s arms.) 

The Midrash (Beraishis Rabba 65:20) says “Yaakov can only rule [Esav] with his voice and 
Esav can only conquer [Yaakov] with his hands.” When the nations of the world want to 
hurt us, they use their hands. Violence, laws, and other physical means of attack cause us 
to be judged in Heaven. If we are not studying Torah properly, our voices are silent and we 
can be harmed, G-d forbid. 

Balak tried to use a voice to harm us, but that is not the weapon his people were given, so 
it blew up in his face. In a similar vein, Moshe’s punishment at Meriva came when instead 
of speaking to the rock, using his voice, he used his hand and struck it. That’s Esav’s tool, 
not ours, so it was destined to fail spectacularly. 

This parsha reminds us to stay true to our roots. As Jews, we don’t believe in the power of 
our hands. Rather, we cry out to HaShem, and He saves us. Whenever we are faced with 
challenges and threats, our first response must be the one in which we use our mouths, the 
gift WE were given, and then HaShem will send salvation into our hands. 

A homeless beggar used to sit on the sidewalk asking for handouts.  One day, a well-
dressed benefactor handed him a small bowl with oriental designs on it and walked 
wordlessly away. 

Shrugging, the poor man began using the bowl to ask for alms and people would drop 
coins into it.  Years later, a passerby recognized the bowl as a priceless artifact and the 
bowl sold at auction for a huge sum. 

When he heard the news, the beggar began to cry.  “Why aren’t you ecstatic?” asked the 
auctioneer, “You can now live comfortably for the rest of your days!” 

“I am happy about that,” replied the no-longer homeless man, “but I am crying for all the 
years I lost begging for the pennies of others when I already held a treasure in my own 
hands.” 

©2016 – J. Gewirtz 
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New Stories Balak 5776 

Elie Wiesel and the Radicalization of a 

Hassidic Girl 

Elie Wiesel took me to Auschwitz and 

in a certain way, I never came back. 

by Yitta Halberstam  

 

If my mother (daughter of the revered 

Pittsburgher Rebbe) hadn’t made her 

way to the back of a bus in Florida in 

1946 and defiantly plunked herself down 

in the “colored section” causing a 

brouhaha of epic proportions; and if my 

father (great-grandson of the holy Sanzer 

Rebbe) hadn’t stolen across Europe 

during the War and boarded a rickety 

vessel to Palestine, where, immediately 

upon disembarking he had sought out the 

nearest Irgun enclave and signed up as a 

member; if my parents hadn’t been such 

dissonant outliers to begin with (but still 

clinging to the Hassidic dress of their 

forebears), well maybe then I could 

blame my complete radicalization upon 

Elie Wiesel. 

But the truth is, long before I even knew 

his name, there were seeds. 

Before I read Elie Wiesel at the age of 15 

– first “Jews of Silence” and then 

“Night,” – I was largely unaware of the 

tremendous suffering of our people. It 

was still a time when people could not or 

would not speak. Despite my father’s 

heart-rending screams during his 

frequent nightmares, by day a thick 

silence reigned in our home. “Night” was 

the first book to actually transport me to 

Auschwitz, where invisible numbers 

were tattooed on my arm and permanent 

scars were branded into my essence in a 

way that no prior book had ever 

achieved. When I would close the covers 

of the other books that I read about the 

Holocaust, I quickly – and safely – 

returned to Brooklyn. But Elie Wiesel 

took me to Auschwitz and left me there, 

a permanent prisoner of the “kingdom of 

the night.” In a certain way, I never came 

back. 

Three million Jews were being held 

captive in the Soviet Union, stripped of 

all religious rights. Why was no one 

doing anything about it? 

“Jews of Silence” stunned me with its 

revelations. There were three million 

Jews held captive in the Soviet Union – 

stripped of all religious rights? How 

could it be? How was it possible that no 

one was doing anything about it? When I 

asked my principal if I could start a 

Soviet Jewry club in our high school, he 

waved me away with a dismissive 

gesture. “Let the adults take care of this,” 

he replied. “What could you possibly 

achieve?” 
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My grandfather, Rabbi Yosef Leifer, the 

founder of the Pittsburgher dynasty 

I may very well have remained a typical, 

mainstream hassidic girl were it not for 

this principal’s cavalier response and the 

searing message of “Night”: that of the 

trinity that comprised the Holocaust 

construct – the victim, the victimizer, 

and the silent spectator – it was the 

apathetic onlooker who was the most 

contemptible of all. Silence and 

indifference as a response to any atrocity 

was a heinous sin – a message that 

galvanized my two friends and me to hop 

a subway to Manhattan and, with beating 

hearts, wend our way to the offices of 

The SSSJ (Student Struggle for Soviet 

Jewry). There, the specter of three long-

skirted Bais Yaakov girls was an 

incongruous sight to be sure (the 

movement largely attracted more 

“modern orthodox” types, as well as 

secular idealists) but we were warmly 

welcomed. 

For us, joining SSSJ was a momentous 

act; we had stood at a crossroads 

trembling and taken the path less 

traveled by (at least for girls of our 

background). Few of our cohorts in Boro 

Park participated in demonstrations then; 

silent diplomacy was considered the 

better course. But after reading Wiesel, 

we could not be silent. That would put us 

in the league of those who had watched 

babies being torn from their mother’s 

arms and said nothing; those who 

witnessed their Jewish neighbors being 

herded into cattle cars and said nothing; 

those who observed Jews being beaten, 

mauled by dogs, shot in cold blood and 

said nothing. We did not want Elie 

Wiesel’s blistering indictment, or God’s, 

or our own. 

 

My father, Rabbi Laizer Halberstam, and 

me in matching shtreimels. 

While my classmates dedicated 

themselves to visiting the sick, tutoring 

the disabled, grocery shopping for 
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inbound seniors and myriad other 

philanthropic acts (no one performs as 

much chesed – acts of kindness – as 

ultra-Orthodox Jews), I continued my 

involvement with Soviet Jewry (never 

once speaking to the boys as that was 

strictly forbidden, and continuing to be 

adhere to halacha stringently). 

I became labeled “an activist” (not a 

compliment). But my parents supported 

me completely and were proud. 

I did not keep my views to myself and 

soon I became labeled “an activist” (not 

a compliment). My parents, however, 

supported me completely, and were 

proud. I participated in myriad Soviet 

Jewry rallies which at that time drew 

throngs, and later on I enlisted in the 

JDL in its early halcyon years before it 

turned aggressive. One night, I joined 

800 others in sitting down in front of the 

Soviet Mission (considered a legal 

offense) and was carted away by a paddy 

wagon to a police station where I was 

photographed and fingerprinted (I was 

19). When I called my father and told 

him that I had been arrested, he paused 

for a heartbeat and then said, “Did they 

give you something to eat at least?” 

The next day, the judge offered to rip up 

the records of those under 21, if we 

promised never to participate in these 

types of protests again. Seven hundred 

eighty kids stepped forward and made 

their vows. I was one of 20 who said, 

“No, we could not promise that.” I guess 

we had all read Elie Wiesel. 

Now that I am a doddering grandmother, 

I look back upon those years of activism 

with only pride, no regrets. And being a 

true wimp at heart, I know that much of 

my uncharacteristic bold determination 

to speak up for oppressed Jews and other 

minorities was galvanized by the power 

of Elie Wiesel’s unforgettable words. 

The flame he ignited within me was for 

many decades strong and resolute; now 

age has made it more feeble and at the 

last anti-CNN rally I attended I actually 

had to bring along a beach chair (I knew 

I wouldn’t be able to stand so long). The 

fact that my fire burned for so long was 

due to the tremendous influence he 

wielded upon me. 

Reading Elie Wiesel made me more 

religious than ever before. I felt a deep 

sense of responsibility to the millions 

who had evaporated into smoke to 

continue their legacy. How could I allow 

their apocalyptic suffering to be in vain? 

Resurrecting the Jewish sparks was the 

only sane response to the insanity that 

had robbed us of them. The more I read 

Elie Wiesel, the deeper I wished to go 

with my Judaism. 

When Rebbetzin Sara Freifeld told me 

that I was accepted to her seminary in 

Far Rockaway, I felt I had to come clean 

to this pure, noble woman. “Rebbetzin 

Freifeld, maybe you won’t want to 

accept me once you hear my 

background?” 

“Yes?” she said with a bright smile that 

never wavered. 
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“I was a member of the SSSJ and 

participated in rallies.” 

“Yes?” she continued to smile 

encouragingly, as if I had performed an 

inconsequential act, when both of us 

knew how anomalous it was. 

“I also joined the JDL in its early years, 

and was arrested for sitting down in front 

of the Soviet Mission.” I lowered my 

head, waiting for the ax to fall. 

Instead she stepped forward and gave me 

a huge embrace. “What a zechut 

(merit),” she said, “to have such an Ohev 

Yisroel (lover of Jews) in my class! 

Please start tomorrow.” 

“I must have been allowed to survive for 

some reason,” Elie Wiesel often told 

reporters. “What I must do is witness and 

speak out like no one spoke for us.” 

Thank you for giving me the strength to 

fight my own apathy and for giving me 

the impetus to leave my comfort zone. 

Mr. Wiesel, you were a veritable Jewish 

Atlas, constantly blowing the shofar for 

peace and justice, champion of Jewish 

and non-Jewish causes alike, ever 

vigilant in heeding the call of the 

suffering and still, the gentlest of 

warriors. How deeply you cared, and 

how much moral weight you carried! 

There must have been times when you 

felt so irrevocably alone, but know that 

some of us were swept up in your tidal 

wave and you carried us along with you. 

You endowed an entire generation with 

the gift of their own authentic voice in 

the aftermath of an era when no voices 

were raised. But let me not speak for 

others, let me speak for myself: I thank 

you for giving me the strength to fight 

my own apathy and for giving me the 

impetus to leave my comfort zone while 

holding onto my yiddishkeit. You 

changed my world, as you most 

assuredly did for countless others. 

 

My husband Mordechai Mandelbaum, 

founder of MASBIA soup kitchens, and 

my two sons Yossi and Eliezer 

Mr. Wiesel, I know that there were many 

lessons you taught your readers, and the 

urgent need to stand up and speak out 

was only one them. But for me, this was 

the quintessence of what I came away 

with from your books: Own your voice, 

and never be afraid. (www.aish.com)  

http://www.aish.com/
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IMPORTANCE OF ....  
The Gemara (Yoma 82a) states that Pikuach Nefesh (threat to life) 
permits transgression of all aveiros except the cardinal 3 – 
murder, idolatry and illicit relations. The Rema (j”ut 328:10) 
states that if someone is being victimized and forced by others to 
sin, an onlooker may not be Mechalel Shabbos to save him from 
that sin. The Mishna Berurah explains that this is because of the 
rule that we do not tell someone lrcj vfzha khcac tyj – sin for 
someone else’s benefit. However, the Mishna Berurah adds, if the 
sin that the victim is being forced into is one of the three cardinal 
aveiros, and the onlooker estimates that the victim will give up 
his life to avoid transgressing, kkjk lhrms rapt – possibly, one 
might have to be Mechalel Shabbos to save him from such an 
outcome. rapt !?? If the onlooker can save someone from death, 
even at the expense of Shabbos, is he not obligated to do so ? 
Igros Moshe (s”uh 3:90) suggests that the Mishna Berurah’s rapt 
might be based on the theory that preventing someone from 
giving up his life rather than transgress one of the 3 main aveiros, 
would deprive him of the mitzvah of h,asebu - Kiddush HaShem. 
As such, there might not be a clear obligation to save such a 
person, and when it would require Chilul Shabbos, the Mishna 
Berurah had a epx if such was warranted. On a weekday, 
however, the obligation to save someone would certainly override 
that epx, and Igros Moshe concludes that since generally we are 
Mechalel Shabbos for even a epx Pikuach Nefesh, it is reasonable 
to do the same here. What if the onlooker sees that the victim is 
not prepared to give up his life to fulfill h,asebu ? Does the 
onlooker have an obligation to rescue the victim from the difficult 
choice facing him, and save him from transgressing both the 
aveirah he’s being forced into, as well as transgressing h,asebu ? 
One could derive that there is no such obligation from the fact 
that the ltkn who tried to block Bilaam was a ohnjr ka ltkn 
who “knew” that Bilaam did not intend to perform a Kiddush 
Hashem by saying only what Hashem told him to say. If stopping 
Bilaam was an act of ohnjr, apparently there was no obligation.   

QUESTION OF THE WEEK:  
When would someone say the words: okugv lkn ubheukt in a 
brocho twice ?   

ANSWER TO LAST WEEK:  
(When would a Kohen be called up for an Aliyah and be told to wait ?)  
The Mishna Berurah (135:35) states that if a Kohen were called 
up for one of the middle Aliyos (by mistake), a Yisroel should 
come up for that Aliyah, and the Kohen should wait there until 
Acharon or Maftir, at which time he should be Oleh.          

DIN'S CORNER:  
When the 17th of Tamuz falls on Shabbos and the fast is 
postponed to Sunday, the obligation to fast for those who are ill or 
weak is relaxed. Talmidei Chachomim who are unable to study 
because of irritation in their eyes brought on by the fast, may give 
Tzedakah in lieu of fasting. (Nitei Gavriel ohrmnv ihc 5:9) 

DID YOU KNOW THAT ....   
The Mishna (Makos 7a) states that a Sanhedrin which executes 
once in 7 (or 70) years is deemed a “killer” Sanhedrin, for not 
having found a way to exonerate the sinner. R’ Akiva and R’ 
Tarfon state that if they had been on a Sanhedrin, no one would 
ever have been executed. The Gemara explains that R’ Akiva and 
R’ Tarfon would have interrogated the witnesses with questions 
they could not have answered, such as asking murder witnesses if 
they ascertained whether the victim was terminally ill (vphry), in 
which case the murderer would be acquitted for having killed a 
“dead” man. Tosafos asks, such a question might release a 
murderer, but how would it work in the case of one who was 
accused of Avodah Zara or Chilul Shabbos ? Tosafos answers 1) 
Avodah Zara and Chilul Shabbos executions were not common 
(in those days); and 2) the same question could also be put to the 
Avodah Zara and Chilul Shabbos witnesses, since testifying 
against a vphry renders the testimony technically invalid, as no 
possibility of onz ratf exists where witnesses could always claim 
they were testifying against a “dead” man. If so, according to R’ 
Akiva and R’ Tarfon, why were those who worshipped Baal Peor 
in Shittim, at the instigation of the Bnos Moav executed without 
any vphry investigation or even a raised question ? The same 
could be asked regarding the aauen who was stoned without any 
indication that his health had been examined. The Beis Yitzchok 
(s”uh 39:8) notes that the Gemara (Shabbos 22b) asks why the 
Menorah was necessary - lhrm tuv vrutk hfu (did Hashem need its 
light ?) Tosafos cites an opinion that the Gemara’s question was 
directed at Aharon. Since the sucfv hbbg provided so much light 
that the Kohanim were able to look at a sealed barrel and see what 
was inside it, certainly Aharon did not need the light of the 
Menorah. As such, it seems that it would have been possible in 
the Midbar to look at the aauen and the Baal Peor worshippers 
and see instantly by the light of the sucfv hbbg whether they had 
flaws that would render them vphry. Thus no examination was 
necessary for them prior to their executions.  

A Lesson Can Be Learned From:  
R’ Levi Yitzchok of Berditchev, on one of his travels, stayed at an inn, 
with a number of merchants who were on their way to a market. In the 
morning, the merchants wanted to daven, but there was only one pair of 
Tefillin among them. So each merchant put on the Tefillin, davened 
quickly and passed the Tefillin on to the next fellow. When they were all 
finished, R’ Levi Yitzchok called over two of the merchants and said to 
them: “Ma Ma Ma, Vah Vah Vah”. The merchants asked him what he 
wanted and again he repeated the same thing. When they didn’t 
understand his point, he said to them “You don’t understand these 
words ? You just spoke them to Hashem a few minutes ago !” One of 
the two merchants replied: “Did you ever notice an infant in a crib, 
making similar noises, that no one understands ? But when its mother 
hears those noises, she understands immediately what the infant wants”. 
When R’ Levi Yitzchok heard this reply, he began to dance from joy, and 
in his “conversations” with Hashem, used that reply many times.  
P.S. Sholosh Seudos sponsored this week by the Sternberg family. 
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מי מנה עפר יעקב ומספר את רבע ישראל, “ 23:10

 ”תמת נפשי מות ישרים ותהי אחריתי כמהו

“Who has counted the dust of Yaakov or numbered a 

quarter of Yisroel? May my soul die the death of the upright, and my 

end be like his!”  What is the connection between the first and 

second part of the Posuk?  Bilam questions who can count Yaakov, 

for they seem to be numerous.  Then he continues on to say that he 

wants to die like the great Tzaddikim.  What does the fact that Klal 

Yisroel are numerous have to do with Bilam requesting to die as a 

Jew – a Tzaddik?  The following Divrei Torah will expound on this 

topic, and perhaps support the P’shat offered in the closing 

paragraph.  

 This refers to all – ”מי מנה עפר יעקב“ – Balak 211a – זוהר 

of the Tzaddikim who in their own eyes consider themselves like 

 dirt,” and they humble themselves before Hakodosh“ – ”עפר“

Boruch Hu, like they are dust.  As we see by Avrohom Avinu who 

said, “ עפר ואפר אנכי ” – “I am but dust and ashes.”  

מי מנה עפר יעקב ומספר את רבע “ 23:10 – אדרת אליהו 

 When Klal Yisroel were divided by their flags, they were – ”ישראל

split into four groups.  If one splits the Gematria of the word “ישראל” 

into four parts he will have 135 four times, with one remaining 

(Gematria of 135 ,541 = ישראלx4= 540 +1 = 541.  The “one” 

represents that Klal Yisroel is the unique nation in the world, it is 

“one.”  Additionally, that one can be given to all the four parts to 

equal 136 each, which is the Gematria of קול, which is a Remez that 

Klal Yisroel’s strength lies with their קול, their “voice” of Torah when 

they learn the Torah Hakdosha.  Bereishis 27:22 “הקול קול יעקב” – 

the power of Yaakov is with his voice, with his voice of Torah.  We 

have קול four times as a Remez that one must learn and be complete 

with the four parts of the Torah: סוד, דרוש, רמז, פשט .  

מי מנה עפר יעקב ומספר את רבע “ 23:10 - רבינו אפרים 

 is equivalent ”מנה עפר יעקב“ ,The Gematria of the words – ”ישראל

to the Gematria of the first letters of the names of all of the 

Shevatim (627).   

מי מנה עפר יעקב ומספר את רבע “ 23:10 - פנים יפות 

 is the Guf that has no counting, like the dust of ”עפר יעקב“ – ”ישראל

the earth – it is too numerous to count.  In man, there are four 

Bechinos, aspects, of man, each one higher than the previous one.  

They are Guf, Nefesh, Ruach, and Neshama.  This corresponds to the 

four Bechinos of the world that Klal Yisroel are connected to, 

through the root of their Neshomos, which is a part of Hakodosh 

Boruch Hu from Above.  If the Madreiga of יעקב, which represents 

the heel of man, is too numerous to count, then certainly the 

greatness of the Neshama, which is the highest part of man, is too 

numerous and great to be counted.   

 Bilam – ”תמת נפשי מות ישרים“ 23:10 – אוהל יהושע 

wanted to live like a Goy, and in death he should be like a Yid.  This is 

all wrong, for the main part of being a Yid is living like a proper Yid.  

Only one who lives as a G-d fearing Jew, can die a Jew.   

י"רש   – ”מי מנה עפר יעקב ומספר את רבע ישראל“ 23:10 - 

“the dust of Yaakov” implies there can be no calculation of the 

Mitzvos which they fulfill with dust, such as not plowing together an 

ox and donkey, not planting mixed seed, the ash of the cow, dust of 

the Sotah, and the like.  

“ 23:10 - ישא ברכה  רבע מי מנה עפר יעקב ומספר את 

 Rashi says that the “dust of Yaakov” refers to Mitzvos that – ”ישראל

are done with עפר, dust.  What is the great praise specifically about 

Mitzvos that Klal Yisroel performs with dust as opposed to other 

Mitzvos?  The dirt specifically represents Mitzvos that one performs 

through pressures and worries of Olam Hazeh.  Chulin 91a – The 

Malachei Hashareis do not sing Shira to Hakodosh Boruch Hu until 

Klal Yisroel does.  When Klal Yisroel sings Shira to Hakodosh Boruch 

Hu, the Malachei Hashareis remain silent.  Although the Shira of the 

Malachei Hashareis is pure and unadulterated, the Shira of Klal 

Yisroel is more beloved to Hakodosh Boruch Hu as it is done with a 

yoke upon them, through the pressures and worries of Olam Hazeh.  

Piyut – Musaf Shel Rosh Hashanah – “ וישמעו רחוקים ויבואו ויתנו לך

 And those far away hear, and they come and bring“ – ”כתר מלוכה

forth the crown of the kingdom.”  If people want to make a crown 

for the king, they bring from far and wide all the precious stones 

that can be found throughout the land, and they then place it into 

the crown.  Through these precious stones and gems it is apparent 

and makes known the greatness of the king, and the respect he is 

given.  So too by the Melech Malchei Hamlachim, Hakodosh Boruch 

Hu.  If people, from far away come close to Avodas Hashem, and 

through their hassles and worries of Olam Hazeh they come close to 

Him – they are bringing Hakodosh Boruch Hu a precious stone to 

place in His crown, and it shows the great splendor of the Kingdom.   

This is what we say on Rosh Hashanah – that what is most beloved 

to Hashem is that we come from far, and despite all of our worries 

and hassles of Olam Hazeh, we serve Hakodosh Boruch Hu, we are 

bringing Him precious stones for His crown.  This is the point that 

Rashi is explaining, and what is praiseworthy of those Mitzvos 

performed with dust – meaning through the trials and tribulations of 

this world.  In the Hagaddah Shel Pesach we say, “ זך שוכן מעונה

 Pure One, Who dwells in His heavenly“ – ”קומם קהל עדת מי מנה

abode, raise up the uncountable congregation of Yisroel.” Chagigah 

12b – There is a level in heaven called מעון, it is there that the 

Malachei Hashareis sing Shira at night, and by day they are quiet due 

to the honor of Klal Yisroel (for during the day is when Klal Yisroel 

sing Shira to Hakodosh Boruch Hu).  “זך שוכן מעונה” – The Shira of 

Malachim that comes from מעון is pure and unadulterated, 

nonetheless, “ נהקומם קהל עדת מי מ ” – the Shira that comes from 

Klal Yisroel cannot be counted. That is done through the trials and 

tribulations of this world, and is much greater than the Shira of the 

Malachim.   

שמשון פראל הירש' ר  מי מנה עפר יעקב ומספר את “ 23:10 - 

 You, Balak, count the numerical greatness of this – ”רבע ישראל

people, the number of its fighters, and by that reckoning it seems to 

you to be too strong.  You think that if its power in this respect were 

to weaken, you could defeat it; you think that you could strike at its 

very essence if you could succeed in bringing a curse against its 

physical growth.  However, “מי מנה עפר יעקב”- Who could count the 

earthly element of Yaakov?  “ומספר את רבע ישראל” – Who could 

count the births among Hashem’s people as one would count animal 

young produced by breeding? (רבע as in Vayikra 19:19 – a Loshon of 

breeding).  The fortune of other nations depends on their number of 

“bodies,” however for Klal Yisroel it is not so.  Whether they are few 

like “Yaakov” or numerous like “Yisroel”, it is not the עפר element in 

them that determines their importance.  They need not fear physical 

death, for not even death can affect their true essence.  Bilam 

requests that he die as they do.  Klal Yisroel’s death is more blessed 

than their lives because Klal Yisroel are “ישרים” – They measure up 

to the purpose for which men were created, and they strive toward 

that ideal in a “straight”, undeviating line.   

מי מנה עפר יעקב ומספר את רבע “ 23:10 - רבינו יואל 

פר –' ע ,עפר Bilam was telling Balak that Klal Yisroel are – ”ישראל  – 

they bring seventy ( 'ע ) cows (פר) – Korbonos on behalf of the 

seventy nations as Korbonos for them (Sukkah 55b).  It is in the 

Zechus of Klal Yisroel that the seventy nations of the world survive 

and have sustenance in this world.   

מי מנה עפר יעקב ומספר את רבע “ 23:10 - בעל הטורים 

 this is a – ”ערלה בחול“ is the same Gematria as ”עפר“ – ”ישראל

Remez that after Klal Yisroel cut off the Orlah by a Bris Milah, they 

place it in the sand.  
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 When Bilam – ”מי מנה עפר יעקב“ - 28 – פרקי דרבי אליעזר 

saw that the Midbar was filled with Orlos (the foreskins of all the 

Bris Milah’s performed by Klal Yisroel) he said, “who could withstand 

them (Klal Yisroel) when they have the Zechus of the blood of Bris 

Milah, and then they cover it with dirt.” From here we have the 

Minhag to cover the Orlos from Bris Milah in the dirt.   

“ 23:10 – כתב סופר  עפר יעקב מי מנה ” – It says in Pirkei 

D’Rebbe Eliezer that Bilam feared of Klal Yisroel for they had a great 

Zechus from the blood of the Bris Milah, and by covering the Orlah 

from the Milah in the dirt.  What is the great Zechus of Klal Yisroel 

burying the Orlah in the dirt?  The Mitzvah of Milah is a great Kovod 

for Klal Yisroel, for it is a sign that we are the chosen nation, from 

among all of the nations of the world.  With this Mitzvah, a father 

brings his son under the wings of the Shechina, and it is like he was 

Makriv his son to Hakodosh Boruch Hu, and then sprinkled blood 

just like Korbonos.  There is one caveat for this to happen, and that 

is that one must perform the Milah on his son the same way as 

Avrohom Avinu.  Avrohom performed the Milah to enter into a Bris 

with Hakodosh Boruch Hu, and his only intention was to follow the 

Rotzon Hashem.  He did not become arrogant by this great symbol 

he received, rather he remained humble and said, “ואנכי עפר ואפר” – 

“I am but dust and ashes.”  Hakodosh Boruch Hu only rests His 

Shechina on those who are humble.  This is the Remez of our 

burying the Orlah in the dirt.  We are Meramez that we did not 

become arrogant from being Zoche to this great Mitzvah, the 

Mitzvah that distinguishes us from the other nations of the world.  

We are like Avrohom Avinu, that even after performing this great 

Mitzvah we remain humble.  This was the fear of Bilam.  How can I, 

Bilam, go up against a nation that is Zoche to the great Mitzvah of 

Milah, yet even with that they do not become arrogant, and bury 

the Orlah in the ground? 

הסתכל בשלשה דברים ואין אתה “ Avos 3:1 - מדרש שמואל 

 The Mishna first tells us the three things that one – ”בא לידי עברה

must contemplate in order to avoid sin, and then repeats the three 

things with an explanation.  Why did the Mishna need to repeat it?  

Akavia Ben Mehalalel is actually speaking to us about two matters, 

the Neshama and the Guf.  First he addresses the Neshama:  Where 

is the Neshama from – it is carved out from the Kisai Hakovod, for 

the Neshama is a part of Hakodosh Boruch Hu, and it is certainly not 

proper to defile the holy Neshama. Where is the Neshama headed – 

it is headed back to Shomayim to be back with Hakodosh Boruch Hu, 

and know that it will have a day of reckoning and accounting.  After 

we are told this, then the Tanna repeats the three things with the 

details, for these are matters of the Guf, the body.  One should know 

that his Guf’s origin is a putrid drop, its end will be in the ground, the 

 with worms and maggots, and it will be judged for each ”עפר“

action.  Whether one’s focus is on his Neshama or his Guf, either 

way it behooves him to refrain from sin, and follow in the ways of 

Hashem.   

ם שיק"מהר   - Avos 3:1 “ הסתכל בשלשה דברים ואין אתה בא

 The first thing the Mishna tells us is to contemplate – ”לידי עברה

where we come from, our parents, our ancestors, who were 

Tzaddikim, who followed in the ways of Hashem.  We come from the 

Avos Hakdoshim; Avrohom, Yitzchok, and Yaakov.  We come from a 

place of Kedusha, how could we sin and embarrass them?  The 

second thing to contemplate is what will come after us, our children, 

our progeny, who will hopefully be complete Tzaddikim, and will 

follow the path of Hashem.  Do we want to be the crown upon our 

children, and that they should say with admiration of how we were 

true Ovdei Hashem, or Chas V’sholom to be embarrassed that we 

are their ancestors?  Thirdly, we must contemplate ourselves, that 

Hakodosh Boruch Hu gave us a pure and holy Neshama from Above, 

and placed it within our Guf which is dirt from the ground.  The 

purpose is for the Neshama to elevate the Guf, and make the Guf 

holy as well.  If the Neshama can overpower the animalistic desires 

of the Guf and make it follow the Rotzon Hashem, it will cause the 

Guf to be Kodosh, as well as elevating the Neshama to great levels of 

Kedusha.  If Chas V’sholom one does not conquer his Guf, that will 

cause the Neshama to have a loss of Kedusha – we must know 

before Whom we will be judged.  What appears to be repetitive in 

the Mishna, is not really repetitive at all.  First the Mishna tells us to 

look where we come from, and who will come from us – we don’t 

want to embarrass our ancestors or our progeny.  Then the Mishna 

tells us that we must know before Whom we will be judged.  Along 

this route of knowing that there will be a day of reckoning, how are 

we to be awakened and fear this day?  The Mishna tells us that we 

should know we come from a putrid drop, and we are headed to 

dirt, with worms and maggots.  The Guf is not the focus, rather it is 

the Neshama that must be the focus. Why did Hakodosh Boruch Hu 

place the holy Neshama into the potentially unholy body?  The 

answer is for there will be a day of reckoning, and one has the 

potential to elevate his Guf to be a Guf of Kedusha, as well as to 

elevate his Neshama to even greater heights of Kedusha.   

“ Avos 3:1 - רוח חיים  רמה , למקום עפר? ולאן אתה הולך

 Why does the Tanna say it in present tense, “one should – ”ותולעה

know where he is going,” as opposed to saying, “”one should know 

where he will go” – meaning in the future, for it is in the future 

when a person passes from this world that he will return to the dust, 

with worms and maggots? As each day passes, the day is no longer 

there for the person.  It is a day in which one hopefully took 

advantage of, or Chas V’sholom wasted away a potential 

opportunity to grow in Ruchniyos.  Each day the person is headed 

towards death.   

“ Avos 3:1 - 5 – מכתב מאליהו  , למקום עפר? ולאן אתה הולך

 If one were told that he should eat and drink today – ”רמה ותולעה

for tomorrow you will die, it takes the joy out of eating.  Although it 

is known that before people are executed they are offered a meal, 

that it not a desirable meal, it is just something to get their mind off 

of what is about to happen – but there is no real joy or pleasure in 

that meal.  One who contemplates where he is headed will minimize 

his desires and his lusts for the pleasures of this world, so that he 

can focus of the pleasure of this world.   

 Perhaps now we can understand the significance of the 

  .Klal Yisroel have much to be proud of, being the chosen nation  .עפר

However, pride and arrogance are not the same and while we 

should have pride in our connection to Hakodosh Boruch Hu, we 

must not become arrogant about what we have.  As the Mishna 

teaches us, we must always remember where we came from and 

where we are headed – back into the dirt.  Yet we must realize that 

if we live our lives on this world in the proper way, follow the Rotzon 

Hashem with great humility, then we have nothing to fear – not 

even the עפר. Who can count Klal Yisroel for they are so numerous is 

not as important as the fact that Klal Yisroel who live by the words of 

the Torah, live on even after they are placed in the ground.  Bilam is 

saying that Klal Yisroel cannot be counted for their strength is not in 

their number, rather it is in their service of Hashem in the proper 

manner – through עפר.  Bilam saw that Klal Yisroel need not fear the 

dirt after death, and he therefore said that he wants to die like a Yid.  

Bilam missed the whole point of the עפר – the point is that if one 

uses the “עפר” and always remembers his purpose on this world, 

and follows in the words of Hashem with a humble spirit, then he 

will be Zoche to be alive and everlasting, even when he passes from 

this world.  One needs to live like a “Yid” in order to die like a “Yid.”  

May we be Zoche to live like a Yid, and always follow the Rotzon 

Hashem with a humble spirit.   
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)22:21( ויקם בלעם בבקר ויחבש את אתנו וילך עם שרי מואב   
After finally receiving permission from Hashem to go with Balak’s agents, Bilaam awoke early 

the following morning and saddled his donkey to prepare for the trip. Rashi explains that Bilaam had such 
personal hatred toward the Jews that when he received his coveted permission to travel to curse them, he 
awoke early and personally prepared his donkey with alacrity so that he could leave quickly.  

Hashem remarked, “Wicked one, their forefather Avrohom already preceded you when he woke 
up early when departing for the Akeidah and personally saddled his donkey for the trip (Bereishis 22:3).” 
What is the deeper lesson to be taken from Bilaam’s alacrity in attempting to curse the Jewish people, and 
in what way did the fact that Avrohom already “beat him to it” protect us from his curses? 

The following insightful, if perhaps apocryphal, story will help illustrate the answers to these 
questions. A man who hadn’t been known in his youth for his intellectual abilities went on to become a 
great Rav and Torah scholar. When asked about the key to his success, he attributed it not to his natural 
talents, but to his unparalleled diligence and perseverance in his studies.  

He explained that he moved into an apartment in which one of his neighbors was a bartender who 
worked late hours, and the other neighbor was a newspaper delivery boy who worked early in the 
morning. Every night when the Rav grew tired and wanted to close the book he was studying to go to 
sleep, he asked himself how he could stop his studies when his neighbor was still awake working hard to 
make a few dollars. As a result, he pushed himself to continue studying until he heard his neighbor come 
back in the wee hours of the night. 

In the morning, the Rav was roused from his sleep by the delivery boy’s loud alarm clock blaring 
through the apartment’s thin walls. Exhausted from his late night, he turned over to go back to sleep when 
he again wondered, “If my neighbor is already awake serving his boss, shouldn’t I wake up to serve my 
Boss?” This became his daily routine, and despite his admitted lack of natural intellectual abilities, the 
long hours he put in added up and helped him become a great scholar. 

In light of this story, we can now appreciate Rav Moshe Feinstein’s answer to our questions. He 
explains that Hashem expects the Jewish people to study Torah and perform mitzvos with at least as much 
effort and exertion as the non-Jews invest in accomplishing and attaining their personal goals and desires.  

The wicked Bilaam intended to create an accusation against the Jews when he demonstrated his 
commitment to his beliefs by waking up at the break of dawn and personally preparing his donkey for the 
journey. If the Jews didn’t match his dedication in their service of Hashem, he hoped that he would be 
able to prosecute and curse them. Fortunately, Hashem was able to defend us by pointing out that our 
righteous forefather Avrohom had already done the same thing when serving Hashem at the Akeidah. 

We all know workaholics who are married to their jobs – the medical resident, the young attorney 
hoping to make partner, the up-and-coming investment banker. Let us learn from their dedication to 
working for their temporal bosses and use it to inspire ourselves to reach higher levels in serving the 
ultimate Boss.  
 

)22:24במשעול הכרמים גדר מזה וגדר מזה (ויעמד מלאך ד'   Although this week’s parsha is named for Balak, in reality the wicked Bilaam is the focus of the 
action. Although at first glance it seems that this is the first time that we are being introduced to Bilaam in 
the Torah and that the events described therein have no connection to earlier episodes, our Sages reveal to 
us the depth of the Torah and open our eyes to see that this isn’t the case. The Medrash Tanchuma 
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(Vayeitzei 13) and Targum Yonason ben Uziel (22:5) teach us an amazing fact: they write that Bilaam 
was none other than Lavan, the father of Rochel and Leah.  

Using this concept, the Tosefes Beracha offers a fascinating explanation of an episode in the 
parsha. Hashem attempted to impede Bilaam’s journey by sending an angel to block his path, but only 
Bilaam’s donkey saw the sword-wielding angel. The Torah tells us that the angel stood in the vineyards, 
with a fence on either side of it. Rashi cryptically comments that the fences were made of stones. What is 
Rashi trying to teach us? 

When Yaakov parted from his father-in-law Lavan, Lavan proposed a peace treaty between them. 
They took stones and made a mound, which Lavan said would serve as a witness if either of them 
attempted to cross over it for unfriendly purposes (Bereishis 31:45-49). The Tosefes Beracha suggests 
that Rashi is teaching us that the angel was standing guard next to the fence of stones, for it was the very 
same mound of rocks at which Yaakov and Lavan made their covenant of peace. When Bilaam, who we 
now know was none other than Lavan, attempted to cross it and violate the peace treaty, the sword-
wielding angel came out in full force to stop him. 

Extending this one step further, the Rosh notes that the Torah records (31:8) that Bilaam was 
killed with a sword. He explains that when Yaakov and Lavan made their pact, Yaakov placed a sword in 
the mound of rocks to serve together with the stones as witnesses to their covenant of peace. They agreed 
that whoever broke the treaty should be punished by the witnesses. For this reason, Bilaam was first 
warned through being pressed by his donkey against the stone fence. When he refused to take heed, he 
was killed בחרב (be’charev), which refers to something already well-known, in this case the very sword 
which they placed in the mound of rocks to serve as a witness. 
 
 Parsha Points to Ponder (and sources which discuss them): 

 1) The Gemora in Berachos (7a) teaches that Bilaam’s skill was an ability to determine the moment 
when Hashem was angry and to utter curses at that time, which would then take effect. Did 
Moshe also possess this ability, and if so, why didn’t he ever use it, and if not, how did Bilaam 
know more about Hashem’s conduct of the world than Moshe? (Peninim MiShulchan Gevoha) 

2) Why is no mention made of the reaction of Balak’s officers who were accompanying Bilaam to 
the talking donkey or the revelation of the angel? (Rabbeinu Bechaye, Daas Z’keinim 22:33, 
Paneiach Raza, Ayeles HaShachar 22:29) 

 
 Answers to Points to Ponder: 
 
1) Rav Meir Chodosh explains that Moshe focused on a positive desire to bless and build up the Jews 
rather than on a negative need to curse and harm others. As a result, Moshe had no interest in knowing 
this piece of information about the time of Hashem’s anger, and therefore he didn’t know it. 
 
2) The Daas Z’keinim and Paneiach Raza write that the angel killed the officers who were traveling 
with Bilaam, which explains why no further mention is made of them. Rabbeinu Bechaye explains that 
they were traveling in front of Bilaam and therefore didn’t observe or hear the commotion and exchange 
between Bilaam, his donkey, and the angel. Alternatively, even if they were present, they weren’t on the 
same spiritual level as Bilaam, and they were unable to see or hear anything out of the ordinary. Rav 
Aharon Leib Shteinman suggests that even though they witnessed and heard the exchange, the officers 
didn’t reflect on the miraculous scene that they had witnessed and it made no impression on them to 
reconsider the propriety of their plans, so no reaction was mentioned on their part. 
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