
 lng hju cau,u rd uc ,ezjvu lng ush vynu lhjt lunh hfu(vk-vf)
 -o,sucgk ktrah ,t creku ezjk ohfrsv

     tuvezj tkt 'unhevk vae vhvhu kuphu srha uvjhb, kt - uc ,ezjvu h"ar
uc xpu, sjt runjv kg uvsug 'runjv kga hutank 'vnus vz vnk /shv ,yun ,gan
hbhbg kg cu,fv rcsn u,ugnan p"g /u,ut ihshngn iht vanj '.rtk kpb 'ushngnu
'uejus ,gc uc lun,ku hktrahv uhjt shc ehzjvk ostv kg vrun cu,fvu ,uhnad
ubhhvu 'ohhbjur ohbhbg kg f"d tuv trenv vzc iuufnv hf 'hwwar ka uaurhp p"g lt
ohbhbgc ukhptu ,uumnu vru, hbhbgc euzhjk euez hktrahv uhjta ostv vtur otca
hjsn kuph vkva sg ih,nh tku 'ohrcsc uezjk uhkg kyun 'sckc ,ushxj rsdc ova
otu 'rcgc uekj ,bn vhva vdhrsn v,utk urhzjvku unhevk vae vhvh rcfu hjs kt
,ghbnn ,kgu,v sckn hf vnf hp juurv vhvh vshrhv osue uhrcs ohsehu ,tz vagh
cmnc ohtmnb rcf ukhtn r,uh vcrv ezjk ohrucsv ukt jufc ah hrcs jufn vshrhv
tuv kukgu 'ezju .hnt hs tuv ihta vtru kpb rcfa rjt zt hf ',hnuv, vshrh ka
rumk ruzjku uhkgn rmhv hkcf ,t e,bk vrvnc vcth tk urmh ,mgk ,u,p,vk
,urhrac lkhk tuv ;hsgn if otu 'uwwj uruxk ruzjh cua tna tuv aauj hf 'u,cmjn
if tk lt /,ja ,srn ukhmvk ohaecnv uktk gunak hkcn urmh ,mg rjt uck
,t vtr tk ihhsg zt vnjkn hraec tuv snug ihhsgu lf kf ejr,v tka sugc
vz jufn vcrstu 'vhj, hkkyf uhbpk ohrcsv uhvh ztu 'urmh ,nnz sdb ujuf ,uahkj

 /ujmbku uhkg rcd,vk u,kufhc ifta vtrhu 'urmh og vnjkn hraec sungk ezj,h
 vtr obnt     iiiirrrrvvvvtttt    ,,,,hhhhcccc    rrrrppppxxxxccccsugc lt 'ohhbjur ohbhbg kg rntnv vz if od arhpa 

tuv euezu vnjkn hraec tuv snug ihhsga vzc kwwbv hwwar hrcs hp kg ubarhp ubta
jhsev rcfa hnc cu,fv ,truv ,t tuv arpn 'u,arc kuph tka hsfc euzhjk
vbufb vmg tcun uhrcscu 'rmhv hhu,hp ,njn u,shrh rjt tuv snug rcfu 'ukhac,
lhjt vhvh hf " wlhjt lunh hfw :ubuak lk tvu /kpubv vzk od vtupr thmnvk lhtv
treb vzu 'ung vua tv,a vtr,a k"r " wlng ush vynuw 'u,ukgvk vmr,u 'vshrhc

 oac a"pfu 'ihjunv ,shrhkkkk""""zzzz    rrrrbbbbhhhhkkkkrrrreeee    vvvvnnnnkkkkaaaa    wwwwrrrr    wwwweeeevvvv    eeeehhhhssssmmmmvvvvost ,ukgvk ohmuraf '
,ezjvuw vzcu /urhcj ka u,dhrsn sg 'aprv lu,k unmgc srhk lhrm zt 'yhyu aprn

 'wuc/k"fg 'ksv lu,c kfav xhbfna 'wks kt khfanw :(c 'tn ohkv,) s"vv 'u,ut ezj,
vrutfk ubhv sruhv ,drsn sg aprv lu,k vshrhu ihjunv ,shrh ka vz ihbg 'vbv     
v,ukgvku ,tyujv apac oapb raek lhtv ohgsuh uhva ,nt hehsm ka vsucg
apbk ,ukhxn tumnk lhtv og hyuapk lrs od znrb ukt uhrcsc lt 'kuta engn
ka surhv ucmnc ibuc,vk ubhhvs ',rjt vbcvc ihjunv ,shrh whjc hwwg tuvu ',tyujv
lrs tumnk lhkg 'uzf vsueb ,tmna rjt ztu 'uc od vcuy vsueb tumnku 'tyujv
vza rjtnu 'uc ,tmna vcuy vsueb v,ut ,njn ufhrgn lbva uckc rhsjvk lhtv
tknn 'lf kg u,ut lhrgn lbvu vcuy vsueb uc ah suga uhbhg sdbk vtur kpubv
rpak u,u,pk lhbpk keuh ztu 'ufhrgnv ,mgk gunak hsfc uck rudx ,t j,ph

/vrahv lrs kg vdrsn rjt vdrsn u,ukgvku 'uhagn

l,hngk rfnn urfn, hfu /u,zjt kt aht uca, ,tzv kcuhv ,bac
(sh'dh-vf)wl,hngk rfnn urfn, hfu /// kcuhv ,bacw ,ufhnx - 

`     tc 'rnut tbhbj hcrc hxuh hcr 'thb," '(:k ihfrg 'f ihaushe) trndc t,h
'vh,urhpc vrujx vaugv 'vca kev ruxht-) ,hghca ka vect vae vnf vtru
- [oa ihaushe h"ar] wvrujxk tku 'vkftkw-vag kkfn tcv utk er vhk vuvs
ruxht ka v,uumn rehg uz ihta 'ect vhk hre hfvku ',hghca ,urhpc rjuxv
huv tks hshn" ';hxuv 'wufu vae vnf v"s :n vfuxcu} 'oa ihfrg h"ar] ,hghca
iuak ubhta 'grv iuak ect ifu ',hchr ect ifu 'ect hure uc huk, ruxhtv rehg
ost /,a,fnc a,fbv rcsn vkugv ect unf 'grv iuak sm tkt 'rund grv
ruxht rehgs ',hghca ect ubhhvs 'vrujxk - ,hghca ,urhpc i,ubu taub
'uphxuv oa ihaushe wxu,cu '"vca ke ruxht uvzu 'wrunz, tk - grz, tkw ,hghca
iudf 'gere ,sucgc tkt ubht ,hghca ruxht rehgs 'vca ke ruxht 'aurhp"
'([{"wvrujxk tku vkftkw - tnkgc vag tkt ubht i,nu tan kct 'vghrzu vahrj
kcuhv ,bacw rntba 'uhkykyn ,t rfun ;uxk ',hghca ,urhpc i,ubu taub ost
shn vbe ut l,hngk rfnn urfn, hfuw vhk lhnxu 'wu,zujt kt aht ucua, ,tzv
ot - wurfn, hfu ,tzv kcuhv ,bacw 'ubhhv) wshk shn vbebv rcs - l,hng
l,hc hkf kfu lhrfnn rufnk lpux - wudu rfnnw 'uc ofk h,rxta vn urfn,
'wu,zujtn rfnu lhjt lunh hfw rntba 'uh,usa ,t rfun ;uxk 'ahdrv tk '([h"ar]
c,fu) wvnuj rhg caun ,hc rufnh hfw rntba 'u,hc ,t rfuna sg ushk ,tc tk
hcd /ushca vrhcgn uc ruzjk 'uhkg tcv ,ubgrupk uck oa tk - ahdrv tk" 'h"ar
'wushk ,tc tkw hcd ukhtu 'wuh,usa ,t rfuna ;uxkw ibhxrd wahdrv tkw [ot]
tuc, tka ik tyhaps 'gnan hfvs 'wufu rfuna sgw t,pxu,c ibhxrd uvkufc
vagbu tyjc vbas tbuudc hrhhts iuhf] "ukt kfk tucha sg vcua, ruvrv ushk
vae vnf v"s oa ihfrg) wxu,cu /([oa trndv hrcs lanvc rtucnfu 'r,hvf uk
itf arpna ukt ohkueke 'sckc vrujx hsh kgs ikbnu 'rnt, otu" 'uaev (wufu
ubhhvs 'rnuk ahu" 'ucahhu /"ohtc ov teuus vghrzu vahrj hsh kg tnks 'uhkg ihtc

/"uk rat ,t rfun tuv ',hghca ,urhp rfna hsh kga 'vshn sdbf vshn
t,hts vn ,t arhp hrva 'rjt cuahh rtc,n 'oa ihaushe h"ar hrcsc okut    
rntba 'uhkykyn ,t rfun ;uxk ',hghca ,urhpc i,ubu taub ost" - oa trndc
l,hngk rfnn urfn, hfuw vhk lhnxu 'wu,zujt kt aht ucua, ,tzv kcuhv ,bacw

 vbe utsssshhhhnnnn vbebv rcs - l,hng sssshhhhnnnn,bacw" 'hfv htrek ibharss 'ubhhvs '"wshk 
rufnk lpux-wudu rfnnw 'uc ofk h,rxta vn urfn, ot-wurfn, hfu ,tzv kcuhv

/,hghca ,urhp ,rhfnc hrhhts htrec rtucna 'tmnbu '"l,hc hkf kfu lhrfnn
 rpxc c,f ifu     wwwwvvvvbbbbeeeennnnvvvvwwwwh"ar c,f" ',tzv kcuhv ,bac v"s h"arc v"s oa 

lpux 'uc ofk h,rxta vn ube,u urfn, ot 'urfn, hfu-,tzv kcuhv ,bacw
'wxu,v uesesa vn ,t cahhk vzc u,buufs 'vtrbu /wl,hc hkf kfu lhrfnn rufnk

/"vghrzu vahrjc iudf 'gere ,sucgc htrek heut tk gusns

R’ Menachem Mendel Schneerson zt”l (Lubavitcher Rebbe) would say:

    “wrntk hbhx rvc van kt wv rcshuw - Har Sinai exemplifies two unique attributes. On the one hand, it was the lowest of all

mountains, a symbol of humility. On the other hand, it is a mountain, showing pride and honor. It is thus a blend of

these two opposites. Yet, it is called the ‘Mountain of Hashem,’ the place where Hashem chose to make known His

presence and transmit His teachings. The title of Parshas Behar and the fact that it is not called ‘Behar Sinai’

emphasizes the pride and not the humility. Once we understand that we must undertake the mission with which Hashem

has entrusted us, there is no need to be reminded to be humble in the face of service to Hashem. This is the intent of the

name Behar, ‘on the mountain’ - the servant of Hashem stands proud, invested with strength of purpose.”
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 oiixa dwax daeygd dy`d p"irl acpzp
b"ryz xii` f"i 'tp ,d"r xfril` xagd za 

Who always said, “What a wonderful world!”

,nab hukhgk ase,b
k"z ihhke vsuvh rhtn r"c hcm ohhj crv

v"cmb, * rhht d"f g"ckb

vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk
and trust. When faced with nothing to eat and no means to
earn a living, a Jew is forced to place his trust in Hashem,
Who will provide for him all his needs. R’ Scheinberg
concluded that you can’t fool yourself by saying that you have
faith when you really don’t. Many people have faith only

A SERIES IN HALACHA
LIVING A "TORAH" DAY

"ause lhbjn vhvu" - Keeping the Jewish Camp Holy (83)

"ackh tk": Wearing Clothing of the Other Gender (cont.): A
Word of Caution Regarding Hair. With regard to plucking or
dyeing white hair when there is embarrassment, we discussed a
number of lenient opinions, and those who claim that there is
such a minhag. However, it is important to reiterate that a
knowledgeable Rav is needed to determine if there is a true,
bona-fide embarrassment, because otherwise, every person will
decide on his own, and he might say that this white hair at the
age of 43 is embarrassing, when my 44-year old brother has no
white hairs. Thus, a Rav is needed for a psak.
Women Wearing Weapons. The Gemara (1) tells us that it is
forbidden for a woman to wear weapons and go to war because
of the prohibition "vat kg rcd hkf vhvh tk". The Shulchan Aruch
(2) mentions this issur without the words “and go out to war”

which would indicate that if a female wears weapons for other
purposes, such as guarding her home from theft, it is prohibited.
The Rambam (3) comments about a minhag for a kallah to take a
sword in her hand and dance with it at her wedding to add simcha.
He says that such a minhag trangresses "rcd hkf vhvh tk". Since
the act of going to war is, according to the Torah (4) an activity
reserved for men, any such type of activity, including wearing
weapons that are for battle, are forbidden, even if a society allows

when they have a nice savings account or a fund that
supplies them with constant substance, but when a person
has nothing in his pocket, and no savings at all, that is the
test. Yes, it is quite difficult, but the reward for those who
keep the mitzvah - and ideal - of Shemita is immeasurable.

`"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

women to go out to war and it becomes common practice (5).

Danger to Life. In a situation where there is a real danger to life,
it is permitted for a woman to wear weapons as necessary. Our
discussion is only relevant when there is no danger to life, or
if the danger is so remote that it would not be considered
“Pikuach Nefesh” to justify desecrating Shabbos. Even when
there is a danger to life, it is only permitted if no men are
available to protect. In such a case, if the woman has any other
option, she should not use weapons, such as when Yael killed
Sisra and she used a tent peg rather than a sword so as not to
transgress "rcd hkf vhvh tk", as is explained by commentators (6).

For Self-Defense. R’ Moshe Feinstein zt”l (7) was asked about a
female wearing a weapon for self-defense. He replied that even
though warfare is a male activity, self-defense is an activity that
also pertains to females, since they also require protection. A
pistol which is used for this activity is not the same as large rifles
and weapons that are commonly used in warfare. It is therefore,
not in any way, deemed a male garment and is permitted. 
Armed Security. To the understanding of this writer (as per the
above Igros Moshe), security is a form of warfare against enemies,
just as the job of an army is to guard their country. Thus, it is
deemed a male activity, and wearing visible weapons as security
guards to deter enemies would be prohibited for a female.

Chacham Rabbeinu Avraham Sabba zt”l (Tzror Hamor) would say:

     “w,hghcav vbac kftb vn urnt, hfuw - Why is it important for the people to ask, ‘What will we eat?’ The answer is that it is

important for the wealthy people who own much land and never know from wanting, to once in a while put themselves in

the position of the poor people. During Shemita, when the fields must remain fallow, even the rich people begin to ask,

‘What will we eat?’ This way, they can better empathize with the needy, and be more receptive to helping them.”

A Wise Man would say:

   “Learn from others whom have walked the path before you but be smart enough to know when to cut your own trail.”   



     Why would someone harm their friend - "u,hng"? Don’t you like your friends? Shouldn’t it say do not harm your enemy -
"utbua"? Well, the answer is a deeper look into the human psyche. A human being is his kavod. If a person loses his sense of
pride or self-respect, he feels dead. Life is not worth living. As long as a person feels good about himself, he can function
normally. He can be happy, kind and productive. If not, then he may act in inappropriate ways. The most common is to harm
other people with words - even those he loves! When one feels low about himself, it is extremely difficult to raise his spirit and
change his attitude. He puts others down with ease, which, in his mind, lifts himself up! All of us, at some point in time,
succumb to this terrible sin. R’ Avraham Pam zt”l writes that ohrcs ,tbut can be a joke, a sarcastic comment, a “shtuch” that
hurts a friend’s feelings. Often, a hurtful word (even a joke) can replay itself over in someone’s mind for days, months, and
sometimes even years, leaving them with a bad feeling in their heart constantly. He explains that almost all shalom bayis issues
come from ohrcs ,tbut. If husbands and wives would just work on this one thing, they would have a wonderful marriage! 
    Words are way more powerful then we realize. When one is carrying a sharp sword in his hand, he is especially careful not
to hurt anyone. Well, guess what? Our mouths are constantly in our possession, and if we would simply be aware of its
tremendous power for good and bad, and just THINK before we say something, we would probably be much happier people. 
     During this period of Sefiras Haomer, we can truly transform ourselves from animals into holy people. The word "rnug" can
also be read with an aleph - "rnut" - which means to talk! TO SPEAK! Sefiras Haomer literally means “COUNT YOUR
WORDS!” If they cause even slight harm, they are forbidden! But if they are words of wisdom and kindness which bring
happiness to others, then they have been used for the purpose they were created - and this truly lifts a person up to greatness.
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        It is worth noting: why does the posuk use the term  �T �e�z�j �v �u"«uC"  rather than the more grammatically correct  �T �e�z�j �v �u"u«,u«t"  -
“Strengthen him”? A similar question is posed by the Chofetz Chaim zt”l on the words  ohehzjnk thv ohhj .g"v&C"  - “A tree of

life to those who support in it.” Shouldn’t it read:  ohehzjnk"v&,«ut"  - to those who support the Torah? He answers that these
words teach us that people do not support the Torah - Torah supports her people! We find a similar concept in the Medrash:
",hcv kgc og vaug hbgv 'hbgv og vaug ,hcv kgca vnn r,uh". When you give tzedaka, you are not the giver - you become the taker!
     The Gemara (y c"c) quotes Rav Yitzchok who says that when one gives a pruta (coin) to a poor person, he receives six
berachos. However, one who comforts the poor man with kind words is blessed with eleven berachos. Tosfos notes that he not
only receives the eleven berachos, he also gets the original six for giving the pruta, totaling seventeen berachos. Why does the
one who comforts get more than the one who gives? After all, the poor man just wants the money, no? I believe that the lesson
here is that a person must realize how he should view his own wealth. Is it really his? The answer is no! It is not his. It is merely a
"iusep" (deposit) from Hakadosh Boruch Hu, given to us to share with those in need. Every penny that we earn, inherit, or receive
is from Hashem and we do not own the money that He gives us. The only thing we do own in this world is a very precious
commodity called TIME which we can use for anything we wish. If someone is willing to give up his precious time, an item
which is truly irreplaceable, then he has accomplished the highest level of tzedaka. Therefore, the one who spends time speaking
kindly to the poor and giving him dignity, deserves many more berachos than if he would have given the man a small coin.

 rcsv"vzv"wv lfrch  - by giving vesm with a smile and a warm heart, Hashem will bless you - "vzv" - the gematria of 17 berachos.          

 //// u,hng ,t aht ubu, tku(zy-df)

                                                                                                                                                                                                             

wudu lng hju cau,u rd uc ,ezjvu lng ush vynu lhjt lunh hfu(vk-vf) 
     Charity organizations and interest-free loan funds have been established in almost every Jewish community. With
complete integrity, those in charge of tzedakah funds manage large sums of money for lending to anyone in need of cash to
support his business and get back on his feet. Indeed, this is the essence of the mitzvah, as Rashi explains in this week’s
parsha: “You shall support him. Do not allow him to fall down and collapse altogether, in which case it would be difficult to
pick him up again. Rather, ‘support him’ while his hand is still faltering ... like  the load on a donkey. While still on the
donkey, one person can grasp it and hold it in place. Once it falls to the ground, however, five people cannot pick it up.” 
     Of course, money is important. But, adds the Sefas Emes zt”l, aside from the financial aspect, when a person knows that
there is someone out there willing to help him and allow him to thrive and succeed in the big scary world of commerce, there
is no greater manner of "uc ,ezjvu" - supporting and strengthening a fellow human being to become the best that he can be.
     A true story occurred in 1892 at Stanford University, in southern California. It is a story within a story, and it displays
the goodness of the human psyche, and how that goodness can accomplish so much for so many people.
      An 18-year-old American university student was struggling to pay his fees. He was an extremely bright fellow and
looked forward to a great future. However, he was an orphan, and was severely strapped for cash. Not knowing where to
turn, he came up with a bright idea. He and a friend decided to host a musical concert on the Stanford campus to raise
money for their education. They reached out to the great Polish pianist, Ignacy J. Paderewski. His manager demanded a
guaranteed fee of $2000 for the piano recital. A deal was struck and the boys began to work to make the concert a success.
      The big day arrived. But unfortunately, they had not managed to sell enough tickets. The total collection was only
$1600. Disappointed, they went to Paderewski and explained their plight. They gave him the entire $1600, plus a check for
the balance of $400. They didn’t have the money yet, but they promised to honor the check as soon as they were able to. 
      “No,” said Paderewski. “This is not acceptable.” He tore up the check, returned the $1600 and told the two boys:
“Here’s your money. Please deduct whatever expenses you have incurred. Keep the money you need for your fees. And
just give me whatever is left.” The boys were shocked - and thrilled - and they thanked Paderewski profusely.
      It was a small act of kindness. But it clearly marked Ignacy Paderewski as a man with a great big heart. He had no reason
to do what he did. He did not ask for nor expect anything in return. He did it because he felt it was the right thing to do. 
      History will show that Ignacy Paderewski went on to become the Prime Minister of Poland. He was a great and
beloved leader, and worked diligently to have an independent Poland accepted among the League of Nations. When World
War I officially ended on November 11, 1918, it signaled the end of a harsh, dramatic and battle-fatigued war. But
hostilities are only officially ended on a specific date; the effects of hostilities carry on well into the future. By 1919,
millions of children in Poland were starving. There was no food to provide for a suffering nation. The newly formed
government of Poland had no resources with which it could buy food. Desperate to help his people, the Prime Minister of
Poland, Ignacy Jan Paderewski, turned to the United States Food and Relief Administration for help.
      The head of the administration was a man named Herbert Hoover - who later went on to become the U.S. President.
Hoover immediately agreed to help and quickly shipped many tons of food and grain to feed the starving Polish people.
       A calamity was averted. Paderewski was relieved. He traveled across the ocean to meet Hoover and personally thank
him for his kindness. When Paderewski began to thank Hoover for his noble gesture, Hoover quickly interjected and said,
“You shouldn’t be thanking me, Mr. Prime Minister. You may not remember this, but almost a quarter-century ago, you
helped two young students pay their way through college. Due to your generosity, they succeeded. I was one of them!”
      The world is a wonderful place. What goes around comes around!                                                                                         

    ,ezjvu lng ush vynu lhjt lunh hfu
 wudu lng hju cau,u rd uc       (vk-vf)

    

 //// ofk vhv, tuv kcuh vhcah kfk .rtc rurs o,treu(h-vf)
         “Proclaim freedom throughout the land for all its
inhabitants.” Yovel - the Jubilee Year, is observed in the
Land of Israel when “all its inhabitants” are on it. The
posuk does not say, “Proclaim freedom for the slaves” -
the people that actually require freedom, but rather, “for all
its inhabitants” - even those people who were already free!
Why do we proclaim freedom for the masters as well? 
     R’ Zalman Sorotzkin zt”l (Oznaim L’Torah) answer
in a light vein, by quoting the unique words of Chazal
(/f ihaushe): “Whoever acquires a Jewish slave, is as if he is

acquiring a master over himself.” Why would a slave
owner acquire a master? The reason is because a slave
owner must take care of his slave more than even himself.
For example, if the master owns only one pillow, he cannot

    EDITORIAL AND INSIGHTS ON

       THE MIDDAH OF .... xxxxxeeeeeaaaaaiiiiiccccc

CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

sleep on it himself, for the Torah says: "lng uk cuy hf" - “It is

good for him (the slave) with you.” (Devarim 15:16) In
other words, the benefits of the slave must be equal “with

you” - with the lifestyle of the owner. Just as the owner sleeps
with a pillow, so must the slave be provided with a pillow. It
is not possible for both master and slave to sleep without a
pillow, for that would be like the customs of Sodom and
Amorra - refusing to benefit another, even though it would
cost nothing to do so (rxj tk vzu vbvb vz). Thus, the master
has no alternative but to give his sole pillow to his Jewish
slave (see Tosfos who cites the Talmud Yerushalmi) 
     As a result, when the Jewish slaves return to their own
homes at the beginning of the Yovel Year, it is a
proclamation of freedom “for all its inhabitants” - for the
actual slaves, and for the “enslaved” masters, who can
henceforth breathe a sigh of relief.

 FROM THE WELLSPRINGS OF 
R' GUTTMAN - RAMAT SHLOMO

lyn: Anyone who saw him knew that there was an aura of
supreme peace and tranquility surrounding R’ Chaim

Pinchos Scheinberg zt”l, the Rosh Yeshivah of Torah Ohr.
His faith and absolute trust in Hashem were so complete
that they actually transcended his personal space to effect a
change in anyone who approached him. 
     Someone once came to his home and asked R’
Scheinberg how a person can tell if he has enough faith in
Hashem. The Rosh Yeshivah thought for a moment and
then shared a story with him. “A man once complained to
R’ Yisroel Salanter zt”l that he went out and bought a
lottery ticket, and he had complete faith that he would win, 

lottery ticket, and he had complete faith that he would win,
but he didn’t. How can such a thing be? Why didn’t he win?”

     R’ Yisroel answered him, “My friend, if you would have
bought a ticket for a $1,000 prize, and I would have come to
you the day before the lottery and offered you $999 for your
ticket, would you have sold it to me?” 
     The man replied that it was a sound investment and he
would. “If that’s the case,” replied R’ Yisroel, “then you
clearly did not have real faith. If you had real faith, you
wouldn’t have sold your ticket for one cent less than $1,000.”
lynp: The mitzvah of Shemita is one that tests a Jew’s faith
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

נָּׁה ַהְשִביִעת    נָּׁה ַהִשִשית …  ְוִכי תֺאְמרּו ַמה נֺאַכל ַבשָּׁ ֶכם ַבשָּׁ ִתי לָּׁ ְוִצִּויִתי ֶאת ִבְרכָּׁ
א כ״ה:כ…) כ״א(-ַוִיְקרָּׁ  

 If you will say, what will we eat in the seventh year? … I will 
ordain My blessing for you in the sixth year …  
 The ה ה cites the question that may trouble some ּתֹורָּׁ  ְשִמיטָּׁ
observers: What will we eat in the 7th year? There are various levels of 
חֹון  and a person is blessed according to his sincerity. To ,ה׳ trust in ,ִבטָּׁ
those with little faith, the ה  will increase His ה׳ responds that ּתֹורָּׁ
blessing during the 6th year. It seems that as a result of their question, 
they will receive a greater yield during the sixth year. We would think 
that, to the contrary, the one who does not ask should receive the 
blessing! He is the believer who trusts enough not to question.  
 Based upon an insight of ְספֹוְרנֹו, R' Eliyahu Lopian, ַזַצ״ל, 
explains that indeed the one who does not question will need less 
food. What he already has will more than suffice. However, the one 
who questions needs the blessing of a greater yield. It all depends 
upon the person’s sincere level of חֹון  .ִבטָּׁ
 R' Yaakov Beifus, ״א  relates a story that demonstrates ,ְשִליטָּׁ
this concept. The דֹוש  on ַּתְלִמיִדים once gave a lecture to his ַאְלִשיְך ַהקָּׁ
the concept of חֹון  He reiterated, time and again, that one who .ִבטָּׁ
sincerely trusts in ה׳ will reap the greatest benefits.  
 Among the crowd was a simple Jew who earned his living 
hauling sand and clay. When he heard what the ַאְלִשיְך said, he 

dropped everything and instead of going to work, he sat and recited 
 all day. When his money ran out, he sold his donkey to a gentile ְּתִהִלים
farmer. He continued his daily ְּתִהִלים recital, firm in his belief that ה׳ 
would take care of his needs. 
 Shortly thereafter, the donkey appeared at the Jew’s home, 
pulling a wagon full of limestone and sand. The Jew quickly unloaded 
the  wagon,  and  found  a  sack  of  gold  beneath  the  sand.  Further 
investigation revealed that the gentile who had bought the donkey was 
digging a pit and unearthed the treasure, which he loaded onto the 
wagon  and  covered  with  sand.  He  then  went  back  into  the  pit  to 
continue  digging.  Suddenly,  the  wall  of  the  pit  caved  in,  and  the 
gentile, who had no family, was unfortunately buried. The donkey 
knew only one place to go — the home of its original owner, who now 
became a very wealthy man. 
 When the ַאְלִשיְך’s ַּתְלִמיִדים heard this story, they were visibly 
shaken. “What was so unique about this man’s חֹון  Why was it ?ִבטָּׁ
greater than ours? Why have we never discovered such a treasure?” 
they asked.  
 The ַאְלִשיְך replied, “He took everything that I said in the 
correct manner — literally. His trust was sincere, his faith unequivocal. 
 ”.rewarded this Jew commensurate with his sincerity ה׳

Adapted from: Peninim on the Torah (with kind permission from Rabbi A.L. Scheinbaum) 

ין ְנָימִּ  of ,ר׳ ְמַנֵחם מֶענדל was born to ,ַזַצ״ל ,Mendelsohn ר׳ בִּ
Plotzk, Poland, a close יד  of the Alexander Rebbe, who ָחסִּ
served as יָבה  After WWI, he married the daughter .רֺאׁש ְיׁשִּ

of ר׳ ַאֲהֺרן ֺמֶׁשה Chaimowitz, a Gerrer יד  and settled in her hometown ,ָחסִּ
(Bodzanov, Poland), where he founded a יָבה יד He became a .ְיׁשִּ  of the ָחסִּ
ְמֵרי ֶאֶמת ים and his notes were used to print the Rebbe’s ,אִּ ין .ְסָפרִּ ְנָימִּ  ר׳ בִּ
moved to ְשָרֵאל  for 17 years. He then ְכַפר ַאָתא of ָרב in 1933, and was ֶאֶרץ יִּ
became ָרב of ּיּות  serving there for 27 years. Based on the rulings of ,קֹוְממִּ
the יׁש ְצֹות  he taught how to faithfully uphold the ,ָרב and the Brisker ֲחזֹון אִּ מִּ
 are published ,ֱאמּוָנה and ַהְׁשָקָפה His letters, masterpieces of .ַהְתלּויֹות ָבָאֶרץ
in ְגרֹות ַהְגַר״ב   .אִּ

 כ״ד אייר
5664 - 5739 
1904 - 1979 

After ִמיָטה ִמּיּות ,תשי״ב of שְׁ  .had no wheat מֹוָשב קֹומְׁ
In the nearby ִקיּבּוץ ַגת, they found old, wormy 
wheat. ָיִמין  of ָרב the ,ַזַצ״ל Mendelsohn ר׳ ִּבנְׁ
ִמּיּות  bought it at a cheap price. He asked ,קֹומְׁ
that  signs  be  displayed  on  the  sowing 
tractors saying, “We believe in the One Who 
lives forever and [now] we sow!” Late rains 
fell, ruining crops that had been sown earlier, 
but the ִמיּות  crop was over-abundantly מֹוָשב קֹומְׁ
blessed. Shocked that old wheat had grown so 
well, ִקיּבּוץ ַגת demanded more money. ָיִמין  paid more ר׳ ִּבנְׁ
than what good wheat normally cost! 

in honor of the Agudath Israel Dinner Decade Representatives



ת  ָמא: ִהְלכוֹו ִעְנָיֵני ְדיוֹו
ֶמר ְסִפיַרת ָהעוֹו

Shmittah ObservanceLiving   Torahwith 
the

Halacha 
Corner *Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment Sage Sayings

תֹון  ִביִעת ַשַבת ַשבָּׁ נָּׁה ַהשְּׁ ֺמר … ּוַבשָּׁ ָך לֺא ִתזְּׁ מְּׁ ַכרְּׁ ע וְּׁ רָּׁ ָך לֺא ִתזְּׁ דְּׁ ת ַלה׳, שָּׁ ַשבָּׁ
א כה:ד(  רָּׁ  )ַוִיקְּׁ

 But the 7th year shall be a complete rest … a ת  ;ה׳ for ַשבָּׁ
your field you shall not sow and your vineyard you shall not prune. 

כּו ה׳  רְּׁ ִהִלים קג׃כ(… בָּׁ רֹו )תְּׁ בָּׁ קֹול דְּׁ ֺמַע בְּׁ רֹו, ִלשְּׁ בָּׁ ִגֺבֵרי ֺכַח ֺעֵשי דְּׁ  
 Bless ה׳, O His angels; the strong warriors who do His 
bidding, to obey the voice of His word. 
 R' Yitzchak Nafcha said: This refers to those who observe 
ה ִמיטָּׁ  This man sees his field lie fallow ... and he accepts all this in … שְּׁ
silence! Can there be a more powerful warrior than he? ( עֹוִני קּוט ִשמְּׁ ַילְּׁ
ִהִלים תת״ס  .(תְּׁ
 The ה ה refers to the year of תֹורָּׁ ִמיטָּׁ ת ַלה׳ as שְּׁ  The .ַשבָּׁ
observance of ת  created the ד׳ bears testimony to the fact that ַשבָּׁ
world in 6 days and rested on the 7th. Farmers have clearly seen how 
the faith they demonstrated during ה ִמיטָּׁ  brought blessing to their שְּׁ
crops. The ֵנס of the locust plague is one of the most well-known 
stories connected to ה ִמיטָּׁ  .שְּׁ
 Before the ה ִמיטָּׁ  year of 5719 (1959) began, the farmers שְּׁ
of ִמיּות מֹוַשב קֹומְּׁ  sowed their fields for animal fodder. During that 
ה ִמיטָּׁ ֵאל the skies of ,שְּׁ רָּׁ  suddenly darkened as an enormous ֶאֶרץ ִישְּׁ
cloud of locusts approached from the south and attacked the fields 
below. All the settlements in the vicinity of ִמיּות מֹוַשב קֹומְּׁ  suffered 
tremendous losses to their harvests; the farmers of ִמיּות  rushed in קֹומְּׁ
panic to R' Mendelsohn and informed him of the danger hovering 
over their crop. R' Mendelsohn calmed them and said, “There is great 
merit for those who observe the ה וָּׁ ה of ִמצְּׁ ִמיטָּׁ  They waited ”.שְּׁ
anxiously as the frightening black cloud approached the fields of 
ִמיּות  and then — the cloud stopped and left the area. In that ,קֹומְּׁ
devastating locust plague, not one locust touched the fields of 
ִמיּות   .an incredible miracle – קֹומְּׁ

∞ ∞ ∞ ∞ ∞ 
 Below are excerpts taken from 2 news articles from world 
media (5768 / 2008):   

Samaria Wines Win Big; Victor Credits ִמיָטה  Year שְׁ

 ...at the annual Eshkol Hazahav wine competition this year a 
total of 251 wines were submitted to the rigorous competition, and 
were judged by dozens of experts in a blind taste test. 
 The   religious   Hararei   Kedem   winery   in   Yitzhar   was 
particularly successful, taking two gold medals and one silver … 
 Hararei Kedem is a unique winery … Ben-Sheetrit observes 
the ה ִמיטָּׁ  year, allowing his fields to lie fallow once every seven שְּׁ
years. 
 Ben-Sheetrit  was  given  an  opportunity  to  address  the 
audience  after  winning,  and  he  used  it  to  tell  the  hundreds  of 
assembled winery owners, wine experts, journalists and tourists, that 
he attributes his success to his observance of the ה ִמיטָּׁ  … year שְּׁ
 The grapes that created his winning wines were grown in 
the year before the ה ִמיטָּׁ  year [5767], after he had decided to let שְּׁ
the land lay fallow the next year [5768], despite agricultural experts' 
attempts to dissuade him, Ben-Sheetrit related. In that year … the 
year before the ה ִמיטָּׁ  year, his vineyard produced 3 times the usual שְּׁ
quantity of grapes. 
 "It was truly a fulfillment of the words of the ה  that the תֹורָּׁ
land will give enough for the 6th, 7th, and 8th years,” he declared. The 
grapes were special in terms of quality as well as quantity, he added, 
as indicated by the prize-winning wines they produced … 

It's a ִמיָטה  miracle (5768 / 2008)  שְׁ
 In what some potato farmers in the Negev are taking as a 
sign from Above, the recent frost that ravaged produce in fields 
across the land of Israel selectively passed over some crops as if guid-
ed, they say, by a Divine Hand. Potatoes planted in Israel's Negev 
before the beginning of the ה ִמיטָּׁ  year, in accordance (sabbatical) שְּׁ
with the biblical prohibition against plowing, sowing and many other 
field chores, were spared the damages caused by recent sharp drops 
in temperature.  
 In contrast, potatoes that were planted during this ה ִמיטָּׁ  שְּׁ
year … were decimated ... Some farmers see the selective ravaging of 
produce as a sign from Above for their strict adherence … 

Stories excerpted from multiple news sources 

 ספר ח״ח הלכות לשון הרע כלל י׳ סעיף ז׳
*Eli had tried all possible ways to get Ari to stop relating ָלׁשֹון ָהָרע about 
the new boy who was coming to camp this year. Eli realized that Ari 
would only lash out at him if he told him off; but Ari would continue to 
tell anyone he met his negative opinions about the new boy. Eli under-
stood that he had to warn people about the ָלׁשֹון ָהָרע that Ari was 
spreading, even though it might get back to the new boy that Ari is 
speaking negatively about him. 
How should Eli go about warning others about Ari’s ָלׁשֹון ָהָרע? 
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: Eli should do as much damage control as is necessary. In this specific case, it is 
better to tell people in groups of three or more, as this demonstrates Eli’s willingness for 
Ari to hear what is being said about him. If Eli can try other solutions then obviously that 
would be better.  

 Even for those who keep the 2nd ִמְנָהג, and do not take a haircut 

after ַל״ג ָבעֹוֶמר, one is permitted to take a haircut during the 3 

days before ָשבּועֹות beginning from the morning of the 3rd of ִסיָון. 

 On ָשבּועֹות night, the ִמְנָהג is to wait until it is fully night to begin 

davening ַמֲעִריב in order to have 49 complete days. 

R' Binyomin Mendelsohn ַזַצ״ל once asked about the fundraising 
efforts on behalf of ִביִעית  עֹוָלם He wanted to know if the .ֶקֶרן ַהשְׁ
had been ף ַתתֵּ  warmly. He was informed about (participated) ִמשְׁ
the funds raised. He shook his head and replied, “ ס'ִאיז ִנישט
ָוה. ף ִאין ִדי ִמצְׁ ַתתֵּ  ּבלֹויז ִדי גֶעלט, ס'ִאיז ִדי מֶענטשן װָאס זֶענֶען ִזיְך ִמשְׁ
— It’s not only about the money; it is about the [number of] 
people who have participated in the ָוה ט ִזיְך ִמיט  .ִמצְׁ דֶער ֶערד פרײֵּ
נִציגֶער!  ”!The earth rejoices with each one of them — יֶעדֶער אײֵּ

Source: Dvar Hashmittah 5775 
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Dear Talmid, 
 The Brisker ָרב wrote about 
the ָרב of קֹוְמִמּיּות, R' Binyomin 
Mendelsohn ִיְרַאת ד׳ ִהיא אֹוָצרֹו“ ,ַזַצ״ל, 
fear of ד׳ is his treasure trove.” The 
following story gives us an appreciation 
of true ִיְרַאת ָשַמִים. 
 During the famous episode of 
“Yossele” that gripped the entire  ֶאֶרץ
 R' Binyomin was forced to ,ִיְשָרֵאל
defend himself in court. In short, the 
story was that a young boy, Yossele 
Shuchmacher, was being raised by his 
grandfather, a Breslover ָחִסיד. One day, 
the ָחִסיד became aware that his 
daughter and son-in-law were planning 
to  return  to  communist  Russia.  He 
realized that his grandson would in 
time forget all of his Yiddishkeit, so he 
secretly sent Yossele to live with a frum 
family. 
 The  episode  of  “religious 
kidnapping” cast the country into an 
uproar. Since Yossele had spent time in 
 'they tried to implicate R ,קֹוְמִמּיּות
Mendelsohn.  They  claimed  that  R' 
Binyomin helped plan the kidnapping at 
a secret meeting on a מֹוָצֵאי ַשָבת in  ְבֵני
 'R ,מֹוָצֵאי ַשָבת That particular .ְבַרק
Binyomin had helped a poor Holocaust 
survivor by going door to door with him 
throughout קֹוְמִמּיּות soliciting funds.  
He  desperately  needed  the survivor 
to be his witness. However, his terrible 
fear of courts made the survivor too 
afraid to testify. 
 R' Binyomin understood and 
assured the broken man, “All will be 
fine. Please do not wory; the fact that 
you  cannot  testify  in  court  on  my 
behalf should not prevent you from 
coming  next  year  so  I  can  take  you 
collecting again.” 
 In the end, the court used the 
 receipts that R' Binyomin had ְצָדָקה
signed that מֹוָצֵאי ַשָבת and sent them 
to a handwriting expert who requested 
that R' Binyomin write something, to 
compare the handwriting. He decided 
to write the 13 ֲאִני ַמֲאִמין’s. He 
explained,   “Perhaps,   when   the 
handwriting expert checks this, he 
might think about what he is reading, 
and it will arouse ֱאמּוָנה in him…” 
  My ַתְלִמיד, R' Binyomin’s  ִיְרַאת
 was not just for himself. While ָשַמִים
standing on trial for ‘kidnapping,’ he 
thought about helping an unlearned 
Jew find ד׳. Are we missing 
opportunities to help others and make 
 ?s world far more beautiful’ד׳

 ְיִהי ִזְכרֹו ָברּוְך!
 ֶרִבי Your                         ,ְבְיִדידּות 

A letter from a Rebbi (based on interviews) 

 Let us applaud the boys in 3rd grade 
being represented in the ִקּדּוׁש ד׳ of the 
International ת בָּ  :learning contest ֶעֶרב ׁשַׁ
Binyomin Schwartz, Kesser Torah in Sydney, 
Australia (and others in his class), Menachem 
Manis Bodenheimer, Yeshiva Beis Mikrah, in 
Monsey, NY, and David Zazulia, Yeshiva Chaim 
Berlin, in Brooklyn, NY.       
 The International Pirchei ת בָּ  ֶעֶרב ׁשַׁ
contest: During the weeks leading up to  ת לַׁ בָּ קַׁ
ה ּתֹורָּ ח and until הַׁ ת ֹקרַׁ ׁשַׁ רָּ ת פָּ בָּ  learn at least ,ׁשַׁ
45 minutes before ה ת every ִמְנחָּ בָּ  in ,ֶעֶרב ׁשַׁ
either your ה ׁש or local ְיִׁשיבָּ ית ִמְדרָּ  Each .בֵּ
week that you learn for an hour or more will   
be considered another entry into the raffle. 
 The basic rules: There is no specific 

 to learn and you can even review your ִלּמּוד
ְרּגּום ד ּתַׁ א ְוֶאחָּ ִים ִמְקרָּ  However, if you can .ְׁשנַׁ
arrange for a group, and you have a ִׁשעּור to 
learn ת בָּ ת especially about ,ִהְלכֹות ׁשַׁ בָּ ת ׁשַׁ  ,ִקּדּוׁשַׁ
you will receive an extra chance in the raffle 
each week that there is a group with a ִׁשעּור. 
This contest is open for all ages up to 12th 
grade.  
 If you are interested in joining this 
program, please send in your fax signed by a 
parent by Monday 2:00 pm to 718 506 9633. 
Please include your name, grade, ה  city ,ְיִׁשיבָּ
and state. Please include your contact and fax 
number, and your name will be entered into 
another drawing for a beautiful set of  אֹות ִמְקרָּ
ִׁשים  !ְּגדֹולֹות חּומָּ
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Rav Shmuel Wosner, known as the Shevet HaLevi, 
was once studying in the beis medrash of Yeshivah 

Chachmei Lublin, which he reconstructed in the Zichron 
Meir neighborhood in Bnei Brak after the Holocaust.

Friends gathered around the boys as they 
made a procession up and down the street, 

imitating an hachnosas sefer torah…

The little “gabbai” mimicked what he saw 
every week in the beis medrash: after calling 

up a Kohen he called up the usual Levi:

Outside, a commotion was taking place:

Rav Wosner heard this from his seat as he was 
learning and, to the children’s utter astonishment, 

he stood up and approached the bimah for the 
‘Krias HaTorah’ that was taking place!

Rav Wosner spoke to the children for a 
few minutes, instilling within them a love of 
Torah, and left them with an experience they 

will remember for the rest of their lives.

ט“ו ניסן  2015 - 1913  5775 - 5673

Rav Shmuel was born in Vienna, Austria, to R’ Yosef Tzvi and Rochel (nee Schiff) Wosner. 
The young Shmuel was known as an unusual masmid. He joined the local Pirchei Agudas 
Yisroel and saw the Chofetz Chaim at the Knessia Gedola in Vienna. He also met R’ Meir 
Arik and R’ Yosef Engel. His famous rebbeim include R’ Meir Shapiro (spending 5 years in 
Yeshivas Chachmei Lublin), ר’ שמעון מזליחוב ,ר’ יוסף אלימלך כהנא ,ר’ שמואל דוד אונגר,
 ’In 1937 he married Rivka, the daughter of R .ר’ שמשון אהרן פולונסקי, ר’ יוסף צבי דושינסקי
Mordechai Gelber, the Rosh Hakahal of Pressburg, and in 1938 immigrated to Eretz 
Yisroel. In 1947, at the request of the Chazon Ish and others, he moved to Bnei Brak and 
established Yeshivas Chachmei Lublin. He was from the leading poskei hador at a young 

age. He wrote many ספרים, but his Magnus Opus was the 11-volume שו”ת shevet halevi.

R’ Yossi taught - It is not 
the place that honors the 

man, it is the man who honors the 
place… We learn this lesson from 
the holiness of Har Sinai. It was 
holy only while Hashem gave the 

Torah…(Ta’anis 21b)

My Tatty just 
bought me a sefer 

Torah!
Wow! It looks just 

like a real one!
It has a klaf with 

the Torah written on 
it!

Yaamod Harav 
Hagaon... Rav 

Shmuel HaLevi!

Are you 
giving me an 

aliyah?

I have an idea! Let’s 
go into the beis medrash 

and let’s play leining 
Krias HaTorah!

Gevaldig idea -- 
let’s go!

Kinderlach, 
as long as you 

are here honoring 
the torah you are 

beautifying the beis 
hamedrash. I am 

honored to have a 
share in your pure 

and beautiful shpiel 
(charade)…

Learning from our Leadersבס״ד Pirchei Agudas Yisroel of America

For any inquiries or comments please feel free to call 347-838-0869   •   Illustrated by: Yishaya Suval  www.leilshishi.com
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יובל הוא תהיה לכם ושבתם איש אל אחזתו “ 25:10

 ”ואיש אל משפחתו תשבו

יובל הוא שנת החמשים שנה תהיה לכם, לא “ 11 :25

 ”תזרעו ולא תקצרו את ספיחיה ולא תבצרו את נזריה

 ”כי יובל הוא קדש תהיה לכם, מן השדה תאכלו את תבואתה“ 25:12

“It shall be the Jubilee (Yovel) Year for you, you shall return each 

man to his ancestral heritage and you shall return each man to his 

family.” “It shall be a Yovel Year for you – this fiftieth year – you shall 

not sow, you shall not harvest its after-growth, and you shall not 

pick what was set aside of it for yourself.” “For it is the Jubilee 

(Yovel) Year, it shall be holy to you; from the field you may eat its 

crop.”  This is the Parsha that tell us about the Halachos of Yovel, 

every fiftieth year.  We count seven Shemitos, seven years each, for 

a total of forty nine years, and then the fiftieth year is Yovel.  Special 

Halachos apply to this year, such as land and people returning to 

their roots – land returning to its ancestral heritage, and servants 

being freed and returned to freedom.  Why does the Torah need to 

repeat “יובל הוא” in each of these three Pesukim, when we already 

know that we are speaking about the Mitzvah – the Yovel Year?  The 

following Divrei Torah will expound on this topic, and perhaps 

support the P’shat offered in the closing paragraph. 

י"רש   This year is distinct from other – ”יובל הוא“ 25:10 – 

years evident through the giving of a name to it alone.  And what is 

its name?  Yovel, on account of the blowing of the Shofar (Yovel - 

meaning a ram’s horn). 

 The meaning of the word – ”יובל הוא“ 25:10 - אבן עזרא 

Yovel is similar to the idea of releasing.  It is called Yovel because 

slaves are “released.” 

ן"רמב   The fiftieth year is called Yovel – ”יובל הוא“ 25:10 - 

because of the freedom that the fiftieth year brings to the 

inhabitants of the land, mentioned in the Posuk.   

 Why – ”כי יובל הוא קדש תהיה לכם“ 25:12 – משך חכמה 

was it necessary to extend the planting and harvesting prohibitions 

of the Shemitah year into the Yovel year?  It is very difficult for a 

person to return land to its original owner after he has developed it 

and worked hard on the field.  His effort can easily lead him to 

believe and consider the field to be truly his.  Therefore the Torah 

saw fit to be Mekadesh the land during the Yovel year and prohibit 

one from planting or harvesting, and rendering all produce that 

grows as ownerless so that it may be taken by anyone.  Once he 

sees, and then hopefully understands, that the produce is not his, it 

becomes easier for him to see himself as a temporary tenant, and 

return the field to its original owner.   

ם"חידושי הרי   And men“ – ”ושבתם איש אל אחזתו“ 25:10 – 

shall return to their holdings.”  Why does the Torah use the term, 

 holdings”, when referring to a person’s home or land?  It“ – ”אחוזה“

is natural for a person to become more attached to his home and 

land than any of his other possessions.  Therefore, the Torah uses 

the Loshon of “אחוזה” – “holdings”, his holdings, that which is the 

most a part of him.  Pesachim 8b – He who does not own land is 

freed from his obligation to be Olah Regel – to leave his home and 

travel to the Bais Hamikdash on the three Regalim.  The Torah 

wanted every Yid to attach himself to his roots on the three Regalim.  

Therefore, there was a Mitzvah for them to detach themselves from 

what they were most attached to, and to travel to the Bais 

Hamikdash, a place of Kedusha.  This was to strengthen oneself in 

his Emunah in Hakodosh Boruch Hu, and to strengthen himself in his 

Avodas Hashem – recognizing that Ruchniyos is what is most 

important, and not the land and physical possessions he left behind.  

However, he who does not own any land, the single possession upon 

which man places his greatest trust, he does not need to travel to 

the Bais Hamikdash to experience this feeling.  His lack of physical 

possessions allows him to achieve the level of attaching himself to 

Hakodosh Boruch Hu without having to travel to the Bais 

Hamikdash.  Therefore, he is not obligated to travel to the Bais 

Hamikdash.   

שמשון רפאל הירש' ר   Yovel – ”יובל הוא תהיה לכם“ 25:10 – 

is that which brings; or more precisely, that which brings home.  It 

restores people and property to their proper place and order.  It is a 

year of renewal and restitution, a year of restoring and returning.  

We venture to say that the Yovel year connotes a renewal and 

restitution far beyond the return of men and property that we 

ourselves are to effect.   

 The future – ”יובל הוא תהיה לכם“ 25:10 - באר משה  

Geulah will be a Bechina of Yovel, as it says in the Zohar Hakodosh 

on the Posuk in Micha 7:15 “ אראנו נפלאות, כימי צאתך מארץ מצרים ” – 

“As in the days when you left the land of Mitzrayim, I will show its 

wonders.”  “פלאות' נ – ”נפלאות  - fifty wonders.  There are fifty levels 

of Binah which will take us to the ultimate Geulah,  במהרה בימינו

 upon an“ – ”במשוך היובל המה יעלו בהר“ Shemos 19:13  .אמן

extended blast of the Shofar, they may ascend the mountain.” (The 

restriction of being upon Har Sinai only applied as long as Hakodosh 

Boruch Hu’s Presence was there.  After the Aseres Hadibros were 

given, there was an extended Shofar blast to signal that the 

Presence of Hakodosh Boruch Hu left, and therefore the Kedusha 

left the mountain.  Once the Kedusha left the mountain, all the 

restrictions were lifted.  Har Sinai did not have any intrinsic Kedusha.  

Kedusha exists where Hakodosh Boruch Hu and the Torah are 

present).  Why did the Torah use the word “יובל” here, and not “  קול

 This is a Remez that when the true Yovel comes, the  ”?השופר

Bechina of the fifty levels of Binah, then, “המה יעלו בהר” - Klal 

Yisroel will be Zoche to go up the mountain by the Geulah Asidah – 

to be Mekayeim the Posuk in Ovadyah 1:21 “ ועלו מושעים בהר ציון

המלוכה' והיתה לד, לשפט את הר עשו ” – “And saviors will ascend 

Mount Zion to judge the Mountain of Eisav, and the kingdom will be 

Hashem’s.” – במהרה בימינו אמן!  (The Radak explains this Posuk in 

Ovadyah that Moshiach and his colleagues will exact retribution 

from the Edomites for their cruelty against Klal Yisroel, and then 

Hashem will be recognized as the Sovereign of the entire universe).   

 The Loshon of – ”יובל הוא תהיה לכם“ 25:10 - העמק דבר 

Yovel comes from the Loshon of “ ממקום למקום הובלה ” – “moving 

from one place to another place.”  A ram is also called a Yovel – for it 

is constantly moving from place to place.  The Torah tells us that at 

Yovel many things are in motion – people, land, all move back to 

where they were previously.  

 – Eiruvin 22a – ”יובל הוא תהיה לכם“ 25:10 – חכמת התורה 

Rav Adda Bar Masna was on his way to the house of learning Torah 

when his wife asked him, “Your little children, what shall I do for 

them (to feed them)?”  He said to her, “Are there no more wild 

vegetables in the marsh?”  He was telling his wife that there are 

vegetables in the marsh from which to feed the children.  This 

Gemara is what Yovel is about.  Yovel is Meramez to the Kedusha of 

man, and his connection and attaching himself to Hakodosh Boruch 

Hu.  It is therefore prohibited to plant and plow, so that the only 

food available is the grass of the land – to be Meramez that this is 

the Yesod (foundation) of the Torah. “ מן , קדש תהיה לכם כי יובל הוא

 Its grain is the grass of the field as in the – ”השדה תאכלו את תבואתה

way of animals.  One should not rely on his Hishtadlus, on his 

physical labor, in order that he should have sustenance.  Rather just 

as an animal has grass from Hashem to eat without working for it, so 
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too man must know that it is not really his work that is providing the 

sustenance – rather it is all from Hashem.  Rav Adda Bar Masna was 

telling his wife that the food comes from Hashem, it is in the marsh 

for her to get.  “בשנת היובל הזאת” – “In this Yovel year” – “ תשובו

 one has the opportunity to return to the spiritual – ”איש אל אחוזתו

root, to be pure, and one with Hakodosh Boruch Hu.   

 Yovel is – ”כי יובל הוא קדש תהיה לכם“ 25:10 – עוד יוסף חי 

a Remez to the Torah, through which one can achieve true freedom.  

There is a simple reason for the word “יובל”.  The entire Torah is 

Merumaz in the Aseres Hadibros (Bamidbar Rabbah 18:21).  The י'  of 

 represents the Aseres Hadibros.  The first letter of the Torah יובל

begins with a ב'  and ends with a ל'  – and the middle letter of the 

Torah is the ו'  from the word גחון, as is stated in the Gemara in 

Kiddushin 30a.  These three letters, ל', ב', ו'  make up the rest of the 

word of יובל – we see from here that the word יובל comes from the 

Torah.   

 Why is – ”כי יובל הוא קדש תהיה לכם“ 25:10 – עוד יוסף חי 

the word תורה Loshon Nekeiva? This is to teach us that one must 

work with the Torah in order to produce children – Chiddushei Torah 

which are called “בנים” – “children.”  The female becomes pregnant 

and gives birth to children, while the man only provides the seed.  

One must toil in the Torah, and continuously work on it, carry it 

around with him, until he is Zoche to be Mechadesh Torah.  “ כי יובל

 by toiling in the Torah – ”קדש תהיה לכם“ ,The Torah – ”היא

Hakdosha you will be Zoche to be Kodosh.   

 The – ”כי יובל הוא קדש תהיה לכם“ 25:10 – עוד יוסף חי 

Arizal says in Sha’ar Hakavonos in the Drush of Techum Shabbos 

63:4 – that the Kedusha is called “ שדה” and the Klipah (the opposite 

of Kedusha) is called “שקר”.  The letters of these two words are very 

close to each other.  The difference between the ה'  and the ק'  is just 

a little extension of the leg of the ה'  into a ק' .  The difference 

between the Daled and the Reish, is the little piece that sticks on the 

top right by the Daled, while the Reish does not have it.  “כי יובל הוא” 

– When you are Mekayeim the Mitzvah Yovel, which is the secret of 

Binah, for its power is very great and can push away harmful forces 

of evil, then, “קדש תהיה לכם” – you will be strengthened and reach 

great heights of Kedusha.  You will eliminate שקר and you will be 

Zoche to, “מן השדה” – only from שדה, a level of Kedusha without 

any influences of evil, “תאכלו את תבואתה” you will be able to bask in 

the Kedusha.  

 – ”מן השדה תאכלו את תבואתה“ 25:12 – דברי ישראל 

Sanhedrin 90a – “ ועמך '  שנאמר, כל ישראל יש להם חלק לעולם הבא

לעולם ירשו ארץ, כולם צדיקים ” – “All of Klal Yisroel has a share in 

Olam Habah, as it says, ‘And Your people are all righteous they shall 

inherit the land forever” – All of Klal Yisroel will have a share in the 

כנסת “ ,in the land” of Olam Habah.  Klal Yisroel is called“ – ”ארץ“

 for they are all gathered in together in the land of Olam – ”ישראל

Habah.  Just as in this world there is “ארץ” – “land”, and then the 

land is broken up into individual “שדות” – “fields” – the same is with 

Olam Habah.  Each Yid will have a piece of the land in Olam Habah – 

each individual with his own field.  What one does in this world to 

prepare his field in Olam Habah is up to each individual.  One 

prepares his field by learning Torah and performing Mitzvos.  The 

more he does, the more beautiful his field will be.  “מן השדה” – As 

much as you prepare your field, “תאכלו את תבואתה” – that’s what 

you will be able to enjoy in Olam Habah.   

ברי ישראלד   – ”מן השדה תאכלו את תבואתה“ 25:12 - 

“ refers to Tefilah, as it says in Bereishis 24:63 ”שדה“ יצחק לשוח  ויצא

 From Avodah of the heart, namely – ”מן השדה תאכלו“  .”בשדה

Tefilah, you will be Zoche to eat – you will receive an abundance of 

sustenance from the Ribbono Shel Olam.   

 is ”יובל“ – ”כי יובל הוא קדש תהיה לכם“ 25:10 - בן איש חי 

the Gematria of forty eight, which represents the forty eight 

Ma’alos, with which the Torah is acquired.  Klal Yisroel become 

Kodosh through their toiling in Torah.  It says in the Sefer Pri Eitz 

Chaim from the Arizal, that if you take the word, “שדה” and spell 

out each letter, “ ה"ה, ת"דל, ן"שי ” – the hidden letters spell “תלינה.”  

The Posuk is telling us that if one heeds יובל properly – meaning that 

he keeps the Torah properly, then he will be Zoche to “תלינה” – 

which is that even when one is sleeping, it is as if he is learning 

Torah.  His entire being becomes one of Torah, and he has Kedusha 

at all times, even at times when he is not awake.   

“ 25:10 - בן איש חי  בל הוא קדש תהיה לכםכי יו ” – The word, 

“ – in its full form (spelled out) ”שדה“ א"ה, ת"דל, ן"שי ”  - the hidden 

letters spell “ אילן' ת ”.  The connection of the Shem Havayah and the 

Shem Adnus of Hakodosh Boruch Hu is called “אילן” – which has the 

same Gematria as both of them together (the Shem Havayah is 26, 

and the Shem Adnus is 65 – for a total of 91.  The Gematria for אילן is 

91 as well).  If one harvests his “field” properly, he will be Zoche to 

take “fruit” from the “אילן” – “the tree.”  There are ten “trees” in 

each of the four worlds – “ עשיה, יצירה, בריאה, אצילות ” – which 

represents the ten Sefiros – and each one is comprised of ten.  There 

are in total 400 (40x10), which is represented by the ת'  – from “  -' ת

 By heeding the Torah in the proper manner, one can have a  .”אילן

great effect on all the spiritual worlds above, which will cause an 

abundance of goodness to be sent his way.   

ם שיק"מהר   - 19:18 “ 'אני ד, ואהבת לרעך כמוך ” – Man is 

comprised of a Guf and a Neshama.  The Neshama is a portion from 

Above, and its full desire and will is to serve Hashem, for it already 

received the Torah prior to it going into the Guf.  Nidah 30b – The 

fetus is taught the entire Torah while in the womb of the mother.  

Everything always wants to return to its Shoresh, and the Neshama 

only wants to be back with Hakodosh Boruch Hu.  The Guf is what 

holds back the Neshama.  It comes from the ground, and its natural 

tendencies are to follow after its desires, desires of Olam Hazeh.  

 does not mean to your friend, rather it ”לרעך“ – ”ואהבת לרעך כמוך“

means to your Neshama, for the Neshama is a true friend of the Guf.  

One should love his Neshama with his entire being, so that he 

should follow its will, and serve Hakodosh Boruch Hu and do His Will. 

 Perhaps now we can understand why the Torah keeps 

repeating the words “יובל הוא.”  This Mitzvah is not just an ordinary 

Mitzvah, one which causes one who heeds it to receive reward.  

Every Mitzvah of the Torah is very important, but this one even 

more so, for it represents our entire purpose of life on this world.  It 

represents the Torah Hakdosha, which we must toil in, so that we 

can attach ourselves to Hakodosh Boruch Hu.  The purpose is for us 

to return to our roots. Our Neshomos come from below the Kisai 

Hakovod, a place of great Kedusha.  We are to try to replicate that 

Kedusha to the greatest of our abilities on this world.   Yovel means 

to constantly move, for in this world we must never be satisfied with 

our place in this world.  At all times we must look to raise our level 

of Ruchniyos.  If one does not move up, he is automatically moving 

down.  The Gematria of הוא is 13 with the Kolel – the Gematria of 

 representing Hakodosh Boruch Hu, Himself.  We must - ”אחד“

pledge allegiance to the oneness of the Ribbono Shel Olam.  We 

fulfill the Mitzvah of Yovel recognizing that nothing in this world is 

ours, for it all belongs to the One of the world – the Melech Malchei 

Hamlachim, Hakodosh Boruch Hu.  May we be Zoche to truly attach 

ourselves to Hakodosh Boruch Hu and become completely Kodosh.   
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IMPORTANCE OF ....  
The Gemara (Bava Kamma 88a) discusses the question of one 
who injures someone else’s Eved Canaani. R’ Yehudah says that 
he does not need to pay the slave’s owner, because the Posuk 
says: uhjtu aht uhsjh ohabt umbh hf, and an Eved Canaani is not 
considered uhjt. The Rabanan hold that since an Eved Canaani is 
obligated in mitzvos like a woman, he is ,uumnc uhjt and one must 
pay his owner. Why does R’ Yehudah disagree ? Surely there is 
no Machlokes over the fact that the Eved Canaani is obligated in 
a woman’s mitzvos, making him an ,uumnc uhjt. The ohrga vtn 
suggests that the obligation of an Eved Canaani to do mitzvos 
might not actually be a Chiyuv on the Eved himself, but rather an 
obligation of the master to ensure that the Eved performs the 
mitzvos of women, similar to the obligation of a father to see that 
his son does mitzvos under a Chiyuv of Chinuch. The Rabanan 
hold that the Chiyuv is on the Eved Canaani himself, making him 
a bona fide ,uumnc uhjt. R’ Yehudah would hold that the Chiyuv 
is on the master, which does not change the standing of the Eved 
himself, and certainly does not grant him a status of ,uumnc uhjt. 
According to the Rabanan, who hold that the Eved Canaani’s 
Chiyuv confers upon him uhjt status, it is clear why the Posuk 
states: lrpc uc vsr, tk uhjtc aht ktrah hbc ofhjtcu. If the Posuk 
wished simply to prohibit one Jew from subjugating another Jew 
to a servitude of lrp (unduly harsh or oppressive work), it might 
have sufficed to simply state: lrpc uc vsr, tk ofhjtcu or even 
lrpc uc vsr, tk uhjtc aht ofhjtcu. Why was it necessary to add 
in ktrah hbc ? Who else could the Posuk refer to ? However, if we 
concede that an Eved Canaani is ,uumnc uhjt, the prohibition of  
lrpc uc vsr, tk  might have applied to an Eved Canaani as well, 
since the Posuk says: uhjtc aht. Therefore the Posuk added in  
ktrah hbc to limit the prohibition to ktrah hbc only.    

QUESTION OF THE WEEK:  
Before eating an orange or a banana, should one recite the brocho 
before or after peeling it ?   

ANSWER TO LAST WEEK:  
(Who needs a Talis for an Aliyah only on Shabbos ?)  
Halichos Shlomo (12:20) states that when a bochur receives an 
Aliyah during the week, he does not need a Talis for vru,v sucf 
because he is wearing Tefillin, which are sufficient for that 
purpose. However, on Shabbos, since he is not wearing Tefillin, 
he should put on a Talis. The same should apply to Shabbos 
Mincha, but the prevalent minhag is that no one wears a Talis.  

DIN'S CORNER:  
The custom in many Shuls is for the Gabbai to add in the words: 
rsb hkc when announcing the donations of those who received an 
Aliyah, in case they don't pay. However, although these words 
remove the pledge from the strictness of a rsb, they do not cancel 
the pledge. One is still bound by a ,uchhj,v to Tzedaka under the 
rule of: ,hagu runa, lh,pa tmun. (Teshuvos V'Hanhagos 2:476).  

DID YOU KNOW THAT ....   
The Gemara (Gittin 36a) describes how Hillel established the 
legal concept of Pruzbol which was a means by which any person 
could preserve his creditor rights to collect from a debtor, even 
after Shemitah, which according to the Torah, discharged debts. 
Hillel did this because he saw that people were unwilling to lend 
money if Shemitah would automatically discharge the debt. The 
Pruzbol transferred the debt to Beis Din, thus preserving the 
creditor’s right to collect. The Gemara (Makos 3b) distinguishes 
between one who lends money on the condition that Shemitah 
laws not apply to the loan, versus one who lends money on 
condition that the borrower not use the laws of Shemitah to 
discharge himself from the debt. In the former case, the Gemara 
concludes that this constitutes imposing a condition against the 
Torah (vru,c cu,fa vn kg vb,n), a condition which is 
automatically void, and the loan remains subject to the laws of 
Shemitah. However, in the second case, the condition is a private 
agreement which does not infringe upon the laws of Shemitah and 
is therefore valid. The Ritva asks, if such a condition is valid, why 
was it necessary for Hillel to establish the Pruzbol ? Let every 
loan conceivably include a clause whereby the borrower agrees 
not to apply the Shemitah discharge to the loan. The Ritva 
provides several answers. 1) It may not be easy to remember to 
insert this clause; 2) The lender does not want to imply that he 
expects his loan not to be paid on time; 3) It would appear as if 
there was something “wrong” with the Shemitah laws of the 
Torah, that causes the lender to evade them this way. Does not 
Pruzbol itself suggest “dissatisfaction” with the Shemitah laws ? 
The SMA (n”uj 67:36) explains that Pruzbol works together with 
the Shemitah laws under the Rabbinic eminent domain doctrine of 
repv s”c repv, which gives the Chachomim the right to make 
financial adjustments, and as such, does not evade but rather 
follows after the Shemitah laws.        
A Lesson Can Be Learned From:  
While driving home one Erev Shabbos, a young rabbi’s late model car 
started to stall. He still had 2 hours until Shabbos and only a half hour’s 
travel, but after dealing with a tow truck and a repair shop mechanic 
who couldn’t diagnose the problem, he began to seriously worry about 
the time. Boruch Hashem, he managed to arrive home at the last 
moment, and he quickly changed and rushed to Shul. As the Tzibur had 
been waiting for him, they started davening a little later than usual, and 
expected the Rabbi to cut short (or eliminate entirely) his Friday night 
Dvar Halacha. However, the Rabbi delivered his usual number of words, 
prefacing it with the following: In Elul 5730 Rav Hutner ZTL was held 
captive in Amman, Jordan after his plane had been hijacked. He was 
freed and returned home just before Rosh HaShanah. He had been 
unable to deliver his usual Maamar discourse before Rosh HaShanah, so 
he delivered it during Aseres Yemai Teshuvah, and began by quoting the 
Gemara (Berachos 5a) which defines Yisurin Shel Ahavah as those 
which do not cause Bitul Torah. “It is possible”, the Rosh HaYeshiva 
said, “to convert Yisurin into Yisurin Shel Ahavah by ensuring that they 
do not cause Bitul Torah”, which was why, despite his exhaustion and 
having lost 44 lbs. he wished to deliver his usual Shiur. “I too”, the 
Rabbi concluded, “would prefer to establish my earlier difficulties today 
as Yisurin Shel Ahavah by taking care to avoid any Bitul Torah ”.  
P.S. Sholosh Seudos sponsored by the Sternberg family.  
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A Special Kaddish for a Fallen 

Soldier 

I took our Birthright group to 

Mt. Herzl, Israel’s national 

military cemetery. Little did we 

know what was awaiting us. 

by Doron Kornbluth  

 

Monday, May 16th, 2016 was a hot 

day in Israel. As a guide for 

Birthright, I reminded everyone 

about hats and water, and made 

sure the group wasn’t out in the sun 

for too long. We were on a tight 

schedule and went to Mt. Herzl, 

Israel’s national military cemetery. 

Little did we know what was 

awaiting us. 

I was guiding a group of students 

from Penn State organized and led 

by their beloved Aish Rabbi David 

Grant and his wife Esther. 

Our first stop was near the grave of 

Theodor Herzl. Who was he? What 

did he do? Then, we stopped in 

front of Yitzchak Rabin’s grave 

and learned lessons from his life 

and assassination. 

My next stops are usually the 

graves of the missing soldiers, the 

Old City Memorial and the Dakar 

submarine monument. Noticing the 

heat and checking the time, I 

realized that, unfortunately, we 

couldn’t do it all today. Instead, I 

changed course towards more 

recent graves (Yoni Netanyahu, 

Michael Levine, Roi Klein and 

Max Steinberg) that seem to touch 

American college students’ hearts. 

But on the way I made one extra 

stop. I like to explain what Jewish 

graves look like and the meaning of 

the writing on the tombstone. So I 

randomly stop at an unknown grave 

to teach a little and show honor to a 

soldier that may not get many 

visitors. After all, the cemetery is 

huge and has almost 4,000 graves, 

but relatively few are of ‘well-

known’ people. And since most of 

the dead were young and 

unmarried, few of them have 
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descendants, so as the years go by, 

they will most likely cease to have 

any visitors at all. 

 

I stopped at a grave on a path I’d 

never been on before. The group 

gathered around. I described what a 

Jewish grave looks like, in 

particular a military grave and I 

read the words in Hebrew out loud. 

Something sounded wrong. I read 

them again and translated into 

English. 

Moshe (Milton) Gavrer 

Son of Menucha and Avrohom-

Dov 

Born in the USA 

Made Aliyah (Moved to Israel) in 

1947 

Died in Battle in Jerusalem on the 

Eighth of Iyar 1948 

27 years old at his death 

May His Soul be Bound in the 

Binding of Life 

When I got to the Hebrew date, the 

eighth of Iyar, my heart stopped. I 

was speechless. 

Everyone looked at me, trying to 

find out why I stopped talking and 

why I suddenly looked like I was in 

shock. 

I felt goose bumps as time stood 

still. 

We just had the new month of Iyar 

last week and Israel’s 

Independence Day a few days 

ago… what was the Hebrew date 

today? I thought to myself, It can’t 

be… but it is…. 
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I asked Rabbi Grant and our Israeli 

madricha, Adina what the Hebrew 

date was, and they confirmed what 

I already knew. It was the eighth of 

Iyar. 

I couldn’t move. I couldn’t talk. I 

started to cry. 

I had never stopped anywhere near 

this grave before and yet out of 

almost 4,000 graves God guided us 

to Moshe (Milton) Gavrer’s grave - 

on his yahrzeit, - the eighth of Iyar. 

Milton was an American boy who 

served in the American military in 

WWII, becoming a sergeant, and 

moved to Israel as soon as he could 

in order to use his skills to defend 

Jews. He was killed by a sniper at 

the Jerusalem Railroad station on 

May 17, 1948 (8 Iyar 5708). He 

was 27. 

Has anyone visited his grave? It’s 

hard to know - I found no records 

of his family. It seems that he 

wasn’t married and didn’t have any 

children. He was born in 1921 so it 

unlikely any siblings are still 

around and considering how hard 

travel was then, it isn’t even clear if 

his parents were even able to visit, 

or when they passed away. 

Did anyone say Kaddish for him? 

Yes. 

We did. Rabbi Grant led us in one 

of the most moving prayers I’ve 

ever experienced. We placed stones 

on the grave and silently departed. 

Sometimes, I think I’m guiding 

while, in reality, I’m being guided. 

Sometimes, we think we’re all 

alone while, in reality, we’re all 

together. (www.aish.com)  
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Now You Know 
In Pirkei Avos, Elisha ben Avuya says 

that one who learns while he is young is 
likened to ink written on new paper. 

His mind is receptive and will retain what 
he learns like fresh paper clearly holds 
what is written upon it.   

One who learns when he is old, 
however, is likened to ink written upon 

smudged paper, in which the words will 
not be as pristine or clear.  As it has 

previously absorbed other ink, 
everything new will be somewhat 

affected by it. 

While his statement is essentially 

correct, and teaches us the importance 
of training someone properly when he is 
young, it implies that there is not much 

point in learning later in life.  That is not 
true.   

The Gemara relates that at Elisha’s bris, 
his father saw two Chachomim engaged 

in Torah study who became surrounded 
by a holy fire.  His father said, “I will 

teach my son Torah so he may also 
bring down such a fire.” 

Elisha ben Avuya later became a heretic 
and was referred to as “Acher,” the 

‘other’ one. The Gemara tells us that his 
upbringing for ulterior motives tainted 
him. 

When he was urged to repent by R’ 
Meir, he refused, declaring that it was 

too late for him. This was his 
fundamental error.   

Ideally one should follow G-d from the 
outset, but it is never too late to begin 

doing what is right.  

Thought of the week: 

Don’t be afraid to give 
someone a second chance – 
even if that someone is you.  

 (GK:BK ARQYW)  „.HNw OYEBRAW EwT OYNwH TTBw EBw YMY VL WYHW...‰ 
“…and they shall be for you, the days of the seven Sabbatical years, forty-nine 
years.” (Leviticus 25:8) 
In Parshas Behar, the Torah introduces the laws of Shemita and Yovel. Every seven 
years the land would remain unplanted and unworked as if it were ownerless. The 
produce which comes forth during that time has a special holiness and must be treated 
accordingly, and it may not be sold. 

At the end of seven of those cycles, the next year would be designated Yovel, the 50th 
Jubilee year, and it had all the same agricultural laws as the Shemita year. In addition, 
any Jewish slaves would be freed (prompting the inscription on the Liberty Bell in 
Philadelphia) and any land that had been sold would return to its previous owners. In 
essence, the land was leased and could not be sold. 

These last two items reflect HaShem’s ownership of the world and how Mankind are 
HaShem’s servants. Every fifty years, they would proclaim liberty throughout the land 
for all its inhabitants. This was not only physical, but spiritual. It was a reminder that we 
are but temporarily on this world and our ultimate freedom is being connected to G-d. 

Rashi tells us that this posuk teaches that even if you didn’t keep each Shemita, you 
should nevertheless observe the Yovel. Though the time for calculating the Yovel is 
“seven Shemitas” the Yovel is actually after forty-nine years regardless of whether one 
fulfilled the mitzvah of Shemita or not. 

The Kli Yakar makes a comment about the word, “lecha,” for you, which is striking. He 
says that the idea of Yovel is connected to a person’s life, as hinted to by the use of the 
word “yemei, the days of.” Typically, a full life is considered to be seventy years. The 
first twenty years, however, a person is not liable for his sins at the hands of Heaven, 
so Kli Yakar takes these out of the equation. 

That leaves fifty years, the numerical value of the word, “lecha.” Essentially, these are 
the days we need to make count. Like Sefira, with each passing year a person should 
make a calculation and ensure that he has made the most of that time. And this is 
when Rashi’s explanation comes into play. 

He said that if a person had not kept the Shemitas, he should still keep the Yovel. 
Similarly, even if a person hasn’t made the most of his life, the time will come when he 
is ‘liberated’ from this world.  

Therefore, the lesson we should take is that whatever has past has past, and the focus 
should be on whatever you can yet achieve before the bell rings and life is over.  

One night, R’ Yisrael Salanter, the great mussar master, walked past the home of a 
shoemaker. Despite the late hour, the shoemaker was still hard at work by the light of a 
dying candle.  

“Why are you still working,” he asked. “It is very late and soon that candle will go out.” The 
shoemaker replied, “As long as the candle is still burning, it is still possible to accomplish 
and to mend.”  

R’ Yisrael spent the entire night excitedly pacing his room and repeating to himself that 
urgent life lesson: “As long as the candle is still burning, it is still possible to accomplish and 
to mend.” This is a lesson we should remember always. 
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Mazel Tov to  

Yehudah and Debra Inger 
 of New City, NY on the occasion of 

Moshe’s Bar Mitzvah.  

May you have much Yiddishe 

Nachas from him and your 

entire family. 

 

Time is of the 

essence! 

Print, e-mail, and share Migdal 
Ohr with others. 

  You’ll be glad you did.   

E-mail ‘Subscribe’ to 

info@JewishSpeechWriter.com 
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By Rabbi Meir Orlian

I went to the 
supermarket and 
purchased something 
that was on sale. After 
checking out I looked 
at the receipt and 

noticed that I was charged the regular price 
rather than the sale price. At the time I didn’t 
say anything since I felt uncomfortable 
because the day before I had to alert them 
about being overcharged for another item. 
After returning home I decided that I should 
go back and ask for a refund since the item 
was on sale.
Q: Am I permitted to go back to the store 
and ask for a refund for not receiving the 
sale price?
A: In a previous issue (Business Weekly, 
Issue 195) we explained that while an item 
is on sale, the sale price is considered its 
price. Consequently, if the item scans at the 
regular price rather than the sale price, the 
store has stolen from its customers. Even if 
it was done inadvertently, the stolen money 
must be returned.
Accordingly, when one realizes that he was 
overcharged, he may ask for a refund. Even 
if he did not realize it for an extended period 
of time, he may ask for a refund. The time 
limitation that Chazal placed on demanding 
a refund (C.M. 227:7) is limited to collecting 
money when one was overcharged (onaah); 
it does not apply when recovering stolen 
funds. When there is a fixed price for an 
item and the seller collects more money 
than the agreed upon price, the overcharge 
is categorized as theft, rather than onaah.
However, since you realized that you were 
overcharged while you were in the store but 
decided not to pursue a refund, there is a 
dispute whether your mental decision to 
forgo the money (mechilah b’lev) is binding 
(Ketzos 12:1; Nesivos 5). Many authorities 
maintain that a mental decision to forgo 

The fiery spirit of Lag BaOmer was in the air! Groups of 
children, of all ages, were scavenging for whatever scraps of 
wood and branches they could find. They hauled the wood 
to an abandoned lot, where each group piled its wood to 

prepare a bonfire honoring Rabi Shimon bar Yochai.
Mostly the wood was individual branches or pieces of lumber. Sometimes the 
children would come upon a "treasure," a broken wooden pallet tossed from a 
construction site.
"Look!" seven-year-old Shlomie called out to his friends, "Someone put out a broken 
coffee table for garbage collection." He loaded the broken table onto his cart and 
transported it to the wood pile, to be burned in the bonfire.
Yankel, a ninth-grader, saw them dumping the table on the wood pile.
After Shlomie and his friends returned home, Yankel went over and examined the 
table. "It needs some repair," he said to himself, "but would be just right for our 
clubhouse. The little kids are foolish to burn this."
"Look what these kids plan to burn!" Yankel exclaimed to his friend, Boruch. "This 
table would be perfect for our clubhouse. Help me take it over."
"You can't take it without their permission," said Boruch. "They found it and it's 
theirs! If you want, we can offer them other wood tomorrow, in place of the table."
"Do you really think it's theirs?" asked Shlomie. "They're only kids."
"Why not?" responded Boruch. "They found it. What difference does the age make?"
"You really think that a child has daas (legal intent) to be able to acquire something?" 
said Shlomie. "It's probably still considered hefker (disowned property)!"
"I think it's theirs," insisted Boruch. 
"Let's check with Rabbi Dayan on the 
way home!"
"A child acquires a hefker (disowned) 
item that he found," said Rabbi 
Dayan. "The precise halachic status 
of this acquisition is a fascinating 
discussion, though."
"Oh, really?!" said the boys. "Could 
you please explain?" 
"Although a minor does not have legal 
intent (daas), the Sages instituted 
that taking from a child what he 
found is considered theft mipnei 
darkei shalom (to avoid fights)," 
explained Rabbi Dayan. "Therefore 
the Gemara explains that the thief 
must return what he took, but it is 
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a claim is binding only when it is clearly 
evident that the person decided to forgo 
his claim. On the other hand, if he became 
aware of an error before the transaction was 
completed and completed the transaction 
nonetheless, he may certainly not demand 
a refund.
It is important to point out, that as 
uncomfortable as it may be, you should 
inform the store owner that he is 
overcharging for the item and that the 
additional money that he takes is stolen. 
One basis for this obligation is the mitzvah 
of hashavas aveidah – returning lost objects. 
This mitzvah includes preventing others 
from suffering a financial loss, in this 
instance, the future customers who will be 
overcharged.
A second reason you must speak to the 
owner is the mitzvah of tochachah – rebuke. 
The Torah commands us to rebuke potential 
sinners to prevent them from sinning. One 
may not be satisfied with the fact that he 
is not sinning and disregard others who 
sin (Rambam, Sefer Hamitzvos, Assei 205). 
The root of this obligation stems from the 
principle, kol Yisrael areivim zeh lazeh – all 
Jews are responsible for one another (Sotah 
37b). Therefore one must make an effort to 
prevent someone else from sinning. One 
who refrains from protesting a transgression 
that he was capable of protesting is 
punished for that transgression (Shabbos 
54b). Many people erroneously think that 
only Rabbanim have an obligation to rebuke 
others, but the truth is that the obligation 
applies to everyone (Ruach Chaim, AvIos 2:1).
In light of the above, you must certainly 
communicate with the store owner so 
that he should refrain from continuing to 
overcharge his customers. Additionally, 
an effort should be made to rectify 
the transgressions that were already 
committed.

money matters

not enforceable in beis din (against the opinion of R. Yosi that the Sages instituted 
enforceable ownership)" (Mishnah Gittin 59b; B.M. 12a).
"Elsewhere, though, the Gemara (Gittin 64b) teaches that a young child who 
discerns between a worthless item, such as a stone, and a usable one, such as a 
nut (tzror v'zorko, egoz v'notlo) acquires for himself, but not for others," continued 
Rabbi Dayan. "It indicates that he has full legal acquisition, even of Biblical nature" 
(Nekudos Hakesef, Y.D. 305:11).
"How do we resolve this discrepancy?" asked Boruch.
"Many Rishonim distinguish between something that the child found and took on 
his own, which is only Rabbinic mipnei darkei shalom, and something granted to him 
by an adult," replied Rabbi Dayan. "When an adult grants, his intent can transfer 
(daas acheres makneh), so that even a young child acquires from him with Biblical 
nature" (Rama, C.M. 243:15; 270:1; Pischei Choshen, Kinyanim 11:31; Aveidah 9:23).
"The Shach (C.M. 243:6), however, questions this distinction and rules based on 
the Yerushalmi that even a young child acquires what he finds with full Biblical, 
legal capacity," added Rabbi Dayan. "He applies darkei shalom to a very young 
child, below the age of discernment. Later Acharonim, though, reject the Shach's 
interpretation of the Yerushalmi. They accept the Rama's distinction between an 
item taken by the child and one granted by others, whereas a very young child 
does not acquire at all" (Machaneh Ephraim, Zechiya #4; Ketzos 243:5; Nesivos 243:9).
"Regardless," concluded Rabbi Dayan, "those children acquired the broken table 
and it cannot be taken without their permission."

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com
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Confirming the Rental Part II
Adapted from the writings of  Harav Chaim Kohn, shlita

(Adapted by Rabbi Meir Orlian from the writings of Harav Chaim Kohn, shlita)
Q: Does signing a rental contract or confirming via e-mail or the internet make a 
rental agreement binding?
A: Real estate is acquired through shtar, a contract that the seller hands to the buyer stating 
that he sells him the property. Similarly, a rental contract that the landlord hands to the 
renter for the purpose of finalizing the agreement would make it binding (C.M. 191:1, 3; 
315:1).
Simply signing a rental contract, however, would not be included in shtar if it were not 
handed over. Nonetheless, it would likely be binding nowadays based on situmta, the 
common commercial practice (C.M. 201:1).
Similarly, any common commercial practice would make the agreement binding. The Rosh 
writes that a practice to finalize through speech alone, with no additional action, is not 
binding, whereas the Radbaz rules that even such a practice is binding (see Minchas Pitim 
176:3). The current practice is that an e-mail or web confirmation is also binding.
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)25:2(' כי תבאו אל הארץ אשר אני נתן לכם ושבתה הארץ שבת לד  
Parshas Behar begins by introducing us to the mitzvah of Shemittah (the Sabbatical year), which 

requires us to allow the land in Eretz Yisroel to lie fallow every seven years. In Parshas Bechukosai, 
Rashi writes (26:35) that the Jewish people sinned by neglecting to observe 70 Shemittah years during the 
time that they lived in Eretz Yisroel, so they were correspondingly exiled to Babylon for 70 years in order 
to allow the land of Israel to rest in compensation for the 70 Shemittah years when it was denied respite.  

Rav Yaakov Kamenetzky finds this statement incredulous. How is it possible that during the 490 
years that the Jewish people lived in Eretz Yisroel during the period of the first Temple that they 
completely disregarded the mitzvah of Shemittah? It is incomprehensible that such great and righteous 
leaders as Dovid, Shlomo, Yehoshafat, and Yoshiyahu who ruled during this period would allow such an 
important mitzvah to be neglected on a national level. 
 Rav Yaakov answers this question based on an original insight into the structure of Parshas Behar 
and Parshas Bechukosai, the subjects of which he posits are all interrelated. Parshas Behar begins with the 
mitzvos of Shemittah and Yovel (the Jubilee year). It continues to discuss many other mitzvos, all of 
which he maintains are connected in some form to these two mitzvos. Specifically, the parsha proceeds to 
discuss the sale and redemption of ancestral land, the sale and redemption of houses in walled and 
unwalled cities, and the acquisition and freedom of servants and slaves, all of which are related to 
Shemittah or Yovel. Additionally, Rashi writes (26:1) that all of the topics discussed in Parshas Behar are 
potential punishments for somebody who fails to observe the laws of Shemittah, as he will first be forced 
to sell his possessions. If he refuses to correct his ways, his fortune will continue to decline until he is 
compelled to sell his ancestral land, his house, and ultimately himself into slavery. 
 Parshas Bechukosai begins by discussing the importance of Torah study, not merely engaging in 
it, but toiling in it with all of one’s focus and energy (Rashi 26:3). Rav Yaakov suggests that this is also a 
continuation of the themes of Parshas Behar, as when a person is working, it is difficult for him to 
properly concentrate on Torah study when he is constantly faced with so many other obligations and 
responsibilities that distract his mind. When the Torah specifies that the land must lie fallow in the 
Shemittah year, the purpose of this mitzvah is not only to strengthen the farmer’s trust in Hashem, but 
also to free him from the pressures of work for an entire year of intensive toil in Torah study. 
 During the festival of Sukkos that follows the Shemittah year, there is a mitzvah of hakhel, in 
which all of the Jewish people are commanded to gather together to hear the reading of the book of 
Devorim by the king (Devorim 31:10-11). Why is this mitzvah specifically performed at the conclusion of 
Shemittah? Since the Shemittah year serves to enable the Jewish people to engage in concentrated Torah 
study, the period of Yomim Tovim that immediately follows it is considered a continuation of that 
uplifting process, culminating with the mitzvah of hakhel in which the entire nation gathers together to 
collectively celebrate their year of spiritual growth and achievement. 
 In light of this explanation, Rav Yaakov suggests that when Rashi writes that the Jewish people 
were exiled as a punishment for neglecting 70 Shemittah years, he doesn’t mean that they transgressed the 
prohibition against working the land every seven years, as they certainly observed the letter of the laws of 
Shemittah and allowed the land to lie fallow. Rather, their mistake was that they failed to use their free 
time productively. The Torah intends “vacation” to be used for Torah study and spiritual 
accomplishments, not for catching up on sleep and replacing one set of distractions with another. 
Fortunately, the Jewish people learned their lesson, and they used their 70 years in exile in Babylon to lay 
the foundation for Talmud Bavli, which represents the ultimate in toiling to understand the depths of the 
Torah, and by correcting the mistakes that led to their exile, they merited returning to Eretz Yisroel. 
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)25:8(וספרת לך שבע שבתת שנים שבע שנים שבע פעמים   
 After relating the mitzvah of allowing the land to rest every seven years during Shemittah (the 
Sabbatical year), the Torah adds an additional requirement to count a series of seven cycles of Shemittah, 
as well as the years within each cycle, at which point work working the land is once again forbidden 
during the fiftieth year, which is known as Yovel (the Jubilee year). Although we certainly must keep 
track of the years and cycles in order to know when to allow the ground to lie fallow, why does the Torah 
mandate an actual mitzvah of counting the years and cycles? 
 In Pirkei Avos (1:15) Shammai teaches that one should make his Torah study fixed. In his 
commentary on this Mishnah, Rav Ovadiah Bartenura explains that a person's primary occupation 
throughout the day should be studying the Torah, and whenever he grows weary and needs a break, he 
may engage in mundane work. He should not adopt the opposite approach of spending the bulk of his 
waking hours involved in his job and studying Torah only when he has a bit of free time. 
 While it would certainly be ideal if everybody could devote the bulk of the day to Torah study, 
the S'fas Emes acknowledges that this is not always a realistic plan. Therefore, he suggests an alternative 
explanation for the obligation to make one's Torah's study fixed. He explains that the factor which 
determines what is considered the primary focus of a person's day is not the number of hours in which he 
is occupied in each activity, but what he mentally prioritizes and looks forward to as the most important 
part of his day.  
 If he works long hours to provide for his family but is constantly gazing at the clock to see how 
many hours remain until the shiur (class) that he attends, he has made Torah study the primary activity of 
his day. By the same token, somebody who is enrolled in a yeshiva but regularly checks his watch to see 
how much time is left until the end of the learning period or how many weeks remain until the end of the 
z'man (semester) is demonstrating that even though he spends countless hours in the study hall, the 
activities to which he most looks forward are mundane in nature. 
 In light of this explanation, the S'fas Emes explains that farming is an extremely labor-intensive 
profession. The amount of time and physical energy that a farmer must devote to his field in pursuit of a 
successful harvest is tremendous. In order to help him keep his priorities straight, the Torah commands 
the Sanhedrin to count the Shemittah cycles and years as a means of reminding the farmers to focus on 
looking forward to the Shemittah and Yovel years, during which they will be required to put their farm 
equipment away and spend an entire year engaged in uninterrupted Torah study. 
 
 

 וכי תשיג יד גר ותושב עמך ומך אחיך עמו ונמכר לגר תושב עמך או לעקר משפחת גר
)25:47-48(אחרי נמכר גאלה תהיה לו אחד מאחיו יגאלנו    

 The Torah discusses the case of a Jew who has reached such desperate straits as to have no other 
option but to take the degrading step of selling himself as a slave, not even to a Jewish master but to a 
non-Jew. Rashi notes that although the law is that he will automatically go free in the next Yovel year, the 
Torah obligates his relatives to redeem him immediately so that he not remain a slave and learn from his 
new master’s foreign ways. 
 The Darkei HaShleimus notes that Rashi explains (26:1) that the passages in Parshas Behar are 
written in a specific order to hint to a chronological order of events and punishments. A person who 
refuses to observe the laws of the Shemittah year will suffer financial misfortune and be forced to sell his 
possessions. If he refuses to correct his ways, his fortune will continue to decline until he is forced to sell 
his ancestral land, his house, and ultimately himself, not to a Jewish owner but to a non-Jewish master.  

If we would witness this tragic chain of events transpiring, it would be very natural for us to feel 
no pity for somebody who not only blatantly transgressed the mitzvos, but stubbornly refused to open his 
eyes and accept the Heavenly rebuke. We would feel a certain satisfaction knowing that he is finally 
receiving what is coming to him. We would be tempted to leave him enslaved until he naturally goes free 
in the Yovel year, and we would certainly be unwilling to spend money to redeem him. However, it is 
precisely on such an individual – one of Hashem’s children – that the Torah has mercy and commands 
that he should be immediately redeemed to prevent him from falling even farther. This lesson teaches us 
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the importance of never giving up hope on the soul of even one of our Jewish brethren, no matter how 
distant and estranged they may seem at present. 
 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) The Gemora in Shabbos (69b) records a dispute regarding the law for somebody who finds 
himself lost in the desert, and because he doesn’t know what day it is, is unsure when to observe 
Shabbos. One opinion maintains that the person should observe the next day as Shabbos and then 
count an additional six days before again observing Shabbos, while the other opines that he 
should first count six days and only then observe the first Shabbos. In the event that one is lost in 
Israel and doesn’t know when the Shemittah year is, would the same dispute apply as to how to 
proceed, and if not, what should one do if he finds himself in such a situation? (Mishmeres Ariel) 

2) Rashi writes (25:14) that when a person buys products, he should buy them from a Jew, and when 
he sells merchandise, he should sell to a Jew. Although a person is required to spend money for 
the performance of mitzvos, to what extent is he required to buy from a Jew or sell to him if it 
would be cheaper or more profitable to make the transaction with a non-Jew? (Ahavas Chesed 
Dinei Mitzvas Halva’ah 5:7, Ayeles HaShachar) 

3) In Parshas Behar, Hashem promises (25:19), “You will eat and be full.” In Parshas Bechukosai 
(26:5), one word is added – “You will eat your bread and be full.” What is the reason for this 
change? (Imrei Deah) 

 
 

Answers to Points to Ponder: 
 
1) The Mishmeres Ariel notes that the Gemora explains the reason for each of their positions. The first 
opinion derives his opinion from the first person, Adam, who was created on Friday. For Adam, Shabbos 
was the next day, followed by six days of the week and then another Shabbos. The other position focuses 
on the Creation of the universe, and from this perspective, first there were six days of the week and only 
then came Shabbos. According to their reasoning, in the case of Shemittah, where the Jewish people 
entered the land of Israel and spent 14 years conquering and dividing it before the laws of the Shemittah 
cycle became applicable, both opinions would agree that somebody in such a situation would first plant 
for six years and then observe the seventh year as Shemittah. 
 
2) The Chofetz Chaim writes that just as a person is obligated to spend money for the performance of 
other mitzvos, so too should he spend money on the mitzvah to buy from a Jew. Therefore, even if a non-
Jew offers to buy something for a little more money or if an item can be purchased for slightly less money 
from a non-Jew, it is still preferable to make the transaction with a Jew. Unfortunately, he doesn’t specify 
how much money is considered “a little” for this purpose. Rav Shach rules that if the merchandise made 
by the non-Jew is superior to that of the Jew, it is permissible to buy from the non-Jew. 
 
3) The Imrei Deah cites Rashi’s comment (26:3) that the blessings in Parshas Bechukosai are specifically 
addressed to those who toil in Torah study. The Mishnah in Avos (6:4) teaches that the proper diet for a 
Torah scholar is a simple one, consisting of bread and water and no luxuries. Tosefos in Kesuvos (104a) 
writes that before a person prays that Torah should enter his body, he should first pray that delicacies 
should not enter his body, as a focus on earthly pleasures is a deterrent to success in spiritual pursuits. For 
this reason, Parshas Bechukosai, which is addressed to Torah scholars, stresses a diet of only bread. 
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Shabbos: Ta’am HaChaim  

Behar 5776

Sustenance, Torah and 

Shabbos 

Introduction 

In the difficult economic times that are 

currently prevalent, it is worth noting 

that the coming week’s parasha provides 

the solution. It is said (Vayikra 26:3) im 

bichukosai teileichu, if you will follow 

My decrees. Rashi quotes the Toras 

Kohanim that interprets this verse to 

mean, “if you toil in Torah,” then you 

will receive all the blessings mentioned 

further on. The Medrash (Vayikra 

Rabbah 35:1) states that it is said 

(Tehillim 119:59) chishavti derachai 

vaashivah raglai el eidosecho, I 

considered my ways and returned my 

feet to Your testimonies. Dovid 

HaMelech said, “Master of the world! 

Every day I calculated where I would go, 

and my feet brought me of their own 

accord to the synagogues and study 

halls.” This is what is meant when it is 

said “and returned my feet to Your 

testimonies.” 

Running to your sustenance or away 

from it? 

The Pinei Menachem writes that it is 

said in the name of one of the Mussar 

giants that he once witnessed a person 

running. The mussar giant queried the 

person regarding his destination and the 

person responded that he was running to 

attain his livelihood. The Mussar giant 

asked, “how do you know for certain 

that the destination which you are 

running to is where you will find your 

livelihood? Perhaps your sustenance is 

right here and your running is distancing 

you from it.” The Pinei Menachem 

writes that perhaps this is the meaning of 

the Medrash that Dovid declared, 

“Master of the world! Every day I 

calculated where I would go, and my 

feet brought me of their own accord to 

the synagogues and study halls.” A 

person thinks that he will go after hours 

to grab more business in another place, 

when in reality, the opposite is true. One 

who enters the study hall to engage in 

Torah study is the one who really attains 

something.  

Torah is primary and earning a 

livelihood is secondary 

Let us understand this idea. HaShem 

certainly wishes that a person should 

make a living, and one never knows 

from which source he will earn his 

livelihood. How can a person then 

justify his time studying Torah if at that 

time he is really required to earn a 

livelihood? While there are no clear 

answers to this question, it would appear 

that even according to the opinion of 

Rabbi Yishmael (Brachos 35b) that one 

must study Torah and conduct himself in 

the ways of the world, one’s thoughts 
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should always be on returning to the 

study hall to engage in Torah study. 

Regarding Torah study it is said 

(Yirmiah 33:25) koh amar HaShem im 

lo brisi yomam valaylah chukos 

shamayim vaaretz lo samti, thus said 

HaShem: If My covenant with the night 

and with the day would not be; had I not 

set up the laws of heaven and earth. The 

Gemara (Pesachim 68b) understands that 

this verse means that if not for the 

Jewish People engaging in Torah study, 

the world would not have reason to be in 

existence. One can certainly admit that 

one was not created to earn a livelihood. 

Rather, earning a livelihood is a penalty 

for Adam HaRishon having sinned, and 

so that one should not remain idle. Thus, 

while one is required to earn a 

livelihood, his thoughts should always 

be on the true accomplishment in life, 

which is the study of the Holy Torah.  

The Shabbos connection 

The Medrash (Tana Divei Eliyahu) 

states that HaShem tells the Jewish 

People, “although you work during the 

six days of the week, Shabbos should be 

entirely Torah.” The Zohar states that 

the six days of the week find their source 

of blessing in Shabbos. It would 

behoove all of us to strengthen our 

Shabbos observance and toil in the study 

of Torah on Shabbos, and then HaShem 

will surely provide us with a proper 

livelihood, which we can use to serve 

Him even more.  

 

Shabbos in the Zemiros 

Shimru Shabsosai 

The composer of this zemer is Shlomo, a 

name formed by the acrostic of the first 

four stanzas. Nothing definite is known 

about him, although some speculate that 

he was the famous Shlomo ben Yehudah 

ibn Gabriol. The zemer concentrates on 

the requirement to honor the Shabbos 

with culinary delights and closes with 

the assurance that the observance of the 

Shabbos will herald the final 

Redemption.  

ְגֵדי ם ֵשש בִּ י עִּ נִּ ְתבֹוְננּו, שָׁ ְזֵקַני ְוהִּ מִּ , wear linen 

garments and scarlet wool, learn to do so 

from my Sages. The simple explanation 

of this passage is that one should follow 

the instruction of the Sages who said that 

one should wear different clothing on 

Shabbos than one wears during the 

week. Alternatively, we can suggest that 

the letter “shin” can be interchanged 

with letter “sin,” and instead of reading 

the word שֵ ש, we read the word ש  ,שָׂ
rejoicing. We can 
interpret the word י נִּ  to שָׁ

mean שינוי, change, which teaches us that 

it is snot sufficient to merely change 

one’s clothing in honor of the Shabbos. 

Rather, the externals should influence 

the internal, and one should rejoice with 

the arrival of the Holy Shabbos. Indeed, 

the Medrash (Bereishis Rabbah 11:2) 

states that the shine of ones face on 

Shabbos is different than that of the 

weekday.  
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Shabbos Stories 

Good Shabbos to the trees 

Rabbi Yissachar Frand writes: Rav 

Mordechai Gifter (1916-2001) related an 

incident involving the Ponovezer Rav 

(1886-1969). In a Shemittah year, the 

Ponovezer Rav went over to a tree, 

kissed the tree and said “Good Shabbos 

to you.” Just like there is a special day - 

Shabbos - on which we have to feel 

special, so too in Eretz Yisroel during 

the Shemittah year, it is Shabbos for the 

land.  

There’s always a better tomorrow 

Rabbi Eliyahu Hoffman writes: A 

teacher once told me: “Even when I get 

very upset at a student; even when I've 

had to punish him severely, and inside 

I'm burning at his lack of derech eretz 

(manners), I still smile at him and tell 

him “A gutten tug” before he leaves my 

classroom. I know tomorrow he’ll be 

back, and even though today was a total 

failure, tomorrow is another day, and 

hopefully a better one. But if he thinks 

that I’ve given up on him, why should he 

even bother trying harder tomorrow?” 

Rabbi Hoffman writes further: It is told 

that, as an orphaned boy just past the age 

of bar-mitzvah, Yisrael Meir Kagan - 

later known as the Chofetz Chaim - 

studied in Vilna under a renowned 

teacher and mentor whose other 

disciples were four and five years his 

elder. Yisrael Meir’s great mind, it 

seems, came to the attention of the city's 

powerful Haskalah (“Enlightenment”) 

movement, which sought to introduce 

Yeshiva students to the world of secular 

culture. The maskilim ran a government-

sponsored academy in the city, and they 

greatly desired to lure the young prodigy 

to join their academy. In his own quiet 

but determined way, Yisrael Meir 

resisted all their attempts.  

On one occasion, the dean of the 

academy challenged him: “Do not the 

Sages state, of those who toil in Torah, 

‘You are fortunate, and all is good for 

you! (Tehillim 128:2)’ – ‘you are 

fortunate in This World, and all is good 

for you in the World to Come! (Avos 

6:4)’ Now, can you honestly tell me that 

this is so? So many Torah scholars live 

in abject poverty and deprivation! Where 

is the happiness? Where is the fortune?”  

“Show me true toil in Torah,” the youth 

answered with quiet conviction, “and I 

will show you true happiness and 

fortune.” [For Love of Torah p. 151-152]  

Rabbi Hoffman writes further: There’s 

another reason why our humble Torah 

and mitzvos may in fact be very dear in 

Hashem's eyes. The Chofetz Chaim used 

to explain this with a parable: In the 

early 1900’s, in a large Russian city, a 

grain merchant complained to the 

Chofetz Chaim about his difficulty 

making a living. At the time, there was 

an abundance of grain, and the Chofetz 

Chaim was surprised that with such 

favorable conditions it was hard to be 

successful.  

“It’s a buyer’s market,” the merchant 

said. “There’s so much grain to be sold 
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that the buyers pick and choose only the 

highest grade - and that at bargain prices. 

Plus, they force me to extend them 

credit, and it takes me forever to see my 

money. They leave me with all the low-

grade produce, which I'm forced to sell 

for almost nothing to farmers and cattle-

raisers for animal feed.”  

Many years later, after WW1 had taken 

its toll, and food and produce were 

scarce, the Chofetz Chaim again met the 

merchant. “How’s business?” he asked.  

“Rebbe, Baruch HaShem it’s great! 

There’s a severe shortage of grain on the 

market. Whenever I have grain to sell, 

the buyers line-up in anticipation. An ad-

hoc auction ensues, and I’m able to sell 

my produce at a very handsome mark-

up. They’re so desperate to buy that they 

don't even check the quality – they’re 

ready to take shipment immediately, 

sight unseen! And they pay up-front in 

cash. I make more today on one wagon-

load of grain than I did years ago on a 

month's worth!” 

“Do you hear?” the Chofetz Chaim used 

to tell people when he would relate this 

incident. “When there’s abundance, 

things are cheap and buyers are picky. 

But when there’s a shortage, prices are 

high and no one even checks to see how 

good the merchandise is! In our 

forefathers’ times - in the times of the 

Tanaim, Amoraim, Geonim, Rishonim - 

even the early Acharonim, there was a 

great abundance of Torah. Their minds 

were brilliant, and they had tremendous 

patience and discipline. Back then, only 

the purest Torah - that learned with a 

perfect heart and righteous intentions 

(lishma) - was acceptable.  

“But in our times,” he would say, 

“there’s such a severe shortage of Torah 

and mitzvos that they’re ‘selling’ at 

massive premiums - and Hashem hardly 

even checks the quality of the 

‘merchandise!’ ‘Just bring me all your 

Torah and mitzvos,’ He says. Nowadays, 

whatever a Yid can do has value we 

can’t even begin to estimate!”  

A learned Talmid Chacham once 

remarked to me, “Who can imagine the 

sechar (reward) for those who choose to 

dedicate their lives to Torah study in our 

times, when there’s so much out there to 

distract and divert, and when true 

dedication and commitment are such 

rare qualities.” Our mitzvos may indeed 

pale in comparison to the deeds of 

earlier generations, but when there's a 

shortage in the market, and we’ve got 

the merchandise, we’d be fools not to 

maximize our leverage and “sell” 

whatever we possibly can. 

(www.Torah.org) 

Shabbos in Halacha  

 Smoothing – ממרח

2. Practical Applications  

 

C, Smoothing Egg Salad 

 

It is praiseworthy to avoid smoothing the 

surfaces of an egg or tuna salad, or a 

platter of mashed potatoes, to make it 

appear more presentable. 

 

 

http://www.torah.org/
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D. Icing a Cake 

 

It is praiseworthy to avoid spreading 

icing evenly over a cake. 

 

E. Spreading Butter on Bread 

 

It is permissible to spread butter, cream, 

jelly or any other food substances on 

bread, so long as one does not intend to 

make the surface appear smooth.  
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