
   dvb ohbhbg ohznrb vc runtv kfcu ',hjmhb thv vru,v hf tuv gush
rat 'ohrcs vnfu vnf vc uc,fb hsfc tku 'ohbnzv kfk ohfhhav 'ohbuhkg
ausev rvuzv rntnfu 'vagnk vtruv oua vc ohtur ubt iht ,hjyha vpeavc
tuvv kg tzj,tk t,hhruts truphx tuvvs rnts itnu" :kwwzu (:yne wd ekj)
'vru,ca ruphx u,uta rnuta hn :aurhp 'k"fg '"vhjur jph, 'h,te sckc ruphx
ahtv kg kyun if kgu /k"jr 'ujur jph, 'tc sckc ruphx u,ut kg ,utrvk
,t ,gsku 'ohhj hjek ovn ehpvk hsfc ohruphxv uktc ibuc,vk hktrahv

 /vagh rat vagnv
,hhbj rsx ihbg tuv kkfv vzc ohkukf rat ohrcsv uktn sjt 'vbvu     
'vru,c ,arupn vumn oua ohtur ubt iht ohrcsv uktc od hf 'rcsnc ktrah

 /ihbgv vzc ohznrb vnv rat ohhj ,ufhkv vzc ,uruvk vru,v vtca jrfvcu
ubhkg vn oaku 'ub,ut snkk uktv ohcu,fv ohtc vn 'rcsc ubt od ibuc,bu     
euxpc ohtur ubta vn od 'unmg hbpc ouen vhv ycau yca kfk hf ,gsk

?ub,ut snkk ,tz kf tc vn 'o,fhkv rsx lf o,hhbj rsxfa rfzbv
ufkva ,ugxn cwwnv kf hf e"vpxc runtv suxhv p"g 'k"h rapt lrscu      
urcg ,ugxnv uktc kf hf 'ohbck inhx ,uct hagn rsdc uhv rcsnc ktrah hbc

 ',ubuhxb vnfu vnf ktrah hbc t"f kg ohrcug ,ubuhxbv ukt ihgfu,gn ktrahn
utuch otc atrn ifun vhvha hsf ,tz ,gsk ostv kgu 'u,un ouh sg uskuuhv
,ussun,vv vnus ubht hf 'ovc sungk u,kufhc vhvha ,ubuhxbv uktn sjt uhkg
hkcn out,p g,pc iuhxbv uhkg tc ukhtn lfk inuznu ifun ostvaf iuhxbv og
tuv sh,ga ostv ,ghsh hf 'uc kafhvk tuv kukg zt hf 'lfk ifun vhvha
,tz scknu 'ohhaev hbpc sungk ohhapb ,ujuf vbfv hshk uthcn iuhxb rucgk
haue keuh osh kga ohbua ohgmnt unmgk thmnn skubv ,t vtura rjtn
otc lt 'uk hupmv iuhxbvn khkf rypvk unmgk vmg thmnn ohngpku 'iuhxbv
hrv rhvc ouhc ogrf uhkg ohkpubu ,ubuhxb uk ohhupm hf ostv ,gs kg vkg tk

 /ovn kmbvk hsfc ohcurn ohnrk tuv euez ztu ovc ssun,vk ohkfv uk iht
tuv ostv ,t uc vxbn crutv rmhv rat ohaev ,ubuhxbvn sjt vbvu     
hrcsfu 'u,ut ohccxnv ohguy ,gsk vfhanv ,njn ,ntv lrsn vhybv
,uhvk ost ka u,hhrc lrs" :k"vzc c,fa '(t"v u"p ,ugs ,ufkv) owwcnrv
vz rcsu '"u,bhsn habt dvbnf dvub 'uhrhcju uhghr rjt uhagncu uh,ugsc lanb
'uwwj ,ntv in ,uyxk ost hbc ,t rmhv thcn ofrsa ohgmntv ,jt thv
rcj,vk ost lhrm lfhpk" owwcnrv ka uhrcs lanvc tuv lfk vmgvu
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 uh,uct ,hc kg uh,ujpank aht ugxb ifu ovhkdsk ubj if van ,t wv vum rat kff h"bc uaghu(sk-c) - iuhxbv hbpc idnvu xhr,v
ohgarv in ejr,hu 'ovhagnn sunkha hsf shn, ohnfjv kmt cahku ohehsmk
ohhxna ubuak ,ufhrt oa ihhgu "ovhagnn sunkh tka hsf lajc ohfkuvv
tka sckcu hshjh oa cahku ,uhrcsnk ,tmk uhkg vag ostk uk iht ota

 /tuv lurc ouenv jurk ibhta ohpkuxn ,ugs rjt lanh
vhv rcsnca rjtn hf 'runtv ihbgc ubt ohtur vz iuhxbk o"cnrv ,mg ihgn     
rcgn rsdc vhv ouenk ouenn rus u,ut gxn ka ugnanu ',ubuhxbv ouen
',ubuhxbv ukt hbpc xhryvu idnv hvn vzc cu,fv ubk vrun 'uvbank sjt iuhxbn
kfub lhtv ,gsk ubhkgu 'ukt ihgn ,ubuhxb rucgk ubhkg od kyun runtf hf
vru,v ,mg uz v,hv if kgu 'ohbushzv ohnv ub,ut upyah tka sngn ehzjvk
shn, ehzjvk uhkg keuha hsfc uh,uct ouenk lunx ,uhvk iufbk ostv vtrha
kg vrunv wu,hhbj ,gwcf 'iuhxb uk hupmv inzv kg vrunv wugxn ,gwc 'ovhfrsc
lanh uh,uct ,hck lunx ostv vhvhu rjtn hf /ovc ehzjvk uk keb ovc ohbnz
uhkg tucha kd kfc hf 'rmhv hkdn kmbvk uhkgn keuh lfcu 'o,gsk u,gs
rhfh vz hsh kgu 'tk ut uh,uct ,gs og okuv ungn aec,nv sgmv ot ibuc,h
 /u,uxbk .pjv rmhv ,mg tkt ubht tna ut 'lf ,uagk iudv otv ubumr ,uvnc
ouen kfn 'uh,uct ouenk lunx shn, ,uhvk ost kf ,kufhc rcsv ihta ;tu
ka ukt ihgf ov ovh,ughsu ovh,upeav rat ohabt ihc shn, ,uhvk uhkg
ukt og ,jt vrucjc ,uhvk od vzv rcsv kkfcu 'wuycaw ,bhjcc ova uh,uct

 /ovk vrhvb vru,v ,peav rat
rcga sjtn h,gna v,ut ofhbpka tscugv shg, uz vmg vph vnf sgu     
urtab vyhkpk urtaba uhcuren ukt kf hf hk rphxu 'vtrubv vnjknv ,t
ohkumhbv ka ocur rgmv vcrnk hf 'aushj rsdc vhv rcsvu 'o,usvhc oheust
vca ohshrav kfa ,ujpan vhv tka ygnfu ',uumnu vru, kug ovhkgn uerp
ovk rh,uva obhez ,ufzc vku, tuv vz kfa hk rntu 'o,usvhc oheust urtab
o,usvhc ohykucv ukt ihc tkt ohrs uhvh tka uhmkj htmuhn aecn uca vtuum
utr shn,u 'ock juk kg vjpanv hbc kf utab uz vtum 'r,uhc vc oheustu
ouen gucek shn, urjcu 'ohbrap whjcc ov vhcau,a ouenn ejr,vk iufbk
,ujurv kfn ovhkg ihdv ift vz rcs ',unhkac o,usvhc oheustv ihc ocaun
jur 'hrndk ,rjt v,hv urd uc ouenv jura rjtn 'ohnhv i,utc ucaba ,urz
vjpanv hbca ;tu ',urzv ,ujurv uktn vskxu 'vnhn,u vruvy vbunt ka
ohae ohnhc vhjnk vruvyv vbuntv ovk v,hv vnjknv inzc ,ururn vkcx

/o,usvhc ohnhkau oheust okuf ur,ubu 'ukt

aruau suxh (2) cge:cx u,fkvf ,ca ,rhna (1)
j"utc wtsfu (3) d:r, idnk ;kt wxc tcuv v:y vsucgk
(5) zx:t u,fkvf hba y"uh (4) f'yh vrurc vbancu 'ce,

uy:oa u,fkvf hba y"uh (6) t:ur j"ut t"nr
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R’ Elimelech of Lizhensk zt”l (Noam Elimelech) would say:

     “wsgun kvtc hbhx rcsnc van kt wv rcshuw - The words ‘Midbar Sinai’ allude to the humility of Har Sinai, for Hashem

disregarded all the high and mighty mountain peaks and chose Sinai, the lowest of all mountains to give the Torah. But

lest one think that emulating Har Sinai requires one to be painfully low and sad, Hashem wants us to be happy, like the

joy we feel during a holiday. Thus, wsgun kvtcw - a Jew must enter a state of ‘Moed’ - true joy in the service of Hashem.” 

Read “JOURNEY OF FAITH – A Running Commentary on Sefer Bamidbar” 

Get an amazingly clear picture of what’s actually going on in the parasha 

Free download & info: www.menuchapublishers.com/journey-of-faith.html
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A SERIES IN HALACHA

LIVING A "TORAH" DAY

Relevant Halachos for the Yom Tov of Shavuos
Shavuos on Motzei Shabbos: “YAKNEHAZ”. As Chag

HaShavuos begins this Motzei Shabbos, our Sages have given
us an easy-to-remember device (,uch, hatr) to help us
remember the sequence of berachos for the complex Kiddush we

recite on such a Motzei Shabbos. It is a combination of the
Havdalah for the outgoing Shabbos and Kiddush that ushers in
the incoming Yom Tov. It is a five-step tool: YAyin (beracha

on wine), Kiddush (in honor of Yom Tov), NEr (candle),
HAvdala (for Shabbos), Zman (Shehechyanu). This is
commonly referred to as YAKNEHAZ (z"vbeh). Sometimes, it
is a four- step procedure. For example, when the final day of
Pesach begins on Motzei Shabbos and there is no Shehechyanu

beracha, it is then called YAKNEH. There is also an occasion
where it is a six-step process. When the second day of Sukkos

begins on Motzei Shabbos and we add the beracha of cahk"
"vfuxc. In this situation, it is known as YAKNEHAZEL. 

Application. This formula does not apply when Yom Tov is
on Thursday and Friday, and we usher in Shabbos and escort
out the Yom Tov. The reason is because we only escort when
we are leaving a day to go down to a weekday or a  lesser
day, like Yom Tov as compared to Shabbos. (In this case,
Havdala made after Shabbos might be viewed as escorting
out the Yom Tov that was a lead-up to Shabbos.)
Sitting or Standing. There are a number of different customs
regarding whether one should sit or stand, both for Kiddush and
Havdala. The general rule is that a person should do for
YAKNEHAZ as he does for Kiddush the whole year, even if it

`"hily cltyxid jexa d"en z`n 
qhiid cplailw jexa miig zxhr llek y`x

will not be the same as he does for Havdala the whole year (1).
For example, if one normally stands for Kiddush and sits for
Havdala, he should stand for YAKNEHAZ. 
How to do NER. Those who normally make Havdala on a big
braided candle (as is the custom), should not use this type of

candle this week because they will not be able to extinguish it
on Yom Tov and will be forced to let it burn itself out for the full
two days of Shavuos. This is unpleasant as well as unsafe. Since
for Havdala there is a preference, although not an obligation, to
use a double flame which gives off more light, on Yom Tov, many
Gedolim (2) would have someone put two Yom Tov candles (from
the candles which the lady bentched licht over) together for the
beracha of Ner. Other Gedolim were concerned that this might
be a form of extinguishing candles on Yom Tov, and did not do
it this way. For example, R’ Shlomo Zalman Auerbach zt”l
did not bend the candles together because he felt that some of
the melted wax will fall off causing the candles to go out earlier
than they would have. There might be a Rabbinic issur (ihg ,htrn)
which “looks like extinguishing” when after the two flames flare
up into a bigger flame, and then are pulled apart (3). This entire
topic is discussed in Sefer Yom Tov Sheni K’hilchaso (4).
Havdala Cup. The RM”A writes (5) that it is a “Siman

Beracha” to fill up the Havdala cup with extra wine so that it
should pour over the sides. Those who do not do this for
Kiddush, should not do this for YAKNEHAZ (6).
Ladies Drinking. Even though it is customary that ladies do not
drink wine from the Havdala cup, in this case where it is also
the Kiddush cup, ladies do drink the wine.

R’ Chaim Yosef Halevi Friedman shlit’a (Siach Tzaddikim) would say:

    “The custom to eat milk products on Shavuos is based on the fact that milk comes from a cow, and if the person

milking the cow does not use a bucket or vessel to collect the milk, it will simply fall on the ground. Similarly, the

Yom Tov of Shavuos is the time when Hashem sends down from Heaven, all the pipelines of Torah knowledge,

hasmada and toil. If a Jew does not make himself into a vessel to collect these gifts, they simply fall to the ground.”

A Wise Man would say:

    “The Torah is an wohhj .gw - a tree of life. It sustains and protects those who learn and fulfill its words. wvru,w is
B’gematria 611, the same as w,unk tku ohhjkw. In Tehillim, it says: "t ,js rct oheka oh,z ua(ch-cx) "h,gn  - ‘The Lord spoke

one, I heard two’ - a reference to the first two Dibros that Hashem spoke. If you total up the first letter of each word

(a'z'a't's't) it amounts to 613, d"hr, ihbnf. The 613 commandments of the Torah sustain all life.” (Reb Shlomo Breiner) 
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    Although Shavuos is one of the shalosh regalim, it does
not require the same amount of preparation that Pesach

and Sukkos requires. Why? Because Shavuos has no extra
mitzvos other than to REJOICE on this great day! It is a
time to show Hashem where your heart is and how much
you love Him and His Torah! That is meant to be our
focus and as a result, we have no other mitzvos to distract
us from this single, all-encompassing goal! 
    But, as Rabbi Zev Leff shlit’a points out, although we
have no extra mitzvos, we do have certain minhagim - five
customs that are meant to teach us a deeper appreciation of
how to actually acquire the great gift of Torah. The five
minhagim are: Reciting AKDAMOS before laining, eating
dairy food, reading Megillas Rus, decorating the home
with flowers and greenery, and last but not least, staying
up all night to learn Torah! Can you find the common
denominator between all of the above? They reverberate
with the message of toil! AMEILUS! The idea that the
important things in life do not happen in a minute! Real
growth and real spirituality are a process. It takes time and
hard work. This is truly the only way to acquire Torah.

     Let’s explain. Akdamos teach us that before one can learn
Torah, he needs a long and meaningful preface to appreciate
what Torah is! Milk products remind us of the foundation of

life since milk is the first food that a baby is nourished with.
It is because of the milk that this child can grow into a healthy
    

adult. Megillas Rus traces the foundation of Melech

HaMashiach - the obvious goal of the entire world.
Decorating the house with greenery reminds us of the
preparation and hard work that goes into the planting,
sowing, fertilizing and harvesting of food until it becomes
ripe. Staying up all night signifies that Torah comes with
ameilus! Not by eating or sleeping but by pushing oneself to
the limit! Yes, it is a process. It takes time and hard work!  
     We all know that we are living in the INSTANT
generation. Today’s philosophy is, “If something cannot be
had by the press of a button, it is not important!” This, my
friends, is the ANTITHESIS of Torah ideology! Anything
that is truly valuable takes time and a great deal of effort.
This is what the customs on Shavuous are trying to teach us. 
     So as we celebrate this unprecedented day, the greatest
day in Jewish history, and relive Kabbolas HaTorah on this
most beautiful holiday, let us remember HOW we are meant
to acquire the Torah. But let us be sure to fulfill the one and
only mitzvah on this day of truly being HAPPY, truly
rejoicing with the Torah. We must show Hashem how much
we appreciate and are thrilled to be His chosen nation. 

     We must press the “LOVESICK button” for Hashem.
Only by expressing our joy and excitement, which is our
mitzvah, can we possibly understand and internalize the

message of our minhagim - that Torah is worth putting in
the time and toil to achieve! May we all be zoche!

     Shortly before Shavuos, Reb Kalman was asked to serve as a dayan (judge) at a din Torah in Sanz. He agreed to do so

on condition that he would be finished early enough to be able to reach Dzhikov for Yom Tov. The case ended on Erev

Shavuos, and Reb Kalman went to take leave of R’ Chaim Halberstam zt”l, the Sanzer Rav, before departing. R’

Chaim asked him where he was going so close to Yom Tov and Reb Kalman was struck by a thought: “So many

chassidim of the Sanzer Rav are coming here for Yom Tov; how does it look for me to leave now?” He decided that he

had no choice but to remain there for Shavuos. Yom Tov was uplifting and he did not regret his decision to stay in Sanz.

     However, the true chasid that he was, when Rosh Hashana came around a few months later, Reb Kalman followed
his usual practice of traveling to Dzhikov to spend the holy days with his Rebbe, R’ Leizer’l. How shocked he was when
he came before his Rebbe who asked him, “Where were you for Shavuos?” Reb Kalman went pale for a moment before
explaining how circumstances had forced him to spend Shavuos in Sanz. R’ Leizer’l thought for a moment and then
responded, “If so, let the Sanzer Rav provide you with parnassa!” Reb Kalman was shocked by the Rebbe’s remark, and
concluded that R’ Leizer’l was insulted that he had spent Shavuos in Sanz rather than in Dzhikov.
     Four weeks later, on the 3rd of Mar Cheshvan - the day of the yahrzeit of the Heiliger Rizhiner, R’ Yisroel of Rizhin
zt”l - R’ Leizer’l suddenly passed away. His chassidim were heartbroken and did not know where to turn for direction.
     Until that day, the flour business run by Reb Kalman’s wife had been flourishing, thanks to the miraculous sack of flour,
and his family’s situation had greatly improved. However, on the day of R’ Leizer’l’s passing, his wife suddenly noticed
that the supply of flour began to dwindle until after a few weeks, the sack completely emptied. Reb Kalman’s wife then told
her husband about R’ Leizer’l’s beracha, and he now understood his Rebbe’s comment. While R’ Leizer’l was alive, he
would see to it that his chasid had sustenance, but after he would leave this world, his blessing would no longer take effect.
He was hinting that Reb Kalman should accept the Sanzer Rav as his Rebbe, who would continue to assist him. Heeding the
parting wish of his Rebbe, Reb Kalman became a chasid of R’ Chaim Sanzer, and soon after was offered a position as a
dayan in Gorlitz. From then on, his family was provided for with dignity. (Adapted from Gut Voch, Avrohom Barash)    

    

euxgh ;uxk 'vc euxgk uapb rgmh vz kf ogu 'ksu hbg tuvu vru,c exugv hf
oda ';hxuvk ahu) '"vthrev in uvshryha vn uk vhvh tk ratnu 'raugn vc
sunghu 'uraug ,njn tyjvu rnujv rjt lanhh ut vtd,h tka wv uvghhxh

c w,fn s"g vzu 'r,uhc vru,c kusdk kfuh lfcu 'raugv iuhxhbc,,,,rrrrttttpppp,,,,wwww
wwwwkkkkttttrrrraaaahhhhh,kcu vjkmvv 'ah ,ubuhxhb hbas-raugn vnhhek upux" '[t"b ,ut oa] 

ostv grfuh ivhba hsh kg od okut 'tuyjk ostv grfuh ivhba h"ga 'vjkmvv
,uhjku 'v"cevk vcuy rhfn ,uhvk uk hutr vjkmvca 'ohcuy lrsc lkhk

,vcot,vc ,uhjku 'krgv ucck ghbfvk uk hutr vjkmvv h,kccu 'lfk ot
d kct 'lfk,uhbgc vxb,baf 'hfvku 'vjkmvv h,kc iuhxhbn vjkmvv iuhxhb kus

tuva 'lfk ot,vc hju krgv ucck ghbfv 'vcrst tkt 'ubue s"g u,rhcgv tku
v"cevu 'raugc ubhhvs kusdv iuhxhbc cua vxb,h 'ostk iye iuhxhbsungk uvrzgh 

/("wuk ihghhxn rvyhvk tcvws 'lfk ot,vc vhjhu vcuy uk rhfha 'uc od
ohehsm vnf ubhmn hrvs ',uaevk ihtu" '(d"b ,ut oa) c,fu lhanvu     
iuhf 'wufu ohcutfnc uhv ovhnh kf hfv ukhptu 'hbugn vru,v ,t unhhea
lnt ,tu lhct ,t scfw-vru,v ,jycvn r,uh vkusd vbht tb,v ,jycvs
ihaushe wg) uk ihrme,na ohngp vnf ohtur hfv ukhptu 'wlhnh iufhrth ignk
vnhhe,b tka ord vn gsuh hns ',ukhkg ubf,b uku wv ,ugs k-t 'obnt '(:y"k
ut ',tz vjycv vchf tyja rjt tyj ut 'vnak tka vag hkut 'vjycvv
'ubhct ceghc ubhmn ifu 'uezb ord unmgc tuva wufrs ;kx, ost ,kutw
hfv ukhptu 'wlk, rat kfc lh,rnau lng hfubt vbvuw v"cev ujhycva
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ouen v"s wt ,ut ;ux) wvru,v ,fubj rpxk iurjt xrybuewc uh,usut rpuxna
'rhgk rhgn (ihrvgn .rtc-) oa vbhsnc z"yv ubhcr guxbc hvhu" '(ubhcr ifan
ratf ktrahc vru, .hcrvk jubn tmn tku 'ohcr ohnh unuenn ssub vhvu
cuaku ruzjk ujur ,t rhgvu 'u,ubg kf ,t susk ws rfz uk rmvcu 'uapb v,uut
u,kjb kg shdbk uvnhahu 'vkjbv ktu vjubnv kt uvthchu 'ihkup .rt kt
wr iutdv ,rhyp hrjt ohba vzht vz vhvu 'cuck rhgc rat ws og ,ukvenc
kce,bu 'c"h, hra, wc oa rypba ihkcukn o"rvn i,j .gd ouehkt r"c ;xuh
,cak oa usucf ksd,bu 'cuck e"ec n"rku s"ctk z"yv kgc sus ubhcr iutdv
'ck ,cjru raug lu,n 'vsgu kve lu,c jycu yeavc vsucgv kgu vru,v kg
vnhhek upux hbugn vru,v ,t ohhenv kfw k"zj rntn k"z ubhcrc ohhe,bu
ws hbutd ,phxtc sguv hatrn sjt ubhcr if od vhv vba v,utcu 'wraugn

mrt,ufhrtk f"d vfz ubhcru 's"f, ,bac ihkcukc uhsjh usguu,v rat 'ihkup ,u
'vkusdcu vru,c oa cuckc utxf kg ohnh lhrtvu 'vchahc cauhu iez vhvu 'ohnh

/"vkgnv ourc ,uchah hapu,u vru,v hrhst okuf uhv uhbc hbcu uhbc od
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tcrst 'vru, i,n inzc ,ur ,thres 'rnuk raptu" ',ugucav djc ,ur ,khdn
ihnh ycv 'vn,, kt 'vru,v hxpu, hbugc vtr, vtr ot 'rnukf 'vnjb tuv
urnta unfu 'vru,v vkcheaf ,kskusnu vhbg v,hva ,esmv ,ur ,t 'vtru
obnt 'wufu ihruxh hsh kg tkt vru, vb,hb tkws rfzbv rntnc k"z ubh,ucr
vzu 'wraugn vnhhek upux 'hbugn vru,v ,t ohhenv kfwa ',uct ,fxnc ubhba
ohhj v,hrjt hv,u 'v,uks inzc vru,v vkche vkhj,ca 'if od ,urn snkb
,khdn ahr h"arc wg) uypuau rusv kusd zguck ,taba 'kusd raugu gcau
wc ,ur 't"shjrvk wlbt ,nujwc wg) kusd rhagu (wzguc vz imct ypuavwa-,ur
vagh vfu 'kusd raugc ktrah hfkn v"g vnkau sus vhtmtm ,t v,tru '(wt
ohrgymn ktrah hnfj ots 'gcmtc vrun vzu 'hbugn vru,c exugk wv
oafu 'kf curn-o,hrjt cuy kg ujych 'ihruxh curnu hbugn osunhk ,khj,c
,ur ,khdn lfku 'wraugn vnhhek upuxws v"rtc oanu ',esmv ,urc ubhmna

/"ubh,ru, i,n inz-t,rmgs tnuhc ,urek vrntb

      `znr ,khj, 'u"me, znr ;ux ',ur ,khdn ahr) whbugna yuekhwc t,h
'lsnkk 'vru, i,n inzc ,rmgc ,treba ',rmg kmt ,ur ihhbg vn" '(z"me,
j"x erp ohkhv,) rnut tuv ifu 'hbugu ihruxh hsh kg tkt vru, vb,hb tka
;t 'vagr .rtw vz cu,f hbpk uc rntba vn iudfu 'vru, i,n kg rcusn uca]
i,buh odrh,u] wktrah heukt oheukt hbpn 'hbhx vz 'oheukt hbpn 'upyb ohna
'tky uphyt thna ;ut ',ahdr,t tgrt 'lngk t,hhrut t,cvh sfw kthzug ic
iagf ubag vkga hbhx vz-} tbu,ts tbb,f vhbb, ehkx hbhx ihs 'wv ose in
l,cuyc ihf,w '(t"h euxp [wktrahs tekt wv hukg hkd,ts ose in '{iacfv
gpauh [{wd wu ,uct} wvru, tktw wv wcuy ihtuw-] wv cuya 'ubhhvu) woheukt hbgk
oa itf rfzuv ifku 'ihsv ,shnc ung wv dvb,na 'ihruxh kgcu hbg tuva hnk
ka ubucr 'v"cev hbpk vru, vrnt '(ihsv ,shnc vdvbv kg vrunv woheuktw
kct 'ohtd,n uhvh hc ohexug ohrhag ota 'hbug ka ycac hekj i, 'okug

/"ohkpau ohcgr ova ohgsuh ovu hc ohexg,n ov ohhbg ovaf
ivna 'ohhbg hbcc urvzhv 'wufu o,n ujka" '(/t"p ohrsb) trndc t,ht ifu    
'ohn ,treb vru,vu-) "wohcr ohnc ugrzu 'uhksn ohn kzhw rntba 'vru, tm,
thva wohn kzhw 'tuv cu,fv aurhp f"tu 'wohnk ufk tnm kf huvw rntba unfu
'wohcr ohncw vhvh ovka ohksv ka wugrzuw 'ovka ohksv in-uhksnw 'vru,v
hbcc urvzhv" 'i"rv arhpu '([oa t"arvn] ohnfj hshnk, uhvha 'ubhhvu
'ifku) rjt exg ovk ihta 'vru, tm, ivna 'vru, osnkk ks,avk-ohhbg
'"ovhkg vkpa o,gsa 'sugu '(r,uhc vc uksdhu 'hutrf vru,v exgc ugheah
,hbg,) trndc t,htsfu 'wlunb ouenk ,sruhw thva iuhf 'r,uhc vc uksdh ifku
tnm kf huvw ch,fs 'ohnk vru, hrcs ukanb vnk 'hsht rc tbhbj hcr rnt" '(/z
hrcs ;t 'lunb ouenk ihfkuvu vucd ouen ihjhbn ohn vn 'lk rnuk 'wohnk ufk
ukanb vnk 'thgaut hcr rntu /vkpa u,gsa hnc tkt ihnhhe,n iht vru,
ufk tnm kf huvw ch,fs 'ckjku ihhku ohnk-ukkv ihean vaukak vru, hrcs
'wckju ihh rhjn tukcu ;xf tukc urca ufku ukftu urca ufkw ch,fu 'wohnk
hrcs ;t 'ohkfca ,ujpc tkt ihnhhe,n iht ukkv ihean vauka vn 'lk rnuk

c okut /"vkpa u,gsa hnc tkt ihnhhe,n iht vru,wwwwggggsssshhhhuuuuvvvvhhhh    iiiiccccwwwwoa ohrsb) 
ohhbg hbcc urvzhv" 'rjt iputc oa trndv hrcs ,t rthc '(wufu urvzhv oa v"s
tm,a rcsv eujr 'vru, usnkha rjt ohrhag hbca 'aurhp-vru, tm, ivna
uhvhu ousnk, ot ohhbg hbc lt 'ohrjt usnkh ova-ohrjtk ovn vru,v
uhvh ohhbg ova rjtna 'ohrjtk vru, ovn tm, lf rjt zt 'ohnfj hshnk,

/vc xbrp,vk vepxv jehk hsf 'ohrjt ohsnkn
 hshsh hbcu     uuuu""""rrrrbbbb    cccceeeegggghhhh    ccccrrrrvvvv    ssssuuuuccccffffyughnc r,uh ,nhhe,n vru,va 'arhp 

crk cr rnta unfu 'unmg dbgn tuva hnc lf kf ohhe,, tku 'vh,au vkhft
wvhkg unmg vhjna hnc vru, tmn, tkw-wohhjv .rtc tmn, tkw 'tbvf
oac {wufu h,hbvb tk v"s /s"e ,ucu,f} wxu,v uthcv ifu] /t"he ihrsvbx)
uxbfh tka kkp,h 'upud lu,k vru, xbfha kkp,n osta sgwa 'arsnv
'vru, haushj ubnn tmha eujr 'vcrv dbugn ofj 'if otu '([wupud lu,k ohbsgn
haushj uasjha 'rnuk vmur 'vru, tm, ovn-ohdubg, ovk ihta ohhbg hbc lt

/"u"rb uhrcs itf sg 'r,uh okmt ,sxuhn vru,va hbpn 'vru,
cu         wwww,,,,uuuussssddddtttt    hhhhaaaauuuusssshhhhjjjjwwww 'oa ihrsvbx)ddddttttrrrrppppnnnn    kkkk""""rrrrvvvvnnnnkkkktrndv hrcs ,t rthc (

urnta vnn rtucn vz rcs-vhkg unmg vhjna hnc tmn, tk" 'oa ihrsvbxc
hf ost vru,v ,tzw ch,fs 'vhkg unmg ,hnna hnc tkt ,nhhe,n vru,v ihtw
'upud tuva unmg vhjn ratfu ';ud kgc tuv ostv hf 'vz ubarpu 'wkvutc ,unh
'ohhbpud ohdubg,c isg,nu upud vhjn ratfa ',hkfa thva vru,k kuyhc tuv
'rnuk ah vz hpku /"wufu ohfpv ;udvu kfav hf ',hkfav vru,v uc tmn, tk

/whbug ka ycac hekj i,w rnuk vru,v kg 'ukt ohngy hbpn oda
ohhenv kf 'rnut i,buh hcr" '(wy vban ws erp) ,uct ,fxnc t,ht vbvu     

c c,fu '"raugn vnhhek upux 'hbugn vru,v ,twwwwoooo""""ccccnnnnrrrrvvvvkkkk    ,,,,uuuuhhhhbbbbaaaannnnvvvv    aaaauuuurrrrhhhhppppwwww'



6

OO OO
nn nn
bb bb
ee ee hh hh
aa aa ll ll
ff ff oo oo
ff ff
tt tt hh hh
oo oo uu uu
ss ss aa aa
nn nn dd dd
ss ss
oo oo
ff ff SS SS
hh hh oo oo
mm mm
ee ee rr rr

SS SS
hh hh aa aa
bb bb
bb bb
oo oo ss ss

JJ JJ ee ee
ww ww ss ss

-- -- ww ww
ww ww ww ww
.. .. cc cc
hh hh ii ii
cc cc kk kk
ee ee nn nn
ss ss ff ff
oo oo rr rr
ss ss hh hh
aa aa bb bb
bb bb
oo oo ss ss
.. .. cc cc
oo oo mm mm

-- -- TT TT
hh hh ee ee

cc cc hh hh
aa aa rr rr
ii ii tt tt yy yy

tt tt hh hh
aa aa tt tt
ss ss ii ii
mm mm
pp pp
ll ll yy yy
ff ff ee ee
ee ee dd dd
ss ss
&& &&
cc cc ll ll
oo oo tt tt
hh hh ee ee
ss ss
SS SS
hh hh oo oo
mm mm
ee ee rr rr

SS SS
hh hh aa aa
bb bb
bb bb
oo oo ss ss

JJ JJ ee ee
ww ww
ss ss
ii ii nn nn
EE EE rr rr
ee ee tt tt
zz zz
YY YY ii ii
ss ss rr rr
oo oo ee ee
ll ll ww ww
ii ii tt tt hh hh

zz zz ee ee
rr rr oo oo

oo oo vv vv
ee ee rr rr
hh hh ee ee
aa aa dd dd3

CONCEPTS IN AVODAS HALEV FROM R’ CHAIM YOSEF KOFMAN

                                                                                                                                                                                                          

****************************************************************************

    

ktrah hbc ubjh o,uct ,hck ,,tc ukds kg aht /// (c-c)     
     Parshas Bamidbar describes the individual banner
(kds) that was the symbol of each Shevet of Israel. The
symbol of the Tribe of Zevulun was a merchant ship. They

were the original ocean mariners who made their living by
the sea. Thus, their symbol was a ship. The question can
be asked: As we know, Shevet Zevulun supported Shevet

Yissochar, who spent their days immersed in Torah study
and halacha. If Hashem wished the tribe of Zevulun to be
successful in order to earn enough for two tribes, why
didn’t He make life easy for Zevulun? Why couldn’t
Zevulun have a nice, clean job, where they sit behind
desks, make some phone calls, and generate profits?
Instead, they were sailors, traveling the treacherous seas in
unsafe vessels. The category of those who “descend to the

sea” (ohv hsruh) is one of the categories of people that are

required to thank Hashem for saving them (by bentching

Hagomel) each time they return from a trip.
   Shevet Zevulun probably had the most dangerous
profession of any of the tribes. Why wasn’t Zevulun given
a break? After all, he is supporting his brother. Couldn’t he
be given the choicest of jobs? Why did Providence decree
that his lot should be that of a sailor?
    R’ Dovid Feinstein shlit’a (Kol Dodi) cites the
Gemara (/cp ihaushe) which states that the majority of
sailors are pious (ohshxj ocur). Why? Because “there are
no atheists in a foxhole.” In other words, surviving the
ordeals of the sea brings a person closer to his Maker.
Every time a sailor leaves dry land, he puts his life into the
Almighty’s Hand. Sailors see and feel Divine Providence
throughout their journeys. That is why Hashem steered
Zevulun into the merchant marine. He wanted Zevulun to
support Yissochar. He wanted Zevulun to be Baalei

Tzedakah - people who give charity and help others. The
people who are most likely to be Baalei Tzedakah are the
people who see the Hand of Hashem in their livelihood.
      R’ Yissochar Frand shlit’a elaborates on this and
says, business people who have no idea how much they
are going to earn in a certain year or how many clients or
customers will come their way, generally talk about the
“Hashgacha” (Divine Providence) of their success. On
the other hand, people who are salaried and receive the
same paycheck every single week and know from the

beginning of the year exactly how much they will be
earning, are typically less sensitive to the Yad Hashem in

 /// ovk uhv tk ohbcu /// wv hbpk tuvhctu csb ,nhu(s-d rcsnc)

   Why did Nadav and Avihu, the two sons of Aharon,
die? In Parshas Shemini, the Torah describes their deaths

their financial success. They are more likely to think, “I
earn the living” and, “My strength and the might of my

hand made me this great wealth.” (zh:j ohrcs)
      People who are constantly reminded that they are
dependent upon Hashem are generally more generous. So,
precisely because Hashem wanted Zevulun to support
Yissochar, He put him in a type of work where he would
sense Divine involvement in his life on a daily basis. As
such, he will be more generous in his giving of charity.   

 /// cvz hvktu ;xf hvkt h,t iuag, tk(f-f ,una)     
     In Ahavas Chessed, the Chafetz Chaim, R’ Yisroel
Meir Hakohen zt”l suggests that the posuk “You shall not

make with Me any gods of silver or gods of gold.”

prohibits - if only through allusion - turning one’s gold and
silver into gods. Making one’s money into his deity.
     This constitutes an important theme of Shavuos. On this
day, we not only commemorate our reception of the Torah,
but we “celebrate” the fact that we have the Torah. We
rejoice in the knowledge that on this day, we were given
the most precious gift in the world - the Torah - the means
by which we can become Hashem’s treasured and chosen
people. No other asset in the world can possibly mean
more to a person than our gift at Ma’amad Har Sinai.
Wealth must be viewed as the critical means by which we
capitalize on this special privilege, not an end unto itself.
Indeed, the Chofetz Chaim cites a comment in the Yalkut

on Parshas Re’eh associating miserly conduct to idolatry.
One who places all his trust in his property, to the point that
he refuses to assist others, necessarily undermines his faith
in the Almighty. He has truly made gods of silver and gold.
     This explains the relationship between the two titles of
this holiday, "ubh,ru, i,n inz" and “Chag HaBikkurim.”

Shavuos not only celebrates receiving the Torah, but also
marks the festival of the first fruits, when the farmers bring
their early produce to the Beis HaMikdash as an offering.
The farmer thereby declares that, in essence, everything he
“owns” in fact belongs to Hashem and by His grace alone
does he plow, sow and reap. Rather than eating the first fruits
right away, we donate them to the Almighty. By contrast,
we herald Matan Torah by remaining awake through the
night, studying and imbibing as much Torah knowledge as
we can before sunrise. In this way, we remind ourselves

that Torah is, by far, our most precious commodity - much
more even than the first fruits which we donate to hekdesh.

and Rashi there brings a machlokes (/dx ihcurhg) between

Rabbi Eliezer and Rabbi Yishmael. One says that the sons
of Aharon were "icr van hbpc vfkv vrun" - Paskening

“Sinai” means a scholar with an encyclopedic mind, as though he had been present at Har Sinai when Hashem gave the
Torah. An “Oiker Harim” (one who uproots mountains) has a fiery and incisive mind. This is an age-old debate in Jewish
education. Many schools and yeshivos attempt to accommodate both ideals through two distinct tracks of study. Bekius

study is for the purpose of covering ground and increasing a talmid’s exposure to as much of the Talmud or Tanach as
possible. Iyun (in-depth analysis) focuses on one subject and seeks to analyze and understand it from various angles.
      Like many of the greatest Rabbanim in Jewish history, R’ Boruch Ber Leibowitz zt”l was a prodigy at a very young
age. Garnering the reputation of being a genius when your hometown is Slutsk is like being called Sherlock in Scotland

Yard; talmudic greatness was valued in Slutsk. It was home to some of the greatest minds, such as R’ Isser Zalman
Meltzer zt”l, R’ Aharon Kotler zt”l, R’ Yechezkel Abramsky zt”l, and many other great halachic personalities. 
     At the age of 16, the young and innovative Boruch Ber went off to learn in the esteemed Volozhin Yeshiva. Legend
has it that he had a difficult time adjusting to the new curriculum and fitting in with his peers. A mind like R’ Boruch
Ber’s cannot easily be contained. His will to develop new ideas (chiddushim) got in the way of simple steady learning. In
many ways his mind worked in the same way as the mind of his brilliant Rebbe, R’ Chaim Soloveitchik (Brisker) zt”l.
    In his later years, R’ Boruch Ber related something that happened to him in his teens, an incident that marked a turning
point in his Torah learning. He was young and sharp and he found himself devoting most of his time and energy to
learning Gemara in-depth (b’iyun) that he had virtually forgotten the importance of attaining breadth and scope in  in the
Talmud (bekius). One day, while attending a shiur, he asked the rebbi a question, and the latter’s sharp reply took him
totally by surprise. In response to his question, the rebbi shot back at him, “It appears that you are unaware that in this
masechta there is an explicit passage that contradicts what you say. Go and learn, young man!” 
     R’ Boruch Ber took the rebbi’s words very hard. He went home. When he entered the door he burst into tears and
hurried to his room. His mother, hearing his weeping, was worried and frightened, but when she asked why he was crying
he refused to tell her. All he did was mumble to himself, “I am an ignoramus and an am ha’aretz. What will become of me?” 
     Afterwards, lying on his bed and spent from crying, he heard an inner voice tell him, “Return to the Beis Medrash and
dedicate your Torah study. Attain bekius and you will blossom in Torah and become a Gadol b’Yisroel.” 
     R’ Boruch Ber would relate, “When I awoke the next morning, I decided that from that day forward, I would devote
myself exclusively to bekius, to become a ‘Sinai’ in Torah study. I put all my strength into it, learning daf after daf until I
finished the whole Shas. Only afterwards did I return to the yeshivah to hear shiurim. Thanks to this, I became who I am.”
     The Rav of Slutzk, the gaon R’ Meir Feimer zt”l, would often speak with R’ Boruch Ber in learning. When Boruch
Ber reached the age of sixteen, R’ Feimer told him, “You are already a great lamdan, and so it is time for you to go learn
Torah in Volozhin.” R’ Feimer spoke to his parents and arranged for young Boruch Ber to travel to Volozhin. 
    Once there, R’ Chaim Brisker took the young bochur under his wing and developed this burgeoning titan. He helped
hone his unbridled and boundless intellectual power. With time, R’ Boruch Ber became known for his knack of calling
every sevara (logical distinction) into question. As R’ Isser Zalman once proclaimed: “With Reb Boruch Ber, no sevara

is safe!” Ultimately, R’ Boruch Ber’s style was epitomized by precision. He argued that one must speak the answer
clearly or not say it at all. The solution to any Talmudic problem must come from the text itself. No imposed answer
could resolve any challenge adequately. A resolution must resonate with the daf, with the words. In the end, R’ Boruch
Ber incorporated “Sinai” and “Oiker Harim” into one brilliant, over-achieving mind.

    Among R’ Eliezer Hurvitz zt”l of Dzhikov’s staunchest chassidim was a scholarly man named Reb Kalman. He
lived with his family in a small village, studied Torah incessantly, and eked out a meager living. Reb Kalman’s wife
begged him to visit his Rebbe and request a blessing for sustenance, but Reb Kalman was shocked at the idea of
squandering his precious time with the Rebbe on such mundane matters! Finally, after much pleading on her part, Reb
Kalman told his wife, “If you want a berachah for parnassa from the Rebbe, go ask for it yourself!” 
     Needing no further persuasion, she immediately set off for Dzhikov, and poured out her heart to the Rebbe about their
difficult situation. R’ Leizer listened carefully and then instructed her to go home and purchase a sack of flour and start a
flour business. “And what will I do when the sack of flour is finished?” The Rebbe responded by repeating his instructions. 

     Reb Kalman’s wife went home and did as the Rebbe had instructed. She bought a sack of flour and embarked upon
her business, which soon flourished and indeed provided them with adequate livelihood. She noticed that no matter how
much flour she sold, the original sack always remained full; it was quite obviously a miracle from the Rebbe’s blessing. 

    She did not inform her husband of the Rebbe’s “business plan” out of fear that he would be opposed to being provided
for through supernatural means, thus depleting their storehouse of zechusim (merits) for earthly matters.
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would we want to commemorate that set and not the second
pair which were never broken? The answer is because even
though they shattered and became ",ujuk hrca", nevertheless,
they retained their special kedusha, their G-dly holiness, and
were even placed inside the Aron for posterity. They were
not forgotten and should never be marginalized, just because
the second set of luchos were the ones that remained.
     Rav Yosef was emphasizing "tnuh htv" - “that day” as
the day of the giving of the luchos which were broken as
opposed to the luchos which were given on Yom Kippur

and were not broken. Chazal in a number of places
indicate that Rav Yosef became ill and forgot a significant

portion of his learning. The Gemara learns that we must
honor a talmid chacham who forgot his learning from the
fact that the broken luchos were placed in the Aron.
Therefore, Rav Yosef stresses that if it were not for htv"
"tnuh - the day of the giving of the luchos which were
eventually broken, he would be like any other Yosef in the
marketplace, because he knew at that point as little Torah

as the average person. However, due to “that day” of the
broken luchos, which are placed in the Aron and given
honor, he felt different from other Yosefs. He, too, was

honored due to the Torah he once knew, which elevated
and affected him despite his later forgetting that Torah.                                                                                                                                                                                                          

////////// ihbg u,utc ihbgk ihbgnu //////////

    

     Chacham Rabbi Yaakov Abuchatzeira zt”l (1808-1880) served as the chief rabbi of Tafilalet, Morocco, until shortly
before his death. He was an accomplished scholar and kabbalist renowned for his piety, who performed many miracles. His
written works include “Abir Yaakov” a commentary on the Torah, ethical works (most of a kabbalistic nature) and
responsa on Jewish law. His tomb in Egypt is an official antiquity site protected by the Egyptian government. On his
yahrzeit a ceremony attended by hundreds of devotees is held there, many traveling from Israel whenever permissible.
     One day, as Rav Yaakov was passing a seminary for Islamic studies in Tafilalet, his attention was caught by some
men at the front door, who were calling to him. They invited the chacham inside to participate in a religious discussion
that was about to take place. The Rav cautiously consented, for fear that if he did not, he would be accused of insulting
Islam. He was equally apprehensive that the “friendly” invitation was nothing more than a trap. Indeed, his fears proved
to be well-founded, as the meeting escalated into a session bent on belittling and besmirching the Jewish religion. 
     The odds were not in his favor, but Rav Yaakov, who was familiar with the Koran, defended his position skillfully,
with the truth of the Torah. By the time the discussion ended, the ideology of the Muslims was in shreds. Bystanders and
those who came to witness the rabbi being attacked by fellow Muslims, could not help but agree with him to a degree. 
     Of course, this did not sit well with the chacham’s contenders, but they knew that they could not report this encounter
to the liberal and sympathetic local sheikh, Al-Asla, who might take the Jew’s side against theirs. Instead of reporting the
incident to him directly, they delegated three Muslim representatives to report the Jewish leader’s slander of their
prophet Muhammad to the inflexible Sultan of Fez. In this way, they found a way around Sheikh Al-Aslam.
     When news of the ominous meeting reached the Jews of Tafilalet, they ran to Rav Yaakov, and said “Your life is as
precious to us as our own!” They entreated him to ask the kind Sheikh Al-Aslam to send men to defend him - and them.
Rav Yaakov calmed his people, urging them to say Tehillim, emphasizing that the words of King David are “words that
come from the heart.” This was an opportunity for the people to pour out their hearts to Hashem, he told them. 
     Soon news arrived that the same three messengers had accomplished their mission and were on the way back from
Fez with the Sultan’s decree: death to the perpetrator of the slander against the Prophet. The Jews assembled before the
chacham’s house in tears. Suddenly, a single horseman leading two riderless mounts galloped past the knot of Jews in a
cloud of dust, reining in his steed in front of the Islamic seminary. Everyone turned to stare; what was this? 
     They quickly found out. The two absent riders were the messengers who had been sent by the evil Sultan of Fez.
Having almost reached Tafilalet to carry out their terrible mission, two of the assassins had been killed by falling stones
as they passed under the arch in the town’s wall. It was a freak accident but one that was not taken lightly.
     When they heard the news, the town’s Muslim religious leaders believed that this timely misfortune had a direct
connection with the decree against the Jewish chacham, Rav Yaakov, and they decided to leave the tzaddik in peace. 
      Once again, the Jews gathered before the chacham’s house, this time to express their joy at the outcome of the

situation. “It was because of all of you that I was saved,” he told them. He urged them to constantly increase their
chessed, charitable contributions, and say Tehillim because, he insisted, it is the best protection against threats to Klal

Yisroel, and its words are holy words that come purely from the heart!

     What makes a great sage? How does one become an accomplished Talmid Chacham? Breadth or depth? Loads of
knowledge or penetrating insight? In the words of the Gemara (/sh ,uhruv): “What is preferable? hbhx or ohrv reug?”

halachos in front of their Rebbe, Moshe. The other says,
"asenk uxbfb ihh hhu,a" - They were intoxicated upon
entering the Mishkan. However, here, in Parshas

Bamidbar, the posuk provides an entirely new approach as
to the reason for their untimely deaths: /// tuvhctu csb ,nhu"
"ovk uhv tk ohbcu - They died because they did not have
children. The Gemara (sx ,unch) says that Nadav and Avihu
were deserving of death due to the fact that they never took
the time to get married and have children.
         Perhaps one can interpret this in a new light. In the

first posuk of Parshas Achrei Mos, the Torah says that
Hashem spoke to Moshe Rabbeinu, “After the deaths of

Aharon’s two children who came close before Hashem,

and they died.” Why the redundancy? If Hashem spoke to
Moshe ",un hrjt" - after their deaths, then of course "u,unhu"
- they died! The Zohar Hakadosh explains that Nadav
and Avihu died two deaths. One, a physical death, and
two, a spiritual death - since they did not leave over any
children. This may be further understood with the words of
the Baal HaTurim in Bamidbar (yh-s) who writes that the
word "uhju" is found in only two places in Tanach. In
Bamidbar, "u,unh tku uhju" and in Zecharya (y-h): ,t uhju"
"ovhbc. Together with the well-known Chazal: ugrz vn"
"hhjc tuv ;t ohhjc - “Just as his children have life, he too has

life.”  If a person is zocheh to maintain children who follow
in his footsteps, then he is considered alive, continuing to
live spiritually even after a physical death. Thus, the Baal

HaTurim quotes two posukim to teach us that in truth,
"u,unh tku uhju" - a person will continue to live and not die,
only when and if "ovhbc ,t uhju" - he leaves over “lebedika

kinder” - children who live a Torah life, following the path

 teuac tfht ;xuh vnf /// rnt t,rmgs tnuhc ;xuh cr(:jx ohjxp)     
     The Gemara relates that every year, on the Yom Tov of
Shavuos, the holy Amora Rav Yosef would host a festive
seuda and serve expensive delicacies. At the meal, he
would announce, tfht ;xuh vnf ohrd tes tnuh htv utk ht"
"teuac - “If not for that special day (Shavuos), I would be

no different than any other Yosef in the marketplace.” 
    Rashi explains that Rav Yosef was referring to the
amount of Torah that he learned and how it elevated him
on a spiritual level above all the other people - it
distinguished him from all the other men named Yosef

who walked the streets. Many wonder about this statement
and ask how it is possible for a tzaddik like Rav Yosef, a
man who was known for his extreme humility (:yn vyux)
to utter a statement that seems, at least on the surface, to
appear boastful and arrogant? It is unlikely that Rav Yosef
was raising himself up by putting others down - so what

was his
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he blazed forth. Now, we can understand the word "u,unhu"
in Parshas Achrei Mos, and the posuk "ovk uhv tk ohbcu"
in Parshas Bamidbar. Since Nadav and Avihu never
married and bore children, as a result, when they passed
away, they remained dead and did not continue living
through the lives of their children. 

      On the Yom Tov of Shavuos, we read Megilas Rus. If
we build on the previous thought, perhaps we can put forth
the following novel pshat. In perek wt posuk wd, the posuk

states: "vhbc hbau thv rta,u hngb aht lknhkt ,nhu". Elimelech
died and his wife Naomi was left alone with her two sons.
Two posukim later, it says, iuhkfu iukjn ovhba od u,nhu"
"vahtu vhskh hban vatv rta,u. Naomi’s two sons also died
and now she was bereft of her children - "vahtnu" - and
from her husband as well. Why is it necessary to repeat that
she lost her husband? We already know this from two
posukim previously? Based on the yesod we said earlier,
my machshava is as follows: Yes, Naomi did lose her

husband, however, since her children were still alive, she
still felt as if a part of her husband was still living, although
not physically, but spiritually, since her children followed
in the footsteps of her husband. But now that her two sons,
Machlon and Kilyon, also passed away, now she truly felt
that her husband was dead. There was nothing remaining
of him once his children passed away.
    On this special Yom Tov of Matan Torah, the day when
Hashem gave eternal life to His Nation through the Torah,
may we all be zoche to give it over to our children and all
future generations, not only to give them life, but so that it
may keep us alive for ,urus hrus as well!

was his real intention with this statement?
    My machshava here teaches us an important lesson on
how to view Talmidei Chachamim. Thousands of years
ago, Hashem came down on Har Sinai and gave His most
precious gift, the Torah, to Klal Yisroel. What did they do
with it? No less than forty days later, they created the Eigel

and worshipped an idol. Moshe saw what was happening
in the Jewish camp, and immediately threw the luchos

down, splintering them into little pieces. After much
begging and introspection, the Jewish people were
exonerated and Moshe went back up to heaven for a
second set of luchos. He brought these down on Yom

Kippur, and began to teach the nation the laws and
halachos of the Torah. Well, if the luchos that remained
were the ones that came down on Yom Kippur - not

Shavuos - why do we celebrate the holiday in Sivan, and
and not in Tishrei? The first luchos were shattered - why
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

kg"b vesuaho uvyvurho abvrdu gk esua ao anho chnh jrci thrupt czni acugu,' vec"v hbeuo sno

ה    ִמים ִבְלשֹון ַהִמְשנָׁ נּו ֲחכָׁ )ָאבֹות ו:א(… שָׁ   
The Sages taught [this chapter] in the language of the ִמְשנָׁה … 
 How many ִקים בֹות are there in ְפרָׁ  five or six? If you ,ַמֶסֶכת אָׁ
open any ִסדּור with בֹות ת after ִפְרֵקי אָׁ ה ְלַשבָׁ  you will find that there ,ִמְנחָׁ
are six ִקים  However, if you check many of the older printings of .ְפרָׁ
יֹות בֹות you may be surprised to discover that ,ִמְשנָׁ  contains only ַמֶסֶכת אָׁ
five ִקים ר׳ עֹוַבְדיָׁה ) In fact, we find that the standard commentators .ְפרָׁ
א יֹות on all the (ּתֹוְספֹות יֹום טֹוב and ִמַבְרְטנּורָׁ  are not found on the ִמְשנָׁ
sixth ֶפֶרק. What is the reason for this discrepancy? Why is this ֶפֶרק, 
which is called ה א ְדֵבי ֵאִליָׁהּו and is from ִקְנַין ּתֹורָׁ נָׁ  also found] (ֶפֶרק י״ז) ּתָׁ
in ִתי ֶפֶרק ו׳ ה ַרבָׁ בֹות added to [ַכלָׁ  ?ֶפֶרק as the sixth ִפְרֵקי אָׁ
 There are always exactly six weeks, and six תֹות  between ,ַשבָׁ
ם .ְשבּועֹות and ֶפַסח הָׁ  ְשבּועֹות explains that proper preparation for ַאבּוְדרָׁ
begins with learning about ִמדֹות טֹובֹות and diligence in ה  .learning ּתֹורָׁ
This is based upon the well-known ש ה in ִמְדרָׁ א ַרבָׁ ן ג׳) ַוִיְקרָׁ ה ט׳, ִסימָׁ שָׁ רָׁ  (פָׁ
which is encapsulated beautifully by the following oft-quoted words of 
ה :ֲחַז״ל ה ְלּתֹורָׁ ְדמָׁ  and diligence in ִמדֹות טֹובֹות These ideals of .ֶדֶרְך ֶאֶרץ קָׁ
ה ִקים learning are appropriately found in the first five ּתֹורָׁ בֹות of ְפרָׁ  .אָׁ
Therefore, each week leading to ְשבּועֹות we learn another ֶפֶרק. 
 This  would  have left  the  sixth  week,  which  is  the  week 
preceding ְשבּועֹות, the יֹום טֹוב of the giving of ה  of ֶפֶרק without any ,ּתֹורָׁ

its own. It is for this reason that the ַקְדמֹוִנים chose to add an additional 
ה which is devoted to teaching all about the ways of acquiring ,ֶפֶרק  ,ּתֹורָׁ
to be learned on the ת  .ְשבּועֹות before ַשבָׁ
 R’ Elya Lopian ַזַצ״ל once arrived home to find that the 
cleaning lady had just finished mopping the floor. R’ Elya did not want 
to cause her any distress by dirtying the floor that she had just worked 
so hard to clean, so he stood at the doorway of his house, vigorously 
wiping his feet on the doormat to remove any dirt that might have 
been stuck to the bottom of his shoes. 
 But he was not satisfied. He stood on one foot and lifted up 
the  other  to  check  the  sole  of  his  shoe  to  see  if  there  was  any 
remaining dirt. He then repeated the same inspection on the other 
foot. The cleaning lady stood there, amazed. She exclaimed, “In my 
life, I have never witnessed such consideration.” 
ה  ה ְלּתֹורָׁ ְדמָׁ  !ֶדֶרְך ֶאֶרץ קָׁ
 The custom to recite בֹות ת on ִפְרֵקי אָׁ ה after ַשבָׁ  between ִמְנחָׁ
ג is an old one. The subliminal message behind this ְשבּועֹות and ֶפַסח  ,ִמְנהָׁ
however, is a very timely one. Learning ה  requires preparation, and ּתֹורָׁ
the best preparation is learning ֶדֶרְך ֶאֶרץ.  

Adapted from: לקוטי שש (with kind permission from Rabbi Shlomo Schwartz) 

ר ַזַצ״ל ת the ,ר׳ ַאְבָרָהם ָמְרְדַכי ַאְלתֶּ מֶּ ר׳  was born to ,ִאְמֵרי אֶּ
ד ִרְבָקה and ְיהּוָדה ַאְרֵיה לֵײּב בֶּ  ,of Góra Kalwaria ,(Kaminer) יֹוכֶּ
Poland. At the age of 15, he married ַחָיה רָאדעֶּ ְיהּוִדית, 

daughter of  ַֺנח Czarny, with whom he had 8 children. Sometime after her 
ה ,in 1922, he married his niece ְפִטיָרה  Biderman, the mother of פֵײָגה ִמינטשֶּ
his youngest child, ִפְנָחס ְמַנֵחם. He promoted unity among all Jews, and was 
a founder of ֲאגַֻדת ִיְשָרֵאל. He was instrumental in the establishment of  ְיסֹוֵדי
 schools for girls. In 1940, he escaped to ֵּבית ַיֲעֺקב schools for boys and תֹוָרה
ץ ִיְשָרֵאל רֶּ  ֲחִסידּות with several of his sons and began to slowly rebuild the אֶּ
of גּור. Most of his writings were buried in Warsaw. His ר ת ,ֵספֶּ מֶּ  was ,ִאְמֵרי אֶּ
published by his grandson. 

 ו׳ סיון
5626 - 5708 
1866 - 1948 

A ָחִסיד had to travel to Paris on business. 
Before he left, the ִאְמֵרי ֶאֶמת asked him to 
buy  a  certain  brand  of  cigars  for  him. 
Unfortunately, the ָחִסיד forgot about his 
Rebbe’s request. When he came into 
the ִאְמֵרי ֶאֶמת to ask ְמִחיָלה for his 
neglect, the ִאְמֵרי ֶאֶמת explained, “Did 
you think that I wanted the cigars? While 
you   were   in   Paris,   I   needed   you   to 
remember that you are my   ָשִליח. I wanted you to 
keep in mind that you still have a ֶרִבי in Warsaw!” 

TorahThoughts



ת  ָמא: ִהְלכוֹו ִעְנָיֵני ְדיוֹו
ת בוּועוֹו ׁשָ

It’s Not the Grade that CountsLiving   Torahwith 
the

Halacha 
Corner *Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment

ר ה׳ ֶאל ֺמֶשה ְבִמְדַבר ִסיַני  ר א:א(… ַוְיַדבֵּ )ַבִמְדבָּ  
 … in the Wilderness of Sinai ֺמֶשה spoke to ה׳ 
 The wilderness was symbolic of the self-sacrifice needed to 
learn ה ה ,ַזַצ״ל ,R' Meir Shapiro .ּתֹורָּ י לּוְבִלין of רֺאש ְיִשיבָּ  ,ְיִשיַבת ַחְכמֵּ
explains: ה׳ gave ל אֵּ י ִיְשרָּ ה the ְבנֵּ  on condition that they continue ּתֹורָּ
to fulfill its commandments, even if it required self-sacrifice on their 
part. ֲחַז״ל state in the ה ש ַרבָּ ה the :ִמְדרָּ  :was given with 3 things ּתֹורָּ
with fire, with water, and with the wilderness. 
 Fire alludes to the self-sacrifice of ִבינּו ם אָּ הָּ  who was ,ַאְברָּ
cast into the fiery furnace because of his belief in ה׳. 
 Water is an allusion to the extraordinary act of  ַנְחשֹון ֶבן
ב דָּ  Sea of Reeds, to ,ַים סּוף who was the first to jump into the ,ַעִמינָּ
sanctify ה׳’s Name. 
 The wilderness alludes to the self-sacrifice of our ancestors 
who traveled in the desert for forty years with complete faith in ה׳.  
 Sacrificing one’s ability to learn more in order to help a 
fellow Jew in his learning of ה -is one of the highest levels of self ּתֹורָּ
sacrifice for ה    .ּתֹורָּ

∞ ∞ ∞ ∞ ∞ 
 As a tenth-grader in ם הָּ  Shuey maintained ,ְיִשיַבת אֹור ַאְברָּ
only an 85 average, but he made the most of his abilities. His ֶרִבי, R' 
Newirth, was very proud of Shuey’s tireless efforts to grow in his 
learning. 
 A few months into the term, R' Newirth announced that he 
was giving a comprehensive test on the first 3 בלַאט of the current 
א covering the ,ַמֶסֶכת רָּ פֹות ,ַרִש״י ,ְגמָּ ְרִשים and countless ,ּתֹוסָּ  .ְמפָּ
Studying for the exam would be a challenge for a bright boy, and 
quite a formidable one for Shuey. Yet, his ֶרִבי felt it was possible for 
Shuey to score 85, maybe even 90. It would take a good deal of work, 
tremendous effort, and — most of all — a great א  .ַחְברּותָּ
 R' Newirth did not get involved with how the boys chose 
 However, much to his chagrin, he saw that Shuey had .ַחְברּותֹות
chosen to learn with the very weakest boy in the ִשעּור. Had he chosen 
one of the better boys, he would have had a greater chance of 

achieving success; by selecting this particular young man to learn 
with, he was essentially settling for a 70 or so. 
 One day went by, and although the 2 boys seemed to be 
learning seriously, they were focusing only on the א רָּ  On .ַרִש״י and ְגמָּ
the second day the scenario was very much the same. The pair 
learned  earnestly,  but  scarcely  covered  enough  of  the  required 
material to do even reasonably well. Finally, R' Newirth decided to 
call Shuey and find out why he had settled for mediocrity. He made a 
point of complimenting him on his learning. After his initial praise, he 
revealed that he was troubled as to why Shuey had chosen to learn 
with this particular boy. R' Newirth felt that he was selling himself 
short. 
 Sensing the sincerity that motivated his ֶרִבי’s phone call, 
Shuey replied, “ֶרִבי, although I am certainly no genius, I am much 
better in learning than I was in eighth grade. I was extremely weak in 
א רָּ  perhaps the weakest boy in the class. My classmates teased — ְגמָּ
me … You can’t imagine the pain. Then, before a test, one of the best 
boys in the class offered to learn with me. We weren’t good friends, 
and he didn’t need my help to do well. I would be weighing him 
down. I asked him why he wanted to learn with a dummy like me, but 
he insisted. I never felt so good! Although I didn’t do that well, I didn’t 
fail. More importantly, however, I felt very good about myself. After 
years of failure, I finally tasted a bit of success. 
 at that point in time, I accepted upon myself that if ,ֶרִבי“ 
ever there was a boy in the class weaker than I whom I would be able 
to help in learning, I would do all I could, no matter what the cost. 
And ֶרִבי, a good grade on a test is a very small price to pay.” 
 R' Newirth couldn’t believe it! This incredibly sensitive 
young   man   had   used   his   suffering   as   a   means   of   helping   a 
fellow  student.  He  transformed  his  pain  into  another  person’s 
happiness.  He  could  have  done  well  on  the  test;  however,  he 
preferred  to  sacrifice  his  own  good  grade  on  a  test  for  a 
friend’s benefit. 

Adapted from: Touched by a Story 3 (with kind permission from ArtScroll) 

 ספר ח״ח הלכות לשון הרע כלל י׳ סעיף ט׳
*Eli had tried all possible ways to get Dov to stop relating  ָלׁשֹון ָהָרע
about the new boy who was coming to camp this year. Eli recognized 
that Dov would just lash out at him if he told him off; however, he 
would tell anyone he met his negative opinions about the new boy. Eli 
was well liked and feared no one. He realized that he had to stop the 
 that Dov was spreading, even though it might get back to the ָלׁשֹון ָהָרע
new boy that Dov was speaking negatively about him.  
How should Eli go about warning others about Dov’s ָלׁשֹון ָהָרע? 
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: As discussed before, it is best for Eli to tell groups of three or more people, thus 
demonstrating his willingness for Dov to hear what is being said about him. However, if Eli 
is recognized as one who would easily stand up to Dov, then Eli may tell people in groups 
of less than three (and warn them not to tell Dov).  

 One who remained awake learning all night should ask one 
who slept during the night to be מֹוִציא him with the ָרכֹות  בְּ
of כֹות ַהּתֹוָרה ַכת ִציִצת ,ִברְּ ָשָמה ,ִברְּ ָנה and ,ֱאֹלַקי נְּ  .ַהַמֲעִביר שֵׁ

 If one slept in bed for a half-hour during the daytime on 
כֹות ַהּתֹוָרה then one may say ,ֶעֶרב ָשֻבעֹות  .himself ִברְּ

1. How was בַֺּעז related to ָנֳעִמי? Hint: ָנֳעִמי was married to her 
uncle. 

2. Where do we find a reference in ְמִגַלת רּות to wearing special 
clothing designated just for ַשָבת? 

1. They were cousins. ֶּן ַעִמיָנָדב ֶּלְֶּך :had 5 sons ַנְחשֹון ב  ,s father’בַֺּעז ,s father’ָנֳעִמי ,ֱאִלימ
ד״ה מֹוַדע) ַשְלמֹון and ְפלֹוִני ַאְלמֹוִני … – 2:1). 

ְוָרַחְצְת  she began by saying ,בַֺּעז to visit רּות advised ָנֳעִמי explains that when ַרִש״י .2
 ,ִמְצֹות anoint yourself with ,ֲעבֹוָדה ָזָרה wash yourself from ,ָוַסְכְת ְוַשְמְת)י( ִשְמֺלַת)ִי(ְך
and change into ַשָבת clothing… ('3:3 – ד״ה ְוָרַחְצְת ְוכו). 

1. How was בַֺּעז related to ָנֳעִמי? Hint: ָנֳעִמי was married to her 
uncle. 

2. Where do we find a reference in ְמִגַלת רּות to wearing special 
clothing designated just for ַשָבת? 

1. They were cousins. ֶּן ַעִמיָנָדב ֶּלְֶּך :had 5 sons ַנְחשֹון ב  ,s father’בַֺּעז ,s father’ָנֳעִמי ,ֱאִלימ
ד״ה מֹוַדע) ַשְלמֹון and ְפלֹוִני ַאְלמֹוִני … – 2:1). 

ְוָרַחְצְת  she began by saying ,בַֺּעז to visit רּות advised ָנֳעִמי explains that when ַרִש״י .2
 ,ִמְצֹות anoint yourself with ,ֲעבֹוָדה ָזָרה wash yourself from ,ָוַסְכְת ְוַשְמְת)י( ִשְמֺלַת)ִי(ְך
and change into ַשָבת clothing… ('3:3 – ד״ה ְוָרַחְצְת ְוכו). 

 Questions    weekof רש"י
the



לע״נ ר׳ משה בן הר׳ טוביה  הלוי זצ״ל

FocusonMiddos

Sage Sayings
While hosting the ִאְמֵרי ֶאֶמת, R’ Yosef Chaim Sonnenfeld 
 honored him by asking him to sit on a comfortable ַזַצ״ל
armchair. The ִאְמֵרי ֶאֶמת politely declined, quoting ֲחַז״ל, 
ל ַמה ֶשאֹוֵמר ְלָך ַבַעל ַהַבִית, ֲעֵשה, חּוץ ִמֵצא!“  Everything — כָּ
your host requests, you should do it, except if he asks 
you to leave. —  בֹוד ִאיז גֹוֵרם ַא מֶענטש ַאווֶעקצּוגֵײן פּון דֶער כָּ
 ”!Honor causes a person to leave this world — ווֶעלט

Source: Mishpacha  

UnderstandingDavening
…ְזַמן ַמַתן תֹוָרֵתנּו   

The time of the giving of our Torah... 
ה  נָׁ יֹום   is  a  one-day  רֺאׁש  ַהׁשָׁ
א) טֹוב  therefore, we refer to it ;(ִמְדאֹוַרְיתָׁ
[in ְׁשמֹוֶנה ֶעְשֵרה] as ה יֹום ְתרּועָׁ , the day of 
blowing. ֶפַסח is called ֵחרּוֵתנּו ְזַמן , the 
period of our freedom, since the יֹום טֹוב 
is celebrated over a period of a week. 
Since בּועֹות  in 2)  יֹום טֹוב is a one-day ׁשָׁ
ָאֶרץ  יֹום why don’t we refer to it as ,(חּוץ לָׁ
ֵתנּו נָׁה similar to ,ַמַתן תֹורָׁ  Based ?רֺאׁש ַהׁשָׁ
on the ם הָׁ ֵגן ַאְברָׁ  ד׳ ,(או״ח תצ״ד, א) מָׁ
planned to give the ה  on the 6th of תֹורָׁ
ן  added an extra day ֺמֶׁשה ,however ;ִסיוָׁ
and the ה  was in fact given on the 7th תֹורָׁ
of ן בּועֹות The day of .ִסיוָׁ  is therefore ׁשָׁ
referred to as the period of ה  ,ַמַתן תֹורָׁ
since the actual giving of the ה  תֹורָׁ
happened the next day. 

 Although every ת בָּ  is a special ֶעֶרב שַׁ
time to learn ה ה there is a special ,ּתֹורָּ  to ְסֻגלָּ
learn on the ת בָּ בּועֹות before ֶעֶרב שַׁ  For the last .שָּ
48 days all of ֵאל ל ִיְשרָּ  has been counting each ְכלַׁ
day of the ה  to show their love for the ְסִפירָּ
giving of ה  We have the special opportunity .ּתֹורָּ
to enhance the upcoming ת בָּ  by יֹום טֹוב and שַׁ
greeting ת בָּ  with our most precious gift…the שַׁ
learning of ה   .ּתֹורָּ
 The International Pirchei ת בָּ  ֶעֶרב שַׁ
contest: During the weeks leading up to  ת לַׁ בָּ קַׁ
ה ּתֹורָּ ח and until הַׁ ת ֹקרַׁ שַׁ רָּ ת פָּ בָּ  learn at least 45 ,שַׁ
minutes before ה ת every ִמְנחָּ בָּ  in either ,ֶעֶרב שַׁ
your ה ש or local ְיִשיבָּ  Each week that .ֵבית ִמְדרָּ
you learn for an hour or more will   be 
considered another entry into the raffle. 
 The basic rules: There is no specific 
 to learn and you can even review your ִלּמּוד
ְרּגּום ד ּתַׁ א ְוֶאחָּ ִים ִמְקרָּ  However, if you can .ְשנַׁ
arrange for a group, and you have a ִשעּור to 
learn ת בָּ ת especially about ,ִהְלכֹות שַׁ בָּ ת שַׁ  ,ִקּדּושַׁ
you will receive an extra chance in the raffle 
each week that there is a group with a ִשעּור. 
This contest is open for all ages up to 12th 
grade.  
 If you are interested in joining this 
program, please send in your fax signed by a 
parent by Monday 2:00 pm to 718 506 9633. 
Please include your name, grade, ה  city ,ְיִשיבָּ
and state. Please include your contact and fax 
number, and your name will be entered into 
another drawing for a beautiful set of  אֹות ִמְקרָּ
ִשים  !ְּגדֹולֹות חּומָּ

Dear Talmid, 
 As a young חּור  'R ,בָּ
Avrohom Mordechai Alter ַזַצ״ל, 
the ִאְמֵרי ֶאֶמת, had a large library 
of ִרים  After he married, he .ְספָּ
added more and more ִרים  to his ְספָּ
already overflowing collection. 
Bookcases were built and shelves 
added and, in time, the library of 
the Rebbe of Ger was considered 
one  of  the  most  famous 
throughout Poland. The Gaon R' 
Menachem Ziemba הי"ד said that 
there was not one ֵסֶפר in the 
enormous  library  in  which  the 
Rebbe was not conversant. In fact, 
most ִרים  had marginal notes in ְספָּ
the Rebbe’s handwriting.     
 When the ִאְמֵרי ֶאֶמת was 
asked to become Rebbe after the 
ה  ,ְשַפת ֱאֶמת of his father, the ְפִטירָּ
he refused. He had no wish to 
leave the learning in his library. 
Eventually he capitulated, and in 
1905 gave his first tisch on בּועֹות  .שָּ
It was not long before the ֲחִסיִדים 
realized that the new ַאְדמֹו״ר was 
bent on introducing radical new 
changes in their established way of 
life.   
 One of the first נֹות  the ַתקָּ
new Rebbe of Ger took a stand 
against was the tendency to daven 

late, past ה  He made a .ְזַמן ְתִפלָּ
נָּה  that davening must only be ַתקָּ
during ה  in all Gerrer ְזַמן ְתִפלָּ
shteiblach. One sincere ִסיד  cried חָּ
to the Rebbe that he could not 
perform          his          extensive 
pre-davening preparations with 
this new rule about keeping to  ְזַמן
ה  and his davening was now ,ְתִפלָּ
lacking its true ַטַעם, flavor.  
 The Rebbe answered that 
in ִפּטּום ַהְקֺטֶרת it says that if they 
would add even a tiny amount of 
honey to the mixture of ְקֺטֶרת, the 
smell  would  be  too  great  for  a 
human to bear. If so, asks the 
א  then why was it not ,ְבַרייתָּ
added? The answer is, the ה  תֹורָּ
forbids honey to be offered up to 
ֲעבֹוַדת  Obviously, enhancing our .ד׳
 in a way that is contrary to the ד׳
ה of the ִמְצֹות  ,would smell foul תֹורָּ
no matter how good a scent it 
seems to produce. ד׳ runs the 
world and He knows what He 
wants and what is best for us. 
 My ַתְלִמיד, often what 
appear to be “beautiful” ִמְצֹות are 
not so “beautiful.” Pushing others 
away in order to get to your seat is 
just one example. Can you think of 
others?     

 ֶרִבי Your  ,ְבְיִדידּות 
Story adapted from: The Yated Ne’eman 

The 2nd International ֶעֶרב ַׁשָּבת 
Learning Program
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Rav Moshe Aharon would often daven in the 
old Shaarei Chessed shul in Yerushalayim.

R’ Moshe Aharon went to the sofer. He was 
told that it would be difficult to have them 

ready on the same afternoon.

The owner of the tefillin came to pick them 
up, but Rav Moshe Aharon was not home. And 

then the man forgot about them...

R’ Moshe Aharon gave the tefillin to the 
family member who answered the door.

The person was honored with the request...

The next day the man found the tefillin bag on his 
dining room table. When he got to shul and took 

out his tefillin, he saw the new retzuos. After 
davening he went over to Rav Moshe Aharon...

Later, this man came and told Rav 
Moshe Aharon’s children the story 
as they sat shivah for their father.

ח‘ אדר  1998 - 1926  5758 - 5686

R’ Moshe Aharon Stern זצ״ל was born in New York to R’ Yomtov Lipman and Esther Stern. 
His mother was ר׳ יעקב יֹוסף Herman’s daughter (of “All for the Boss”). From his youth, 
he learned in ישיבה ּתֹורה ודעת. he became very close to R’ Shraga Feivel Mendlowitz and 
R’ Reuven Grozovsky. At the age of 18, he traveled to ארץ ישראל to learn in the Kamenitz 
 in מגיד שעּור where he remained for the rest of his life. Eventually, he became a ,ישיבה
the ישיבה, and then the משגיח. He became very close to R’ Elya Lopian זצ״ל, R’ Chatzkel 
Levenstein זצ״ל and the Brisker Rav זצ״ל. He traveled to many countries and inspired 
people with his warm and unique מּוסר. Several of his shmuessen are found in מאׁש תם 

(Feldheim).

Those retzuos 
(tefillin straps) look 

posul. To tell the man might 
hurt him. I’ll ask to borrow 

his tefillin, and explain I 
have some issue with my 

retzuos...

Rebbi, please use my 
tefillin, but on one condition: 
Rebbi should not come up the 

2 steep flights of steps to my 
apartment to return them. I’ll 
pick them up from your home.

Fine -- we 
have a deal!

Rebbi, I 
apologize that Rebbi 

shlepped up to my home. 
And I  wish I had been told 

there was a problem with the 
retzuos. Please, the least I 
can do is to pay Rebbi for 

the new retzuos.

I didn’t want 
to hurt your 

feelings. Sure, 
you can pay me. 

The retzuos 
cost...

Interesting… the 
sofer told us the same 
story. He said my father 

paid more than 11/2 times the 
regular price.

Oy! That is 
amazing! I must pay 
you the difference 

immediately.
Please don’t. 

This is one of the 
receipts my father 

obviously wants to take 
with him.

I am willing 
to pay extra, 

but I need them 
urgently.

It’s almost 
ten... I’ll knock 
lightly on his 

door.

I can have them ready 
by four, but I will need to 

work overtime. My overtime charge 
is around 11/2 times the regular price 
of retzuos, and then the Rav will 
still need to pay for the retzuos. 

Does the Rav want to pay so 
much?It’s fine. 

Here’s my 
check...

Learning from our Leadersבס״ד Pirchei Agudas Yisroel of America

For any inquiries or comments please feel free to call 347-838-0869   •   Illustrated by: Yishaya Suval  www.leilshishi.com
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Shabbos: Ta’am HaChaim  

Bamidbar-Shavuos 5776

Peace through the actions 

of the wicked 

Introduction 

This week I was discussing with a friend 

of mine the name of the leader of the 

tribe of Shimon, Shlumiel Ben 

Tzurishaddai, whose name is mentioned 

in this week’s parashah (Bamidbar 2:12). 

I mentioned that the Ohr HaChaim 

(Bamidbar 7:36) writes that one possible 

reason that he was thus called was 

because his name alludes to the fact that 

shileim lo Keil al cheit Yosef vayeesof 

oso bamishmar, HaShem paid Shimon 

back for selling Yosef, by having 

Shimon locked up [when the brothers 

met Yosef for the first time]. 

Alternatively, writes the Ohr HaChaim, 

he was thus called because sheshileim 

HaShem bimaasei Zimri tzuri Shaddai, 

i.e. HaShem had Zimri killed by 

Pinchas, and HaShem’s wrath was 

appeased, and HaShem amar likilyono 

dai, HaShem allowed the destruction to 

cease.  

Why would Zimri merit being called 

Shlumiel, which contains the name of 

HaShem? 

The interpretations of the Ohr HaChaim 

should lead one to wonder why Zimri, 

who was a sinner, merited having the 

Name of HaShem, which is Shalom, 

contained in his name. What is even 

more noteworthy is that Pinchas was the 

one who killed Zimri and brought an end 

to the plague that had been catalyzed by 

the act of Zimri who sinned when he had 

a relationship with Kazbi, the Midianite 

woman. Regarding the reward for 

Pinchas, it is said (Bamidbar 25:12) 

lachein emor hinini nosein lo es brisi 

shalom, therefore, say: behold! I give 

him my covenant of peace. Thus, 

Pinchas earns a covenant of peace, 

whereas Zimri is known forever as 

Shlumiel. How are we to understand this 

phenomenon? 

Through Zimri, HaShem’s Name was 

restored  

To understand why Zimri is referred to 

as Shlumiel, it is worth examining the 

act that Zimri performed and its 

devastating effect on the Jewish People. 

The Gemara (Sanhedrin 106a) states that 

Balaam suggested to Balak that since the 

G-d of Israel despises immorality, they 

should cause the Jewish People to sin 

through immorality and then HaShem 

would become angry with the Jewish 

People. Balak had the Moabite and 

Midianite women sin with the Jewish 

People, and HaShem was prepared to 

annihilate the Jewish People. Zimri 

fueled the flames by sinning with Kazbi, 

and Pinchas stepped in and killed Zimri 

and Kazbi, thus appeasing HaShem’s 

wrath. In a simple sense, Zimri caused 
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HaShem to become angry, and Pinchas 

appeased HaShem’s wrath. On a deeper 

level, however, Pinchas was rectifying 

the breach that was manifest amongst the 

Jewish People through the sin of 

immorality. It is said (Mishlei 6:32) 

noeif isha chasar leiv, but he who 

commits adultery is lacking an 

[understanding] heart. This verse can 

also be interpreted to mean that one who 

commits an immoral sin causes a 

deficiency in the heart of the nation. 

Thus, whereas Zimri was bent on 

breaching the unity of the Jewish People, 

Pinchas was set on mending the breach 

and allowing the Jewish People to once 

again become unified with HaShem. 

Perhaps it is for this reason that Zimri 

was referred to as Shlumiel, as through 

his actions, HaShem allowed Pinchas to 

bring about unity amongst the Jewish 

People. When wicked people exist in the 

world, it appears that the Name of 

HaShem is not complete, as we find 

regarding Amalek that the Medrash 

(Tanchumah end of Ki Seitzei) states 

that as long as Amalek is in existence, 

HaShem’s Name is not complete. Thus, 

when Pinchas killed Zimri, he allowed 

for HaShem’s Name to become 

complete again.  

The Shabbos connection 

Throughout the week we struggle with 

issues of strife and discord, and it is only 

with the onset of Shabbos, which is 

called Shalom, peace, do all harsh 

judgments depart, and then we can truly 

experience peace and tranquility. 

HaShem should allow us to overcome 

our differences with others and bring us 

true peace. With the proper observance 

of Shabbos, we will merit that HaShem 

will bring us the Final Redemption, 

speedily, in our days. 

Shabbos in the Zemiros 

Shimru Shabsosai 

The composer of this zemer is Shlomo, a 

name formed by the acrostic of the first 

four stanzas. Nothing definite is known 

about him, although some speculate that 

he was the famous Shlomo ben Yehudah 

ibn Gabriol. The zemer concentrates on 

the requirement to honor the Shabbos 

with culinary delights and closes with 

the assurance that the observance of the 

Shabbos will herald the final 

Redemption.  

ם, ַהּקֹוֶנה ִעם ְוִחְשבּו ר ָאכֹול ְלַשלֵּ ְוהֹותֵּ , reckon 

accounts with the Master, Who repays 

what you ate and what you left. One 

interpretation of this passage is that one 

should prepare an abundance of food for 

Shabbos and not be concerned that there 

will be leftovers, as HaShem will put it 

on “His account.” Alternatively, the 

passage means that HaShem will reward 

the Jewish People with even more than 

they spent. We can suggest a third 

explanation, that this a command to eat 

and leave over, as it is said that one 

should make extra food for Shabbos to 

eat during the weekday, as the Shabbos 

food permeates the weekdays with its 

holiness. 
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Shabbos Stories 

The enthusiasm of youth 

Rabbi Mordechai Kamenetzky writes: A 

number of years ago a dear friend of 

mine, I’ll call him Dovy, received a 

knock on the door of his home in 

Pittsburgh, Pennsylvania. A 

distinguished looking man stood at 

Dovy’s door. The stranger had a beard 

and looked at least ten years older than 

Dovy. He appeared to be either a Rebbi 

in a Yeshiva or a leader of a 

congregation. Dovy went for his 

checkbook.  

“I just came to your home to say thank 

you,” he said gratefully. “Thank you?” 

asked my friend in astonishment. “I 

don’t even know who you are! In fact, I 

don't even think I ever saw you in my 

life!” “Let me explain,” said the visitor 

in a clear and reassuring tone. “About 

fifteen or twenty years ago, you must 

have been no more than ten, I visited 

Pittsburgh. At that time, I was totally 

non-observant. I was facing many paths 

in my life. I lacked vision and direction. 

I explored returning to my roots, but I 

was not moved. Then I met you.”  

Dovy looked at him incredulously. 

“Me?” He thought. “What do I have to 

do with this rabbi? And besides I was 

only about ten years old at the time.”  

The Rabbi continued as if he read 

Dovy’s mind. “You were about ten years 

old and returning from a ball game. Your 

tzitzis were flying in every direction and 

beads of sweat were still on your face. 

And you were running.  

“I stopped you to ask where you were 

going. You told me about Mincha, we 

spoke about what you were learning in 

your school. To you it was just the way 

of life, normal routine, but to me I saw 

something else. I saw a pure enthusiasm 

for everything Jewish from prayer to 

Talmud. All from a ten-year-old-kid. I 

asked for and made a note of your name.  

“I left college to study in Israel. I did 

well. I am now a teacher in an Israel 

yeshiva. All these years I made sure to 

remember to thank the little kid whose 

little acts made the biggest impact on my 

life. You taught me something that no 

teacher had taught me until that time!” 

Torah Study - Pleasure or 

Responsibility  

Rabbi Eliyahu Hoffman writes: Perusing 

the Yahrtzeit section of an old 

“HaModia,” I came across the following 

exceptional description of the Yeshiva 

established by HaRav Yehuda Rosner 

Hy”d, Rav of Szekelheid. While 

meritorious in its own right, perhaps it 

will shed light on a section of this 

week’s parasha as well:  

HaRav Rosner opened a yeshiva in 

Szekelheid, which he headed throughout 

his years there. Although he was 

eventually offered rabbinical positions in 

larger towns such as Uhel (Ujehly), he 

refused them on account of his yeshiva. 

Szekelheid had only 120 Jewish 

families, and that allowed the Rav to 
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dedicate most of his time and attention 

to the yeshiva, which ultimately grew 

until, in the 1930’s, it housed over 300 

bachurim.  

R’ Yehuda ran the yeshiva almost 

singlehandedly, serving as Rosh Yeshiva 

(dean), mashgiach (supervisor), maggid 

shiur (teacher), and administrator. His 

Rebbetzin too assisted him devotedly, 

running the yeshiva kitchen, and adding 

a motherly touch for the bachurim where 

it was needed. The yeshiva was always 

strapped for funds, and making ends 

meet was always on R' Yehduah’s mind. 

Often there was not enough money to 

pay for Shabbos meals for the boys; 

HaRav Rosner’s solution was to take the 

money needed out of his personal salary 

as town rav. His talmidim recall that 

when his only son married, and received 

a dowry of 100,000 lei, the money was 

used to cover the yeshiva’s deficit.  

Yeshiva in Szekelheid began at 4:30 

a.m., when the vecker would go around 

the small town waking up the bachurim 

at their various lodgings. Sometimes the 

rav would surprise the bachurim by 

conducting an early- morning inspection 

to assure all had arisen.  

Meanwhile, the Rebbetzin was already 

busy cooking breakfast for the students. 

Anyone not coming to yeshiva on time 

was not entitled to breakfast, unless of 

course they were sick, in which case 

warm, nourishing meals were sent to 

their rooms.  

The learning at the yeshiva in Szekelheid 

was intense; tests were given every day 

or two. On Mondays, Tuesdays, and 

Wednesdays, HaRav Rosner delivered a 

shiur iyun (in-depth lecture) in the 

mornings and a shiur bekius 

(comprehensive lecture) in the 

afternoons. The shiur bekius progressed 

at the prodigious rate of three blatt a 

week.  

On Friday, Shabbos (no days off!) and 

Sunday, the bachurim studied Chumash 

with Rashi, along with Orach Chaim and 

Yoreh Deah (two sections of Shulchan 

Aruch, the Code of Jewish Law), on 

which they were tested Sunday evening.  

Every Thursday, a notice was posted 

with a page of Gemara that the boys 

were obliged to cover on their own, in 

order to encourage independent study. 

On this too, they were tested, to ensure 

that they were attaining a true 

understanding of the underlying issues, 

and to verify that the bachurim were 

using their time efficiently.  

Testing was taken very seriously at the 

yeshiva. All bachurim were tested, 

although among the advanced bachurim 

only one boy was tested each week. 

Since the boy to be tested was chosen by 

lottery immediately before the test, every 

boy in the advanced group always 

needed to be prepared. The rest of the 

boys were called in to the rav four boys 

at a time, according to a list he had 

prepared. He would ask them questions; 

those who were clearly fluent with the 

material were sent off at once, while a 

weaker student might be held for 

additional questioning to determine 

where he was lacking, and what needed 
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to be reviewed. All this contributed to an 

intense atmosphere that was felt by 

every bachur in the yeshiva.  

Each bachur was assigned a card, on 

which the rav would write the results of 

each exam. At the end of the semester, 

the rav would write each boy a letter, 

along with a copy of his card, 

summarizing his achievements. The 

most advanced students often received 

an approbation designating them as 

“chaveir” or “moreinu” - titles of 

distinction. One would be hard pressed, I 

believe, to find present-day yeshivos 

where testing and examination is taken 

so seriously and with such intensity. 

(www.Torah.org) 

Shabbos in Halacha  

Opening Food Packages 

 

A. קורע -Tearing 

 

It is an Av Melacha to tear any soft 

material in a constructive manner, Thus, 

tearing cloth, leather, cardboard, paper, 

plastic, or any such material (in a way 

which improves the usefulness of the 

item) is a transgression of the melacha of 

 .tearing :קורע

 

Tearing in a destructive manner is 

forbidden by Rabbinic Decree. The 

Sages, however, made an exception to 

this rule and allowed one to tear in a 

destructive fashion in order to obtain an 

item needed for the Shabbos meals. 

Thus, tearing open a bag, wrapper or 

cardboard box, even to remove food, is 

forbidden unless the packaging is 

damaged in the process.  
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By Rabbi Meir Orlian

I opened the 
w i n d o w s , 
not noticing 
that my 

friend’s speakers were on the windowsill. 
The wind knocked over the speakers and 
they broke.
Q: Am I obligated to pay for the 
speakers?
A: This week we will address whether you are 
liable for damage caused directly by the wind. 
[Next week iy”H we will address a case where 
the wind blew on a curtain, which knocked 
down the speaker.]
The Gemara (Sanhedrin 77b) discusses 
one who removes a plug in a dam and 
consequently water rushed in and killed 
someone. The Gemara states that if the 
person died from the initial rush of water 
(koach rishon), the one who removed 
the plug is accountable. If it was the 
subsequent flow of water rather than the 
initial rush that killed the victim, the person 
who removed the plug is not subject to 
punishment in beis din since the murderous 
act is considered indirect (grama).
There is a disagreement whether the same 
principle applies when removing a plug 
damages property. According to some, 
the same principle applies, and if property 
is damaged from the initial rush of water, 
the one who removed the plug is liable. 
If the property was damaged from the 
subsequent flow of water, the damage is 
indirect and the one who removed the plug 
is not liable (Tosafos, B.K. 4b, d.h. V’eima). 
Others distinguish between murder and 
damages. Regarding murder, there is 
a technical exemption from the death 
penalty if the victim did not die from 
the initial rush of water. Even though it 
was likely that the victim would die, the 
subsequent flow of water was not the direct 
act of the murderer. Regarding damages, 
since the resulting damage was inevitable, 

"Shavuos is here!” Rabbi Dayan announced to a group 
of tenth-grade students. “Someone has sponsored $50 
gift certificates at the sefarim store for those who learn 
the entire night!”

The students looked at each other approvingly. Many planned to learn through the 
night anyway, but the incentive confirmed their plans. 
“I have to point out,” added Rabbi Dayan, “that the stipulation is not just to stay 
awake, but to learn! It is written regarding Rosh Hashanah that one who sits idle is 
like one who is sleeping” (M.B. 583:9).
The students arranged to learn together as a group and keep each other awake 
through the night.
Dovid rested on Shabbos, and planned to learn much of the night with his chavrusa, 
Boaz. He managed to fight his tiredness till 3:30 a.m., but toward morning collapsed 
into sleep. Boaz tried unsuccessfully to rouse him.
“Too bad,” Boaz sighed. “I’ll continue on alone.”
Just then, somebody spilled a cup of hot tea on Boaz, and his arm got burned. A 
Hatzolah member rushed him to the bathroom to place the arm under cold water 
and then sent him home to pack it with ice.
After Shavuos the students came to get their gift certificates from Rabbi Dayan. “It 
seems that almost all of you had the privilege of learning all night,” he said proudly.
After everyone else left, Dovid and Boaz approached Rabbi Dayan. “We tried our 
best to learn all night, but uncontrollable circumstances (oness) prevented us,” 
David said. “I napped in the afternoon and valiantly tried to keep awake, but sleep 
overpowered me.”
“Someone spilled boiling tea on my 
arm and I had to go home,” added 
Boaz. “You taught us that ‘oness 
rachaman patrei — one is not liable 
for uncontrollable circumstances’ 
(B.K. 28b). Shouldn’t we be entitled to 
gift certificates?”
“You are not rightfully entitled to gift 
certificates,” answered Rabbi Dayan. 
“A claim of oness does not apply here.”
“Why not?” asked Dovid.
“First, the Shach (C.M. 55:1) qualifies 
that only a rare or unusual occurrence 
is grounds for claiming oness, but not 
a common one, which should have 
been addressed in the agreement,” 
replied Rabbi Dayan. “For example, in 
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wind damage

part i

If you sign an agreement, 
you are bound by its terms 
even if you do not fully 
understand what it says, 
such as portions written in 
a different language or in 
fine print.
For more information please speak 
to your Rav, or you may contact our 
Business Services Division at: 
phone: 718-233-3845 x 201
email: ask@businesshalacha.com
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the mazik (damager) is liable, even though 
it was somewhat indirect (garmi — indirect 
damage that is inevitable and thus one is 
liable) — (Chiddushei HaRan, Sanhedrin 77b; 
Imrei Binah, Shabbos 27).
This debate, however, is limited to cases like 
the dam where the water that will damage 
is already present and will certainly pour 
through upon removal of the plug. Liability 
for damage caused by wind depends on 
what occurred. If the wind was blowing as 
one opened the window and immediately 
knocked over an object, it is similar to 
the case of the plug on the dam, and he 
is liable. If the wind was not blowing when 
one opened the window, and the damage 
occurred later when the wind started 
to blow, the damage is indirect and the 
one who opened the window is not liable 
(Mishpat Hamazik 12:39). 
In this circumstance, the damage is not 
even categorized as garmi, since one of the 
conditions for damage to be categorized 
as garmi is that the damage occurs 
immediately and it must result from the 
object the mazik touched (see Gra 155:131; 
Ulam Hamishpat; cf. Shach 155:22). In 
this case, since the wind did not blow 
immediately and it was not opening the 
window that caused the damage, the mazik 
is not liable.
Regarding your question, if the wind was 
blowing when you opened the window and 
the speakers were immediately knocked to 
the ground, you are liable for the damage, 
since it is considered as though you broke 
them. If the wind did not knock them 
over until some later time, the damage is 
indirect and you are not liable. If, however, 
you were negligent and should have 
realized that when the wind began to blow 
the speakers would fall, you have a moral 
obligation (latzeis yedei Shamayim) to pay 
the owner.

money matters

the Gemara’s times, a flooded river is considered oness, but not a broken bridge or 
ferry. Thus, falling asleep is not grounds for claiming oness, since it is common.”
“What about me?” asked Boaz. “Getting burned is certainly uncommon!”
“True, but there is a second, more fundamental reason,” said Rabbi Dayan. “Oness 
exempts from punishment, and generally does not obligate a person in a fine or 
penalty, because he is not held accountable for having violated the prohibition or 
stipulation. However, oness of one party cannot obligate the other side; it is still not 
considered as if the person fulfilled the stipulation.
“The Talmud Yerushalmi (Kiddushin 3:2) records a dispute about someone who 
betrothed a woman on condition that he marry her by a certain date, but was 
prevented from doing so due to oness,” explained Rabbi Dayan. “Rabi Yochanan 
maintains that oness is not considered as having fulfilled the stipulated action, 
so that the betrothal is void; Rabi Shimon ben Lakish (Reish Lakish) considers it 
as having been fulfilled. The halachah follows Rav Yochanan. Although the Torah 
exempts oness, it does not obligate the other party.
“Thus, had you made an agreement that if you don’t learn all night you will pay, 
oness could exempt you from paying,” added Rabbi Dayan. “However, regarding the 
agreement that if you learn all night the sponsor will reward you, since you did not 
learn all night — for whatever reason, even due to oness — he is not obligated to 
give the gift to you” (Shach, C.M. 21:3; Ketzos 21:1).
“I’ll ask if he’s willing to gift you for your efforts, though,” concluded Rabbi Dayan, 
“but that is at his discretion.”

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com

BHI  |  1937 Ocean Avenue  |  Brooklyn, NY 11230  |  877-845-8455  |  ask@businesshalacha.com  |  www.businesshalacha.com

To subscribe send an email to subscribe@businesshalacha.com or visit us on the web at www.businesshalacha.com

story line

Rental Terms
Adapted from the writings of  Harav Chaim Kohn, shlita

(Adapted by Rabbi Meir Orlian from the writings of Harav Chaim Kohn, shlita)
Q: I rented a summer home for the weekend without drafting a written contract. 
What are the terms of such a rental?
A: A confirmed rental is binding according to the terms stipulated, whether written or 
verbal. Terms that were not addressed are in accordance with the local common practice 
(minhag hamedinah) — (C.M. 315:2, 331:1; Sma 315:3).
However, for the rental agreement to be binding, the price must be either stipulated, 
known, left to the discretion of a third party, or agreed as the average going rate (C.M. 
200:7, 331:3; Radbaz 6:2282).
If the renter used the rental item without an agreed price, he pays the going rate. If there 
is a price range, he pays only the lower end of the range and is not obligated to pay the 
average rate. However, the owner can refuse to allow him further use at this price, since 
the rental agreement is not binding without a defined price (as above) — (Maharashdam, 
C.M. #245; Ketzos 331:3; Pischei Choshen, Sechirus 5:[4], 8:4).
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How Dairy You?! 
Shavuos and cheesecake are nearly 
synonymous. What’s with all the dairy 
foods?  There are many reasons.  

For one, the Torah identified laws of 

kosher slaughter which meant that 
their meat and pots which were not 
kosher could not be used. Therefore 
the Jews ate dairy. 

Torah is compared to milk, and the 

word ‘chalav’ has the numerical value 
of 40, like the 40 days Moshe spent 
receiving the Torah at Har Sinai. 

There are more reasons but do you 
know what’s better than milk? The 

tribe of Yehuda was given the bracha 
of “teeth white from milk.”  

The Gemara says on this that it is 
better to smile at someone (showing 

the white of your teeth) than to give 
him a nourishing glass of milk. 

So while you have your blintzes, make 
sure you are warm and friendly to 
others for that is truly the mitzvah of 
the day.  

Unity is a prerequisite for Torah! 

Thought of the week: 

Good people are expected to 
become great and great 
people to be good.  

(ZU:A RBDMB) „.OH LARsY YPLA YwAR OTWBA TWUM YAYsN HDEH YAYRQ HLA‰ 
“These are the summoned ones of the congregation, princes of the tribes of their 
fathers; they are the heads of the thousands of Israel.”(Numbers 1:16) 

The Torah lists the men who would assist Moshe in counting the Jewish People as 
HaShem commanded. In doing so, it gives us three adjectives for them. “Those who were 
called,” “princes of the tribes,” and “heads of the thousands of Israel.” 

We know that after Yisro’s suggestion that Moshe couldn’t adjudicate every case on his 
own, leaders were appointed over every thousand, hundred, fifty, and ten people. These 
men were appointed to lead over thousands and provide them with guidance. 

How did they get that nod? Because they were already princes in their tribe. Each tribe had 
its own internal leaders. This was key because each tribe personified a different aspect of 
service to HaShem and had its own way of coming close to Him. 

By virtue of their social standing, these men were also leaders of their tribes, so it was 
logical that they be appointed as the leaders over groups of a thousand. But it was not 
merely their social standing which made them appropriate leaders. 

What really made them worthy was the first thing mentioned, that they were “called by the 
community.” The phrase ‘kru’ei ha’aida,’ can be understood that the community called 
them, and also that they called the community. Both are true. 

When some great decision needed to be made, or some perspective was needed on a 
situation, these were the go-to people. They were the ones who guided the populace and 
urged them on to action. A leader is not someone who wishes to be honored. Rather, it is 
one who is ready to do what is needed for the group. 

To be a leader, more important than social standing and more necessary than mere 
wisdom or insight, is a dedication and caring for the welfare of the people you are leading. 
They must recognize your devotion, your willingness to get involved and help with the hard 
work and, by virtue of that, they will turn to you for advice. 

When you care more about getting the job done than about people knowing it was you who 
did it, then you are on the road to greatness, and people will sense that. They will follow 
you because you are effectively doing the reconnaissance of life for them, and searching 
for obstacles on the road before them. 

If you love others enough you just might be a leader, but remember that every follower is 
also a master. You must find the balance of being called and calling to them, so you both 
move in the right direction. 

One of the greatest and humblest leaders of recent times was R’ Moshe Feinstein z”l.  He was 
the acknowledged “posek” of the generation, and his rulings spanned the vast length and 
breadth of Torah and halacha, and traveled around the world.  Despite this, he never looked for 
accolades or deference. 

Once, R’ Moshe was awakened in the middle of the night for a shaila from Eretz Yisrael.  He 
asked that the caller wait while he washed, recited Birchas HaTorah, and prepared himself to 
answer the question.  After the conversation was over and the shaila resolved, R’ Moshe asked 
the caller for his address, as he “had something to send him.” 

Despite the fact that he had been awakened for his expertise, R’ Moshe sent the caller a check 
to cover the cost of the overseas call for the time he had made the questioner wait.  That is 
greatness in Torah. 
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The Yiddish Speaking Latino Cop 

Working to protect Rabbi Teitelbaum, 

he gained insight into the essence of the 

Jewish people. 

by Rabbi Moshe Greene  

 

Living in New York City is tough on cars. 

Pot holes and sharp debris on the road 

leads to bent rims and punctured tires. 

One day while driving near my home in 

Queens, the inevitable happened. My tire 

went flat. I pulled over, took out my cell 

phone, called AAA, gave my location to 

the dispatcher, and waited. 

About half an hour later a Latino man in 

his mid-60s pulled his truck behind me. He 

got out, looked at the car and then looked 

at me. "Hello, my name is Donny," he said 

as he extended his hand. He then began 

speaking in Yiddish. 

"Are you Jewish?" I asked. 

He shook his head smiled and said, "No." 

I laughed and asked the obvious question. 

"So where did you learn Yiddish?" 

"I picked it up many years ago when I was 

hanging out with one of your buddies," he 

said teasingly. "Rabbi Yoel Teitelbaum 

from Williamsburg. You heard of him?" 

"The great chassidic leader?" I asked in 

disbelief. 

"That's the one," he replied. 

Donny would dress like a chassid and scan 

the crowds looking for infiltrators. 

Donny explained that he was a retired 

NYPD cop. While on the force, his job 

was to protect Rabbi Teitelbaum – not 

only from outsiders but also the throngs of 

chassidim that push to get near him. 

Donny was assigned as the rabbi's 

bodyguard – at home, in shul and at public 

gatherings. 

Donny described how he would dress like 

a chassid – a Latino with beard and 

sidelocks (peyos), scanning the crowds, 

looking for infiltrators. 

"How could you tell a real chassid from an 

impersonator?" I asked. 

"You guys are always hunched over your 

books," he explained. "If someone was 

standing a little too straight I kept my eye 

on him. He was either an outsider... or 

someone who ain't serious about his 

studies," he laughed. 

Donny reminisced about the kindness of 

the rabbi's wife, and how she supplied him 

with a steady stream of cholent and kugel. 

Donny then asked if I knew the expression 

"Yiddishe kup." 

"Of course'" I replied. "It refers to Jews as 

a smart and clever people." 

Donny became serious, knowing he had 

me where he wanted. "I heard you guys 
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used to live in Israel with your capital in 

Jerusalem. I heard that you had a Temple – 

a beautiful place where you all got 

together for the holidays – right?" 

I nodded. 

"I also heard that about 2,000 years ago 

you were exiled because you guys didn't 

get along with each other. True?" 

I nodded again. 

"I also heard that if you guys could just 

learn to get along with each other, God 

will move you back to Jerusalem and 

rebuild the Temple." 

Donny then leaned toward me, looked me 

straight in the eye and said, "So if you 

guys are so smart, how is it that in 2,000 

years you haven't figured out how to get 

along?" 

I had no answer. 

The Torah tells us that unity of the Jewish 

people was a prerequisite for the revelation 

at Mount Sinai. The verse describes the 

encampment of the Jews by the mountain, 

united as “one person with one heart.” 

It all starts with the realization that while 

Jews many be different from one another; 

we are all one family. We are part of the 

same unit, connected at the core, sharing 

the goal of Tikkun Olam, making the 

world a better place. 

The upcoming holiday of Shavuot 

celebrates the giving of Torah at Mount 

Sinai. Now is an ideal time to work on 

attaining this consciousness and unite as a 

people. 

Let’s make Donny’s question no longer a 

question.  

The Arab Informant 

A Palestinian repudiates the Muslim 

culture of violence and almost loses his 

life in the process. Now he’s becoming 

Jewish. 

by Isaac Horovitz  

Reprinted with permission from Ami 

Magazine. 

 

 

This is the unbelievable story of Zahir 

Adel and his personal journey from the 

grazing lands of Nablus to the streets of 

Bnei Brak. A smiling, baby-faced man 

who speaks Hebrew like a native, he 

rejected the violent Arab culture he grew 

up in and served as an informant for the 

Israelis for many years, at great risk to his 

life. Many of the military actions he 

participated are still under wraps. Most 

fascinating, though, is that today he is an 

expert in Jewish law and has been 

preparing for his conversion to Judaism for 

the past several years. 

"I was born in 1978 in Azun, a little 

village near the Tapuach Junction between 

Shechem and Ariel,” he begins. His father 

was a clothing dealer, and Zahir's 14 

siblings tended to his flocks of sheep. He 
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received the standard Islamic education in 

school, but even as a child he felt as if he 

didn’t fit in. "I was a regular kid to all 

appearances, but I always shied away from 

violence. It really bothered me but I 

couldn’t escape it. Violence was such an 

integral part of our lifestyle. Every time 

we didn't listen to our father or displeased 

him in some way we were beaten. 

Whoever didn't behave perfectly in school 

received a beating. Every minor quarrel 

between families or clans in neighboring 

villages morphed into bloodshed. Female 

family members who didn’t toe the line 

were brutally murdered by relatives. Petty 

arguments evolved into horrific killings. If 

you skipped a prayer at the mosque or said 

something offensive, you were in for it. 

 “I was disturbed by the rampant cruelty in 

my environment. Later, as a teenager, I 

studied the Koran and was appalled by 

how much violence it contained. We were 

taught how Muhammad, the founder of 

Islam, massacred thousands of people who 

refused to follow his path. We learned how 

Islam conquered massive cities by the 

power of the sword and spread its doctrine 

through wanton slaughter. The whole 

culture was soaked in blood. Then there 

was the anti-Israel component. We were 

instilled with a hatred of Israel and Israelis 

and taught to view them as monsters 

worthy of death. From early childhood we 

were trained to cut down every Israeli and 

settler and fight them to the death. 

"IDF soldiers were the worst. They were 

the cruel, barbaric conquerors, and it was 

our duty to wipe them out. After school let 

out, all my friends were encouraged to 

throw stones and firebombs at Jewish cars. 

Throughout my early years I learned by 

osmosis that Jews, and Israelis in 

particular, are murderers who have no 

right to live in Israel, and that killing them 

is mandated by the Koran. I was disgusted 

by these ideas due to my aversion to 

violence and the beatings I received in 

school, but that's how I was brought up. 

It's hard for outsiders to comprehend the 

obsession of Arab society with violence. 

It's such an intrinsic part of society.” 

Meeting the Enemy 

Then came the moment that changed 

Zahir's life: "I was a young teenager, and 

had been beaten for several days in a row 

because of trivial offenses. I was 

wandering around aimlessly after school, 

my stomach rumbling, when I came across 

a checkpoint manned by a few Israeli 

soldiers. They were the archenemies, and I 

knew that I was supposed to hate them and 

attack, but I was curious. I approached the 

checkpoint to observe the enemy face to 

face, and all I saw was a smiling young 

man dressed in a khaki uniform. The 

soldier knew some Arabic. He told me not 

to be afraid and to come closer. 

"I was shocked that the enemy was 

treating me so nicely. He took two 

sandwiches out of his satchel for lunch, 

asked if I was hungry and offered me one. 

I was ravenous, so I accepted it despite my 

reservations. As we sat and ate together he 

asked me about my life and told me a little 

about himself, and it occurred to me 

someone was actually listening to me. 

After a while he and his friends started to 

play soccer and included me in the game. 

They were very kind – they didn't try to 

hurt or kill me – and I realized that these 
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were not the cruel conquerors I’d been led 

to believe. It was a real eye-opener and I 

was shaken to the core. All of a sudden I 

understood that the Israelis weren’t brutal 

monsters. The whole foundation of my 

upbringing, that Jews are the epitome of 

evil, came crashing down.” 

"From that moment on I began to take an 

interest in Israelis,” he says. "I traveled to 

Tel Aviv and other cities. I got to know 

Israelis and was stunned to discover that 

violence is not a fundamental part of 

Jewish life. I visited the city of Ariel, 

which isn’t far from where I lived in 

Samaria, and everyone treated me well. I 

helped customers by doing odd jobs and 

earned a modest salary. Amongst the 

Israelis no one ever insulted me, but as 

soon as I came home the blows began. 

That brought me back to Ariel, but when 

my friendship with the Israelis became too 

obvious I began to receive threats and 

even harsher beatings not only from my 

relatives but from friends.” 

Helping Israel 

At the age of 14 Zahir endured a beating 

that was particularly violent and realized 

that he could not continue to live at home. 

He packed a few belongings, said goodbye 

to his mother and left, never to return. He 

settled in Rosh Haayin, working in a local 

supermarket and lodging with one of the 

residents. He has never returned or seen 

his mother since. 

"Sometimes I ask myself if I miss my 

mother. Of course I do. I try to phone her 

from time to time, but my relationship 

with my father is over. To be honest, I feel 

bad for my mother, who is living under a 

regime of fear. It’s the women who bear 

the brunt of the ingrained violence in Arab 

society. I really miss her, but at a certain 

point I crossed the line and realized that if 

I returned to the village, I wouldn't emerge 

alive. Visiting my mother would put her in 

mortal danger as well.” 

For the next several years Zahir, who now 

goes by Udi, gradually integrated into 

Israeli society, supporting himself by 

doing odd jobs. Then one day when he 

was 18 some strangers came knocking on 

his door. They were brusque but 

businesslike, and were familiar with his 

background: where he was born, where he 

grew up and how many years he'd been 

living in Israel proper. Then they made 

him an offer he couldn't refuse. "They told 

me that they were from the Shabak, the 

Israeli security agency, and asked me if I 

would be willing help them prevent 

terrorist attacks. I had always opposed the 

murder of innocent people, irrespective of 

their nationality. So I told them I was 

averse to doing anything violent but I'd be 

happy to help prevent attacks, as long as 

that was my one and only task.” 

That is how Zahir began helping the 

Israelis, operating mostly on his home turf 

near Shechem. At first his assignments 

entailed gathering intelligence on the 

terrorists’ targets, which he would then 

convey to the Israeli intelligence services. 

"I can't go into too many details but I’ll 

give you a typical example,” he says. "One 

time I was sent to trail a certain person 

suspected of involvement with Hamas. It 

was during the second Intifada, when 

suicide bombers were blowing themselves 

up in restaurants and crowded public areas 
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all over Israel. Knowing how to blend into 

the crowd, I shadowed the guy and saw 

him getting into a car wearing an 

explosive belt. I conveyed the information 

to my superior, and the man was arrested 

before he could do any harm. God knows 

how many people were saved. I also 

helped expose dangerous organizations. 

Later, I found like-minded fellow Arabs 

who were also averse to terrorism and they 

too passed on crucial information.” 

Eventually Zahir's activities branched out 

and he began to accompany the elite 

undercover units known as “mistaarvim” 

on their assignments in Palestinian 

villages. These are Israeli soldiers who 

disguise themselves as Arabs and blend 

into the local population. 

"I went with them everywhere, all around 

Hevron, Jenin and Jerusalem, although 

never in Gaza. I participated in operations 

all over the West Bank. One time some 

snipers were shooting at Israelis from their 

hiding place up in the hills. One night, 

disguised as locals, we caught them red-

handed before they could open fire. I even 

helped capture some dangerous fugitives 

and exposed several terror initiatives by 

Hamas. I never felt as if was doing 

something that was against the 

Palestinians’ interests. All I was doing was 

preventing the murder of innocent people.” 

Incremental Death 

Unfortunately, word eventually spread to 

the Palestinian Authority that Zahir was an 

informant and he started to receive death 

threats; apparently a price had been placed 

on his head. His time working undercover 

had run out. 

“One day I got a phone call from a 

Palestinian asking to meet with me so he 

could pass on some information. I wasn't 

careful enough, and when I got there I was 

attacked by a whole mob of Palestinians 

who beat me, tied me up and threw me 

into a car. It turned out that my source had 

been discovered and threatened with death 

if he didn’t help them capture me. I was 

taken to a makeshift prison where I was 

tortured and interrogated. They told me 

that they had already decided to kill me, 

not all at once but in increments. Every 

day I would wake up to heavy blows. It 

was agonizing. My whole body was full of 

scars and burns.” 

After six months of unrelenting torture 

Zahir was a shadow of his former self. 

Eventually his captors became somewhat 

less vigilant, as they were certain that no 

one in that condition could ever escape. 

But Zahir never gave up hope and when 

the opportunity presented itself he seized it 

with both hands. 

"It was Eid al-Fitr, the day marking the 

end of Ramadan, the Islamic month of 

fasting. The guards had abandoned their 

posts and gone out to feast on a lamb they 

had roasted over an open fire, leaving just 

one person on the lookout. Then the 

telephone rang in another room, and I saw 

him walk away to answer it. This was the 

moment I’d been waiting for. With 

superhuman strength I managed to crawl 

to the door and let myself out. I was 

surprised to find myself in an area I knew 

well, Shechem. A few minutes later I 

could hear that my disappearance had been 

discovered. Several shots were fired in my 

direction, but thanks to the familiar terrain 
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I managed to evade them and take cover. 

With God’s help, I eventually reached an 

IDF post in the Gerizim area above 

Shechem. ‘I'm a Shabak informant! I told 

them. ‘I was held captive but managed to 

escape. Please let me in!’ The soldiers 

immediately began to treat my wounds and 

alerted the regional Shabak coordinator. 

He had me evacuated me to a clinic in 

Ariel, and from there I was taken straight 

to Tel Hashomer.” 

I could see the centrality of kindness and 

compassion in Judaism. I resolved to leave 

Islam and become a Jew. 

It took a long time until Zahir was able to 

leave the hospital. Diagnosed with 

posttraumatic stress syndrome and 

severely disabled, his outpatient care 

continues to this very day. And the 

experience prompted him to sever his ties 

to the Palestinian community for good. “It 

was the unthinkable cruelty displayed by 

my captors that convinced me to 

disassociate myself once and for all. By 

contrast, I could see the centrality of 

kindness and compassion in Judaism. I 

resolved to leave Islam and become a 

Jew.” 

Outstanding Volunteer 

Following his discharge Zahir changed his 

name to Udi Ayalon. He was also awarded 

Israeli citizenship to protect him from 

future kidnappings, albeit only after a legal 

battle. 

“At first, the government did not do its 

duty,” he says. “While they treated me 

well and I have no complaints in that 

regard, they initially refused to 

acknowledge me as a Shabak informant in 

need of rehabilitation.” It wasn’t until 

2001 that he was officially recognized as 

entitled to subsidized treatment. He was 

also given rental assistance and a monetary 

stipend to live on. 

Fortunately, Udi has come a long way in 

his recovery. “Udi received help from a lot 

of people after his release from captivity" 

says Rav Aharon Yiktar, a community 

activist and longtime volunteer in Tel 

Hashomer for the Atah Imadi organization. 

"As a Shabak informant he forged many 

connections with members of Knesset and 

security people who took him under their 

wing. He was actually doing well in 

business for a while but spent all of his 

money on helping the needy He then fell 

on hard times and found himself in the 

street until his minimal stipend was 

restored. Yet throughout it all he never 

stopped volunteering at the hospital.” 

After developing a relationship with 

several rabbis Udi began to fulfill his 

dream of conversion. He threw himself 

into studying Jewish subjects and is 

already an expert on the laws of Shabbos. 

Udi is a familiar figure at Tel Hashomer 

where he is regarded as one of the most 

outstanding volunteers. "There's no one he 

doesn't help, and many of them don't even 

know it,” Ravi Yiktar says. “For example, 

an elderly woman once needed her 

doctor’s appointment to be moved up. 

Then one day she got a call informing her 

that it had magically happened. She had no 

idea that Udi had put in a good word with 

the hospital director. Udi has connections 

with people from all walks of life, 

including in the Prime Minister's office.” 
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The only thing that bothers Udi – and 

prompted him to give his first-time public 

interview – is the current spate of terror 

attacks which, in his opinion, is not being 

dealt with properly by the authorities. 

"People say that we can't stop the wave of 

terror. They insist that the situation is too 

complex and that lone wolves cannot be 

prevented, but they’re making a mistake. 

The knife intifada can be fought if we 

want to.” 

While you may have heard the following 

from others, when Udi says it, it's worth 

listening to: 

"The Israeli government isn’t doing 

enough,” he insists. “The Palestinian 

Authority encourages terrorism and incites 

people to stab and kill Jews and the 

government does nothing to stop it. Did 

you know that every terrorist who is 

arrested automatically receives a 

bimonthly grant of NIS 1200 as a reward 

from the PA? Astonishingly, this sum is 

often transferred directly by the Israeli 

Prison Authority so they can buy whatever 

they want from the canteen! It's 

unbelievable. The PA openly supports 

terror and the Israelis do nothing. If the 

government meant business they would 

never transfer money to terrorists, and 

would certainly withhold luxuries in 

prison. The death sentence would be 

meted out in serious cases, and the current 

situation would not continue.” 

A realist, Udi has no illusions of instant 

peace. "The problem is the Muslim 

culture,” he explains. "It's a mindset that 

preaches war, not peace. The Arab world 

suffers from constant turmoil. They 

murder each other because that's what 

Islam is all about. That's why I laugh when 

the Israeli left talks about making peace. 

They just don't understand Muslims in 

general and Palestinians in particular. As 

long as killing remains a central 

component of the Palestinian children’s 

education, there is no chance of peace. We 

have no choice: we must stay strong and 

never give up. We must continue to 

destroy terrorists' homes, deport them to 

Gaza and deny citizenship to Israeli Arabs 

who are involved in incitement and terror. 

There's no other way.” 

In the meantime, Udi continues to study 

for his conversion. "Next Pesach, I hope to 

be a Jew and sit down to the Seder with 

the rest of the Jewish people.” 

Reprinted with permission from Ami 

Magazine. (www.aish.com)  

http://www.aish.com/
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והחנים עליו מטה יששכר ונשיא לבני יששכר נתנאל בן צוער וצבאו ופקדיו ארבעה וחמשים אלף וארבע מאות 
מטה גד ונשיא לבני גד אליסף בן רעואל (במדבר ומטה זבולן ונשיא לבני זבולן אליאב בן חלן ...  14 ,2:57(

There  was  once  a  complicated  and  difficult  Din  Torah  in  the  city  of  Vilna  which  required 
Rabbinical arbitration. The two sides requested that the Vilna Gaon preside over the Beis Din that would 
hear and rule on the dispute, but to their surprise, he refused. When they pressed him for an explanation, 
he explained that one of the individuals chosen to sit as a judge on the Beis Din was a businessman who 
wasn’t  sufficiently  learned  to be  involved  in  the  resolution of  the  case. The Shulchan Aruch  (Choshen 
Mishpat  3:4)  forbids  a  judge  from  sitting  on  a Beis Din  together with  somebody who  is  unfit  for  the 
position, such as one who isn’t a Torah scholar. In fact, the Sm”a comments that the rulings of laymen are 
generally the opposite of those of Torah scholars.

The Vilna Gaon continued his explanation by offering a beautiful hint to this law. In listing the 
formations and configurations of the Jewish encampments in the wilderness, the Torah lists four groups 
of three tribes, each of which encamped in a different direction around the central Mishkan. In each list of 
three tribes, the verse which mentions the third tribe always begins with the letter “vav,” which serves to 
connect that tribe to the preceding tribes. 

However,  there  is one exception. The tribe of Zevulun, which represented  the businessmen and 
merchants,  is  the third tribe listed in the encampment of Yehuda in the east, yet it doesn’t begin with a 
connecting  letter  “vav.”  The Gaon  explained  that  this  is  because  the  second  tribe  in  the  list  is  that  of 
Yissochar, which consisted of Torah scholars. The Torah  intentionally omitted  the connecting “vav”  to 
hint to the aforementioned law. When it comes to clarifying and ruling on Torah laws, there may be no 
connection between the competent Torah scholars and the insufficientlylearned businessmen.

וימת נדב ואביהוא לפני ד' בהקרבם אש זרה לפני ד' במדבר סיני
)3:4 ובנים לא היו להם ויכהן אלעזר ואיתמר על פני אהרן אביהם (

The  Rav  of  a  town  in  Europe  once  passed  away.  Because  his  son  was  too  young  to  fill  his 
position,  the  leaders of  the community hired another Rav  to  take his place. Several years  later,  the son 
matured  and  reached  a  level  at  which  he  was  capable  of  serving  in  his  father’s  stead.  The  new  Rav 
expressed resistance and argued that although a Rav’s son is legally entitled to inherit his father’s position 
and fill the role if he is fitting, in this case the son had been too young at the time and therefore lost his 
right of succession.

The dispute was brought  for  resolution  to Rav Meir Shapiro. He  cited  the Medrash  (Bamidbar 
Rabbah 2:26), which explains that the Torah emphasizes the fact that Nadav and Avihu died without any 
children  to  teach  that  if  they had  indeed had offspring,  their  children would have precedence  in  taking 
their  places.  It  was  only  because  they  died  without  children  that  the  verse  concludes  that  Elozar  and 
Isomar were therefore eligible to serve in their father Aharon’s stead. 

Rav Shapiro noted that this Medrash is difficult to understand. The Zohar HaKadosh teaches that 
Nadav  and Avihu were  under  the  age  of  20 when  they  died.  Even  if  they  had  left  descendants,  those 
children would clearly be under the age of Bar Mitzvah at the time of their deaths, which would invalidate 
them from inheriting the position and serving in the Mishkan. If so, how could the Medrash infer that had 
Nadav  and Avihu  left  behind  progeny,  they would  have  preceded  their  uncles  (Elozar  and  Isomar)  in 
filling a position for which they were ineligible? 

Rav Shapiro concluded that we may deduce from here that even in a case when the inheritors are 
too young at the time of death to fill the role which is rightfully theirs, they never relinquish their claims 
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to the position, which they are entitled to fill upon their maturity. As a result, Rav Shapiro ruled that the 
son of the first Rav should now inherit his father’s mantle.

)1:1ויהי בימי שפט השפטים (רות 
There  are  two  books  in  Tanach  named  for  women:  Esther  and  Rus.  The  Sifsei  Chochomim 

explains  that each of  them merited a book named for her by displaying mesiras nefesh – selfsacrifice. 
Esther’s  mesiras  nefesh  is  understandable  and  straightforward:  She  went  in  to  Achashverosh  without 
being called, risking her life in the process, and in so doing, she saved her nation. Purim is a happy time 
and a popular holiday. Because Megillas Esther depicts Hashem watching and protecting us even while 
His presence cannot immediately be felt, it is particularly relevant for us while we are in exile.

Rav Yisroel Reisman points out  that Rus, on the other hand,  is not as popular and wellknown. 
The narrative of her life story and the events of her mesiras nefesh are not as widely studied, but if we 
step back and ponder the events of her life, we can’t help but stand in awe and marvel. Rus was born into 
a Moabite royal family but married a foreigner – Machlon – while she was still a young child. She was 
married to him for 10 years without bearing any children. During this time, their animals continued to die 
and  their  possessions  continued  to  be  stricken  until  they were  left  in  dire  poverty,  at which  point  her 
husband  died.  She  decided  to  return with  her motherinlaw  as  an  older  single  woman who  needed  a 
shidduch but had no reason to think that she would be permitted to marry a regular Jew. 

Upon arriving in Israel, Rus had to degradingly go to gather forgotten grain in a stranger’s field 
with other poor men. In the middle of the night, she followed her motherinlaw’s instructions to go to the 
leader of the generation in his threshing floor. Her closest redeemer refused to marry her and questioned 
the permissibility of any Jew marrying her. When Rus finally got the elderly Boaz to agree to marry her, 
he died the next day, and instead of going to Sheva Berachos, she went from her wedding to a funeral. 
Shortly  thereafter,  she  discovered  that  she was  pregnant  and  alone without  family  or money,  only  for 
people to cast aspersions on her for causing the death of Boaz, and her child by implication. 

While Esther was a very public figure, with all of the Jews proud of their cousin the Queen, Rus 
was a private individual who suffered tremendously and essentially all alone. The darkness and confusion 
that  she  went  through  symbolizes  the  pain  and  confusion  of  דמשיחאעקבתא    –  the  days  prior  to 
Moshiach’s arrival – and is hinted to in the very first verse of the Megillah which cryptically doesn’t even 
tell  us when  these  events  took place or who was  in  charge  at  the  time. Yet  in  spite of  all  of  this, Rus 
remained the paragon of chesed. It is easy to do chesed when everything in life seems to be going our way 
and we naturally feel a desire to share our good fortune with those less fortunate than us, but to be a  גומל
.doer of kindness – under the conditions that Rus endured is nothing short of incredible – חסד

Yet Esther was in some sense the more tragic figure. Esther’s Megillah ends with her trapped in 
the palace married  to Achashverosh,  never  able  to  return  to  her  husband Mordechai, with her  children 
raised as nonJews. Although she saved the Jewish nation, there was no light at the end of her personal 
tunnel. Rus’s life was the diametric opposite. After suffering through so much trauma and upheaval, she 
lived a very long life that ultimately justified all of her pain and suffering. Rus is mentioned one time in 
Nevi’im  (Prophets), where  the verse  records  (Melochim 1 2:19)  that Shlomo made a  special chair  לאם 
 Rashi .המלך interprets  this as a  reference  to  מלכותשל אמא   –  the matriarch of  royalty, his Bubbe Rus. 
After  all  of  the  questions,  doubts,  and  uncertainty,  Rus  lived  to  see  her  vindication.  She  saw  her 
descendants Dovid and Shlomo accepted as legitimate Jews, who ruled in tremendous honor and glory. 

The Medrash points out that every verse in Megillas Rus begins with the letter ו, except for eight. 
The  letter   means ו “and”  and  symbolizes  connection. All  of  the  events  in  the Megillah  seem  to be  the 
natural outgrowth and continuation of one another. Except for eight. The Maharal writes that the number 
eight  symbolizes  the  concept  of  הטבעמן למעלה    –  above  the  laws  of  nature.  The  events  recorded  in 
Megillas Rus may seem arbitrary and coincidental, but for all of  the seemingly natural chain of events, 
they were in reality each part of a much larger chain to fulfill Hashem’s master plan to bring  בית מלכות 
 into the world, which Rus ultimately recognized as a reward for her emunah and bitachon throughout דוד
her years of darkness and uncertainty.
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)23:16עד ממחרת השבת השביעת תספרו חמשים יום והקרבתם מנחה חדשה לד' (ויקרא 
Although the Torah does not explicitly link the Yom Tov of Shavuos and the giving of the Torah, 

the Gemora  (Shabbos  86b) makes  clear  that  Shavuos  is  in  fact  the  day  on which Hashem gave  us  the 
Torah at Mount Sinai, and for this reason we refer to Shavuos in our prayers as  תורתנומתן זמן   – the time 
of the giving of our Torah. However, it is difficult to understand why we have two Yomim Tovim which 
both seem to be dedicated to celebrating the gift of the Torah: Shavuos and Simchas Torah. Although it is 
true that Simchas Torah is observed when we conclude the annual cycle of public Torah readings in the 
fall, this is quite arbitrary, as our Sages could have just as easily set up a system in which we complete the 
reading of the Torah on Shavuos, such that Simchas Torah and Shavuos would be celebrated at the same 
time. Why do we specifically need two distinct festivals which both ostensibly serve the same purpose?

Rav Simcha Zissel Broide, the head of the Chevron yeshiva, explains that there are two different 
types  of  gifts.  Some  presents  possess  inherent  worth,  such  as  an  exotic  car  or  precious  jewels,  while 
others are not intrinsically valuable, yet become cherished due to the prominence of the person who gave 
them.  Rav  Yissocher  Frand  cites  the  example  of  President  Lyndon  B.  Johnson,  who  as  part  of  his 
legislative  strategy  frequently  arranged  elaborate  bill  signings  in  the White House. A  large  number  of 
pens were placed in front of him, and he used a different pen for every curve in each of the letters of his 
name, which he then gifted to the people who had been invited to the ceremony due to their involvement 
and  assistance  in  passing  the  bill.  Even  though  each  of  the  pens  was  not  particularly  expensive,  they 
became prized due  to  the fact  that  they were received from the President after he used  them to sign an 
important piece of legislation into law.

The giving of the Torah represents a confluence of both components of valuable presents, as we 
received a gift which is  inherently  the most valuable gift  in  the world independent of who presented it, 
and additionally, it was given not by the President of the United States, but by the King of Kings, from 
Whom any present automatically becomes elevated and cherished. 

Rav Simcha Zissel  explains  that our celebration of  the gift of  the Torah  therefore  requires  two 
separate days, one day to focus on the gift itself, and another day to appreciate the Giver. Shavuos is the 
Yom Tov of the Torah, the time when we commemorate the fact that if not for the Torah, we would be 
indistinguishable from the myriad other people in the marketplace (Pesachim 68b). A quick glance at the 
society around us shows us what our lives and our families would look like without the Torah to guide us, 
a truly terrifying prospect. The Torah, with all of its mitzvos and life lessons, is so valuable that we set 
aside one day for the purpose of treasuring it and expressing our gratitude for this innately valuable gift.

However, in addition to celebrating and appreciating the Torah itself, we must also have a second 
day on which we focus on the greatness of the Giver of this gift, which is Simchas Torah. After we go 
through the month of Elul, a time of  ליודודי לדודי אני   – I am to my Beloved, and my Beloved is to me, we 
crown Hashem  as King  on Rosh Hashana  and  spend  the  next  ten  days  repenting  our  errant ways  and 
returning to Him, climaxing on Yom Kippur. After the more universal Yom Tov of Sukkos, on which we 
offer 70 sacrifices on behalf of all of the 70 nations of the world, Hashem tells us to remain behind with 
Him for one extra day, Shemini Atzeres. On that day, there is no lulav and esrog, no sukkah, and no other 
nations of the world, only an intimate bond between Hashem and His chosen nation, and therefore this is 
the appropriate time to focus on appreciating the King of Kings for the gift that He chose to give us.

Parsha Points to Ponder (and sources which discuss them):

1) Rashi writes (Bamidbar 2:2) that the tribes encamped 2000 cubits away from the Mishkan so that 
they  would  still  be  permitted  to  travel  there  on  Shabbos.  As  the  prohibition  against  traveling 
outside  of  the  techum  is  only Rabbinical  in  nature, why were  they  required  to  encamp within 
2000 cubits of the Mishkan? (Ayeles HaShachar)

2) Rashi  explains  (3:1)  that  the  Torah  refers  to  the  sons  of Aharon  as Moshe’s  progeny  because 
whoever teaches Torah to others is considered as if he gave birth to them. As Moshe taught the 
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entire  Torah  to  every  single  Jew,  in what way  are Aharon’s  children  considered  his  offspring 
more than the rest of the Jewish people? (Sifsei Chochomim, Kli Yakar, HaEmek Davar, Ahavas 
Eisan Sanhedrin 19b, Ma’adanei Asher 5768)

3) The Gemora in Shabbos (88a) teaches that when the Jewish people were encamped at the foot of 
Sinai, Hashem lifted the mountain above them like a barrel and threatened them that if they don’t 
accept  the  Torah,  קבורתכםתהא שם    –  there  will  be  your  burial  place.  Wouldn’t  it  be  more 
grammatically correct to say פה – here – you will be buried? (Peninim MiShulchan Gevoha)

4) The Jewish people  told Moshe (Shemos 19:8)  that everything that Hashem has spoken, נעשה – 
we will do. How could any individual Jew respond that he will do all of the mitzvos when there 
are numerous mitzvos which can only be performed by specific subsections of the population and 
no single person is capable of doing all of the mitzvos himself? (Genuzos HaGra)

Answers to Points to Ponder:

1) Rav Aharon Leib  Shteinman  suggests  that  perhaps  the Rabbinical  decree  not  to  travel more  than 
2000  cubits  beyond  the  techum on Shabbos  had  already been  enacted by Moshe  at  this  time. He  cites 
Shu”t Rav Akiva Eiger (2:128), who writes that there were Rabbinical decrees and stringencies that were 
already  enacted  in  the  times  of  Yehoshua  and  the  early  prophets.  The  P’nei  Yehoshua  writes  (Rosh 
Hashana 29b) that there were also decrees which were already made in the times of Moshe, in which case 
it  is possible that this was one of them. However, he notes that the Mabit writes in Beis Elokim (Shaar 
HaYesodos 38)  that Moshe and Yehoshua did not make any Rabbinical  enactments,  in which case  the 
only potential  answer  to  this question would be  in accordance with  the opinion of Rebbi Akiva  (Sotah 
27b), who maintains that the prohibition to travel outside of the techum is Biblical in nature.

2) The Sifsei Chochomim and Ahavas Eisan answer that Moshe was commanded by Hashem to teach 
the whole Torah to the entire nation. Because he had an explicit command to teach them, he couldn’t be 
considered as giving birth to them for doing so. On the other hand, he specifically singled out Aharon’s 
sons  to  teach them the Torah individually, and for  this reason,  they were considered  to be his children. 
The Netziv maintains that the concept that one is considered to have given birth to somebody to whom 
one  teaches Torah  applies  only  to  the  study  of  the Oral Law, which  is  the  study  that  truly makes  and 
creates  a  person. Moshe  didn’t  begin  to  teach  the Oral  Law  to  the  nation  as  a whole  until much  later 
(Devorim 1:5),  so at  this  time  they weren’t yet  considered his  children. Because he had already begun 
teaching it privately to Aharon’s sons, he was already considered to have given birth to them.

3) Rav Aharon Bakst explains that it wasn’t necessary to threaten that generation to force them to accept 
the Torah, as they had already declared  ונשמענעשה   – we will do, and we will listen. Rather, Hashem was 
threatening all Jews in future generations, informing them that the Torah must be their lifeblood, and if 
they choose to abandon it, שם – there, wherever you may be, will be your burial place.

4) The Vilna Gaon explains that although it is true that no individual Jew can do all of the mitzvos, when 
all of  the Jews are living together  in Israel  they can collectively perform all of  the mitzvos as a nation. 
They alluded to this by saying נעשה – we will do – as opposed to אעשה – I will do – as they understood 
that only through joining themselves together with others could they perform all of the mitzvos. For this 
reason, the measurements of the Aron in the Mishkan were incomplete units, as it was 2.5 cubits long, 1.5 
cubits wide, and 1.5 cubits  tall  (25:10),  to hint  to  this concept  that no  individual  should see himself as 
selfsustaining. To paraphrase John Donne, no Jew is an island, and it is only through viewing ourselves 
as incomplete halves that we can join together with the community to become a complete whole.
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IMPORTANCE OF ....  
The Gemara in Shabbos (86b) records a Machlokes over whether 
the Torah was given on the 6th or 7th of Sivan. Both opinions 
agree however, that the Torah was definitely given on Shabbos. 
The Chok Yaakov (j”ut 494), calculating from the fact that the 
original Shabbos HaGadol fell on the tenth of Nisan, reaches the 
result that if ohrmn ,thmh was on Thursday, and rnugv ,rhpx began 
on Friday, after seven weeks, the fiftieth day of the Omer would 
also fall on Friday. If so, Shavuos, which is always on the fiftieth 
day of Omer, could not have been the day of vru, i,n which took 
place on the next day - Shabbos. Why then is Shavuos referred to 
as ubh,ru, i,n inz, and why do we stay up learning all night on that 
first night, if the Torah wasn’t given until the next day ? The 
Magen Avraham cites an opinion that the establishment of 
Shavuos on the 51st day of Sefirah was a znr (allusion) to the fact 
that someday, we would celebrate two days of Shavuos instead of 
only one. However, the Chok Yaakov points out that this hardly 
explains the practice in Eretz Yisroel, where only one day of 
Shavuos is celebrated - on the 50th day of the Omer ! The Chasam 
Sofer (jxp ‘kv 430) quotes the Baal Haflo’oh’s opinion that 
before vru, i,n the Bnei Yisroel operated under the same rules of 
nature that applied to gentiles - the night followed the day, rather 
than vice-versa. Therefore, Friday and Friday night were the first 
day of the original Omer, just as the Friday and Friday night 
combination also constituted the 50th “day” of the Omer at the 
end. However, since vru, i,n on Shabbos reversed the 
arrangement, so that day now followed night, Friday night’s 
status as (part of) the 50th then applied itself to its attached day - 
Shabbos as well, resulting in vru, i,n’s connection to the 50th day 
of the Omer. To commemorate this critical night during which we 
changed from day-night to night-day, we stay up and learn the 
Torah that effected this change in us.    

QUESTION OF THE WEEK:  
If one mistakenly davened a Shabbos Shemona Esrei on Yom Tov, 
but remembered to say Yaaleh V’Yavo, was he tmuh ?  

ANSWER TO LAST WEEK:  
(On which Erev Shabbos is it recommended vfkvk to make an early Shabbos ?)  
The Mishna Berurah (527:3) cites Poskim who say that when 
Friday is Yom Tov and one has prepared an Eruv Tavshilin to 
permit cooking on Yom Tov for Shabbos, since whatever is 
cooked must be cooked at least 33% (or 50%) before Shabbos in 
order to comply with khtuv (since theoretically guests could arrive 
to be fed still on Yom Tov), it is best to make an early Shabbos so 
as to stop the cooking etc.. sufficiently before Shabbos. a”g  

DIN'S CORNER:  
One may instruct a non-Jew on Shabbos to remove or deposit 
items in a refrigerator even if a light will go on when he opens the 
door, and to turn on and use hot water, even if doing so will cause 
the boiler to cook water. (Shemiras Shabbos K'Hilchaso 1:31) 

DID YOU KNOW THAT ....   
The Mishna (Tomid 1:1) states: ,unuen vakac – in 3 places the 
Kohanim would be stationed to stand guard in the Beis 
HaMikdash - in the Beis Avtinas, the Beis HaNitzutz and the Beis 
HaMokad. This requirement was to fulfill: h,rnan ,t urnau. The 
Nezer HaKodesh notes that the Gemara does not ask (as it usually 
does) hk vnk tbhhbn (why is the number stated – can’t we count 
them ourselves ?) and suggests that the number is to teach us that 
Shemirah should take place only in these 3 places; any more 
would violate ;hxu, kc. The Meforshim question this, pointing out 
that in other areas, such as 3 Shabbos meals or 3 Succah walls, 
the number 3 is used as a minimum. Would there be a problem 
with additional Shabbos meals or Succah walls ? In fact, 4 walls 
for a Succah would fulfill the requirement of urus, ihgf uca, in a 
better way than the minimum of 3 walls. Should not providing 
added Shemirah for the Beis HaMikdash be a better fulfillment of 
the mitzvah as well ? Tosafos (Rosh HaShanah 16b) states that 
;hxu, kc does not apply where one performs a mitzvah twice. The 
Har Tzvi suggests that since the Torah did not specifically 
designate the 3 places for Shemirah, merely that 3 places were 
necessary, adding on more places was simply doing the mitzvah 
another time (such as wearing 2 sets of Tefillin) which should not 
violate ;hxu, kc, especially if there is a different Kohen stationed 
at each place. Why then does the Mishna mention a number ? 
Perhaps it is to rule out the possibility that one might explain the 
mitzvah as requiring a guard at either Beis Avtinas or Beis 
HaNitzutz or Beis HaMokad, without requiring all 3 at the same 
time, similar to the Mishna (Megilah 2a) which states that the 
Megilah is to be  read on the 11th, 12th, 13th, 14th and 15th of Adar, 
where Rashi explains that it is read sometimes on the 11th and 
sometimes on the 12th etc.. Therefore the Mishna in Tomid stated 
the number 3 to establish that all 3 were required at once. 

A Lesson Can Be Learned From:  
The Rov of Stovisk was renowned to be so astute and impartial a judge 
that goyim also preferred to bring him their disputes, for a quick and 
equitable resolution. Once, the Rosh HaKahal (community leader) of 
Stovisk had a money dispute with the local pharmacist. Although the 
pharmacist was a scoffer and the only ,ca kkjn in town, the Rov took 
his side. When the furious Rosh HaKahal refused to pay, the pharmacist, 
at the Rov ’s suggestion, brought the matter to court. The court found, 
inexplicably, for the Rosh HaKahal. The Rov then encouraged the 
pharmacist to appeal the decision, promising to testify on his behalf. A 
few months later, the Rov  received a subpoena, requiring him to appear 
in St. Petersburg, and testify on the first day of Shavuos. The Stovisker 
Rov did not hesitate, arriving at the capital on Erev Shavuos, and 
appearing the next day to testify. Upon his return, those close to him 
wondered why he had gone to such lengths, to actually sacrifice his 
Yom Tov for a ,ca kkjn even if he was right. The Rov  explained that 
the Torah says: ypan vy, tk - do not bend the law. The Torah then 
repeats it: uchrc lbuhct ypan vy, tk - do not bend the law of your 
poor in his dispute. The Mechilta explains that lbuhct refers to one who 
is poor in mitzvos. If one presumes to treat the ypan of a ,ca kkjn 
differently, he will violate a utk. “How could I have acted otherwise ?”   
P.S. Shavuos schedule, agenda and topics will be sent separately.  
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אלה הפקדים אשר פקד משה ואהרן ונשיאי “ 1:44

 ”ישראל שנים עשר איש, איש אחד לבית אבתיו היו

ויהיו כל פקודי בני ישראל לבית אבתם, מבן “ 1:45

 ”עשרים שנה ומעלה כל יצא צבא בישראל

ויהיו כל הפקדים שש מאות אלף ושלשת אלפים, וחמש מאות “ 1:46

 ”וחמישים

“These are the countings that Moshe, Aharon, and the leaders of 

Yisroel counted – twelve men, one man for his father’s household, 

were they.”   “These were all the countings of the B’nei Yisroel, 

according to their fathers’ household, from twenty years of age and 

up, everyone who goes out to the legion in Yisroel.”  “All their 

countings were six hundred thousand and three thousand, five 

hundred and fifty.”  Why does the Torah recount three Pesukim in a 

row, “ כל הפקדים, כל פקודי, אלה הפקדים ” – “These are the countings, 

all the countings, all their countings?”  We know that we are 

speaking of the counting of Klal Yisroel, so the Torah should not have 

needed to continue to write the words, that these are the countings.  

The following Divrei Torah will expound on this topic, and perhaps 

support the P’shat offered in the closing paragraph. 

י"רש   – 1:1 “ אל משה במדבר סיני' וידבר ד ” – Because Klal 

Yisroel are precious to Hakodosh Boruch Hu, He counts them all the 

time.  When Klal Yisroel went out of Mitzrayim He counted them 

(Shemos 12:37) and when they died because of the Chet of the Eigel, 

He counted them to know the number of those who remained.  

When He came to rest His Presence upon them, and on the first day 

of Nisan, when the Mishkan was set up, He counted them.  He 

counted them again on the first day of Iyar.  

“ 1:1 - גור אריה  אל משה במדבר סיני' וידבר ד ” – Rashi says 

that Hakodosh Boruch Hu counted Klal Yisroel on the first day of 

Iyar.  What was the significance of counting them on the first day of 

Iyar?  Bava Basra 8a – A newcomer to the city is not Halachically 

recognized as a permanent resident until thirty days have passed.  

This concept applies to the Shechina as well.  When thirty days had 

elapsed (from Rosh Chodesh Nisan until Rosh Chodesh Iyar), and the 

Shechina had established permanent residency, then He counted 

them. 

ן"רמב   The – ”ויהיו כל פקודי בני ישראל לבית אבתם“ 1:45 – 

Posuk found it necessary to relate the whole number after it related 

the specifics because Moshe and Aharon were commanded to know 

the sum of the count of the people, and to also know the sum of 

each and every Shevet; for such is the way of kings in their counting 

of the people.  What is the reasoning for this command?  There was 

a need to know how many people were in each Shevet for they 

encamped based on their divisions, but why was it necessary to 

know the sum?  Perhaps it was to inform Klal Yisroel of the kindness 

that Hakodosh Boruch Hu bestowed upon them.  Klal Yisroel 

descended into Mitzrayim with only seventy people, and now they 

were numerous like the sand of the sea – and this counting only 

included men from twenty years of age.  With the women and 

children this number was much greater.  Hakodosh Boruch Hu also 

counts Klal Yisroel after every ravage and plague , to inform them 

that although at times He must crush them, He always reinstates 

them because of His great love for Klal Yisroel.  Another reason for 

the counting was so that each and every Yid in Klal Yisroel should 

come before the great prophets, Moshe and Aharon.  Through this 

counting, Moshe and Aharon will always have in mind each and 

every Yid, give them Brochos and be Mispalel for them – they will 

place an עין טובה, a good eye, upon them.  Another reason is that a 

census is consistent with the way of a kingdom preparing for war.  

Klal Yisroel were preparing to enter Eretz Yisroel.  Moshe and 

Aharon needed to know how many soldiers could go to war, and 

how many men they had above the age of twenty.  While they knew 

it was only through Hakodosh Boruch Hu that they would win the 

war, they still needed to make their Hishtadlus, and not rely on a 

miracle.   

 – ”אלה הפקדים אשר פקד משה ואהרן“ 1:44 – כתב סופר 

This Posuk and the next two Pesukim state a Loshon of counting.  

Why was there a need to use a Loshon of counting three times?  The 

Ramban gives three reasons for the countings of Klal Yisroel.  The 

reason that the Torah uses a Loshon of countings three times, is for 

the three reasons of the Ramban.  1 – “ אלה הפקדים אשר פקד משה

 Klal Yisroel were to be counted by Moshe and Aharon so – ”ואהרן

that they could give Klal Yisroel Brochos, as well as so that Moshe 

and Aharon could be Mispalel for them.  2 – “ ויהיו כל פקדי בני

כל יוצא צבא...ישראל ”  – This counting was done because they were 

going to war, and practically needed to know how many men they 

had over the age of twenty for battle purposes.  3 – “ ם ויהיו כל הפקדי

 This counting was so that Klal Yisroel – ”שש מאות אלף ושלשת אלפים

would know how much Hakodosh Boruch Hu loved them, and 

caused them to grow from a nation of seventy to one of over six 

hundred thousand individuals. 

“ – Drush 8 – כסא דוד  ראל במספר שאו את ראש בני יש

  ”.Take a census of B’nei Yisroel, by number of their names“ – ”שמות

We know that Doeg and Achitofel did not mention Dovid’s name, 

rather he was referred to as Ben Yishai.  They did not want to 

mention his name because of their hatred for him.  (We see that 

Shaul also called him Ben Yishai many times, presumably for the 

same reason).  It is a known rule that when one has an affinity for 

another, he uses his name often, while when one does not, he 

avoids using the name of that person.  The Torah says that Klal 

Yisroel are counted by their “names” as a way of telling Klal Yisroel 

that Hakodosh Boruch Hu loves them very much, and that is why He 

wants them to be counted by their names.   

“ 1:1 - ילקוט האזובי   אל משה במדבר סיני' וידבר ד ” – Rashi 

says that Hakodosh Boruch Hu counted Klal Yisroel numerous times 

because He loved them.  Rashi says that He counted Klal Yisroel 

when they left Mitzrayim.  Where do we see that Hakodosh Boruch 

Hu counted them then?  Shemos 12:37 “ ויסעו בני ישראל מרעמסס

כשש מאות אלף רגלי הגברים לבד מטף, סכתה ” – “The B’nei Yisroel 

traveled from Ra’amses to Sukkos, about six hundred thousand men 

on foot, aside from children”.  Why does the Posuk say, “כשש” – 

“like six” – and not “six?”  Hakodosh Boruch Hu did the counting and 

told Moshe that it was six hundred thousand.  When Moshe gave it 

over he said “like six”.  We see that Moshe did this same thing by 

Makas Bechoros, when Hakodosh Boruch Hu said that it would 

happen at midnight, yet when Moshe repeated it, he said, “כחצות” – 

“like midnight.”  (Of course Hakodosh Boruch Hu had the number 

exactly correct, however, perhaps others will count and err, and 

they will Chas V’sholom think that Hakodosh Boruch Hu erred.  

Therefore, Moshe said, “like”, this way no one will ever Chas 

V’sholom say (albeit incorrectly) that Hakodosh Boruch Hu erred).   

“ 2:32 – רבינו בחיי  שש מאות אלף...אלה פקודי בני ישראל ” – 

Why did the Torah need to repeat the number of Klal Yisroel again?  

This was to teach us a great wonder that occurred, that not even 

one person died from this great wondrous nation for these twenty 

days, from the day they were counted, until the day they traveled.   

“ 2:32 - חכמת התורה  שש מאות ...אלה פקודי בני ישראל

 The Medrash Rabbah connects this Posuk to the Posuk in – ”אלף

Hoshea 2:1 “ כחול הים אשר לא ימד ולא יספרוהיה מספר בני ישראל  ” – 

“The number of B’nei Yisroel shall be like the sand of the sea, which 
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can neither be measured or counted.”  (This is also in the Haftorah 

for Parshas Bamidbar). “ הסופר  והיה מספר: ברכיה הכהן ברבי' אמר ר

 The counting of Klal Yisroel is like the – ”כמספר התורה נתבקש להם

counting of the Torah.  The Gemara in Yuma 22b asks, the beginning 

of the Posuk says, the number of B’nei Yisroel, which implies that 

they are a number.  The end of the Posuk ends that they cannot be 

measured or counted.  The Posuk seems to be contradictory.  The 

Medrash is answering this question and telling us that the Torah is 

greater than any measurement.  If one were to look at the Torah, it 

would appear to be finite, and have boundaries, yet in truth, there 

are so much Torah that it truly has no count and no measure.  So too 

Klal Yisroel appear to be something which can be counted.  Yet in 

truth, each Yid in Klal Yisroel is equal to so many people, to the point 

that they cannot really be counted.  The Medrash tells us that just as 

the Torah Hakdosha appears finite and with boundaries, yet in truth 

is infinite and cannot be counted, so too Klal Yisroel appear to be 

finite yet in truth are infinite.     

“ 2:2 - בן איש חי  ותםבאתת לבית אב  In – ”איש על דגלו 

order to achieve Shleimus, completeness in Avodas Hashem, three 

things are needed: firstly, to toil in Torah Shebiksav and Torah 

Shebal Peh.  Secondly, actually performing the Mitzvos of the Torah.  

Thirdly, joy – joy in the performance of the first two conditions.  If 

one does not fulfill the first two with great Simcha, about him the 

Posuk says, “ אלקיך בשמחה' תחת אשר לא עבדת את ד .”  These three 

conditions are alluded to in the names of the Avos Hakdoshim. 

 alludes to the performance of Mitzvos, as the Gematria of אברהם 

his name is equal to 248 corresponding the 248 Mitzvos Aseh in the 

Torah.  יצחק is from a Loshon of (Bereishis 21:6) “ צחוק עשה לי

 Hashem has made ‘laughter’ for me” – A Loshon of“ – ”אלקים

laughter – alluding to the joy one must have when performing 

Avodas Hashem.  יעקב alludes to the study of Torah Shebiksav and 

Torah Shebal Peh.  Torah Shebiksav is K’neged the Shem Havayah 

and the Shem Adnus, which together is equal to 91.  Torah Shebal 

Peh too is made up of those two names of Hakodosh Boruch Hu.  

The Gematria of 182 יעקב, is equal to the Gematria of both names of 

Hakodosh Boruch Hu twice (91x2=182).  The Posuk here tells us that 

through all of Klal Yisroel’s journeys as well as when they were 

camped in a certain place, they were always, “באתת לבית אבותם” – 

they always connected themselves the letters of the names of the 

Avos Hakdoshim.  They toiled in the Torah Shebiksav and Torah 

Shebal Peh, they performed the actual Mitzvos, and they did all of 

these with great joy for they were happy to serve Hakodosh Boruch 

Hu.   

שמשון רפאל הירש' ר  במספר שמות כל זכר “ 1:2 – 

 Counting the names, all males, according to their“ – ”לגלגלתם

heads.”  Each individual is counted by name.  Thus, each one joins 

the whole while still noting the importance of his individuality.   
 Ben Yehoyada: Bava) – ”איש על דגלו“ 2:2 – בן איש חי 
Basra 25b) The letters before the word “לב” – “heart”, is “אך” – 
“but” – to minimize.  The letters after the word “לב” is “גם” – “also” 
– to include, to make more.  Remez – relating to the matter Above, 
Ruchniyos, everything that one acquires in Ruchniyos: Torah and 
Mitzvos, he should always minimize it.  He should consider it as if he 
did very little, and should always look to do more.  Therefore, 
“above” the word “לב” is “אך” to minimize.  However, relating to 
matters of Gashmiyos, physicality, matters that pertain to “down 
here”, whatever one has he should see as much, and should be 
happy with his lot.  Therefore, “under” the word “לב” is “גם” – which 
means that one should see it as if he has everything.  The Avos 
Hakdoshim were masters at this Midah, where they always saw their 
Ruchniyos as little, and always strived to reach greater heights in 
Ruchniyos.  The first letters of the names of the Avos, “ , צחקי, ברהםא

עקבי ” – is the same Gematria as “21 – ”אך – for they minimized their 

accomplishments in Ruchniyos.  (The word “לב” means “heart.”  The 
Ben Ish Chai is telling us what we need to have in our “heart”: strive 
for greater heights in Ruchniyos, and be content with our 
Gashmiyos).   
איש על גדלו באתת לבית אבתם “ 2:2 – מעין בית השואבה 

מנגד סביב לאהל מועד יחנו, יחנו בני ישראל ” – “The B’nei Yisroel shall 
encamp, each man by his banner according to the insignia’s of their 
fathers’ household, at a distance surrounding the Ohel Moed shall 
they encamp.”  When the Torah discusses the flags here, it again 
mentions each and every Shevet, and mentions the name of the Nasi 
of every Shevet.  It then concludes (2:32) by telling us once again the 
total count of Klal Yisroel, that which was already been told to us in 
1:4.  Why does the Torah need to repeat the same numbers, and the 
same details of the numbers – the Shevatim, and the leaders of each 
Shevet?  Rashi tells us on the first Posuk in the Parsha that Hakodosh 
Boruch Hu counts Klal Yisroel as a sign of His love for them.  It is 
proper to say that Hakodosh Boruch Hu counts them again here, to 
demonstrate His love – over here for something specific that Klal 
Yisroel did.  1:54 “ את משה כן עשו' ויעשו בני ישראל ככל אשר צוה ד ” – 
“And B’nei Yisroel did everything that Hashem commanded Moshe, 
so did they do.”  The previous Posuk told us that Shevet Levi was to 
be encamped around the Mishkan.  Previous to this, Klal Yisroel 
were all allowed to encamp where they wanted.  Here each Shevet 
had to follow his flag, his Shevet, and all of Klal Yisroel were moved 
away from the Mishkan, some quite a distance, while Shevet Levi 
was Zoche to be encamped around the Mishkan.  Certainly, all of 
Klal Yisroel had a great desire to be near the Mishkan, near where 
the Shechina was.  This is comparable to one who has a honorable 
seat up front in the Shul.  One day he is told that he is being moved 
far away from his seat, he is being moved all the way to the back.  To 
make matters worse, someone else is going to be taking his seat.   
The normal reaction may be anger, and to have complaints.  Here, it 
was much more important than honor of a seat, Klal Yisroel wanted 
to be near the Shechina.  They were Machnia themselves, they 
humbled themselves, and if Hakodosh Boruch Hu said that they 
should move, they moved happily.  It was because Klal Yisroel 
behaved in this manner that they were Zoche to be counted again.   

 The Rosh Dovid says in – ”כל זכר לגלגלתם“ 1:3 – פני דוד 
Parshas Ki Sisa, that each person in Klal Yisroel is considered in 
greatness like many people.  Moshe was in doubt how to count Klal 
Yisroel.  He said that he did not know the greatness of each 
individual, and how to count them properly.  Hakodosh Boruch Hu 
answered Moshe, that he should count them, “לגלגלתם” – in the 
actual quantity that each one was – meaning each person should be 
counted as one although he may be valued as many people.   
 Perhaps now we can have a deeper understanding of all of 
these countings.  Rashi tells us that Hakodosh Boruch Hu repeatedly 
counted Klal Yisroel for that showed His love for them.  The message 
is not for Hakodosh Boruch Hu – it’s for us, Klal Yisroel.  Each and 
every Yid was counted, each one brought something that the others 
did not.  Each Yid has his portion in Torah.  No matter the level of a 
Yid, or his intelligence – we must all know that we are all important 
to Hakodosh Boruch Hu, and we must constantly work on our 
Avodas Hashem.  There is an extremely important lesson to be 
learned here.  Klal Yisroel were counted again to see if their number 
changed.  The physical number did not change, it remained 
constant, yet the Ruchniyos, the value of each Yid can constantly go 
up.  The repeated countings teach us that we can change, we can 
constantly grow in Ruchniyos, and we must strive to do that.  The 
number that was counted was the same, and that was a finite 
number.  The number that was not counted was the value of each 
individual Yid.  That value can only be counted by the Ribbono Shel 
Olam, and has the potential to be infinite, just as the Torah is 
infinite.  May we be Zoche to truly make of ourselves the most that 
we can be in our Avodas Hashem.   
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סיומא דלעלם, ואוף לא לשבועתא. עדב “ – אקדמות

יקר אחסנתיה, חביבין דבקבעתא. עבידין ליה חטיבה, 

בדנח ושקעתא. פרישן למנתיה, למעבד ליה רעותא, 

פרישותיה שבחיה, יחוון בשעותא צבי וחמיד ורגיג 

דילאון בלעותא, צלותהון בכן מקבל והניא בעותא. קטירא לחי עלמא בתגא 

 ”בשבועתא

“It is forever at an end, not repeated after seven years. However, the 

portion of His inheritance is better for it is constant.  They make His their 

sole desire, at sunrise and at sunset.  Designated as His portion to carry 

out His will, His wonders and His praises they recount at every hour.  He 

desired, longed, and coveted that they toil in Torah study.  Therefore he 

accepts their prayers; their requests are effective.  They are wreathed 

with an oath into a crown for the Eternally Living.”On the first day of 

Shavuos, after the Kohen is called to the Torah, but before making a 

Brocha, Akdamus is read.  The Chazan says the first two stanzas, and the 

Tzibur says the next two stanzas.  They take turns saying two stanzas 

until its completion.  What is the meaning that it is “forever at an end, 

not repeated for seven years?”  At the time that Moshe Rabbeinu was 

Mekabel the Torah on behalf of Klal Yisroel, the Malachim came to argue 

that the Torah should not go to Klal Yisroel, rather it should stay in 

Shomayim with the Malachim.  Didn’t the Malachim understand that the 

Torah was intended to go to Klal Yisroel, as the world was created for 

the Torah and for Klal Yisroel?   The following Divrei Torah will expound 

on this topic, and perhaps support the P’shat offered in the closing 

paragraph. 

 ”אקדמות“ Akdamus – The Piyut called – 274 – ספר התודעה 

was composed by Rebbe Meir Ben Yitzchok who lived in Worms, 

Germany (11th century), and was the Chazan of the town. It was the 

same city where Rashi Hakodosh lived, and it said that Rashi learned 

Torah from Rebbe Meir Ben Yitzchok.  The son of this composer was 

killed Al Kiddush Hashem during the crusades.  Rebbe Meir as well went 

up against the priests in their arguments against the Torah Hakdosha.   

Rebbe Meir himself a fierce defender of the Torah Hakdosha, and had a 

great love for his people.  These great arguments sapped him of his life, 

and he died right after the “great argument.”  He left over a beautiful 

Piyut which has praise for Hakodosh Boruch Hu, praise for the Torah, 

and praise for Klal Yisroel who were Mekabel the Torah.  It was accepted 

in many communities by Klal Yisroel to say this beautiful Piyut on the 

Yom Tov of Shavuos, with a beautiful melody and with much feeling.  In 

the city of Worms, this Minhag was not accepted, for their pain was 

aching over the loss of the composer, whom they loved dearly.  This 

Piyut reminded them of his death, which caused them great sadness.  

There are ninety stanzas: the first forty are written according to the 

Aleph Bais (each letter twice) and the remaining stanzas spell the 

author’s name and a Brocha.  “ יגדל בתורה ובמעשים , מאיר ביר רבי יצחק

ואמץ, וחזק, אמן, טובים ” – “Meir, the son of Rebbe Yitzchok, may he grow 

in Torah and in good deeds. Amen, be strong, and of good courage.” The 

Piyut was composed in Aramaic so that only Klal Yisroel would 

understand it, those who toil in Torah and the words of the Chachomim 

who spoke in Aramaic.  Each stanza ends with the letters “תא” to allude 

to the praise of the Torah that it has no end, as soon as one reaches the 

last letter of the Aleph Bais, the Tav, it immediately starts again with the 

first letter, Aleph.  In the generations of Shmad, when Klal Yisroel had a 

sword upon their neck, they kept their Emunah in Hakodosh Boruch Hu 

at all times.  They strengthened themselves with this Piyut to have 

complete Emunah and never to give in to their enemies.  Initially, they 

were Mesaken to say this on Shavuos, in the middle of Laining from the 

Torah.  The Kohen would go up to the Torah for the first Aliyah, he 

would make the Brocha on the Torah, they would read the first Posuk of 

the Laining ( ...בחדש השלישי לצאת בני ישראל מארץ מצרים ), and then they 

would say this Piyut. They would finish the entire Piyut, and then 

continue reading in the Torah.  They did this to teach the Tzibur the 

Mitzvah of Kiddush Hashem, that we only have the Torah in order to 

strengthen our Emunah in Hakodosh Boruch Hu.  In later generations the 

Gedolim were against saying this Piyut in middle of reading from the 

Torah, so they changed the Minhag to have the Kohen called up for his 

Aliyah, they open the Sefer Torah and cover it, and before he makes the 

Brocha, they say this Piyut.      

“ – 91b – חולין  שישראל , חביבין ישראל יותר ממלאכי השרת

 Yisroel is more dear to Hakodosh Boruch Hu“ – ”אומרים שירה בכל שעה

than the Malachei Hashareis, for Klal Yisroel say Shira to Hakodosh 

Boruch Hu at all times.”  Malachei Hashareis only say Shira once a day, 

and others only say it once a week, others once a month, others once a 

year, and others once every seven year cycle – Shemitah.   

“ – אקדמות  ואוף לא לשבועתא, סיומא דלעלם ” – There are 

some Malachim who only say Shira to Hakodosh Boruch Hu once every 

seven years, while Klal Yisroel say Shira to Hakodosh Boruch Hu at all 

times.   This is why Klal Yisroel is dearer to Hakodosh Boruch Hu than the 

Malachei Hashareis.   

שני בני אדם יושבין ועוסקין בתורה “ – Emor 17 – מדרש תנחומא 

ה מקשיב"הקב ” – Malachi 3:16 “ ' איש אל רעהו ויקשב ד' נדברו יראי דאז 

 Then, those who fear Hashem spoke to one another, and“ – ”וישמע

Hashem listened and heard.”  Hakodosh Boruch Hu says, “In the Zechus 

of Torah that you toil in, I will listen, and hear your Tefilos.”   

“ – אקדמות  כן מקבל והניא בעותאצלותהון ב ” – Hakodosh 

Boruch Hu accepts Klal Yisroel’s Tefilos because they toil in the Torah 

Hakdosha.   

“ 21:4 שמות רבה  מה תצעק אלי, דבר אחר ” – “Why do you cry 

out to Me?”  This is related to the Posuk in Tehillim 65:3 “ שמע תפלה

ועדיך כל בשר יבא ” – “He who hears Tefilah, ‘עדיך’, does all flesh come.”  

What does it mean by “he who hears Tefilah?”  When Klal Yisroel Daven, 

they do not all Daven as one, at the same time, rather each Tzibur 

Davens by themselves, all throughout the Z’man of Tefilah.  After all of 

the Tefilos are completed (all of the Tefilos of that Tefilah for that day), 

the Malach appointed over the Tefilos takes them and fashions them 

into crowns and places them on the head of Hakodosh Boruch Hu.  As it 

says in the Posuk, “עדיך” – which means, “עטרה” – “crown” – Yeshaya 

 You will clothe Yourself with them all like“ – ”כי כלם כעדי תלבשי“ 49:18

jewelry.”  Hakodosh Boruch Hu crowns Himself with Tefilos of Klal 

Yisroel (Yechezkel 16:12).   

 The Tefilos of – ”קטירא לחי עלמא בתגא בשבועתא“ – אקדמות 

Klal Yisroel are made into a crown with which Hakodosh Boruch Hu dons 

Himself.   

ם"מ – אותיות דרבי עקיבא   – Why is the letter מ'  made up of 

two מ’s - the letter מ'  spelled out is ם"מ ?  This is a very special letter 

because both מ’s stand by the Merkavah at the strength of the Kisai 

Hakovod.  All the letters of the Aleph Bais are engraved in the fire of the 

Kisai Hakovod, and tied to their heads are crowns of light.  When 

Hakodosh Boruch Hu comes to reside in the Merkavah, all of the 

Ministers of the Merkavah, and all the creatures of the Merkavah, and 

all of the letters of the Merkavah, all sing songs and praises to be 

Mekabel the Shechina.  Both מ’s are Mekabel the Shechina at that time 

and they say Shira.  What Shira do they say?  The open מ'  says, “ מלכותך

 Your kingdom is a kingdom spanning all“ – ”מלכות כל העולמים

eternities”, and the closed ם'  says, “וממשלתך בכל דור ודר” – “And Your 

dominion is throughout generation after generation.”  At that time, 

Hakodosh Boruch Hu takes all the letters and hugs and kisses them and 

ties onto each one of them two crowns; one of מלוכה, kingdom, and one 

of כבוד, honor. The open מ'  represents מלכות, being a king where the 

constituents all willingly follow and accept the king.  The closed ם'  

represents ממשלה, being a ruler, even if all the constituents do not 

willingly accept the dominion of the king.  (While we are in Golus, 

Hakodosh Boruch Hu is a מושל, he rules over all, though not all accept 

His dominion.  When we will be Zoche to see the ultimate Geulah, all the 
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world will see who is truly the Master of the world, and at that time the 

whole world will see Hakodosh Boruch Hu as a מלך, a king accepted by 

all his constituents).   

בא וראה אשרי חלקם של ישראל “ – B’shalach 49:1 – זוהר 

ה ראה בהם להתדבק בהם ולהיות להם חלק"שהקב ” – “Come and see, 

praised is the portion of Klal Yisroel that Hakodosh Boruch Hu attached 

Himself to them, and to be a part of them.”  They will be His portion.  

Devorim 13:5 “ אלקיכם' ואתם הדבקים בד ” – “But you who cling to 

Hashem your G-D” – this means that Klal Yisroel can actually cling to 

Hakodosh Boruch Hu.  Hakodosh Boruch Hu gave us the Kedusha 

Elyonah, the Holy from above, the Torah Hakdosha, as a way that we can 

attach ourselves to him.  It is through the Torah that we can follow in the 

ways of Hashem, and be with Him.  

“ – אקדמות  למעבד ליה רעותא, פרישן למנתיה ” – Klal Yisroel 

were Zoche to be chosen to be Hakodosh Boruch Hu’s nation from all 

the nations of the world.  Klal Yisroel is a part of Hakodosh Boruch Hu.   

 When Moshe – ”מה לילוד אשה בינינו“ – Shabbos 88b – בניהו 

ascended to Shomayim to accept the Torah, the Malachei Hashareis said 

to Hakodosh Boruch Hu – “what is someone born of a woman doing 

among us?”  Hakodosh Boruch Hu answered that Moshe came to be 

Mekabel the Torah.  Why did the Malachim use a Loshon of “בינינו” – 

“among us”, as opposed to, “כאן” – what is Moshe doing “here?”  Man is 

called a ילוד for he is born from a woman, and the Gematria of ילוד is 

fifty.  A Malach is not born from a woman, and the Gematria of מלאך is 

ninety one.  The difference between the Gematria of מלאך and ילוד is 

forty one, which is the Gematria of the word “אם”, which refers to the 

Torah.  Mishlei 2:3 “כי אם לבינה תקרא” – “Incline your heart to 

understanding.”  This was the intention of the Malachim with their 

question – what is this ילוד doing here to take away the Torah from us, 

which is the difference between (בינינו) the Malachim and the Torah 

(The Gematria of Malach is 91, the Torah, אם is 41.  If you take away the 

Torah from the Malachim the Gematria is 50 – the Gematria of ילוד, 

man).  Hakodosh Boruch Hu answered, “לקבל את התורה בא” – “Moshe 

came to be Mekabel the Torah” – meaning Moshe was not coming to be 

Mechadesh anything here – there was nothing new here.  Moshe was 

already Zoche to the Torah at Har Sinai before this incident, and the 

Malachim were then quiet.  When Moshe was coming to be Mekabel 

that which he was already Zoche in, the Malachim had no right to argue.   

הוא יפתח לבנו בתורתו “ – ובא לציון – Shavuos – ישא ברכה 

 May He open our heart to His Torah, and“ – ”וישים בלבנו אהבתו ויראתו

imbue in our heart with love of Him, and awe of Him.”  Shemos 20:16 

 The people saw and they moved and“ – ”וירא העם וינעו ויעמדו מרחק“

they stood from afar.”  Rashi says that Klal Yisroel drew back twelve Mil, 

the length of their camp, and the Malachei Hashareis would come and 

assist them to return them.  Why did Klal Yisroel need the assistance of 

the Malachei Hashareis?  The main Avodah of man towards Hakodosh 

Boruch Hu is to love, as we say in the Brocha of Ahavas Olam, “ וקרבתנו

 ,And You have brought us close“ – ”מלכנו לשמך הגדול סלה באמת באהבה

our King, to Your name, that is great forever, in truth, in Love.”  On the 

other hand, the main Avodah of the Malachim is through Yirah, fear, as 

it says in the Brocha of Yotzer Ohr, “עונים באימה ואומרים ביראה” – 

“Proclaim with trepidation, and say with reverence.”  Moshol – Those 

who are close to the king and serve him in his quarters, have love for the 

king, yet they must work on their fear, being that they are used to seeing 

him, and become comfortable with him.  However, those who are far 

from the king, are not in close proximity on a regular basis, they have 

the fear, and they must work on their love for the king.  Nimshol – The 

Malachim who are in close proximity to Hakodosh Boruch Hu must work 

on their fear, while Klal Yisroel, who are down here on this world, must 

work on their Ahavas Hashem, their love for Hashem.  When Klal Yisroel 

received the Torah, they achieved the level of the Malachei Hashareis, 

they knew the secrets of the Malachim.  They became so close to 

Hakodosh Boruch Hu, that their fear of Him dissipated.  The Malachim 

who must always work on the Midah of fear, they were the ones who 

were able to assist Klal Yisroel to have the fear return.  It is to be a fear 

that brings to love.  By recognizing the greatness of the Ribbono Shel 

Olam, one can come to love Him.  This is what we say in Davening, “ הוא

 after Kabolas Hatorah, Klal – ”יפתח לבנו בתורתו וישים בלבנו אהבתו ויראתו

Yisroel are Zoche to serve Hakodosh Boruch Hu through fear and love, 

fear which brings to a greater love than any other love in the world.   

 The attribute of“ – ”מעלות נשמות ישראל“ – לחם מן השמים 

the Neshomos of Klal Yisroel.”  The Malachim had a complaint against 

Klal Yisroel receiving the Torah because of the Din of Bar Metzra.  The 

Din of Bar Metzra would say that the Malachim should be entitled to the 

Torah for they are neighbors to it, for they are in Shomayim near where 

the Torah was.  The answer as to why Klal Yisroel are in fact entitled to 

the Torah, is because as R’ Chaim Vital says, the Neshomos of Klal Yisroel 

come from below the Kisai Hakovod in Shomayim.  Therefore, Klal 

Yisroel were in fact next door neighbors with the Torah in Shomayim, 

and therefore they are entitled to the Torah.  The Malachim countered 

that it would be fine for the Neshomos to receive the Torah, but why 

was Moshe, a body from down there in Olam Hazeh entitled to the 

Torah?  Hakodosh Boruch Hu responded that Moshe completely purified 

his body that it is like he is complete Neshama.  The Malachim said that 

for Moshe it was fine, but he was taking it to Klal Yisroel, beings of flesh 

and blood, they should not receive the Torah.  Hakodosh Boruch Hu told 

Moshe to respond – “Teshuva.”  While Klal Yisroel are beings of flesh 

and blood, and they do sin, because they are children of Hakodosh 

Boruch Hu they are Zoche to Teshuva, they achieve atonement for their 

sins, and they become purified as if they never sinned.  Through Klal 

Yisroel heeding the Torah and Mitzvos, it brings a Kiyum to the entire 

world, including the Malachim.  Klal Yisroel are able to perform the 

Mitzvos of the Torah, and bring out the Klipos in this world and make 

everything Kodosh. The Malachim finally conceded that Klal Yisroel 

should in fact be the ones to receive the Torah Hakdosha. (Explanation 

of the Gemara in Shabbos 88b).  

 Perhaps now we can have a hint of an understanding of this 

moving Piyut written by Rebbe Meir Ben Rebbe Yitzchok.  This Piyut tells 

us that here is a deep connection between Hakodosh Boruch Hu, the 

Torah Hakdosha, and Klal Yisroel.  We are Hakodosh Boruch Hu’s 

children, and He gave us the Torah as a way to connect to Him.  No 

matter what the situation is for Klal Yisroel, or for an individual Yid, we 

must always keep a rock solid foundation of Emunah in Hakodosh 

Boruch Hu.  The letter מ'  is a very special letter.  Aside from the מ'  

representing Malchus, it also represents the Torah.  We know that the 

Torah was given in 40 days, the Gematria of מ' .  It also represents man, 

for we know that it takes forty days for the creation of an embryo.  The 

letter מ'  connects Hakodosh Boruch Hu, the Torah and Klal Yisroel 

together.  The Malachim thought that man, as a flesh and blood, could 

not reach spiritual heights to be able to accept the Torah.  We have so 

much more capabilities than Malachim, for while they have a limit to 

how much they can sing Shira to Hakodosh Boruch Hu, we can sing Shira 

to Hakodosh Boruch Hu continuously – at all times.  The Malachim are 

very spiritual beings, but we must always remember that we are the 

ones who are Zoche to have the Torah, and we are the ones to serve 

Hakodosh Boruch Hu primarily with the Midah of Ahavah, having a great 

love for Hakodosh Boruch Hu.  As we are about to Lain the Aseres 

Hadibros, we say this beautiful Piyut to strengthen our Emunah in 

Hakodosh Boruch Hu, and to know that we are to accept the Torah with 

great love.  May we be Zoche to have a true Kabolas Hatorah, with great 

love for Hakodosh Boruch Hu, and may we be Zoche to see Hakodosh 

Boruch Hu be a מלך, a king that all accept His sovereignty, with the 

coming of Moshiach במהרה בימינו אמן! 
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Shabbos 88a “ ויתיצבו בתחתית ההר' – אמר'

רבי אבדימי בר חמא בר חסא: מלמד שכפה 

הקדוש ברוך הוא עליהם את ההר כגיגית, 

ואמר להם אם אתם מקבלים התורה מוטב ואם לאו שם תהא 

 ”קבורתכם 

It says in the Posuk (Shemos 19:17) “They stood at the foot of 

the mountain.”  Rav Avdimi Bar Chama Bar Chasa said, ‘This 

teaches that Hakodosh Boruch Hu covered Klal Yisroel with 

the mountain as though it were an upturned vat, and He said 

to them, ‘If you accept the Torah, fine, but if not, your burial 

will be there.”  Rav Acha Bar Yaakov said that from here 

there are strong grounds for a notification of coercion 

concerning acceptance of the Torah.  The Medrash says that 

Hakodosh Boruch Hu went to the nations of the world and 

asked them if they wanted the Torah.  They all said no, except 

for Klal Yisroel who responded, “נעשה ונשמע”.  Why did 

Hakodosh Boruch Hu seemingly force Klal Yisroel to accept 

the Torah, especially when they already had accepted of their 

own free will?  The following Divrei Torah will expound on 

this topic, and perhaps support the P’shat offered in the 

closing paragraph.  

י"רש   – Shabbos 88a – “מכאן מודעה רבה לאורייתא” – 

“From here stem strong grounds for a notification of coercion 

regarding acceptance of the Torah.”  If Klal Yisroel will be 

called to judgment asking them why they were not Mekayeim 

that which they accepted upon themselves, they will be able 

to answer that they were forced to accept it.   

 – ”כפה עליהן הר כגיגית“ – Shabbos 88a – תוספות 

Why did Hakodosh Boruch Hu put the mountain over Klal 

Yisroel’s heads when they had already accepted the Torah 

willingly by saying, “נעשה ונשמע”?  Klal Yisroel may have 

changed their minds upon seeing the tremendous fire that 

accompanied the Shechina at Har Sinai, causing their 

Neshomos to leave them temporarily.   

א"מהרש   – Shabbos 88a - “כפה עליהן הר כגיגית” – 

We see from Tosfos that Klal Yisroel saying, “נעשה ונשמע” 

was a valid commitment.  However, it could have been 

rescinded on the basis that it was made without the 

knowledge of the consequences, namely the great fire that 

caused their souls to leave them.   

 Why – ”כפה עליהן הר כגיגית“ 32 – תפארת ישראל 

didn’t Hakodosh Boruch Hu wait to see if Klal Yisroel would 

reconsider their acceptance upon seeing the fire.  If in fact 

they would rescind, then Hakodosh Boruch Hu could have 

placed the mountain over their heads?  When Klal Yisroel 

said, “נעשה ונשמע”, it was said out of pure love for Hakodosh 

Boruch Hu.  Had Hakodosh Boruch Hu waited to see if Klal 

Yisroel would want to rescind their acceptance, their new 

acceptance would be based upon their fear of Hashem, and 

not out of love.  By preempting this, Hakodosh Boruch Hu was 

reinforcing their acceptance of the Torah which was done 

with love (albeit, this reinforcement was done with fear).   

 – ”כה תאמר לבית יעקב“ Shemos 19:3 – אמת ליעקב 

Avos 1:3 “ויהי מורא שמים עליכם” – One should not serve 

Hakodosh Boruch Hu to receive reward, but rather serve 

Hakodosh Boruch Hu without wanting reward – “and one 

should have fear of Hashem upon him.”  To properly serve 

the Ribbono Shel Olam, one needs both: to serve Hashem 

with love and with fear.  Avodah Zara 2b – The nations of the 

world complained that had a mountain been hovering over 

their head, they also would have accepted the Torah.  The 

answer to them is that would not have been enough.  That 

would have only been accepting the Torah with fear.  They 

would not have had the crucial aspect of accepting the Torah 

with love as Klal Yisroel did when they said, “נעשה ונשמע”. 

 – ”כפה עליהן הר כגיגית“ – Noach 3 – מדרש תנחומא 

When Klal Yisroel said, “נעשה ונשמע”, they were only 

accepting Torah Shebiksav.  Klal Yisroel were reluctant to 

accept Torah Shebal Peh because it requires extreme effort 

and discipline in its study and observance.  Therefore 

Hakodosh Boruch Hu had to place the mountain over their 

heads and coerce them to accept it.   

מלמד שכפה עליהם הר “ – Shabbos 88a – בן יהוידע 

 What does it mean that Hakodosh Boruch Hu raised – ”כגיגית

the mountain atop Klal Yisroel “like an upturned vat?” Would 

it not have been enough had Hakodosh Boruch Hu just raised 

the mountain above them? Additionally, why was this needed 

at all when Klal Yisroel already accepted the Torah?  Klal 

Yisroel only accepted the Torah Shebiksav – “נעשה” we will 

do what “שנשמע” – we hear.  Hakodosh Boruch Hu placed the 

mountain over them, “like an upturned vat” telling them that 

just as a vat can contain thousands upon thousands of drops 

of wine, so too each and every word of the Torah has 

thousands upon thousands of Droshos. In Torah Shebal Peh, 

one can learn one Halacha from within another Halacha – 

and keep on building – infinitely.  One who accepts the Torah 

Shebal Peh is called a “Ben Olam Habah.”  One who Chas 

V’sholom does not accept the Torah Shebal Peh, along with 

the Torah Shebiksav, has no share in Olam Habah.   

 I heard from my – ”מלך ביפיו“ 1:19 – בן פורת יוסף 

Rebbe that Hakodosh Boruch Hu placed the mountain above 

Klal Yisroel’s heads to show them that even if they do possess 

a desire for the Torah and Avodas Hashem, they still must 

adhere to it.  It is certainly better for one to perform the 

Torah with love.  However even if one does not, Hakodosh 

Boruch Hu placed the mountain over their heads to tell them 

that they are obligated even if it’s against their will.   

יהוידע בן   – Gittin 60b – “ תת התורה שבעל פה היא כרי

כי על פי הדברים האלה כרתי אתך “ Shemos 34:27 – ”הברית

 Hakodosh Boruch Hu made a Bris with Klal Yisroel – ”ברית

because of Torah Shebal Peh (Gittin 60a).  Why did Hakodosh 

Boruch Hu make a Bris with Klal Yisroel specifically with Torah 

Shebal Peh?  The root of the entire Torah Shebal Peh is 

Emunah.  One must have a strong belief in the Chachomim 

for they teach us what it says in the Torah Shebiksav.  One 
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who toils in Torah Shebal Peh, is toiling in Emunah and 

invoking the Bris between Klal Yisroel and Hakodosh Boruch 

Hu.  The six parts of Torah Shebal Peh are:  נשים, מועד, זרעים ,

טהרות, קדשים, נזיקין  – Each Seder is called אמונה for each 

Seder is connected to אמונה.   The Gematria of אמונה times 

six (for the six parts of Torah Shebal Peh which are called 

Emunah) is equal to “ברית”.  Hakodosh Boruch Hu made a Bris 

with Klal Yisroel because of Torah Shebal Peh – Emunah.  

With this understanding we can answer an apparent 

contradiction as to the first question asked in the final 

judgment.  Sanhedrin 7a – The first judgment when one goes 

to the next world will be regarding Divrei Torah.  Shabbos 31a 

– The first judgment will be – “נשאת ונתת באמונה” (did you 

deal with faith in business) and the second will be did you set 

aside time to learn Torah.  From the Gemara in Shabbos it 

seems that the first question will not be about Torah. This in 

fact is not a contradiction at all.  “ נתת באמונהנשאת ו ” – does 

not mean business – rather it means did you toil in “Emunah” 

the Shisha Sidrei Mishna, Torah Shebal Peh?  The second 

question is if you set aside time to learn Torah Shebiksav. 

כפה עליהן הר “ - Shabbos 88a – דברים אחדים 

 Why did Hakodosh Boruch Hu put the mountain – ”כגיגית

over Klal Yisroel’s heads when they had already accepted the 

Torah willingly by saying, “נעשה ונשמע”?  There are two types 

of love: there is love one has for a friend, and love one has for 

a child.  The love for a friend is called “אהבה רצונית” – when 

one has a love for a friend he tries to fulfill the Rotzon, the 

will, of his friend.  If something would be inherently good for 

his friend, but to his friend it would not appear to be good – 

he would not do it.  The love for a child is called “ אהבה

 this love that one has for his child, is a love that the – ”עצמית

child is a part of himself.  Therefore, something that is 

inherently good for the child, the father would do even if the 

child would see it as evil.  The father must do what is best for 

the child at all costs, for the child is a part of him.  Hakodosh 

Boruch Hu’s love for Klal Yisroel is immeasurable, greater 

than that of a father to his son.  Hakodosh Boruch Hu raised 

the mountain over them and forced them to accept the Torah 

for Klal Yisroel to know the great love He has for them.  Even 

if he has to force them, He will always do what is best for Klal 

Yisroel.   

כפה עליהן הר “ - Shabbos 88a – תפארת ישראל 

 Hakodosh Boruch Hu forced Klal Yisroel to accept – ”כגיגית

the Torah so that in the future they would not be able to say 

that their acceptance of the Torah was voluntarily, and 

therefore can decide at any given time that they no longer 

want to keep the Torah.   

כפה “ - Sof Pesicha – Shabbos 88a – ספר המקנה 

 Hakodosh Boruch Hu was not threatening – ”עליהן הר כגיגית

Klal Yisroel to accept the Torah or they would be buried 

there.  Torah is what provides life in this world.  When the 

Shechina was on Har Sinai, there was great Kedusha there 

and Klal Yisroel were not allowed to go up the mountain.  It is 

man that makes the place, and not the place that makes man.  

It was because Klal Yisroel accepted the Torah and the 

Shechina was there, that there was great Kedusha on the 

mountain.  Once Matan Torah was complete, the Shechina 

left and Klal Yisroel were allowed to go up on the mountain.  

Hakodosh Boruch Hu was telling Klal Yisroel that the existence 

of the world depended on their accepting the Torah.  Had Klal 

Yisroel not accepted the Torah – the result would be that the 

Shechina would leave.  Once the Shechina left, automatically 

the mountain would fall, thereby burying Klal Yisroel.  Had 

Klal Yisroel not accepted the Torah, by the rules of the world, 

the world would no longer exist.  Torah is what gives 

sustenance to the world.   

 It says in the Sefer – ”אמנם אפשר“ – 19 – כסא דוד 

Pesach Ha’ohel and the Sefer Leket Yosef that the mountain 

above Klal Yisroel was like a Chuppah – Klal Yisroel getting 

married to Hakodosh Boruch Hu.  It says in Devorim Rabbah 

3:15 that Klal Yisroel receiving the Luchos was like Kiddushin.  

If so, it seems that the Chuppah (Hakodosh Boruch Hu raising 

the mountain above Klal Yisroel) was before the Kiddushin 

(Klal Yisroel receiving the Luchos).  It is for this reason the 

Chachomim were Mesaken the Brocha – “ על ידי חופה

 Chuppah is mentioned first because that is the – ”וקידושין

order Hakodosh Boruch Hu used when marrying Klal Yisroel.   

“ – Shavuos 25 – קהלת יעקב  ה מתאוה לטובת "הקב

 Hakodosh Boruch Hu“ – ”ישראל יותר ממה שהם מתאוים

desires good for Klal Yisroel more than Klal Yisroel themselves 

desire.”  With the first of the Aseres Hadibros, Hakodosh 

Boruch Hu says that He is the one Who took Klal Yisroel out of 

Mitzrayim.  Why doesn’t Hakodosh Boruch Hu say that He is 

the one Who created man and the entire world?  Hakodosh 

Boruch Hu made a condition while creating the world that if 

Klal Yisroel would accept the Torah, good, if not, He would 

return the world to nothingness.  When Klal Yisroel accepted 

the Torah, it was like a new creation of the world.  It was as if 

the previous world was no longer, and by Klal Yisroel 

accepting the Torah, they were part of creating the new 

world.  Hakodosh Boruch Hu did not say that He created the 

world for the Kovod of Klal Yisroel – for it was as if they were 

a part of the creating of the world as well, by accepting the 

Torah.   

 Perhaps now we can understand why Hakodosh 

Boruch Hu raised the mountain over the heads of Klal Yisroel 

and in effect coerced them to accept the Torah.  Klal Yisroel 

had only accepted upon themselves the Torah Shebiksav.  It 

was necessary for them to accept the Torah Shebal Peh as 

well, in order for the world to keep going.  Shavuos is the Yom 

Tov when we accepted the Torah.  Hakodosh Boruch Hu 

married Klal Yisroel, and has a great love for us.  We must 

learn Torah as much as we can, and work to have a desire to 

learn.  We must always remember that we are forever 

connected to Hakodosh Boruch Hu through the Torah 

Hakdosha, and that His love for us is immeasurable.  May we 

be Zoche to have a true desire to learn the Torah, and 

properly reciprocate the Ribbono Shel Olam’s love.   
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Megilas Rus 3:7 “ ויאכל בעז וישת וייטב לבו ויבא לשכב
 ”בקצה הערמה
“And Boaz ate and drank, and his heart was glad.  He 
went to lie down at the end of the grain pile.”  Naomi 

told her daughter-in-law, Rus, to go down to the threshing floor but not to 
make herself known to Boaz until he finished eating and drinking.  The Posuk 
tells us that Boaz’s heart was merry.  Why does the Posuk tell us that his 
heart was merry after eating and drinking?  The following Divrei Torah will 
expound on this topic, and perhaps support the P’shat offered in the closing 
paragraph. 
י"רש   – Rus 3:7 “וייטב לבו” – “And his heart was merry” means 
that he learned Torah.  
 Why was Boaz – ”ויאכל בעז וישת וייטב לבו“ 5:15 – רות רבה 
happy?  He was happy because he recited Birchas Hamozon on the food he 
had eaten.  A second interpretation is that Boaz ate different types of sweets 
after the meal, for doing so enhances the voice for Torah study. A third 
interpretation is that Boaz engaged in Torah study during the course of his 
meal as it says in Tehillim 119:72 “טוב לי תורת פיך מאלפי זהב וכסף” – “Better 
for me is the Torah of your mouth than thousands in gold and silver.”   A 
fourth interpretation is that Boaz was searching for a wife, as it says in 
Mishlei 18:22 “מצא אשה מצא טוב” – “One who has found a wife has found 
goodness.”   
רמשנת דרבי אליעז   – Rus Rabbah 5:15 “וישת וייטב לבו” – Koheles 
 And drink your wine with a glad heart.”  We see that“ - ”ושתה בלב טוב“ 9:7
drinking wine brings one to a happy heart, and therefore there was no need 
for the Posuk to say “ טוב בלב ”.  This is why the Medrash Darshens the 
meaning of these words.  
ו"מהרז   – Rus Rabbah 5:15 “ שבירך על מזונו –ויטב לבו  ” – At this 
point in Megilas Rus, Boaz had gathered his entire crop to the threshing floor 
and felt a keen awareness of all the physical sustenance that Hakodosh 
Boruch Hu had provided for him.   Boaz recited Birchas Hamozon with a 
special appreciation for all of the goodness from Hashem.  
 Boaz – ”ויאכל בעז וישת וייטב לבו“ Rus 3:7  - תרגום יונתן בן עוזיאל 
Bentched the name of Hakodosh Boruch Hu for accepting his Tefilos and 
bringing an end to the famine in Eretz Yisroel.  

“ Rus Rabbah 5:15 - נחמד למראה  שבירך על מזונו –ויטב לבו  ” – 
Every Yid is obligated to recite Birchas Hamozon after eating a meal.  Why 
does the Posuk tell us that the great Tzaddik Boaz recited Birchas Hamozon 
after eating his meal?  Boaz was indeed a great Tzaddik.  When a Tzaddik 
eats, he is eating so that he can perform his Avodas Hashem.  This causes his 
eating itself to be Avodas Hashem.  When a Tzaddik eats, it only takes a very 
small amount of food to be satiated because the Ribbono Shel Olam causes 
that food to have much Brocha, so that the Tzaddik becomes satiated from 
that small amount.  The Posuk is telling us that Boaz said Birchas Hamozon 
over “מזונו” – “his food”, his small amount of food because the Ribbono Shel 
Olam caused there to be Brocha in his food and he became satiated from it.   

תפקידם של הקולות והברקים במעמד “ – Kallah 1 4 – בן איש חיל 
  ”.The purpose of the thunder and lightning at Ma’amad Har Sinai“ – ”הר סיני
When Hakodosh Boruch Hu descended Har Sinai to give to His nation the 
Torah, the mountain was ablaze with flames reaching the heavens, and there 
was thunder and lightning that was heard from one end of the world to the 
other.  There is a general rule that when there is a “קול”, sound (meaning 
“the word is out”) that a certain woman is married, then she has a Chazakah 
that she is married and is assumed to be married.  However, this is only true 
where there are preparations for Chupah and Kiddushin in the house of the 
Kallah, such as candles being lit, and people entering and leaving the house 
stating that this woman was Niskadsha today.  With this Gemara, we can 
understand the need for thunder and lightning and Matan Torah.  With the 
giving of the Torah, Hakodosh Boruch Hu was Mekadesh Klal Yisroel to be His, 
just as a man is Mekadesh a woman to be his.  Hakodosh Boruch Hu wanted 
it to be known to the entire world that He was Mekadesh Klal Yisroel.  He 
made lightning, similar to the lit candles, and thunder, similar to people 
leaving the house of the Kallah saying that the woman was Mekadesh.  When 
the nations of the world heard the thunder, they ran to Bilam to ask him 
what the thunder was.  Bilam answered that today Klal Yisroel became the 
Kallah of Hakodosh Boruch Hu.  At that point, Klal Yisroel became exclusively 
Hakodosh Boruch Hu’s. 

 The sole purpose – ”ויאכל בעז וישת וייטב לבו“ Rus 3:7 - משיב נפש 
in a Tzaddik eating and drinking is so that he can have the strength to serve 
his Creator.  The Posuk says that Boaz was of glad heart that day.  It was not 
Shabbos or Yom Tov.  Since Boaz was a Tzaddik, obviously there must have 
been a reason for him to be especially happy on a weekday.  That is why the 
Medrash gives different explanations for his happiness on that day.   

“ 2:2 – פרקי אבות  יפה  –רבן גמליאל בנו של רבי יהודה הנשיא אומר 
רה עם דרך ארץתלמוד תו ” – “Rabban Gamliel the son of Rebbe Yehuda 

Hanasi says – Torah study is good together with an occupation, for the 

exertion of both makes sin forgotten.”  All Torah study that is not joined with 
work will cease in the end, and leads to sin. 
וח חייםר   – Avos 2:2 “יפה תלמוד תורה עם דרך ארץ” – Brochos 35b 
– “ כי , אמר להו רבא לרבנן במטותא מינייכו ביומי ניסן וביומי תשרי לא תתחזו קמאי
 Rava would say to his Talmidim – ‘I beg“ – ”היכי דלא תטרדו במזוניכו כלא שתא
of you that during the days of Nissan and Tishrei do not appear before me, so 
that you will not be preoccupied with your sustenance the entire year.”  Rava 
wanted his Talmidim to go work the fields during these two months for they 
are the best months to work the field, thereby they would not have to work 
the field the other ten months of the year.  Chas V’sholom that Rava was 
suggesting that his Talmidim should work for two months and not learn 
Torah during that time.  Rather while they were working, their minds were to 
be on the Torah Hakdosha – plumbing the depths of the Torah Hakdosha.  
We see this concept by Boaz (Rus 3:7) where the Medrash explains that “ ויטב
 – means that while he was working the land, he learned Torah.  Avos 2:2 ”לבו
When one learns the Torah with his mind while performing physical labor, his 
sins are forgotten.   
 For the entire“ – ”שכל העולם כלו כדאי הוא לו“ Avos 6:1 – רוח חיים 
world is worthwhile for his sake alone (one who learns the Torah 
Hakdosha).”  For if for one moment words of Torah would cease from this 
world, the world would revert back to emptiness and nothingness.  
שעסק “ – ”וישת וייטב לבו“ Rus Rabbah 5:15 - משנת דרבי אליעזר 
ואקחה פת לחם וסעדו “ Boaz engaged in Torah study.  Bereishis 18:5 – ”בתורה
 ”.I will fetch a morsel of bread that you may sustain your hearts“ – ”לבכם
Avrohom Avinu was providing food for the Malachim who came to visit him.  
Rashi explains that the Posuk says, “לבכם”, “your hearts” (one heart for each 
of the three Malachim) and not “לבבכם” – “your hearts” (two hearts for each 
person; the Yetzer Tov and the Yetzer Hara).  We learn from the Loshon of 
 that the Malachim only have one Yetzer, the Yetzer Tov.  The ”לבכם“
Medrash knows that Boaz was learning Torah because the Posuk says “לבו”, 
“his heart”, and not “לבבו”, “his hearts”.  Kiddushin 30b – The antidote 
against the Yetzer Hara is the study of Torah.  Boaz was learning the Torah 
Hakdosha, thereby eradicating the Yetzer Hara, being left with “לבו”, one 
heart – the Yetzer Tov. 
 A“ – ”לעולם ירגיז אדם יצר טוב על יצר הרע“– 5a – מסכת ברכות 
person must constantly agitate his Yetzer Tov to fight against his Yetzer Hara 
as it says in the Posuk – Tehillim 4:5 “רגזו ואל תחטאו” – “Tremble and sin 
not.”  If he vanquishes the Yetzer Hara, good, if not he should engage in 
Torah study as it says further in the Posuk “אמרו בלבבכם” – “reflect in your 
hearts.” 
 How is it derived from – ”אמרו בלבבכם“ – Brochos 5a – בן יהוידע 
these words that one should engage in Torah study to vanquish the Yetzer 
Hara?  “ תורתי אל תעזבי, כי לקח טוב נתתי לכם ” – “For I have given you a good 
teaching, do not forsake My Torah.”  If one carries merchandise, he needs to 
fear thieves and robbers.  If he has Torah, he has nothing to fear for that is 
within his heart, and cannot be stolen.  The heart is the storage house for 
one’s Torah, for there it is safe.  “אמרו בלבבכם” – “Reflect in your hearts” – 
one should reflect upon what is in the storage house of his heart, the Torah 
Hakdosha. 
כל העוסק בתורה לשמה “ Shavuos – Pirkei Avos 6:1 – קרן לדוד 
”זוכה לדברים הרבה  – “Whoever engages in Torah study for its own sake 
merits many things.”  Why is Torah called “Torah” and not “Chochma” or 
something of the sort?  The purpose of learning the Torah is to perform what 
it says to do in the Torah.  The Torah is called as such from a Loshon of 
 to instruct.”  The Torah tells us how we are to live our lives.  To“ – ”הוראה“
merit many good things, one should engage in Torah study “לשמה”, to follow 
the meaning of the “name” of the Torah – that is to perform what it says in 
the Torah.   
“ – Mitzvah 306 – חינוך  והיא , קרן של ישראל אינו אלא התורהכל עי
 ,The Ikar of Klal Yisroel is only the Torah“ – ”העיקר והסיבה שנגאלו ממצרים
and that is the main reason that we were redeemed from Mitzrayim.” The 
heavens and the earth were only created because of the Torah.  The reason 
that Klal Yisroel were taken out of Mitzrayim was so that they would be 
Mekabel the Torah and keep the Torah.  
 Perhaps now we can understand what the meaning of the words, 
“And his heart was merry.”  The Medrash gives us different explanations for 
these words, and they all seem to fit together.  Boaz was the Godol Hador.  
His concern was Klal Yisroel.  He Davened that the famine should end, and all 
of Klal Yisroel should have what to eat.  He was happy that there was food 
for Klal Yisroel to eat and that their Tefilos were answered.  He was learning 
the Torah Hakdosha.  When a Tzaddik eats food, that too is Avodas Hashem. 
The Torah dictates each and every part of our lives.  The Torah tells us how 
we should eat, and how to Bentch the Ribbono Shel Olam.  Boaz wanted a 
wife so that there would be more people in the world who would follow the 
Rotzon Hashem.  The Torah is our lifeline in this world and in the world to 
come.  May we be Zoche to be Mekabel the Torah Hakdosha properly, and 
follow its “הוראה”. 
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Devorim 4:9,10 “ פן תשכח את הדברים אשר ראו

 ”עיניך...  יום אשר עמדת לפני ד' אלקיך בחרב...

“Do not forget the things that your eyes saw, and 

do not remove them from your heart all of the days 

of your life, and make them known to your children and your children’s 

children.  The day that you stood before Hashem, your G-d, at Chorev 

(another name for Har Sinai).”  Rashi – The Torah is telling us that we 

must remember the day that we stood at Har Chorev, the day that we 

saw the thunder and lightning.  What is the significance in remembering 

the day that we stood at Har Chorev and saw the thunder and lightning?  

The following Divrei Torah will expound on this topic, and perhaps 

support the P’shat offered in the closing paragraph. 

ן"רמב   – Devorim 4:9 “ שר ראו עיניךפן תשכח את הדברים א ” – 

The Torah commands us not to forget the “ סיני מעמד הר ” – “The 

assembly at Har Sinai”, and the things that our eyes beheld there, such 

as the thunder, the lightning, His glory, and His greatness.  We must 

remember Hakodosh Boruch Hu’s words that we heard from the midst 

of the fire.  Hakodosh Boruch Hu made that assembly so that Klal Yisroel 

shall learn to fear Him all of their days, and teach it to our children; 

generation after generation.  The purpose of this commandment is very 

great.  Had the words of the Torah come from Moshe’s mouth alone (vs. 

coming from Hashem) this may have resulted in a misunderstanding for 

future generations:  Klal Yisroel may have incorrectly surmised that if the 

Torah came from the mouth of Moshe alone, (a human being – albeit 

one whose Nevuah was authenticated), then if later on another Navi 

would come along and command Klal Yisroel to do something contrary 

to the Torah, that it is permissible.   Now that we heard the Torah at Har 

Sinai directly from the mouth of Hakodosh Boruch Hu, with no 

intermediary, we can contradict anyone who argues or casts doubt on 

the Torah Hakdosha.   

ם"רמב   – Hilchos Yesodei Hatorah 8:1 “ משה רבינו לא האמינו

 Klal Yisroel did not believe Moshe“ – ”בו ישראל מפני האותות שעשה

Rabbeinu because of the great miracles he performed.”  With what did 

Klal Yisroel believe in Moshe?  מעמד הר סיני – Klal Yisroel saw with their 

own eyes and heard with their own ears the fire, thunder, and lightning.  

They heard Hakodosh Boruch Hu say, “Moshe, Moshe, go tell Klal Yisroel 

such and such.”  Hakodosh Boruch Hu sent Klal Yisroel back to their tents 

and Moshe remained with Him, for Him to teach Moshe the Torah 

Hakdosha to give over to Klal Yisroel. 

פן תשכח את הדברים אשר ראו “ Devorim 4:9 - מגילת אסתר 

 Why is this Mitzvah not counted in the Taryag Mitzvos – ”עיניך

according the Rambam?  The Rambam holds that the Mitzvah of 

remembering מעמד הר סיני encompasses the entire Torah.  It is 

fundamental to all of the Taryag Mitzvos.   

“ – Shavuos 8:10,30 – פחד יצחק  ם גוף התורה שניתנה ביחד ע

ניתנה גם כן כבודה של תורה על , לנו על הר סיני על ידי השמעת הדברות

 Together with the actual giving of the“ – ”ידי הקולות והלפידים וההר עשן

Torah on Har Sinai through hearing the Aseres Hadibros, Kovod Hatorah 

was given to Klal Yisroel through the thunder, lightning, and fire.”  Just 

as things which are heard were seen at Har Sinai, and things which are 

seen were heard, so too for future generations will have an inextricable 

bond between the actual Torah Hakdosha, and Kovod Hatorah like 

flames in coals.  מעמד הר סיני is about the Hischadshus of Kabalas 

Matan Torah, the Chashivus Hatorah, and Kovod Hatorah. 

ששים רבוא הוא כל הפרטים של כלל “ – Shavuos – אור גדליהו 

 There are six hundred thousand in Klal Yisroel K’neged the six – ”ישראל

hundred thousand letters of the Torah.  (These numbers are Remazim, 

not necessarily actual numbers).  If there is even one letter in the Torah 

missing, the Sefer Torah is Posul, so too the Shlaimus of Klal Yisroel is 

actualized only when each and every Yid in Klal Yisroel is together as 

one.  Shemos 19:2 “ויחן שם ישראל” – Klal Yisroel camped there.  Rashi 

says that it is written in Loshon Yachid because Klal Yisroel were there 

like one person with one heart.  It was Klal Yisroel together as one 

cohesive unit that made them worthy of receiving the Torah. 

) – בלזר רבי  א"מהר ) – Zemiros Shabbos – Yom Shabboson – 

“ אחד ברוך ' ובאו כולם בברית יחד נעשה ונשמע אמרו כאחד ופתחו וענו ד

 All of them (Klal Yisroel) joined in a Bris together, we“ – ”הנותן ליעף כח

will do and we will listen they said as one, they opened their mouths and 

called out, ‘Hashem is One’, blessed be He Who gives to the exhausted 

strength.”  Shemos 20:1 – Rashi says that Hakodosh Boruch Hu said the 

Aseres Hadibros in one Dibur, that which cannot be done by a human 

being.  How did Klal Yisroel understand it?  Klal Yisroel, as a unit, 

responded that Hashem is One. They were saying that they did not 

understand it, rather that they understand it was the great Koach of 

Hashem.  They were ready to follow His Rotzon whether they 

understood it or not.  

ם שיק"מהר  - Derush 110 – Shemos 20:15,17 – “ וכל העם רואים

 Why did Hakodosh Boruch – ”את הקולות ואת הלפידים ואת קול השופר

Hu give Klal Yisroel the Torah with much commotion, thunder and 

lightning?  We are to learn a very important lesson in life from this.  

There are times that one will feel that there is much turmoil going on his 

life, or in the world at large.  We were given the Torah with much 

commotion to teach us that no matter what the situation is, we must 

adhere to the Torah. 

ישראל שעמדו על הר סיני פסקה “ – Shabbos 146a – בן יהוידע 

 Yisroel, who stood at Har Sinai to accept the Torah, their“ – ”זוהמתן

Zuhama, impurity, was removed.”  At  סיני מעמד הר , something 

wondrous occurred. When the fire came down upon the mountain, all of 

the air left from the place where Klal Yisroel were standing.  Klal Yisroel 

were standing in a place devoid of air, a place where a human being 

could not survive even for a moment.  They were sustained with life 

through a miracle.  It is the air that does not allow one to see voices.  

Being that there was no air, Klal Yisroel were able to see the Voice of 

Hashem.  Even before receiving the Torah, the Zuhama of this world 

dissipated, and Klal Yisroel were able to see the mighty, awesome Voice 

of the Ribbono Shel Olam.  

א"גר   – Chavakuk 3:2 (Shavuos Haftorah) – “ שמעתי שמעך ' ד

פעלך בקרב שנים חייהו בקרב שנים תוגיע ברגז רחם תזכר' יראתי ד ” – “O 

Hashem, I have heard Your news (of impending Golus) I was afraid; O 

Hashem during those years, keep Your accomplishments alive;  in the 

midst of the years, make it known. Amid rage, remember to be 

merciful.”  פעלך  – Refers to the Luchos, a creation of Hashem.  When 

the Luchos were broken the letters flew off of the Luchos.  This 

represented the death of the Luchos.  Had the Luchos not been broken, 

it would have lasted for eternity, as Klal Yisroel would have had 

Nitzchiyus.  Before Techiyas Hameisim, the letters of the Luchos will go 

back onto the Luchos.  This will cause there to be Techiyas Hameisim.   

ירבינו בחי   – Devorim 4:9 “ פן תשכח את הדברים אשר ראו

 from his heart, will come to be a מעמד הר סיני One who forgets – ”עיניך

Kofer in the Ikar Hatorah.  This will cause him to lose his Guf and his 

Neshama.  

 When saying the – ”אשר בחר בנו מכל העמים“ – O”C 47 -טור 

Brocha of “אשר בחר בנו”, one must have in mind that we were chosen 
over all other nations to receive the Torah and that we were brought to 

Har Sinai.  We heard the words of the Torah amidst a great fire, and we 

were given the Torah which is our life support.   

 The Arizal – ”ובנו בחרת מכל עם ולשון“ O”C 60:2 – מגן אברהם 

says that there is a Mitzvah to remember מעמד הר סיני each and every 

day when one says Ahava Rabbah, “ובנו בחרת מכל עם ולשון.”   

 Perhaps now we can understand the significance of us being 

at Har Sinai.  All of Klal Yisroel, including the Neshomos of all future 

generations, were at Har Sinai.  Klal Yisroel, as one unit, saw the 

awesome power of the Ribbono Shel Olam.  They saw the Voice of the 

Ribbono Shel Olam.  There was no air, and Klal Yisroel were living 

through a miracle.  We must realize that the Torah Hakdosha is the true 

Chiyus in this world.  Without the Torah, there is no life.  We must feel 

the Hischadshus of the Torah.  Each time we learn the Torah, we are 

giving ourselves air to sustain ourselves.  No matter what the situation in 

our lives, the place we must turn to is the Torah Hakdosha.  May we be 

Zoche to truly see ourselves at מעמד הר סיני, and be Zoche to see the 

first Luchos rewritten במהרה בימינו אמן! 
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