
,tu /// uk rat ,t wv gshu rec rntk u,sg kf ktu jre kt rcshu
 uhkt chreh uc rjch rat - (v-zy)vkhj, vcajnc vagn ;ux

    ttuvu 'uhbpk ,utrvk iufb tku ubk tuv ,urfa ,g v,g - wudu gsuhu rec :h"ar
itf rrug,ba ,eukjnv hbhbg kfc ohbhhgnaf /ovc urzjh tna o,ujsk ihuf,n vhv
,gku 'rmhv sdb ,ukucj,u ,umg vnfu vnf itfn ihcvk ohkufh jre hwwg van kg
',rjnv ouhk u,sgu jre ,t ,ujsk van aehca vz yrp ,usut rcsk hbumrc v,g
rmhva iuhxb kfc ubt ohtur kusd kkf 'vbvs /vzn ehpvk ubhkga vsucgv hvnu
zrszvk ubk v,pnu 'ves ukhpt vprn rmhv iht iuhxbv rrug,na ztna 'ubhkg shngn
'lfk vchxv hvn ibuc,vk ubhkgu ',ues vnf ukhpt ,uvak hkcn 'u,mgc lkhk sutn
yuap vzk vcua,v lt 'uk v,p,ha osue ,ues vnf ih,nba rmhk uk ,pfht vn hfu
,bhjcc ovu 'uhhu,hp kfc ,uann iht hf tuv gsuh rmhv vz ',uyhapv ,hkf,c tuv
vaug tuv vn ibuc,vk ,me ,uva ostk i,h ota gsuhu 'ohhkdr ovk iht rat wreaw
kcv ot hf ubht hu,hpv kfa shn ostv ihch zt hf 'rmhv ,mgk v,p,n tuva vzc

 /ukka kf ,t rmhv scth tkhnnu 'zgv ubumrn rujt duxh shnu 'jur ,gru
,chs uthmuv ohkdrnva vgac ',nsuev varpc od vz ihbg ,utrk ubt ohkufhu    
umr ovhrcs ,t urnt ukkvafu 'gauvhu ckf hrcs ,t kkf gunak ucv tku '.rtv
;t kg vz kfu 'ugnanf uyuap vkhexc obusk ubhhvu 'ohbctc o,ut oudrk ogv kf
;fh, umr ovh,unmgc rgc rmhv yvkaf ,tz kfc 'ovc hpus oua ovc utmn tka
v,utc zt 'ohmg aauenv ka ihbg oa tcun varpv ;uxcu 'kwwr apb odrvk shnu
fwwpgtu 'lfc chhj,b iftu 'v,hnc vz hsh kg tuv chhj,na uc ur,v u,ut utra vga
smn tcv rcs ihc ah kscv hf 'uabug gucek onmgc urvhn tku rnanc uvujhbv
uhagn ,hhag osue vgne ibuc,ha hsf ostv ,cajnk rurs i,ub tuv iht zta rmhv

/uhagn kfkfk lhtv ,ucajn cuajk vhubp ostv ,cajn zta ohrcsv rta ihck
jre ka ocrec sutn rguc rmhv cvka lht vtr ratfu 'van gsh rcsv vzu    
'lfk rafun inzv iht v,g ,gka ovk rntu ',eukjnv yvkn oahrpvk vmr 'u,sgu
'ohexug ov vnc ibuc,vk inz ovk vhvh jrfvc hrv 'ih,nvk ufrymha rjtna vuuheu

gult 'ovc rgca rmhv cvkn oaur vhv, tk cua ,rjnku 'ovhagn ohrunj vnf s
hgun vhv van ,mga if,h zt hf 'o,hck rzp,vk ojhbv tku iur,p vzk od tmn rmhvk

ihck obhc urrugu urcs vkhk v,ut kf lanu ,jt vphpf ,j, oxbf tkt 'ovk
hkcn ,ruye rhyevk t"f rvhn rjnk otucc ifa iuhfu ',eukjnv ,ut, ,t onmg
/ordba vn vzn ordbu 'kusd ivf ,uhvk rjcha vz tuv ifta uhhufhx ov vnf ibuc,vk
',uzhzpv ,sn kuyhcu ',ubh,nv ihbg ,umhjb ,t 'itfn sunkk ubhkga rcsv tuv     
',uagk ,gf tuv lkuva sgmv uvn ibuc,vk ostv kg kyun vagn kf osue hf
rmhv ot od hf 'vkhpb hshk tuch tk cua 'uapb heng lu,c araun vz kkf vhvhafu
lknhvk hkcn rcs vaug hbhta hshc tuv kff hf uk rnth w,uya jurwc u,ut v,ph
,wwhav /,uzhzp lu,n uhhu,hp rjt tknk vrunv rmhvk vnue, vhv, tk cuau 'hnmgc

/ubhtruck jur ,jb osh kg rrug,hu ',gsv cuahu ,ubh,n lu,n ubhagn uhvha ruzgh

 huk ic ,ve ic rvmh ic jre jehu - (t-zy)vtbec iufbv aunhav
`     vpux 'ohna oak thva ,eukjn kf" '(z"h vban wv erp) ,uctc t,h

oak thva ,eukjn thv uzht 'ohhe,vk vpux iht 'ohna oak vbhtau 'ohhe,vk
/"u,sg kfu jre ,eukjn uz 'ohna oak vbhtau 'htnau kkv ,eukjn uz 'ohna

     c,fuc kkkk""""mmmmzzzz    ....hhhhuuuuuuuuttttuuuuuuuuhhhhkkkk    oooojjjjuuuurrrrhhhh    hhhhccccrrrr    eeeehhhhssssmmmmvvvv    iiiiuuuuttttddddvvvvkkkk))))    wwwwvvvvrrrruuuu,,,,    ,,,,ggggsssswwwwwng ohruthc  '
//// jre ,arp sunhkc ejrnv cr utru uyhcv" '(wufu utru uyhcv v"s s"xe
,uya ka varpf 'u,gsn tmh yuapa ahtf jre kg ohyhcnu ohsnuk okugv
wv rchs ohbpc ohbpw - hbhx rv kmt jre sng kun,t 'ost kg vkpba ,uxdu
sucf - sucf rjt ;sur jur xdk lpv,b vbvu out,pu 'thcbu vhv jehp 'wofng
kg if cuajk tuv rund ,ugy 'kxju 'vkusd aecn 'w,uthabw - w,utcdw ka
lpv,h kun,t thcbu jehp 'vff ,uhvk rhhumh ,ntc lht ';ux kf ;ux hf 'jre
ubsnk ubjbta hpf ov ohrcsv kct /ohsuchf rjt ;sur rjn ,uhvk out,p
vhv u,sgu jre ,eukjnk htnau kkv ka ,eukjn ihc eukhjv kf hf 'ubrthcu
'vbuvfk o,phsru o,aec omg - vagnv omg kct 'vbuufv ,rvyc ot hf
cuvt o,eukjn v,hv a"ak o,buuf v,hv ukhtu 'vhv ruvyu ause vagn

/kkv ,hcu htna ,hc ka ,eukjn unf ann ouenv hbpk snjbu
wg) kthzug ic ipmhkt ka u,uthabc tbe,b hf 'uhkg k"zj urnta vn odu    
ic ipmhkt ka u,uthab kg tbe,bw - orhctu i,su v"s wt u"y rcsnc h"ar
tct hjt 'jre rnt 'ruchsv hp kg ,ve hbc kg thab van uvbhna 'kthzug
-  vkusd uhbc hba ukyb rufcv orng 'wkthzugu iurcj rvmh orngw - uhv vgcrt
rvmh ic hbta hbt tk 'vhhbav ,t kuyhk hutr hn 'kusd ivf sjtu lkn sjt
hbhrv 'wkthzugw - okufn iyev uhjt ic ,t thab vbn tuvu 'orngk hba tuva
rgymb hf 'uyuapf oukau xj vz odr,b tk '(wufu uhrcs ,t kycnu uhkg ekuj
kg ,eukjn vtmh vznu 'kthzug ic ipmhktk ghdva thabv ,ran kg jre
,t jre ,utrc tkt 'if cuajk vkhkju vkhkj 'rehu sucf ka vhba vran
'v"cevk cure ,uhvk tuv od aehc hf 'vbuvf aehc 'sutn oavk cure irvt
tcc wg) wvnfj vcr,w rat wohrpux ,tbew tuvu 'sutn cuy rcs htsuuc vzu
u,pujn vuufb sjtu sjt kfa 'tuck sh,gk ohehsmc ubhmn ifu /(/t"f tr,c
tkt 'v"cevk cure urhcja vnc rgymna hbpn tk vzu '(/v"g oa wg) urcj ka

/htsuuc vause vtbe uzu 'v"cev in eujr tuva vnc rgymna
wg) wvrgav yujf tkt isg idk oubhvhd ihc ihtw ka ihhbgv sux tuv tkt     
wvcr ,kvewcu '[wufu vz ,t od v"s u"ge,, znr ahr ,kve] whbugna yuekhwc
,tbe ka vausev uz ,dxpc od ';ux kf ;uxa '(wufu vz ,t odw - [c"f wz]
'tuvu 'grv rmhk j,p ah 'wv ,crek vphsrv ,hkf,c 'vnfj vcr, ohrpux
vrgav yuj tm,a rapt 'tuv uh,uburxjn rgmv tuva vausev vtbevna
uz vrgav yujcu 'v"cevk cure urhcja vnc rgymvk 'urhcj iur,h kg vtbe
/wohna oak tka ,eukjnw k"zj utre rat tuvu 'u,sgu jre ukafb rat tuv

R’ Chanoch Henach of Aleksander zt”l (quoted in Vedibarta Bam) would say:

    “w.rtv ubgkc, ip urnt hf okuek uxb ovh,uchcx rat ktrah kfuw - Why does the posuk use the expression wokuek uxbw which

literally means ‘they fled to their sounds’? It should have said wokuen uxbw - ‘fled from their sounds’? When Yitzchok Avinu

blessed his son, Yaakov, he said, wuag hsh ohshvu cegh kue kuevw. According to the Gemara (:zb ihyhd), Yitzchok was referring to

Yaakov’s power which is in the voice that prays, while Esav’s power is in his murderous hands. Whenever a prayer is

effective, a descendant of Yaakov must have been present, and whenever an army is victorious, Esav’s descendants must

have contributed. Upon seeing what was happening to Korach, the people were afraid that the earth would swallow them,

too. Thus, wokuek uxbw - ‘they ran to their voices’ - the voice of Yaakov - davening to Hashem to be spared such a fate.”
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Mazel Tov to Yitzy Hirsch on his Mazel Tov to Yitzy Hirsch on his Mazel Tov to Yitzy Hirsch on his Mazel Tov to Yitzy Hirsch on his 
Bar Mitzvah and to the entireBar Mitzvah and to the entireBar Mitzvah and to the entireBar Mitzvah and to the entire

Hirsch/Berg family. May he bringHirsch/Berg family. May he bringHirsch/Berg family. May he bringHirsch/Berg family. May he bring
much nachas to his family alwaysmuch nachas to his family alwaysmuch nachas to his family alwaysmuch nachas to his family always

 lawzne d`p xac otbd iapra otbd iapr * * * oipad df mlyd oipwa mler `xea
Mazel TovMazel TovMazel TovMazel Tov    totototo    P.D. & Gitty Katz and Adam & Chavie Mirzoeff on theP.D. & Gitty Katz and Adam & Chavie Mirzoeff on theP.D. & Gitty Katz and Adam & Chavie Mirzoeff on theP.D. & Gitty Katz and Adam & Chavie Mirzoeff on the
Aufruf and upcoming Chasuna of their children, Zevi and Talia.Aufruf and upcoming Chasuna of their children, Zevi and Talia.Aufruf and upcoming Chasuna of their children, Zevi and Talia.Aufruf and upcoming Chasuna of their children, Zevi and Talia.

x"ik` zx`tzle myl zerixe melye deg`e dad` jezn l`xyia on`p zia zepal ekfiy x"di

vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk lynp: Rashi tells us: “Korach took himself off to one side

to separate himself from the congregation.” With the word
"jehu" the Torah is emphasizing Korach’s fatal error. Though
he was a wise person, and according to all calculations, he

A SERIES IN HALACHA
LIVING A "TORAH" DAY

"ause lhbjn vhvu" - Keeping the Jewish Camp Holy (88)

Preserving our Kedusha: Hugging Special Needs Children.
Last week, we mentioned a case that generated a great response,
as well as a request to quote sources in detail due to the relevance
of the topic. It involves “Special Needs” children, and more
specifically, those individuals who lovingly aid and assist these
children. As mentioned, with regard to acts that bring "vut, lrs",
special-needs children are usually fully cognizant and aware,
and as a result, a female teen-aged aide must be careful with
boys nine-years-old and above, not to hug, kiss, etc. However,
since it is clear that these children need special encouragement
and motivation, some feel that a hug or affection from the
helpers will go a long way in these childrens’ development and
it is important to establish if Halacha permits it. The Shevet
Halevi (1) mentioned briefly last week, seems to address the
issue and the following is a basic translation of his teshuva.
Teshuva of R’ Shmuel Wosner zt”l. This teshuvah is in
response to a query regarding a fourteen-year-old special-needs
step-son, if he may be kissed by his step-mother as certain
doctors believe it will benefit the child’s development. “It seems
to me that it is prohibited, especially on an ongoing basis ....
since hugging and kissing are real forms of closeness .... it is

known that the desire for these things is more by special needs
children .... it is against the Torah to think that activities that

believed he was correct, in fact what he did was wrong in
more ways than one. Yes, he spoke against Moshe’s
leadership, but for a "jehp" like Korach, he unwisely wished
to take something on his own - and “alein nemt men nisht.”

`"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

arouse the Yetzer Hara will help in healing the child.

Therefore, it seems to be prohibited according to Halacha.” 
Clarification. Even though this case pertains to a fourteen-year
-old, there is no reason to believe that a  nine-year-old should be
any different. Also, the case involved a step-mother who is an
aht ,at (married woman), however, even an unmarried lady or
girl has these restrictions, especially since they are also Niddos.
Conclusion of the Teshuva. R’ Wosner finishes off as follows:
“There might be room to be lenient to caress him once in a while
in a healing manner, but not in an ongoing way.” I believe that
this means that sometimes a child might get worked up, agitated
or nervous, and needs to be calmed down with a healing or
soothing touch, which might be permitted once in a while.
Additional Poskim. A world-renowned Posek in Brooklyn,
NY, and a person who often deals with these and similar issues,
including organizations in related fields, is Rabbi Dovid

Cohen shlit’a, Rav of Congregation Gvul Ya’avetz. This writer
spoke to Rabbi Cohen and he was of the opinion that all sorts
of the above activities are prohibited even for special-needs
children. This is also the opinion of Rabbi Tzvi Veber shlit’a
(Posek of N’vei Yaakov), as quoted in Guidelines-Yichud (2).
See also the words of R’ Yaakov Kaminetzky zt”l (3) who
does not directly discuss this case, but there may be room to
infer from his words that it is prohibited.

Chacham Rabbeinu Moshe Cordovero zt”l (Pardes Rimonim) would say:

    “w,tzv vsgv lu,n ukscvw - In Kabbalistic terms, the Kohanim are the quality of sxj (kindness) whereas the Leviim are the

quality of ihs (strict justice). The purpose of the Leviim is w,rakw to serve and assist the Kohanim, as a means of combining

with the chessed and limiting the din. When Korach, who was a Levi, rebelled and wished to recreate the purpose of the

Leviim, he allowed the din to become overpowering. Thus, wukscvw - he needed to be separated and swallowed into the earth.” 

A Wise Man would say:

   “Emotion will not drive you crazy. What will drive you crazy is the fear of emotion.”                                                  



     Let’s understand. What was Korach’s point? He told Moshe Rabbeinu, “The whole nation is holy, why do you think you
are better than everyone else?” Korach had, what we would call today, an “attitude.” I am equal to you - we are the same! All
Jews are special. Everyone in our kehilla is G-d fearing and keeps halacha! We don’t need a Rav or anyone else to tell us what
to do! We know how to learn and can look up a shaila in the Mishna Berura as good as anyone else! This is an “attitude” that
truly buries those that have it - as we see literally in Korach’s case. People want EVERYONE to be exactly the same, to be
treated equally. And yet, we know that the word for "ruchm" which means an entire group of people is comprised of three core
letters: "r" "c" "m". Some people are "m"ohehs , some are "c"ohbubh  and still others are "r"ohga . In every community there are the great
and righteous people who are the leaders, the regular people who are followers, and the wicked people who are the
troublemakers! Even the ohgar are necessary, as we learn from the Sefer Terumas Hakri, that just as the ,rye (spices) were
made up of various spices, and one of them was the vbckj, an extremely bitter spice, obviously it was important. The ketores
would not be complete without it. In fact, the powerful smell of the vbckj actually enhanced and strengthened the other spices!
     Thus, we see that every single member of the ruchm is important - and yet each person has a different mission. No two people
are alike and there is something to be gained from everyone, even the rasha. Sometimes an evil action can spur an entire
kehilla to improve or inspire the people to stand up for what is right. But what Korach failed to realize is that although everyone
is important and holy - not everyone is EQUAL! We need leaders, we need askanim, we need followers and we even need
wicked people! Who knows if Korach’s fate might have been different had he heeded this important message? Shouldn’t we?
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    The Mishna in Avos describes a machlokes that is "ohna oak" as that of Hillel and Shamai, while one that is not "ohna oak"
is like Korach and his followers. The famous question is asked: if the Mishna mentions Hillel and Shamai as the opposing
principles, then shouldn’t it say Korach and Moshe as well? The answer is that as far as Korach and his followers were
concerned, Moshe was non-existent. They were not seeking the truth; they were only interested in what pertained to them -
who amongst them would become the leader. A machlokes that is "ohna oak", is where each side is willing to hear the other’s
opinion and change accordingly in order to achieve the truth, like htna ,hc and kkv ,hc, who were not two “teams” trying to
defeat one another, but rather two Tzadikim who listened to each other and even changed their own opinions if they felt the
other was more correct. On the other hand, a machlokes "ohna oak tka" is where no one is interested in any other opinion but
their own - even when they know they are wrong. Korach demonstrates this, even when he knew that ",nt u,ru,u ,nt van".
     By every chasuna, we give a beracha to the chosson and kallah that their zivug should be  vkug"vph" . My machshava here is
that we can learn a lesson from the first Rashi in Parshas Korach, when he says:  uz varp"vph",arsb  - “This parsha is
expounded well.” Just as we learn a beautiful lesson on how to value the opinion of another, it is so important in a marriage to
always listen to the opinion of the other spouse first and seek the truth, even if it means disregarding your own opinion. 
     R’ Shlomo Zalman Auerbach zt”l always said that the key to a good marriage is that even when you disagree, you should
not be disagreeable! Furthermore, the amount of posukim in this parsha is 95 - the gematria of "vph"  further reminding us of
the very important concept of shalom bayis and avoiding machlokes! The Satmar Rebbe zt”l adds that the 95th mitzvah in
the Torah is "ofu,c h,bfau asen hk uagu" the mitzvah to build a ygn asen, a home in which the shechina will be happy to reside.

 wv kve kg utab,, gusnu wv ofu,cu ohause okf vsgv kf hf(d-zy)

                                                                                                                                                                                                             

wudu ovn sjt ,t h,grv tku h,tab ovn sjt runj tk o,jbn kt ip, kt rnthu stn vank rjhu(uy-zy) 
     The Torah describes in vivid detail how Moshe reacted to the inflammatory words of Korach followed by Dasan and
Aviram, and their pathetic attempt to usurp power and rebel against the word of Hashem. “Moshe was exceedingly angry,
and he said to Hashem, ‘Do not accept their offering. I have not taken a donkey from a single one of them, and I have not
harmed a single one of them.’” Rashi explains that the words "vank rjhu" do not mean that he was angry, but that he was
very distressed at the current state of affairs. R’ Reuven Margolis zt”l (Sdei Margolis) emphasizes that Moshe Rabbeinu
was a "okaun" - a complete and wholesome individual, whose righteousness and G-dliness was evident in everything he
did, and thus, when a situation arose that would normally cause another person to become enraged, Moshe would never
allow himself to fall to this level. Instead, he became “distressed” - that another Jew could stoop to such nonsense.
      It was said about the great Slonimer Rebbe, R’ Sholom Noach Barzovsky zt”l, author of “Nesivos Sholom,” that he
devoted his entire life to his yeshivah, his talmidim and his chassidim. “However,” he was always careful to add, “although
I give everything of myself, there is one thing that I will never sacrifice - and that is my middos. It is better that the
yeshivah would be ravaged and decimated, as long as the ‘Bein Adam Lachaveiro’ is not affected!”
     The Nesivos Sholom did not just live this mentality for himself; he imparted a love of every fellow Jew to each and
every talmid, chasid and petitioner who came to see him. He would encourage his chassidim to look out for the welfare of
other yidden and always give them the benefit of the doubt, in every situation. On one occasion, a Slonimer chasid came to
the Rebbe to inform him of his upcoming daughter’s wedding. “Rebbe,” said the man, “in honor of the chasuna, I feel I
should be mekabel (accept) a good deed upon myself on the day of the wedding. I am thinking that I should fast all day.”
     R’ Sholom Noach patiently took his chasid’s hand and said, “Why must you fast? It will weaken you and not allow you
to enjoy this special day. You may even become ill as a result. No, if you want to be mekabel something upon yourself, do
this: work on the middah of bein adam lachaveiro, and specifically on the day of the wedding, do not allow yourself to
become upset at anyone who cannot or does not come to the wedding. This is a good middah to work on.” 
     The Rebbe smiled warmly at his chasid who immediately accepted upon himself this kabbalah. Unbeknownst to him, a
few weeks before the wedding, a major global event took place. The Gulf War broke out with an extensive aerial bombing
attack on January 17, 1991. The Gulf War, also known as Operation Desert Storm, was a campaign of coalition countries
led by the United States, in response to Iraq’s invasion and annexation of neighboring Kuwait. While Israel did not take
part in the war from a military standpoint, the country was bombarded with SCUD missiles from Iraq after Saddam
Hussein followed through on threats to target Israel if coalition forces invaded Iraq. The damage caused by the 39 Iraqi
Scud missiles that landed in Tel Aviv and Haifa was extensive. Approximately 3,300 apartments and other buildings were
affected in the greater Tel Aviv area. Beyond the direct cost of damage to property, the Israeli economy was severely hurt by
the inability of many Israelis to work or even venture outdoors under the emergency conditions. The economy functioned at
no more than 75 percent of normal capacity during the war, resulting in a net loss to the country of $3.2 billion.
     Under these extreme circumstances, the wedding of the Slonimer chasid’s daughter took place. Of course, the wedding
took place during the day, under the constant threat of attack, with air-raid sirens going off at any time of day and night.
Not surprisingly, very few guests showed up to the wedding. Many of the family’s relatives didn’t even come, and
although at first, the chasid was disappointed at his many friends, relatives and Rabbanim whom he expected to partake in
his simcha, he clearly recalled the kabbalah he made at the behest of the Nesivos Sholom to not become agitated. 
     The chasid concluded, “In the days after the wedding, I received so many calls and excuses for why people did not come
to the wedding. B”H, I wasn’t upset in the slightest. But in all honesty I must confess: fasting would have been ten times
easier than keeping this kabbalah!”                                                                                                                                                         

 ktu vktv ohgarv ohabtv hkvt kgn tb urux
 o,tyj kfc upx, ip ovk rat kfc ugd,(uf-zy)

 /// ktrah hbc lu,n ohukv ofhjt ,t h,jek vbv hbtu(u-jh)
    The Torah says that Moshe was commanded to take the
Leviim from among the children of Israel and purify them.
He would have a razor pass over their entire flesh, removing
their hair. Afterwards, all the Jewish people were to place
their hands on top of the Leviim, as a person would place his
hands on top of an animal before it is sacrificed (vfhnx).
Aharon would then raise each Levi by his hands and feet,
waving them as a priest would raise and wave a sacrifice.
     In a sense, the Leviim were “human sacrifices.” Hashem
accepted this korban - not to be brought on the altar - but
rather, this “sacrifice” was to be given to the kohanim as
assistance in performing the service in the Mishkan. But why?  
   R’ Simcha Bunim Berger shlit’a explains that since the
first-born of the Jewish people sinned with the Golden Calf,

    EDITORIAL AND INSIGHTS ON
     THE MIDDAH OF .... mmmmmiiiiillllleeeeewwwwwyyyyy

CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

they became disqualified from future service. The Leviim
were now chosen in place of the ohrufc - first-born sons, in
order to atone for their sin. This was from the perspective of
the Jewish people. However, there was also a major benefit
from the perspective of the Leviim. What was that benefit?
     This whole procedure might have made the Leviim feel as
if they were being treated more like objects than human
beings. Indeed, the Medrash explains that following this
process, Korach was seen on the street, with a totally shaved
head, beard, and entire body. The Medrash says that he was
humiliated. His ego could not allow himself to be treated this
way. In reality, this was the ultimate test of self-sacrifice. In
order for the Leviim to truly represent the Jewish people, they
had to be pure, and that purity came from WILLING to be
like a korban. For that, they had to sacrifice their ego. For
Korach who was unable to be humble this was his downfall.

 FROM THE WELLSPRINGS OF 
R' GUTTMAN - RAMAT SHLOMO

lyn: When he was a very young child, R’ Nochum

Twerski zt”l of Chernobyl lost his mother. His father
remarried but his step-mother had little time and patience
for him and treated him harshly. On one occasion, young
Nochum came home from cheder to eat lunch but no one
was home. On the stove were fried eggs and the boy was
quite famished. Knowing the size of the portion his step-
mother would usually give him was not big, he took a
somewhat smaller portion for himself and ate alone.
    Suddenly, his step-mother came home while he was
eating and became enraged. She walked over and slapped
the child. The boy was perplexed. “What have I done?” he

the child. The boy was perplexed and in tears. “What have I
done?” he asked. “You were not home and I took less than
what you would normally have given me.” 
     She looked at him and said loudly, “Alein nemt men

nisht.” (You do not take by yourself)
    R’ Nochum recalled this story years later and said, “This
episode taught me a lesson which remained with me
throughout my entire life. Whenever I have a question
regarding any issue, I go to the Maggid of Mezeritch for
his wisdom and advice. Why? Because regardless of what,
when and how I want it, ‘Alein nemt men nisht.’”
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by the Bais 
Hora’ah

I recently 
made a shidduch for one of my children. 
At the l’chaim the shadchan wished me 
mazel tov and left. It later occurred to me 
that he probably came for his shadchanus 
fee and I was so busy with the simchah that 
I forgot. The shadchan lives in a different 
and somewhat distant neighborhood, so it 
would be difficult for me to go to drop off 
the money. 
Q: Am I required to make the effort to 
drop off the money to avoid violating 
bal talin (delaying paying an employee’s 
salary) and to fulfill b’yomo titen s’charo  
(the mitzvah to pay an employee on 
completion of his term of employment)?
A: An employer does not violate the 
prohibition of bal talin unless the employee 
requests his salary. If an employee 
leaves without requesting payment, the 
prohibition is not violated (C.M. 339:10). 
The Torah states, “An employee’s salary 
should not be withheld by you.” In other 
words, the prohibition is violated when 
the employer decides to withhold his 
employee’s salary, but if the employee 
never requests payment he is thereby 
agreeing to accept payment at a later date, 
so the prohibition is not violated (Sma 
339:16). 
However, it is not necessary for an 
employee to verbally ask to be paid. If an 
employee appears before his employer but 
does not verbally ask to be paid because 
he is too shy, it is considered as though he 
requested payment. This is because it is 
evident from his behavior that he wants to 
be paid at that time (Ahavas Chessed 9:11). 
Therefore, in your case, since it appears 
that the shadchan came expecting to be 
paid, it is as if he requested payment and 
the prohibition applies. According to some 
authorities, even when an employee does 

 May I borrow your car for the evening?” Yehudah asked his 
neighbor Daniel. “I want to visit a friend in another town.”
“You’re welcome to use it,” said Daniel. “It’s an old car, 

though, not worth much, so I have liability insurance but no collision coverage.”
“That’s OK,” said Yehudah. “I don’t expect to get into an accident.”
Yehudah stopped along the way to eat. He parked on an incline, so he applied the handbrakes.
When Yehudah resumed driving he forgot to release the handbrakes. After driving on the 
highway for about 20 minutes he smelled a burnt odor. He stopped and checked the motor, 
but it seemed fine. He continued driving.
Only when he reached his destination did Yehudah notice that the handbrakes had been on. 
“You might have damaged the brakes!” his friend said. “You can’t drive home until they cool 
down and you check them.” 
After spending two hours with his friend, Yehuda got into the car and tried the brakes; they 
seemed to respond. “I’ll take a spin around the block,” he said. 
“The brakes seem all right,” Yehudah told his friend. “I’m going to head home.”
On the way, Yehudah tested the brakes and they responded properly. At one point, a truck 
in front of him slowed down. Yehudah hit the brakes, but they didn’t respond! He veered 
onto the shoulder and crashed into the barrier. Fortunately, he was not injured, but the car 
was totaled.
“You were negligent to drive with the handbrakes on,” Daniel told him. “You clearly burned 
the brakes.”
“It’s unlikely that the brake failure was due to the handbrakes, since the brakes only grasp 
the back wheels,” replied Yehuda. “Also, 
I tested the brakes afterward and they 
responded. They probably failed for 
some other reason, unrelated to me.”
Yehudah and Daniel came to Rabbi 
Dayan. “Is Yehudah liable for the car?”
“Yehudah is liable,” ruled Rabbi Dayan, 
“since some possibility remains that 
his negligence contributed to the brake 
failure.”
“Could you please explain?” asked 
Yehudah.
“A borrower is liable — even if the 
borrowed item was lost through 
circumstances beyond one’s control 
(oness) — unless the item failed through 
normal use (maisah machmas melachah),” 
explained Rabbi Dayan. “Thus, the 
Rambam (Hil. She’eilah 1:1) writes that if 

bhi hotline

THE WERDIGER EDITION לע"נ הרה"ח ר' נחמי'ה בן הרה"ח ר' שלמה אלימלך ז"ל DEDICATED BY HIS SON R’ SHLOME WERDIGER

UNDER THE AUSPICES OF HARAV CHAIM KOHN, SHLITA

story line

total loss!

Issue #316     |     Korach      |      Friday,  July 8, 2016      |      3 Tammuz 5776

delaying 
salary payment

If you sign an agreement, 
you are bound by its terms 
even if you do not fully 
understand what it says, 
such as portions written in 
a different language or in 
fine print.
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not request his salary and the Biblical 
prohibition will not be violated, it is 
prohibited to withhold his salary (Pischei 
Teshuvah 339:7).
On the other hand, it is not necessary for 
an employer to pursue his employee to 
pay his salary; the employee must come 
to collect. [See B.K. 46b: “The one who is 
in pain goes to the doctor.”] Therefore, 
if an employee requested payment and 
at the time the employer did not pay 
him, but later the employer contacted 
the employee and informed him that the 
money is available and the employee does 
not return, the employer does not violate 
bal talin. 
There is no source that indicates that 
the employer has an obligation to go 
to his employee to pay him. The Torah 
only commands that an employer not 
withhold an employee’s salary; thus if the 
employee does not come, the employer is 
not withholding his salary (Ahavas Chessed 
9:11 with Nesiv Chessed 31, Kesef Kodashim 
339;cf. Mishpetei Tzedek, Garmizan 149).
It also essential to note that the prohibition 
of bal talin does not always apply for a 
shadchan. When one contacts a shadchan 
and asks him/her to find a shidduch, the 
shadchan is an employee and bal talin 
applies. If the shadchan initiated the 
shidduch on his own, he is not an employee; 
his payment stems from the fact that he 
has provided a beneficial service (hanaah) 
(C.M. 264:4 and Gra 264:13; 185:13). Since 
the obligation to pay in such a case is a 
general debt that one owes rather than an 
employment agreement, it is not subject 
to the prohibition of bal talin (see Ketzos 
75:13). 
Accordingly, when it is difficult to pay 
immediately, it is acceptable to delay 
paying the other party without violating 
bal talin. (See Pischei Teshuvah 89:2 for 
another reason why bal talin does not 
apply in such a case.)

money matters

a person borrowed an animal to ride on and it died while traveling, the borrower is exempt.
“However, the Rosh (B.M. 8:4), cited by the Tur and Rema (C.M. 340:3), qualifies this,” 
continued Rabbi Dayan. “He maintains that the borrower is exempt only if the animal died 
because of the work, e.g., it tripped or was overexerted and overheated. However, if there 
was no indication of stress, the borrower cannot swear that the animal died because of the 
work; maybe it died naturally. Thus, he remains liable.”
“What is the root of this dispute?” asked Yehudah.
“Beis Yosef defends the Rambam’s position that we cannot obligate the borrower out of 
doubt when it may have died from work,” replied Rabbi Dayan. “Furthermore, since the 
animal died en route, it likely died from the work; the borrower simply swears that it died 
while traveling. The Shach (340:7), however, sides with the Rosh and Rema. He explains that 
the borrower must swear with certainty what happened to the animal. Furthermore, since 
no exertion was noticed we cannot presume that the animal died due to the work.
“The Ketzos (291:11; 340:4), based on the Ra’ah, argues that when it is not known what 
happened to the item the borrower is exempt (eini yode’a im nis’chayavti),” added Rabbi 
Dayan. “However, he agrees that if the borrower was initially negligent he remains liable (eini 
yode’a im peraticha); certainly if the loss can be remotely linked to the negligence (techilaso 
b’peshia v’sofo b’oness), as in our case.
“Thus,” concluded Rabbi Dayan, “Yehudah remains liable unless it is ascertained that the brake 
failure was completely unrelated to the negligence with the handbrakes.”

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com
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Repairs
Adapted from the writings of  Harav Chaim Kohn, shlita

(Adapted by Rabbi Meir Orlian from the writings of Harav Chaim Kohn, shlita)
Q: Who is responsible for repairs to a rental unit?
A: This issue, as well, depends on the stipulated terms and the local practice of most people for 
such a dwelling (Rema 314:2; Aruch Hashulchan 314:1).
If the common practice is unclear, the guiding halachic principle is: Repairs that require 
professional service or that relate to the structure of the house for proper dwelling are the 
landlord’s responsibility; repairs that are not of a professional nature and relate to daily use are 
the tenant’s responsibility. 
For example, structural, electrical and plumbing issues necessary for proper maintenance of the 
house are the landlord’s responsibility; light fixtures, furniture and appliances are the tenant’s 
responsibility. If the tenant paid for repairs incumbent upon the landlord, he can deduct it from 
the rent (C.M. 314:1; Kesef Kodashim 314:1).
Affixing a mezuzah or roof railing, which are obligations upon the dweller, is also the tenant’s 
responsibility (C.M. 314:2; Y.D. 291:2. See Pischei Choshen, Sechirus 6:[6] regarding the railing of a 
porch intended for use).
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 לרפו״ש ר׳ יוסף בן איטא חיה, ור׳ אלטר חיים בן יהודית, ור׳ ברוך מרדכי בן טעסיל, ור׳ אברהם בן רחל, ור׳ מתתיהו חיים בן עטיל  
 ולרפו״ש לאה בת שרה ריבא, וביילא ברכה בת אסתר ורחל בת חיה ביילא, וחיה צביה בת בילא זיסל בתוך שאר חולי ישראל

 
Yahrtzeits of our 

 ְגדֹוֵלי ִיְׂשָרֵאל
 ט' תמוז

5665 - 5754 
1905 - 1994 

The Klausenberger Rebbe, ר׳ ְיקּוִתיֵאל ְיהּוָדה 

Halberstam ַזַצ״ל, a great-grandson of the 

 ,of Sanz, was born in Rudnik ִדְבֵרי ַחִּיים

Poland, to ר׳ ְצִבי ִהירׁש ְוַחָיה ִמְנדל. Orphaned 

of his father at 13, he married a cousin,  

 and their 11 children ֶּפְסָיה .in 1921 ,ֶּפְסָיה ט טלּבֹוים

perished during WWII. The Rebbe came to the US in 

1946, and lived in Williamsburg. He married his 2
nd

 wife, 

ֶאֶרץ  Ungar, in 1947. The Rebbe emigrated to ַחָיה ֶנָחָמה
 in ְנַּתְנָיה in 1960 and founded Laniado Hospital in ִיְׂשָרֵאל

1975, a/er 15 years of fund-raising. In 1982, he founded 

 During his last 15 years, the Rebbe founded .ִמְפַעל ַהַׁש״ס

 was ַאַהַבת ִיְׁשָרֵאל and the US. His ֶאֶרץ ִיְׂשָרֵאל in ּכֹוְלֵלי ַׁש״ס

legendary. A prolific ְמַחֵּבר, he wrote the mul5-volume 

 .and others ַהִליכֹות ַחִּיים ,ֶׁשַפע ַחִּיים
  

 
 

 

2nd Pirchei International 
 Learning Program ערב שבת

 לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל 

This week — ָּפָרַׁשת ֹקַרח — is the last week of the 

contest! Do not miss out on the final week! Any boy who 

ever joined can tes5fy how it has changed ֶעֶרב ַׁשָּבת for 

the en5re family. Special thanks to the rest of the family 

for assis5ng in the ְזכּות of a boy being able to par5cipate 

in the ִקּדּוׁש ד׳ of the ֶעֶרב ַׁשָּבת learning contest.  

The contest: During the weeks leading up to ַקָּבַלת ַהּתֹוָרה 

and un5l ַׁשָּבת ָּפָרַׁשת ֹקַרח, learn at least 45 minutes 

before ִמְנָחה every ֶעֶרב ַׁשָּבת, in either your ְיִׁשיָבה or local 

 .Each week is another entry into the raffle .ֵּבית ִמְדָרׁש

Please send in a fax signed by a parent by Monday to 

718 506 9633 with your contact#, fax#, name, ְיִׁשיָבה, 
grade (up to 12

th
 grade), city and state. The prize is a 

beau5ful set of ִמְקָראֹות ְּגדֹולֹות חּוָמִׁשים!  

  

 
 

 
  

Sefer HaChinuch  Some מצות and Ideas based on: 
קרח  -ספר החנוך במנין המצות על פרשת השבוע   

ֶׁשל א ִיְתַעְסקּו ַהּכ ֲהִנים ְּבֲעבֹוַדת ַהְלִוִּים ְול א ְלִוִּים ְּבֲעבֹוַדת ַהּכ ֲהִנים -ִמְצָוה שפ״ט   
 It is a ִמְצַות ל א ַתֲעֶׂשה to have ּכ ֲהִנים and ְלִוִּים changing their roles in the ֵּבית ַהִּמְקָּדׁש. A ּכ ֵהן cannot perform 

the task of a ֵלִוי and a ֵלִוי must not perform the task of a ּכ ֵהן.  
 ִמָׁשָרֵׁשי ַהִמְצָוה

 ,each have their own unique ְלִוִּים and ּכ ֲהִנים The .ד׳ to be en5rely dedicated to serving ֵׁשֶבט ֵלִוי chose ד׳ 

precious and holy roles within the ֵּבית ַהִּמְקָּדׁש. If a ּכ ֵהן would have the opportunity to rely on a ֵלִוי to complete his 

work or vise versa, detachment, laziness and forgeBulness would quickly set in and the task would not be performed 

correctly. When the responsibility for geCng the job done rests on one person, the work is completed sa5sfactorily. 

Regarding work that is shared by two or more people the (ָּבָבא ַּבְתָרא כד:) ְּגָמָרא gives a ָמָׁשל of a ְקֵדָרה ְדֵבי ְּתֵרי, a pot of 

food on the fire belonging to two people, ל א ֲחִמיָמא ְול א ָקִריָרא, never gets fully heated or completely cooled down [It 

just remains warm]. If two or more people share the same responsibility, each person will shi/ the blame onto the 

other(s) and the task is almost always incomplete.     

∞ ∞ ∞ 
ַמֲעֵׂשר ִראׁשֹון   -ִמְצָוה שצ״ה   

 It is a ִמְצַות ֲעֵׂשה to separate one tenth of the gathered grain produce and give it to a ֵלִוי.  
 ִמָׁשָרֵׁשי ַהִמְצָוה

 In His kindness, He chose for the .ֵּבית ַהִּמְקָּדׁש in the ד׳ was chosen to dedicate their lives to serving ֵׁשֶבט ֵלִוי 

 would receive their crop from the ְלִוִּים in an honorable fashion. The ְׁשָבִטים receive their wages from the other ְלִוִּים

field a/er it was cut, and are not to be involved in toiling the earth or cuCng the crop. [This allows the ְלִוִּים to 

dedicate more of their valuable 5me to serve ד׳ - see מֹוֶרה ְנבּוִכים ֵחֶלק ג].  

 The ִחינּו con5nues with an interes5ng thought. In reality the ְלִוִּים should only be en5tled to receive one 

twel/h of the grain produced. The twelve tribes each had an equal share in ֵׁשֶבט ֵלִוי .ֶאֶרץ ִיְׂשָרֵאל’s por5on in the land 

was worked by other ְׁשָבִטים on their behalf, and they were responsible to give the ְלִוִּים the gathered grain from ֵלִוי’s 

original por5on of a twel/h. Why were the ְלִוִּים en5tled to receive one tenth? The ִמְצָוה to give the ֵלִוי one tenth of 

the produce, demonstrates a special honor. The ְלִוִּים are en5tled to this form of wages which was also free from any 

other expenses, because they are the King’s [ד׳’s] servants and honoring His servants is honoring the King.   

 The ִחנּו explains the  (ָאבֹות ג:י״ז) ִמְׁשָנה that ַמְעְׂשרֹות ְסָיג ָלע ֶׁשר, giving ַמֲעֵׁשר is a protec�on for wealth, 

as being a powerful ְּבָרָכה for anyone who supports the ‘King’s servants’ [e.g. ְּבֵני ּתֹוָרה]. The ִחנּו  

promises,ַהְּמַחֶּיה ְמָׁשְרֵתי ד׳ ְּבָממֹונֹו ִּבְרַּכת ד׳ ָּתנּוַח ָעָליו ְּבָכל ֲאֶׁשר ֵיׁש לֹו - one who sustains ד’s servants through 

his wealth will merit that the  blessing of ד׳ will be seen in everything he possesses! 

 

 

A woman came in to the 

 of the Klausenberger ִׁשְבָעה

Rebbe ר׳ ְיקּוִתיֵאל ְיהּוָדה  ,ַזַצ״ל
 carrying a bag with ,ַהְלֶּברׁשטַאם

a pair of black socks. She had 

been in the D.P. camp together 

with the Rebbe. She began her 

story, “The Rebbe once called 

me over and asked me why I 

was walking without socks? I 

explained that I was a ְיתֹוָמה, an 

orphan, and could not afford 

socks. He sat down and took off 

these socks and said, “A  ַּבת
 needs to be wearing ִיְׂשָרֵאל

socks…I don’t!” His ִצְדקּות was 

matched by his ַאֲהַבת ִיְׂשָרֵאל! 
 

  

 

 

 

 

 

 

 
 

 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל
 לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ טשרנה בת ר׳ מאיר ליבער ז״ל

 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א

 ר׳ יְקּוִתיֵאל יְהּוָדה ַהְלֶּברׁשטַאם זַַצ״ל

 

  

 

 Pirchei of Kensington would like to express our sincere 
appreciation to Azriel Kempler for ליל שבועות and for 
subbing as a leader whenever needed and for giving  
shiurim on a regular basis. Keep up the good work! 

 This week’s learning program is dedicated: 

 לרפואה שלמה לר׳ יוסף בן איטא חיה שליט״א
 ולע״נ הבחור הנחמד ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

   
 הדלקת נרות עש״ק

 
סוף זמן 

 קריאת שמע 

 סוף זמן תפלה 

 שקיעה 

  מוצש״ק 

For Locality Only 

PAI NEWS 
 

Due to tragic events taking 

place in ארץ ישראל and around 

the world, please try to say 

extra תהלים for אחינו בני ישראל in 

all of our תפלות and before/

after all of our learning and 

doing מצות. Every תפלה counts! 

In the זכות of the collective 

 

 
 



 

 :Questions of the week ַרִׁש״י 

1. Why were the laws of ַמְּתנֹות ְּכֻהָנה taught immediately a/er the 

incident with ֹקַרח? 

2. Why was the pledge of הקב״ה promising the ְּתרּוָמה and ַמֲעֵׂשר 

as a por5on for the ֹּכֲהִנים called a ְּבִרית ֶמַלח — a covenant of 

Answers 

1. Un5l ֹקַרח, no one ques5oned the ְּכֻהָנה and its benefits. A/er ֹקַרח ques5oned 

the issue, הקב״ה made a formal statement to quell any future claims. See 

 .(18:8 — ד״ה ַוֲאִני) with a king ָמָׁשל s’ַרִׁש״י

 likened His promise to salt. Just as salt is everlas5ng, always fresh, and הקב״ה .2

preserves other items, so too, is His promise (18:19 — ד״ה ְּבִרית). 

For sponsorship or comments, please call: 718 972 2188 or Fax: 718 506 9633. 

 

ַרב ָלֶכם ְּבֵני ֵלִוי (ַּבִמְדָּבר טז:ז)…   
ְול א … ָרָאה ַׁשְלֶׁשֶלת ְּגדֹוָלה יֹוְצָאה ִמֶמנּו, ְׁשמּוֵאל … ְוק ַרח ֶׁשִּפֵּקַח ָהָיה, ָמה ָרָאה ִלְׁשטּות ֶזה …

ַרִׁש״י)…(ָרָאה ָיֶפה,ְלִפי ֶׁשָבָניו ָעׂשּו ְּתׁשּוָבה  

… But ק ַרח, who was a clever person, what did he see to do something so 

[ridiculously] stupid? … He saw [with his prophecy] that he was des�ned to be the 

father of a line of great people, including ְׁשמּוֵאל … However, he was mistaken in 

what he saw, for it was his children who did ְּתׁשּוָבה [and merited to survive] …  

 (ַסְנֶהְדִרין קי.) ְּגָמָרא quotes the (כו:יא ד״ה ּוְּבֵני ק ַרח) ָּפָרַׁשת ִּפְנָחס in ַרִׁש״י 

that the ְּבֵני ק ַרח were s5ll placed in ֵגיִהּנֹום but in a high place. ַרִׁש״י in (מב:א) ְּתִהִּלים 

elaborates on this ְּגָמָרא. He explains that at the moment that everyone was falling 

into ֵגיִהּנֹום, the earth around the ְּבֵני ק ַרח stayed up and did not collapse [since they 

were ַרִׁש״י .[ַּבַעֵלי ְּתׁשּוָבה con5nues that in that place they were זֹוֶכה to compose 

chapters מב thru מט in ְּתִהִּלים. The ְזכּות of their ִׁשיָרה gave them רּוַח ַהּק ֶדׁש,  un5l 

they reached the level of ְנִביִאים, and elevated them to be redeemed out of ֵגיִהּנֹום.  

 The ְּבֵני ק ַרח became leaders in their own right, and reestablished the 

new and pres5gious family, yet they were always referred to as ְּבֵני ק ַרח, the sons of 

 did not die and it remained intact. This teaches us just how ק ַרח The family of .ק ַרח

great is the merit of good children. They brings credit to their family for both the 

future and the past genera5ons.  

∞ ∞ ∞ ∞ ∞ 

 It was יֹום ִּכּפּור eve and the ֵּבית ִמְדָרׁש of Yeshiva Ohr Somayach in ְירּוָׁשַלִים 

was filled to capacity. The ins5tu5on’s faculty and hundreds of young men from 

around the globe, most of whom had made their voyage from nonobservance to 

authen5c ּתֹוָרה Judaism, had just completed the ָּכל ִנְדֵרי service. They sePled in 

their closely crammed seats to listen to an address by one of their ָראֵׁשי ְיִׁשיָבה, R' 

Nachman Bulman ַזַצ״ל. 

 R' Bulman was a brilliant ַּתְלִמיד ָחָכם, a profound thinker, and an 

emo5onal orator. He had been a teacher and a rabbi in America and Israel for 

more than forty years and had a very close rela5onship with his students. As their 

mentor and leader, he stepped to the podium in front of the ָארֹון ַהקֹוֶדׁש to address 

the assemblage. Wearing his ַטִּלית and white ִקיטל, he looked majes5c on this most 

solemn night of the Jewish calendar. 

 “There is a very touching scene that takes place in many Jewish homes 

just before everyone is ready to go to shul for the start of יֹום ִּכּפּור,” Rabbi Bulman 

said. “Fathers and mothers gather their children and fervently bless them. This 

prayer is known as the ִּבְרַכת ַהָּבִנים, the Blessing of the Children. 

 “Many of your fathers don’t know about this יֹום ִּכּפּור custom. Many of 

your fathers would not be able to bless you properly from a ּתֹוָרה perspec5ve. 

Tonight, I will take their place. I will bless each of you, but first I wish to relate a bit 

of history.” 

 Rabbi Bulman explained that when the Ponevezher Rov, R' Yosef 

Kahaneman (1886-1969), first opened the Ponevezher Yeshiva in ְּבֵני ְּבַרק, he also 

opened an orphanage, which he called ָּבֵּתי ָאבֹות. He was asked why he didn’t call it 

 the standard name for an orphanage. He explained that he wanted ,ֵּבית ְיתֹוִמים

both the children and their teachers to focus on the bright future ahead and not on 

the unfortunate past. “These liPle boys will eventually be fathers in ְּכַלל ִיְׂשָרֵאל,” the 

Ponevezher Rov said. “They will be part of our future. That is why it’s called  ָּבֵּתי

 ”.Home of Fathers, to emphasize their posi5ve future ,ָאבֹות

 “And so tonight,” said Rabbi Bulman, “I will bless all of you, but I will not 

call it ִּבְרַכת ַהָּבִנים, Blessing of the Children; rather, I will call it ִּבְרַכת ָהָאבֹות, Blessing 

of the Fathers, for all of you are fathers, in the sense that from you will come 

new genera5ons of commiPed ּתֹוָרה Jews, who will be a pride to all of  ְּכַלל

 .ִיְׂשָרֵאל

 * The ָחֵפץ ַחִּיים offers a prac5cal solu5on for both individuals who are well

-to-do and those who are not so well-to-do. Any person so overwhelmed 

with their responsibili5es that they do not have the 5me to be personally 

involved with ְּגִמילּות ֶחֶסד, should engage a trustworthy person to whom he can 

delegate the responsibility. Even an individual who is not well-to-do can set aside 

some small amount of money, bit by bit, and establish a small ְּגַמ״ח. In this manner he 

will be able to fulfill the ִמְצַות ֲעֵׂשה ְדאֹוַרְיָתא of ִאם ֶּכֶסף ַּתְלֶוה. 
 *This is intended only as a brief synopsis. Review of the ֵסֶפר ַאֲהַבת ֶחֶסד is far more extensive and appropriate. 

A Loving Kindness Moment:  חלק ב׳ פרק י״ד —ֵסֶפר ַאֲהַבת ֶחֶסד  

The ָחֵפץ ַחִּיים suggests that this is what is implied by ָתָנא ְּדֵבי ֵאִלָּיהּו: when ְּבֵני ִיְׂשָרֵאל were in ִמְצַרִים, they got 

together, … and they made a covenant together to do ֶחֶסד with each other. Rich and poor, each according to 

his ability, did ֶחֶסד among themselves and this was one of the things that brought about the ְּגֻאָּלה   

  

Living with the Torah 
Fathers and Sons 

Adapted from: Echoes of the Maggid (with kind permission from ArtScroll) 
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of 
the bigger picture. Use them as a starting point for further in-depth study. 

*Halacha Corner:  
 ִהְלכֹות ִעְנָיֵני ְדיֹוָמא: ֵּבין ַהְּמָצִרים

• During ֵּבין ַהְּמָצִרים (the 3 weeks from ט׳ ְּבָאב -ז ּוי״ז ַּתמ ), one should 

not buy new clothing or eat new fruit that would require a ֶׁשֶהֱחָינּו.  

• One can be lenient and make a  ֶׁשֶהֱחָינּוִּבְרַכת  on a new fruit if he eats 

the fruit on ַׁשָּבת or if it is a seasonal fruit which will not be 

obtainable a/er ט׳ ְּבָאב. 

   
During his last 15 years, the Klausenberger Rebbe founded  ּכֹוְלֵלי
 and the USA, with the goal to complete the ֶאֶרץ ִיְׂשָרֵאל in ַׁש״ס

en5re ַׁש״ס in 3 years. In 1983, he started ִמְפַעל ַהַׁש״ס to learn 30 

 to ֲחִסיִדים monthly. Constantly urging his ,ֲחָזָרה with ,ּבלַאט ְּגָמָרא

learn, he would say, “ ס׳ִאיז דָא ִפיר אּון צװָאנִציג ׁשטּונדֶע ִאין ַא ַׁשָּבת
יֶעדֶער ׁשטּונדֶע ִאיז צּו   ―אּון ִפיר אּון צװָאנִציג קַאִּפיטלֶע ִאין ַמֶּסֶכת ַׁשָּבת 

 ְּפָרִקים and 24 ַׁשָּבת There are 24 hours in a — לֶערנֶען ַא קַאִּפיטל!

in ַמֶּסֶכת ַׁשָּבת — each hour is to learn a ֶּפֶרק!”   

Sage Sayings 
Source: Heard around the ַׁשָּבת table 

 

 
 

 Focus on Middos בס״ד
Adapted from: Lieutenant Birnbaum A Soldier’s Story 

(with kind permission from ArtScroll)  

 

Dear Talmid, 

 The ִוּדּוי, confession, on יֹום ִּכּפּור of the Klausenberger Rebbe, 

 to 5000 plus inmates of the ,ַזַצ״ל Halberstam ר׳ ְיקּוִתיֵאל ְיהּוָדה

Feldafing DP camp, as related by Lieutenant Birnbaum is legendary:  

 A/er ָּכל ִנְדֵרי the Rebbe got up to speak. He stood there with 

a ַמֲחזֹור in his hand, flipping through its pages. Periodically, he asked 

himself, “װֶער הָאט דָאס גֶעׁשִריּבן —Who wrote this? Does this apply to 

us? … ” One by one, he went through each of the sins in ָאַׁשְמנּו and  ַעל
 .and commented how they did not apply to the war survivors ֵחְטא

 or ד׳ Does this apply to us? Have we sinned against — ָאַׁשְמנּו 

man? I doubt it. Let’s  go on. 

 has done to ד׳ Have we been ungrateful for the good — ָּבַגְדנּו 

us? Are we disloyal to ד׳? ... No. ָּבַגְדנּו does not apply to us. 

 From whom could we have stolen?…There was — ָּגַזְלנּו 

nothing to steal… 

 We didn’t speak slander…we couldn’t talk…if we — ִּדַּבְרנּו ּד ִפי 

had any strength to speak, we saved it to answer the SS guards… 

ָטַפְלנּו  ?acted violently … — ָחַמְסנּו  ?We sinned willfully — ַזְדנּו 
  … !We accused falsely? —  No! these don’t apply to us — ֶׁשֶקר

 We were so serious in the…?ַמֲחזֹור Who wrote this — ַלְצנּו 

camps. There was no such thing as smiling or making a joke… 

 One by one, he eliminated each one and then went through 

the ַעל ֵחְטאs the same way… 

 The Rebbe closed the ַמֲחזֹור and cried, “…the sins that apply 

to us is losing our ֱאמּוָנה, faith… How many of us went to sleep at night 

thinking we could not exist another day…? We woke up and could not 

say מֹוֶדה ֲאִני!...We must daven that we must get back our lost ֱאמּוָנה. 

Now that we are free, ד׳, we beg You to forgive us…” 

 My ַּתְלִמיד, this ְּדָרָׁשה spoke to the heart of every inmate and 

soldier (see Lt. Birnbaum, page 163). Such is the power of the ֶרִּבי, 

imbued with pure  ַאֲהַבת ִיְׂשָרֵאל and ִיְרַאת ָׁשַמִים! 
!ְיִהי ִזְכרֹו ָּברּו 

  ֶרִּבי Your                         ,ְּבְיִדידּות
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Shabbos: Ta’am HaChaim  

Korach 5776

It’s All a Matter of 

Perspective 

Introduction 

In this week’s parashah the Torah 

records the rebellion that Korach staged 

against Moshe. Every year we are 

confounded by the audacity of Korach 

and his entourage as they attempt to 

persuade the Jewish People that Korach 

is the correct person for the job, i.e. 

leading the Jewish People and Moshe 

and Aharon should step down. One may 

be led to draw a parallel of this scenario 

to the current Israeli-Palestinian peace 

negotiations, where there have been 

suggestions in the past that the Arab 

people could actually govern themselves 

without requiring any assistance from 

the Israeli government. Anyone who is 

logical would realize that this situation 

would be untenable and the civilized 

land would instantly be transformed to 

chaos and anarchy. Similarly, had 

Korach assumed the leadership position, 

it is possible that he would have 

undermined the basic tenets of the Torah 

and lead the entire nation towards 

apostasy. How, then, can we understand 

what Korach had intended and what the 

Jewish People were hoping to gain from 

this revolt?  

Korach Was a Great Man 

It is well-known that any person who is 

mentioned in Scripture was of a high 

spiritual level. This is despite the 

appearance of an apparently glaring 

deficiency that this person may have had 

in his character. Regarding Korach Rashi 

quotes the Medrash that states that 

Korach was a piekeiach, literally 

translated as a smart person. The word 

piekeiach, however, has another 

meaning, as we recite in the morning 

blessings that HaShem is pokeiach 

ivrim, He opens the eyes of those who 

cannot see. Thus, Korach had far-

reaching vision, to the point where he 

saw in a vision that the great prophet 

Shmuel would be one of his 

descendants, and this led Korach to 

believe that this greatness should 

descend from him. It is noteworthy that 

at Sinai, it is said (Shemos 20:15) vichol 

haam roim es hakolos vies halapidim 

vies hahar ashein vayar haam vayanuu 

vayaamdu meirachok, the entire people 

saw the thunder and the flames, the 

sound of the shofar and the smoking 

mountain; the people saw and trembled 

and stood from afar. The Jewish People 

all saw sounds, which is ordinarily 

impossible for a human being to 

perceive. Korach claimed that the entire 

nation is holy, and as Rashi comments, 

Korach declared that the entire Jewish 

People had heard the commandments at 

Sinai. Yet, Korach, by pursuing his 

dreams of grandeur, demonstrated that 
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his perception of holy matters had 

become distorted.  

Korach Squandered Opportunities for 

Greatness  

At the end of last week’s parashah, 

Shelach, it is said (Bamidbar 15:39) 

vihayah lachem litzitzis urisem oso 

uzchartem es kol mitzvos HaShem 

vaasisem osam vilo sasuru acharei 

livavchem viacharei eineichem asher 

atem zonim achareihem, it shall 

constitute tzitzis for you, that you may 

see it and remember all the 

commandments of HaShem and perform 

them; and not explore after your heart 

and after your eyes which you stray. The 

Medrash states that the color of 

techeiles, blue-dyed wool that is used on 

the tzitzis, is similar in color to the sea. 

The Sea is akin to the firmament, and the 

firmament is similar to the Heavenly 

Throne. Thus, by gazing at the tzitzis, or 

more specifically, at the significance of 

the mitzvah of tzitzis, one can reach a 

level where he is aware of HaShem’s 

Presence in his life. The Medrash 

(Bamidbar Rabbah 18:3) states that the 

juxtaposition of the parashah of tzitzis to 

the parashah of Korach is that Korach 

scorned the mitzvah of tzitzis. Korach 

accomplished this when he and two 

hundred and fifty men from his 

entourage donned clothing that was 

comprised completely of techeiles and 

approached Moshe. They asked Moshe, 

“do these garments require that tzitzis be 

hung on them?” Moshe responded in the 

affirmative, whereby Korach mockingly 

declared, “if a garment that is 

completely comprised of techeiles is 

required to have tzitzis, can four strings 

absolve one's obligation of tzitzis?’ Here 

again is an example of how Korach’s 

perception was distorted. Instead of 

utilizing techeiles as an opportunity to be 

cognizant of HaShem’s Presence in his 

life, Korach chose to scorn HaShem and 

His Torah. Thus, Korach wished to 

prove to the Jewish People that 

everything was a matter of perspective. 

This is similar to the claims that we hear 

in our times that the Torah is, Heaven 

forbid, open to interpretation. Nothing 

could be further from the truth. HaShem 

gave us the Torah and the mitzvos 

contained within as a vehicle to come 

closer to Him and not as a pretense to 

scorn Him and the Torah.  

The Shabbos Connection  

Similarly, HaShem bestowed upon His 

Chosen Nation His Holy Shabbos, a day 

when we can perceive far more than we 

are capable of perceiving during the 

week. It is said (Shemos 16:29) riu ki 

HaShem nasan lachem haShabbos al 

kein hu nosein lachem bayom hashishi 

lechem yomayim shevu ish tachtav al 

yeitzei ish mimekomo bayom hashevii, 

see that HaShem has given you the 

Shabbos; that is why He gives you on 

the sixth day a two-day portion of bread. 

Let every man remain in his place; let no 

man leave his place on the seventh day. 

The Medrash (Medrash Tehillim §92) 

states that Shlomo HaMelech 

contemplated all seven days of the week 

and he was able to find fault with the 

creation of six days but he could not find 
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fault with the Shabbos, as it is a day of 

complete holiness and rest. Nonetheless, 

one who violates the Shabbos is 

punished with death, so even regarding 

Shabbos, Shlomo HaMelech declared 

that it is haveil havalim, futility of 

futilities (Koheles 1:2). This teaches us 

that we must have the correct 

perspective of everything holy, and 

when we observe the Shabbos properly, 

HaShem will reward us beyond our 

expectations. 

Shabbos in the Zemiros 

Shimru Shabsosai 

The composer of this zemer is Shlomo, a 

name formed by the acrostic of the first 

four stanzas. Nothing definite is known 

about him, although some speculate that 

he was the famous Shlomo ben Yehudah 

ibn Gabriol. The zemer concentrates on 

the requirement to honor the Shabbos 

with culinary delights and closes with 

the assurance that the observance of the 

Shabbos will herald the final 

Redemption.  

ְחיּו ְלָפַני, ּוְתַמְלאּו ְצפּוַני  then to thrive ,ְוָאז תִּ

before Me and be filled with My hidden 

bounty. It is said (Tehillim 31:20)  ָמה ַרב

יָך יֵראֶׁ ר ָצַפְנָת לִּ  how abundant is ,טּוְבָך ֲאשֶׁ

Your goodness that You have stored 

away for those who fear You. The words 

ר  .ַשָבת equal in gematria the word ַרב ֲאשֶׁ

This alludes to the idea that the Gemara 

(Shabbos 10b) states that HaShem told 

Moshe, “I have a beautiful treasure in 

My treasure house and it is called 

Shabbos. Go and inform them.” The 

hidden bounty mentioned our passage 

here can allude to the Shabbos itself.  

Shabbos Stories 

Know Your Place! 

Rabbi Mordechai Kamenetzky writes: In 

the mid 1800’s, Rabbi Avraham Shmuel 

of Aishishok served as the Rav of the 

town of Rassein, a small village near 

Kownus, Lithuania. A brilliant scholar 

and the author of the Amudei Aish, the 

community revered him and afforded 

him the utmost respect. Unfortunately, 

the Czar government of that era had 

different visions for a rabbi and 

appointed their own lackey, a puppet of 

the state known as a Rav Mitaam. The 

Rav Mitaam served as the official liaison 

to the Russian Government, and any 

official dictate or transaction having to 

do with Judaism went only through the 

Rav Mitaam. Unfortunately for that 

Rabbi, the townsfolk knew of his very 

limited capabilities, and relegated him to 

a seat in the middle of the congregation 

near the Bimah as opposed to the 

traditional place up front near the Holy 

Ark. But one week the young designate 

decided that he had enough. He wanted 

to be afforded the same dignity as Rabbi 

Avraham Shmuel. He woke up early that 

Shabbos and came to shul before anyone 

arrived. He sat himself down in the seat 

designated for Rabbi Avraham Shmuel 

next to the Aron Kodesh (Holy Ark). No 

one had the nerve to say anything to him 

for fear of government reprisal. During 

that era, immediately before Musaf, all 

congregations throughout Russia said a 
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special prayer on behalf of the 

Government and Czar Nikolai. That 

week the chazzan, it is not known 

whether it was an orchestrated ploy or a 

lapse in memory, forgot to say the 

prayer. He was about to continue with 

the Musaf service when suddenly an 

elderly Jew, a former cantonist soldier 

who was captured as a youngster and 

forced to serve in the Czar's army for 

many years, jumped up from his seat and 

charged toward the front of the 

synagogue. He began raining blows on 

the official designated rabbi, the Rav 

Mitaam. “What kind of Rabbi are you!” 

he shouted. “How dare you allow the 

chazzan to forget the prayer on behalf of 

our benevolent leader? I served the Czar 

faithfully for twenty years and you 

forget to bless him?!” The congregants 

joined the fray, some trying to separate 

the older soldier from the bedazzled 

rabbi, others getting in the blows they 

always longed to afford the government 

appointed rabbi. It was not long before 

the police arrived, and arrested the 

soldier, who was dragged out of the 

synagogue, yelling and hollering about 

the lack of honor afforded his Majesty. 

“After all the years I worked for the 

czar, I will not allow this poor excuse for 

a rabbi, to belittle the dignity of His 

Majesty!” The local policeman could not 

decide the fate of the soldier who struck 

a government official, to defend the 

honor of the Czar. Finally, the case was 

brought to the Governor General of the 

region who asked the “rabbi” to defend 

his inaction. “You see,” stammered the 

Rabbi, “I was sitting very far from the 

Bimah and I truly did not hear the 

chazzan skip, the prayer. After all, I was 

sitting next to the Holy Ark all the way 

up front!” The decision came down from 

the governor’s office. No more would 

the official Rabbi be allowed to sit up 

front. From now on, he must sit amongst 

the people to make sure that all the 

prayers are said correctly. 

(www.Torah.org) 

Shabbos in Halacha  

Opening Food Packages 

 

II Practical Applications 

As we mentioned previously, it is 

preferable that one opens all containers 

and packages prior to Shabbos. The 

following procedures should be followed 

in the event that one inadvertently did 

not open the container prior to Shabbos. 

 

A. Milk Cartons 

One who opens the spout of a milk or 

orange juice carton violates the 

prohibition of קןרע, tearing, and  עשיית

 ,fashioning an opening. However ,פתח

one is allowed to puncture the bottom of 

the container, rendering it unfit for 

further use, and to open the spout 

afterward, to pour the contents into 

another vessel. 

 

 

 

 

 

 

 

http://www.torah.org/
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'תוכם דויקהלו על משה ועל אהרן ויאמרו אלהם רב לכם כי כל העדה כלם קדשים וב  

)16:3(' דומדוע תתנשאו על קהל    
The Medrash Pliah teaches that Korach was motivated to rebel against Moshe when he learned 

about the mitzvah of parah adumah (the red heifer). As Korach’s arguments seem to have no connection 
to the red heifer, how is this Medrash to be understood? In what way did the parah adumah inspire Korach 
to challenge the authority and leadership of Moshe? 

The Roshei Besamim notes that the Medrash (Bamidbar Rabbah 19:6) teaches that although the 
mitzvah of the red heifer is a chok – a mitzvah whose reason isn’t known to us – its rationale was 
revealed to Moshe. Korach argued that the rest of the Jewish people were actually on a higher level than 
Moshe because they performed this mitzvah without any understanding solely to perform the will of 
Hashem. As a result, this mitzvah inspired him to challenge Moshe’s leadership and begin his rebellion. 
 Alternatively, the Chemdas Tzvi cites Rashi (Shemos 20:2), who explains that Hashem said the 
10 Commandments in the singular tense so that Moshe would be able to defend the Jews after the sin of 
the golden calf by arguing that they thought that the commandments, such as the belief in Hashem and the 
prohibition against idolatry, were given only to Moshe and not to them. However, Rashi also writes 
(Bamidbar 19:2) that the red heifer atones for the sin of the golden calf.  

When Korach saw that there was a new means to atone for the golden calf and Moshe’s defense 
was no longer necessary, he was able to challenge Moshe’s authority. Now that there was no need for the 
claim that the singular tense indicated that the 10 Commandments were directed solely to Moshe, Korach 
argued that the entire nation was equally holy because they had all stood at Mount Sinai and heard 
Hashem’s commandments directed to all of them. 

Finally, the Mas’as HaMelech explains that after the Jewish people saw the thunder and heard the 
shofar blasts at Mount Sinai, they became scared for their lives and insisted that Moshe speak to them 
instead of Hashem (Shemos 20:16). The Rashbam explains that had they not made this request, they 
would have heard all of the mitzvos directly from Hashem. Although they elected to forego this 
opportunity, they nevertheless recognized that they were on a level at which they were entitled to learn 
and understand all of the mitzvos on the highest level. When Moshe, to whom the reason for the mitzvah 
of parah adumah was revealed, refused to teach it to them, Korach was motivated to challenge his 
authority, based on the argument that all of the people were equally holy and were entitled to comprehend 
the Torah on Moshe’s level. 
 
 

)16:7( רב לכם בני לוי  
Parshas Korach begins with the tragic revolt led by Korach against Moshe and Aharon in which 

he questions their claims of being Divinely-chosen in an attempt to overthrow their leadership. Moshe 
attempted to quash their rebellion by explaining to them that serving Hashem as Levites was no small 
matter and they should be content with their roles instead of seeking to elevate themselves by serving as 
Kohanim Gedolim. 

The Gemora (Sotah 13b) teaches that Moshe was punished for telling Korach and his followers 
 it is too much for you, children of Levi. When Moshe petitioned Hashem to annul the – רב לכם בני לוי
decree preventing him from entering the land of Israel, Hashem answered him (Devorim 3:26) using a 
similar expression: רב לך – it is too much for you – to hint that Moshe sinned in using this expression 
when addressing Korach. What was Moshe’s error in speaking to Korach in this manner, and in what way 
was his punishment measure-for-measure and not just a linguistic play on words? 

 1



 2

The Manchester Rosh Yeshiva explains that although Korach and his followers committed a 
grave sin in their rebellion against the leadership of Moshe and Aharon, it was still inappropriate for 
Moshe to speak to them in this way. Moshe told them that the spiritual elevation they sought was too 
much for them. Several commentators explain that Hashem instilled within us a natural lack of 
satisfaction with our lot so that we will constantly seek to grow and change in spiritual endeavors.  

Although they were mistaken and misguided, it was still incorrect to speak to them in a manner 
which implies that the pursuit of spiritual growth is capped and limited. Moshe’s desire to enter the land 
of Israel to grow through doing the mitzvos which may uniquely be performed there was met with a 
response similar to the one he had used to allude to the impropriety of his message to Korach. 
 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) As it is forbidden to name a child after a wicked person (Yoma 38b), why did the righteous 
Yitzhar name his son Korach, which was the name of one of Eisav’s sons (Bereishis 36:5)? 
(Shu”t Chasam Sofer Even HaEzer 2:22, Pardes Yosef, M’rafsin Igri) 

2) Which people who have appeared earlier in the Torah were reincarnated as Korach and his 
assembly? (Rabbeinu Bechaye 16:29) 

 
 

Answers to Points to Ponder: 
 
1) The Chasam Sofer maintains that Yitzhar in fact erred in naming his son after the wicked Korach, and 
this contributed to his downfall. The Pardes Yosef answers that the prohibition against naming a child 
after a wicked person only applies after the giving of the Torah, but Korach was born in Egypt prior to the 
giving of the Torah. The M’rafsin Igri cites the Tosefos Yeshonim, who writes that this prohibition 
doesn’t apply to a name which is given to a baby by Hashem, and the Zohar HaKadosh teaches that 
Hashem gave Korach his name. Alternatively, he quotes the P’nei Yehoshua, who writes that the 
prohibition only applies to names in which the name itself inherently connotes the individual’s 
wickedness, which is not the case with the name Korach. Finally, he suggests that the prohibition only 
applies to the names of evil Jews, but not to names of wicked non-Jews such as Korach. 
 
2) Rabbeinu Bechaye notes that the verse states (16:2) ויקמו לפני משה – Korach and his followers stood 
up before Moshe. It would have been more grammatically correct to say ויקמו על משה – they stood up 
against Moshe. The word לפני also means “before” and is used to hint that these individuals were gilgulim 
of earlier generations. Regarding the generation of the dispersion, the Torah records (Bereishis 11:4) that 
they said ומגדל וראשו בשמים ונעשה לנו שם הבה נבנה לנו עיר  – Come, let us build for ourselves a city and 
a tower which reaches the Heavens, and let us make a name for ourselves. Regarding the inhabitants of 
Sodom, the Torah writes (Bereishis 19:4) אנשי סדוםואנשי העיר . This literally means, “The men of the 
city, the men of Sodom,” but it alludes to the fact that the inhabitants of Sodom were reincarnations of the 
generation of the dispersion who had expressed their interest in building for themselves a city. Parshas 
Korach begins by stating ויקח קרח, which is translated into Aramaic by Onkelos as ואתפלג, which alludes 
to the fact that Korach was reincarnated from the דור הפלגה, generation of the dispersion, and for this 
reason, Korach and his followers are referred to (16:2) as  שםאנשי , which was the goal of that generation. 
This was also the reason that Dasan and Aviram told Moshe (16:14) that even if he blinded them, they 
would still not go with him to Israel. They specifically mentioned this punishment because as gilgulim of 
the townspeople of Sodom, they had already once been afflicted with blindness (Bereishis 19:11). 
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Did You Know? 
Korach was not satisfied with being a 
Levite, and felt that his service of 

HaShem could be grander. Of course, 
his ego was his downfall. 

At the end of the Parsha, HaShem 
shows His appreciation for the Levi’im 

by gifting them with Maaser, a tithe 
from the Jewish People. 

When they got it, they were then to 
take a tithe to give to the Kohain, 
Terumas Maaser, which the Torah 

tells us would be the equivalent of a 
farmer tithing his grain or oil or wine. 

That is to say, when HaShem gave the 
Levi his portion, it was his income just 

the same as anyone else’s and he did 
not have to feel ashamed that he 
didn’t “produce.” He did; just in a 

different way. 

We can now look at it the other way, 
too. When one earns money through 
his own efforts, he should not fool 

himself. It is a gift from G-d just as the 
money the Levi got was a gift. 

If we all recognized that what he have 
is ours merely because HaShem gave 
it to us, and just as the Levi’im were 

directed to be generous with their 
income, we should be, then people 
would fight and bicker about business 

much less. 

As we see from Korach, such fights 
merely stem from an overactive ego. 

Thought of the week: 

There is no greater skill 
than learning to be wrong 
with grace and equanimity. 

 (AY:ZY RBDMB) „...wA HYLE ITW HTXMH XQ IRHA LA HwM RMAYW‰ 
“Moshe said to Aharon, “Take the pan and put upon it fire...”(Numbers 17:11) 

After the showdown with Korach, in which he and his followers were swallowed up by the 
earth, a fire went forth from HaShem and burnt up the 250 men who had offered up 
incense in fire pans. Moshe instructed Elazar the Kohain to gather up the pans and use 
them to bronze the altar as a reminder of what happens to those who approach to offer the 
ketores incense if they are not Kohanim. 

The next day, the people cried out that Moshe had killed the holy congregation of HaShem. 
Presumably, it was because he was the one who had directed these men to take the pans 
and offer incense. Because of this accusation, a plague broke out and people began to die. 

Moshe immediately ordered Aharon to take a pan, offer incense on it, and stand between 
the living and the dead. Aharon hurried to do so and the plague stopped. It is obviously 
significant that he took the very item that seemed to be a source of death and used it as a 
means to save lives. Not only that, but this was the same act that Aharon’s sons, Nadav 
and Avihu, had done which resulted in their deaths. So why was the plague ended with 
something that had brought so much destruction and death upon the Jewish People? 

The answer is a reflection on the fact that most things in the world are not inherently good 
or bad. Rather, their impact depends on how we view and use them. The offering of 
incense is a very good and positive act, one that is so special that it is done on Yom Kippur 
in the Holy of Holies. Yet, when not done according to HaShem’s commands, like in the 
case of Nadav and Avihu, it is equally as powerful in a negative way. 

This underscores that our fulfillment of the Torah and mitzvos is not some sort of magic 
formula or ritual, but rather these acts embody our appreciation that HaShem’s view of the 
world is the correct one, and therefore the commandments and judgments He promulgates 
must be followed - as He directed - for the simple purpose of carrying out His will. 

A judge is not to direct a court case for a needy party because the Torah has already been 
established to mete out perfect justice. When man chooses to intervene and add his 
opinion to G-d’s, he has crossed into dangerous territory. 

Korach’s main argument was that Moshe self-selected the leadership of Klal Yisrael, and 
even if G-d appointed him, Moshe chose his brother to be Kohain Gadol all on his own. 
This exercise, in which the 250 men offered the incense and died, while Aharon offered the 
incense and lived, disproved that argument. It was proven that only by following HaShem’s 
directives can one achieve greatness in service of HaShem and live to tell the tale. 

A man came to the Chortkover Rebbe for a bracha. He enthusiastically explained that he was 
able to purchase a large forest for a fraction of its value, and he was confident he would be able 
to reap a fortune from the lumber. When the man finished talking, the Rebbe told him not to buy 
the forest.  

The man was in shock. He hadn’t really come for the Rebbe’s advice; merely his blessing. In 
the end, he decided to buy the forest anyway. The trees were cut down but found to be wormy 
and full of decay. Clearly, the initial tests were not done properly, and the man had now lost 
everything. Embarrassed, he returned and asked for forgiveness. “How did the Rebbe know?!” 
he wondered.  

The Rebbe told him “I didn’t know that the lumber was wormy. I merely saw how confident you 
were that this deal would be such a success. If you had already forgotten about HaShem before 
the deal, I felt that it couldn’t be a good idea.”   
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IMPORTANCE OF ....  
The Gemara (Zevachim 91a) states that Kohanim are permitted to 
eat Kodashim prepared however they like it - cooked, roasted, 
etc.. because the Posuk says: vjank oh,,b lk and vjank denotes 
vkusd – the way kings eat. Tosafos (Yoma 68a) comments that 
although Chazal have stated that no one may sit in the Azarah 
except for kings from the line of Dovid HaMelech, still, Kohanim 
are permitted to sit when they eat Kodashim because of the 
Posuk: vjank, which grants them vkusd. The Yam Shel Shlomo 
(Kidushin 1:54) applies the same vkusd aspect to the giving of all 
Matanos Kehunah, requiring (e.g.) that the Kohen be seated 
during Pidyan HaBen, and the father be standing. The Gemara 
(Gittin 70a) states that there are 3 things which weaken one’s 
bodily strength, and one of them is to eat while standing up. As 
such, would not the Kohanim have presumably sat while eating 
Kodashim, regardless of the Drasha from vjank because of the 
danger inherent in eating while standing ? The Gemara (Shabbos 
63a) states that if one performs a mitzvah properly, he will be 
protected from bad. The Noda B’Yehudah (g”vt 1:10) uses this 
rule to permit Yibum with a ,hbkye - a woman who was widowed 
twice. Meforshim ask, if so, why do we not circumcise a child 
whose older brothers died from a Bris Milah ? Some suggest that 
the danger of a ,hbkye is spiritual, where a mitzvah can serve as 
protection, whereas the Bris Milah danger is physical, and one 
may not rely on a mitzvah. Eating Kodashim is certainly 
fulfillment of a mitzvah (see Sefer HaChinuch 102). However, 
would this gr rcs gsh tk vumn rnua rule apply to protect Kohanim 
from danger if they ate standing up ? It may depend upon whether 
the danger is spiritual or physical. If spiritual, the mitzvah would 
help, and there would be no need for the Kohanim to sit. If so, the 
only mandate for the Kohanim to sit in the Azarah while eating 
would have to come from the Drasha of vjank.  

QUESTION OF THE WEEK:  
What activity is forbidden to perform in one’s own property, but 
permitted in someone else’s ?    

ANSWER TO LAST WEEK:  
(May one sleep in a room where a light was turned off on Shabbos ?)  
The Mishna Halachos (6:78) distinguishes this from eating 
something cooked on Shabbos, since the act of cooking rendered 
the food edible, whereas the room was amenable to sleep even 
with the light on, and shutting it only removed an impediment. 
Still, to refrain from sleeping there would be a Kiddush HaShem. 

DIN'S CORNER:  
One is obligated by the Torah to say Birchas HaMazon if he has 
eaten vghca hsf – a satiating amount. This amount is subjective, 
depending on the person. If one is ill and cannot eat his normal 
amount, or one is used to eating very little, then for him, that is 
vghca hsf. However, for a glutton, who is satiated only by an 
extraordinary amount of food, the standard of vghca hsf is that 
amount which normal people prepare for a meal. (MB 184:22) 

DID YOU KNOW THAT ....   
The Gemara (Shabbos 118b) quotes R’ Yosi who stated that he is 
not a Kohen, but if his friends (i.e. Chazal) were to tell him to go 
up and duchan, he would listen to them and do so. Tosafos notes 
that apparently, R’ Yosi was not aware of any Issur in doing so, 
as long as he didn’t recite the brocho. How is duchaning any 
different from other activities exclusive to Kohanim, such as the 
Ketores, where 250 non-Kohanim ,ruye hchren died in Korach’s 
rebellion? The Gemara (Kesubos 24b) considers whether one can 
presume that someone is a bona fide Kohen from the fact that he 
duchans, the same way that such an assumption might be based 
on the fact that he eats Terumah. The Gemara distinguishes the 
two cases, stating that Terumah is eaten in private and a non-
Kohen might “get away with it”, whereas for someone to get up in 
public and duchan if he isn’t a Kohen is the height of Chutzpah. 
Wouldn’t R’ Yosi seemingly have had such “Chutzpah” ? The 
Hafla’ah asks several other questions on this Gemara before 
suggesting that an Issur may only exist for a non-Kohen when he 
gets up and duchans with other Kohanim. However, when he 
duchans alone, there may not be an Issur. This is based on the 
opinion of the Charedim, who holds that just as there is an 
obligation for Kohanim to bless Bnei Yisroel, so too there is an 
obligation on Bnei Yisroel to be blessed by Kohanim. It is similar 
to Yibum, where the mitzvah obligates the Yavam, but the 
Yevamah must also have a mitzvah to have Yibum performed with 
her. Otherwise, what removes her Issur of being an jt ,at, 
without a mitzvah ? Thus, if a non-Kohen joins Kohanim to 
duchan, he is forfeiting his mitzvah to be blessed. But if he 
duchans alone, he does not, as there was no other Kohen to bless 
him. As such, the Gemara would consider it a Chutzpah for a 
non-Kohen to join other Kohanim publicly to duchan, as he 
forfeits his mitzvah lrc,vk. However, R’ Yosi would have only 
gone up to duchan alone, not forfeiting anything, and as Tosafos 
said, his only problem would have been reciting the brocho.     

A Lesson Can Be Learned From:  
R’ Zorach Braverman, one of the foremost Talmidim of R’ Yehoshua Leib 
Diskin (19th century Rav of Yerushalayim) dreamt one Friday night that 
one of his former Talmidim was smoking a cigarette on Shabbos. When 
R’ Zorach dreamt the same dream on the following Shabbos, he 
immediately got in touch with the Talmid, who admitted that it was true. 
R’ Zorach asked him how this had come to pass, and the young man 
said that as a child, he had studied in a school in Rishon L’Tzion where 
one of his teachers had tried to promote independence in the students, 
encouraging them constantly to do as they pleased in life. He was 
unable to shake off this advice, which clung to him and intensified 
during moments of weakness. R’ Zorach immediately gathered his entire 
family and asked them all to donate whatever valuables or jewelry they 
possessed, with which he proceeded to open the first Cheder in Rishon 
L’Tzion, hiring a Melamed whose Hashkafos would not produce the 
same danger to Torah Chinuch. This then became R’ Zorach’s project, 
continuing to open Chadorim wherever he could, for the rest of his life.     
P.S. Sholosh Seudos sponsored this week by the Sternberg family. 
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ויקהלו על משה ועל אהרן ויאמרו אלהם רב לכם כי “ 16:3

כל העדה כלם קדשים ובתוכם ד', ומדוע תתנשאו על קהל 

 ”ד'

“They gathered against Moshe and against Aharon and said to them, ‘it 

is too much for you! For the entire assembly, all of them, are holy and 

Hashem is among them; why do you exalt yourselves over the 

congregation of Hashem’.”  Korach and his men came to complain that 

Moshe and Aharon took all of the coveted positions of honor for 

themselves.  Additionally, Rashi says that Korach and his men came 

before Moshe in Talisos that were completely made of Techeiles, and 

they asked Moshe if it requires Tzitzis.  Moshe responded yes, and they 

laughed at his response.  If Tzitzis with one string of Techeiles is good 

enough to allow an article of clothing to be worn, then certainly clothing 

that is made completely of Techeiles is exempt from having Tzitzis.  We 

don’t see that Moshe responded to the question, rather the Torah tells 

us that he fell on his face, and then told them that in the morning 

Hakodosh Boruch Hu would make it known to all who was correct.  The 

Torah then goes on to tell us that all who were associated with Korach, 

and their entire households, were swallowed alive by the ground 

beneath them.  It was a fantastic miracle that occurred, and Moshe was 

proven to be correct in the Machlokes.  While Moshe was in fact proven 

to be correct, why didn’t he answer Korach regarding the Beged of 

Techeiles when Korach was mocking him?  The following Divrei Torah 

will expound on this topic, and perhaps support the P’shat offered in the 

closing paragraph. 

כל “ – Sanhedrin 17b -  ”ויאמרו אלהם רב לכם“ 16:3 – בן איש חי 

מארץ ישראל' רבי'וכל , מבבל' רב' ” – “Every ‘Rav’ is from Bavel, while every 

‘Rebbe’ is from Eretz Yisroel.”  Korach and his people came to Moshe 

and Aharon and spoke with great Chutzpah.  Korach and his men said to 

Moshe and Aharon that they are “רב”, they will never be Zoche to enter 

into Eretz Yisroel and be called, “רבי”, and therefore they are not worthy 

of being the ones to lead Klal Yisroel.   

“ 16:3 – ייטב לב  'כי כל העדה כלם קדשים ובתוכם ד ” – Yevomos 

20a – All who are Mekayeim the words of the Chachomim are called 

“Kodosh.”  Tanchuma, Parshas Naso 29 – One should not say, “I will not 

be Mekayeim the commandments of the Zekeinim for their 

commandments are not from the Torah.”  Hakodosh Boruch Hu says 

that one must be Mekayeim all the words of the Chachomim for 

Hakodosh Boruch Hu agrees with their words, and wants them to be 

fulfilled.  Yaakov Avinu placed Ephraim before Menashe, and Hakodosh 

Boruch Hu was Mekayeim it when the Nesi’im brought Korbonos; 

Ephraim brought Korbonos before Menashe.  Korach came and 

challenged Moshe; Moshe responded that tomorrow morning he would 

be proven correct.  Moshe decreed, and Hakodosh Boruch Hu fulfilled 

his decree.  Korach argued that Hakodosh Boruch Hu was amongst Klal 

Yisroel and therefore they were all considered to be Kodosh, and that 

Hashem would fulfill the decrees of all of Klal Yisroel.  Moshe said that it 

was not so, and that Klal Yisroel needed to listen to their leaders; Moshe 

and Aharon, and Moshe would unequivocally prove it.   

“ 16:3 - כתב סופר  'כי כל העדה כלם קדשים ובתוכם ד ” – 

Brochos 34b – “ במקום שבעלי תשובה עומדים אין צדיקים גמורים יכולים

 The place that Ba’alei Teshuva stand, not even complete“ – ”לעמוד

Tzaddikim can stand there.”  Korach was telling Moshe that Klal Yisroel 

heard from Hakodosh Boruch Hu, “ ולא יהיה לך, אנכי ” – that Hakodosh 

Boruch Hu is the one who took them out of Mitzrayim to be servants to 

Hashem, and that they shall not serve Avodah Zarah.  Klal Yisroel sinned, 

and then did Teshuva.  Korach told Moshe that he was not worthy to be 

the leader of Klal Yisroel, for all of Klal Yisroel were greater than him.  

They were all Ba’alei Teshuva, while Moshe never sinned, and as the 

Gemara in Brochos 34b tells us, Ba’alei Teshuva are greater than 

complete Tzaddikim.   

“ 16:3 – שפת אמת  'ומדוע תתנשאו על קהל ד ” – The entire 

nation of Klal Yisroel saw the spiritual light that emanated from the holy 

face of Moshe Rabbeinu.  Certainly everyone knew that Moshe was the 

messenger of Hashem, and not anyone else.  How could Korach accuse 

Moshe of “raising himself over Hashem’s congregation” when it was 

clear to all that it was Hashem Who raised him, and he did not do it 

himself?  Eiruvin 19a – The evil people are not able to do Teshuva, even 

as they stand at the gates of Gehinom.  Korach was so evil, that although 

it was clear he was wrong, he would not retract and was punished 

accordingly.  16:14 “העיני האנשים ההם תנקר לא נעלה” – “Even if you 

would gouge out the eyes of those men, we shall not go up.”  Dasan and 

Aviram were saying to Moshe that even if the light emanating from your 

face plucks out our eyes, we shall not go up!  The truly wicked put 

themselves in such a place that even at the gates of Gehinom, they see 

what is coming, yet they unfortunately still cannot repent.   

“ 16:3 - באר משה  'כי כל העדה כלם קדשים ובתוכם ד ” – 

Shabbos 119a – The only reason that Yerushalayim was destroyed was 

because, “they made no distinctions between small people and big 

people.”  Yuma 9b – The reason for the destruction of the Bais 

Hamikdash was only because of Sinas Chinam, baseless hatred, between 

Klal Yisroel.   These two Gemara’s seem to contradict each other.  If Klal 

Yisroel were not making distinctions between small people and big 

people, which sounds like everyone treated each other equally, that 

would seem to mean that there was unity amongst Klal Yisroel.  

However, the Gemara in Yuma says that there was a lack of unity.  Was 

there unity amongst Klal Yisroel at that time, or not?  The assumption 

that making no distinctions between small and big people causes there 

to be unity is incorrect.  When society considers a small person equal to 

a big person, it causes people to lose respect for those who are truly 

great.  Each person will think that he himself is great and will attempt to 

assert his authority – which is not really warranted.  This causes much 

strife and hatred in society.  Both Gemara’s are in agreement – it was 

Sinas Chinam that caused the destruction of the Bais Hamikdash, and it 

was because they made no distinctions between small people and big 

people.  This was the tactic of Korach.  He claimed that all of Klal Yisroel 

are Kodosh, they are all equal, and if so there is no reason to have 

Moshe, or anyone else lead them.  Korach spoke up for selfish reasons, 

because of jealousy and hatred, and insatiable desire for honor.  He 

wanted to be recognized as a great man and leader.  By Korach stating 

that all are equal, and no one person should receive more respect than 

another, the result was the exact opposite of unity, he caused 

Machlokes – Sinas Chinam.   

“ 16:3 - ראש דוד  'כי כל העדה כלם קדשים ובתוכם ד ” – Korach 

was saying that Moshe was not a Navi, there was no need to listen to 

him.  All of Klal Yisroel heard commandments directly from Hakodosh 

Boruch Hu, for they are all Kodosh.  If there is something else, aside from 

the two commandments which all of Klal Yisroel heard directly from 

Hashem, then Hashem should come back and tell Klal Yisroel, and then 

they will accept it.  Barring this, there is no need to listen to Moshe or 

the commandments of the Torah, for they are Kodosh and only take 

direct commands from Hashem.    

“ 16:3 - דרש משה  'כי כל העדה כלם קדשים ובתוכם ד ” – Korach 

and his people thought that all of Klal Yisroel were equally Kodosh, and 

as a result they made a colossal mistake.  Being that each person is 

equally Kodosh, they believed that each person should be Mekayeim the 

Torah the way he understands it.  Whatever his own intellect tells him 

the Torah is saying, that is what should be done.  This is a great error, for 

one must follow the Torah as it was handed down from person to 

person, through the Chachmei Hador, the wise of the generation, which 

are in each generation.  One deciding on his own the meaning of the 

Torah can, and does, have devastating effects.  This is the way of those 
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who are Kofer in the Torah to explain all their actions based on their 

individual understanding of the Torah.   

 ,does not mean ”רב“ – ”ויאמרו אלהם רב לכם“ 16:3 - אברבנאל 

“much” over here, rather it is a Loshon of מריבה, fighting.  Korach was 

saying that Moshe and Aharon should no longer think they could act like 

the leaders and do as they see fit and no one will argue.  Korach said, 

those days are over, and now we will fight for what we are entitled, for 

you should not be our leaders.   

חיים פלטיאל' ר   Korach asked – ”ויאמרו אלהם רב לכם“ 16:3 - 

Moshe if a Beged of Techeiles needs Tzitzis, and if a room full of Seforim 

needs a Mezuzah.  Being that Moshe did not respond to these questions, 

Korach stated, “רב לכם”, is there amongst Klal Yisroel one who can be a 

Rov for you (speaking very derogatory to Moshe, as if to say that Moshe 

is ignorant and needs a Rov, and he can find one amongst Klal Yisroel, 

for they are all Kodosh).   

“ 16:3 - עוד יוסף חי  'ומדוע תתנשאו על קהל ד ” – Moshe and 

Aharon called Klal Yisroel, “קהלת יעקב”, as it says in Devorim 33:4 

“ שה קהלת יעקבמור ,” to say that Klal Yisroel connect themselves to the 

Avos Hakdoshim.  Klal Yisroel are the tail of the Avos, they are 

subordinate and the heel of the Avos Hakdoshim.  Korach comes and 

says, no we are not subordinate to the Avos, for we heard two 

commandments directly from Hashem, and we are all Kodosh.  Korach 

asked Moshe why he insists on adding a ת'  to the קהל, to make it קהלת.  

The ת' , the last letter in the Aleph Bais represents Klal Yisroel being 

Tofel, the unimportant part, compared to the Avos.  Korach explained 

that they were not קהלת יעקב, rather they were קהל ד' , they themselves 

were Kodosh and of utmost importance.  When Moshe heard this, he 

immediately fell on his face.  Moshe’s name spelled out in full, משה – 

א"ה, ן"שי, ם"מ  – the inside letters (the letters that are not pronounced) 

spell “מאין” – from nothing.  Moshe said, “even I, who went up above to 

accept the Torah, consider myself nothing compared to the Avos 

Hakdoshim, and these fools have a difficulty with calling Klal Yisroel 

 ”!?that they should be Tofel to the Avos ,קהלת יעקב

“ Avos 2:14 – דברי יואל  ודע מה שתשיב , הוי שקוד ללמוד תורה

 One should know how to debate with the wicked, and to – ”לאפיקורוס

refute their words of heresy.  One must be proficient in the Torah, and 

the ways of the Apikores, to accurately refute them, and in a convincing 

manner.   It is better for one not to approach the Apikores, though one 

must always be prepared if the situation presents itself where he must 

debate an Apikores.  The B’nei Yissoschor discusses the topic of debating 

an Apikores and speaks in very sharp terms regarding arguing with a 

Jewish Apikores.  One who knows the truth yet seeks to turn away from 

it, he comes with questions just so that he could justify his actions and 

his new way of life.  Even if one will answer him with conclusive 

arguments that cannot be refuted, he will still not listen nor change.  He 

will strengthen himself in his heresy, and will continue to think that he is 

right.  Chas V’sholom one should respond and debate such a person.   

ב"רע   – Avos 2:14 “לאפיקורוס” – Apikores is a Loshon of הפקר, 

abandoned, one who disparages the Torah, and makes it as if the Torah 

is abandoned. Alternatively, the Apikores considers himself ownerless, 

for he is not concerned about Divine retribution, which is what happens 

to those who disparage the Torah, or those who learn the Torah.   

ם"רמב   – Teshuva 3:8 – “אפיקורס” – One who says that there 

is no concept of Nevuah, disputes the Nevuah of Moshe Rabbeinu, or 

says that Hakodosh Boruch Hu does not know the actions of man, is 

called an Apikores. 

ץ"חסיד יעב   – Avos 2:14 “ ודע מה , הוי שקוד ללמוד תורה

 The Mishna speaks of an Apikores that one should– ”שתשיב לאפיקורוס

know how to answer him.  The Mishna is speaking specifically about an 

Apikores who is not Jewish, however a Jewish Apikores should not be 

spoken to at all.  The Jewish Apikores does not seek the truth, rather he 

asks questions so that he can justify his position and actions.  One who 

there is no chance that he will listen and accept what you say, you 

should not respond to him for nothing good could come from it. (This 

that one should not respond to a Jewish Apikores is stated in Meseches 

Sanhedrin 38b). Mishlei 26:4 “אל תען כסיל כאולתו” – “Do not answer a 

fool according to his foolishness.” 

“ Avos 2:14 – אברבנאל  ודע מה שתשיב , הוי שקוד ללמוד תורה

 The Mishna does not speak of a Jewish Apikores, for him – ”לאפיקורוס

you shall not answer at all, and he who does transgresses the Mitzvah of 

 Do not place a stumbling block in front of the“ – ”לפני עור לא תתן מכשול“

blind.”  If one responds to a Jewish Apikores, it will cause him to deny 

the Torah even more, for a Jewish Apikores is also considered a  פורש מן

 one who separated himself from the Tzibur of Klal Yisroel, in ,הציבור

addition to being an Apikores.  When he provides a rebuttal for your 

answer, he is creating an even greater separation between himself and 

Klal Yisroel, and therefore you transgress the sin of causing him to stray 

even farther from Klal Yisroel and Hashem.  However, an Apikores who is 

not Jewish never saw the light of the Torah and does not know any 

better.  If you respond to him and he does not change, he will remain 

the same Apikores he was before you responded to him.  Therefore, to 

him you should attempt to respond to him for perhaps you will get 

through to him and thereby you will have accomplished something.  

“ Avos 2:14 – רבינו יונה  ודע מה שתשיב , הוי שקוד ללמוד תורה

 While in general it is not proper to respond to a Jewish – ”לאפיקורוס

Apikores, nonetheless, if it is in public, and by not answering it will cause 

a Chillul Hashem, certainly one should respond.  If one does not respond 

in a scenario like this, it will cause all those who listen to the Apikores to 

think that he speaks the truth.   Therefore one must forcefully rebut all 

his statements and show them to be false.   

ם שיק"מהר   – Avos 2:14 “ ודע מה , הוי שקוד ללמוד תורה

 It is a Mitzvah to respond to the words of the – ”שתשיב לאפיקורוס

Apikores if there is hope that by doing so it will return the Apikores to 

good.  However, if the Apikores will not listen at all, and there is no hope 

of him returning to good, then it is not proper for one to argue and 

refute the words of the Apikores.  This will cause much Bitul Torah, and 

will not accomplish anything.  Just as one receives reward for refuting 

the words of the Apikores, so too one will receive reward for “not 

responding” to the Apikores, when nothing will be gained by arguing.  

Perhaps by being quiet and not responding at all to the Apikores, people 

will think that he is not arguing for he agrees with the Apikores.  

Therefore it is appropriate to make it be known that you disagree with 

the Apikores, and then be quiet, and return to learn Torah.  The Torah 

says that Yaakov came from Eisav and Lavan, Shaleim, complete.  Lavan 

and Eisav were certainly heretics and would have liked to embroil 

Yaakov in a dispute. Yaakov knew that they would never return to good, 

and, therefore, there was no point in arguing with them.  He let it be 

known that he did not agree, and went to toil in the study of Torah.   

 Perhaps now we can understand why Moshe Rabbeinu did not 

respond to Korach, but told him that all would know in the morning who 

was right.  Korach was a Jewish Apikores.  He was not seeking answers, 

rather he was using his questions as ways to justify his evil actions.  He 

was outside the doors of Gehinom, yet would not repent.  Moshe knew 

that to attempt to refute his words would be futile, and therefore 

improper.  Moshe Rabbeinu did what was necessary.  He told Korach in 

no uncertain terms that he did not agree with him, and that he would be 

proven correct beyond a doubt.  Moshe did not want anyone to Chas 

V’sholom think that he agreed with Korach even though he was not 

going to debate him.  One must toil in Torah, and be prepared to 

respond and rebut the words of the Apikores.  The main reason is to 

instill within the person an unwavering Emunah in Hakodosh Boruch Hu, 

one that can never be changed.  May we be Zoche to have a true 

Emunas Hashem, one that is rock solid, and remains with us at all times.   


	39-Korach
	BW 316 Korach Monsey 5776 pdf
	Korach 16
	Korach 5776
	KorachShortWithAnswers
	Migdal_Korach18
	p160708
	Parshas Korach LP 5776

