
ouhc jxpv ,agk ukfh tku ost apbk ohtny uhv rat ohabt hvhu
 irvt hbpku van hbpk ucrehu tuvv - (u-y)shxpnu hk gnua ost iht

    `utnyba iuhfu 'vumn ,nc oheuxg uhv ohabt o,uta (:vf vfux) wndc t,h
unhhe jxp icre chrevkn o,ghbn omgca tmnbu 'jxpv icre chrevk ovhkg rxtb
in vghc, oua ovhkg vhv tk wgrdb vnkw ,bgyc ohtc uhv tk ukhtu 'otruc iumr ,t
hwwg vnkavv ,ru, ukhtu 'runj ruxhtc ovhkg vhv vbnzc vcrevv hrva 'ohnav
'kusd rfak ufz jxpv ,uagn vahrpv omg kg tcrstu 'vb,b tk ihhsg hba jxp
uhkg vkgn vrhcg vag tku cah (:yk ihaushe) k"zjta vn kkfc vhv rcsv hrva

vtf cu,frdb vnkw o,bgy omga tmnbu 'vumn vag ukhiuug odp vzht kg vhv tk wg
/otruck obhc khscnv lxn tuva vzht ourdha vchx oua o,ghbn omgc vhv tk hf 'uwwj

 /otruc ,umn ouhe omgc utra wiugrdwv uvnu o,bgy ihbg kg sungk hutr f"tu
ift 'vumn ohhenv ihck vrhcgv in arupv ihc ah kusd eukhj hf k"h rapt lrscu   
'vumn vaugf ,wwhav kmt chcj rcsv omgu 'lurg ihtk tuv vrhcgv in arupv ,kgn
vumnv 'kgupc v,hhag hwwg er thv vumn ,hhag hwwg ostv apbc vagbv oaurv lt
iuakn wvumnw ,ch,a e"vpxc urthca unf 'utrucc ostv apb ,t ,raenv thv
vfuz ,uumnv ,ufht hpfu kgupc ,uumn ,hhag hwwg er hf wruchjw ugnana wt,uumw

sn ,ukg,vkostvaf rcsv vbua 'iuhkgv uaruak r,uh rae,nu vdrsn rjt vdr
'utrucn ejr,v tka vfz z"hga ;t kg hf 'utruc iumrk ubhta rcs ,uagn unmg gbun

 z"fc,uumn ohhek z"hg unmg rhafnu lfzn ift 'vrhnav omgn vkg,n ostv iht
/kgupc ,uumnv ouhec euxgk ostv kg kyun ,ukg,vk hsf lt 'vkgb r,uh iputc

vghc, oua ubhkg iht ift 'jxpv ,crev ovn rmcba ukkv ohabt ,bgy vhv vzu    
lt ',wwhav iumr zt vhv v,hhag hta rjtn 'ubsxpv tk vumn rfa od 'ihsv smn
,umn jufn ,ucre,vv shxpvk ubhkg vnku ',wwhav kt cre,vk ubt oheeu,an
rmch wv hp ,t rucgkn ubt ohrvzbu vru,v ,t ohnhhen ubh,uhv ,njn otv ?jxpv
i,hb shnu ;fh,u 'vkce,b ift uz vbgy ?uz vumn jufn ,wwhav kt cre,vkn ub,tn
uz vumn ohhek lhha vnu 'ubhtu rcg rcf inzv vz hrvu 'uz vumn od ohhek ,ubnszv ovk
kt cre,vk obumr zg hf utru 'ovhrcsc uesma rjtn ,tz kfc lt 'v,bugc tka
ukt ugbnba ',urusk sunhk tuv vzu /v,bugc tka od vsh kg ,ukg,vk ufz ',wwhav
obumr ohkycn ukkva lht vtra ,wwhav lt 'jxpv ,uagn ohtny uhv rat ohabtv

/oapb ohkavk z"hg ufz iftu ,gsv kg vkg tka iputc lrs ovk thmnv 'ubumrk
vnk ubgya rjt er rcsc ufz tk apbk ohtny uhva ukta cuajk vgyb kcu    
hwwar hrcsc ihhgnv hf 'wv hp ,t rucgkn ugbna ;t 'lfk ufz tk o,bgy tkuku 'grdb
:oa k"zu 'iufb rcsv ihta lfuuh wofk wv vumh vn vgnatu usngw (j 'y) cu,fv kg

k uz varp v,hv vhutrwrnt,a ukt ufza tkt 'vkuf vru,v kf rtaf van hwwg rntv
tkt 'lfk ohfuz uhv o,ghc, tkuk oda hrv /whtfz hsh kg ,ufz ihkdkdna ivhsh kg

zk ohnav in umpjf"g ovk ughsuv tk lfku 'osh kg uz varp c,f,a vzc od o,uf
/ubue iumrk ubumr kycnaf shxpn ost iht iput kfca hrv 'ovhrcs ,t ubgya sg

snug iyavu wv ltkn hbpk snug kusdv ivfv gauvh ,t hbtrhu
 ohtum ohsdc auck vhv gauvhu///ubyak ubhnh kg(vrypvv lu,n)

k     ,utuab uhbc uhva kg '(uhkg dryek-) ubhyavk - ubyak" 'h"ar c,
htn" '(/d"m ihrsvbx) wndc t,hts unfu '(r,uhc ovc vjhn tku) ,uhrfb ohab
iacf lu,k erzb ratf uhsdc ufrjba 'kusdv ivfv gauvh) abght tngy

atvtku '(,uhrfb-) vbuvfk ,ubudv ibhta ohab ihtaub uhbc uhva 'tpp r"t '(
gauvh ka ufrs hfu 'wohtum ohsdc auck vhv gauvhuw wtba '(r,uhc) ivc vjhn
vbuvfk ,ubudv ibhta ohab ohtaub uhbc uhva snkn tkt 'ohtum ohsdc auckk
ohsdc auck vhv gauvhuw cu,fv ,t kthzug ic i,buh odrh, ifu) '"ivc vjhn tku

 /(wt,buvfk iraf tks ihab iuvk ihcxbs ihbc vhk uuv gauvhuw - wohtum 
uhbc ukkja vn vbhfs tvu" '(wufu hbtrhu rntba v"s oa) t"arvnv rthcu     
ohbvfu kusdv ivf vhva rcs ka urehga hpk 'ohtum ohsdcc vbuvfv
yuhsv ivfk uhva ohsdc gcrt hsh kg tuv 'ost kf rtan ohkscun ohyuhsvv
vausev ukkju vtumc ufkfk,b uhsdca 'rnt if kgu 'wufu kusd ivfk vbunau

 okut /"ovk ,ubudv ibhta ohab hsh kgwwwwiiiiuuuuaaaakkkkvvvv    ,,,,rrrrhhhhnnnnaaaawwww    rrrrppppxxxxcccc) ....ppppjjjjwwwwvvvv    kkkkggggcccckkkk
kkkk""""mmmmzzzz    wwwwoooohhhhhhhhjjjjeuxpv kg (/y"k) tnuhc k"zj urnt" ',rjt rthc (wc erp wc ekj '

u,ut ihtnyn - vzv okugc unmg tnyn ostwa 'woc o,nybu ovc utny, tkuw
oa i,hk vb,b rat oheuktk cua, uapbu ',unha ,gca 'ubhhvu 'wtcv okugc
oh,hjanv uvugdph 'isg idk uvuxhbfha 'htsuuc vhvh ubumru 'iucaju ihs
iuhzhcv ksud rgak kfuh hnu 'uh,ubuugn trcba tnyu xutn auck uvuahckhu
ouen - oubvhdk srhk vz hsh kg jrfunu 'vzv auck hsh kg uk vhvha vnhkfvu

/uh,ubuug ,tkjn oa xcf,vk hsf ',uunkmu lauj
lu,cu 'vpujk uxhbfvk ihbhcauav u,ut ihfhkuna 'i,jk 'vnus rcsv vnku     
ukdr ;fn xutn rcs kfu yhyu apr uhkg ufhkahu 'ohzjupu ohehr uvugdp lf
vhtu 'vff uag, vnk !ohzjupu ohehr 'hv 'ovhkg uegmh ratfu 'uatr sgu
tuvu 'ovhgsuhnn tuv i,jva 'kufk ohtrn ov 'yhyu apr vcrv lf kf o,dav
hsh kg unmgc ostv 'ann vzv rcsv if 'vcrnk sg yhyu aprv ihfv unmgc
ujrf kgcu 'tnyu xutn auck vz hsh kg truc 'uh,ubuug (,nvuz-) ,tkj

 /wufu unmgc ubhfv tuva hrjt vzn unmg rypk kfuh tku 'uc ack,n
     hbpk snug kusdv ivufv gauvh ,t hbtrhuw ch,fs 'itf cu,fv ubk znr z"fu

snugu ohtum ohsdc auck vhv gauvhu///ubyak ubhnh kg snug iyavu 'wv ltkn
ohsdcv urhxv 'runtk uhbpk ohsnugv kt rnthu (ltknv-) ighu /ltknv hbpk
vxutna ',ubuugv ,tnuy kg ohrun ohtumv ohsdcv vbva 'wudu uhkgn ohtumv
acukn vhv trehgna 'jfun wuhkgn ohtumv ohsdcv urhxvw ch,fsnu 'vtum unf
oa) '"woc o,nybu 'ovc utny, tkuw vrmec vru,v ubk vc,fa uvzu 'f"gc ivc
utabu wv lrsn uyb uhbca hbpn ift 'rund ehsm vhv unmgc tuva ;tu - v"vdvc

/(uhkg od vtnuyv jur vfanb if kg 'kusd wv kukhj vzn vhvu ',uhrfb ohab

R’ Moshe Alshich zt”l (Alshich HaKadosh) would say: 

    “wvan rnthu iurtv guxbc hvhuw - When Bnei Yisroel would encamp, erect the Mishkan, perform the avodah, study Torah

and perform mitzvos, it was a time of favor in the heavens. But when they took apart the Mishkan and embarked on their

journey, there was an element of exile for the Shechina and it was a time of anger. Thus, the posuk writes whvhuw - since

this word implies some crisis. Moshe would then declare, ‘Rise, Hashem, and Your enemies shall scatter,’ imploring the

Almighty to cast the attribute of justice upon Israel’s enemies, to pour His anger over them and destroy them. When the

Aron came to rest, and the time of mercy and compassion returned, Moshe would declare, ‘Return, Hashem, to the tens

of thousands of Yisroel.’ He prayed that the goodness of the attribute of mercy shall be directed towards Am Yisroel.”

(3) zx'ux ;s g"vt hbav yuj (2) uy'sh:tf j"c ihhg (1)
hbct (6) z:tf g"vt (5) zk:c s"uh n"dt (4) z:tf g"vt

u:tf vthc hruxht wkv o"cnr (7) yp:c vpah

    Printed By: Mailway 

 Services, serving mosdos  

 and businesses worldwide   

 since 1980 (1-888-Mailway)

   6:58 - w"yr dgpnd blt * 
    8:15 - zayl zexp zwlcd

    8:36 - ̀ "nd/rny z`ixw onf 
   9:12 - ̀ "xbd/rny z`ixw onf

`"xbdl/dlitz onf seq - 10:28
ycew zay dngd zriwy - 8:33

9:23 - miakekd z`v  w"yven      
            9:45 - mz epiaxl / k"d`v 

(Monsey, NY)

    NOW AVAILABLE    NOW AVAILABLE    NOW AVAILABLE    NOW AVAILABLE    

ONLINE AT        ONLINE AT        ONLINE AT        ONLINE AT        

WWW.TORAHTAVLIN.ORGWWW.TORAHTAVLIN.ORGWWW.TORAHTAVLIN.ORGWWW.TORAHTAVLIN.ORG

TO VIEW ARCHIVES,  TO VIEW ARCHIVES,  TO VIEW ARCHIVES,  TO VIEW ARCHIVES,  

STORIES, ARTICLES  STORIES, ARTICLES  STORIES, ARTICLES  STORIES, ARTICLES  

OF INTEREST OR    OF INTEREST OR    OF INTEREST OR    OF INTEREST OR    

TO SUBSCRIBE     TO SUBSCRIBE     TO SUBSCRIBE     TO SUBSCRIBE     

TO RECEIVE       TO RECEIVE       TO RECEIVE       TO RECEIVE       

THIS EMAIL       THIS EMAIL       THIS EMAIL       THIS EMAIL       

WEEKLY         WEEKLY         WEEKLY         WEEKLY         oooommmmgggg    iiiinnnnzzzznnnn    rrrrjjjjttttkkkk    iiiihhhhtttt    oooosssseeeeuuuunnnn    eeeehhhhkkkkssssnnnnaaaa    hhhhnnnn****
((((""""vvvvkkkkffff    hhhhttttuuuucccc""""    rrrrnnnntttthhhhaaaannnn))))    ,,,,ccccaaaavvvv    ,,,,kkkkcccceeee

                                                                                                                                                                                                             

                                                                                                                                                                                                             

 'a wxt
zea`c

Mazel TovMazel TovMazel TovMazel Tov Ezra & Chavi Rothenberg Ezra & Chavi Rothenberg Ezra & Chavi Rothenberg Ezra & Chavi Rothenberg
on their chasunaon their chasunaon their chasunaon their chasuna and to the entire and to the entire and to the entire and to the entire

Glatter, Hirth & RothenbergGlatter, Hirth & RothenbergGlatter, Hirth & RothenbergGlatter, Hirth & Rothenberg
families. families. families. families. l`xyia on`p zia epaiy x"di

Read “JOURNEY OF FAITH – A Running Commentary on Sefer Bamidbar” 

Get an amazingly clear picture of what’s actually going on in the parasha 

Free download & info: www.menuchapublishers.com/journey-of-faith.html

vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk lynp: Moshe implored his father-in-law Yisro to remain in
the Jewish camp and not leave the people. “You are familiar

with our encampments and you will be our eyes.” The Ibn

Ezra explains that "ohbhg" refers to a leader, a person who will
show the people “the light” and guide them in the future. Yisro

A SERIES IN HALACHA
LIVING A "TORAH" DAY

"ause lhbjn vhvu" - Keeping the Jewish Camp Holy (86)

Preserving our Kedusha: The topic of "vbjnv ,ause" -
preserving the sanctity of Klal Yisroel, involves many different
aspects and nuances, including the permissibility of hugging and
kissing relatives. Many close relatives hug and kiss when
greeting each other or saying goodbye, when wishing Mazel Tov

by a simcha, or other family occasions. Questions are often
asked about which relatives are permitted, and if there are age
differences or other factors that limit this halacha. We will
attempt to break it all down by discussing three categories of
relatives; those who are permitted, those who have a Rabbinic
issur,  and those who have a Torah-based prohibition.
Permitted Relatives. A man’s daughters and granddaughters
are permitted in family-type greetings, even if they are married
and are presently a Niddah (1). Such relatives do not cause
hirhurim (arousal) in a man. Most Poskim also permit a great-
granddaughter, and further generations down. However, R’
Nissim Karelitz shlit’a writes (2)

 that that this leniency does not
apply to great-grandchildren, as a generation gap so large
might not be the same. This also means that a lady may kiss her
father, grandfather, etc. Similarly, a mother can hug and kiss her
sons and grandsons. According to most Poskim, even a great-
grandson is permitted, as per the previous paragraph. This also

had already risen to the occasion once before, when he told
Moshe "vaug v,t rat rcsv cuy tk" - it is not good what you
are doing, you must change! Moshe felt that a person who
can guide the Nation and teach them what is right and what is
wrong, should not leave. Such a person is always needed.

`"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

means that a man can be lenient with his mother and
grandmother, even if they are married and in a Niddah status.
Rabbinically Forbidden Relatives.  

An aunt (3), both a father or mother’s sister, is forbidden
ibcrsn. This applies only to a blood relative. An uncle’s wife
is not a blood relative and the issur is then Torah-based. The
reason for this Rabbinic issur is to keep one away from
becoming lenient with those who are prohibited from the
Torah (4). There is no difference as to the age of the aunt.
A sister (5) that has reached the age of eleven (6). (This is unlike
an aunt who is prohibited at any age.) This distinction is made
by the Rambam (7).

    In both of the above-mentioned cases, it does not state clearly
in the classical halachic sources if the opposite scenario (a lady
kissing her young uncle or her brother age twelve or younger
[once he is thirteen he has his own issur] is also prohibited.) 
Relatives who are Forbidden from the Torah. 

Nieces from the age of three, and certainly nephews’ wives.
Cousins from the age of three. 
Uncle’s wives. 
Daughters-in-law. 
Sisters-in-law (both a brother’s wife and a wife’s sister).

1)

2)

1)
2)

3)
4)
5)

R’ Yitzchok (Itzele) Blazer zt”l of Peterburg (Pri Yitzchok) would say:

    “wuh,jpank vfuc ogv ,t van gnahuw - Bnei Yisroel complained that the apportioning of the mann did not allow for

individual family uniqueness. Each one felt his family pedigree or personal wealth rendered him deserving of a greater

portion than his neighbor. The people could not tolerate the mann’s lack of distinction between families of wealth, nobility

and importance. Such an egotistical attitude reached the heights of ingratitude and threatened Moshe’s tolerance level.” 

A Wise Man would say:

   “Opportunity is missed by many people because it is usually dressed in overalls and looks like work!”                       



     The parsha of Lashon Hara is Parshas Shelach, next week, when the spies bring back an evil report about Eretz Yisroel.
If so, why does our parsha end off with the Lashon Hara of Miriam about her brother Moshe? The answer is that the episode
of Miriam is a preface to understand WHY we speak Lashon Hara in the first place. We must understand the root of the
problem before we can begin to understand how to defeat it. The Ohr HaChaim Hakadosh explains that Miriam and Aharon
could not understand why Moshe had to separate from his wife. After all, they thought, Hashem speaks to us as well and we
don’t have to separate from our spouses! Their tragic error was that they equated themselves with Moshe Rabbeinu. The
Rambam (u-z vru,v hsuxh) writes that the vtucb (prophecy) of Moshe was on a completely different level than any other prophet. 
    When Aharon and Miriam realized their grave error, they cried out to Moshe, “Do not cast a sin upon us, for we have been
foolish and we have sinned.” They realized the two parts to their sin - “We have been foolish” and “we have sinned” -
implying that the foolishness was worse than the Lashon Hara itself! This is a tremendous lesson for us and perhaps the reason
why this entire episode is written before we even begin the parsha of the Meraglim. In order that we should stop judging each
other with our own understanding and realize that everyone is different in the way he or she thinks and acts. No one is
necessarily right or wrong since there are many ways of looking at the same situation. The only CORRECT judgment call is
the one called judging favorably! I don’t have to agree with you, and I don’t even have to understand you but I DO have to
know that you are an individual who is entitled to do things your way, with your daas, and your nature. Judging others in a
favorable way - this is the ONLY way we will succeed in eradicating the terrible and destructive sin of Lashon Hara. 
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    The Gemara (:tk ,ca) teaches: "///r,ux huv unuenc ,ubck ,bn kg r,ux" - Demolishing in order to rebuild on the same site is
destroying, but if it is in order to rebuild elsewhere, it is not destroying (one is not liable for ,ca kukhj if his work [vftkn] is
destructive; if he demolishes a house in order to rebuild, it is constructive). Asks Rabba: “Since all forms of Melacha are

derived from the Mishkan, why was it allowed to be taken down in order to rebuild elsewhere? Since it is written, "ubjh wv hp kg"
- At the command of Hashem they (journeyed and) encamped, it was like demolishing in order to rebuild on the same site.”
    The question remains: Even though Klal Yisroel only traveled according to the word of Hashem, it was still reassembled in
different places! How is the question answered? Sefer Shulchan Govoha brings a parable of a mother holding a young baby
in her arms. No matter where the mother goes, no matter how much she has moved around from place to place, the tiny infant
in her arms does not move at all, since he is secure in his mother’s embrace. Similarly, the Torah is teaching us that this is how
Bnei Yisroel traveled in the desert. True, Hashem may have commanded them to move from here to there, but as far as they
were concerned, they never moved at all because they were always traveling with Hashem and in His loving embrace. 
    Now we can understand the Gemara.. The "vbucu r,ux" of the Mishkan was always done in the exact same place - in
Hakadosh Baruch Hu’s presence! With this, we can also understand the two expressions where we find the Name of Hashem
as "ouenv". When a loved one passes away, people come to console and say, "ouenv"of,t ojbh . And in the Haggadah shel
Pesach, we say,  lurc"ouenv"tuv lurc , which comes after the nisayon of the four sons. The lesson is that if a Yid lives with
emunah in Hashem, he understands that no matter what happens or where he may be, he is always in the same place - in the
loving embrace of Hashem! Yehi  Ratzon that all our travels through life be with simcha, nachas and shalom, ova ouen kfc.   

 ///// ubtyj ratu ubktub rat ,tyj ubhkg ,a, tb kt(th-ch)

                                                                                                                                                                                                             

wudu vanc hscgc rcsk o,trh tk gusnu yhch wv ,bn,u ,shjc tku vtrnu uc rcst vp kt vp(j-ch) 
     In addition to his greatness in Torah learning, R’ Avrohom Genichovski zt”l, the Rosh Yeshivah of Tchebin, was also
a giant in middos and bein adam lachaveiro. Chessed encompassed his entire life. People constantly visited his home for
advice, consolation and monetary loans. Millions of shekels of charity funds passed through his hands and none of it
remained with him. He was always on the lookout for people in need and would often seek them out. He was known to
co-sign on loans for people and in one situation, this practice came back to hurt him.
     The story is told by one of his close talmidim, who traveled to the United States and Canada to raise funds on behalf of
the National Center for Family Purity ("vjpanv ,rvyk hmrtv zfrnv"), an organization that is involved in the strengthening
of Taharas HaMishpacha (family purity), by training, informing and constructing Mikvaos all over Eretz Yisroel. R’
Avraham Genichovski was the head of the executive committee, a post he inherited from the previous Tchebiner Rosh
Yeshivah, R’ Dov Ber Weidenfeld zt”l, and one he took most seriously. Under his direction, the center established,
operated and continues to supervise over 800 ritual baths throughout the country, providing them certificates of kashrus.
     The talmid arrived in Toronto and made his way to the home of a wealthy benefactor, a man renowned for his
generosity and open heart. He described the organization, how it functions and who controls it. Then, he pulled out a letter
of approbation from R’ Avraham attesting to the legitimacy of the work. The wealthy man took one look at the paper and
announced, “I am very sorry but I refuse to give to this organization.” When pressed to explain himself, the man told him
how he once lost a great deal of money on account of Rabbi Genichovski, and although it was a long time ago, and he had
already forgiven the money, he nevertheless did not feel like donating to a cause that this rabbi was promoting.
    The talmid was shocked and refused to let it go. How can it be that a tzaddik like R’ Avraham Genichovski can cause a
fellow Yid to lose money? It was totally out of his character. The rich man explained that a number of years ago, a man
came to his door requesting a loan for a business proposition. It was a large sum - $300,000 - but he immediately produced
a paper with the title and signature of the Tchebiner Rosh Yeshivah, R’ Avraham Genichovski, attesting to the fact that he
is honest, trustworthy, and capable of paying back any monies lent to him. Rabbi Genichovski even agreed to be a
guarantor on the loan, and would pay back the sum should the man be unable to do so. On the strength of his word, the
rich man loaned him $300,000. “Unfortunately,” said the Canadian, “he never did pay me back, and out of respect to
Rabbi Genichovski, I didn’t feel it was appropriate to go after him for the money. I forgave the debt even though it was a
guaranteed loan. However, because of this, I am not interested in giving any more money to his organization.”
     He left emptyhanded and confused. He knew his Rosh Yeshivah would never allow such a thing to occur. When he
arrived back in Eretz Yisroel, he made it his business to ask the Rosh Yeshivah about this incident. R’ Avraham was quiet
when he heard the details and would not elaborate. The talmid continued to inquire at later times, always mentioning the
fact that if this rich man would not honor the Rosh Yeshivah’s letter of endorsement, then others might not do so either,
which could prove to be very painful when raising money. Finally, R’ Avraham agreed to tell him what happened. 
     “The Rosh Yeshivah told me,” recounted the talmid, “that he never signed such a document. He never guaranteed the
man’s loan and never offered any words of approbation. Obviously, the man forged the whole document and ran away
with the money. Since the rich man had already forgiven the loan, R’ Avraham did not feel it was necessary to go back
and explain what happened to the man in Canada, for by doing so, he would be speaking Lashon Hara about this man!”
     The talmid concluded. “I asked the Rosh Yeshivah, ‘But isn’t it important to follow up on this so that this man doesn’t pull
such a stunt again?’ to which R’ Avraham explained that he knew who the man was, had already spoken to him and taken
care of the matter. I understood that if he couldn’t retrieve the money, at least he ensured that it would never happen again!”      
      

    ,rnan ,t ugxh wv hp kgu ubjh wv hp kg
wudu van shc wv hp kg urna wv       (df-y)

 /// ,urbv ,gca urhth vrubnv hbp kun kt ,rbv ,t l,kgvc(c-j)
    Rashi offers two explanations for the word "l,ukgvc" -
“When you cause to ascend. Since the flame rises, the posuk

describes kindling in terms of ascending. (Aharon) is
required to kindle the Menorah until the flame rises by itself

(vhktn vkug ,cvka tv,a sg). Our Sages further expounded
from here that there was a step in front of the Menorah, on

which the kohen stood to prepare (the lamps).”
     In Darash Moshe, R’ Moshe Feinstein zt”l explains that
there are two ways for a rebbi or teacher to educate his
charges. On the one hand, he can “hold his student’s hand”
and patiently coach him through a topic until the student has
mastered the material and lesson at hand. However, a more
effective method is when a mentor empowers his or her
student to feel the confidence in their own abilities. The rebbi

    EDITORIAL AND INSIGHTS ON
   THE MIDDAH OF .... rrrrrxxxxxddddd     oooooeeeeeyyyyylllll

CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

or teacher can do this by staying “above” the talmid, urging
him on. By doing this, it will give the student self-motivation
and conviction to understand the matter at hand on his own,
to “take a crack” at delving into the pshat, producing far
greater results. This is what Aharon HaKohen was
commanded to do with the Menorah. The Menorah

represents the light of the Torah. ",urbv ,t l,ukgvc" is an
expression of ascending, of rising higher. The flame should
be ignited to the degree, where it burns on it’s own!
    Taking this point further, Rabbi Yisroel Solomon shlit’a
proves this from the scientific phenomenon of lighting a
candle. One can hold a lit candle horizontally above, but not
touching, an unlit candle. Wait a few seconds, and then the
unlit candle will ignite from the lit candle above it! This is
the Torah’s ideal way of igniting in our Talmidim/Children
a true passion and understanding of Torah and mitzvos. 

 FROM THE WELLSPRINGS OF 
R' GUTTMAN - RAMAT SHLOMO

lyn: In the winter of 5690 (1930), Torah giants and the
Rebbes of Poland, with the Chofetz Chaim zt”l at their helm,
gathered in Warsaw for a historic conference to annul a
decree affecting Jewish schoolchildren. One of those invited
to the conference, a great rabbi in his own right, arrived late.
When the Chofetz Chaim asked him why, he justified by
explaining that he had a personal matter to attend to. 
     The Chofetz Chaim reprimanded him: “Does the Rav not
know the posuk in Shiras Devorah (df-v ohypa): ‘Curse

Meroz ... for they failed to come to help Hashem, against the

mighty.’ From here we learn that important people - even
the

the angels - are scrutinized and judged for coming late!”
       The conference hall was filled with an uneasy silence.
At that point, R’ Meir Shapiro zt”l of Lublin arose and
attempted to ease the tension. With great tact he said, “All
my life, I have wondered: Ordinary people listen to the
reprimands of rabbis and preachers, and Rebbes teach their
Chassidim. Yet who is capable, when the need arises, to
reprimand those who are used to reprimanding, meaning the
great men of Israel? Now I am at peace, for we have the
Chofetz Chaim, the greatest among us, who spares no one,
reprimanding both great and small alike.”
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Shabbos: Ta’am HaChaim  

Beha’alsocha 5776

Our Enemies Should Be 

Removed 

Introduction 

In this week’s parasha we read the words 

that we recite every time we take out the 

Torah from the Ark to read in public. It 

is said (Bamidbar) vayehi binsoa haaron 

vayomer Moshe kumah hashem 

viyafutzu oyvecho viyanusu misanecha 

mipanecha, when the Ark would 

journey, Moshe said, “Arise, HaShem, 

and let your foes be scattered, let those 

who hate You flee from before You.” 

The word kumah is normally translated 

as arise, but here Rashi offers a novel 

explanation. Rashi writes that Moshe 

was instructing HaShem, so to speak, to 

stop, as the Ark, reflecting the Divine 

Presence, had travelled three days ahead 

of the Jewish People. Thus, Moshe was 

requesting from HaShem that the Ark 

stop and wait for the camp to catch up. 

How does this idea connect with 

Moshe’s request that HaShem disperse 

the Jewish People’s enemies? 

Furthermore, the Medrash states that the 

Ark would level mountains to make the 

Jews’ travels easier. What enemies was 

Moshe cornered about in the Wilderness 

that He felt it necessary to offer a special 

request that the Ark cause their enemies 

to disperse? 

 

A story of a miraculous “curse” 

The story is said of a family in Israel 

where the mother, Mrs. Fixler, would 

prepare the most delicious simanim, 

symbolic foods, every year in honor of 

Rosh Hashanah. One year their two 

oldest children, Yaakov Dan and Chavah 

Miriam, a twin boy and girl, travelled to 

the Ukraine. The girl was involved in 

Jewish outreach. She had her mother 

pack one hundred portions of her mouth 

weathering simanim so she could treat 

her protégés to an unforgettable culinary 

experience. Yaakov Dan was travelling 

to Uman, where thousands of Jews 

would gather together to pray at the 

gravesite of Rabbi Nachman from 

Breslov. Yaakov Dan and Chavah 

Miriam were already 32 years old and 

they were still not married. Following 

them were six other children, who 

ranged in ages from 30 down to 18, and 

they were all ready for marriage. Up to 

this point, however, none of them 

children had managed to find their 

bashert, their pre-destined match.  

That year, Mrs. Fixler sprained her ankle 

right before Rosh Hashanah, and her 

twin daughters took over her role of 

distributing here delectable simanim to 

relatives from near and far. The first 

night of Rosh Hashanah, the elderly 

grandfather, Reb Chaim Fixler ate with 

the family. Reb Chaim had become 

somewhat senile after the passing of his 
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wife, and often he was not even capable 

of remembering who his family 

members were. The family began to 

partake of these special simanim that 

Mrs. Fixler had prepared, and they 

would recite the traditional yehi Ratzon 

sheyistalku soneinu, may it be Your will 

that our enemies be removed. To 

everyone’s shock, the old man recited 

fervent the words yehi Ratzon 

sheyistalku yeladeinu¸ that our children 

be removed. Everyone began shouting at 

him, “Saba, don’t say that you are 

cursing your own grandchildren.” Mrs. 

Fixler was particularly distraught, as she 

had lost her mother at a young age, and 

she was still sensitive. She burst into 

tears and her husband had difficulty 

calming her down. Immediately 

following Rosh HaShanah, Reb Sholom 

took his father back to the old-age home. 

He and his wife then called Chavah 

Miriam to find out how she had fared in 

the Ukraine. They were shocked to learn 

that the simanim that Mrs. Fixler had 

sent her daughter never arrived. Shortly 

afterwards Yaakov Dan called in 

hysterics. “I am calling from the Kiev 

police station,” he announced. It turned 

out that he and his friends had thought 

that they could fly to Germany and from 

there to Kiev, and then they would be 

able to obtain visas in Kiev. Instead, 

they were refused entry to Kiev and the 

authorities asked them to fly back to 

Germany. When the men realized that 

they would not be able to make it to 

Germany before Yom Tov, they refused 

to board the plane and they were 

arrested. The men spent the entire Rosh 

HaShanah in prison with no Shofar and 

no minyan, and they subsisted on the 

candy and snack food that the two 

children with them had brought on the 

trip. To their good fortune, a community 

activist was able to obtain their release 

after Yom Tov and they continued on to 

Uman to pray by the gravesite of Reb 

Nachman from Breslov.  

Following all these disturbing incidents, 

the Fixler family was sure that they were 

in for a troublesome year ahead. Heaven, 

however, decreed otherwise. Later in the 

year both Yaakov Dan and Chavah 

Miriam found their partners in life and 

went on to establish fine homes. Their 

grandfather’s supposed “curse” of asking 

Hashem to “remove our children” was 

actually transformed into a blessing, as 

the children were indeed “removed” 

from their homes and they settled into 

their own homes, happily married. 

Moshe prays for “hidden” miracles 

In a similar vein, we are all familiar with 

the outright miracles that HaShem 

performs for His beloved nation, 

vanquishing our enemies in battle. 

Moshe, however, prayed to HaShem to 

stop and “let your foes be scattered, let 

those who hate You flee from before 

You.” Moshe was asking HaShem that 

the Divine Presence should allow that 

even those enemies who were plotting 

against the Jewish People, like Balak 

and Balaam, should not be allowed to 

bring their diabolical schemes to 

fruition.  
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The Shabbos connection  

Throughout the week we are forced to 

confront the forces of evil that threaten 

us from without and from within. The 

Evil Inclination and the enemies of the 

Jews are constantly scheming to bring 

about our downfall. We pray to HaShem 

to assist us in our efforts of resisting our 

foes and we hope that our prayers will be 

answered. On Shabbos, however, the 

Zohar teaches us that kol dinin misabrin 

minah, all harsh judgments are removed 

from Her, as the luminous light of 

Shabbos banishes all of our enemies and 

allows us to bask in the glory of 

HaShem’s light. 

Shabbos in the Zemiros 

Shimru Shabsosai 

The composer of this zemer is Shlomo, a 

name formed by the acrostic of the first 

four stanzas. Nothing definite is known 

about him, although some speculate that 

he was the famous Shlomo ben Yehudah 

ibn Gabriol. The zemer concentrates on 

the requirement to honor the Shabbos 

with culinary delights and closes with 

the assurance that the observance of the 

Shabbos will herald the final 

Redemption.  

ה יֹום ִהנֵּה ֻאלָּ ת יֹום, גְּ בָּ ֹמרּו ִאם שַׁ ִתשְּ , behold! A 

day of redemption is that Shabbos day if 

you safeguard it. Perhaps we can suggest 

that the explanation of this passage is 

that if we are שומר שבת, i.e. we anticipate 

the arrival of Shabbos throughout the 

entire week, then we will merit the long-

awaited Redemption.  

Shabbos Stories 

Healing through a ruse  

The young man didn't know what else to 

do. He was suffering from a 

degenerative disease that grew worse 

with each passing week, and not a single 

one of the doctors he had gone to could 

successfully diagnose his illness - let 

alone find a cure. All was not entirely 

hopeless, however. In happier and 

healthier days he had been a talmid 

(student) of the holy Chafetz Chaim, 

Rabbi Yisrael Meir Kagan of Radin zt"l. 

As a last resort, he decided he would 

make the trip to Radin and ask his Rebbe 

for a blessing.  

The young man arrived in Radin totally 

exhausted from his journey, but his 

longing to once again gaze upon the holy 

face of the Chafetz Chaim was stronger 

than his tiredness. So, as soon as he got 

off the train, he made his way to his 

Rebbi's home.  

The Chafetz Chaim remembered the 

talmid well. His heart ached to see him 

in such a state, and he wholeheartedly 

agreed to help - but on one condition. 

"You must never divulge to anyone," 

said the Chafetz Chaim, "what is about 

to happen."  

The young man, of course, agreed to the 

terms. The Chafetz Chaim instructed the 

talmid to travel to the town of a certain 

little-known rabbi. "Tell him exactly 
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what you told me," said the Chafetz 

Chaim. "Ask him for a beracha, which 

he will surely give you, and with 

HaShem’s help you will be healed."  

The young man did not have to be told 

twice. He found lodgings in Radin for 

the night, and the next morning he rose 

early and boarded the first train to the 

town of the mysterious rabbi. By the 

afternoon, he sat with this rabbi, who 

listened with great sympathy to his 

plight. He gave him a heartfelt beracha 

for a refuah shleima (full recovery), just 

as the Chafetz Chaim had predicted.  

After so much travel, the man needed a 

good rest. He found simple lodgings in 

town and slept well that night, but the 

next morning he found it difficult to get 

up. He therefore remained at the small 

inn for another day, and another. The 

rest began to have a positive effect on 

him, and after a week he began to feel a 

little stronger. Slowly, day by day, he 

could feel his previous strength coming 

back. After thirty days had passed, his 

illness had almost completely 

disappeared. Ten days later, he was in 

such good health and spirits that it was 

almost impossible to believe that less 

than two months before he had been 

knocking on death's door.  

Years passed; he bore a family of his 

own. Yet despite the colds and flues that 

came up, he never once said a word 

about his miraculous recovery.  

Twenty years after his illness, his sister-

in-law became ill with a strange disease 

that baffled the doctors. After hearing 

the details of her symptoms, he realized 

she was suffering from the exact same 

illness that had afflicted him so many 

years ago. But what could he do? He 

remembered the instructions of the 

Chafetz Chaim, and he kept silent.  

His sister-in-law grew steadily weaker. 

The man's wife became distraught. In the 

back of her mind, she remembered that 

her husband had once mentioned a 

miraculous recovery that he had 

experienced for an illness in his youth. 

She begged her husband to tell her more 

- perhaps what had helped him might 

also cure her sister. But he refused to say 

a word. His wife, however, continued to 

plead with him, and in time his defenses 

crumbled.  

After careful consideration, he came to 

the conclusion that he would tell all. 

After all, with his sister-in-law hovering 

between life and death, it was within his 

rights to reveal the secret. He sat his 

wife down and told her about the trip he 

had made so many years ago to the home 

of the Chafetz Chaim, and subsequently 

to the city of the mysterious rabbi. He 

described to her how he began to 

recuperate from his illness almost 

immediately after receiving this rabbi's 

bracha. His wife found hope in his story; 

she begged her husband to once again 

make the journey to the same rabbi.  

As they spoke, however, he felt the 

beginnings of a headache. As the night 

wore on, the pain intensified. By the end 

of the week, he realized he was once 

again in the grips of the same illness that 

had plagued him twenty years ago. "I 
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must go to Radin while I am still able to 

travel," he told his wife, "and seek out 

the advice of the Chafetz Chaim. He will 

tell me what to do for myself, as well as 

for your sister." 

The Chafetz Chaim was already elderly 

and frail, but he recognized his talmid 

instantly. His initial pleasure at seeing 

his former student quickly vanished, 

though, as he realized what had 

happened.  

"I'm sorry but I can't help you this time," 

the Chafetz Chaim told him. "You see - 

back then I was still young and strong, 

and I was able to fast for 40 days on 

your behalf. But now I'm too frail and 

old to take that kind of fasting upon 

myself." It had all been a ruse - to hide 

the true source of the man's salvation. 

(www.Torah.org) 

The Sefer Binei Yissachar 

Rabbi Tzvi Elimelech of Dinov was on 

his way to visit his Rebbe, the Chozeh 

(Seer) of Lublin. During the journey he 

began to wonder from which of the 

Twelve Tribes he descended. 

"Why is it," he thought to himself, "that 

as soon as Chanukah nears, I always 

experience a special spiritual delight? I 

cannot be descended from the 

Chashmonaim, for I am not of the 

priestly family. So where does this 

special feeling come from?" 

Rabbi Tzvi Elimelech decided that when 

he was in Lublin, he would ask his 

Rebbe. Upon arriving at the Chozeh's 

court, before he even managed to say a 

word, the Chozeh said: "You are 

descended from the Tribe of Yissachar. 

As to why you experience what you do 

on Chanukah, it is because in the time of 

the Holy Temple you were a member of 

the Rabbinical Court of the 

Chashmonaim" for the Tribe of 

Yissachar traditionally supplied the 

scholars who manned the Rabbinical 

Court in Temple times. 

That is why Reb Tzvi Elimelech entitled 

his learned book on the festivals, Binei 

Yissachar - the Sons of Yissachar. 

(http://www.weeklylchaim.com/lchaim/5

763/747) 

Rav Chaim Volozhin - Shas Is Shas 

In the time of Rav Chaim of Volozhin, 

there was a baal habayis who had 

completed the entire Shas. Rav Chaim 

would stand up for him when he would 

enter the room. The talmidim of R' 

Chaim felt that it was an affront to his 

kavod to stand up for a baal habayis. 

They protested to R' Chaim, saying that 

although the baal habayis did learn Shas 

and spent a lot of time learning, he didn't 

know the Shas in depth, so it was not 

respectful for a great Gaon like himself 

to stand up for him.  

R' Chaim answered that there are two 

types of Shas - the Vilna Shas which was 

a beautiful Shas with a quality print, and 

another Shas printed in Poland which 

was of lesser quality with inferior print. 

Rav Chaim explained that if one had 

these two Shasim, he wouldn't say the 

inferior Shas is not a Shas -he would 

merely say it was not as beautiful. 

http://www.torah.org/
http://www.weeklylchaim.com/lchaim/5763/747
http://www.weeklylchaim.com/lchaim/5763/747
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Similarly, someone who knows Shas is 

someone who knows Shas, and therefore 

it's appropriate to treat him with the 

proper kavod.  

A Photo Shoot with Rav Shmuel 

Auerbach 

My son was turning three years old and 

it was time for his upsherin. Since I 

learned occasionally in the Bais Medrash 

of Rav Shmuel Auerbach's Yeshiva and 

saw him once a week, with some 

nudging from wife I garnered the 

courage to ask him to do the honors and 

cut the first snips. When I managed to 

ask him, he told me that he is not the 

best barber but if I want I could come to 

him after Shacharis. 

So we got all ready for the big event. We 

made sure to bring everything we needed 

for the occasion; scissors, candies, and a 

camera. When we arrived, Rav Shmuel 

was learning Chumash with a few 

talmidim huddled around his shtender. 

Wrapped in Tallis and Tefillin with his 

face shining, it looked like a scene from 

the past. Finally, the group dispersed and 

one of the talmidim came to tell us that 

Rav Shmuel was ready for us. 

Nervously we approached. I think my 

boys were more terrified then I was. He 

wished us Sholom Aleichem and asked 

my son his name. As I started fumbling 

with the scissors he asked, "where is the 

camera". Of course, the camera! I took it 

out and he called one of his talmidim to 

take a picture. 

He held up the scissors and took a snip. 

He then turned to his talmid and asked if 

the flash went off. His talmid said yes. 

Rav Shmuel said he didn't see it and he 

should take another picture. He then held 

up the piece of hair that he had snipped 

off, together with the scissors, as if he 

was cutting it for the first time, and 

posed for the camera. I couldn't believe 

my eyes. 

It may be a fake pose, but it was one of 

the most genuine and thoughtful displays 

of kindness that we are fortunate to have 

hanging on the wall of our home. Our 

gedolim don't waste their time with 

fulfilling mundane requests. They go 

from the epitome of the world with their 

torah and Tefillah to the height of chesed 

with their incredible care for every 

simple Jewish adult and child alike. 

The Divrei Chaim Is Happy Being a 

"Hedyot" And The Brisker Rav A 

"Boor" 

The Brisker Rav was once in Krenitz 

and stayed in the home of one of the 

Talmidei Chachomim of the city. When 

putting on his Tefillin the Brisker Rav 

looked in the mirror to make sure his 

Tefillin were straight. His host became 

very mad since the great Divrei Chaim 

was vehemently against people looking 

in the mirror to check their Tefillin. 

Not having the nerve to confront the 

Brisker directly, his host left the Sefer 

Divrei Chaim with a bookmark on the 

relevant teshuvah on the breakfast table, 

to send the Brisker Rav a not so subtle 

message. 
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Upon arriving to breakfast and seeing 

the Sefer, the Brisker Rav realized the 

problem and called over his host. He 

said to him, I see you are a Chosid so I 

will explain this to you in terms you will 

understand. One time when it rained on 

Sukkos everyone left the Sukkah except 

the Divrei Chaim. They asked him why 

he won't leave since the Gemara says 

that whoever remains in the Sukkah in 

the rain is a "Hedyot" and is making a 

mistake. The Divrei Chaim answered, 

you can call me a Hedyot but I cannot 

leave my beloved Sukkah. 

Similarly explained the Brisker Rav, you 

can call me a "Boor" (a big Am 

Haaretz), as the Divrei Chaim calls 

someone who looks in the mirror to put 

on Tefillin. However, I will still look in 

the mirror because all I care about is that 

I wear my Tefillin in accordance with 

Halacha. (Peninim U'Parparos Al 

HaTorah)  

Rabbi Akiva Eiger Vies to Be the 

Caretaker of the Mikva 

Rabbi Akiva Eiger the gaon and glory of 

Klal Yisroel, was Rav for 48 years of his 

life... and he considered every second of 

it pure torture. He constantly thought of 

ways to exit the Rabbinate. When he was 

already in his advanced years and he was 

the Rav of Posen and considered the Rav 

of all of Klal Yisroel, he wrote a letter to 

his friend in a neighboring town where 

the caretaker of the Mikva had died. 

"In my old age I want to support myself 

in a permissible manner and not through 

issur, from my own handiwork and not 

from taking advantage of the crown of 

Torah. Therefore, I beg you to persuade 

the leaders of your Kehilla, on my 

behalf, to rent to me the town Mikva. I 

am prepared to leave my Rabbinical post 

and become the Mikva caretaker in your 

city... (Sarei HaMei'a 1:261) 

(www.Revach.net) 

Shabbos in Halacha  

Opening Food Packages 

 

C. מכה בפטיש – Completing the 

Formation of a Utensil 

 

Providing the finishing touch to any 

utensil is an Av Melacha figuratively 

known as טישמכה בפ , banging [the final] 

blow] with a hammer. This melacha 

often applies when unscrewing sealed 

bottle caps. 

 

Most bottle caps are sealed, so that when 

unscrewed for the first time, the lower 

part of the cap breaks off and forms a 

ring around the bottle neck. 

Alternatively, the lower part cracks and 

widens, enabling the cap to be fully 

removed. Thus, the cap originally serves 

simply as a seal for the bottle and only 

when unscrewed and broken becomes a 

functional cap which can be removed 

and re-attached. Many Authorities rule 

that unscrewing the cap for the first time 

is forbidden under the category of  מכה

 as it serves to complete the ,בפטיש

formulation of a functional cap.  

 

http://www.revach.net/


 
 

8 

 

Shabbos Ta’am HaChaim: 

Beha’alsocha 5776  

Is sponsored  לזכר נשמת האשה החשובה מרת

חיה אסתר בת ר' משה צבי הלוי אוקוליקא ע"ה    

ת.נ.צ.ב.ה.               

Sponsorships $180.00 

Have a Wonderful Shabbos!  

Prepared by Rabbi Binyomin Adler 

For sponsorships please call 248-506-0363       

To subscribe weekly by email, please email 

ShabbosTaamHachaim@gmail.com View 

Shabbos: Ta’am HaChaim and other Divrei 

Torah on www.doreishtov.wordpress.com 

 

 

mailto:ShabbosTaamHachaim@gmail.com
http://www.doreishtov.wordpress.com/


ל"נ שרה בת אביגדור אליהו ז"לז  

1 

Parsha Potpourri 
Parshas Beha’aloscha – Vol. 11, Issue 37 

Compiled by Ozer Alport 
 
 

 ויהי אנשים אשר היו טמאים לנפש אדם ולא יכלו לעשת הפסח ביום ההוא ויקרבו לפני
ויאמרו האנשים ההמה אליו אנחנו טמאים לנפש אדם משה ולפני אהרן ביום ההוא   

)9:6-7(במעדו בתוך בני ישראל  'למה נגרע לבלתי הקריב את קרבן ד   
 When the time arrived to offer the Korban Pesach in the wilderness, there was a group of people 
who were tamei (ritually impure) and therefore ineligible to perform this mitzvah. They approached 
Moshe to lament their inability to participate, questioning why their status should cause them to miss out 
on this mitzvah. Moshe told them that he would consult Hashem for guidance, and Hashem responded by 
teaching the mitzvah of Pesach Sheini (the second Passover offering), which offers a second chance to 
those who were unable to bring a Korban Pesach because they were impure or too far away. The Gemora 
(Sukkah 25a) discusses the identity of these impure individuals, with one opinion stating that they were 
the people tasked with transporting the bones of Yosef from Egypt to Israel, and another opinion 
maintaining that they were the men who buried Nadav and Avihu.  

The Satmar Rebbe, Rav Yoel Teitelbaum, raises two difficulties with this episode. First, the 
Gemora’s need to identify these individuals and the precise source of their impurity seems to imply that 
the presence of such impure people was unusual, when in fact the laws of nature were not suspended in 
the wilderness, and in a group of millions of Jews, death and its resulting tumah was a regular occurrence. 
As such, there should have been many Jews in this predicament; why did the Gemora specifically need to 
identify them as having become impure either through contact with Yosef or with Nadav and Avihu? 
Additionally, the claim of these people that they were being unfairly treated worse due to their tamei 
status is also hard to understand. A Jew who is impure is disqualified from performing many mitzvos, not 
as a punishment, but due to basic legal requirements. If so, what were the grounds for the complaint that 
these individuals presented to Moshe and Aharon? 
 Tosefos (Bava Metzia 114b) discusses the question of whether tzaddikim (righteous individuals) 
who have died transmit impurity. Although this is a fascinating concept which is mentioned in some 
Medrashic sources, Tosefos maintains that it does not have any basis in halacha (Jewish law), and every 
Jew who dies, no matter how great and holy he was, imparts tumah, and a Kohen is forbidden to have any 
contact with them. 
 The Satmar Rebbe suggests that in reality, a truly righteous individual is so pure that even after he 
dies, his body does not possess any impurity. However, halacha does not establish rules and guidelines 
that require knowledge of the innermost depths of a person’s heart in order to evaluate them. Therefore, 
even though in theory a tzaddik should not transmit tumah, because it is impossible for us to determine 
who is genuinely a tzaddik, in practical terms we do not discriminate and must view all dead bodies 
equally. Nevertheless, although we have no choice but to treat all dead bodies as sources of impurity, in 
Heaven it is known who is truly a tzaddik and completely pure. 
 With this novel insight, the Satmar Rebbe explains that in the case of the tamei individuals who 
approached Moshe, the law was clear: They were considered impure due to their contact with the dead. 
Nevertheless, they argued to Moshe that he knew how great Yosef was, as we hold him up as the 
paradigm of righteousness in referring to him as Yosef HaTzaddik, and how great Nadav and Avihu were, 
as Moshe himself described them (Rashi Vayikra 10:3) as being even greater than he and Aharon were. If 
so, why should they lose out on the opportunity to bring a Korban Pesach when it was clear that in 
Heaven, Yosef, Nadav, and Avihu were completely tahor (pure) and did not impart any impurity to them? 
This is alluded to by their use of the unusual expression אנחנו טמאים לנפש אדם – we are impure through 
the soul of man – instead of the more precise אנחנו טמאים למת – we are impure through a dead body. The 
Zohar HaKadosh teaches that of the many Hebrew words that refer to a person, the term אדם is used to 
connote a respected and important individual, which is the point that they were trying to make. 
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 In light of this explanation, the Satmar Rebbe explains that the aforementioned difficulties with 
this episode are now resolved, as the ability to present this challenge to Moshe was unique to these 
individuals, whose only “impurity” was due to their contact with either Yosef or with Nadav and Avihu, 
but those Jews who had become tamei through contact with those who died naturally in the wilderness 
didn’t have any grounds to make this complaint. Similarly, those who made this argument were not 
bothered by the law excluding an impure person from performing certain mitzvos, but rather were 
claiming that they shouldn’t miss out on this important mitzvah when they weren’t truly tamei altogether. 
 
 

 וירץ הנער ויגד למשה ויאמר אלדד ומידד מתנבאים במחנה ויען יהושע בן נון
)11:27-28(משרת משה מבחריו ויאמר אדני משה כלאם    

 During their travels in the wilderness, a group of complainers began to protest the Manna that 
they were forced to eat day after day. They wailed that they missed the succulent tastes of the meat, fish, 
and vegetables that they ate in Egypt, and now they had nothing to look forward to except Manna. When 
Moshe heard them weeping, he approached Hashem and expressed his concern about his inability to 
single-handedly obtain enough meat to sustain the nation. Hashem responded by commanding Moshe to 
gather seventy elders to the Mishkan, where Hashem would spread some of Moshe's spirit onto the elders 
so that they could assist him by sharing in the burden of providing for the nation.  
 When Hashem transferred part of Moshe's spirit to the elders, they were spiritually elevated and 
were temporarily able to prophesy. Two of the elders, Eldad and Meidad, remained behind in the Jewish 
camp, where they began to prophesy publicly. When Moshe's trusted servant Yehoshua heard what was 
happening, he petitioned Moshe to incarcerate them. What where Eldad and Meidad doing that upset 
Yehoshua so greatly? The Gemora in Sanhedrin (17a), quoted by Rashi, explains that it was the content of 
their words that angered him, as Eldad and Meidad were prophesying that Moshe would die and 
Yehoshua would lead the nation into the land of Israel. As there is no explicit mention of this message, 
where did Chazal find an allusion indicating that this was the prophecy they were sharing? 
 The Chanukas HaTorah brilliantly answers by pointing out that the Torah records (Shemos 2:10) 
that Moshe's name was given to him by Pharaoh's daughter to connote the fact that מן המים משיתיהו - I 
drew him from the water. As the Torah always conveys information in the most concise manner possible, 
it would have seemingly been more succinct to say ממים משיתיהו instead of מן המים, in which case the 
letters נ and ה are apparently superfluous. Why did the Torah utilize these additional letters to express the 
significance of Moshe's name? The Chanukas HaTorah explains that Hashem intentionally avoided using 
the shorter alternative because the word ממים can be read as an acronym for משה מת יהושע מכניס - 
Moshe will die, and Yehoshua will bring the Jewish people into Eretz Yisroel. Because it would be 
inappropriate to allude to such a prophecy in conjunction with the giving of Moshe's name, the additional 
letters נ and ה were inserted to interrupt and break up the acronym. 
 The Torah records that Eldad and Meidad were מתנבאים במחנה - prophesying in the Jewish 
camp. The word במחנה can be read as a combination of two words נה-במח , meaning that the content of 
their message was to eliminate (the letters מח form the root of the verb meaning "to erase") the letters נ 
and ה that were added in Parshas Shemos to the reason for the selection of Moshe's name, in which case 
the words of Pharaoh's daughter would revert to ממים, which hints to the fact that משה מת יהושע מכניס, 
and it was this insolent implication that angered Yehoshua. 
 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) Rashi writes (8:2) that there was a step in front of the Menorah upon which the Kohen would 
stand when cleaning out and lighting it. As the Menorah was only 18 tefachim tall (approximately 
5 feet), why was it necessary for the Kohen to stand on a step to light it? (Peninei Kedem) 

2) Rashi writes (9:7) that the section discussing the laws of Pesach Sheini would have been taught 
by Moshe together with the rest of the Torah, but the impure men merited that the portion was 
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introduced and written as a result of their actions. Rashi similarly writes (27:5) that the daughters 
of Tzelafchad merited bringing about the teaching of the laws of inheritance through their actions. 
Why aren’t the names of the impure men specified, as are the names of the daughters of 
Tzelafchad, in order to give them proper credit for introducing this section? (Darash Moshe) 

3) The Torah testifies (12:3) that Moshe was humbler than any person on the face of the earth. Does 
this mean that it is physically impossible for another person to be humbler than Moshe, or is the 
Torah merely stating the facts and teaching that in reality nobody was ever more humble than 
Moshe, even though it is theoretically possible to do so? (Ayeles HaShachar) 

4) The Torah records (12:13) that Moshe prayed on behalf of his ill sister Miriam. Why do we pray 
for the healing of a sick person using his mother’s name? (Zohar HaKadosh Parshas Lech Lecha 
81a, Maharshal Shabbos 66b, Chasam Sofer Parshas Bereishis, Ben Yehoyada Berachos 55b, 
Shu”t Torah Lishmah 399, Ma’adanei Asher 5768) 

 
 

Answers to Points to Ponder: 
 
1) Rav Leib Tzintz points out that Moshe was speaking to Aharon, who was a Kohen Gadol. The 
Gemora in Sotah (38a) rules that although Kohanim in the Temple recite Birkas Kohanim with their 
hands raised above their heads, the Kohen Gadol may not do so. Rashi explains that this is because 
Hashem’s name is written on the Tzitz (Head-Plate), and it is inappropriate to raise his hands above this 
level. Just as Aharon could not raise his hands above his head for the purpose of Birkas Kohanim, so too 
was he forbidden to do so to light the Menorah, and he had no choice but to stand on a step to light it. 
 
2) Rav Moshe Feinstein answers that the mitzvah of Pesach Sheini was specifically given through these 
individuals to teach us the tremendous value of somebody who yearns to perform mitzvos due to an 
intense love for Hashem. These people were completely exempt from the mitzvah, yet they were so 
saddened over their inability to perform it that they merited a new mitzvah being given through them. 
Their names were intentionally excluded so that we shouldn’t think that they only had this merit due to 
their lofty level. Instead, they remain anonymous to teach us that any Jew who sincerely loves mitzvos 
and pines to perform them can follow in their footsteps and will receive tremendous reward. 
 
3) Rav Aharon Leib Shteinman quotes Rashi, who writes (Devorim 1:17) that Moshe was punished for 
using a certain inappropriate expression which seemed to demonstrate a miniscule element of arrogance. 
This seems to indicate that it is theoretically possible to reach a higher level of humility than that reached 
by Moshe, as otherwise it wouldn’t be fair to punish him for not reaching a level which is humanly 
impossible to attain. Additionally, he notes that one opinion in the Medrash maintains that the verse only 
intends to compare Moshe’s humility to his contemporaries, but not to those who lived before him, 
explaining that the Avos were indeed even more humble, which clearly proves that it is within the realm 
of possibility to reach a higher level, and the Torah is simply stating that nobody else was able to do so. 
 
4) The Maharshal and Chasam Sofer suggest that we pray using the name of the sick person’s mother 
because we are certain about the identity of the mother, while paternity may only be assumed based on 
probability. The Ben Yehoyada questions this reason, arguing that it is degrading to imply that the 
identity of a person’s father is in doubt. However, this explanation is supported by the Zohar HaKadosh. 
Alternatively, the Ben Ish Chai maintains that we use the mother’s name because the sick person needs 
as many merits as possible, and the mother is less likely to have Heavenly accusations against her, as she 
is exempt from most positive time-bound mitzvos as well as from the mitzvah of Torah study. 
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Even when R’ Reuvein Fain was sick in 
the last years of his life he continued 
his all-encompassing, in-depth Friday 

morning chaburah in his home:

During the Friday night seuda...

After the shiur the sparks of torah would continue 
to fly with many questions and answers. One week 

the discussion continued for a little too long…

After they bentched and the table was cleared...

כ“ה סיון  1993 - 1924  5753 - 5684

R’ Reuven Fain זצ״ל was born in Belitza, Belarus, to ר׳ שבתי זצ״ל, the town’s רב. His first 
 and ended ישיבה s advice, he joined the Mir’ר׳ חיים עזר During WWII, upon .סלנים was ישיבה
up in Shanghai, China, where he learned with ר׳ נחּום פרצֹוביץ זצ״ל  and the משגיח ,
זצ״ל ן  י ינׁשטי לו ר׳ חצקל  . After WWII, he emigrated to ישראל ארץ   and joined the
 .s marriage to his brother’s granddaughter’ר׳ ראּובן arranged חזֹון איׁש The .ּכֹולל חזֹון איׁש
Later, ר׳ ראּובן joined ישיבת בית מאיר as a ראׁש ישיבה. In 1970, the first two volumes of 
 .זצ״ל and the Steipler זצ״ל Shmulevitz ר׳ חיים from הסכמֹות were published with בין המשפתים
In 1983, he moved to New York to serve as ראׁש ישיבה of ּתֹורה ודעת, where he imbued his 
American תלמידים with his התמדה ,אהבת הּתֹורה and דרך הלּמּוד. He was a prolific writer and 

added many volumes to his בין המשפתים.

The Rambam in 
hilchos korban 

pesach...

That question 
is going to take time 

to explain, but it’s very late 
and it’s more important that 

everyone go home now to help... 
Come to my home Shabbos 

afternoon and we can 
continue.

Rebbi, my parents 
went away for 

shabbos and I’ll be 
eating the seudos at 

home by myself.

Now that 
the Shabbos 

seuda is over, you 
can ask your 

question. Can I first ask 
Rebbi a different 

question?

of course.

Why didn’t Rebbi 
want to discuss 
the shiur during 

the meal?

Let me explain. 
My wife works hard 

to prepare the shabbos 
seuda. How can she enjoy 

and participate in the seuda if 
she is just sitting without 

understanding what is 
being discussed?

Rebbe, the 
question I had 
on the shiur, 
based on...

My son, let’s not 
discuss the shiur... At 

the seuda we enjoy divrei 
torah and questions on 
the parsha. Last year on 

Succos the Steipler 
asked me...

Oh, no, that can’t 
be. You are invited to eat 

with us this Shabbos! My wife 
enjoys the meal much more 
when we have guests, and I 
will answer your question 

tonight.

...but Rebbi 
told me he would 
discuss the shiur 

tonight.
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

ר ְוָנָסעּו   ָעָנן ַבבֺּקֶׁ ר ְוַנֲעָלה הֶׁ ב ַעד בֺּקֶׁ רֶׁ ָעָנן ֵמעֶׁ ר ִיְהיֶׁה הֶׁ יֹוָמם ָוַלְיָלה ְוַנֲעָלה … ְוֵיׁש ֲאׁשֶׁ
ר ְוָנָסעּו )ַבִמְדָבר ט:כא( ָעָנן ַבבֺּקֶׁ  הֶׁ

 And sometimes the cloud would remain from evening until 
morning, and the cloud would be lifted in the morning and they would 
journey; or for a day and a night, and the cloud would be lifted and 
they would journey. 
 The ּתֹוָרה tells us that the position of the ַעָנֵני ַהָכבֹוד signaled 
to ְבֵני ִיְשָרֵאל whether they should stay where they were or break camp. 
If the ַעָנֵני ַהָכבֹוד rested on the ִמְׁשָכן, the people could leave their 
suitcases under the beds, but if the ַעָנֵני ַהָכבֹוד rose, it was time to pull 
out those suitcases and start packing. 
 According to the ַרְמַב״ן, the travel schedule when ְבֵני ִיְשָרֵאל 
were in the ִמְדָבר was very unpredictable. Sometimes, ְבֵני ִיְשָרֵאל would 
arrive  at  a  particularly  uninviting,  barren  stretch  of  desert. They 
wanted to leave almost immediately, but the ַעָנֵני ַהָכבֹוד would settle in 
for a while. At other times, they arrived at a pleasant spot and wanted 
very much to stay there. They would unpack their belongings and look 
forward to an enjoyable layover. But the next morning, the ָעָנן rose, 
and they had to break camp. These travels were not easy. They were a 
real test. 
 One cannot help but wonder, what was the purpose of this? 
Why make the sojourn in the ִמְדָבר so arbitrary and burdensome? 
 The  ָהּו-ִמְכָּתב ְמֵאִלי , R’ Eliyahu Dessler ַזַצ״ל, explains that 
 should not be ד׳ that service to ְבֵני ִיְשָרֵאל was teaching הקב״ה
dependent on external conditions. People often say, “If only we had a 
little more free time, we would learn more.” Or, “If only we did not 
have to worry so much about making a living…” Or, “If only we did not 

have to worry about our children, etc., then we would be able to sit 
and learn ּתֹוָרה and pray slowly and with great ַכָוָנה!” 
 But life is far from perfect. It is always full of disturbances. 
We are not living in ן  There are smaller problems and bigger .ַגן ֵעדֶׁ
problems. There is always some type of problem! 
 Anyone who has ever read the history of ְיִׁשיַבת ִמיר during 
WWII is amazed. The ְיִׁשיָבה fled from Mir, Poland, to Russia, across 
Russia to Kobe, Japan, and finally to Shanghai, China. They were young 
men  —  single  and  married  —  separated  from  their  families,  not 
knowing what the next day would bring.  
 Any “Mirrer ַּתְלִמיד” from that time period can tell you that in 
the worst days of Shanghai, the ְיִׁשיָבה continued; the ְסָדִרים were 
maintained, people learned and wrote ְסָפִרים in the worst of 
conditions. 
 we have relatively easy lives. Our parents lived ,ָברּוְך ד׳ 
through much more difficult conditions than we can ever imagine. 
They learned ּתֹוָרה and fulfilled ִמְצֹות in spite of the tough conditions. 
This is the lesson of the ַעָנֵני ַהָכבֹוד — continuing to exist when not 
everything is provided on a silver platter. Life, ּתֹוָרה and ִמְצֹות must go 
on. 
 That is what הקב״ה was teaching us with the erratic travels 
in the ִמְדָבר. Life in the ִמְדָבר was imperfect, but ְבֵני ִיְשָרֵאל still served 
  .הקב״ה
 One must be able to study ּתֹוָרה and fulfill ִמְצֹות under any and 
all conditions. 

Adapted from: Rabbi Frand on the Parashah (with kind permission from ArtScroll) 

״ל צַׁ ְעָי׳ זַׁ ֲעֺקב ִיְצָחק was born in Pinsk to ר׳ ַאֲהֺרן ְישַׁ ָיה and ר׳ יַׁ  חַׁ
Shapiro, a Karlin-Stolin family. At the age of 15 he went to 
ת ִמיר ְברּוָתא where he learned ְיִשיבַׁ  with R’ Chaim ְבחַׁ

Shmuelevitz ״ל צַׁ  and R’ Leizer הי״ד He became close with R’ Hirsh Kamai .זַׁ
Yudel Finkel ״ל צַׁ  ָרֵחל ִדיָנה from both of them. He married ְסִמיָכה receiving ,זַׁ
(daughter of ר׳ ִיְשָרֵאל ְזֵאב Stamm of Kelm) in 1937. With the outbreak of 
WWII, they immigrated to the USA. He was immediately offered a position 
as  ְַׁשִגיח ת in מַׁ עַׁ ָגא פַײבל by ְיִשיָבה ּתֹוָרה ְודַׁ ״ל Mendlowitz ר׳ ְשרַׁ צַׁ  later ,זַׁ
becoming one of its most famous ִגיֵדי ִשעּור  He was beloved by his .מַׁ
ְלִמיִדים  and ְגדֹוֵלי ִיְשָרֵאל and was a cherished confidant of the most famous ּתַׁ
Chassidishe Rebbes of America.  

 כ״ה סיון
5668 - 5741 
1907 - 1981 

In   1926,   when   ְמעֹון    ַזַצ״ל   Shkop   ר׳   שִׁ
asked ר׳ ְירּוָחם ַזַצ״ל to send a ָבחּור to help 
him write his ר׳ ְירּוָחם ,ַשַעֵרי יֹוֶשר ,ֵסֶפר chose 
 a gifted writer with beautiful ,ר׳ ַאֲהֺרן ְיַשְעָי׳
penmanship.    ר׳   ְירּוָחם   ‘lent’   him   to 
ְמעֹון  ר׳ ַאֲהֺרן ְיַשְעָי׳ .for two years ר׳ שִׁ
agreed on the condition that he would 
receive a private עּור  on the piece he was שִׁ
working on that day. ְמעֹון  agreed. In his ר׳ שִׁ
ְמעֹון ,ַהְקָדָמה  wrote, “He did not just ר׳ שִׁ
proofread it, but worked diligently and sharpened each 
topic with his peers!”  

by Camp Agudah

TorahThoughts



Humility and GreatnessLiving   Torahwith 
the

*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment

לע״נ ר׳ משה בן הר׳ טוביה  הלוי זצ״ל

ה ָעָנו ְמֺאד ִמָכל ָהָאָדם  ַעל ְפֵני ָהֲאָדָמה )ַבִמְדָבר יב:ג(… ְוָהִאיׁש מׁשֶׁ  
 And the man ה  was exceedingly humble, more than any מׁשֶׁ
person on the face of the earth. 
 Being humble does not mean to think of oneself as being 
incapable or unaccomplished. ה ַרֵבינּו  surely recognized that he ֺמׁשֶׁ
was the greatest prophet to ever live; after all, הקב״ה had chosen him 
to lead ְבֵני ִיְשָרֵאל out of Egypt and transmit the ּתֹוָרה at ִסיַני. 
 As the Steipler Gaon, R’ Yaakov Yisroel Kanievsky ַזַצ״ל, 
explains, ֲעָנָוה is the ability to recognize that “all one’s intellect, 
emotions  and  skills  are  not  his  own,  but  are  loaned  to  him  for  
a specific amount of time by הקב״ה, Who created him and Who will 
recall these gifts when the time comes. This can be compared to a 
poor man who borrows a rich man’s clothing to wear at a festive 
gathering. The poor man will not pride himself over these garments, 
for he knows that they do not belong to him and that tomorrow he 
must return them” (ַחֵיי עֹוָלם, p. 40). Thus, it is not hard to understand 
why ה  ,was the humblest of men, and why, in every generation ֺמׁשֶׁ
 .ֲעָנָוה are noted for their incredible, sincere ַצִדיִקים

∞ ∞ ∞ ∞ ∞ 
 An indication of a great person’s humility is his simplicity. 
That which others consider below a ַצִדיק’s dignity is done by the ַצִדיק 
without  a  moment’s  hesitation.  The  Steipler  displayed  a  level  of 
humility that was unusual even among ּתֹוָרה leaders. 
 A young man from ְירּוָׁשַלִים came to his door to discuss a 
very  important  matter.  Near  midnight,  the  Steipler’s  daughter 
announced that her father, 83 at the time, needed to rest and would 
not  be  seeing  any  more  visitors  that  night.  Everyone  went  home 
except for that one young man, who had no place to go. He remained 
in the outer hallway, hoping he would somehow be able to speak 
with the ַצִדיק. When the Steipler’s daughter came out half an hour 
later to say that she had to lock the outside door, she suggested that 
he  go  to  the  nearby  Lederman  Shul,  where  there  might  be  

some people studying ּתֹוָרה. 
 About an hour later, the door of the Lederman Shul opened 
and the Steipler, walking laboriously, entered and approached the 
young man. He said, “Come, we will bring a bed into my apartment 
and  you  will  sleep  there.  My  daughter  mistakenly  thought  your 
staying in the house posed a problem of ִיחּוד.” 
 On  the  way  home,  the  Steipler,  breathing  heavily  and 
walking with great difficulty, was forced to rest on a bench. When 
they arrived at his apartment, his daughter told the young man, “I 
wanted to awaken the boy who sleeps in my father’s room, but he 
would not allow me to. He insisted on going himself.” As the Steipler 
sat catching his breath, the young man apologized for troubling him 
so much. The Steipler responded, “I did not do anything. People think 
that when one ages he is free of obligations.” 
 At 2:00 a.m., the Steipler sat down to have a glass of tea 
with his guest and talk to him for a while before excusing himself. “I 
must return to my ְגָמָרא to fulfill my daily learning quotas.” 
 The Steipler’s daughter set up a bed in the room where the 
Steipler learned and received visitors. The Steipler himself prepared 
the ר ל װַאסעֶׁ געֶׁ  When the young man asked if he might use the .נעֶׁ
alarm clock, the Steipler replied, “Of course,” and set it for him. 
 At 5:30 a.m., the visitor arose to find the Steipler awake 
and fully dressed. When he returned from shul, he saw that the 
Steipler was already learning. The Steipler insisted that his guest eat 
breakfast at his table where he learned. While the young man ate, 
another visitor entered to speak with the Steipler. The Steipler 
paused from his learning and, above the young man’s protests, told 
him, “Some people have private things to discuss. You continue 
eating while I go to the next room to speak with this man.” 
 When the time came for the young man to return home, 
the Steipler insisted that he accept two ְסָפִרים as a gift. 

Adapted from: Shabbos Stories (with kind permission from ArtScroll) 

 ספר ח״ח הלכות לשון הרע כלל י׳ סעיף י׳
*It was visiting day in Camp Simchas Hakayitz. As he raced across the 
lawn towards the visitors’ parking lot, Ari tripped on an exposed tree 
root and landed in a mud puddle. Ari was devastated that his brand-
new pants were now covered in mud and would never look the same. 
Unable to resist the urge to tease his identical twin brother, Dov com-
mented, “Now it will be easier for our counselor to tell us apart. You are 
the one with stained pants!” Ari was very hurt by Dov’s remark.  
May Ari relate the incident to his friends if he quotes Dov’s words exactly? 
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: In nearly all circumstances, one may not repeat personal issues to others, even if 
they are true. Although there are exceptions, it is rare for any situation to meet all of the 
requirements .In our case, since there is nothing to be gained by relating the incident to 
his friends, it is definitely ָאסּור!  

 From when one ends ֵרה ֺמֶנה ֶעשְׁ ֲחנּון until after שְׁ  one must תַּ
not talk as this will weaken the chance of ֲחנּון  being תַּ
answered.     

 The רּוָרה ָנה בְׁ ָרָהם explains (based on the ִמשְׁ  that this (ָמֵגן ַאבְׁ
is not like the ִאּסּור to talk after כּו  and only refers to ָברְׁ
talking about items that are completely foreign to the ִפָלה   .תְׁ

FocusonMiddos

Sage Sayings
R’ Aharon Yeshaya Shapiro ַזַצ״ל once attended a ַמֲאָמר, a deep 
lecture based on many levels of Jewish thoughts, given by R’ 
Yitzchok Hutner יָבה ,ַזַצ״ל ין of רֺאׁש ְיׁשִׁ ְרלִׁ ים בֶּ  When R’ Hutner .ַחיִׁ
noticed R’ Aharon Yeshaya, he looked at him, smiled and then 
announced, "!יׁשט פַאר אַײְך יז נִׁ  This is not for you!" In — דָאס אִׁ
his typical humility, R’ Aharon Yeshaya responded with his 
pleasant smile, "!ן ַא גּוט װָארט רעֶּ יל העֶּ יְך װִׁ  — װָאס ַארט אַײְך ַאז אִׁ
Why does it bother you if I wish to hear a good word [of ּתֹוָרה]!"  

Source: Heard from a תלמיד of Yeshiva Torah Vodaath 

UnderstandingDavening
Introduction to ֲחנּון  (continued) תַּ

Although we are accustomed to a set נּוָסח 
for ֲחנּון  it is interesting to note a former ,תַּ
ְמָרם of ִסּדּור found in the ִמְנָהג ב עַּ  He writes .רַּ
that the ִצּבּור, congregation, is  ל נֹוְפִלין עַּ

 put their heads [lit. fall on their faces] ,ְפֵניֶהם
down on their arm. Then each person begins 
by asking for ד׳’s mercy and continues 
individually asking for their own personal 
needs. The former ִמְנָהג also continued with 
a humble ְתִחָנה. The ְשִליחַּ ִצּבּור then stands 
up and asks on behalf of the ִצּבּור for ד׳ to be 
gracious and answer each person’s request 
even though we are undeserving. The words 
ֲעֵננּו ְוכו׳ ְלֵכנּו ָחֵננּו וַּ  that are said today ָאִבינּו מַּ
by the individual as we conclude our ֲחנּון  תַּ
were said then by the ְשִליחַּ ִצּבּור.  

 This week’s 4-page issue is the last 
for this season. We will אי״ה announce the 
winner of the International ת בָּ  Learning ֶעֶרב שַׁ
Program at the beginning of next season. The 
contest is still running until ח ת ֹקרַׁ שַׁ רָּ  so please פָּ
continue to fax in your details. The responses 
from   both   the   parents   and   boys   who 
participated in this program has been amazing. 
Try it once, your ת בָּ ת and ֶעֶרב שַׁ בָּ  will be שַׁ
enhanced forever!  
 The International Pirchei ת בָּ  ֶעֶרב שַׁ
contest: During the weeks leading up to  ת לַׁ בָּ קַׁ
ה ּתֹורָּ ח and until הַׁ ת ֹקרַׁ שַׁ רָּ ת פָּ בָּ  learn at least ,שַׁ
45 minutes before ה ת every ִמְנחָּ בָּ  in ,ֶעֶרב שַׁ
either your ה ש or local ְיִשיבָּ ית ִמְדרָּ  Each week .בֵּ
that you learn for an hour or more will be 
considered another entry into the raffle. 
 The basic rules: There is no specific 
 to learn and you can even review your ִלּמּוד
ְרּגּום ד ּתַׁ א ְוֶאחָּ ִים ִמְקרָּ  However, if you can .ְשנַׁ
arrange for a group, and you have a ִשעּור to 
learn ת בָּ ת especially about ,ִהְלכֹות שַׁ בָּ ת שַׁ  ,ִקּדּושַׁ
you will receive an extra chance in the raffle 
each week that there is a group with a ִשעּור. 
This contest is open for all ages up to 12th 
grade.  
 If you are interested in joining this 
program, please send in your fax signed by a 
parent by Monday 2:00 pm to 718 506 9633. 
Please include your name, grade, ה  city ,ְיִשיבָּ
and state. Please include your contact and fax 
number, and your name will be entered into 
another drawing for a beautiful set of  אֹות ִמְקרָּ
ִשים  !ְּגדֹולֹות חּומָּ

Dear Talmid, 
 Many ְלִמיִדים  ’of R תַּ
Aharon Yeshaya Shapiro ״ל צַּ  זַּ
have commented that the א ְכתָּ סֶּ  מַּ
they remembered best from their 
ה  years is the one that they ְיִשיבָּ
learned when R’ Shapiro was 
their   ִבי  What   was   their   .רֶּ
multi-talented and beloved ִבי  s’רֶּ
secret? Below are some of the 
recollections heard directly from 
his ְלִמיִדים   :תַּ
׳  ְעיָּ  had an ר׳ ַאֲהֺרן ְישַּ
unusual way of answering a 
ְלִמיד  s question. Frequently, he’תַּ
would carefully review the סּוְגיָּה 
from scratch, and the ְלִמיד  תַּ
would understand where he had 
erred. He was gifted with a talent 
in writing and would gather the 
notebooks of ְלִמיִדים  to review תַּ
them. He would respectfully offer 
them pointers for improving their 
writing skills.  
׳  ְעיָּ  s’ר׳ ַאֲהֺרן ְישַּ
punctuality and endearing smile 
were his trademarks, which were 
remembered by his ְלִמיִדים  long תַּ
after they left his class. His ר  מּוסָּ
shmuessen were delivered with 
sensitivity,   and   were   easily 
accepted with love. Feeling that 
they  were  treated  with  the 
respect of a peer encouraged his 

ְלִמיִדים  to live up to his תַּ
expectations.   
׳  ְעיָּ  would ר׳ ַאֲהֺרן ְישַּ
spend hours in preparation for a 
 that looked deceivingly ִשעּור
simple and concentrated mainly 
on ט א in the ְפשַּ רָּ ִש״י ,ְגמָּ  and ,רַּ
פֹות  He would always prepare .תֹוסָּ
his ִשעּוִרים from scratch, not 
relying on lessons from previous 
years. His table would be piled 
high with ִרים  ,as he prepared ְספָּ
but he was meticulous to return 
each one to its proper place after 
he finished.  
  My ְלִמיד  R’ Aharon ,תַּ
Yeshaya was a role model even 
after his ה  His family found .ְפִטירָּ
among  his  private  papers  an 
annual list of לֹות בָּ  ,קַּ
undertakings, he prepared before 
each נָּה שָּ לֹות The .רֺאש הַּ בָּ  he קַּ
wrote for the last year of his life 
ended with something unusual. 
He wrote a ה לָּ בָּ ֲעִביר  to be קַּ מַּ
א ״ן with selected ִסְדרָּ ְמבַּ  s, and’רַּ
then to review certain shmuessen 
from R' Yeruchom ״ל צַּ  until“ ,זַּ
בּועֹות  He constantly worked on ”.שָּ
himself until the last days of his 
life and was ר  just after ִנְפטָּ
בּועֹות  !שָּ

רּוְך!     ְיִהי ִזְכרֹו בָּ
ִבי Your  ,ְבְיִדידּות  רֶּ

A letter from a Rebbi— based on interviews 

The 2nd International ֶעֶרב ַׁשָּבת 
Learning Program

1. How were the Jewish taskmasters in Egypt rewarded for taking 
the beatings rather than inflicting punishment on their brothers? 

2. Why was ה ִפָלה so careful to daven a very short ֹמשֶׁ  to הקב״ה to תְּ
heal his sister, ָים  ?ִמרְּ

1. Because these taskmasters were willing to show such mercy and to protect their 
fellow Jews, הקב״ה said that the seventy ְֵּקִנים  should be appointed from among ז
them ( ֶׁר ָיַדְעָת ד״ה ֲאש … — 11:16). 

ֶׁה .2 ֶׁה did not want people to think, “His sister is in pain and ֹמש  is standing and ֹמש
praying lengthy prayers” (12:13 — ד״ה ְרָפא ָנא ָלּה). 

1. How were the Jewish taskmasters in Egypt rewarded for taking 
the beatings rather than inflicting punishment on their brothers? 

2. Why was ה ִפָלה so careful to daven a very short ֹמשֶׁ  to הקב״ה to תְּ
heal his sister, ָים  ?ִמרְּ

1. Because these taskmasters were willing to show such mercy and to protect their 
fellow Jews, הקב״ה said that the seventy ְֵּקִנים  should be appointed from among ז
them ( ֶׁר ָיַדְעָת ד״ה ֲאש … — 11:16). 

ֶׁה .2 ֶׁה did not want people to think, “His sister is in pain and ֹמש  is standing and ֹמש
praying lengthy prayers” (12:13 — ד״ה ְרָפא ָנא ָלּה). 
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By Rabbi Meir Orlian

I left my 
umbrella in 
shul. About 
a week later 

I found an umbrella that looks like mine 
in the coat room where I had left my 
umbrella.
Q: May I assume that the umbrella I 
found is mine and take it?
A: Many times it happens that someone 
loses something and then finds an item 
that looks similar to the one he lost but 
cannot honestly state that it is his own. 
Two discussions in the Gemara have a 
bearing on this question.
The Gemara (Pesachim 10a) discusses 
a mouse with bread in its mouth that 
runs into a room that had already been 
checked for chametz. The owner follows 
the mouse and discovers some bread. 
May he assume that the bread he found 
is the same bread that the mouse brought 
into the room, or is he required to search 
the entire room again for chametz? Poskim 
debate whether one may assume that 
the found bread is the same bread the 
mouse brought in. Some contend that if 
the owner already nullified his chametz 
the potential violation would be Rabbinic, 
and one may assume that he found the 
mouse’s bread. 
Others contend that even if one did not 
nullify his chametz so that the potential 
prohibition is Biblical, one may assume 
that he found the mouse’s bread (O.C. 
439:2; Noda BiYehudah 1, E.H. 46).
On the other hand, the Gemara (Gittin 
27a) addresses a delivery agent who lost 
a get. The Gemara rules that if he finds it 
immediately, the get remains valid without 
concern that the get he found belongs to 
another couple. If he did not find the get 
immediately and cannot be certain that 
the found get is the one he lost, he may not 
deliver it to the intended woman, because 
we are concerned with the possibility that 

Mr. Braun received legal notice: Mr. Rubin was demanding $50,000 
payment due. 
“I owe no more than $10,000,” replied Mr. Braun. “I’m willing 
to pay that amount immediately to settle the issue.”

“Our records indicate $50,000,” came the response. “If the full amount is not paid, we will 
proceed to take legal action in court.”
“I deny owing that amount,” replied Mr. Braun. “If there is need for litigation, though, I 
request that we adjudicate in a Jewish beis din.”
“We refuse to mediate in beis din,” Mr. Rubin’s lawyer responded. “In light of your denial, we 
are filing a suit in civil court.”
Mr. Braun received a summons to a court hearing. After some deliberation, the judge 
dismissed the case and exempted Mr. Braun completely. 
Mr. Braun walked out feeling great. Not only was Mr. Rubin’s claim rejected, but he was 
exempted even from the $10,000 that he actually owed.
A short time later, Mr. Rubin filed a claim in beis din. Mr. Braun alerted the dayanim that he 
had initially wanted to adjudicate in beis din, but Mr. Rubin refused. “The case was already 
heard in civil court, and dismissed,” he said. “I’m not interested in adjudicating again.”
When beis din heard this, they decided not to accept the case. “We generally don’t accept cases 
that have already been adjudicated in civil court, unless both sides want to re-adjudicate.” 
“So I’m off scot free?” asked Mr. Braun. “Am I obligated to pay the amount that I know I owe?”
“According to many authorities, yes,” replied Rabbi Dayan, “even though beis din refrains 
from accepting the case, but some exempt.”
“Could you please explain?” he asked.
“Rema (C.M. 26:1) sides with the opinion 
that beis din should refrain from 
adjudicating a case that the plaintiff 
previously brought to civil court and lost,” 
explained Rabbi Dayan. “Rav Yonasan 
Eibeschutz, in Tumim (26:2), questions 
this ruling: Even if the civil court ruled 
against the plaintiff, what exempts the 
defendant from his obligation according 
to Torah law?”
“Tumim provides two explanations,” 
continued Rabbi Dayan. “One, the Rema 
follows his own ruling (C.M. 22:2) that 
although a Jew is not allowed to accept 
the authority of a non-Jewish judge, 
after adjudicating before him the person 
cannot retract, as he implicitly accepted 
the judge as qualified. However, the 

bhi hotline
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Lost & Found: 
An Umbrella

If you sign an agreement, 
you are bound by its terms 
even if you do not fully 
understand what it says, 
such as portions written in 
a different language or in 
fine print.
For more information please speak 
to your Rav, or you may contact our 
Business Services Division at: 
phone: 718-233-3845 x 201 
email: ask@businesshalacha.com

did you know?
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rentals #8

it is not the get that he lost. Clearly, this 
Gemara indicates that for Biblical matters 
we are concerned that one did not find 
the object that the agent lost (E.H. 132:4). 
Poskim discuss the difference between 
the two gemaros; those distinctions have 
bearing on your case.
Some authorities note that these 
discussions are not applicable to your 
case. Although an object’s location is a 
siman (identifying feature), nevertheless, 
when someone claims to be the owner 
by identifying its location, we rule that 
knowing the location is not a siman since 
others also place similar objects there 
(C.M. 262:9). Therefore, stating that your 
umbrella was lost in a shul coatroom does 
not prove that you are its owner (Minchas 
Yitzchak 3:17).
There is, however, a rationale that permits 
you to take the umbrella. The umbrella 
does not have a siman. Consequently, 
if the owner already realized that his 
was lost you may certainly take it, since 
he despaired (yei’ush) of recovering it. 
Moreover, even if it is possible that the 
owner does not yet realize its loss (yei’ush 
shelo midaas) — and generally in such a 
circumstance one may not take the lost 
object — in this instance it is permitted. 
That restriction is limited to objects that 
one knows is not his. Therefore, if the 
owner proves the object is his, it must be 
returned.
In your case, since it is possible that the 
umbrella is yours, and since it does not 
have a siman, it will be impossible for 
anyone else to prove that he is the true 
owner, so no one would be able to take 
it from you. Furthermore, there is no 
concern for a hidden siman because if that 
was a concern, one would never be able to 
keep a lost object. Thus it is permitted for 
you to take the umbrella (Pischei Choshen, 
Aveidah 3:18).

money matters

Shach (22:15) questions this ruling and further requires a formal kinyan sudar of this 
acceptance.”
“What is the second explanation?” asked Mr. Braun.
“Since the plaintiff violated Halachah by adjudicating in civil court, as a penalty to him beis 
din declines to look after his interests,” replied Rabbi Dayan. “The Gra (26:4) indicates this 
reason, as well.”
“Is there a practical difference between these two reasons?” asked Mr. Braun.
“In a case where the defendant bribed the non-Jewish judges in his favor, that ruling is null 
and void, so that the first reason would not apply,” replied Rabbi Dayan. “Nonetheless, the 
Nesivos (26:2) suggests that a second reason of penalty, which he considers primary, still 
applies, so that beis din should decline the case, regardless.”
“What about my question?” asked Mr. Braun. 
“Nesivos and Aruch Hashulchan (26:1) write that although beis din avoids adjudicating the 
case, the defendant remains obligated to pay what he owes,” replied Rabbi Dayan. “Even if 
he is unsure, he should consult the beis din to avoid potential theft.”
“However, according to Tashbetz (3:86), since the parties went to adjudicate before the civil 
court, it is as though they accepted upon themselves to judge in that manner and forwent 
their rights according to Torah law,” concluded Rabbi Dayan. 
“Tumim also implies that, since you are holding the money, you can rely on the Rema’s ruling (22:2) 
that the non-Jew’s decision is valid post facto and would not have to pay.” (See also Maharsham 1:89; 
Minchas Pittim, C.M. 26.)

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 
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story line

Time Frame
Adapted from the writings of  Harav Chaim Kohn, shlita

(Adapted by Rabbi Meir Orlian from the writings of Harav Chaim Kohn, shlita)
Q: I rented a room at a certain price per month, without a specified time limit. Can the 
landlord raise the rent after three months?
A: When the rental agreement specifies a time frame, neither side can retract or unilaterally 
change the rent during the specified time, even if there is a significant, unexpected change in 
rental rates (C.M. 312:1, 10; 316:1).
If the rental agreement simply states the fee per day, month, week or year, without specifying 
a time, the price continues so long as the renter remains. However, either side can retract or 
demand to adjust the rental fee in order to continue the rental. (Real-estate rental often has 
a 30-day or one-year minimum, in accordance with local practice — C.M. 312:9; 341:1; Aruch 
Hashulchan 312:12.)
If there was a specified time frame and the renter continued residence without explicitly 
renewing the contract, there is a dispute whether the owner can retroactively charge the current, 
higher rate without having notified the renter beforehand (see Shach 312:10; Machaneh Ephraim, 
Sechirus #11).
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Zmanim for TBwTBwTBwTBw    
Wesley Hills, NY 

8:14    -            TWRN TQLDH 

8:32   -                                     HEYQw 

8:16   -                             A‰M w‰QZ 

9:12    -                           A‰RG w‰QZ 

10:27  -                 HLYPT IMZ FWS 

8:33 -                                      HEYQw 

9:24  -                    OYBKWKH TAC 

9:45  -                                     72 TAC 
* Based on Emergence of 3 Stars  

Times courtesy of MyZmanim.com  

Did you Know? 
There are numerous different topics in 
Parshas Behaaloscha but many have a 

common theme even where you might 
not see one. 

Aharon was given the mitzvah of lighting 
the Menorah; the Jews were given 

Pesach Shaini, a second chance at the 
Paschal offering.  

The Jews camped and decamped based 

on the pillar of cloud, and HaShem sent 
the slav, a type of bird that enabled 

them to eat meat for 30 days. 

Though they seem like disparate 

concepts, in truth, they all convey the 
fact that HaShem can and does things 

beyond our human comprehension. 

Aharon felt bad that he didn’t get to 
offer a Tribal korban but HaShem 

surprised him by giving a much longer-
lasting Mitzvah. 

When people missed the mitzvah at its 
time, HaShem created a new 

opportunity. 

When the Jews camped, they never knew 
how long they would stay; that was 

HaShem’s decision. 

Moshe didn’t understand how HaShem 

would provide meat for millions of 
people, and yet overnight HaShem 

showed him how. 

The lesson is that as smart as we may 

be, we cannot fathom the depths of 
HaShem’s understanding. Instead, we 
should go with it, never despair, and be 

ready for lots of wonderful surprises. 

Thought of the week: 

If G-d is your co-pilot, 
switch seats. 

(D:BY RBDMB) „...DEWM LHA LA OKTwLw WAC OYRM LAW IRHA LAW HwM LA OATP ÂH RMAYW‰ 
“The L-rd suddenly said to Moshe, and to Aharon and to Miriam, ‘Go out, you 
three, to the Tent of Meeting’…”(Numbers 12:4) 

Moshe, the leader of the Jewish People, had divorced his wife Tzipora, daughter of Yisro. 
Though she was a woman of unparalleled righteousness, Moshe could not remain married 
to her. The reason was that he frequently received prophecy from G-d and he had to be 
pure and ready to hear it at any time. 

Miriam, however, felt for her righteous sister-in-law. She privately vented to Aharon that 
both of them were prophets and managed to maintain their marriages. Why did Tzipora 
have to suffer and be sent away? This conversation was considered Lashon Hara, evil 
speech, and Miriam would be stricken with Tzo’raas, spiritual leprosy; but not before 
HaShem made His point. 

Without warning, HaShem summoned the three siblings to the Ohel Moed. Miraculously, 
He uttered one command and they each heard themselves called individually. As Rashi 
points out, this is not something a human being can accomplish. 

Rashi describes the scene which would be comical if it wasn’t so serious. Unprepared for 
HaShem’s summons, Aharon and Miriam began calling hysterically for water with which to 
purify themselves. It happened this way so they would know and understand that Moshe 
did the right thing by separating from his wife. 

But why couldn’t HaShem merely tell them that they were wrong? Why did He have to 
speak in such a miraculous way when calling them to appear before? 

The answer is that Miriam meant well. She felt she was having proper compassion on 
Tzipora and that there was no reason Moshe needed to divorce her. Perhaps it was a 
stringency on his part, but why should his wife suffer for it? 

To make the point, HaShem suddenly appeared to Aharon and Tzipora as he normally only 
did to Moshe. This experience shed new light on her perspective and proved that she was 
making a judgment based on a lack of information. 

By speaking to all three individually through one utterance, HaShem taught that every 
individual has his or her own way of looking at things but it’s not necessarily the only way to 
look at them. This lesson could only be driven home through experiencing it, by coming to 
the realization that what you know to be fact may, in a moment, be disproven. 

Two women on a bus were discussing all sorts of things: the weather, politics, fashion; and 
then the conversation turned to the daughter of an acquaintance that one of them had 
recently seen.  They took turns laughing about her looks, her personality, her brains, her 
job, and so on. A woman seated near them came over and said, “You know, this girl was 
recently proposed as a shidduch for my son.  I am so glad that I happened to hear you.  
Now I know that she is an awful match,” and she returned to her seat. 

The two women were dumbstruck. The harsh reality of what had just transpired hit them 
like a ton of bricks.  They were just shmoozing. They didn’t really know the woman that 
well, and her daughter even less.  And now they had ruined a marriage opportunity for the 
poor girl.  They sank into gloomy silence. 

A few stops later, the other passenger leaned down to them as she headed off the bus.  
“You should know,” she said, “that I’m not really the mother of a boy proposed for this girl -- 
but I might have been.” 

©2016 – J. Gewirtz 
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May your family be comforted among 

the mourners of Zion &Yerushalayim 

and be zoche to continue to do things 

that will elevate your neshama. 

Also dedicated N”EL 
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Mrs. Bertha Davids ob”m 
Who taught Jewish children for over  

thirty years in the Breuer’s community and 
elsewhere.  Her legacy lives on in those 

whose lives she touched.                
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The View from the Mountain 

My rendezvous with God at the top 

of Runyon Canyon before sunrise. 

by Devorah Talia Gordon  

When my friend asked me to hike 

Runyon Canyon with her before 

carpool, I thought she was nuts. 

“You mean, like, at sunrise?” 

She shrugged. “It’s gorgeous. And 

quiet. Just try it,” she said. “You’ll see 

what I mean. I’ll pick you up at 5:50.” 

It had been years since I’d been to 

Runyon, a local hike with a steep climb 

and majestic views of LA. I’d come on 

Sunday mornings when I was single. 

I’d hike up the steep stairs and 

practically jog back down, along with 

the dozens of other walkers with their 

dogs, enjoying the always-beautiful LA 

weather. 

Now, things were a bit different. I had a 

husband, a brood of kids, and a whole 

lot of responsibilities. 

But my friend said we should leave it 

all behind, just for a bit, and hike up the 

mountain. After just one morning, I 

was hooked. 

 

 

 

Our Ascent 

We start out well before the morning 

crowd. Here and there a hiker appears 

out of the semi-dark; we exchange 

good mornings with the elderly Russian 

lady, hands clasped behind her back, 

making her steady ascent. 

Our muscles slowly warm up, just as 

our conversation proceeds gradually – 

first about the best place to buy paper 

goods, the ‘shows’ our second-grade 

girls insist on making every Sunday, a 

new supper recipe. As we ascend, the 

city falls into the backdrop. The 

silhouetted buildings look like nothing 

more than flimsy construction paper 

formations taped up on a burnt orange 

wall. 

Then our talk shifts to loftier matters, 

like our aging parents, belief in 

ourselves after we’ve gotten angry with 

our kids again, the challenges of raising 

teens. We talk about our personal and 

professional goals. As good friends, we 

give each other encouragement and 

some advice, but mostly empathy. 

At the top of the mountain, we pause at 

the same spot to stretch. We gaze at the 

sparkling city lights and the lightening, 

soft blue sky, so clear that we can see 

all the way from downtown LA to the 

Pacific Ocean. The remaining stars still 

twinkle and even the moon glows, yet 

the new day beckons. I remember 

learning that God named each and 

every star in the universe (and there are 
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billions!) and that each has a specific 

purpose. 

So too, with me, I think. He is looking 

out for me at every moment, and each 

of my struggles is meaningful, even if I 

can’t understand how. Because “down 

the mountain,” in the nitty-gritty details 

of life, it’s hard to get perspective. It’s 

easy to be anxious and worried. 

But in these sunrise moments, I feel 

just the tiniest bit of what I imagine 

God might experience all the time. 

At every moment, God sees the whole 

picture of every single thing in the 

universe. He has the Ultimate 

Perspective. When I attempt to look at 

the world with God’s perspective, I 

can’t be so worried. My concerns – 

even the ones that keep me up at night 

– fade in the face of the vastness of 

God’s Reality. His reality is that there 

is a plan and purpose for everything. 

He sees why things need to happen, and 

how those things will, in the end, be 

good. And even now, in actuality, are 

good. 

Even for little me. 

Reluctantly, we take slow steps away 

from the view and start back down the 

mountain. But my steps are lighter 

now, my breath comes easier. The 

people heading up are fully sunlit, 

chatting as dogs scamper by their feet. 

It’s not until late morning that I hear 

the news: Runyon Canyon is closing 

for four months. They need to fix the 

old water pipes and will need to repave 

the canyon. At first, the news doesn’t 

faze me. But as the day goes on, reality 

hits me. 

The closing of the canyon will take 

away something much more than my 

exercise. There’s no other hike nearby 

that parallels Runyon’s steep climb and 

vast perspective. And the perspective 

Runyon gives me. 

For the next few months, I will need to 

find the ‘view from the mountain’ 

elsewhere. 

I don’t have to look far. Right when I 

open my prayer book, I read Adon 

Olam, which means “Master of the 

World.” The first formal prayer Jews 

say each morning describes God’s 

omnipotence, but is also about His very 

personal relationship with each of His 

creations. As we say in the prayer, “He 

is my God.” (Rav Schwab on Prayer, 

p.4-5). 

I can connect to God through the pages 

of my prayer book, or while driving 

carpool, just as much as I can 

experience Him on top of the mountain. 

It’s all perspective. And a good pair of 

hiking shoes doesn’t hurt. 

(www.aish.com)  
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