
ung kf ,tu u,t h,,b lshc hf u,t trh, kt van kt wv rnthu
 wufu umrt ,tu(sk-tf)ohhbhg ,rhna ,umhjbu ,kgn - 

    du,hc htcn vhv tuv hf 'iacv lkn dugn trhh,v ubhcr vana 'e"vuzc t,ht 'vb
sungh ,ufzv vz hf van vhv rucxu 'ung ukunhba ukt ihc vhv tuvu 'ubhct ovrct ka
uz vumnc o,ut ohsev dug hrv z"fc 'ohkunhb uhv ktrah hbc oda ;t kg hf 'dugk uk
hsf 'ohrmnn o,tm osue tkt onmg ,t ukn tk h"bc hf 'vba ,utn gcrtn r,uh
,nt iv hf wu,ut trh, ktw vank vwwcev k"t vzku /hgcsf jxp icre ,umn ohhek
'usgc id, uz vumna vfzh tk ifa iuhfu 'u,ausec odp ifn rjtk lt 'vkhnk vfza

/h"bc hbpk susa kpbu uk usng tk uh,urucdu ujuf iftu 'ujmb,a v,t jycun ifku
rhvz otcu 'vausev ,snc ohhuk, ost ka uh,ujkmv kfa snk v,t itfnu    
',unr ,udavk h"g vfuzu ',ujkmvv kfku cuyv kfk unmg rhafn 'hgcsf vc ostv
'wiuhm wv cuac utrh ihgc ihg hfw (j 'cb uvhgah) cu,fv rntn kg e"vpxc t,htsf
,gc yrpcu 'vbhfav ,ukd,v ,t ,utrk vfzh lf uhbhg ,t rnua ostva vn hpfa
/ohbhgv ,rhna hsh kg er ,uhbjurc ,udavv kfk ohfuz ubt iht ubbnzc odu 'vkutdv
rnua ostv ota e"vpxc rtucnfu 'rcsv vzc ohhuk, ostv ka ohhnadv uhfrm od
urcah lhkt kf hbhgw (uy 'vne ohkv,) cu,fv rntnfu 'gpac vxbrp uk ah uhbhg ,t
'thk, tvc tv hf vhtrc vxbrpv ,t cu,fv vk, wu,gc okft ,t ovk i,ub v,tu

 /u,xbrp hbhbgc oav ,frck tuv vfuz lf uhbhg kg ostv rnuaa vn hpfu
tuva ;t kg ,tzu /kwr vtkvu ubnn tuv vfrcv zt hgcsf vc rhvz ubht otc lt     
tk kgupc z"fc 'vkusd vjkmvk kduxnu hutr tuva ohshgn uh,ubuf,u r,uhc rafun
rv rega sg 'uh,urucd uhv vnf sg ohrt,n kwwz ubhnfja garv vz ihgfu 'vc vfzh
ujufc ift vhv vwwcev vaga ohxhbv tkuku 'ktrah kkf kg ukhpvk hsfc oka

 /vausec rhvz vhv tka rjtn uk usng tk ukt lt 'ovhkg ukhpvk
huk, ostv ka u,uvn kf runtf hf 'rcsv vzc ,urhvz vbank ubt oheuez if kg      
,t ohcrenv vauses ,udavc vhuk,v 'hktrahv u,uvn ubhhvs hbjurv u,uvn iv 'vc
ifku 'rcsv vzc sutn rcd,n ,tz kf gsuhv rmhvu 'hnadv u,uvn ivu 'utruck ostv

 /urmh kun uz vshcf vnjknc jhkmnv vzn r,uh vkusd vjkmv lk iht
ct zun, hasujc r,uhcu 'ohyvukv .hev hnhc rcsv vzc rhvz ,uhvk ubhkg r,uhcu      
uk utu 'vhre ,ucujrc rmhv ka uh,usumn ohaurp inzv vzcu 'vpeu,c thv vnjv zta
,fkk hsf u,hcn ,tmk ostv lrmba ,nht kfc if kgu 'ufrsc ovc vreba hnk
rhvz vhvh tk otc rsrs,vk tuv kukg vnf sg ibuc,vk uhkg kyun ohuxn ouenk
hf 'uwwj undph kck uhbhg ,ause kg jhdavk vtrh u,tmc shnu 'uhbhg ,rhnac zhrzu
unf ',tyj kfku iuug kfk j,pv thv uz vrhna rsgvu 'vausev hbhbg kf huk, vzc
/wihrnud hagn hkfu snuj cku vtur ihgw (v 't ,ufrc hnkaurh) k"z ubhnfj urnta
'ostv ,nabc odp vhtrv omg orud grv ,urrug,v hwwg ordbv odpv ksud scknu
vhvh ,wwhav /cyhv uc ykeb cuyv ihtu 'cuyv ihck ubhc vmhjnk orud odpv vzu

/,uhbjurcu ,uhnadc ,wwhav ,frck vfzbu 'vausec ohrhvz ,uhvk kfuba ubhrzgc

 wudu ibuf,u vbc, iucaj utuc ohkaunv urnth if kg
(zf-tf)wokug ka ubucajw ,buuf ruthc - 

`     ohkaunv urnth if kgw ch,fs htn" '(:j"g tr,c tcc) trndc t,h
ka ubucaj cajbu utuc - wiucaj utucw 'ormhc ohkaunv ukt 'wohkaunvw 'wudu
ot - wibuf,u vbc,w 'vsxpv sdbf vrhcg rfau 'vrfa sdbf vumn sxpv 'okug

 /"wufu tcv okugk ibuf,u vzv okugc vbc, 'if vaug v,t
      ars ratfukkkk""""eeeeuuuummmmzzzz    rrrrttttnnnnyyyyttttxxxxnnnn    cccc""""yyyy    hhhh""""rrrrvvvvnnnn'c"fa, ,bac hrsb kf hbpk 

hyrpv ostk uk vna 'wokug ka ubucaj cuajbu utucw iuakv ihcvk ahu" 'vaev
scug tuv lht unmg iucaj cuajk lhrm aht kf hrv 'hkkfv okugv iucaj og
iucaj cuajbu utucw rnhnk vhk huvu 'okug ka ubucajk uk vnu 'lrc,h oav ,t
,aa 'uvhkt hcs tb,w '(/y z"g) k"z urnta vn hp kg icuh lt" 'cahhu /"wubhnmg
ouhcu 'gucav hnh ihhbnf 'ohhe,vk okugv kg rzdb-) okugv huv vba ohpkt
(ohbuatrv) ohpkt hba '([oa h"ar] okugk jub ohpkt ,gcacu ',ca hghcav
,unh tkc-) vru, ohpkt hbau '([oa] vru, tkc uvu, ,uhvk uhkg rzdb-) uvu,
ohpkt hban) utmh 'ucra ubh,ubuugcu 'jhanv ,unh ohpkt hbau '([oa] jhanv
ka ohburjtv ohpkt hbaa 'rtucn hrv 'wtc tk jhanu 'utmha vn (ohburjtv
hbpka ohburjtv ohba ,utn auka yrpcu 'jhanv ,unhk ohbfun uhv okugv ouhe

rpxc rtucnfu 'hghcav ;ktwwwwtttthhhhhhhhjjjjhhhh    iiiiccccttttwwww    ,uhvk ohfhrm ova 'kthbs rpx ;ux 
sug ubk r,ub vnfu 'c"fa, ,bak ubxbfb rcf ohcrv ubh,ubuugcu 'jhanv ,unh

/tc tk sus ic ihhsgu 'ubgaub tk ihhsgu 'jhanv ,unh ka ohpkt hbavn
     jb ,arp) asj rvuzc rtucn hrva 'ubapbk iucaj ,uagk ohkufh ubt vznu

sgs - wsug uhkt cua vpxh tkuw 'oust ,ukdc - wvbuhv ,t jkahuw" '(c"g d"f ;s
vcua,c vrzj hknkt 'xjbp r"ts 'vjur ,t vrhgv tku 'vcua,c vrzj tk ouhv
kufv wufu iurjtv ,ukd 'rnut rzghkt hcr 'tsj tnuh ukhpt ,ukdc vrhh,ab tk
vhvh otw vhr,c ch,fu 'wukuec ,gnau lheukt wv sg ,cauw wtba 'vcua,c huk,
'f"t 'tcheg hcr k"t 'wljeh oanu 'lheukt wv lmceh oan 'ohnav vmec ljsb
hts 'lhhj 'rzghkt hcr k"t 'wufu vcua,c tsjf iuvkuf trrug,vk ts tvh lthv
v"ces 't,ukd kf abf,h o,ufzc 't,ahbf tsj ut 't,ahbf hahr vcua,c iurzjh
- wofbbjk wv vfjh ifkuw ch,fs 'tcy iuvk scghu 'iurzjh h,nht 'trhs, hf,xht
ihhsga vrun 'tc tk sus ic ihhsga vn f"tu '"vcua, uagh h,nht shn, vfjn

 /wt,ahbf tsjw ut wt,ahbf hahrw tk ukhpt 'vcua,c ubrzj tk
cuajk 'ubhhvu 'wokug ka ubucaj cuajbu utucw oase iuakc k"zj ubuuf vzku     
ubt cmn vzhtc 'ubapbk iucaj ,uagk kfub vzna 'okugv ouhe ,uba iucaj
vagu grn ruxw vnhka vcua,c cuak rrug,bu 'rtc,bfu 'wv ,sucgc ohsnug
vrfa sdbf vumn sxpvw cuahj ouan uc ah vz wokug ka ubucajw rat 'wcuy
vkutd ,ejrn ,urhcg ,hhaga ohtur uc hrva 'wvsxpv sdbf vrhcg rfau

////v,cren ,uumn ouhe ukhtu 'vsh,gvc wg) wwwwkkkkttttuuuuhhhh    hhhhrrrrccccsssswwww/([f"vuh khk-ohsgun] 

R’  Chaim Tirar zt”l of Chernovitz (Be’er Mayim Chaim) would say:

    “wohcr ohn utmhu ohngp uvync gkxv ,t lhuw - Why did Moshe strike the rock two times? The word wgkxw (rock) spelled

out is wihgw wsnkw wlnxw. The middle letters of each of these three words spells out the word wohnw - water! There is water

in a rock! Thus, the command was wuhnhn i,buw - the rock should give of its water. Moshe hit it twice, thereby knocking

off the first and last letters, leaving only the middle letters - allowing the wohnw to flow!”

urcsb zt 'ub:t g"vt n"dt ihhg tndusk (2) wtf rzgv ict (1)
,ucua,c tcun aht iuzj 'vme s"uh vgs hrp (3) dg:c

ohrga 'y:ck:s 'ub:t g"vt 'dhe:t j"ut n"dt 'a:s ,udvbvu
k:s ,udvbvu ,ucua, (4) sugu 'uy:cbe vfkvc ohbhhumn

   6:54 - w"yr dgpnd blt * 
    8:09 - zayl zexp zwlcd

    8:44 - ̀ "nd/rny z`ixw onf 
   9:20 - ̀ "xbd/rny z`ixw onf

`"xbdl/dlitz onf seq - 10:34
ycew zay dngd zriwy - 8:26

9:16 - miakekd z`v  w"yven      
            9:38 - mz epiaxl / k"d`v 
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Mazel Tov to Mr. & Mrs. Nachy Hellman on the
Marriage of their daughter Rikki to Chaim Newhouse.

May the young couple build a Bayis Ne’eman
B’Yisroel and bring nachas to their families.

 zf:v ejmh ,jbn (6) m"r,, ohshxj rpx (5)
wg ;s oa (8) sx ;s tf g"vt hbav yuj (7)

Dedicated by Mrs. Rochel Blonder in 
memory of her father on his third Yahrzeit

p"irl  fenz e"h 'tp * l"f dcedi xi`n oa oxd` 'x
miigd xexva xexv eznyp `dz  
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v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk lynp: How valuable is the Torah? A person must “kill

himself over it.” No matter how precious one views his life

and the lives of his children, there is one thing that is even

more precious than life itself - words of Torah. A rich man  

A SERIES IN HALACHA
LIVING A "TORAH" DAY

"ause lhbjn vhvu" - Keeping the Jewish Camp Holy (89)

Preserving our Kedusha: Shaking Hands with the Opposite
Gender. One of the toughest situations that commonly arise
regarding keeping a proper distance from the opposite gender (1)

is shaking hands. In many instances, such as business meetings
and job interviews, our permissive society allows this as a matter
of courtesy, considering it like saying “Hello.” Indeed, one who
looks in Teshuvos of Poskim will see how often this question is
asked and how people press the Gedolim to concede that
shaking hands is not an affectionate physical contact (2).
Nevertheless, many Poskim feel that even in our society this is
inappropriate and prohibited - see list of Poskim below (3).
Avoiding the Issue. Embarrassment and loss are not sufficient
grounds to permit this and even if a lady stretched out her hand
to a man, or a man stretched out his hand to a lady, Jew or gentile,
one must politely explain that as an Orthodox practicing Jew, he
or she must refrain from shaking hands with the opposite gender.
Many times one can anticipate the situation and explain this ahead
of time to avoid the problem, i.e. before an interview. Sometimes
keeping one’s hands full with objects also solves the problem.
Extreme Situations. There was once a case (4) where an
Orthodox student found out that his mother was really his step-
mother. Knowing the halacha, he wished to refrain from
touching her or shaking her hand. His father became angry at his
son’s “lack of gratitude” for all the years she took care of him,
and he wanted to banish the boy from his house. He claims to

may devote his life to amassing gold, silver and diamonds,

but in the end, he cannot take them with him. Torah is the

most valuable possession, because it is something that is here

today, but will accompany one straight into the Next World.

`"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

have asked R’ Moshe Feinstein zt”l, who permitted the step-son
to shake his step-mother’s hand, but in more of a “mechanical”
manner, not in an affectionate manner. (This needs defining so
that it is done in a way that does not exacerbate the situation. One
who feels that he has a very urgent case should consult his Rav.)
Wearing Gloves. According to Sefer Chassidim (5) it seems that
even with gloves it is prohibited, and this is the clear ruling of R’

Yitzchok Yaakov Weiss zt”l (6). The only time gloves are
permitted in the Poskim is regarding cases where the touching is
not affectionate, as explained further, and even still, one should
wear them for extra tahara. Some examples of this are: 

If a girl asks a man to help her cross the street, as is commonly
done in Israel. If she is very young he can cross her holding her
hand; if she is a bit older, he should hold her by her sleeve (7). 

If  a woman fell in the street, a man is allowed to help her get
up. If possible, he should avoid touching her body or skin. 
Sometimes an ill woman who has no one to help her can be
physically helped by her husband (even she is a niddah). He
should try to avoid touching her skin. 

Massage. Just like gloves are not a heter in shaking hands, R’
Nissim Karelitz shlit’a rules that one cannot give or receive a
massage from the opposite gender, even through a glove or
garment. There is no heter of "shry  t,shcgc" - he is occupied in
his work and will not be aroused to undesirable thoughts,
because this type of activity will certainly arouse thoughts and
can be done fully and professionally while aroused.

1)

2)

3)

Rabbi Raymond Beyda shlit’a (One Minute With Yourself) would say:

     “When you are about to lose your temper with those who have less than you, think of a ladder. You are the one on

the higher rung, which means you don’t have to exert your authority - others are already aware of it. Make those on a

lower rung feel great in the knowledge that you, their superior, have treated them with respect. Being more well-off

than another does not mean you should not respect those “lower” than you. If you demand respect you may or may not

get it. If you show respect you will get it back. It doesn’t take more than a brief pause, but respect yields respect.”

A Wise Man would say:

   “You are the architect of your life. People will always throw stones in your path. It depends on what you make

with those stones; a Wall or a Bridge?”                                                                                                                               



     R’ Yitzchok of Vorki zt”l writes that the essence of the “Parah Aduma” which calls upon the Kohen to be come impure
to purify others, is the idea of "lunf lgrk ,cvtu" - Loving your friend as you love yourself!  His grandson, R’ Mendel of Vorki
zt”l explains that this mitzvah depicts the highest level of love, because it must be performed with tremendous self-sacrifice!
When a person loses out in order to help another - that is the ultimate fulfillment of loving a fellow man. To GIVE to others is a
beautiful middah, but often giving is really taking, and people give for their own ulterior motives. GIVING IN is even harder as
it means one must go out of his/her comfort zone. But GIVING UP is certainly the highest and greatest form of love. When we
give away our money, our time, our sleep, or our pride in order to benefit others, that is called sacrifice and that is true kindness. 
     The word for sacrifice is "vcrev" which means “to bring close” because this truly is the outcome of sacrificing for others.
People who find it difficult to give of themselves or to make sacrifices for others, reflect an inability to truly love. Often people
think to themselves, why should I put myself out for him? Why should I give away my hard-earned money or precious time for
her? Do they really appreciate it? Would they do the same for me? It makes NO SENSE for me to sacrifice myself for another!
     Thus, the Torah tells us, "vru,v ,euj ,tz" - this is a “Chok”! It doesn’t have to make sense to you, but just remember that
this is the most important principle of the Torah:  - lunf lgrk ,cvtu"vru,c kusd kkf vz" . Parah Aduma comes to teach us this most
valuable lesson: We MUST love others as we love ourselves! We must sacrifice for others whether it makes sense to us or not!
This is a Chok - we might not understand why, but we still must do it! This is a most important message as we just entered the
month of Tammuz and the "ohrmnv ihc" are upon us. Let us rebuild the Bais HaMikdash with true vcvt and vcrev for others.    

 wufu kvtc ,unh hf ost vru,v ,tz(sh-yh)
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       Many commentaries, including Rashi, Rabbeinu Bechaye and the Kli Yakar, quote the Gemara (,hbg,) as proof that
during the entire forty years in the desert, a well of water miraculously followed Klal Yisroel, and continued to flow in the

zechus of Miriam, who many years previously, stood by the Nile river ensuring the safety of her baby brother, Moshe. Only
when the "ohrn rtc" ceased to produce water, did Bnei Yisroel realize that it was all in Miriam’s zechus. The Kli Yakar

continues that the special well stopped flowing as a punishment to the Nation for not being maspid Miriam properly, when she

died, as they did Aharon and Moshe. The Torah says wwrce,u///,n,uww but does not mention the word wwufchuww - (they cried)
indicating that they neglected this act of mourning. Therefore, said Hashem, “Now you will remember how special Miriam
was, and you will recognize, retroactively, that for forty years the water you drank in the desert was only in her zechus.” 
    It seems hard to believe that Bnei Yisroel did not realize that the well of water was in Miriam’s zechus and they did not have
hakaras hatov or show her proper respect. But in reality, this is a fundamental truth of life. We all become accustomed to
daily miracles. The first day the people received water in the desert, they were truly amazed, but as it continued for forty years,
day after day, they began to take it in stride, to view it as a normal way of life - even though it was a continuous miracle. We
go to the faucet for water; they went to the "rtc" and drew water! They took Miriam and the miracles of the gwwacr for granted.
     Many times, we attend a levaya full of emotional hespedim and we think to ourselves, we had a great relative or good
friend amongst us and we took them for granted, we didn’t appreciate them in their lifetime. May our parents and close ones,
have ohbau ohnh ,ufhrt, but when the time comes for them to depart and leave this world, we must realize how they contributed
to make our lives richer and make sure to show them the proper derech eretz, the tribute and the zikaron that they deserve.          

 //// vnhn, vnst vrp wufu vru,v ,ej ,tz(d-zy)

                                                                                                                                                                                                             

wudu hca ubnn cahu ktrahc ojkhu ohr,tv lrs ktrah tc hf cdbv cah srg lkn hbgbfv gnahu(t-tf) 
     The parsha speaks of the many battles Klal Yisroel fought. As they traveled through the desert, they were confronted by
their enemies, time and time again. Tired, thirsty, exhausted from the weary journey through the desert, they had just been
attacked and beaten by an implacable foe, Amalek. They cried out to Hashem - they made a vow to the Lord - and He came
to their rescue. Although the Canaanim were powerful, Hashem said, ‘Why should I trouble My children to besiege every
city?’ He gave all the warriors the idea to leave their cities, and they gathered in one place, where they were slain. (Rashi)
     Salvation comes in many forms. It was November 1950, during the coldest winter North Korea had experienced in 100
years. The Korean War was in full force. Allied troops were deployed to help an underarmed South Korea fight off
powerful North Korean invaders. United Nations troops, which consisted mainly of U.S. Marines, joined forces with a
U.S. Army combat team, South Korean Military Police and a detachment of British troops, around 25,000 men
altogether. The group was chasing North Korean soldiers out of the Changjin Reservoir, often referred to as Chosin.
     But they weren’t alone. In an effort to shore up North Korea, China sent 150,000 soldiers to back them up. The Chinese
soldiers arrived and surrounded the allied troops, hoping to isolate and destroy the 1st Marine Division. The Americans saw
the odds and thought they were going to die. Not only were the Allies surrounded and outnumbered, they were freezing cold.
It was cruel, punishing, unforgiving cold, as low as 40 below zero at night. Bulldozers and tanks couldn’t move. Fuel lines
cracked. Guns wouldn’t fire properly. Sweat froze on the men’s skin and between their toes. Rations and extra blood for the
wounded were frozen solid and rendered useless. They were hungry, tired, frostbitten, and running out of options. 
     Reinforcement troops were needed, but there were none to be had. Finally, a call went out for more mortar shells - at the
very least, let them fight their way out. The code name that had been instituted for mortar shells was “Tootsie Rolls” - a
chewy, chocolate candy that children adore and their parents abhor! The problem was that the officer back at command
wasn’t familiar with this particular code. Upon receiving the urgent request, he allocated an airdrop of the chocolate candy.
When the supplies arrived via airdrop, instead of ammunition, the soldiers opened the crates to reveal thousands of frozen
Tootsie Roll candies! Shocked and dismayed - what were they to do? The troops didn’t have time to get mad. They needed
to get home. Desperate for food, the allied soldiers thawed the candy in their mouths for some quick energy. 
    And then, some ingenious fellow had a great idea - an idea that saved all their lives! Given the sticky properties of the
Tootsie Roll candies, it was determined that once defrosted, they could also be used to repair broken fuel lines and bullet
holes in equipment! They could mount a counter-attack or at the very least defend themselves to whatever degree possible.
     With urgent intensity, the men applied the melted candy over a rip or tear and waited a few seconds for it to freeze
again. It did just that! Fuel lines were plugged with chocolate, and equipment never tasted better! This was their way out.
For thirteen days, the allied forces at the Battle of Chosin Reservoir refused to give up. The Marines formed a column and
marched toward the port city of Hungnam and the Sea of Japan, where other American forces were waiting. 
    For 78 miles, the brave men marched the steep, dangerous road, fighting through ten Chinese infantry divisions. Fueled
by sheer will, guts, and thousands upon thousands of chewy candy, the men managed to claw their way back from certain
doom. One Marine wrote: “By large, Tootsie Rolls were our main diet while fighting our way out of the Reservoir. You
can bet there were probably hundreds of thousands of Tootsie Roll wrappers scattered all over North Korea.” 
     While many would hesitate to call the 13-day event a military victory in the traditional sense, the withdrawal is one of
the most well-known campaigns in Marine history. There’s even a Navy ship named after it. The men, outnumbered and
surrounded, managed to not only get to the sea but to slow the progress of the Chinese troops and immobilize several of
their divisions. Those unique survivors, who call themselves the “Chosin Few” - owe their lives to ingenuity, grit, and a
highly under-appreciated candy.                                                                                                                                                        

          /oa rce,u ohrn oa ,n,u
wufu vsgk ohn vhv tku             (t-f)

 /// ktrah hbc hbhgk hbahsevk hc o,bntv tk igh(ch-f)
     We find a very important lesson in understanding the true
definition of Kiddush Hashem from our parsha. The Alter of
Novhardok zt”l quotes a Medrash that Bnei Yisroel claimed
Moshe Rabbeinu knew that the rock from which he was
Divinely commanded to bring forth water was naturally
capable of producing water, and that it was not a miracle at
all if water emerged from this specific rock. They challenged
him to disprove their claims by speaking to a different rock. 
     Moshe was in a quandary. Hashem had commanded him
to speak to a specific rock, yet he felt an even greater
Kiddush Hashem would take place if he listened to the
people’s demands and addressed a different one. What was
preferable: to obey Hashem’s instructions with absolute
precision, or to deviate slightly from the command in order

    EDITORIAL AND INSIGHTS ON
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CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

to bring about a greater Kiddush Hashem? Ultimately, Moshe
chose to speak to a different rock, and when his words failed
to yield the desired result, he struck it instead. In truth, he
acted wholly for the sake of promoting Hashem’s honor.
Nevertheless, Hashem found fault with him for deviating
from His command and not believing that a Kiddush Hashem

would certainly result if he simply heeded the Divine Will.
     Kiddush Hashem means standing up for the Torah’s

principles - no matter how difficult it may be and regardless
of how much opposition we may face or what others will
think. Kiddush Hashem is not measured by the accolades we
receive; it is determined by how much we adhere to the true
will of Hashem. A real Kiddush Hashem is achieved when a
person becomes a reflection of the ratzon Hashem and fulfills
His command to the letter. It means being an ambassador of
the truth, even if the truth is not particularly popular.

 FROM THE WELLSPRINGS OF 
R' GUTTMAN - RAMAT SHLOMO

lyn: A Rebbi taught his talmid about the importance of

Torah. He said it was worth more than gold and silver, as it
says (uy-d hkan) "ohbhbpn thv vreh" - “It is more valuable

than pearls.” The talmid was very inspired by the lesson.

    One day, the student went to a restaurant and ordered a

nice meal, but he forgot his money at home. Remembering

the lesson that he learned, he told the owner that he can pay

him with something worth more than gold, silver and

precious stones - a Torah thought. The owner just laughed

at him and made him pay by washing the dishes.

     The talmid was very disillusioned and questioned his
Rebbi

Rebbi. “How can it be that Torah is worth more than

precious stones, if I can’t even buy a meal with it?”
    The Rebbi calmed him down and took him into a barn.
Then, he went and brought his wife’s diamond necklace. He

put the necklace down in front of a horse. The horse just

nibbled a little on it and walked away. Then, he put a bale of

hay next to the horse, and naturally it gobbled it all up. 

     The Rebbi asked, “So, which is more valuable, the hay or

the necklace? Of course, we know the necklace is worth

more, but to a horse who doesn’t understand the value of the

necklace, the hay is worth more!”
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By Rabbi Meir Orlian

Reuven sold 
his house 
to Shimon 
and assured 
him that he 

could remodel it into a three-story home. 
After the closing, Shimon discovered that 
the municipal code does not permit three-
story homes. Reuven acknowledged this 
but is endeavoring to change the code.
Q: May Shimon cancel the sale? Or 
perhaps since Reuven claims that the 
code will be changed shortly, must 
Shimon allow Reuven to change the 
code?
A: There are numerous approaches in 
the Poskim concerning this issue. We will 
present some of the primary approaches 
but will refrain from issuing a definitive 
ruling since each case must be considered 
in light of its details and is subject to the 
discretion of each Dayan to weigh the 
relevant factors.
Shulchan Aruch (C.M. 232:5) discusses 
the sale of a house when the buyer later 
discovers that it requires repairs. Even if the 
buyer wishes to cancel the transaction, the 
seller may be allowed to make the repairs 
to uphold the sale. However, this is true 
only when the repairs are to nonessential 
parts of the house, e.g., repairing windows, 
rather than to essential parts of the house, 
e.g., repairing a shaky wall. 
Some Poskim explain that the difference 
is the effort involved in making the repair. 
Simple repairs may be done by the seller 
to uphold the sale, but when the repair 
is difficult, the buyer may void the sale 
(Perishah 232:5). Others explain that the 
difference is the nature of the repair. 
Repairs that are so extensive that it is as 
if something new was constructed (panim 
chadashos) the buyer may void the sale, 
since the new construction was not part 
of the original sale (davar shelo ba l’olam). 
If the repairs are minor and cosmetic, the 
seller may make the repair and uphold 

Shimon Stein knew better days. He had been a successful 
real-estate developer, but the market crash had brought him 
to near poverty. He had to sell off asset after asset, including 

his own home, to cover his mounting debt.
One debt was a $100,000 loan from Reuven Rosen. When the loan was due, Mr. Rosen 
turned to Mr. Stein for payment. 
“I have no way of paying you back in the near future,” said Mr. Stein. “I have no more 
assets to sell.”
“I know that you recently presented in beis din a document that you lent your brother, 
Levi, $100,000 some years ago,” said Mr. Rosen. “If you collect that loan, you will be able 
to pay me.” 
“That loan was repaid a while back,” said Mr. Stein. “I didn’t bother returning the loan 
document to my brother; he trusted me.”
“Do you have any record of payment?” asked Mr. Rosen. “A check or bank statement?”
“No,” said Mr. Stein. “He paid me in cash installments.”
“What about a receipt?” asked Mr. Rosen. “Does your brother have a receipt of payment?”
“No, we didn’t bother writing a receipt,” replied Mr. Stein. “Levi trusted me.”
“Why didn’t you destroy the loan document after your brother repaid?” asked Mr. Stein. 
“The document was filed away and I didn’t have a chance to destroy it,” answered Mr. 
Stein.
“This whole story sounds very fishy,” said Mr. Rosen. 
“Regardless, Levi borrowed from me,” said Mr. Stein. “I admit that he repaid the loan, so 
there’s nothing more to do.”
“In the end, though, your ‘admission’ is 
harming me!” argued Mr. Rosen. “Your 
statement is very suspect.”
Mr. Rosen sued in Rabbi Dayan’s beis 
din to make Mr. Stein collect the loan 
from his brother Levi so that he could 
pay his debt. 
“Is Mr. Stein to be believed that the loan 
was repaid?” asked Mr. Rosen.
“The Gemara (Kesubos 19a) teaches 
that a lender who has no other assets 
is not believed if he says that a loan 
document of his is amana (for show 
only; invalid) when he owes others,” 
replied Rabbi Dayan. “This is because 
of the law espoused by Rabi Natan that 
if Reuven lent Shimon who lent Levi, a 
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the sale (Nesivos Chiddushim 5; this is also 
the intention of Mishpat Shalom 227:39; cf. 
Pischei Choshen Onaah 13:[6]).
Some maintain that the seller may uphold 
the sale only when it is in his control to 
make the repair (Ulam Hamishpat 232:5). 
If it is not in his control, e.g., he needs 
approval from others, he cannot uphold 
the sale even if he manages to get their 
approval. Others reject this distinction 
(Shaar Hamishpat 232:3).
According to some authorities, if the buyer 
stipulated that something should be intact 
and the seller violated that stipulation, the 
seller may not make the repair to uphold 
the sale. The allowance to make repairs is 
limited to where a repair is necessary and 
there was no previous stipulation about 
this defect (Magen Avraham 437:7). Others 
reject this distinction (Shaar Hamishpat 
232:3).
In circumstances where the defect cancels 
the sale, even if the seller makes the 
necessary repair, he may not insist on 
upholding the sale. This is because the 
sale was invalid at the time of the closing 
(C.M. 227:39; Sema 72). However, there are 
authorities who maintain that if the seller 
makes the repair before the buyer realizes 
that the repair is necessary, the sale is 
upheld (Shaar Hamishpat 232:3).
In your case, there are a number of factors 
that point towards canceling the sale:
Changing the code often involves great 
effort. 
Even if the code is changed, it would seem 
that it is comparable to something new 
(panim chadashos) since permission to 
build a three-story home did not previously 
exist. 
It is not in the seller’s control to change the 
code. 
Since the buyer stipulated that he wants to 
build a three-story home, when the seller 
cannot deliver on that requirement the 
sale is voided.

money matters

direct obligation is formed from Levi to Reuven. Thus, Shimon’s admission that his loan 
document is invalid is not accepted to negate Reuven’s rights to collect from Levi. The rule: 
‘hodaas baal din k’meah eidim dami — a person’s admission is like a hundred witnesses,’ 
is accepted only if it is to one’s own detriment, not to the detriment of others” (C.M. 47:1).
“What about an admission that the loan was repaid?” asked Mr. Rosen. “Is that the same 
as admitting that the ‘loan’ was only for show?”
“Some Rishonim differentiate and say that Shimon is believed, since a loan is intended for 
repayment,” replied Rabbi Dayan. “However, Shulchan Aruch rules that it is the same, so 
that Mr. Stein is not believed” (Beis Yosef, C.M. #47).
“I assume that Shimon’s admission would be valid, though, regarding himself,” said Mr. 
Rosen. “If he ended up paying Reuven, Shimon would not be able to collect from Levi, 
after admitting that the loan was repaid.”
“Shimon’s admission is disregarded entirely in this case,” said Rabbi Dayan. “Shimon can 
claim that he admitted that the loan was paid only to evade his creditors and was not 
sincere. Since his admission was not accepted regarding Reuven, it is disregarded also 
toward Levi.”
“However, if Shimon admitted before being sued by his creditors that the loan was 
repaid (or, according to some, if he admitted in the presence of the borrower), he cannot 
collect from Levi,” concluded Rabbi Dayan. “He cannot claim then that his admission was 
insincere. Of course, if Levi knows that the loan was not actually paid, he can pay” (Sefer 
Haterumos, 51:2:2-3; Pischei Choshen, Shtaros 11:27-28[66]).

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com
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Repairs
Adapted from the writings of  Harav Chaim Kohn, shlita

(Adapted by Rabbi Meir Orlian from the writings of Harav Chaim Kohn, shlita)
Q: I rented a car for a month, but it became unusable. Is the owner obligated to 
provide an alternate car?
A: This depends on whether you rented a specific car (zeh) or merely a certain model or size 
(stam). If you rented a specific car (e.g., from a private person or by license plate number), 
the owner has no further responsibility to provide an alternate car; you pay for the time 
that you used it (C.M. 310:1-2; 312:17).
However, if you rented a model or size and the car provided becomes unusable, the owner is 
responsible to provide an alternate one, even out of pocket. According to some authorities, 
the rental itself obligates him in this way; some maintain the owner is responsible only if 
there was also a kinyan sudar or signed contract (situmta); others say it is only if the owner 
wants his payment. There are many details involved (see Pischei Choshen, Sechirus 3:5-7.)
Of course, this issue depends on the stipulated terms of the rental and the local practice 
(Rema 314:2).
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 לרפו״ש ר׳ יוסף בן איטא חיה, ור׳ אלטר חיים בן יהודית, ור׳ ברוך מרדכי בן טעסיל, ור׳ אברהם בן רחל, ור׳ מתתיהו חיים בן עטיל  
 ולרפו״ש לאה בת שרה ריבא, וביילא ברכה בת אסתר ורחל בת חיה ביילא, וחיה צביה בת בילא זיסל בתוך שאר חולי ישראל

 
Yahrtzeits of our 

 ְגדֹוֵלי ִיְׂשָרֵאל
 ט״ז תמוז

5648 - 5727 
1888 - 1967 

The Kopycznitzer Rebbe,  ַר׳ ַאְבָרָהם ְיהֹוֻׁשע 

Heschel ַזַצ״ל, a direct descendant of the  אֹוֵהב
 ,ִגיטל and ר׳ ִיְצָחק ֵמִאיר son of ,(ָרב Apta) ִיְׂשָרֵאל

was born in Husiatyn, Galica. He learned his 

 from his father. He married ֲחִסידּות and ּתֹוָרה

his 1
st

 cousin ָׁשָרה ְּבָרָכה. He took over as Rebbe upon his 

father’s ְּפִטיָרה in 1936. In 1939, the Rebbe emigrated to 

America, se)ling in New York. He established ַעְצָמִאי ִחּנּו 

schools and ִמְקָואֹות in ֶאֶרץ ִיְׂשָרֵאל. He was a supporter of 

ְּגדֹוֵלי  and was extraordinarily close to all ֲאֻגַּדת ִיְׂשָרֵאל
 .in America ְּגדֹוִלים including all the Litvishe ,ִיְׂשָרֵאל

Despite being a renowned Rebbe, he would collect daily 

for ַעְצָמִאי ִחּנּו and numerous other ְצָדָקה causes. An 

incredible ַּבַעל ֶחֶסד, he led an ac/ve life dedicated to 

build and renew the beauty of ְּכַלל ִיְׂשָרֵאל. 
  

 
 

 

Understanding ערב שבת פרשת חקת 
 לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל 

Heard from R' Lipa Geldwirth שליט״א 

…ַּבּיֹום ַהִׁשִׁשי ָּפָרַׁשת ֻחַקת ָנַהגּו ְיִחיִדים ְלִהְתַענֹות…  
… On the Friday [before] ָּפָרַׁשת ֻחַקת there is a custom of 

[scrupulous] individuals to fast …  (ָמֵגן ַאְבָרָהם תק״פ) 
The ָמֵגן ַאְבָרָהם explains that a ָצָרה, calamity, happened on 
this day [in the year 5004] — 24 cartloads of ְסָפִרים were 
publicly burned in France. The ֲחָכִמים of the /me chose this 
day and this ָּפָרָׁשה rather than the usual calendar date 
based on a ְׁשֵאַלת ֲחלֹום, a divine revela�on. The calamity was 
/ed to this ַּתְרּגּום .ָּפָרָׁשה translates ֹזאת ֻחַקת ַהּתֹוָרה as  ָּדא
 which could mean, "This is the decree about ,ְּגֵזַרת אֹוַרְיָתא
the ּתֹוָרה!" In a le)er to his ֶרִּבי, the ַרְמַח״ל writes that the 
burning of the ָּפָרה ֲאֻדָּמה was a divine ַּכָּפָרה to save  ְּכַלל
 ְסָפִרים Similarly, the calamity of the burning of the .ִיְׂשָרֵאל
served as a ַּכָּפָרה to save ְּכַלל ִיְׂשָרֵאל. So too, learning ּתֹוָרה 

saves ְּכַלל ִיְׂשָרֵאל from calami/es.  
 

  

 
 

 
  

Sefer HaChinuch  Some מצות and Ideas based on: 
חקת  -ספר החנוך במנין המצות על פרשת השבוע   

ִמְצַות ָּפָרה ֲאֻדָּמה -ִמְצָוה שצ״ז   
 It is a ִמְצַות ֲעֵׂשה to burn a ָּפָרה ֲאֻדָּמה so that the ashes will available for the purifica/on process of anyone 

who became impure due to contact with a dead person.  
 ִמָׁשָרֵׁשי ַהִמְצָוה

 The ִחּנּו in his introduc/on to this ִמְצָוה explains why he dared to write even a mere glimpse of an 

explana/on behind the other ִמְצֹות. The ִחּנּו’s heart was filled with ideas to explain the purpose behind all the 

previous ִמְצֹות, with the jus/fica/on that these insigh=ul reasons were important to help educate his son and his 

son’s friends [Editor’s note: understanding the reasons behind a מצוה is an effec/ve tool in connec/ng to the ִמְצָוה].  

However when it came to  reason of this ִמְצָוה of ָּפָרה ֲאֻדָּמה his hand became too weak and the ִחּנּו was afraid to 

even open his mouth. He writes, “How could I dare explain even the plain meaning, if ֲחַז״ל spoke at length that this 

 Also [I don’t  .ִמְצָוה was unable to understand this ,[the wisest of all mankind] ,ְׁשל מ ה ַהֶּמֶלis so deep that even  ִמְצָוה

want to contradict] the (ֻחַּקת ח) ִמְדָרׁש ַּתְנחּוָמא that when ד׳ taught מ ֶׁשה ַרֵּבינּו this ד׳ ,ִמְצָוה said, “To you I will reveal 

My reason for ָּפָרה ֲאֻדָּמה, but not to others!”.   

 “Don’t be mistaken!” says the ִחּנּו that the hidden mystery of the ָּפָרה ֲאֻדָּמה lies in the ashes being able to 

purify a person. The true mystery lies in more than one area, but first and foremost, is the unusual ִּדין that it is ְמַּטֵהר 

the ִאים  This .ָּפָרה ֲאֻדָּמה those that are involved in the burning of the ,ְטהֹוִרים the ְמַּטֵמא and at the same /me it is ְּטֵמִ

law seems so mys/cal and defies logic.  

 ∞ ∞ ∞ 
ִמְצַות ֻטְמָאה ֶׁשל ֵמת   -ִמְצָוה שצ״ח   

 It is a ִמְצַות ֲעֵׂשה to conduct ourselves in the way the ּתֹוָרה commands us in regards to ֻטְמָאה, impurity of a 

dead person. For example, anything in the same tent of a dead body is ָטֵמא, unless it is earthenware with a lid etc..  
 ִמָׁשָרֵׁשי ַהִמְצָוה

 In (ֶׁשל א ִיְטָמא ּכ ֵהן ְּבֵמת) ִמְצַות ל א ַתֲעֶׂשה רס״ג the ִחּנּו explains that a גּוף, physical body, without a ְנָׁשָמה, soul, 

is considered ַאִבי ָאבֹות ַהֻטְמָאה, the highest (worst) level of impurity. A person is made up from a גּוף and a ְנָׁשָמה. Our 

 is the essence within a person that ְנָׁשָמה are constantly pulling in completely opposite direc/ons. The נשמה and גוף

pushes him/her to strive higher and closer to ד׳, whereas the גּוף, body, does the opposite, and pushes a person 

lower. When the ְנָׁשָמה leaves all that is leI is the גּוף, that constantly tried to weaken and lower our ְנָׁשָמה that 

makes it to be considered ַאִבי ָאבֹות ַהֻטְמָאה. The ִחּנּו con/nues that ַצִּדיִקים ְּגמּוִרים, pure righteous people, 

whose lives were pure and whose body helped the ַצִּדיק to became pure, merit to leave this world 

painlessly. [See an eye-opening  ּתֹוְספֹות ְּכתּובֹות ק״ג: ד״ה אֹותֹו ַהיֹום...ְּבֵׁשם ר׳ ַחִּיים ּכ ֵהן].  

 

 

 ,ר׳ ַאְבָרָהם ְיהֹוֻׁשַע הֶעִׁשיל ַזַצ״ל

the ַאְדמֹור of Kopycznitz,  was 

standing with R' Shlomo 

Zalman Auerbach ַזַצ״ל wai/ng 

for a taxi. R' Shlomo Zalman 

sent someone to bring a chair 

for the Rebbe. The Rebbe 

thanked the person but 

refused to sit. He explained, “I  

heard from my father: Before 

any ac/on, imagine that a 

photographer is ready to take a 

picture. Think of the picture. If 

you like it, do it; if not, refrain! 

Can I look at a picture of myself 

siPng, with R' Shlomo Zalman 

standing?” 
 

  

 

 

 

 

 

 

 
 

 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל
 לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ טשרנה בת ר׳ מאיר ליבער ז״ל

 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א

 ר׳ ַאְבָרָהם יְהֹוֻׁשַע הֶעִׁשיל, זַַצ״ל

 

  

 

 This week’s learning program is dedicated by her children: 

 לע״נ אמינו טשארנא בת מאיר ליבער ע״ה
 נפטרה ערב שבת קודש, ו׳ תמוז ה׳ תשע״ג

 This week’s issue and learning program are dedicated by: 

Mr/Mrs Avrohom & Shaindy Pomerantz 
לע״נ אמינו מלכה ביילה בת אשר ראובן ע״ה, 

   
 הדלקת נרות עש״ק
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PAI NEWS 
 

Due to tragic events taking 

place in ארץ ישראל and around 

the world, please try to say 

extra תהלים for אחינו בני ישראל in 

all of our תפלות and before/

after all of our learning and 

doing מצות. Every תפלה counts! 

In the זכות of the collective 

 

 
 



 

 :Questions of the week ַרִׁש״י 

1.Why are ֹמֶׁשה and הקב״ה’s names not included in the ִׁשיָרה 

regarding the ְּבֵאר? 

2.Who sent emissaries to ask permission to pass through ִסיחֹון? 

One ָּפסּוק says (20:14) ֹמֶׁשה, another says (21:21) ְּבֵני ִיְׂשָרֵאל? 

Answers 

1. It would be inappropriate to men/on ֹמֶׁשה because he was punished on 

account of the ְּבֵאר. Since ֹמֶׁשה’s name was omi)ed, הקב״ה removed His name 

as well [see ַרִׁש״י’s ָמָׁשל to a king] (21:19 — ד״ה ִּבְמֹחֵקק). 

 is equal to ָנִׂשיא are one and the same. This teaches that a ְּבֵני ִיְׂשָרֵאל and ֹמֶׁשה .2

his genera/on. They are interchangeable (21:21 — ד״ה ַוִּיְׁשַלח ִיְׂשָרֵאל). 

For sponsorship or comments, please call: 718 972 2188 or Fax: 718 506 9633. 

 

כד).-ּוִמִּמְדָּבר ַמָּתָנה (ַּבִמְדָּבר כ:כג… ְּבֵאר ֲחָפרּוָה ָׂשִרים   
 A well that the princes dug … a gi! from the Wilderness. 

 What is the meaning of “… a gi! from the Wilderness”? If one makes 

oneself like this wilderness which everyone treads upon [i.e. he is genuinely 

humble], then the ּתֹוָרה is given to him as a giI (.ערובין נד). 

∞ ∞ ∞ ∞ ∞ 

 There were countless occasions when R' Shlomo Zalman Auerbach ַזַצ״ל 
served as the ַסְנָּדק at a ְּבִרית. At one ְּבִרית, the מֹוֵהל announced the name of each 

person who was accorded an honor. He called out, “Honored with being ַסְנָּדק is 

Maran (Our Guide) HoRav Shlomo Zalman Auerbach, ַׁשִליָט״א!” In a public sePng, 

the term ָמָרן is usually reserved for a leader of the genera/on. 

 That night, the מֹוֵהל received a phone call. “Good evening, this is Shlomo 

Zalman speaking.” 

 “Shlomo Zalman? I know many Shlomo Zalmans! To whom do I have the 

pleasure of speaking?” 

 “Maran Shlomo Zalman!” came the reply. The מֹוֵהל realized immediately 

who the caller was. R' Shlomo Zalman then con/nued, “Please, I beg of you, if I am 

 If it happens .ָמָרן do not announce me as ,מֹוֵהל where you are ְּבִרית again at a ַסְנָּדק

again, I fear that I will have to think twice before being ַסְנָּדק when you are doing 

the announcing.” 

 On one occasion, a unique situa/on forced R' Shlomo Zalman to refer to 

himself as a person of prominence. A mentally disturbed teenaged boy had to be 

placed in an ins/tu/on for such children. However, when the boy’s parents 

informed him of this, the boy became unruly and insisted that he would not allow 

himself to be brought there. The parents sought the counsel of R' Shlomo Zalman, 

who agreed with their decision and asked that the boy be brought to him. 

 Lovingly, R' Shlomo Zalman took the boy’s hand in his own and said, “You 

know, I am a great rabbi, and therefore, I have the authority to confer ְסִמיָכה upon 

you and make you a rabbi as well. And now that you are a rabbi, I am assigning you 

a very important job: When you go to live in that school with other children, you 

will check on the ַּכְׁשרּות of the food that is served, and you will also make sure that 

the other children learn.” 

 The boy was very happy with this idea and the problem was solved. 

 In ְירּוָׁשַלִים some two years ago, on the morning of ֶעֶרב ֶּפַסח Menashe 

Cohen suddenly realized that he had not taken a haircut. ֲהָלָכה prohibits cuPng 

hair on ֶעֶרב ֶּפַסח from midday. 

 Menashe rushed down the stairs of his home and headed for the local 

barber shop. As Menashe had expected, the shop was crowded with customers, 

each one pa/ently wai/ng for his turn. Menashe was tense; there was so much 

that he had to do in prepara/on for יֹום טֹוב. He certainly could not afford to wait at 

least an hour un/l his turn would come. Menashe approached the barber, a 

pleasant, non-chareidi Jew, and asked him if he could take care of some errands 

and return in /me for his turn. 

 “I’m sorry,” the man replied, “but that is not how it works in this barber 

shop. If you leave, you lose your turn.” 

 “But you must understand,” Menashe pleaded, “I have so many things to 

take care of …” 

 “Let me tell you something,” the barber replied, kindly. “Every month, R' 

Shlomo Zalman Auerbach came here for a haircut. I knew that it is not easy for him 

to walk here, and so I offered to go to his house and give him the haircut there. He 

told me, ‘As long as my feet can carry me, I will come to you, and not the other way 

around.’ In all the years that he came here for haircuts, not once did R' Auerbach 

ever permit himself to take his haircut out of turn. As far as R' Auerbach was 

concerned, he was no different From anyone else. And you are asking me to 

make an excep/on for you?” 

 We daven daily and oIen read the words using imagina/on rather than 

reading them from inside a ִסּדּור. Let us review some interes/ng examples 

to refresh our davening as we relook inside the ִסּדּור while we daven. One 

common error can be found at the end of ִּבְרַּכת ַהָּמזֹון with the words “ יראו ֶאת ד׳
 may ,ִיְראּו ֵעיֵנינּו as we find) ִיְראּו Most people pronounce the first word as ”.ְקד ָׁשיו…

our eyes see); however, the correct reading is ְיראּו (read ְירּו). The meaning is also 

different; the correct transla/on of …ִיראּו ֶאת ד׳ ְקד ָׁשיו is: Fear ד׳, you - His holy ones.  
 *This is intended only as a brief synopsis. Pay close attention as you read from your ִסּדּור to avoid misreading the holy words of your precious ְּתִפּלֹות. 

Understanding Davening - Creating Awareness* 

Another common mispronuncia/on is be found in ַהֵּלל. Many people say …ִהיא ִנְפָלאֹות ְּבֵעיֵנינּו  — it is 

wonders in our eyes; the correct reading is …ִהיא ִנְפָלאת ְּבֵעיֵנינּו  The meaning in this case also changes; the 

correct transla/on is: it is wondrous [amazing/miraculous/phenomenal] in our eyes.  

  

Living with the Torah 
A Man of the People 

Adapted from: More Shabbos Stories (with kind permission from ArtScroll) 
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of 
the bigger picture. Use them as a starting point for further in-depth study. 

*Halacha Corner:  
 ִהְלכֹות ִעְנָיֵני ְדיֹוָמא: ֵּבין ַהְּמָצִרים

• During ֵּבין ַהְּמָצִרים (the 3 weeks from ט׳ ְּבָאב -ז ּוי״ז ַּתמ ), one should 

not make a party, unless it is a  ַהְצוָ ת ִמ ְסעּוד .  

• There are those who are of the opinion that even for a  ַהְצוָ ת ִמ ְסעּוד  

one should not have a live band. Some even forbid playing a tape 

with music at a  ַהְצוָ ת ִמ ְסעּוד . 

   
R' Aharon Kotler ַזַצ״ל, the ָּגאֹון and renowned ‘Litvishe’ ָּגדֹול 

considered the Kopycznitzer his "Rebbe". At a mee/ng of  ְּגדֹוֵלי
 of ַאְדמֹור R' Aharon insisted on hearing the opinion of the ,ּתֹוָרה

Kopycznitz. When asked why specifically the Kopycznitzer, R' 

Aharon explained, “ּתֹוָרה מַאכט ַא מֶענטׁש רֵײן, [learning and 

keeping] the ּתֹוָרה makes a person pure,  אּון דֶער קַאִּפיׁשִניצֶער ִאיז
 ,דֶער ֶרִּבי ִאיז ַדַעת ּתֹוָרה] .and the Kopycznitzer [Rebbe] is pure ,רֵײן!

The Rebbe is ַדַעת ּתֹוָרה!]”  

Sage Sayings 
Source: Heard around the ַׁשָּבת table 

 

 
 

 Focus on Middos בס״ד
A letter from a Rebbi based on interviews 

 

Dear Talmid, 

 There was once a Jew who emigrated from Austria as the 

dark clouds descended on Europe before WWII. He assumed that his 

wife would follow him and arrive right aIer but alas it was not easy to 

get out. As /me progressed and he saw that his wife wasn't coming, he 

became more and more depressed. He was going out of his mind. 

  He told his business partner of his distress and the partner 

[who was a Gerrer ָחִסיד] suggested that he go to the Kopycznitzer 

Rebbe. The Rebbe heard the man's distress and promised him with a 

strong convic/on that within a few weeks his wife would arrive safely. 

The man, despite the fact that he wasn't a ָחִסיד, trusted the Rebbe’s 

promise and was calmed. Within 2 weeks his wife arrived.  

 The Rebbe insisted that it was not a miracle. He explained 

that when he saw this man's pain he realized that it was a ques/on of 

 ,a life threatening situa�on. He had to say something ,ִּפקּוַח ֶנֶפׁש

anything, to save him. AIer the man leI, the Rebbe turned to ד׳ and 

said, “I only tried to help this man’s broken spirit. I saved his life for a 

few weeks. Please don't make me a liar!” The Rebbe cried with the 

man’s pain and a ְּתִהִּלים! 

 "So you see", explained the Rebbe, "I am no miracle worker". 

 Some /me later a Gerrer ָחִסיד named R' Chaim Mandel, told 

the ֵּבית ִיְׂשָרֵאל [one of the previous Gerrer Rebbe] this story. The Rebbe 

was blown away and asked him to repeat the story again and yet again. 

When the Rebbe went to daven ִמְנָחה he asked R' Mandel to repeat the 

story to all the ֲחִסיִדים present. When he finished, the Rebbe said " דָאס
   ."That is a true Rebbe story - הֵײסט ַא ֶרִּביׁשֶע ַמֲעֶׂשה!

 My ַּתְלִמיד, is it any wonder that R' Avraham Yehoshua 

Heschel ַזַצ״ל, who was a direct descendant of the אֹוֵהב ִיְׂשָרֵאל (the 

Apta ָרב) for whom he was named, was so endeared and revered by all 

of the famous ְּגדֹוֵלי ִיְׂשָרֵאל of the past genera/on? 
!ְיִהי ִזְכרֹו ָּברּו 

  ֶרִּבי Your                         ,ְּבְיִדידּות
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Shabbos: Ta’am HaChaim  

Chukas 5776

The Tribe of Levi, A Higher 

Standard 

Introduction 

 בי האמנתם לא יען אהרן ואל משה אל' ה ויאמר

 את תביאו לא לכן ישראל בני לעיני להקדישני

להם נתתי אשר הארץ אל השה הקבל , HaShem 

said to Moshe and Aharon, “Because 

you did not believe in Me to sanctify Me 

in the eyes of the Children of Israel, 

therefore you will not bring this 

congregation to the Land that I had 

given them.” (Bamidbar 20:12) 

In this week’s parasha we learn about 

how the Jewish People complained 

about the lack of water and HaShem 

instructed Moshe to take his stick and 

speak to the rock to draw forth water for 

the people. Moshe instead hit the rock, 

thus causing a desecration of HaShem’s 

Name and forfeiting his privilege of 

entering into Eretz Yisroel. The Ibn Ezra 

and the Ohr HaChaim HaKadosh cite 

many opinions regarding Moshe’s sin. 

Some commentators posit that Moshe’s 

sin was that he became angered with the 

Jewish People and for this reason 

HaShem punished him by not granting 

him entry into Eretz Yisroel. Other 

commentaries write that Moshe sinned 

because he disobeyed HaShem’s 

commandment of speaking to the rock 

and instead he struck the rock and this 

was not the correct method for 

producing water. There are also opinions 

that maintain that Moshe should only 

have hit the rock once and not twice. 

Many of the commentators cite the verse 

in Tehillim (106:32-33) where it is said 

vayakitzifu al mei merivah vayeira 

liMoshe baavuram ki himru es rucho 

vayivatei bisfasav, they provoked at the 

Waters of Strife and Moshe suffered 

because of them, because they acted 

contrary to His spirit, and He 

pronounced with His lips, as proof for 

their opinions. The Medrash (Shemos 

Rabbah) states that matters that Moshe 

did not explain fully were elaborated on 

by Dovid HaMelech in Tehillim. What 

message is Dovid HaMelech conveying 

to us with these words?  

Are Miriam and Aharon different 

than Moshe? 

Surprisingly, most of the commentaries 

seem to ignore an explicit verse in the 

Torah that sheds much light on the 

incident of Moshe deviating from 

HaShem’s instructions. It is said 

(Devarim 33:8) uliLevi amar tumecha 

viurecha liish chasidecha asher nisiso 

bimassah tiriveihu al mei merivah, of 

Levi he said: Your Tumim and Your 

Urim befit Your devout one, whom You 

tested at Massah, and whom You 

challenged at the waters of Merivah. 

Rashi writes something that at first 

appears to be very puzzling. Citing the 

Sifri, Rashi writes that HaShem, so to 
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speak, came upon Moshe with a libel. If 

Moshe uttered the words (Bamidbar 

20:10) shimu na hamorim, listen now, O 

rebels, what did Aharon and Miriam do? 

The Sifri is perplexing, because it 

appears to be asking a rhetorical 

question. The explanation of the 

question at first glance seems to be as 

follows: “we understand what Moshe did 

wrong, and thus was deserving of a 

punishment, but Aharon and Miriam did 

not do anything, so why were they also 

punished?” This, however, is difficult to 

understand, because in this verse Moshe 

is blessing the tribe of Levi, so why 

would he publicly reprimand himself? 

Furthermore, how can it be that there is a 

libel against members of the tribe of 

Levi? Aharon was faulted for his 

involvement in the fashioning of the 

Golden Calf, and Miriam sinned by 

gossiping about Moshe. Why does the 

Sifri deem Moshe’s act at Mei merivah 

to be different?  

The tribe of Levi is held to a higher 

standard 

In order to gain a better understanding to 

what occurred at Mei merivah, we need 

to focus on the uniqueness of the tribe of 

Levi. The Medrash (Shemos Rabbah 

5:16) states that Moshe told Pharaoh that 

every nation has spiritual leaders that 

guide the nation, and the Jewish People 

are no different. Pharaoh therefore 

allowed for one tribe to be exempt from 

the slavery, and that tribe was the tribe 

of Levi. Thus, while the entire Jewish 

People was enslaved to the Egyptians 

and were bitterly persecuted, the tribe of 

Levi was free to do as they pleased. 

When Moshe was on his way to Egypt, 

he was required to circumcise his son, 

and his delay almost cost him his life. 

The reason for Moshe being liable the 

death penalty was not because he had 

delayed in the circumcision, as a father 

is not liable the death penalty for not 

circumcising his son. Rather, it would 

appear that Moshe was being held to a 

higher standard than other Jews, and 

HaShem deemed his delay to be a 

desecration of His name, which was only 

atoned for through death. Similarly, 

when Aharon abetted the fashioning of 

the Golden Calf, he may have violated a 

negative commandment of fashioning an 

idol, but the consequences could have 

been more severe, if Moshe had not 

interceded on his behalf. HaShem 

wished to punish Aharon by killing all of 

his sons, and Moshe’s prayers were 

effective to save two of them from death. 

Aharon, as a member of the tribe of 

Levi, was held accountable because his 

tribe was placed on a pedestal, and he 

did not conform to the high standard that 

his tribe exemplified. Similarly, Miriam 

gossiped about Moshe and was 

punished. What was it that was so 

serious about Miriam’s act? The 

Medrash states that Miriam questioned 

why Moshe was able to separate from 

his wife and other prophets were not 

required to do this. In truth, however, 

Moshe was from the tribe of Levi, and 

the tribe of Levi always went beyond the 

letter of the law. An example of their 

transcending the normal laws is from the 

Gemara (Yevamos 72a) that states that 
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while sojourning in the Wilderness, the 

Jewish People did not circumcise their 

children because they required the 

northern wind to blow to heal the 

wound. HaShem did not allow the 

northern wind to blow because the wind 

would have dispersed the Clouds of 

Glory. The tribe of Levi, however, put 

their lives at risk by leaving the clouds 

and circumcising their children. Thus, 

we see that the tribe of Levi went 

beyond the letter of the law to fulfill 

HaShem’s will. Similarly, Moshe 

separated from his wife so he could 

always be connected to HaShem. This 

conduct was in line with the tribe of Levi 

always beings separated for spiritual 

pursuits. 

When Moshe deviated from his calling 

he was punished 

We can now better understand what 

occurred regarding the Jewish People’s 

complaint for water and why Moshe was 

punished so severely. The fact that the 

Jewish People requested water was not 

unique, as the Torah records other 

instances where they asked for water and 

HaShem provided for them. The 

uniqueness of this incident was that 

Miriam had just died, and the Gemara 

(Taanis 9a) states that it was in her merit 

that the Jewish People had the water 

source. When the Jewish People 

complained about the lack of water, 

HaShem decided to test Moshe and 

Aharon to see if they would go beyond 

the call of duty. Whereas in the past 

Moshe had used his staff to produce the 

water, here HaShem desired that he 

should talk to the rock, thus transcending 

the laws of nature. Moshe did not fulfill 

HaShem’s instructions to the letter, and 

it was for this reason that he was 

punished by not being granted entry into 

Eretz Yisroel. In truth there is a pattern 

to this action and reaction, as we see that 

when Moshe complained to HaShem 

that by going to Pharaoh he had only 

made matters worse for the Jewish 

People. HaShem informed Moshe that he 

would see what He did to Pharaoh but he 

would not witness what HaShem would 

do to the gentile kings when the Jewish 

People entered Eretz Yisroel. 

Furthermore, in the Song of the Sea it is 

said (Shemos 15:16-17) ad yaavor 

amchah HaShem am zu kanisa tivieimo 

visitaeimo bihar nachalascho, until Your 

people passes through, HaShem – until 

this people You have acquired passes 

through. You will bring them and 

implant them…. Rashi writes that in this 

verse Moshe was prophesying that he 

would not enter Eretz Yisroel. Why did 

Moshe mention this prophecy in middle 

of the Song? The answer to this question 

is that after describing the Jewish People 

as the nation that HaShem acquired, 

Moshe alluded to his own future, as he 

was required as a member of the tribe of 

Levi to set the standard for everyone 

else. By failing to adhere to this 

standard, Moshe was punished. Thus, in 

his blessing for the tribe of Levi, Moshe 

was praising the tribe for their 

steadfastness in fulfilling HaShem’s 

will. The subsequent verses testify to the 

tribe of Levi going beyond the call of 

duty by punishing the sinners who were 
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involved in worshipping the Golden 

Calf. The passage further alludes to the 

battle that eth Chashmonaim waged 

against the Greeks. Similarly, Dovid 

HaMelech in Tehillim depicts a nation 

that provoked HaShem at Mei merivah, 

and Moshe suffered on their account. 

The words ki himru es rucho, because 

they acted contrary to his spirit, is 

interpreted by some of the commentators 

(see Radak and Ibn Ezra Ibid) to be 

referring to Moshe. We can therefore 

suggest that the verse is alluding to the 

idea that the Jewish People caused 

Moshe to act contrary to his calling as a 

member of the tribe of Levi. This 

deviation resulted in Moshe being 

punished for his sin. 

The praises of Levi allude to the 

higher standard 

We can now understand the words of the 

Sifri mentioned earlier. The Sifri is not 

asking a rhetorical question. Rather, the 

Sifri is noting that Moshe sinned, and the 

Torah records his punishment. 

Regarding Aharon and Miriam, 

however, one would be led to think that 

their actions did not warrant a severe 

punishment of not being granted entry 

into Eretz Yisroel. The Torah therefore 

continues to describe the praise of the 

tribe of Levi, thus hinting to the idea that 

Aharon and Miriam, as members of that 

tribe, were also held to a higher 

standard. 

 

 

The Shabbos connection  

The role of the tribe of Levi is to serve 

as spiritual guides for the Jewish People, 

and as the Rambam writes (end of laws 

of Shemitah and Yovel) every Jew is 

capable of aspiring to the level of the 

Levites. Throughout the week we may 

not be able to rise to these heights, as the 

burden of earning a livelihood weighs us 

down and we struggle to transcend the 

world of physicality. With the arrival of 

Shabbos, however, we are all given the 

opportunity to become connected to 

HaShem and His Torah. The word Levi 

means to become attached, and HaShem 

should allow us to attach ourselves to 

His Torah and to those who study it. 

Shabbos in the Zemiros 

Shimru Shabsosai 

The composer of this zemer is Shlomo, a 

name formed by the acrostic of the first 

four stanzas. Nothing definite is known 

about him, although some speculate that 

he was the famous Shlomo ben Yehudah 

ibn Gabriol. The zemer concentrates on 

the requirement to honor the Shabbos 

with culinary delights and closes with 

the assurance that the observance of the 

Shabbos will herald the final 

Redemption.  

ֶעְליֹון ֹלִהים-א   ל-אֵּ , ִקְרָיִתי ַחזֵּק , strengthen my 

City, O exalted G-d. The City that is 

referred to here is Yerushalayim. Why 

are we asking HaShem to strengthen the 

City when for all practical purposes, the 

City lies in ruins, awaiting to be rebuilt 
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with the Ultimate Redemption? The 

answer to this question is that it said 

(Yirmiah 49:25) יְך ( תהלה) ִעיר ֻעְזָבה לֹא אֵּ

ְמׂשֹוִׂשי ִקְרַית ְתִהָלת , how was the city of 

glory not spared, the city of my delight. 

The word ֻעְזָבה, while normally 

translated as forsaken, can also mean 

strengthened (see Rashi Devarim 32:36). 

Thus, we are beseeching HaShem here 

to strengthen the City that has been 

forsaken for so many centuries and 

rebuild it, speedily, in our days.  

Shabbos Stories 

Rav Shlomo Zalman Auerbach the 

Husband 

"Although it is customary to ask 

forgiveness from one who has died," R' 

Shlomo Zalman Auerbach said at his 

wife's funeral, "I shall not do so. 

Throughout our entire marriage we 

never offended or hurt one another. We 

conducted our lives according to the 

Shulchan Aruch, and I have no reason to 

ask her forgiveness." 

The following is an example of R' 

Auerbach's exquisite sensitivity towards 

his wife combined with his exactitude in 

fulfilling the Shulchan Aruch. R' 

Yitzchak Yeruchem Borodiansky told 

this story in one of the eulogies during 

the shivah week. 

Once, R' Shlomo Zalman's sister came to 

his house to ask about a certain bachur 

who was suggested as prospective match 

for her daughter. When she first entered 

the house, there were a few people 

waiting to speak to R' Shlomo Zalman. 

She waited until they left, and finally she 

was alone with R' Shlomo Zalman and 

his Rebbitzen. She asked him about the 

bachur, and he answered, "He's a fine 

boy." 

When R' Shlomo Zalman' sister was 

about to leave, he asked her if she was 

planning on visiting their sister in Sharei 

Chessed before she went home and she 

answered in the affirmative. Later, when 

she left the house of their sister, she 

found R' Shlomo Zalman waiting 

outside. He approached her and said, 

|"Regarding the bachur, you should 

know that you should only ask about 

others in privacy." "But who was there?" 

she said. "The Rebbitzen was there," he 

said, "and she doesn't need to hear 

lashon hara." Then he told her, "Don't 

follow through with this shidduch. He's 

not for your daughter." 

R' Shlomo Zalman felt responsible to 

convey the proper information to his 

sister, but he was so sensitive to his 

Rebbitzen’s feelings that he didn't even 

want to ask her to leave the room. 

Instead, he used his precious time to 

meet his sister in another location, 

saving his wife from hearing lashon hara 

and from being insulted! (Source: The 

Man of Truth and Peace)  

A Lawyer Meets His Match 

A Rav in England had a friend who was 

a lawyer, and who knew very little about 

Yiddishkeit. Once, this lawyer 

approached the Rav with a very serious 

dilemma. He was currently defending a 

non-Jew who had become involved in 
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criminal activities. This man was 

extremely cunning and deceitful, and the 

judge who saw right through his lies, 

decided to prosecute his lawyer as well, 

since he was a partner to the criminal's 

deceit. It is common practice in England 

that the judges can implicate the 

lawyers, to ensure that they do not 

become tainted by their clients' 

wrongdoings. This lawyer was in great 

danger of not only of losing his right to 

practice his profession, but of also of 

receiving a heavy punishment and fine. 

The lawyer was anguished and worried, 

and at a loss of what to do.  

The Rav said to him, "Listen, my friend, 

the best advice I can give you is to do 

what all of Klal Yisrael does. Simply 

daven to the Ribbono shel Olam, and 

He'll save you from this tzara." The 

lawyer replied, "What! I should ask 

HaShem? It's not possible, and I'll tell 

you why. Once I already asked for help 

from Him, and I promised that I 

wouldn't ask for anything else." 

The lawyer explained that few years 

prior, he traveled to Australia for work, 

and stayed there for six months. While in 

Australia, his only daughter, who was 

then seven years old, suddenly became 

critically ill. After many tests, it was 

determined that it was cancer, and she 

began treatment. Unfortunately, she did 

not respond well, and she grew sicker. 

One day, which happened to be Shabbos, 

the doctor told the lawyer that her 

situation is critical, and she has only a 

few hours to live.  

The distraught father decided 

immediately to find a shul. Despite his 

ignorance of Yiddishkeit, he 

remembered that when he became Bar 

Mitzvah, his father took him to shul. He 

searched for a shul, and eventually found 

one, which was unlocked. It was the 

middle of the day, and the shul was 

empty. He burst out crying and 

continued crying without a stop for two 

hours. Amidst his tears he said, 

"HaShem, I need to ask You something, 

and I promise You that I'll never ask for 

anything else. I ask of You that my 

beloved daughter remain alive." 

Eventually, the lawyer felt a sense of 

relief, and returned to the hospital. 

He was greeted at the hospital with 

miraculous news - his daughter had 

opened her eyes. She began improving 

little by little, and eventually fully 

recovered. In fact, her new X-rays 

showed no sign of a cancerous growth at 

all, and even the doctors admitted that it 

was a complete miracle.  

The lawyer finished speaking, "So, 

didn't you hear that I promised HaShem 

never to ask for anything else? How can 

I break my promise?" 

The Rav said, "Your promise is not 

valid! HaShem is not a person. You can 

continue to request whatever you need 

from Him."  

The lawyer followed his advice, and was 

declared innocent. (Shaal Avicha 

Veyegadcha) (www.Revach.net)  

 

http://www.revach.net/
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Shabbos in Halacha  

Opening Food Packages 

 

II Practical Applications 

As we mentioned previously, it is 

preferable that one opens all containers 

and packages prior to Shabbos. The 

following procedures should be followed 

in the event that one inadvertently did 

not open the container prior to Shabbos. 

 

B. Bottle Caps 

 

One is permitted to remove on Shabbos 

a bottle cap which lifts off or screws off 

without breaking. However, one is 

forbidden from opening a bottle cap that 

will break when unscrewed, as this 

violates the prohibition of ישטמכה בפ , 

completing the formulation of a utensil. 

One who needs to open such a container 

should first puncture the cap (without 

cutting any printed words). One may 

then unscrew the punctured cap as it is 

no longer fit for use and cannot be 

deemed a ‘complete utensil.’ 
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Did You Know? 
Parshas Chukas discusses the Parah 
Aduma, the red heifer which was 

burned and used to purify people who 
had come into contact with corpses. 

The Midrash Tanchuma relates that 
this mitzvah is a rectification for the 

sin of the Golden Calf. As it says, “Let 
the mother come and clean up the 
mess made by her young.” 

At Sinai, we reverted to the original 
state of Man, in which death was no 
longer a given. Upon sinning with the 
calf, death was decreed upon us 

again and we once again had corpse 
contamination.  

The number of pesukim in Parshas 
Chukas is 87. This is the equivalent of 

the Hebrew word ‘paz,’ which means 
purified gold, yet another hint to the 
fact that the red heifer helps to atone 

for the sin of the golden calf. 

The fact that there is a specific word 
for “purified gold,” one that has had 
its impurities burned out, is very 

telling. 

After going through the purification 
process, the gold is no longer just 

gold. It is something better, more 
refined – like Man should be. 

The challenges and difficulties in our 
lives are meant to rid us of our 

impurities such as arrogance, 
selfishness and cruelty so we are 
transformed into our best selves. 

Thought of the week: 

Sometimes the only right 
answer is, “I don’t know.” 

 ( BY:K RBDMB)‰...LARsY YNB YNYEL YNwYDQHL YB OTNMAH AL IEY IRHA LAW HwM LA ÂH RMAYW   
“And HaShem said to Moshe and Aharon, because you didn’t trust in Me to 
sanctify me in the eyes of the Children of Israel…” (Num. 20:12)         

When the Jews cried out for water, HaShem told Moshe to speak to a rock and it would 
give forth water. Moshe tried, but it didn’t work. He went to another rock and spoke to it but 
again it did not work. The Midrash tells us the backstory that it was not the right rock.  

Then Moshe reasoned that HaShem had told him to take the staff with him, so perhaps he 
was supposed to strike the rock. He hit it, and a trickle came out. He hit it again and the 
water flowed. However, had Moshe spoken to the rock the Jews would have inferred that if 
an inanimate object heeded the word of HaShem, how much more so must people? 

The full glorification was not reached and a punishment was meted out. The commentaries 
disagree on what the exact failing was, whether it was getting upset, implying that the 
power lay in his own hands and not HaShem’s, or simply not giving the people the right 
“show” that would make them act accordingly. 

Perhaps, however, they are all correct. The Torah here says that Moshe and Aharon did 
not sanctify HaShem in front of the Jewish People. This can imply that they DID sanctify 
Him at a different time. When Moshe and Aharon went to Pharaoh, the Torah testifies that 
they remained righteous messengers throughout. 

It was not personal; they did not get angry with Pharaoh, and they clearly represented that 
it was HaShem Who would punish Pharaoh and his people if the Jews were not released. 
Despite the fact that Pharaoh repeatedly denied their request, they remained calm and 
confident in HaShem’s orders. 

In front of the Jews, however, when it came to the water, perhaps it became somewhat 
personal. Perhaps Moshe was hurt, perhaps he spoke sharply, and perhaps he struck the 
rock when he should have spoken to it. But it goes even deeper. 

The word Emunah means faith, but can also relate to ‘uman,’ a craftsman. Moshe’s job 
here was to model the behavior of a servant of HaShem. He had to do it like a skilled 
craftsman would so the Jews got every detail down. Unfortunately, part of the lesson was 
not conveyed and because of this he could not lead them into Israel. 

His downfall came when he struck the rock instead of speaking to it. Had Moshe gone to 
speak to the rock, and then the next rock, and the next, until he fulfilled what HaShem had 
commanded him, the Jews would have learned that part of serving HaShem is not giving 
up and deciding that what He told you was wrong if it doesn’t work immediately.  

They would have learned the valuable lesson that things don’t always happen as you 
expect them to, but that is not a reason to veer from HaShem’s command. 

After WWII, Rabbi Eliezer Silver visited the DP camps.  At one camp, he noticed a fellow 
who was not taking part in the religious services and did not cover his head.  “Why are you 
acting irreligiously?” asked the visiting Rabbi. 

The man replied, “When I was in the concentration camps, I saw someone who smuggled 
in a siddur.  He used to take food from other starving prisoners just to let them pray from it!  
When I saw that I decided I could not remain observant.” 

“My poor child!” cried Rabbi Silver. “You focus on the fellow who charged to use the book?  
Why not focus instead on the holy people who gave up their life-sustaining food for a few 
precious moments of davening from a siddur?!” 
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New Stories Chukas 5776 

A Story Stressing the Reward for 

Meticulous Kashrus Observance 

Rabbi Yissachar Frand writes: The pasuk 

at the conclusion of the section of 

forbidden foods listed at the end of the 

parsha says: “For I am Hashem Who 

brings you up from the land of Egypt to 

be a G-d unto you; you shall be holy for I 

am holy.” [Vayikra 11:45] Rashi cites 

the teaching of the House of Rav 

Yishmael that the pasuk means to say, 

had I not brought Israel out of Egypt for 

any reason other than that they do not 

make themselves impure through eating 

of the forbidden foods as do the other 

nations, it would have been sufficient 

cause for them to have been redeemed. 

It is difficult to OVERSTATE the 

importance of the laws of Kashrus. It is 

likewise difficult to UNDERSTATE the 

great harm done to a Jewish soul by the 

consumption of forbidden foods. I once 

heard Rabbi Berel Wein quote a statistic 

published by the Jewish National Fund 

that today 80% of their money comes 

from only 10% of the Jewish population. 

Despite the fact that Jews have a 

reputation for being generous, that may 

have been the case 40, 50, 60, or 80 

years ago. Today, the eating of pig, 

shellfish, crab, and improperly 

slaughtered meat that the Jewish people 

have been consuming over the past 50 

years has taken a toll on the Jewish soul. 

The “Yiddishe neshama” is not what it 

used to be because of the corrosive effect 

of forbidden food entities. 

That having been said, I read the 

following story that was written by 

Rabbi Yosef Chaim Sonnenfeld, a 

disciple of the Kesav Sofer. The Kesav 

Sofer, in turn, was the son of the Chasam 

Sofer who told this story in the name of 

his teacher, Rav Nosson Adler. The story 

took place in the late 1700s or the early 

1800s. 

There were two successful Jewish 

merchants who lived in Pressburg, the 

city of the Chasam Sofer. They had their 

own fleet of boats in which they used to 

travel the world in pursuit of their 

import/export business. These merchants 

were once arrested by Spanish 

authorities off the coast of Spain with 

their ship full of merchandise. At that 

particular point in time, piracy was 

rampant in the Mediterranean Sea and 

therefore smuggling and piracy was 

common. The Jews and their 

merchandise were detained because of 

the (false) suspicion that their goods 

were pirated or smuggled. 

They were brought into the port of 

Barcelona to be held in custody while the 

investigation proceeded as to whether 

their cargo was legitimate. They were 

lucky, however, in that at that time, the 

Spanish Government had very good 

relations with the Austro-Hungarian 

Empire and its Emperor, Franz-Yosef. 

Based on the good diplomatic relations, 

the Jews were not thrown into jail. They 

were treated very respectfully while they 

were being detained. They were assigned 

to two customs officials, who would take 

care of them while the investigation 
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proceeded. Each was taken home by one 

of the customs officials to relax and be 

served lunch. 

There was only one problem. Despite the 

fact that this story took place between 

two and three hundred years after the 

Inquisition, the Inquisition was still alive 

and well in Spain. Under terms of the 

Inquisition, any person in Spain 

suspected of being Jewish was given the 

choice of either converting to 

Catholicism or being burned in the town 

square. The merchants realized that if 

their Jewish identities would be revealed, 

they would face this horrible choice. 

Therefore, the Jews disguised themselves 

so that they would look like Gentiles. As 

mentioned before, each merchant was 

assigned to a different customs agent. 

The customs agent had his servant serve 

them lunch – consisting of chicken and 

wine. The customs agent noticed that his 

guest turned white as a ghost. He then 

told his guest to follow him to the attic. 

When they got to the attic he told him, “I 

know that something is wrong. You 

turned white as a ghost when my servant 

brought you your food. You are Jewish, 

aren’t you?” Before the guest had a 

chance to answer, the customs agent told 

him, “So am I.” It just so happened that 

this customs agent was a descendant of 

the Marranos, who outwardly converted 

to avoid expulsion from Spain, but 

secretly tried to maintain their Jewish 

identity and Jewish traditions. To prove 

his point, he closed the door of the attic, 

pulled up a floor board and took out a 

shiny and sharp knife used in ritual 

slaughter (‘chalif’). He told his guest, 

“The chicken we are about to eat, I 

personally slaughtered it!” Kosher 

L’Mehadrin! 

The Jewish merchant was flabbergasted 

at the personal Divine Providence 

(Hashgocha Pratis) that sent him 

specifically to this man’s house! He ate 

his meal, the investigation concluded that 

there was no problem with their 

merchandise, and both merchants were 

released. The Jew met up with his 

partner and asked him about his 

experiences. The second Jew was very 

distraught. He admitted that he had to eat 

non-Kosher meat to preserve his 

appearance as a non-Jew. He had ruled 

for himself that this was a matter of life 

and death and in such situations one is 

not required to be a martyr to eat only 

kosher food. The first Jew told his friend, 

“The same thing happened to me, but I 

had the unbelievable fortune of being 

hosted by a secret Jew who was a 

Shochet, and I was able to eat kosher.” 

The man who had to eat the non-Kosher 

meat was beside himself when he heard 

this story. “What was my sin, what was 

my iniquity that caused G-d to lead my 

partner to a secret observant Jew and I 

was forced to eat nevilah?” When he got 

back to Pressburg, he went to his holy 

Rebbi, the Chasam Sofer and told him 

the story. “What”, he asked his teacher, 

“did I do wrong in my life that I was put 

into a situation that I had to eat non-

Kosher?” 
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The Chasam Sofer responded, “I have a 

tradition from my teacher, the holy Gaon 

Rav Nosson Adler, that any person who 

never put anything in his mouth that had 

the slightest question of being forbidden, 

the Almighty guarantees that this person 

will never come into a situation which 

would force him to eat something that is 

prohibited. If you are so careful that you 

never ever put anything questionable into 

your mouth the ‘measure for measure’ 

reward is that the Almighty will see to it 

that you in fact never have to eat 

anything prohibited.” 

The Chasam Sofer concluded, “It must 

be that some time in your past, you must 

have eaten something forbidden or 

something about which there was at least 

a doubt that it might be forbidden.” The 

merchant responded, “Rebbi, it cannot 

be. It is not true!” The Chasam Sofer 

insisted: “Think hard.” Finally, the 

merchant admitted: “There was one 

incident. When I was first married, my 

wife made chicken for us. She brought 

me the chicken after she got it from the 

slaughterer and showed me a ‘shaylah’ 

[question] she had about the chicken. I 

was a young newlywed. I was ashamed 

to tell my wife that I did not know and 

she should ask the Rabbi. I did have 

Semicha. I learned the laws of Shechita 

and of Tereifos. I looked at the chicken. I 

saw the shaylah. I said ‘kosher.'” 

Being a newlywed, his wife did not trust 

him. She took the chicken to a Rav. She 

told the Rav, “My husband has Semicha, 

he learned the laws of Tereifa, and he 

says the chicken is Kosher. Is he right 

about that?” The Rav looked at the 

chicken and it was not such a simple 

question, but he did not want to second 

guess the newlywed husband so he said, 

“Okay, your husband says it is kosher, 

you can rely on his opinion.” The 

merchant told the Chasam Sofer, “I ate 

that chicken.” 

The Chasam Sofer exclaimed, “That is 

it! You put in your mouth something that 

had a possibility of being prohibited. 

That is why you forfeited the guarantee 

mentioned by Rav Noson Adler. The 

other merchant must have never put 

anything with a doubt of prohibition in 

his mouth. He had the guarantee from the 

Almighty that he would be protected 

from ever eating non-kosher food.” 

I tell this story in the context of the entire 

shiur we said earlier this evening 

(regarding the question of “bugs” in the 

water supply in New York City). It is not 

for us to decide whether the water is 

Kosher or Treife. There are already great 

poskim who have expressed their 

opinions on the matter. But this is just an 

example of how careful we must be 

regarding putting something non-kosher 

into our mouths. Meticulous care in this 

matter yields fulfillment of the promise 

of the Almighty that we will never come 

to put something forbidden into our 

mouths. (www.Torah.org)  

http://www.torah.org/
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IMPORTANCE OF ....  
The Mishna (Bava Metzia 33a) states that if one’s father and one’s 
Rebbi are being held captive, he is to ransom his Rebbi first. The 
Gemara cites 3 opinions regarding who qualifies as one’s Rebbi. 
R’ Meir says it is the one who taught him Gemara – not Chumash 
or Mishna; R’ Yehuda says it is the one who taught him most of 
what he knows (even if Chumash or Mishna); R’ Yosi says, even 
if he taught him one Mishna, he is considered his Rebbi. 
Rabbeinu Chananel (RaCH) and the Ravya rule according to R’ 
Yosi’s definition. However, the Rambam (vru, sunk, 5) lists all 
the rules relevant to one’s obligations of Kavod toward one’s 
Rebbi,  adding that they only apply to one’s evcun hcr – his main 
teacher, which follows the opinion of R’ Yehuda. Many other 
Rishonim agree, but they make an exception for the  obligation 
that upon hearing of the death of one’s Rebbi, one must tear one’s 
clothing and not mend it. This is extended even to one’s Rebbi 
according to the RaCH and Ravya (R’ Yosi’s definition). Why is 
this different ? The MaHarik (169) opines that R’ Yosi never 
intended that his definition of a Rebbi would obligate one in all 
the duties listed by the Rambam, based on the Gemara (Sanhedrin 
110a) which states: ucr og vchrn vaugv kf - one who quarrels with 
his Rebbi is deemed to be quarreling with Hashem, derived from: 
‘s ,t ktrah hbc ucr rat vchrn hn vnv – although Bnei Yisroel were 
quarreling with Moshe, the Posuk states that they quarreled with 
Hashem. Since there is no doubt that Moshe was the evcun hcr of 
all Bnei Yisroel, the definition of Rebbi must equate to Moshe’s 
status, which follows R’ Yehuda’s definition as the one who 
taught him most of his knowledge. However, tearing one’s 
clothing at hearing of the Rebbi’s death is stated in the Gemara 
(Moed Katan 26a) as applicable to a Rebbi who taught one 
Chochmah. This is derived from Elisha HaNavi who referred to 
Eliyahu HaNavi as uharpu ktrah cfr hct hct. The MaHarik notes 
that if uharpu ktrah cfr referred only to evcun hcr it should have 
been stated before hct hct since a evcun hcr takes precedence over 
one’s father. It must therefore refer even to a Rebbi who taught 
him something, as R’ Yosi held.   

QUESTION OF THE WEEK:  
When would a Kohen be called up for an Aliyah, and told he had 
to stand there and wait until after someone else’s Aliyah ?  

ANSWER TO LAST WEEK:  
(What is forbidden in one’s own property but permitted in another’s ?)  
The Mishna Berurah (336:27) cites those who permit one to eat 
and wash one’s hands on Shabbos in someone else’s garden, as it 
is a vhk tjhb tks tahr ehxp. See also Sheviis (3:6) for activities 
during Shemitah that may be performed on another’s property. 

DIN'S CORNER:  
During Havdalah, the Mavdil may be thmun the young children 
with his smelling the Besamim, but cannot be thmun adults. (MB 
197:13) However, for the Ner, after  the Mavdil was tmuh, he 
cannot be thmun even the small children. (Chazon Ish j”ut 35:7) 

DID YOU KNOW THAT ....   
The Gemara (Chulin 60b) explains that Bnei Yisroel were 
permitted to conquer the Moav city of Cheshbon despite the 
prohibition of: ctun ,t rm, kt, because Sichon, king of Emori 
had conquered it, thus “kashering” it and turning it into an 
Emorite city (ijhx rhg iucaj hf), enabling Bnei Yisroel to take it. 
The same kashering took place when Sichon captured the areas of 
Arnon and Yabok from the nation of Ammon. The Meforshim 
question why the Torah then proceeds to describe how Bilaam 
cursed Moav to assist Sichon, resulting in the capture of the Moav 
daughters (,hcac uh,ubcu). The Gemara (Sanhedrin 57a) states that 
a gentile soldier who conquers another gentile city may not take a 
gentile woman there as a Yefas Toar. The Gemara (ibid 59a) asks, 
how can something which is permitted to a Jew be prohibited to a 
gentile ? and answers that Yefas Toar gets triggered as the result 
of auchf (conquering) which is unique to Bnei Yisroel. One gentile 
cannot conquer another, so the possibility of Yefas Toar would 
never arise. However, if it were so that one gentile cannot 
conquer another, how did the above kashering take place, to 
remove the Moav and Ammon areas from their national 
ownership and place them in the hands of Sichon ? The Chasam 
Sofer suggests that for this reason, the Torah tells us that Sichon 
was unable to conquer the lands of Moav and Ammon, and he 
was forced to hire Bilaam to curse them to facilitate a successful 
capture. Bilaam’s curse included the consequence of ,hcac uh,ubcu 
which indicates that Sichon’s conquest of Moav included the 
capture of Moav’s daughters, ostensibly under the rules of Yefas 
Toar, which would only work if Sichon actually conquered Moav. 
As such, the Gemara which states that one gentile cannot conquer 
another may refer to standard military conquests, whereas the 
kashering conquests of Sichon were made possible by the curse of 
Bilaam which distinctly acknowledged the taking of Moavi 
women to indicate total conquest.    

A Lesson Can Be Learned From:  
R’ Yonasan Eybeshutz had received a dowry of 10,000 gold coins when 
he married. This enabled him to learn undisturbed with his Chavrusa. 
One day, the Chavrusa was arrested on a serious, but trumped-up 
charge. All of R’ Yonasan’s efforts to prove his innocence were ignored 
and the Chavrusa was sentenced to be hung. The night before the 
scheduled execution, all the towspeople gathered in the Shul  to daven 
for him. Suddenly, a prison guard entered and whispered to the Rosh 
HaKahal that the warden would accept 10,000 gold coins to allow the 
prisoner to escape. R’ Yonasan ran home and quickly returned with the 
money, and the “escape” was arranged. R’ Yonasan himself left town for 
a few days to avoid any suspicion that he was involved, but he was 
nervous over what his wife and father-in-law would think of his having 
given away all of the dowry. To his surprise, his wife told him that the 
authorities were after the warden for taking bribes, and that he had 
given back the money before running away. R’ Yonasan was not 
pleased, seeing this as a rejection of him and his Pidyan Shevuyim. 
However, in a dream he was told “Next time let others also participate”.     
P.S. Sholosh Seudos sponsored this week by the Sternberg family. 
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ויראו כל העדה כי גוע אהרן, ויבכו את אהרן “ 20:29

 ”שלשים יום כל בית ישראל

“And the entire assembly saw that Aharon had 

perished, they wept for Aharon thirty days, the entire house of Yisroel.”  

The Posuk says that Klal Yisroel “saw” that Aharon had died – what does 

it mean that they “saw” that he died?  Rashi explains that when the 

Posuk says, “כל בית ישראל” – the entire house of Yisroel mourned, it 

means to include men and women.  The reason that all mourned over 

his death was because Aharon was an Oheiv Sholom and a Rodeph 

Sholom, he brought peace between husband and wife, and between 

people fighting with each other.  While Rashi explains the meaning of 

the Loshon of “בית ישראל” – the words seem to be out of order.  The 

Posuk should have said, “all of the house of Yisroel wept over Aharon for 

thirty days,” as opposed to the peculiar way it is written, “the wept over 

Aharon for thirty days, all of the house of Yisroel.”  What are we to learn 

from the wording of the Posuk?  The following Divrei Torah will expound 

on this topic, and perhaps support the P’shat offered in the closing 

paragraph. 

י"רש   When Klal Yisroel – ”ויראו כל העדה כי גוע אהרן“ 20:29 - 

saw Moshe and Elazar descending from the mountain without Aharon, 

they said, “Where is Aharon?”  Moshe said to them, “He is dead.”  They 

said, “Is it possible that he who stood opposite the Malach Hamoves, the 

angel of death, and stopped the plague, could fall under the domination 

of the Malach Hamoves?”  Moshe immediately Davened to Hakodosh 

Boruch Hu, and the Malachei Hashareis showed Aharon to them, placed 

on a bed.  They “saw,” and they believed.  

 – ”ויבכו את אהרן שלשים יום כל בית ישראל“ 20:29 – כתב סופר 

They, the entire assembly of Klal Yisroel, cried for thirty days, the entire 

house of Yisroel.  Once the beginning of the Posuk said, “כל העדה”, so 

that I know that we are speaking of the entire Klal Yisroel, why does the 

Posuk repeat at the end, “כל בית ישראל”?  Megilah 15a – When a 

Tzaddik passes away, it is a loss for the entire generation.  The Tzaddik 

illuminates the path to Olam Habah, and when he passes away, he goes 

to Olam Habah.  It is not a loss for the Tzaddik, rather it is a loss for the 

generation he leaves behind who benefitted from him, for his Zechuyos 

helped and protected the generation.  The Torah does not say that Klal 

Yisroel wept over the passing of Miriam, for Klal Yisroel realized that 

Miriam was a Tzaddeikes, and was headed to a good place.  They 

thought that there was no need to cry over her leaving this world, as 

they did not realize that her leaving this world would have a negative 

impact on the generation she left behind.  After her passing the water 

stopped flowing, and at that point Klal Yisroel realized that there was a 

loss for the generation by her passing.  Being that they had already 

learned this lesson from the passing of Miriam, when Aharon passed 

away, the “whole assembly cried”, over the loss of “the entire house of 

Yisroel”, with the passing of Aharon.  Klal Yisroel mourned over the loss 

of Aharon, for the void that he left in Klal Yisroel, which was seen 

immediately with the Ananei Hakovod leaving (which was obviously 

there in the Zechus of Aharon).   

 The Torah uses a – ”ויראו כל העדה כי גוע אהרן“ 20:29 – חזקוני 

Loshon of ראיה, seeing, to denote understanding – for example, “ וירא שר

 ”.וירא יעקב כי יש שבר“ and ,”האופים

 Klal Yisroel – ”ויראו כל העדה כי גוע אהרן“ 20:29 - מנחה בלולה 

saw and understood what they lost with the passing of Aharon.  Another 

P’shat is that one can read the word to mean, “they were seen,” for with 

the passing of Aharon, the Ananei Hakovod left.  Now that they did not 

have the covering of the Ananei Hakovod, they were seen by all.   

 – ”ויבכו את אהרן שלשים יום כל בית ישראל“ 20:29 - העמק דבר 

Targum Yonason says that Moshe Rabbeinu said, “woe to me about my 

brother, Aharon, who was  the pillar of Prayer for Klal Yisroel”.  Aharon 

Hakohen represented Tefilah, which is connected to all of Klal Yisroel.  

All of Klal Yisroel, men and women, knew Aharon well for he was 

connected to all of them through Tefilah.  Rashi tell us that “all of the 

house of Klal Yisroel” wept over the loss of Aharon, for they all knew him 

well, as opposed to Moshe Rabbeinu, who represented the Torah, and 

only the Gedolim in Klal Yisroel recognized him well.   

 There were – ”הוי מתלמידיו של אהרן“ 12:3 – אבות דרבי נתן  

thousands in Klal Yisroel who were called by the name, “Aharon,” 

because if not for Aharon, they would not have come into the world.  

Aharon made peace between husband and wife, and they named the 

child that was born after him.   

 Hakodosh – ”ויראו כל העדה כי גוע אהרן“ - 764 – ילקוט שמעוני 

Boruch Hu told Moshe, “Please tell Aharon of his impending death, for I 

am ashamed to tell him.”  Moshe rose early in the morning and went to 

Aharon.  Aharon asked Moshe why he came to him so early in the 

morning?  Moshe responded that there was a matter in Torah that was 

difficult for him, and he pondered it all night.  Aharon asked Moshe what 

was this matter in Torah which Moshe pondered all night?  Moshe said 

that he did not know what the matter was, but knew that it was in Sefer 

Bereishis.  They read together Sefer Bereishis, and got to the part of 

Odom – that he brought death to the world. Moshe said to Aharon, 

“shall we not accept Hashem’s decree in this matter?  And I who ruled 

over the ministering angels, and you who stopped the angel of death – 

will our end not be thus?”  As soon as Moshe said this, Aharon’s bones 

felt weak, and he asked Moshe, “is this matter meant for me?”  Moshe 

responded, “yes.”  Moshe asked Aharon if he accepted it, and he 

responded affirmatively.  Moshe and Aharon ascended Hor Hahar, a 

cave opened for them, where they found a bier which was a work of 

Heaven.  Aharon took off one garment at a time, which Elazar then put 

on. All the while a fog enveloped them.  Immediately, the Shechina 

descended and kissed Aharon, and Hakodosh Boruch Hu told Moshe to 

depart.  Moshe and Elazar left, and the cave was sealed.   

 The – ”ויראו כל העדה כי גוע אהרן“ 20:29 – 3:183 – זוהר 

mouth of the cave was open so that all of Yisroel saw Aharon lying with a 

lit candelabrum before him, and his bier moving in and out with a cloud 

hovering over it.  

 is the ”ויראו“ – ”ויראו כל העדה כי גוע אהרן“ 20:29  - רוקח 

same Gematria as “בעננים” – for it was in the Zechus of Aharon Hakohen 

that Klal Yisroel were Zoche to the Ananei Hakovod.  As it says in Shemos 

16 – “ ' והנה כבוד ד, ויפנו אל המדבר והיה כדבר אהרן אל כל עדת בני ישראל

 When Aharon spoke to the entire assembly of B’nei“ – ”נראה בענן

Yisroel, they turned to the wilderness and behold! – the Glory of 

Hashem appeared in a cloud (the Ananei Hakovod).” 

שמשון רפאל הירש' ר   – ”ויראו כל העדה כי גוע אהרן“ 20:29 - 

The Gemara in Ta’anis 9a says that by the death of Miriam there was an 

external manifestation with the drying up of the well, so too by Aharon 

there was an external manifestation.  With Aharon’s death, the Ananei 

Hakovod, the clouds of Glory, that escorted Klal Yisroel through the 

Midbar and protected them, left.  Klal Yisroel’s subsequent state of 

defenselessness immediately encouraged the king of Kna’an to launch 

an attack against them.  Klal Yisroel were Zoche to three gifts through 

their years in the Midbar, in the Zechus of their three leaders: Moshe, 

Aharon, and Miriam.  צניעות is the quiet, hidden “spring” from whose 

depths all holiness flows.  חסד is the granting, cooling, and protecting 

“cloud” to which the clear penetrating rays of justice must be joined in 

order to mature the seeds of welfare and happiness in the field of 

mankind.  משפט, justice, is the bread from heaven, the Mon, on which 

the existence and endurance, the vigor and strength of all human and 

national life depend.  Hence: the באר Klal Yisroel were Zoche to in the 

Zechus of Miriam, who cultivates ענני הכבוד ;צניעות through the Zechus 

of Aharon, who cultivates מן ;חסד through the Zechus of Moshe, who 

transmits to Klal Yisroel the Divine משפט.  

 And Aharon died“ – ”וימת אהרן שם“ 20:28 – רבינו אפרים 

there” is the same Gematria as “מלמד כי מת בנשיקה” – Aharon died with 

a kiss from Hakodosh Boruch Hu.   

 The – ”הוי מתלמידיו של אהרן“ Avos 1:12 - מדרש שמואל 

Mishna does not say that one should be “כתלמידיו של אהרן” – “That one 

should be ‘like’ a Talmid of Aharon”, rather the Mishna tells us that we 
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should actually be from the Talmidim of Aharon.  By taking his Middos, 

you will be counted amongst the Talmidim of Aharon Hakohen.   

“ Avos 1:12 – מדרש שמואל  אוהב שלום , הוי מתלמידיו של אהרן

 Why does the Mishna need to say that one should be – ”ורודף שלום

from the Talmidim of Aharon?  A person is subjective regarding himself, 

and generally does not recognize his own failings.  Even one who is a 

Ba’al Machlokes, always fighting, can think that he loves peace and runs 

after peace, yet the reason that he is in fights is because the other 

parties start the fights.   Therefore, Hillel says that one should be from 

the Talmidim of Aharon – it is undisputed to all that they love peace and 

run after peace.  One must be unequivocally a man of peace.   

ץ"מגן אבות לרשב   - Avos 1:12 “ אוהב , הוי מתלמידיו של אהרן

 Why don’t we see anywhere that Moshe Rabbeinu – ”שלום ורודף שלום

was like his brother, Aharon Hakohen, in the sense that Moshe too loved 

and ran after peace?  Moshe Rabbeinu was the king of Klal Yisroel.  As a 

king, he was supposed to restrain Klal Yisroel from sinning through the 

Midah of Yirah, fear.  Kiddushin 32b – “ ( טו, דברים יז)שום תשים עליך מלך 

 Set over yourself a king – so that he shall place“ – ”שתהא אימתו עליך

fear over you.” Moshe’s job was to lead Klal Yisroel with Yiras Hashem, 

while Aharon Hakohen led Klal Yisroel with Ahavas Hashem.   

“ Avos 1:12 – נתיבות שלום  אוהב שלום , הוי מתלמידיו של אהרן

 Aharon Hakohen had this great Midah of Sholom.  There – ”ורודף שלום

is a Mesechta called Perek Hasholom (in addition to what is counted as 

part of Shisha Sidrei Mishna, there are 14 Mesechtos which are called 

 minor tractates) in which every Mishna begins with the ,מסכתות קטנות

words, “גדול הוא השלום” – “great is Sholom.”  Rebbe Yehoshua says that 

great is Sholom, for the Name of Hakodosh Boruch Hu is called Sholom.  

From all of the attributes of Hakodosh Boruch Hu, His Name is only 

called Sholom.  It says in the Medrash Rabbah that great is Sholom for all 

Brochos and Tefilah end with Sholom.  When Hakodosh Boruch Hu 

wants to bless Klal Yisroel, He ends with Sholom (Birchas Kohanim).  We 

see by Pinchos that because he found favor in the eyes of Hakodosh 

Boruch Hu for his virtuous act, he received a great Brocha from 

Hakodosh Boruch Hu, Sholom.  The greatness of Sholom, is that it 

represents in the world the concept of אין עוד מלבדו – there is nothing 

without Hakodosh Boruch Hu.  The lack of strife is not Sholom, rather 

Sholom must be worked upon.  When there is peace amongst Klal 

Yisroel, they can have the proper feeling towards Hakodosh Boruch Hu, 

and be with Sholom with Hakodosh Boruch Hu.  This is purpose of the 

world, and that is why Sholom is so important.   

הירים מש   – Avos 1:12 “הוי מתלמידיו של אהרן” – Why does 

the Mishna say that one should be from the students of Aharon, and not 

Aharon himself?  To be Aharon we may find too challenging, for he was 

exceedingly great.  The Mishna is telling us to at least try to be like his 

Talmidim.   

 – ”אוהב את הבריות ומקרבן לתורה“ Avos 1:12 - כנסת ישראל 

The dictum stated previously (Mishna 7) of one distancing himself from 

the wicked apply to all.  There are a select few, who are on a great level 

of Ruchniyos, like Aharon Hakohen, who can attach themselves to the 

wicked in order to bring them close to the Torah, without having to fear 

of the potentially detrimental effect that can be caused by attaching 

oneself to the wicked.   

 There are – ”אוהב שלום ורודף שלום“ Avos 1:12 - חסדי אבות 

two statements here that seem to be contradictory.  First we are told to 

love peace, and then we are told to chase peace away – רודף is the 

opposite of אוהב.  The Shlah says in Parshas B’shalach in the name of 

Rav Glanti, in the name of the Zohar that there are two groups of the 

Sitra Achara (Satan).  One group represents happiness, and causes 

people to sin through happiness, while the other group represents 

wailing, and causes people to sin through sadness.  They are the ones 

who try to stop the Tefilos of Klal Yisroel reaching the Heavens. When 

they are both preoccupied with battle, it allows the Tefilos of Klal Yisroel 

to reach Shomayim and be accepted.  We are to love peace, but not all 

peace.  We want there to be war between these two groups, no Sholom, 

so that our Tefilos can reach its desired destination.    

“ Avos 1:12 – שלשלת האבות  : הלל אומר, הלל ושמאי קבלו מהם

אוהב את הבריות ומקרבן , אוהב שלום ורודף שלום, הוי מתלמידיו של אהרן

 Hillel and Shammai received the tradition from them.  Hillel“ – ”לתורה

says: be among the disciples of Aharon, loving peace and pursuing 

peace, loving people and bringing them closer to the Torah.”  The 

Loshon of “תרדף” is a Loshon of chasing after for the purpose of 

eliminating or harming the subject.  Bereishis 44:4 “ קום רדף אחרי

אמרת אלהם למה שלמתם רעה תחת טובהוהשגתם ו, האנשים ” – “Get up, 

chase after the men; when you overtake them, you are to say to them, 

‘Why do you repay evil for good’?”  It seems that Mishna is telling us 

that we should treat Sholom as our antagonist.  However, right before it 

says that we are to love Sholom.  Are we to love Sholom or are we to 

make Sholom our antagonist?  Additionally, why does the Mishna say 

that we should be like a Talmid of Aharon, who loved Sholom, instead of 

saying that we should actually be like Aharon himself?  We are supposed 

to constantly work on Sholom, for it is an important Midah, one that 

even supersedes Emes, truth.  However, there are times that Sholom is 

the enemy.  We are not to make peace with the truly wicked.  Instead of 

us having a positive impact on them, they can have a negative impact on 

us.  Make no mistake, we can never be like Aharon Hakohen, who was 

able to deal with the truly wicked and have no fear of causing himself 

harm.  We must strive to be a Talmid of Aharon, who on our own level, 

constantly work on bringing Sholom within ourselves, to our families, 

between us and Hakodosh Boruch Hu.  After that is accomplished, we 

should work on bringing Sholom between others, and between others 

and Hakodosh Boruch Hu.   

ט"מבי   Klal Yisroel had three miracles occur - סוכות – 

throughout the years in the Midbar.  They had Mon, Mayim, and Ananei 

Hakovod.  Why do we have a Yom Tov only to commemorate the Ananei 

Hakovod?  The Mon and Mayim are necessary to exist.  A human being 

cannot exist without food and water.  We need to be thankful to the 

Ribbono Shel Olam for providing for all of our needs, however it does 

not show Ahavah.  The Ananei Hakovod, although quite helpful, were 

not essential.  Doing something above and beyond what is necessary 

shows true Ahavah.  We commemorate the Ananei Hakovod on Sukkos 

because that demonstrated the Ribbono Shel Olam’s true Ahavah for us. 

 Perhaps now we can have a better understanding of the 

Posuk, and the greatness of Aharon Hakohen.  Klal Yisroel were Zoche to 

have three great leaders; Moshe, Aharon, and Miriam, and through their 

Zechuyos Klal Yisroel were Zoche to three great things in the Midbar: 

Mon, Be’er, and Ananei Hakovod.  Chazal tell us that without flour one 

cannot have Torah, and without Torah one cannot have flour.  The Mon, 

which provided sustenance to Klal Yisroel, is a Remez to the Torah, that 

is needed for our spiritual sustenance.  Moshe represented the Torah, as 

he was the one who brought it down to Klal Yisroel, and in his merit Klal 

Yisroel were Zoche to the Mon.  Water is that which has no Tzurah, no 

form.  It takes on the form of wherever it is placed.  Miriam taught the 

Noshim Tzidkaniyos of Klal Yisroel the Midah of Tznius, being modest 

and unassuming.  Just like water, goes with the flow, and does not stick 

out, so too Miriam taught the women of Klal Yisroel to be modest and 

not be at the forefront.  It was in the Zechus of Miriam that Klal Yisroel 

were Zoche to the Be’er, the flowing water.  The third gift that Klal 

Yisroel received consistently in the Midbar from Hakodosh Boruch Hu 

was distinct from the other two.  The Mon and the Be’er were necessary 

for Klal Yisroel to exist, while the Ananei Hakovod was not.  By Hakodosh 

Boruch Hu giving it to Klal Yisroel, he showed an extra love towards Klal 

Yisroel.  Aharon went above and beyond his personal responsibility.  He 

ran after peace, and did what he could to help Klal Yisroel, to bring 

peace amongst Klal Yisroel.  It was in the Zechus of Aharon, who went 

above and beyond, that Hakodosh Boruch Hu gave Klal Yisroel the great 

gift of the Ananei Hakovod.  Klal Yisroel “saw” and recognized what they 

lost with Aharon Hakohen.  The Posuk repeats that the entire house of 

Klal Yisroel wept, for there was an additional weeping here – above and 

beyond weeping, recognizing what they lost.  May we all be Zoche to be 

Talmidim of Aharon Hakohen and always seek peace in the proper way.   
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אל משה ואל אהרן יען לא האמנתם בי להקדישני לעיני בני ישראל 'דויאמר  )20:12לכן לא תביאו את הקהל הזה אל הארץ אשר נתתי להם (    
 After the death of Miriam, the well, which had supplied the Jewish people with water during their 
travels in the wilderness in her merit, disappeared and the Jews had nothing to drink. They began to 
complain to Moshe and Aharon, questioning why they had brought them to die in the wilderness together 
with their animals. Moshe and Aharon went to the Mishkan to seek guidance from Hashem, and Hashem 
responded by instructing Moshe to speak to a rock, which would produce water for the thirsty Jewish 
people. Although Moshe did indeed bring forth water from the rock, Hashem informed Moshe and 
Aharon that they had sinned in not believing in Hashem and sanctifying His name, and as a result, they 
would not be permitted to enter the land of Israel.  
 Because the Torah is so vague in describing their sin, commentators throughout the generations 
have offered numerous explanations as to the precise nature of their error. In his Sefer HaIkkarim (4:22), 
Rav Yosef Albo offers an original explanation about the nature of Moshe's sin. He suggests that as soon 
as Moshe and Aharon realized that the Jewish people were thirsty, instead of approaching Hashem for 
instructions, they should have sanctified Hashem's name by proactively approaching the rock and 
producing water from it, as Hashem fulfills the requests of the righteous. Their decision not to do so 
reflected a lack of trust in Hashem, and for that they were punished. 
 However, the Meshech Chochmah points out that in all of the miracles that Moshe performed, 
such as splitting the Reed Sea, the Manna, and the quail, he always waited for explicit instructions from 
Hashem and never initiated them on his own. This stands in stark contrast to other prophets, such as 
Yehoshua when he ordered the sun to stand still (Yehoshua 10:12) and Eliyahu at Mount Carmel 
(Melochim 1 18), who did perform miracles without any prior command from Hashem. Why did Moshe 
conduct himself differently in this regard, and why was he punished here for acting in accordance with his 
customary approach? 
 Rav Meir Simcha explains that Moshe's level of prophecy was unique in that he was able to speak 
to Hashem with all of his faculties intact, just as one would speak to another person, whereas other 
prophets were frightened and overwhelmed by the experience (Rambam Hilchos Yesodei HaTorah 7:6). 
Because it was clear to all that great as they were, the other prophets were still mere mortals and did not 
possess any abilities to change nature on their own, there was no risk for them to proactively perform 
miracles. On the other hand, had Moshe done so, there was a possibility that some onlookers would 
erroneously attribute G-d-like powers to him. To prevent this from happening, Moshe consciously 
decided to perform miracles only when he was explicitly commanded by Hashem to do so. 
 Interestingly, there was one exception. When Korach challenged the leadership of Moshe and 
Aharon, Moshe responded by designing a miraculous test to prove that he had Divine support. Without 
any instructions from Hashem to do so, Moshe announced that his legitimacy would be established by the 
earth miraculously opening up and swallowing Korach and his followers alive, which is indeed what 
happened (16:28-34). Once Korach had publicly argued that all Jews were equally holy and there was 
nothing unique about Moshe (16:3), Moshe was no longer concerned that people would mistakenly 
ascribe to him Divine status.  
 However, now that Moshe had demonstrated a willingness to deviate from his customary 
procedure and to call on Hashem to miraculously resolve a difficult situation, his refusal to similarly do so 
when the people were crying out for water left him susceptible to an argument that he was more 
concerned about his own reputation than he was about the nation's well-being. This was a tremendous 
desecration of Hashem's name, and for this he was punished harshly. 
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 Although consistency in performing miracles is not an issue with which most of us struggle, this 
lesson is still relevant to each of us. It is human nature to prioritize our own needs and to address them 
with alacrity. In doing so, we must be cognizant of a parallel obligation to show the identical diligence in 
standing up for Hashem's honor and assisting our fellow man. 
 
 Parsha Points to Ponder (and sources which discuss them): 

 1) The Mishnah in Avos (5:18) teaches that whoever influences the masses to become meritorious 
will be protected from sinning. Why wasn’t the fact that Moshe and Aharon had been such 
positive influences on the Jewish people for so long able to save them from sinning at Mei 
Merivah? (Chasam Sofer on Avos, M’rafsin Igri) 

2) Moshe stripped Aharon of the garments of the Kohen Gadol and dressed Elozar in them inside the 
cave (20:28), thus inaugurating Elozar as the Kohen Gadol. As a Kohen Gadol is forbidden to 
become ritually impure even upon the death of his immediate relatives, how was Elozar permitted 
to remain in the cave in which Aharon died, thus rendering Elozar impure? (Ayeles HaShachar) 

3) Rashi writes (20:29) that upon seeing Moshe and Elozar descend from the mountain, the Jewish 
people immediately asked regarding Aharon’s whereabouts. Upon hearing that he had died, they 
refused to believe it, wondering how a person who had successfully stopped an angel from killing 
people in a plague could succumb to the angel of death. Moshe prayed for Divine assistance and 
the people were shown an image of Aharon lying dead in a bed, at which point they believed that 
he had indeed died. How did this constitute an adequate proof for them, when they knew that they 
had also been shown a picture of a dead Moshe being carried to Heaven (Rashi Shemos 32:1), 
which they later found out was completely false and unreliable? (Peninim MiShulchan Gevoha) 

 
 Answers to Points to Ponder: 
 
1) The Chasam Sofer cites the Gemora in Yoma (87a) which explains that the reasoning behind the 
Mishnah is so that the teacher should not end up in Gehinnom while his students are in Gan Eden. 
However, in Moshe’s case, this concern doesn’t apply, as his punishment was that he died in the 
wilderness, but so did the entire generation that he took out from Egypt. The M’rafsin Igri answers that 
such a person is only protected from accidental sins, but he still retains his free will. In this case, Moshe 
consciously decided that if he spoke to the rock and it obeyed him, this could be used as an accusation 
against the Jewish people who didn’t always listen to his commandments, so he elected to sacrifice 
himself for the good of the people, which was yet another example of his devotion to their well-being. 
 
2) Rav Aharon Leib Shteinman notes that the Baal HaTurim seems to imply that Elozar didn’t become 
the Kohen Gadol until after he was anointed, in which case he was permitted to be present at Aharon’s 
death. The S’fas Emes (Kerisos 5) maintains that Elozar did not need an additional anointing since he had 
already been anointed during the 7 days of the consecration of the Mishkan. However, the Ramban 
explains (19:2) that contact with those who died through a Divine “kiss” doesn’t cause impurity. Since 
Aharon died in this manner, Elozar could be present even if he was already the Kohen Gadol. 
 
3) Rav Elya Meir Bloch explains that this case was different, in that Moshe had already told the people 
that he witnessed Aharon’s death. They didn’t believe how the angel of death could have power over 
Aharon, so they were shown Aharon’s image to prove the claim. 
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