
rat ouenv kt ubhkgu ubbv rntk rvv atr kt ukghu recc unfahu
 wufu ubtyj hf wv rnt(n-sh)vcua, kgc hns hfhv - 

    dubt ohkufh ,hjyha vhtrc hf 'uz vcua, ka vchy kg sungk hutrv in 'vb
ka vjuf ksudc e"vpxcu kwwz ubhnfj udhkpva ;t kg hf ',utrenv uktn ihcvk
rjta itf ohtura hpf 'vrzdba rjt vrhzd kyck ,kgun thv iht ,tz kfc 'vcua,
kg usuu,vu ovhagn kg uyrj,v 'rcsnc vba ohgcrt vhvav ,rzd ovhkg rzdba
ifta hpfu 'vrhzdv kyck hsf ,tz ovk vkhguv tk ,tz kfc wubtyjw orntc otyj
lshtn lt 'vkpn ukjbu ovhrjt ovhtbua upsra vrvv ,ukgk ukhpgva rjt vhv
ufzu 'ohhjc urtab vkgnku ohrag icn uhva uktn ,mena kwwzjc tcuna vn gush
jufc vhv ,arupn vrhzd v,hva rjt oda hrv 'oatr kgn vkyc,b vrhzdva
;fh, vcua, ovk v,kg tka vchxv hvn ihcvk ubk hutr if otu 'vkyck vcua,v
ubt ohtur cyhv ohbbuc,naf rcs ka u,hntk lt /otyj kg usuu,vaf vrhzdv rjt
ukht hf 'ckv hengn v,hv tku 'sckc .ujku vpav in ot hf v,hv tk uz vcua,a
rjtn lt 'ukgh kck orhvzva van hrcsk ohgnua uhv htsu ,h,hnt vcua, vz vhv
/obumr kg vkg rat ,t uagu van ,aeck uchaev tk ,h,hnt vcua, v,hv tka

thcbv ;xt rt,n ovc (zk - sk jg) ohkv,c ohcu,fv ,t oharpnv urthc ifu    
tyj ,t cu,fv rth,a rjtu 'rcsnc o,uhvc ktrah kg urcga ,ubuhxbv ,t
urjau ucau uvuarsu odrv otw rntu cu,fv lhanv 'vz kg uabgbu urcga ohkdrnv
cu,fv khannu wv hbp ,t rjak urzj ohkdrnv tyj kg uabgba rjta ubhhvu wk-t
o,hhfcc ugya usuv ovhpca ubhhvu woktd iuhkg ktu orum ohekt hf urfzhuw rnutu
vrhnt ot hf vz vhv tk lt 'u,guahc ov ohjyucu oktuda vz tuv ,wwhav hf usuvu
ocku 'uk uczfh obuakcu ovhpc uvu,phuw rnutu cu,fv lhanna hpfu .ujku vpav in
ockc kct wubtyjw urntu 'ovhpc lf kg usuv ift wu,hrcc ubntb tku ung iufb tk
'.ujku vpav in tkt vhv tk ovhrcs kfu 'o,hhfcc utyja ,ntc urhfv tk vnhbp

/kwwr vnjknc ukpba rcsv ordu 'vrhzdv ,t kyck o,cua,c ukgp tk ifku
ckc ,ntc ohca uhv ukht hf 'vcua, ka vjuf ,gdn ifhv sg itfn ubt ohsnku     
'vwwcev hpn vgucac vrzdba vrhzd ukhpt kyck o,cua, jufc vhv 'o,hhfc kg oka
vnhka vcua,c uca ifta ohabtv uktu 'rcsc cfhg .ujku vpav in o,cua, eru
kfk kusd euzhj itfnu /runtf oatr kgn vrhzdv vkyc,bu o,cua, vkce,ba ufz
,gsk ovhkga 'ovhbpk ukgbb vcua, hrga hf ovk vtrbu 'tuyjk ukhsdv rat ukt

cs iht hfrpvk vcua,v jufc vhv vgucac vrhzd vhva od ;tu 'vcua,v hbpc snugv r
'uk ,kgun vcua,v ihta ostc ohhbhg ,zhjt ourdk rmhv jhkmn ohngpk lt 'vrhzdv

 gbun lfcuvkhpa vnhzn ot hf ubht vz kf hf ihcvk ostv kg lt vcua,v in u,ut
ckv hengn hgcsf vcua,c euxghu 'usdb ezj,vk uhkgu 'ostk uk crutv rmhvn
kusd r,uhv tyujv ;ta ubk hrv /u,cua, ,t kceh vcua,k ush j,upva epx tkku
u,ut ohppkn ohruxhva vgac tuv u,cua,u 'wvk stn gharva ktrah lkn vabnf

/ohekt ,crek u,cua,c tuv vfuz ckv enugn vhv u,cua,a iuhf n"n 'sm kfn

 ohbuz o,t rat ofhbhg hrjtu ofcck hrjt uru,, tku
 wudu ovhrjt(yk-uy)rnujv kt ,ubhnv ,fhan ihhbgc - 

`     tka 'wpw-) ,ubhn uz - wofcck hrjtw 'thb," '(:c"h ,ufrc) wndc t,h
'smhf 'u,gs rmue hpk ,ubhn hshk tuck kfuh vsh kga vcajn oua cuajh

] wufu u"j ubht tna tuv tna - v"c oav sujhc ost cuajh ohngpadddd""""nnnnxxxx'
'woheukt iht uckc kcb rntw rnut tuv ifu '([u"y vumn vag, tk ,uumn ekj
'uhct kt iuana rnthuw rntba '(,ubz ka) vrhcg ruvrv vz - wofhbhg hrjtuw

c c,fu /"whbhgc vrah thv hf hk je v,utwwwwggggsssshhhhuuuuvvvvhhhh    iiiiccccwwwwhrjt" '(ofcck hrjt v"s) 
t,ghhxc k"bu /,ubhn vhbhn gnan tfhvn ',uaevk ah - ,ubhn uz ofcck
t"b uvhnrh) a"nf 'vrz vsucgk hubhf tuva 'wkcw tuv grpnk wckwa 'thnas

 c,fu 'wkccc kc kg h,sepuw (s"neeee""""ssssrrrrvvvvvukt ka oa tuv 'kc-kc kgw oa 
,ubhnv hrvu 'wkc grfw (wt u"n uvhgah) rnut tuv ifu 'wkccc uk ohscug uhva
hrjtwa 'oa trndv hrcs lanvc rtck aha unfu) 'z"ugk ostv ,t ,faun

/(wvrz vsucg ruvrv vz-ovhrjt ohbuz o,t ratw hshk thch 'w,ubhn uz-ofcck
    oheukt hrcs ohfpvnu ohkckcn ohbhnva 'kuckc iuakn tuv wkcwa 'sug od

ock ,t ,ucxv v,tuw (z"k j"h 'wt ohfkn) rnt ifku 'vru,c ohcu,fv ohhj
'ukckc,ha k"ru 'rujtk utrehhu 'wkcw ,uh,utk wckw ,uh,ut ufpv,ha 'w,hbrujt
wckw ,threc vzunra ,ubhnv rjt 'k"r 'wofcck hrjt uru,, tkuw rnt vzku
hf 'woheukt iht uckc kcb rntw (wt s"h ohkhv,) cu,fv ,t thcv vzku 'rujtk

/"wkcw ,uh,utk wckw ,uh,ut ufpv,b ukmta 'ubhhvu 'lupv wckw ah wkcbw oac
u     w,ubhnwa 'w,ubz ka vrhcg ruvrvwu w,ubhnwv ihc ,ufhnxv ihhbg arpk ah vbv

'ouan ,tzu 'wofhbhg hrjtuw - w,ubz ka ruvrvw hshk vthcn wofcck hrjtw -
ruvrvw kt u,faun u,uhrnuj lfcu hbjurv wvn hrnujv ckv ,t ,e,bn w,ubhnwa
ajbva rjt era 'w,gsv .g tyjw hcdk ifu /,uhrnujv ,uut,vu w,ubz ka vrhcg
'oheukt gsuh hf" (wv wd ,hatrc) vhkt urntc ',ubhn ,cajn cuajk vujk ord
- gsuh hf" 'oa h"arpu '"wudu oheuktf o,hhvu ofhbhg ujepbu ubnn ofkft ouhc hf
hrvu '(u,unf uhv,u ubnn ukft,a vmur ubht ifku) u,bnut hbc ,t tbua inut kf
.gva 'ubhhvu '",unkug hrmuh - oheuktf o,hhvu /okugv ,t trcu kft .gv in
ohhbhgk tuv vuut, hfu kftnk .gv cuy hf vatv tr,u" '(wu oa) rntb 'iunse

/,uhrnujv ,uut,v kt vfanba 'ubhhvu '"wudu kft,u uhrpn jeh,u 'wudu
 rpxc c,f ifukkkk""""mmmmzzzz    rrrrggggkkkksssstttthhhh    iiiiuuuuhhhhmmmm    iiiicccc    ccccrrrrvvvv    hhhhnnnnkkkkaaaauuuurrrrhhhhvvvv    sssshhhhddddnnnnvvvvnnnn))))    wwwwoooohhhhkkkkaaaauuuurrrrhhhh    ccccuuuuyyyyccccwwww'

rnthu" '(wufu cahh,n vzcu v"s ,ubcv lubhj kg varsn gye-hghcr erp ;ux
'"wudu kftnk .gv cuy hf vatv tr,u /wudu oheukt gsuh hf///vatv kt ajbv
'kftnk cuy hrpva ,gsuh v,hv tk vng ajbv rchsa osue hfu 'ihcvk ahu
vgnaa osuea 'cahhk ahu 'vng ajbv rchsa rjtk er lf rntb gusn 'f"tu
rjt eru 'hrpv hpuh kg cuajk kkf vckc xbfb tk 'ajbvn vrhpf hrcs

/"wudu vatv tr,uw-grv vrmh vhkg ghpav 'ajbvn vrhpf hrcs vgnaa

R’ Yechezkel of Kuzhmir zt”l (Nechmad M’zahav) would say:

     “wohrmcnc ot ohbjncvw - Moshe gave the spies a clear sign of the strength of the Land’s inhabitants. If they live in

unfortified cities and towns, it is a sign that they are strong, not afraid of being attacked by enemies. If they live in fortified

cities, it is a sign of their weakness, as they have the need for protective walls against their enemies. We see from this that if

one feels he is very strong spiritually, and has the power to fight the evil inclination, he may live in an ‘unfortified’ area. If

he is weak spiritually, he must live in a fortified city. i.e. fortified with a strong education system, with a proper Rav, etc.”
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vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk lynp: The Dubno Maggid zt”l explains that the nations of

the world care only to fulfill their desires, and to find

pleasure in life. For that, says the Maggid, they can go to any

country or land and enjoy themselves. However, the true

intent and purpose of Klal Yisroel is to reach higher levels of 

A SERIES IN HALACHA
LIVING A "TORAH" DAY

"ause lhbjn vhvu" - Keeping the Jewish Camp Holy (87)

Preserving our Kedusha: Hugging Relatives. Last week, we
began a discussion on the halachos of hugging relatives. As
mentioned, some are permitted, some are rabbinically prohibited,
and some are prohibited by Torah-law. For those who are not
relatives, it is prohibited for a man to hug a girl age three and
above, and it is also prohibited for a lady to hug a boy age nine
and above. (This writer believes that there is reason to be strict
from age eight and above, unlike Yichud which only starts by a
boy age nine.) Even younger than the above is prohibited if it is

"vut, lrs" in an inappropriate way, which also applies to the
relatives that are usually permitted such as grandparents.
Adopted Children. A difficult and emotion-filled question arises
when a couple does the great mitzvah of adopting a child. Can the
love they give the child be expressed by hugging - a girl by her
adopted father and a boy by his adopted mother? The Chazon

Ish (1) and most Poskim, including R’ Shmuel Wosner zt”l (2),
R’ Yitzchok Weiss zt”l (3), and others, rule that since an adopted
child is not a blood relative, the strict halacha of non-relatives
applies to them, and they cannot hug or kiss when they reach the
ages mentioned earlier. However, R’ Moshe Feinstein zt”l in a
minority opinion (4) holds that since an adopted child is brought
up in a home as a member of the family, hugging them the way
close family members hug one another is a typical act and does
not bring "vut, lrs". The same difference of opinion would apply
regarding the issur of Yichud with an adopted child of the other

 

kedusha and purity. They truly have no other desire. As such,

the only land they can live in properly is Eretz Yisroel, for it is

only there that they can achieve what a Torah-Jew is meant to

achieve. Thus, Hashem gave us this Holy Land, and He

wants us to live a life worthy of the Kedushas Ha’aretz.

`"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

gender. Here, too, the opinion of most Poskim is to consider
adopted children like others and not blood relatives.
Note: The Chasam Sofer zt”l and others (5) write that halacha

requires informing adopted children that they are adopted, because
of many serious mistakes that can happen if they do not know. The
Gedolei Haposkim once had to deal with an unusual case where a
husband and wife did not have children, and adopted young
children and raised them as their own. It was not well-known that
these children were adopted and when the husband died young,
the wife was unaware that she required chalitza from her
husband’s brother. Instead, she remarried without chalitza. The
children themselves did not know that they were adopted and
when the matter came to light, the results were quite drastic, as

per the requisite halacha (6). In a case where the child is a gentile
who was converted and then adopted, the importance of telling
the child in a timely manner is even more important to ensure his
responsible adult acceptance of Yiddishkeit, as per z:jxr s"uh g"ua.
Special Needs Children. Many Rabbanim have ruled that even
though “Special Needs” children might not be on the same level in
many ways to other boys and girls of the ages mentioned earlier,
with regard to acts that bring "vut, lrs", such children might not
necessarily lag behind, and a teen-aged girl who is an “aide” must
be careful with boys nine-years-old and above, not to hug, kiss,
etc., even if they feel this will help the child’s growth (7). Caressing
and holding such children on their laps, is also not allowed. This is
a complex topic on many levels and will be continued next issue.    

Rabbi Chaim Kofman shlit’a (Machsheves Halev) would say:

     “wiurcj sg tchu cdbc ukghuw - ‘They went up and he arrived in Chevron.’ Why the change from plural to singular? Rashi

tells us that Calev left the rest of the spies and traveled to Chevron to daven at ,uct hrce so as not to fall into their evil

design. Calev found it necessary to negate the strong temptation of joining the ohkdrn/ When a person is kkp,n by hrce
,uct, the Zaidas and Bubbas will always answer his or her tefillos and a separate blessing was not needed from Moshe.”

A Wise Man would say:

   “Our greatest glory isn’t in never falling, but in rising every time we fall.”                                                                    



     “Go eat your bread with happiness and drink with a good heart your wine because Hashem is pleased with your deeds.”
(Koheles 9). This posuk is quoted by the Medrash in Parshas Shelach. It is meant to describe the purpose of the mitzvos of
ohfxb and vkj that are found in the parsha. The deeper meaning of these two mitzvos is the idea that we must uplift the
mundane and physical. The goal of a yid is to live a spiritual life right here in this physical world! Even eating and drinking can
be much more than a culinary experience! It can be a conduit to wv ,crhe - coming close to Him. This is what ohfxb - pouring
wine as part of a sacrifice to Hashem, and vkj - separating dough for a holy purpose, are all about! One can eat his bread with
happiness and drink his wine with a good heart - when his deeds are lofty and his actions uplift the mundane to spiritual heights.
Hashem is pleased with such a person because he is not just existing on planet earth; he is truly living the life of a Jew! 
     The Manistricher Rebbe, R’ Gedalya Rabinowitz shlit’a, asks: why are ohfxb and vkj placed right after the Meraglim?
What is the connection? The answer, he says, is that the spies did not want to go into Eretz Yisroel  because they did not want
to leave their lofty existence in the desert. Their lives were supernatural, all of their physical needs were taken care of
miraculously and they knew that by entering the Land of Israel, they would have no choice but to be busy with the mundane!
They would have to work for their bread and materialistic things, and they were afraid their spirituality would be compromised.
They did not realize that the purpose of life in this world is to  infuse spirituality into everything we do! The Torah puts these
parshiyos together - the Meraglim, Nesachim and Challah - to teach us that the tikkun for the sin of the spies are these mitzvos
that remind us that we must put spirituality into our physicality! For when it’s all said and done - that’s what we are here for!
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        After the sin of the Meraglim, Hashem swore that only Yehoshua bin Nun and Calev ben Yefune, together with the
children of the spies themselves, will merit to see the Promised Land. When every other member of Klal Yisroel between
the ages of 20–60 will die in the desert as a punishment for the 40 days of Lashon Hara that was spoken against Eretz
Yisroel, only they will remain alive in the Land. Let us consider. The Torah describes this punishment as "vbak ouh vbak ouh"
- a day for every year. Shouldn’t it state: "ouhk vba ouhk vba" - a year for each of the forty days that they sinned? Weren’t
they punished forty years for the forty days? The words "vbak ouh" seem to be backwards.
     My machshava here is based on the Medrash Eicha that is quoted in Tosfos and the Rashbam  (/tfe c"c): Rav Levi says
that on the day preceding Tisha b’Av, a Bas Kol was heard throughout the camp saying, “Go forth and dig!” Everyone
would go out and dig graves and sleep in them on the night of Tisha b’Av. In the morning, a Bas Kol would announce:
“Arise, and separate the dead from the living!” They would discover approximately 15,000 missing (deceased) of the initial
600,000. This scenario continually recurred, year after year, for 40 years, until the entire generation was decimated.
     Thus, the punishment for the sin of the Meraglim took place for only forty days each year - but those 40 days took 40
years to complete! This is the meaning of "vbak ouh vbak ouh" - one day a year for the forty days they spoke Lashon Hara. 
    Bezras Hashem, this year on Tisha b’Av, when we read the words "sgun hkg tre" in Megillas Eicha, let us truly celebrate it
as a "sgun" a Yom Tov, when the hahkav ,hc - the Bais HaMikdash will be sent down to us directly from the g"acr - ann curec!

 ///// jczk ut vkgv kg vag, ihvv ,hghcr lxbk ihhu(v-uy)

                                                                                                                                                                                                             

Adapted from: “A Land Not Sown” from

“Memorable Encounters” by Dr. J. Kaminetzky

wudu vc o,xtn rat .rtv ,t ugshu o,t h,thcvu vhvh zck o,rnt rat ofpyu(tk-sh) 
     The first national Jewish organization to pioneer Jewish day schools in the US, at a time when European Jewry was facing
the genocide of the Holocaust, was “Torah Umesorah.” It was founded by R’ Shraga Feivel Mendlowitz zt”l, who
maintained that without Torah education, there would be, within one generation, nothing left of Torah observance in
America. Just as Bnei Yisroel were left to die in the desert after the sin of the Meraglim and only their children were permitted
to enter the Holy Land and continue the legacy of the Jewish people, American Jewry was now the largest Jewish community
in the world and for every Torah school in Europe that had been destroyed, he was determined to build a new one in America. 
     In an anonymous proclamation published in the Jewish Morning Journal on Rosh Chodesh Elul of 5705 (1945), R’
Shraga Feivel gave expression to the sense of desperation that was driving him. It consisted of his understanding of the
situation with his fellow Jews. In large type at the top of the page was a posuk from Yeshayahu (tf-yb): “My words that I
have placed in your mouth will not be withdrawn from your mouth, nor from the mouth of your offspring, nor from the
mouth of your offspring’s offspring, said Hashem.” R’ Shraga Feivel explicitly linked the overwhelming tragedy suffered
by European Jewry with the demands of the hour. While it was too late to bring the millions of Jews slaughtered in Europe
back to life, he acknowledged, it was still possible to create a vibrant Yiddishkeit in America. “Will we let the golden chain
of Torah going all the way back to Sinai come to an end in this land of freedom!?” The future of Torah Jewry, he insisted,
was in the hands of the Jews of America. Only at the bottom of the page, in very small print, did the words “Torah
Umesorah” appear at all: “Talking to you is a Jew whose heart bleeds for the physical and spiritual devastation of our
generation, and who hopes that Torah will be built in America in the spirit of Torah Umesorah (tradition).”
    The early Torah Umesorah survived on idealism and little else. The founding of a day school in Minneapolis, MN,
provides an example of R’ Shraga Feivel’s inspirational role in the organization. The proclamation placed in the Jewish
Morning Journal had caught the attention of a few Yiddish-speaking Jews from the St. Paul-Minneapolis area. Somehow,
they had heard of Torah Umesorah and they wrote seeking assistance in creating a day school in St. Paul.
    One cold wintry day in 1946,  as R’ Shraga Feivel, accompanied by his talmid Bernard Goldenberg, walked from the Torah
Umesorah office in lower Manhattan to the Williamsburg bus stop, R’ Shraga Feivel took the letter from Minnesota out of his
pocket and showed it to Goldenberg. When Goldenberg had finished reading it, R’ Shraga Feivel suggested that he travel to
Minnesota to get them started. To Goldenberg’s protest that he had no idea how to even get to Minnesota, R’ Shraga Feivel
quipped, “Are you too lazy to find out?” And to his next plea that he had no clue as to how to begin a day school once he
arrived, R’ Shraga Feivel simply suggested that he look up the Jew who had written the letter to Torah Umesorah. 
    Two buses to Williamsburg passed and Goldenberg was still not convinced. Finally, R’ Shraga Feivel smiled wearily at his
talmid and expressed his hope that there would yet come a day when they would say about him what Yirmiyahu had said
about Klal Yisroel. His curiosity piqued, Goldenberg asked R’ Shraga Feivel to tell him what Yirmiyahu had said. 
     A big smile on his face, R’ Shraga Feivel replied, “Yirmiyahu said: ‘I recall for you the kindness of your youth, the love of
your nuptials, your following Me into the Wilderness, into an unsown land.’” (c-c) He repeated the last phrase,  .rtc"tk"vgurz 
- “into an unsown land.” Placing his hand on Goldenberg’s shoulder, he said, in a play on words, “Go to Minnesota, go out to
a land where the wtkw - the negativism, the disbelief - the Lo (not) - is sown (vgurz). Go to that wilderness and start a school.”
    R’ Shraga Feivel knew full well that it was deeply and firmly implanted in the consciousness of American Jews that
Torah Judaism cannot be sown in America, but he would not accept such defeatism - and Bernie Goldenberg would not
accept it either. The young man accepted his marching orders and the result was a day school in Minnesota that same year,
the first of many schools to be founded by Rabbi Goldenberg all across the country.          

ouh ohgcrt .rtv ,t o,r, rat ohnhv rpxnc
 ofh,bug ,t uta, vbak ouh vbak ouh  (sk-sh)

///o,t o,hagu wv ,umn kf ,t o,rfzu u,t o,htru ,mhmk ofk vhvu
     The Torah introduces us to the mitzvah of Tzitzis and
explains that through seeing Tzitzis, we will remember the
many mitzvos of Hashem, fulfill them, and remain steadfast
in our connection with Hashem. A careful look at the
posukim however, reveals that a minimal commitment is
necessary as a prerequisite for the Tzitzis to impact us. 
   The posuk states: "u,t o,htru" - “and you will see (the

Tzitzis)” "o,ut o,hagu wv ,umn kf ,t o,rfzu" - “and you will
recall the mitzvos of Hashem and do them.” The Torah

then repeats, "h,umn kf ,t o,hagu urfz, ignk" - “So that you
shall recall the mitzvos and fulfill them.” This seems to be
redundant. Didn’t the Torah just instruct us to draw on the
mitzvah of Tzitzis so that we may keep all the mitzvos?
  R’ Boruch Sorotzkin zt”l answers that while the Torah
tells us that through seeing our Tzitzis, we will be inspired to
keep the Torah, we do not always experience these feelings.

    EDITORIAL AND INSIGHTS ON

   THE MIDDAH OF .... rrrrrxxxxxddddd     oooooeeeeeyyyyylllll

CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

Is wearing our Tzitzis actually bringing us closer to Hashem?
Do we feel this closeness and if not, what is lacking, and how
are we to improve our performance of this mitzvah?
   The answer lies in the concluding phrase: urfz, ignk"
"h,umn kf ,t o,hagu which follows the Torah’s warning of
not following our eyes. The Torah is teaching us that only if
one complies with the commandment of "uru,, tku" - only if
one controls himself and refrains from seeing and thinking
improper things, will one merit "urfz, ignk". Only pure eyes
that are committed to Hashem and His Torah will be
inspired, through seeing the Tzitzis, and only a pure heart
will be moved and elevated by means of this mitzvah.
     To ask of one to instantly free himself from pursuing his
desires is impossible. A sincere commitment can be expected,
however, from every member of Klal Yisroel. By undertaking
additional shmirah, we will merit Siyata D’shmaya, we will
gain access to the segulah of the mitzvah of Tzitzis, and
ultimately be elevated to fulfill the Torah in its entirety.

 FROM THE WELLSPRINGS OF 
R' GUTTMAN - RAMAT SHLOMO

lyn: In honor of the bris of his newborn grandchild, a man

arranged a grand banquet. Many guests were expected, but
the day before the bris, the son asks his father a favor. “It
bothers me to see how the poor people sit at the back of the

hall and tear into their food ravenously. I would like to shake

things up and seat the poor, indigent folks at the head table,

while the rich and wealthy guests should sit in the back.”

     The father smiled at his son and told him it was out of the

question. The way of the world is for the wealthy and noble

people to sit at the head, while the poor sit in the back. “You

see, my son” he told him, “there is no stronger desire in the

world than hunger. One who is inflicted with hunger has no

desire for other pleasures, since his hunger overtakes him. A
person who is full and satisfied, feels the desire for other
things in life and does not worry about hunger.”

   “Thus, the rich man must sit up front and the poor must sit

in the back, for reversing it serves no purpose. All the poor man

cares about his filling his hunger, and with his head immersed

in his food, the honor of sitting up front is meaningless to

him. On the other hand, seating the rich man in the back is

equally futile because he is so miffed at being dishonored

by sitting so far away, that he cannot even eat his food!” 
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I am a party 
p l a n n e r . 
G e n e r a l l y 
I contact 
and book a 

hall, a caterer, a band, etc. The customer 
pays the providers and the providers pay 
our fee, usually a percentage of what they 
charged the customer. Occasionally it is 
easier for the customer to pay us and 
we then deduct our fee from that money 
and send the remaining amount to the 
provider.
Recently a customer dropped off an 
envelope, explaining that he wanted to 
pay that day to fulfill the mitzvah of paying 
a worker on the day he completes his 
employment (b’yomo titen secharo). To 
my surprise it contained two postdated 
checks, one for next month and the second 
for the following month.
Q: Was he obligated to pay in full that 
day? If one pays an employee with a 
check does he fulfill the mitzvah of 
paying that day, or is a check similar 
to an IOU and he does not fulfill the 
mitzvah?
A: Although paying with a postdated 
check does not fulfill the mitzvah of 
paying an employee on time, nevertheless 
the prohibition of delaying payment 
to an employee does not apply in your 
circumstance, as we shall explain.
The character of the obligation to make 
a payment depends on the circumstance. 
When paying for damages, he may even 
pay with objects of value (shaveh kesef) 
(C.M. 419:1). When repaying a loan one 
must use cash unless he does not have 
cash, in which case he may use objects 
of value (C.M. 101:1). When paying an 
employee, the standard method is cash. 
Even if the employer does not have cash, it 
is his responsibility to exert the necessary 
effort to obtain cash to pay his employee 
(C.M. 336:1; Pischei Teshuvah 1; see also  

The Weisers had moved across town some years back but 
remained friendly with their former neighbors, the Landers. 
The families arranged to go out together to a restaurant. 

At the end of the meal, the waiter brought the bills for each family. The Weisers’ bill came to 
$480.
Mr. Weiser pulled out his wallet, but couldn’t find his credit card. “I don’t believe it!” he 
exclaimed. “I accidentally left my credit card on the desk last night after paying some bills.”
“I didn’t bring my pocketbook,” Mrs. Weiser added. “So I don’t have mine, either.”
“No problem,” said Mr. Lander. “I’ll charge the bill to my card and you can pay me back when 
it’s convenient.”
“We would appreciate that,” said Mr. Weiser.
Mr. Lander told the waiter to charge both bills to his card.
The following week, Mr. Weiser stopped off at Mr. Lander’s house to repay him for laying out 
the money. He handed Mr. Lander an envelope.
“Thank you very much,” said Mr. Lander. “It was $480. Is the right amount in here?”
“Yes,” said Mr. Weiser. “I counted the money.”
After Mr. Weiser left, Mr. Lander opened the envelope. He counted the money and found $600. 
There were five $100 bills and five 20s. “That’s strange,” Mr. Lander said. “He only owed $480.”
“You should call Mr. Weiser and return the extra to him,” said Mrs. Lander. “He clearly made a 
mistake. He should have given four bills of each, but gave an extra one of each.”
“Do you think he would make such a mistake?” asked Mr. Lander.
“It’s possible,” replied Mrs. Lander. “Sometimes bills get stuck or a person makes an error in 
his count.”
“It seems strange,” said Mr. Lander. “I 
asked Mr. Weiser whether it was the right 
amount, and he said that he counted the 
money.”
Mr. Lander decided to consult Rabbi 
Dayan. “What should I do with the extra 
money?” he asked.
“You must notify Mr. Weiser and return 
the extra money to him,” answered Rabbi 
Dayan.
“Why is that?” asked Mr. Lander.
“The Gemara (B.M. 63b) teaches that 
when the borrower returns extra bills, we 
assume that he counted wrong, within 
reason,” explained Rabbi Dayan. “A bill of 
the wrong denomination is also assumed 
to be a mistake, if the bills are somewhat 
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payment by

check

If you sign an agreement, 
you are bound by its terms 
even if you do not fully 
understand what it says, 
such as portions written in 
a different language or in 
fine print.
For more information please speak 
to your Rav, or you may contact our 
Business Services Division at: 
phone: 718-233-3845 x 201 
email: ask@businesshalacha.com

did you know?
monsey business halacha 
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HILCHOS BOR
Sunday, Bais Medrash Shaarei Tefillah 

29 Parker Blvd.

Chavrusa learning 9:30-10:45 shiur 
10:45-11:30

by Rabbi Ari Marburger 
Director of Business Halacha Instiute

Prep Shiur by Rabbi Eliezer Stern, 
Executive Officer, Yeshiva of Spring Valley

For more information contact Aaron Subar 
@845.476.8613 or info@nightseder.com
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An important principle is that common 
business practice is as binding as though 
it were explicitly stipulated between 
the two parties (C.M. 331:1). Therefore, 
according to most poskim, when common 
practice is to pay an employee by check 
or credit card, that method of payment 
fulfills the mitzvah. This is certainly true 
when merchants accept third-party checks 
as payment, and a check enables the 
employee to purchase his needs.
The allowance to pay an employee by check, 
however, has limitations. It is allowed only 
when the check is dated that day so that it 
can be used to make purchases. There is 
no custom to pay with a postdated check. 
Additionally, in industries where checks 
are not used for payment — for example, 
taxis — a check may not be used to pay 
an employee (see Sefer Hatchek B’Halachah 
13:22-29, and note 132 that some poskim 
maintain that one never fulfills the mitzvah 
of paying an employee on time if he issues 
him a check).
In your situation, although the customer 
gave you postdated checks, he did 
not violate the prohibition of delaying 
payment of an employee’s wages. You are 
not an employee of the customer, you are 
an agent for the providers and paid by 
them. Furthermore, the customer does not 
violate the prohibition of delaying payment 
to the providers since an employer does 
not violate the prohibition if he hired the 
employee via an agent. Since you make the 
arrangements between the customer and 
the provider, it is considered as though the 
provider was hired via an agent. 
Nevertheless, even when the prohibition 
of delaying payment to an employee does 
not apply, there is a prohibition (midivrei 
Kabbalah) against simply pushing off 
payment of an employee when one has the 
means to pay him (C.M. 339:7).

money matters

similar” (C.M. 232:2; Aruch Hashulchan 232:3; Pischei Choshen, Geneivah 11[58]).
“What if it was clearly not a mistake?” asked Mr. Lander. “For example, if there were five $100 
bills?”
“ln that case, you would not have to return the extra $20,” replied Rabbi Dayan. “The extra was 
clearly added intentionally. We assume that he owed you money from some other occasion 
or gave it as a gift.”
“Wouldn’t giving money as a gift be ribbis (interest), though?” asked Mr. Lander. “How does 
that help?”
“Indeed, the borrower is not allowed to add extra when he repays, even as a gift,” said Rabbi 
Dayan. “However, if the lender received the extra gift without realizing it, some say that he is 
not obligated to return it” (Y.D. and Pischei Teshuvah 160:4).
“Why not?” asked Mr. Lander.
“The rules of returning ribbis depend on the severity of the ribbis,” replied Rabbi Dayan. 
“Standard, stipulated interest for a loan (ribbis ketzutzah), which is Biblically prohibited, must 
be returned and is enforceable in beis din. Most other forms of ribbis (avak ribbis), which are 
prohibited by the Sages, are not enforceable, but the lender has a moral responsibility to 
return it.
“However, a gift that the borrower gives after repaying the loan (ribbis me’ucheres), there is not 
even a moral responsibility to return. Regarding extra, added while repaying the loan, such as 
this, there is a dispute whether there is a moral responsibility to return it” (Y.D. 161:2,5; Shach 
160:4; Chavas Daas, Y.D. 160:2).

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com
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Fit For Use
Adapted from the writings of  Harav Chaim Kohn, shlita

(Adapted by Rabbi Meir Orlian from the writings of Harav Chaim Kohn, shlita)
Q: I rented a resort cottage for two weeks and the air conditioner is broken. Can I 
demand a different cottage or a reduction in price?
A: The owner is required to provide the cottage fit for use, in accordance with the stipulations 
or common expectations. In the summer the cottage is considered defective without an air 
conditioner and he is required to repair it (C. M. 232:6; 314:1; Nesivos 310:1).
Even if you continue to use the cottage, you do not forfeit the right to demand repair (unlike 
a defective purchase), since you expect the owner to repair it (C.M. 232:3; Sma 314:6).
When repair is not possible, if the rental specified this particular cottage, the owner is not 
required to provide an alternate one, but you have the right to withdraw from the rental. 
However, you cannot demand unilaterally to continue renting at a reduced price. If the 
rental did not specify this cottage, the owner is responsible to provide an alternate one 
(C.M. 232:4).

BUSINESS WEEKLY INSPIRES & INFORMS THOUSANDS ACROSS THE WORLD. 
SPONSOR A WEEK TO JOIN US IN THIS MITZVAH.

email sponsor@businesshalacha.com to reserve your week.
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9:45  -                                     72 TAC 

Tuesday 12:28:01 AM - ZWMT DLWM 
Rosh Chodesh is Wed. and Thursday 

Times courtesy of MyZmanim.com and 
EzrasTorah.org  

Did You Know? 
HaShem declared that He wished to 
wipe out the Jewish People and replace 

them with a nation born of Moshe 
Rabbeinu. That nation would be able to 

serve HaShem properly. 

This means that Moshe is the paradigm 

for what we should strive to be, and his 
status of a teacher of Torah is only one 

part of his greatness. 

We know he was chosen to lead 
HaShem’s flock when he exhibited 

compassion upon a tired, thirsty lamb 
when he was herding Yisro’s flock. 

Moshe was also extremely humble, 
opting to accept personal affronts 

rather than get involved in fights. 

He was not a taker, and did not seek 
honor or wealth for his role. 

Further, as was seen from the matter of 
Eldad and Meidad, Moshe was pleased 

that others were able to receive 
messages from HaShem. 

He wished aloud that everyone could be 
a prophet, thus fulfilling the Ramban’s 

explanation of “V’ahavta L’rayacha 
Kamocha,” to love your fellow as you 
love yourself, in that you wish for him 

everything you wish for yourself. 

If these were the attributes HaShem 

admired and knew would enable Klal 
Yisrael to fulfill their role as His people, 

then we should try to emulate Moshe to 
the best of our ability, so we can please 

Him and ourselves as well. 

Thought of the week: 

Don’t settle for mediocrity 
when you were born to be 
great. 

 (BY:DY RBDMB) „.WNNM OWCEW LWDG YWGL VTA HsEAW WNwRWAW RBDB WNKA‰ 
“I will smite them with a plague and annihilate them, and I shall make you a 
greater and more powerful nation than they.”(Numbers 14:12) 

When the spies returned with a negative report about the land of Canaan, the people were 
inconsolable. They cried that they wished they had died in Egypt and lamented what would 
be their end. HaShem had had enough and told Moshe that He wished to wipe the Jews 
out and turn Moshe into a great nation, the “new Israel.” 

But what is the guarantee that a nation born from Moshe would fare any better? How do we 
know that they would not also succumb to the rigors of life and question their fate? The Ohr 
HaChaim asks this question and says it is answered by the phrase, “greater and more 
powerful than they.” 

What this means, he says, is that the souls of the new nation would be closer to holiness 
and thereby be able to stand firmly in the commandments of HaShem. Because of this 
advantage, they would not falter. But how could HaShem promise this? 

First of all, Chazal tell us that no new souls were made after the Creation of the world, so 
these “new” souls would simply reusing the same souls of those who were being wiped out. 
Secondly, the same Chazal tells us that though it is decreed in Heaven that a person will 
be smart or dumb, tall or short, rich or poor, or fat or thin, being good or bad is up to the 
person and the choices they make. 

There is a lesson from R’ Chaim Volozhoner which addresses this. He says that when a 
person works on himself, he creates a spiritual ‘DNA.’ Essentially it enables his children to 
have an easier time with the mitzvos. We say, for example, that our self-sacrifice comes 
from Avraham Avinu, and because of this Jews were able to put HaShem as a priority over 
themselves. We likewise find Jews engaged in chesed and kindness much as our 
grandfather Avraham did. 

With this understanding, we now see that Moshe, having worked to become a trusted 
servant of HaShem, would be able to imbue his children with this innate spirituality. Unlike 
Avraham, Yitzchak and Yaakov, Moshe, because the Torah was given in his time, was also 
in the category of “metzuveh v’oseh,” those who are commanded to do a mitzvah which is 
greater than one doing the mitzvah though he is not obligated in it. 

The efforts Moshe put into working on himself would bear fruit in the new nation, and that’s 
why HaShem said he would grow the new nation from Moshe. 

However, Moshe argued that if HaShem did that, people would say that even those Jews 
who had seen G-d with their own eyes were unable to be brought into the land. In other 
words, despite coming into contact with HaShem, a person could not reach the proper 
levels unless they had parents and grandparents who were exemplary. 

This would be a Chillul HaShem, because it would seem that Torah was not for everyone. 
HaShem relented and forgave the Jews. 

Several Chasidim were discussing their ‘yichus,’ their regal Jewish lineage and ancestry. 

“I am a direct descendent of a great dynasty of Rebbes,” said one. 

“My grandfather was a tremendous tzaddik who studied hidden works of Torah, and whose 
prayers were known to yield results,” said another. 

“My ‘yichus,’” said the third, “is that I’m the first of my family to wear Tefillen every day.” 
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A heartfelt Mazel Tov to  

Ezer Diena and  

Chaya Benmergui  
of Toronto, Canada  

on your upcoming marriage.  
May you build a Torah-true home and be 

a source of much nachas to yourselves, 

your families, and the Ribono Shel Olam. 

 

Set a really great 
example! 

Print, e-mail, and share Migdal 
Ohr with others. 

  You’ll be glad you did.   

E-mail ‘Subscribe’ to 

info@JewishSpeechWriter.com 
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IMPORTANCE OF ....  
The Gemara (Sanhedrin 110b) states in R’ Akiva’s name that the  
rcsnv rus lost their portion of Olam HaBa, as derived from the 
Posuk: u,unh oau un,h vzv rcsnc, where un,h refers to Olam 
HaZeh, and u,unh refers to Olam HaBa. The Gemara follows this 
with another Posuk (Tehilim 95) h,jubn kt iutuch ot hptc h,gcab 
where Hashem swore in His anger that they will not come to His 
rest place. R’ Eliezer disagrees, deriving that Hashem may have 
said as much “in His anger”, but He later recanted. The Mishna 
(Chagigah 10a) states that the ability of a Chochom to release 
someone from a vow using a “j,p” has no real Torah support. 
However, the Gemara suggests that support may come from the 
Drasha of hptc h,gcab rat – where the fact that the oath was 
sworn in anger is sufficient to permit its release. Tosafos asks, if 
this Posuk referred to the rcsnv rus, as indicated in the Gemara 
(Sanhedrin), do we not see that the rcsnv rus did not enter Eretz 
Yisroel ? Does this not imply that there was no retraction by 
Hashem after all ?  Tosafos answers that the Gemara (Sanhedrin 
ibid) uses the Posuk to promote R’ Eliezer’s position that the 
rcsnv rus retained their portion of Olam HaBa, which can be used 
to support the concept of release for oaths generally. The Oneg 
Yom Tov notes that in the Gemara (Nedarim 66a) there is a 
Machlokes between R’ Akiva and the Chachomim, where R’ 
Akiva holds that if one has a vow partially released, the entire 
vow is automatically released. As such, R’ Akiva would never 
accept the argument that Hashem had retracted because of His 
anger, for if it were so and the rcsnv rus regained their portion of 
Olam HaBa, why did they not enter Eretz Yisroel ? If the oath 
was released for Olam HaBa it should have been released for 
Eretz Yisroel as well ! R’ Eliezer on the other hand, sided with the 
Chachomim who would allow an oath or vow to be partially 
released. As such, the release based on Hashem’s anger could 
easily have applied only to Olam Haba but not to entry into Eretz 
Yisroel.    

QUESTION OF THE WEEK:  
If a light was turned off in a room on Shabbos ruxhtc, may one 
sleep in that room during Shabbos ?   

ANSWER TO LAST WEEK:  
(Which of the 24 Sifrei Tanach may one recite entirely by heart ?)  
The Shulchan Aruch (j”ut 49:1) states that c,fca vru, generally 
may not be said by heart, except for those pieces that everyone is 
fluent in. The Chavos Yair allowed Tehilim to be recited entirely 
by heart because it was deemed Tefilah. The Chasam Sofer (s”uh 
191) adds that it was originally intended to be said by heart. 

DIN'S CORNER:  
One may not schedule elective surgery on Wednesday thru Friday 
if there is a good chance that Chilul Shabbos will result from 
post-operation medical needs, unless the expert doctor only works 
on those days. Still, if one did undergo such an “illegal” 
operation, any potential vbfx permits all necessary care, including 
Chilul Shabbos. (Shemiras Shabbos K’Hilchaso 32:33) 

DID YOU KNOW THAT ....   
The Gemara (Pesachim 46b) records a Machlokes regarding one 
who bakes on Yom Tov, intending to use the food after Yom Tov. 
R’ Chisda says he is to be punished with Malkus while Rabbah 
disagrees. Rabbah utilizes the concept of khtuv – “since” it is 
quite possible that guests may arrive before Yom Tov concludes, 
and the baked food would be served to them, it would render that 
food as having been for Yom Tov use after all. As such, there 
should be no transgression for such potential preparation. Tosafos 
asks, if we accept such a concept, then could we not apply it as 
well to Shabbos, and excuse any Melachah as being potentially 
for the benefit of a dangerously ill person ? Tosafos answers that 
we consider such a situation to be uncommon.  However, the 
Shaagas Aryeh points out that a Bris Milah occurs quite regularly 
on Shabbos. According to R’ Eliezer (Shabbos 130a), not only are 
the restrictions of Shabbos “pushed aside” to permit the act of 
Milah itself, but all preparatory necessities to facilitate the Bris 
Milah are also permitted on Shabbos, such as the forging of a 
Milah knife, and even chopping down trees with which to make 
charcoal that will be used to forge the knife. If so, that chopping 
trees for such a purpose would be permitted on Shabbos, the 
question arises, why was the aauen executed for gathering wood 
on Shabbos, or as the Gemara (ibid 96b) suggests, even chopping 
down trees on Shabbos, if the trees could be used to produce 
charcoal necessary to forge a knife for a Bris Milah ? The 
Shaagas Aryeh suggests that the answer lies in the words of the 
Posuk: ohmg aaen aht utmnhu rcsnc ktrah hbc uhvhu. Why was it 
necessary for the Posuk to tell us that Bnei Yisroel were in the 
Midbar ? Where else could they be ? However, as the Gemara 
(Yevamos  71b) states, the Bnei Yisroel did not circumcise their 
children during the 40 years that they were in the Midbar, for 
various safety reasons. As such, there would be no Bris Milah on 
the Shabbos that the aauen collected his wood. For this reason, 
because they were in the Midbar, the aauen had to be executed.   

A Lesson Can Be Learned From:  
A poor family man in Eastern Europe had not had a good week, and it 
was already Thursday. Without having earned enough money for wine 
and Challos, he was ready to take on any odd job. But Friday came with 
no help in sight. His wife told him that a Rabbi in town was in need of a 
Shidduch for his child, and he reputedly gave 3 rubles to anyone who 
offered a decent suggestion. The poor man thought for a while and then 
hurried over to the Rabbi’s house, to offer the suggestion. The Rabbi 
listened and said to him: “Your suggestion sounds very good. Come to 
me after Shabbos when we will discuss it further”. The poor man was 
embarrassed but he asked: “Do I not get 3 rubles ?” The Rabbi replied: “I 
give 3 rubles to resolve a contradiction in the Gemara, which says on 
the one hand that every Shidduch is foretold 40 days before conception, 
while also characterizing a Shidduch as difficult, like Krias Yam Suf. The 
difficulty is that when the Malochim seek to arrange the Shidduch in 
Shomayim, some of them are disabled, created by prayers without 
concentration and mitzvos without intention. Still, they are Malochim 
and I reward those who present their recommendations with 3 rubles. 
Your suggestion however, sounds like the right one. We will discuss 
how to proceed and you will earn much much more”.    
P.S. Sholosh Seudos sponsored this week by the Sternberg family. 
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אני ד' אלקיכם אשר הוצאתי אתכם מארץ “ 15:41

 ”מצרים להיות לכם לאלקים, אני ד' אלקיכם

“I am Hashem, your G-d, Who has removed you 

from the land of Mitzrayim to be a G-d unto you; I am Hashem your 

G-d.”  The Torah is speaking about the obligation of wearing Tzitzis 

on clothing that has four corners, in order to remember and perform 

all of the commandments of the Torah, and to be holy.  The Parsha 

concludes with this Posuk stating that Hashem is our G-d, the One 

who took us out of Mitzrayim.  Why does the Posuk end with the 

words stated in the beginning of the Posuk, “I am Hashem your G-d” 

and what is the connection to the Mitzvah of Tzitzis?  The following 

Divrei Torah will expound on this topic, and perhaps support the 

P’shat offered in the closing paragraph. 

י"רש   - 15:41 “ אלקיכם' אני ד ” – Why is this repeated again 

when it was already stated in the beginning of  the Posuk?  It is 

repeated so that Klal Yisroel should not say, “Why did the 

Omnipresent say that we should perform the Mitzvos of the Torah? 

Was it not so that we should perform the Mitzvos and receive 

reward for them?  If so, we will not perform the Mitzvos and we will 

not take reward.”  Hakodosh Boruch Hu responds, “I am Hashem 

your G-d” – meaning, “I am your king irrespective of your consent.” 

משהדרש    - 15:41 “ אלקיכם' אני ד ” – Rashi explains that the 

reason that the Torah says the words, “I am Hashem your G-d” twice 

in this Posuk is to teach us that we do not have a choice to keep the 

Torah.  We must keep the Torah even if we do not want reward.  

How could one have come to make this mistake when the Torah 

already stated that if one sins he will be punished?  This surely 

implies that one cannot decide to only keep the Torah if he wants 

reward, and if he does not, there is no need to keep the Torah.  

What we are to learn from this, is that it is not enough to accept the 

Torah that was passed down from our ancestors.  One should not 

Chas V’sholom say that he will keep the Torah because his 

forefathers already accepted it, and he is now bound by it, but had 

they not accepted it we would have said that we will not heed the 

Torah, and we will not receive reward for it.  Rather, we must all 

accept the sovereignty of Hakodosh Boruch Hu anew.  We must 

accept the dominion of Hakodosh Boruch Hu upon us with love and 

desire to perform His will.   

“ 15:41 – רבינו יואל  אלקיכם אשר הוצאתי אתכם מארץ ' אני ד

אלקיכם' אני ד, מצרים להיות לכם לאלקים ” – The beginning and 

ending words of the Posuk are, “ אלקיכם' אני ד ”  - Hashem is telling 

us, “I am Hashem in both worlds.  If you will be Mekayeim this world 

(through Torah and Mitzvos), then I will stand for you in Olam 

Habah.”  In the Parsha of Tzitzis, there are 64 words from the words, 

 until the end.  Hakodosh Boruch Hu said to Klal ”דבר אל בני ישראל“

Yisroel, “if you will be Mekayeim the Mitzvah of Tzitzis, you will be 

like the Malachei Hashareis, where each and every one has 64 

Ponim, faces.”  

“ 15:41 - רוקח  אלקיכם אשר הוצאתי אתכם מארץ ' אני ד

אלקיכם' אני ד, מצרים להיות לכם לאלקים ” – “ אלקיכם' אני ד ” – The 

Posuk begins and ends with these words to tell us that Hakodosh 

Boruch Hu is the first and the last.  Hakodosh Boruch Hu sent Moshe 

and Aharon to take Klal Yisroel out of Mitzrayim, and He will send 

Eliyahu and Moshiach for the final Geulah.   

“ 15:41 - רבינו אפרים  אלקיכם אשר הוצאתי אתכם ' אני ד

אלקיכם' אני ד, יות לכם לאלקיםמארץ מצרים לה ” – “ אלקיכם' אני ד ” – 

The Posuk begins and ends with these words for the Tzitzis are like 

two sets of witnesses, two in front, and two in back, and Hakodosh 

Boruch Hu bears witness on both in this world and the next world.  

One who denigrates the Mitzvah of Tzitzis, his sons and daughters 

will die, as it says in Yirmiyah 2:34 “ גם בכנפיך נמצאו דם נפשות

 Even on your hems is found the blood of poor“ – ”אביונים נקיים

innocent souls.” (Meaning that because of the way you treated 

Tzitzis, which is found on the hems of clothing, you caused innocent 

souls to die).  Koheles 9:8 “בכל עת יהיו בגדיך לבנים” – “Let your 

garments always be white” is the same Gematria as “ הן ציצית

 .”לבגדיך

שמשון רפאל הירש' ר   – 15:41 “ אלקיכם' אני ד ” – Yetzias 

Mitzrayim is the source of our awareness that Hashem guides our 

fate and ordains our actions; it is the source of our being the chosen 

nation of Hakodosh Boruch Hu, Klal Yisroel.  The Tzitzis points us 

towards Yetzias Mitzrayim, for that is where we learned by historical 

experience that Hashem is our Redeemer and Lawgiver, as the Posuk 

says, “אשר הוצאתי אתכם מארץ מצרים להיות לכם לאלקים” – Hashem 

took us out and he is our G-d, who we must follow.  Yetzias 

Mitzrayim forms the unshakable basis of our whole consciousness in 

all times, and it is what gave us Hashem’s pronouncement which 

encapsulates all of this, “ אלקיכם' אני ד ”.  Since Hashem is Elokeinu, it 

is He alone Who directs our thoughts and our will.   

 The strings of – ”אינון חוטין לאחזאה“ – Shlach 175b – זוהר 

the Tzitzis are to be worn and seen on all four corners of a person, 

which represents the four corners of the world, which is K’neged the 

four “animals” which surround the Kisai Hakovod in Shomayim.   

ז"גרי  אשר הוצאתי אתכם מארץ מצרים להיות לכם “ 15:41 – 

 The purpose of Yetzias Mitzrayim was so that we should – ”לאלקים

be servants of Hashem, and to be His nation.  Hakodosh Boruch Hu 

connects His Name to Klal Yisroel, and all that is revealed of the 

Kovod of Hakodosh Boruch Hu in this world, is all specifically 

through Klal Yisroel.   

“ 15:41 - ספורנו  אלקיכם' אני ד ” – “I am Hashem your G-d 

who brought you out.  I am Hashem, in the sense that I am your G-d 

Whom you recognize as the First One and Who is worthy to be 

served, and to Me you should Daven.” 

“ 15:41 - אור החיים  אלקיכם אשר הוצאתי אתכם מארץ ' אני ד

אלקיכם' אני ד, מצרים להיות לכם לאלקים ” – The obligation that Klal 

Yisroel must serve Hakodosh Boruch Hu must be symbolized upon 

them.  The Mitzvah of Tzitzis is to remind us of that obligation.  The 

Torah repeats the words, “ אלקיכם' אני ד ” at the end of the Posuk to 

strengthen within us this obligation that we must know and serve 

Hashem.  Hakodosh Boruch Hu only commanded us to wear Tzitzis 

on four cornered clothing and not on three or five cornered clothing, 

because the purpose of the Tzitzis is to remind us that we must 

serve the Master of the world, He Who controls every single part of 

this world.  The reason specifically for the obligation only on four 

cornered clothing is because the four corners symbolize the four 

corners of the world, meaning that Hakodosh Boruch Hu is He Who 

is Master over all.   

“ 15:41 - אבן עזרא  אלקיכם' אני ד ” – “I am the one Who 

took you out to be for you a G-d, therefore I say, ‘I am Hashem your 

G-d’.”  (The Posuk repeats the words “I am Hashem your G-d” to 

emphasize that the reason that Hashem took Klal Yisroel out of 

Mitzrayim was so that they should serve Him, and He should be their 

G-d).   

“ 15:41 - רבינו בחיי  אלקיכם אשר הוצאתי אתכם מארץ ' אני ד

אלקיכם' אני ד, מצרים להיות לכם לאלקים ” – The Posuk says the 

words, “ אלקיכם' אני ד ” twice: Once for the first Geulah, Geulas 

Mitzrayim, and a second time to represent that Hakodosh Boruch Hu 

will bring the final Geulah, במהרה בימינו אמן. 
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“ 15:41 - רבינו מיוחס  אלקיכם' אני ד ” – “I am Hashem, the 

judge who will exact retribution for all those who act against My 

decrees, and transgress My Mitzvos.” 

“ 15:41 - מדרש הבאור  אלקיכם' אני ד ” – I am Hashem Who 

will give reward for those who follow My commandments.   

“ 15:41 – חתם סופר  אלקיכם אמת' אני ד ” – In the beginning 

of Krias Shema we say, “ אלקינו' ד ” – “Hashem, our G-d”, we are 

honored by Hakodosh Boruch Hu that we are Zoche to have Him as 

our G-d.  After we have accepted upon ourselves Ol Malchus 

Shomayim, Ahavas Hashem, Tefillin, Mezuzos, and Tzitzis, then 

Hakodosh Boruch Hu honors us and says, “ אלקיכם' אני ד ” – “I am 

Hashem your G-d.”  Yeshaya, 49:3 “ישראל אשר בך אתפאר” – 

“Yisroel, in whom I (Hashem) take glory.”  The word “אמת” at the 

end is not found In Parshas Tzitzis written in the Torah for it is not 

definitive that Hashem says, “I am Hashem your G-d”, as it is only on 

condition that we will be holy.  However, by Krias Shema, where we 

are already wrapped in Tzitzis and Tefillin, and we accepted Ol 

Malchus Shomayim with love, then it is certain that Hashem says, “I 

am Hashem your G-d” and therefore we immediately say, “אמת”, for 

when we do that it is certain that Hakodosh Boruch Hu says upon us, 

“I am Hashem your G-d.” 

“ 15:41 – באר משה  אלקיכם אמת' אני ד ” – It was through 

Klal Yisroel recognizing Hakodosh Boruch Hu’s greatness when He 

took them out of Mitzrayim, that they came to believe in His true 

powers, that He is the One and only Who controls the world.  

“ 15:41 - מעין בית השואבה  אלקיכם אשר הוצאתי ' אני ד

אלקיכם' אני ד, אתכם מארץ מצרים להיות לכם לאלקים ” – The way of 

Hakodosh Boruch Hu is in two manners:  One is when Hakodosh 

Boruch Hu is revealed to all and great miracles occur, and the other 

is when one cannot see Hakodosh Boruch Hu meaning that the 

world just runs and Hakodosh Boruch Hu is hidden.  However, the 

obligation for one to accept the Ol Malchus Shomayim, the yoke of 

the Kingdom of Hakodosh Boruch Hu, is at all times, both when He is 

revealed and even when He is hidden.  The Posuk says, “I am 

Hashem your G-d” twice to teach us this.  “I am Hashem your G-d 

Who took you out of Mitzrayim” – this is when Hakodosh Boruch Hu 

was revealed and Klal Yisroel had to accept Ol Malchus Shomayim.  

The Posuk continues, even when Hakodosh Boruch Hu is not 

revealed, “I am Hashem your G-d” Klal Yisroel must still accept his Ol 

Malchus Shomayim.  By Yetzias Mitzrayim, Klal Yisroel accepted Ol 

Malchus Shomayim in the manner when Hakodosh Boruch Hu is 

revealed.  Klal Yisroel, and the whole world, saw the Hand of 

Hakodosh Boruch Hu, and Klal Yisroel accepted upon themselves His 

yoke.  In the times of Mordechai and Esther, Klal Yisroel accepted 

the Torah again – they accepted the Ol Malchus Shomayim when 

Hakodosh Boruch Hu was hidden.  All of the miracles that occurred 

for Klal Yisroel during the times of Mordechai and Esther were all 

cloaked in nature, Hakodosh Boruch Hu was not revealed, and Klal 

Yisroel accepted His yoke then as well.   

“ 15:41 - העמק דבר  אלקיכם' אני ד ” – There are two types 

of Avodas Hashem.  When Klal Yisroel were in Mitzrayim, although 

there were many men who were men of valor, men who connected 

themselves to Hakodosh Boruch Hu, nonetheless, they did not know 

anything about the Torah and its Mitzvos.  There was no Hashgacha 

Pratis at that point in time.  After Klal Yisroel received the Torah and 

the Mitzvos, then there was a concept of Hashgacha Pratis, that 

each person received reward and punishment based on his 

individual merits.  K’neged the first type of Avodas Hashem, where 

there were no Mitzvos and Torah, Klal Yisroel were Zoche to receive 

the Torah for even without the Torah they cleaved to Hakodosh 

Boruch Hu.  The second type of Avodas Hashem was after Klal 

Yisroel received the Torah, and the concept of Hashgacha Pratis 

would be ever present.   

“ 15:41 - תורת גבריאל  אלקיכם' אני ד ” – There are two 

types of Geulah that can occur.  Chazal tell us that Moshiach will not 

come until we are all Chayiv, or all Zakkai.  If we will follow the 

Rotzon Hashem, then we will be Zoche to be called Kedoshim, and 

we will be Zoche to the Geulah because of it.  Even if we will Chas 

V’sholom be Chayiv, we will not follow the Rotzon Hashem, we will 

still be redeemed for the sake of the great Name of Hakodosh 

Boruch Hu, as we were saved in Mitzrayim although we did not have 

Zechusim.  We were saved in Mitzrayim without Torah and Mitzvos, 

for in the future we were going to accept the Mitzvos and the Ol 

Malchus Shomayim with great love.  The Posuk here says, “I am 

Hashem your G-d Who took you out of Mitzrayim”, and if need be I 

can take you out the same way, for, “I am Hashem your G-d.”  Just 

as Klal Yisroel were not Zoche to be redeemed from Mitzrayim but 

were nonetheless redeemed, so too in the future Klal Yisroel will be 

redeemed.  May we be Zoche to see the Geulah Shlaima because we 

are Kedoshim, במהרה בימינו אמן. 

“ 15:41 - ישא ברכה  אלקיכם' אני ד ” – There are times when 

a person is introspective of his misdeeds, and regrets  his actions.  

When one works on himself in Ruchniyos in this world, he is helped 

from Above.  However, this person may become dejected due to his 

actions, and think that he destroyed everything for eternity.  The 

Torah is telling this person that he must not feel dejected.  I, 

Hashem, took Klal Yisroel out of Mitzrayim when they were on the 

49
th

 level of Tumah.  Each and every day one must remember Yetzias 

Mitzrayim.  One must remember where Klal Yisroel were at that 

time in Ruchniyos, and how Hashem helped them.  So too, each and 

every day Hashem helps us.  One must strengthen himself and not 

focus on what was in the past, rather what is most important is the 

future.  One should be Mekabel upon himself to serve Hakodosh 

Boruch Hu in the proper manner, and Hakodosh Boruch Hu will have 

Rachamim on him and help him achieve that goal.   

י"רש   – Shemos 34:6 “ , קל', ד', ד: על פניו ויקרא' ויעבר ד

וחנון, רחום ” – “Hashem passed before him and proclaimed: Hashem, 

Hashem, G-d, Compassionate, and Gracious.”  The Torah is listing 

the thirteen Middos here with which Klal Yisroel can achieve an 

atonement for their sins.  The first two are both “Hashem.”  The first 

Hashem represents before one sins, and the second Hashem refers 

to after one sins and returns to Hashem.   

 Perhaps now we can understand why the Torah repeats 

the words, “I am Hashem your G-d.”  The way of the Yetzer Hara is 

to cause one to be depressed, and therefore lose his drive for 

Avodas Hashem.  After he sins, he tells the person that there is no 

longer any point in serving Hashem.  Hashem does not want your 

servitude, for you have forsaken Him.  The Torah comes to teach us 

that we must not fall into this trap.  Hakodosh Boruch Hu is our G-d 

before we sin, and is still our G-d after we sin.  We must do Teshuva 

for our sins, but we must always remember that we are never 

absolved from our obligation to serve Hakodosh Boruch Hu.  The 

goal is for us to serve Hakodosh Boruch Hu for we love Him, and 

want to serve Him.  Serving Hakodosh Boruch Hu is not servitude, 

rather it is royalty.  It is the special honor and privilege of being able 

to serve the Melech Malchei Hamlachim, Hakodosh Boruch Hu.  May 

we be Zoche to serve Hakodosh Boruch Hu with great love and 

enthusiasm.   
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)13:32(הארץ אשר עברנו בה לתור אתה ארץ אכלת יושביה הוא   
 Parshas Shelach revolves around the sin of the spies who were sent by Moshe to scout the land of 
Israel. They returned with a negative report about their findings which discouraged the rest of the Jewish 
people from wanting to enter the land. One of the accusations made by the spies was that Eretz Yisroel is 
a land which consumes its inhabitants. Rashi explains that Hashem attempted to help the spies by causing 
the residents of the land to be preoccupied with the burial of their dead so that they wouldn’t notice the 
presence of the spies, but they cynically interpreted this to mean that the land of Israel is one that devours 
those who dwell there. 
 In his work Darkei Mussar, Rav Yaakov Neiman suggests that although the spies were certainly 
guilty of many sins for their scurrilous report, the sin of lying was not among them, as they were correct 
in reporting that prior to the arrival of the Jewish people, the land of Israel did in fact consume its 
inhabitants. He compares this to two people who entered a house that had been completely locked up and 
closed off for many years, thereby preventing any fresh air from entering. The first person began to 
complain, "How is it possible to live in such a house?" His wise friend replied, "You fool, you see with 
your own eyes that the house is large and in excellent condition. The fact that the air is so stagnant is due 
to the fact that it has been boarded up for so long. If we simply open up the windows, it will air out in no 
time and you will see how wonderful it really is." 
 Similarly, the land of Israel is described (Shemos 3:8) as an ארץ טובה - a good land - and the 
Gemora (Avodah Zara 19b) explains that אין טוב אלא תורה - Torah is the only true good. In other words, 
Eretz Yisroel is a wonderful land, but only if there is Torah learning occurring there. Torah study is the 
fresh air of the land of Israel, and without it nobody can survive there. Rav Yosef Chaim Zonnenfeld 
points out that the numerical value of the expression משמח ציון בבניה - (Hashem) gladdens Zion through 
her children - is 613, which alludes to the fact that Eretz Yisroel only rejoices when we observe the 613 
commandments while living there. This explains why the spies experienced it as a land that strangled and 
consumed its inhabitants, but this reality would change when the Jewish people entered it and began to 
study the Torah and observe the mitzvos, which would imbue it with fresh air that would enable them to 
appreciate what a wonderful land it truly is. 
 Rav Neiman adds that this explains why the punishment for abandoning the Torah was exile from 
Eretz Yisroel (Nedorim 81a). It is still possible to survive outside of the land of Israel, where the air is 
natural and does not require Torah study, and even though sinners are punished for their actions 
regardless of the country in which they live, Hashem can be merciful and give them time to repent their 
sins. However, if they would remain in Eretz Yisroel without keeping and studying the Torah, they would 
die not as punishment for their sins, but as a natural consequence of the fact that the air would stagnate 
and they would be unable to breathe. Parshas Shelach revolves around the tragic events which caused the 
3-week mourning period that begins in the upcoming month of Tammuz. As we prepare to mourn the 
destruction of the Beis HaMikdash and our exile from the land, we should also appreciate the unique 
spiritual qualities which make Eretz Yisroel so special, and we should strengthen ourselves in our Torah 
study and mitzvah observance so that she will speedily welcome us back to enjoy her fresh air. 
 
 

)14:11(עד אנה לא יאמינו בי אל משה עד אנה ינאצני העם הזה ו' ויאמר ד  
 Parshas Shelach revolves around the sin of the spies who were sent by Moshe to scout the land of 
Israel. They returned with a negative report about their findings which discouraged the rest of the Jewish 
people from wanting to enter the land. Although their actual sin - speaking negatively about Eretz Yisroel 
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- is explicitly spelled out in the Torah, the deeper underlying root of their actions is not so clear. What 
was it that caused them, and the rest of the nation who accepted their scurrilous report as fact, to stumble 
so badly? 
 Rav Avrohom Yaakov Pam points out that there seems to be a contradiction regarding the 
fundamental nature of the spies' sin. At first glance, it appears that their actions were rooted in a lack of 
emunah and bitachon (faith and trust in Hashem), as Hashem said to Moshe, "How long will this nation 
provoke me, and how long will they not have faith in me?" Similarly, Moshe later rebuked the people 
regarding this episode (Devorim 1:32) אלקיכם' נים בדהזה אינכם מאמי ובדבר  - In this matter you do not 
believe in Hashem your G-d. 
 On the other hand, Rashi writes (26:64) that the decree against those who accepted the negative 
report of the spies did not apply to the women, as they loved Eretz Yisroel and expressed their desire to 
live there. This implies that the sin of the spies was rooted not in a lack of trust in Hashem, but in a lack 
of appreciation for the land of Israel, and there are verses which clearly support Rashi's explanation. 
Hashem decreed (14:31), "They (your children) shall know the land that you despised," and Dovid writes 
in Tehillim (106:24), "They (the spies) despised the desirable land; they had no faith in His word," 
mentioning both sins, but listing their rejection of the land first, indicating that it was the primary sin. In 
what way did the spies despise the land, and how was that sin related to the very real concerns that they 
expressed about their ability to militarily defeat the oversized inhabitants of the land? 
 The Gemora in Bava Basra (142b) rules that if a person attempts to transfer legal ownership of an 
object to an unborn fetus, his actions are legally meaningless, with one exception. If he is giving 
ownership to his own unborn child, his actions take effect. What is the reason for this distinction? Rav 
Pam explains that there are a number of concerns about a fetus - if it will be born alive, and even if it is 
born, whether it will be physically and mentally healthy. As a result, a person can never decide with 
absolute certainty that he is ready to transfer legal ownership to a fetus. If so, why is his own child any 
different? A person is so full of love for his child that he doesn't even contemplate the inherent risks and 
dangers. His love overwhelms his rational fears and causes him to view his child as innately complete and 
healthy, in which case there are no obstacles to his commitment to give an item to his own child. 
 The lesson of this Gemora is that when a person's love for something is strong enough, he doesn't 
allow himself to see any potential pitfalls or dangers. Although the sin of the spies outwardly manifested 
itself as a lack of faith and trust in Hashem, the underlying root of their sin was an inadequate love of 
Eretz Yisroel. Had they possessed the love of the land that the Jewish women did, they wouldn't have 
been able to concern themselves with the risks involved in conquering a land full of giants. 
 With this understanding, we can better appreciate why the response of Calev and Yehoshua to the 
spies' report was to tell the Jewish people (14:7) that טובה הארץ מאד מאד - the land of Israel is very, very 
good. In what way did that address the spies' concern that they wouldn't be able to defeat the inhabitants 
of the land? Rav Pam explains that Yehoshua and Calev understood that these fears were rooted in their 
opinion that the land of Israel was merely a good land, unremarkable in any way. Therefore, they 
responded that if the people changed their mindsets and internalized the belief that Eretz Yisroel is truly 
exceptional, their ensuing love of the land would overpower any feelings of anxiety and gloom. 
 Rav Pam adds that there are often students in yeshiva who express a desire to grow and become 
great Torah scholars, yet they despair of ever doing so due to their acknowledgement that remaining in 
yeshiva for the period of time necessary to do so isn't financially viable. Because of concerns about being 
able to support a family and eventually find a satisfying teaching position, they conclude that they have 
no choice but to pursue other professional options. 
 In reality, these concerns and fears are rooted not in a savvy understanding of economic 
pressures, but rather in an insufficient love of Torah study. Just like the father giving a gift to his unborn 
child, and just like the women in the wilderness who refused to accept the negative report of the spies, a 
yeshiva student who loves to learn Torah with every fiber of his being will be unable to concern himself 
with these issues, as his entire heart will be filled with such a love of Torah that it will become his sole 
focus. As the Beis HaMikdash was destroyed on Tisha B'Av as a result of the sin of the spies and because 
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of a lack of proper appreciation of Torah study (Bava Metzia 85b), let us strengthen ourselves in our 
emotional connections to the tremendous gifts of Eretz Yisroel and our Holy Torah. 
 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) Prior to sending the spies, Moshe changed Hoshea’s name to Yehoshua (13:16). The Gemora in 
Sotah (34b) interprets this as a blessing and prayer that Hashem should save him from the evil 
plan of the other spies. Why did he specifically bless Yehoshua more than Calev or any of the 
other spies? (Gur Aryeh, Kehillas Yitzchok, Chofetz Chaim) 

2) Moshe instructed the spies (13:20) to bring back fruits from the land of Israel. As the fruits didn’t 
belong to them, why wasn’t it considered stealing from the non-Jewish inhabitants and forbidden 
to do so? (Ayeles HaShachar, K’Motzei Shalal Rav, M’rafsin Igri) 

3) Did the spies repent their actions before they died? (Beis Yosef Orach Chaim 580) 
 
 

Answers to Points to Ponder: 
 
1) The Maharal explains that Moshe was specifically concerned about the behavior of his close student 
Yehoshua, as if he sinned, people would associate it with Moshe and it would reflect badly on him. The 
Kehillas Yitzchok questions this explanation, as Moshe cared equally for every Jew and if he had the 
slightest concern that any of them might sin, he wouldn’t hesitate to bless all of them. Instead, he suggests 
that Moshe consulted with Hashem about the appointment of each of the spies and knew each of them to 
be great men, and he trusted that even if they were tempted to slander the land of Israel, they would 
overcome the temptation even without his blessing. However, Moshe was specifically concerned that 
Yehoshua may not pass the test because when Eldad and Meidad prophesied that Moshe would die and 
Yehoshua would lead the people into the land of Israel, Yehoshua became upset by this prospect and 
urged Moshe to destroy them (11:28). Moshe was therefore concerned that Yehoshua may be willing to 
slander the land of Israel in order to delay their entrance into it in an attempt to prevent Moshe from 
dying, so Moshe specifically blessed him that he should stay strong and be saved from doing so. 
 
2) Rav Aharon Leib Shteinman suggests that Hashem gave them permission to take the fruits on a one-
time basis. However, he notes that the Medrash teaches that the wine-libations brought in the wilderness 
came from the grapes brought back by the spies, and he notes that even if they were given permission to 
bring back the fruits, it is unclear whether the fruits legally belonged to them so that they could be used as 
offerings in the Mishkan. The M’rafsin Igri quotes the Gemora (Avodah Zara 53b) which teaches that 
the land of Israel is legally considered an inheritance to us from the Avos, in which case the spies were 
entitled to take its fruits even before the Jews had entered and conquered the land. Alternatively, Rav 
Yehuda Assad suggests that when Moshe told the spies רץולקחתם מפרי הא , he wasn’t telling them to 
take the fruits, but to purchase them from their rightful owners. 
 
3) The Tur writes that some people have the custom to fast on 17 Elul to commemorate the deaths of the 
spies on that day. The Beis Yosef questions why it would be appropriate to fast on the day of their deaths 
as a way of mourning when Shlomo HaMelech writes (Mishlei 11:10) that the punishment and 
destruction of the wicked is a cause for joy. He answers that the spies presumably repented their sins prior 
to their deaths, but their תשובה was not accepted and they were still punished, and the fact that their 
repentance wasn’t accepted is indeed a legitimate reason to fast and mourn. 
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 לרפו״ש ר׳ יוסף בן איטא חיה, ור׳ אלטר חיים בן יהודית, ור׳ ברוך מרדכי בן טעסיל, ור׳ אברהם בן רחל, ור׳ מתתיהו חיים בן עטיל  
 ולרפו״ש לאה בת שרה ריבא, וביילא ברכה בת אסתר ורחל בת חיה ביילא, וחיה צביה בת בילא זיסל בתוך שאר חולי ישראל

 
Yahrtzeits of our 

 ְגדֹוֵלי ִיְׂשָרֵאל
 כ״ו סיון

5673 - 5771 
1913 - 2011 

 was born in ַזַצ״ל Le�owitz ר׳ ִמיְכל ְיהּוָדה
Volozhyn, Belarus to ר׳ ֹמֶׁשה ָדִוד (nearly 80) and 
it was a 2) ַחָיה

nd
 marriage for both). His father 

was ִנְפָטר approximately 9 years later. As a 
 in Rameilles under ְיִׁשיָבה he learned in a ,ָּבחּור

 ֶאֶרץ ִיְׂשָרֵאל emigrated to ר׳ ִמיְכל ,Heiman. In 1932 ר׳ ְׁשֹמה
with his mother. He learned in ְיִׁשיַבת ֶחְברֹון and was close 
to ר׳ ִאיֶסר ַזְלַמן ֶמְלֶצר ,ר׳ לֵײב ַחְסַמן and the ֲחזֹון ִאיׁש. In 
1940, he married ַחָוה ֶאְסֵּתר, daughter of ר׳ ֶגְרׁשֹונָאִװיץ, 
 in ִׁשעּוִרים and began giving ,ִּתְפֶאֶרת ִצּיֹון of ֹראׁש ְיִׁשיָבה
 ,ר׳ ַאֲהֹרן ְיהּוָדה ֵלייּב ׁשט נַמן ַׁשִּליָט״א Along with .ִּתְפֶאֶרת ִצּיֹון
he became ֹראׁש ְיִׁשיָבה of ְיִׁשיָבה ְלְצִעיִרים (Ponevezh) in 
1954. His ר׳ ַחִּיים ,ַּתְלִמיד Kanievsky ַׁשִּליָט״א, visited his ֶרִּבי 
every ר׳ ִמיְכל .יֹום טֹוב’s wri1ngs include ֹמהִחּדּוֵׁשי ר׳ ְׁש, 

 מֹוֶרה ֶּדֶרwas a  ר׳ ִמיְכל .ְסָפִרים and other ִמְנַחת ְיהּוָדה
for thousands in ּתֹוָרה ֲעבֹוָדה ּוְּגִמילּות ֲחָסִדים. 

  

 
 

 

Understanding תחנון 
 לע״נ ר׳ משה צבי בן הר׳ טוביה  הלוי זצ״ל 

Introduc	on to ַּתֲחנּון   
The (ָּפָרַׁשת ק ַרח טז:כב) ַרֵּבינּו ְּבַחֵּיי offers a few reasons for 

leaning on the arm and covering the face during ַּתֲחנּון. 

Firstly, covering the face signifies the level of awe that a 

person must feel when he is davening directly facing ד׳. 

Similar to the thought found in the ַוַּיְסֵּתר מ ֶׁשה ָּפָניו  :ָּפסּוק
 hid his face מ ֶׁשה And — ִּכי ָיֵרא ֵמַהִּביט ֶאל ָהֱאל ִקים

because he feared looking directly at (ְׁשמֹות ג:ו) ד׳. 

Another reason found is that this posi1on demonstrates 

a level humility and anguish. A person’s ְּתִפּלֹות must be 

sincere and humbled in order for them to merit being 

answered. Lastly, assuming this posi1on represents 

shu9ng oneself off. He closes his eyes and mouth 

and acts like he has no self without the Will of ד׳.      

  

 
 

 
  

Sefer HaChinuch  Some מצות and Ideas based on: 
שלח  -ספר החינוך במנין המצות על פרשת השבוע   

ַחָּלה   -ִמְצָוה שפ״ה   
 It is a ִמְצַות ֲעֵׂשה to separate ַחָּלה from a dough made from an עֹוֶמר (volume = 43.5 medium eggs) or more 

of flour and give it to a ּכ ֵהן.  
 ִמָׁשָרֵׁשי ַהִמְצָוה

 One of the essen1al foods needed for the body to stay healthy is grain. Most of the world survives by 

ea1ng bread made from grain. ד׳ in His kindness gave ְּכַלל ִיְׂשָרֵאל an opportunity to perform constant ִמְצֹות on such a 

basic food in order that our daily food should have a blessing [because of the ִמְצָוה performed]. Every piece of bread 

that has ַחָּלה taken from it is feeding the body with the grain and the ְנָׁשָמה with the ִמְצָוה.    

 to receive prepared dough rather than ּכ ֲהִנים wanted ד׳ .(for the people) ד׳ spend their lives serving ּכ ֲהִנים 

unprocessed flour or grain so that they should not have to be involved in the 1me and money spent in processing the 

grain. [This will allow the ּכ ֲהִנים to dedicate more of their valuable 1me to serve ד׳ - see מֹוֶרה ְנבּוִכים ֵחֶלק ג].  

∞ ∞ ∞ 
ִציִצית -ִמְצָוה שפ״ו   

 It is a ִמְצַות ֲעֵׂשה to put ִציִצית on a four (or more) cornered woolen garment. The size of the garment should 

be large enough to cover the head and most of the body of a six or seven year old child. 
 ִמָׁשָרֵׁשי ַהִמְצָוה

 The ּתֹוָרה writes the reason to wear ִציִצית is to have a constant reminder of the ִמְצֹות ד׳. The ִחינּו explains 

that there is no beDer reminder than wearing the seal of ד׳, our Master, wherever we go. A person wearing a 

garment with ִציִצית on a daily basis will no1ce their ִציִצית and his heart will naturally be reminded of the ִמְצֹות. The 

 add the 8 strings and the 5 knots that hang from ;600 = ִציִצית of ִּגיַמְטִרָּיה explains that the (ק ַרח יב) ִמְדָרׁש ַּתְנחּוָמא

each corner, and the total = 613. The ִציִצית represent the (613) תרי״ג ִמְצֹות.  

∞ ∞ ∞ 
ֶׁשל א ָלתּור ַאַחר ַמֲחָׁשַבת ַהֵלב ּוְרִאיַית ֵעיַנִים -ִמְצָוה שפ״ז     

 It is a ִמְצַות ל א ַתֲעֶׂשה not to turn [from the ּתֹוָרה path] to follow the desire of our heart and eyes. This 

includes thinking thoughts that are  ֲעבֹוָדה ָזָרה or inappropriate, that cause a person to feel further from ד׳.        
 ִמָׁשָרֵׁשי ַהִמְצָוה

 This is one of underlying principles of a happy Jew. Bad thoughts are the cause of every bad ac1on. 

Contrary to what you [the ֵיֶצר ָהָרע within us, makes us] believe, when a person does not control his heart’s desire, 

he constantly craves more and will only feel emp1er aIer following his desires. However, when a person  turns 

his hearts away from thinking [or his eyes away from seeing] anything inappropriate, he becomes a 

spiritually stronger and physically happier person.      

 

 

While in ר׳  ,ֶאֶרץ ִיְׂשָרֵאל
 insisted on ַיֲעֹקב ַקְמֶנְצִקי ַזַצ״ל

visi1ng ר׳ ִמיְכל ְיהּוָדה Le�owitz 

ר׳  .many years his junior ,ַזַצ״ל
 asked for an ִמיְכל ְיהּוָדה

explana1on. ר׳ ַיֲעֹקב replied 

that he considered him to be 

the ֶרִּבי of the genera1on! 

“You published the ִחּדּוִׁשים of 

 Heiman. In his ר׳ ְׁשֹמה

 ַּתְלִמיִדים he taught his ,ִׁשעּוִרים

how to think properly and 

how to think straight. I have 

come to the ֶרִּבי of the 

genera1on to personally give 

you a  ְַיַיֵׁשר ֹּכח, for publishing 

 ”!ִחּדּוִׁשים s’ר׳ ְׁשֹמה
 

  

 

 

 

 

 

 

 
 

 לע״נ לאה בילא בת אלכסנדר משה ז״ל, לע״נ אסתר בת יהושע ע״ה,  לע״נ ר׳ דוד שמעלקא בן אברהם אביגדור ז״ל, לע״נ שפרה בת ר׳ מרדכי ז״ל
 לע״נ ר׳ אברהם אליעזר בן ר׳ נתן בנימין ז״ל,  לע״נ ליבא ע״ה בת ר׳ דוד זאב הי״ד,  לע״נ טשרנה בת ר׳ מאיר ליבער ז״ל

 לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י,  לע״נ הב׳ מתתי׳ ע״ה בן יבלחט״א משולם זישא הלוי נ״י
 לזכות לשידוך בקרוב לר׳ מנחם צבי בן איטקה שליט״א  ור׳ אברהם בן זיסל בתי׳ שליט״א

 ר׳ ִמיְכל יְהּוָדה ִליְפקֹוִביץ זַַצ״ל

 

  

 

 This week’s newsletter is sponsored by: 

Karman Family 
 לע״נ מרת פראדיל חיילא בת שמואל ז״ל

 This week’s learning program is dedicated: 

 לרפואה שלמה לר׳ יוסף בן איטא חיה שליט״א
 ולע״נ הבחור הנחמד ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

   
 הדלקת נרות עש״ק
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Due to tragic events taking 

place in ארץ ישראל and around 

the world, please try to say 

extra תהלים for אחינו בני ישראל in 

all of our תפלות and before/

after all of our learning and 

doing מצות. Every תפלה counts! 

In the זכות of the collective 

 

 
 



 

 :Questions of the week ַרִׁש״י 

1. How do ִציִצית remind us of the journey from ִמְצַרִים to the 

spli9ng of the ַים סּוף? 

2. Can you name three ִמְצֹות which, if transgressed/performed, 

are considered as important as all the other ִמְצֹות combined? 

Answers 

1. The eight strings of the ִציִצית correspond to the eight days that ְּכַלל ִיְׂשָרֵאל 

waited from when they were given permission to leave ִמְצַרִים on י״ד ִניָסן un1l 

they sang the ִׁשיָרה at the ַים סּוף on (15:38 — ד״ה ְּפִתיל ְּתֵכֶלת) כ״א ִניָסן. 

2. Three examples are: serving ֲעבֹוָדה ָזָרה, being ְמַחֵלל ַׁשָּבת and fulfilling the ִמְצָוה 

of (15:41 — ד״ה ֲאִני ה׳) ִציִצית. 

For sponsorship or comments, please call: 718 972 2188 or Fax: 718 506 9633. 

 

(ַּבִמְדָּבר טו:כט)… ּתֹוָרה ַאַחת ִיְהֶיה ָלֶכם   

 There shall be a single teaching for them … 

 One ּתֹוָרה — for everyone. One ַהָלָכה — for everyone. The ּתֹוָרה is 

immutable and 1meless. It is an absolute truth, and its laws apply equally to all 

Jews. Addi1onally, we may say that the ּתֹוָרה is emphasizing its indispensability to 

all. In other words, regardless of who one is, where he comes from, his sta1on in 

life or his illustrious pedigree — the ּתֹוָרה is the source of life from which we are 

nourished. Without ּתֹוָרה, we cannot exist. 

 Horav Moshe Mordechai Schlessinger relates the following story to 

emphasize this point. 

∞ ∞ ∞ ∞ ∞ 

 One of the great ּתֹוָרה leaders of Hungarian Jewry, Horav Hillel, ַזַצ״ל, 
Mi’Kulmayh, studied in the great ְיִׁשיָבה of Pressburg as a young man. During those 

days, it was common for the ְיִׁשיָבה students to eat what was referred to as teg. 

They would receive their daily meal at the home of one of the members of the 

community. R' Hillel was assigned to the home of a certain Jew who was known to 

be a s1ckler for punctuality. He insisted on ea1ng his meals at specific 1mes every 

day. R' Hillel, accordingly, made every effort to adhere to his kind benefactor’s 

schedule. On one occasion, regreDably, he was late. 

 It happened that R' Hillel had become so engrossed in his ּתֹוָרה study that 

he did not no1ce that he was late for dinner. When he finally became aware of the 

lateness of the hour, he decided that he would skip dinner that day. Life was 

different in “those days” — it did not necessarily revolve around food. However, he 

then realized that his ַּבַעל ַהַּבִית would be concerned about him. He decided that it 

would be best if he went over to his host and apologized for his tardiness in the 

hope that the ַּבַעל ַהַּבִית would understand. 

 He was mistaken. Punctuality was more than an issue with this individual 

— it was a character trait. He viewed someone who was not punctual as being 

character deficient. When R' Hillel arrived at his host’s home, he was met by his 

stern-faced ַּבַעל ַהַּבִית who lashed into him for his negligent behavior and character 

deficiency in not showing up for his meal on 1me. During the en1re 1rade, R' Hillel 

remained silent, accep1ng the rebuke with humility and dignity. 

 When the man finished speaking, R' Hillel looked up and said to his host, 

“All that you said is true. There is no ques1on that I should have been on 1me and 

it was a serious infrac1on on my part to have neglected your daily schedule. This is 

true only according to the premise that you are suppor1ng me. However, that is 

where you are grossly in error. I am not ea1ng by you; rather, you are ea1ng by 

me!” 

 The ַּבַעל ַהַּבִית immediately understood the penetra1ng meaning of R' 

Hillel’s response to his 1rade. He stretched out his arms to embrace R' Hillel and 

kissed him. AIer begging R' Hillel for his forgiveness, he invited him into the house 

and personally served him a delicious meal. 

 There is a compelling lesson to be derived from this story. We look 

around us and see many people that are involved in various secular pursuits: 

working, building, crea1ng. These people seem to be the builders, developers and 

sustainers of the world. We can also see another group: people, engrossed in ּתֹוָרה, 

in what seems an interes1ng pas1me, but surely not as consequen1al as the first 

group of “builders.” 

 We can derive from the above that not everything is as it seems to be at 

first glance. Without the study of ּתֹוָרה, the world would be on a collision course of 

self-destruc1on. Everybody is dependent on ּתֹוָרה study — either by virtue of his 

own ּתֹוָרה study or by virtue of his connec1on and support of those who do study 

 .ּתֹוָרה

 Indeed, those individuals who study ּתֹוָרה are the true sustainers of 

the world. 

 *Imagine someone ַחס ְוָׁשלֹום must decide between paying for an 

inexpensive medicine to reduce extreme, long-1me suffering or giving the 

few saved dollars to his children and suffer the extreme pain. What is the 

correct choice in such a scenario? Of course, one would be consider a fool if he saved 

the money. “If so,” asks the ָחֵפץ ַחִּיים, “why are people saving so much extra money to 

give to their children [who do not require ְצָדָקה] for inheritance? Don’t they realize 

how much eternal suffering they will be saving by giving some of it to ְצָדָקה?” 
 *This is intended only as a brief synopsis. Review of the ֵסֶפר ַאֲהַבת ֶחֶסד is far more extensive and appropriate. 

A Loving Kindness Moment:  חלק ב׳ פרק י״ד —ֵסֶפר ַאֲהַבת ֶחֶסד  

On the words ל א ִתְתַעָּלם ּוִמְּבָׂשְר — and do not hide yourself from your (kin) family (ְיַׁשְעָיה נ״ח:ז), the  ָחֵפץ
 that translates these words literally: and from your (ַרָּבה ֶּפֶרק כ״ו) ָתָנא ְּדֵבי ֵאִלָּיהּו quotes an interes1ng ַחִּיים

own flesh do not withhold compassion, meaning, [there are 	mes when] you must look a�er yourself 

  

Living with the Torah 
The True Sustainers 

Adapted from:Peninim on the Torah (with kind permission from Rabbi ScheinBaum) 
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*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of 
the bigger picture. Use them as a starting point for further in-depth study. 

*Halacha Corner:  
  ִהְלכֹות ַּתֲחנּון

• Preferably, one must be seated for ַּתֲחנּון; however, if one cannot sit 

because the only open seat is situated in front of someone who is 

s1ll davening ְׁשמֹוֶנה ֶעְׂשֵרה  or other similar reasons, one may stand.     

• We learn from (ִמְלֶחֶמת ָהַעי) ַוִּיּפ ל ַעל ָּפָניו ִלְפֵני ֲארֹון ד׳ that leaning on 

the arm (ְנִפיַלת ַאַּפִים) is only performed in the presence of a  ֵסֶפר

   
Asked if he saw the ָחֵפץ ַחִּיים, R' Michel sighed heavily and 

replied that he had an opportunity when the ָחֵפץ ַחִּיים came to 

town during ֵסֶדר, but the ֵּבית ִמְדָרׁש emptied out and he couldn’t 

leave. A ַּתְלִמיד remarked, “זֵײ הָאּבן גֶעזֶען דֶער ָחֵפץ ַחִּיים ― They 

saw the ָאּבֶער דֶער ֹראׁש ְיִׁשיָבה הָאט גֶעפָאלגט דֶער ָחֵפץ  ― ,ָחֵפץ ַחִּיים
 's wishes.” R’ָחֵפץ ַחִּיים followed the ֹראׁש ְיִׁשיָבה but the ― ַחִּיים!

Michel rose from his chair, gave the ַּתְלִמיד a kiss on his forehead 

and emotionally said, “ִנַחְמָּתִני ― you have comforted me!”  

Sage Sayings 
Source: Yated 

 

 
 

 Focus on Middos בס״ד
Based on excerpts from an article in Yated 

 

Dear Talmid, 
 Besides publishing the ִחּדּוֵׁשי ּתֹוָרה of his ֶרִּבי, R' Shlomo 

Heiman זַַצ״ל, R' Michel Yehudah Lefkowitz זַַצ״ל’s first published ֵסֶפר 

was ֵעֶמק ַהַׁשַער, his ֵּפרּוׁש on the ֵסֶפר of R' Hai Gaon, ַהֶמַקח ְוַהִמְמָּכר. He 

also published ִמנְַחת יְהּוָדה on ַש״ס and ִמנְַחת יְהּוָדה on ָקָדִׁשים (his  ְׁשֵאלֹות

 includes shmuessen and ֵסֶפר ִאְמֵרי ַדַעת His .(ָרב to the Brisker ּוְּתׁשּובֹות

letters, and his popular ַדְרֵּכי ַחּיִים includes practical guidance for life. 
 R' Michel Yehudah’s ַהְתָמָדה and יְִרַאת ָׁשַמיִם were matched 

only by his sincere devotion to the welfare of his ַּתְלִמיִדים. When a 

 R' Menachem Savitz, contracted the measles and was sick in ,ַּתְלִמיד
bed, R' Michel Yehudah, who was then in his eighties, decided that he 

would go to the dormitory of the Ponevezh יְִׁשיָבה to visit him. Hearing 
about the proposition, Menachem asked a doctor if it was safe. The 

doctor told him that it was very dangerous for a person of that age. 

Menachem sent a message to the רֹאׁש יְִׁשיָבה not to come. Instead, R' 
Michel Yehudah sent someone three times a day — yes, three times 

each day — to check on his ַּתְלִמיד’s welfare and he had his rebbetzin 

make food and send it to Menachem.  
 On another occasion, a ַּתְלִמיד was plagued by a foot disease. 
He asked someone to go to ask R' Michel Yehudah to daven for him. R' 

Michel Yehudah took his name and wrote it on the front cover of his 

notebook on ַמֶּסֶכת ִקּדּוִׁשין, which he was learning at that time. “This 
way,” explained R' Michel Yehudah, “I will have it in front of me 

every time I look at the notebook.” 
 My ַּתְלִמיד, R' Michel Yehuda not only eternalized his ֶרִּבי, R' 

Shlomo Heiman זַַצ״ל, for the entire world by publishing his ִדְבֵרי ּתֹוָרה... 

his beautiful ַהנְָהגֹות, ways, had the world declaring,  ַאְׁשֵרי ַרּבֹו ֶׁשִלְמדֹו

 R' Shlomo never had !ּתֹוָרה that taught him ֶרִּבי Praised is his — ּתֹוָרה

physical children, but his great ַּתְלִמיִדים, such as R' Lefkowitz, 

brought about that their ֶרִּבי will be remembered forever.  
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