
rb ,kgvk rutnk ,h,f lz ,hz ina lhkt ujehu ktrah hbc ,t um
 shn, (t-sf) -vru,k oh,g ,ughce ,kgnu ,cuj

     thrcsn /ouhk ouhn tkt vbhta shn, ,kug unf 'vkhkk vkhkn - shn, :h"a
',uphmrc ,uga swwf vagbv rcsc teus ubht hshn, rcs ,kgna ubt ohtur hwwar
lt wshn,w rsdc vz hrv vkhk hshn ut unuhc ouh hshn guce iputc vagbv rcs tkt
/,uphmrc lanbv hshn,v rcsf vkgn v,ut vk ah wshn,w rsdc xbfb rcsva rjtn
'vru,k oh,hg ov ohgcue fwwpgtu o,xbrpc ohsuryv uktk kusd euzhj itfn     
vbgy lu,n 'ukt ka o,gs ahkjvk rmhv kukg ohngpk hf 'ovk rtabv ygunv inzc
hf ,gsk ovhkg f"g 'unmg jhryh tka ;hsgu 'rcs jhuurh tk ygunv inzv vzca
sutn vcuaj thvu wshn,w ka vbhjc vc ah unuhc ouh rcs ahsena vbye vga v,ut
hnhn sjt ouh ;t rxjh kck shpevk ezj,hu rmhv hhu,hp ,njn kar,h tku 'ohnac

/wshn,w vru,c tuv exuga uhkg ,zrfn ,ughcev hf 'vru,k oh,hg ,ughcen uhhj
unmgk chmva ,ughcev euj kg r,uuk ostv ,t ohngpk v,pn rmhv ot odu    
lhpf ghdhw (c 'jfe ohkv,) f"vtn ,t arpk h,rntu 'uk gnah kt iunn juur ,njn
ufaunv rmhk ,u,p,vk kck unmgk rsd vaug ostvfa wlk cuyu lhrat kft, hf
,bhjck tuv vfuz zt 'sckc wkft, hfwk tkt ubht wupf ,ghdhw kfu ',ur,un hshk
okugc lhrat (t 's ,uct) ,uch,v ukt kg kwwz ubhnfj uarsa hpfu wlk cuyu lhratw
lu,n ostk uk vtc ,ur,unv rjt lanhvkn vghbnv hf 'tcv okugc lk cuyu vzv
'vrujxc vcrhaf uk ghdnv in r,h rcs oua jhuurh tku 'ohna hshc kfv hf vbunt
'vru,k oh,g gucekn vghbn uk iht odu 'vzv okug thva apbv ,uukak vfuz tkhnnu
;t vrujxc ,ucrvk urmh ,mg rjt lanb ot if tk /tcv okugk od vfuz tkhnnu
sury tuva rjtn uk iht hrv vzv okug hf ',unkug wc vzc sctn 'uhfrm hsf kg r,h
rjtn 'uwwj shxpvk kukg tcv okug odu 'inz rjtk kfth vn tuv dtusu ouhv kf

/uwwj vru,c euxgk ujhbn ubhtu iuvc ,ucrvk uv,pnv rmhv hhu,p rjt lanba
 ka ubuak kg khdr vhva vn thcvk hutru     kkkk""""mmmmzzzz    hhhhrrrruuuunnnn    hhhhccccttttubhnfj rntn ,t arpk 

 ,ufkv vbuav kf uvhkt hcs tb,w (/dg vsb) kwwzoooouuuuhhhh    kkkkffffccccokug ic tuva uk jycun 
vz vfuz vru,v exg omg kg urfa sckna ubghnavk vzc tb,v iuuhf vbvs wtcv

 tuva ouan vfk vchxvu 'c"vugc rfa ,pxu,k ,ufkv vbuav    ''''oooouuuuhhhh    kkkkffffccccrcsv omg
hsfca hrun hct rhypv lt /vcurn rfak ostv ,t vfzn ,ughcec tuv sunhkva
,ufkv vbua ,uhvk ',unhkac vz rntn ohhek ostv kg kyun uz vjycvk ,ufzk
'vhubp ost ka ubnz iht ovc ohnhv ,ucrk 'sjt ouh rhxjvk hkcn 'ouhu ouh kfc
 /oh,g ohgcuevk sguhnv rfav vzc vfuz lfc snug ot eru 'ohruphfv ouhu ohrupcf
vn inzk ,ubp,vk uk hutr ,tz kfc ouhv ,uumnc ostv sury ohbnzv uktca ;tu    
,uhvk hutr ohnac sutn cuaj ,ughcev ,kgna rjtn hf 'vru,c vc euxgk hsfc
,jt vga ahsenvu /u,ughcen u,ut ukych tk ohhbjur ohbhbg odu 'sutnk vc rhvz
,ghshn ,kgu,v omg scknu 'vagnk vfkv hbhbgk uz vga ahsevk iufbk vtrh vzk

/usunhkc ,kgu, vtura rjtn sunhkv kt ufaunv vchx od ah 'vagh rat vagnv

 /// ujeh tk vahtn vaurd vatu ujeh tk vkkju vbuz vat
 wudu jeh tk vkt ,t vbuz vkkju vaurdu vbnkt(h'z-tf)

kusd ivfu yuhsv ivfk vaurd ruxht ihhbgc -
d     ,t ost ardh tk 'ohrnut htna ,hc" '(/m ihyhd) trndc t,ht vb

/wufu wrcs ,urg vc tmn hfw rntba 'vurg rcs vc tmn if ot tkt u,at
kgw - wrcsw ikvk rntbu wrcsw itf rntb 'vhk hscg htn wrcsw htv htna ,hcu
itf ;t 'ohsg hbac ikvk vn 'wrcs oueh ohsg vaka hp kg ut ohsg hba hp

 c,fu /"ohsg hbacggggaaaauuuuvvvvhhhh    hhhhbbbbppppvvvv,hc" '(wufu ohrnut htna ,hc vban v"s oa) 
gnanu-vurg rcs vc tmn f"tt u,at ,t ost ardh tk 'ohrnut htna
tka hrhht ljrf kgu 'ohrurc ohsgc v,bhza - ann vurg rcs ubhhvs 'trndc

/"thv vkhex ,c vtr,vc hts 'vtr,vc
ivfc ch,fs tv 'htna ,hck ',uaevk ah f"tu" 'vaevu lhanv vz hpku      
/// ujeh tk vahtn vaurd vatu 'ujeh tk vkkju vbuz vatw 'kusd ivfu yuhsv
tkv '(c,fhnk) hk vnk vaurd 'wjeh tk vkt ,t vbuz vkkju vaurdu vbnkt
rrc,v ratf ot hf ardk iht vhshsk hrva) "thv vbuz vaurd kf vhshsk
er hrhht htna ,hcs ohexupv ,yhak rhpa h,tu" 'cahhu /(v,bhza ohsgc
in tku ihtuahbv in tkt hrhht tks ohrcuxv ,yhak ut 'iuatrv duuhz hcdk

 thcva unfu 'ihxurhtvyyyyuuuuaaaapppp    yyyydddd    rrrrppppxxxxcccctres 'hk ohrc,xn tk ovhrcss tkt '
vjrf kgc ihaurhd hcdk er hrhhts 'rnuk vtrb r,uh ifku 'wufu ch,f tn,x
t"nrc t,hts vn lrs kg vzu 'hbuud kfc ardk rapt v,gsn kct 'vatv ka
kgc ohardn uhva ovhnhc teuusuw - (vdvc wc ;hgx y"he whx rzgv ict g"ua)

/"wr,un v,gsn vardn ot kct 'vjrf
 ,"uac c,fa vn hpk okut     tttt""""ccccaaaarrrrvvvv'htna ,hc ,gsc (z"be, whx wt ekj) 

,hc" 'c,f hrva 'hshn vae tk 'ann v,bhza ohsgc rrc,vaf hrhht tks
;hkhu 'wrcs ,urg vc tmn if ot tkt u,at ,t ost ardh tkw hrnt htna
hp kgw o,v ch,fu 'wrcs ,urg vc tmn hfw tfv ch,f 'vua vrhzdc trndc vk

 - ohsgc itf ;t ohsgc ikvk vn 'wrcs oueh ohsg vaka ut ohsg hba''''vvvvttttrrrrbbbb
rrrrnnnntttteeee    ((((vvvv,,,,bbbbhhhhzzzzaaaa))))    aaaannnnnnnn    oooohhhhssssggggcccc    uuuuttttkkkksssskfuh tkw rnuk cu,fv lrmuv vnk 'if ots '

vardk chhju uk thv vruxt tkvu 'wv,jek cuak vjka rat iuatrv vkgc
,urg vc tmn if ot tkt ardh tkw htna ,hc hrnte tvs 'sugu 'vkhj,fk
'ujrf kg ardk chhj tv hfc 'vcrst 'ann ohsgc htu '(ardk r,un zta) wrcs
ohsg hbac ohrgufn ohrcs vc tmna inz kfa 'htna ,hc hrnte hfv tkt
vturv ostw oa trndc t,hta unfu 'u,hc lu,n vgar thmuvku vardk vumn
vz /// vardk uhkg vumn wufu euac vuuyu gurp vatru u,hcn vtmuh u,at ,t
tk u,atk rnta hns 'rnuk hbhgc hbt cureu 'wu,hc lu,n vgar thmuv
'ohsg tkc (vtur tuvaf-) uhbhgc vr,,xbu 'ohsgc tkt hbukp og hr,,x,

/"wufu vardk vumn ouen kfn 'vardk chhj ubht vru, ihsna hp kg ;ta

Rabbeinu Chaim HaKohen zt”l (one of the Baalei Tosfos ) writes in Gemara Kesubos (103b): 

     “Had I been present when Rabbeinu Tam (R’ Yaakov ben Meir) passed away, I would have defiled myself for

him (although he was Kohen and would normally be forbidden to do so), for when the Gemara tells us: ‘On the day

that Rebbi (Rabbi Yehuda HaNasi) died, holiness was suspended’ (vause vkyc), this term refers to the holiness of the

Kehunah (and just as the sanctity of the kohanim was suspended on that day because Rebbi’s death was through the

‘Divine Kiss’ and not the Angel of Death, the same principle would hold true for the death of Rabbeinu Tam).”

vnka ,jbn (3) c"pe s"uh j"cv (2) tp:t ,ucua, .cue (1)
cx:c s"uh van ,urdt (4) up:c
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The shiur of Harav Gamliel Rabinowitz Shlit’a in Flatbush will take
place this Sunday, PESACH SHENI, at 9:45 AM, Khal Bnei Torah of
Flatbush (Rabbi Schiffenbauer Shul). The shiur will be a live phone
hookup. The Rav asked that everyone make an effort to be there.

vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk lynp: Why is a Kohen who has a blemish (oun) unable to

serve in the Mikdash? Perhaps it does not stem as much from

the Kohen’s handicap, as it does from the people who are

unable to accept or receive the service of someone who is

disfigured. Hashem does not discriminate against those who

A SERIES IN HALACHA
LIVING A "TORAH" DAY

"ause lhbjn vhvu" - Keeping the Jewish Camp Holy (82)

"ackh tk": Wearing Clothing of the Other Gender (cont.):
Embarrassment. We previously discussed the halacha that it is
prohibited for a man to make himself look younger by plucking

out white hairs from among black hairs, or dying his white hairs
black. There is lengthy discussion that spans generations of
Poskim regarding situations where a great deal of shame is

involved. Approximately 200 years ago, there was a famous
case involving a man whose hair and beard turned completely
white on one side of his face, while his other side remained

totally black. This was, of course, very embarrassing for him and
he inquired if he could dye the white sections black. The Poskim

discussed this question at length. Even though one cannot violate

a Torah prohibition in order to save himself from shame, some
felt that perhaps there is no issur at all since the man is not doing
this for beauty, but rather to remove shame. There can be other

similar cases such as a young person who starts turning gray at a
young age, or has an obvious wart with white hairs growing out
in the middle of black hairs in an embarrassing way. 

Three Approaches. To answer this question, we will discuss
three clear approaches that have been derived from tens of
Teshuvos that were written on this topic. We will use the names

of later Poskim who we are all familiar with and whose seforim

are readily attainable, even though much of the logic and

have disabilities. But knowing that people do, He insists that

the Avodah be conducted in such a way that people view it

with the esteem and reverence it deserves. Indeed, rather than

feel uncomfortable around people with disabilities, Hashem

wants us to accept them and ultimately, they will be included. 

`"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

comprehension can be attributed to earlier Poskim.

First Approach. R’ Yosef S. Elyashiv zt”l (1) bases this on
earlier Poskim. Since the man wishes to dye his hair and beard in
order to improve his appearance, it doesn’t matter what his other

motive is, and it is still prohibited. This is worse than the Bach  (2)

we mentioned in a previous issue, who rules that a man may wear
a lady’s coat if it is the only item available to save himself from

suffering from the cold. There, he is not wearing it for appearance,
but here he definitely is, and it is deemed "vat hbueh," even if he
has shame. There might be another solution. He removes all the

hair - both black and white - by either shaving off the beard or
shortening it, if the white hairs are found only at the bottom area.
Second Approach. R’ Shlomo Zalman Auerbach zt”l (2) holds

that an act is only deemed "vat hbueh," if it improves the man’s
appearance from normal to better. However, if one is just changing
from abnormal back to normal, it is permitted. The above

mentioned case fits into this category and would be permitted. R’
Shlomo Zalman mentions a current minhag to be lenient like this
opinion, even though many years ago when the question was

first asked, this was not necessarily the majority opinion.
Third Approach. R’ Moshe Feinstein zt”l (3) holds that when one
is doing an action for any other reason than pure beauty, it is not

"vat hbueh," and is permitted. Thus, says R’ Moshe, a man can do
so in order to get a job (if he’s not fooling anybody to lose out).

In Talmud Yerushalmi (Berachos 7:3) it states:

     “wktrah hbc lu,c h,asebuw - ‘I shall be sanctified among the Children of Israel.’ And elsewhere in the Torah it states,

wohtcv lu,c rcak ktrah hbc utchuw - ‘The Children of Israel came to buy among those that came.’ (v:cn ,hatrc) Just as

in the latter posuk, the Children of Israel were ten in number (ten brothers of Yosef), so too, in the former posuk the

number is ten. This teaches us that sanctified prayer can only be recited when at least ten men are present.”

A Wise Man would say:

   “When a person truly cares for someone else, their mistaken actions and misspoken words will never change his or

her feelings toward that person because it is the mind that gets angry but the heart still cares.”                                        



     When we think back to the supernatural miracles, the amazing wonders that Hashem did for us as we left Mitzrayim, we
may overlook the greatest miracle of all: Bnei Yisroel, slaves for the previous 210 years, a nation that was degraded to its
lowest existence, could stand at the foot of Har Sinai just 49 days later and declare, “NAASEH V’NISHMA” and hear the
Voice of Hashem speak! This is truly a miracle! How does such a complete transformation take place in such a short period of
time? How can sub-human slaves become spiritual angels in just seven short weeks? Rabbi Abraham J. Twerski shlit”a
explains that the Jewish people lifted themselves out of the spiritual mud by addressing each defect ONE DAY AT A TIME! 
     The Torah teaches that no challenge is so great that it cannot be successfully overcome as long as it is broken down into
manageable morsels. The Torah also stipulates that the mitzvah of Sefirah is a mitzvah for all time since the concept of
conquering difficulties is equally applicable to us today, as it was when we left Egypt. Nothing is impossible if you apply the
rule: ONE DAY AT A TIME! Our Yetzer Hara is super-smart and knows just how to pull us down, how to create hardship in
our lives that seem insurmountable. “I can’t do this. I can’t handle that!” This is one of the Satan’s greatest tactics. It’s called -
"auth" - Discouragement. If he makes us believe that we can’t, then we believe that we don’t need to try! The most important
areas of life get neglected for many years because of this. Sefiras Haomer teaches us that one can achieve the impossible by
being consistent, persistent and taking it ONE DAY AT A TIME. If you really think about it, it should have taken Klal Yisroel
98 days to go from Pesach to Shavuos: 49 to climb up from the lowest level of Tumah and 49 more to reach the highest  level
of Kedusha. It took them half this time because by working on the positive, they automatically knocked out the negative. These
49 days are focused on positive acts of Tikkun HaMiddos. May we all merit to watch our own miraculous transformation.
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     Rashi quotes the Gemara (/she ,unch): "ohbyev kg ohkusd rhvzvk :ovhkt ,rntu /// ohbvfv kt runt" - “Speak to the Kohanim

.... and say to them: to caution the adults about the children.” The Beis Av explains this as follows: When our sons are

three years old, we cut their hair, buy them a yarmulka and tzitzis. Soon after, we begin to teach them Torah based on the
schedule from Pirkei Avos. We teach our daughters to recite berachos, daven, do mitzvos and appreciate Shabbos. But how
can we instill true Yiras Shamayim and how to love mitzvos and maasim tovim? It is only if the children see the Yiras

Shamayim and love of mitzvos from their parents. Parents must teach by example, not with mere words. When children
notice this in their parent’s actions, the atmosphere and warmth of the home will be transmitted to the children. Thus, when
Hashem told Moshe, ",rntu runt" - these words are really directed to the Kohanim - and by extension all parents. In other

words, "runt" - tell them how they themselves should do the mitzvos so that their children will follow in their footsteps. 
     Perhaps we may add that the word "rhvzvk" quoted in Rashi, does not only mean to “caution” the parents, but also to “shine”
as in "ohrhvzn gherv rvuzf" - shining like the shine of heaven. Parents should do all mitzvos so that they - the parents - shine in

the eyes of their children! When children hear their father sing zemiros at the Shabbos table, and refer to Torah as "ubhhj ov hf" -
making it clear that Torah and mitzvos are the essence of their lives and the length of their days, then that chinuch will be
effective with their children. The children’s “shine” will reflect the "rhvzvk" of the "ohbyev kg ohkusd". With this approach

they will feel the wonder and beauty of each unique mitzvah. May we be zocheh to see nachas from all our future doros.                       

 //// ouh ohanj urpx, ,ghcav ,cav ,rjnn sg(zy-df)

                                                                                                                                                                                                             

wudu ofh,caun kfc wvk tuv ,ca uag, tk vftkn kf ase tren iu,ca ,ca hghcav ouhcu vftkn vag, ohnh ,aa(d-df) 
     The following story was told to a Rav in Israel while he was sitting on a bus. A sailor of the Israeli navy boarded the bus
and sat down next to the Rav. Soon, the two were involved in a deep conversation with the sailor relating that he was a rzuj
vcua,c, a Jew who returned to the fold of observant Judaism after he witnessed many open miracles. He explained that he
was a crew-member on the INS Chanit, when it was damaged on July 14, 2006 by a missile fired by Hezbollah. The flight
deck caught on fire and crippled the propulsion system inside the hull. Four crew members were killed during the attack.
       It was a Friday night and several of the religious Israeli sailors on the ship approached the captain with a request. It
was crucial for the success of their mission, they said, if the entire crew ate the Shabbos meal together. They begged the
captain to not only permit this request, but to allow the entire ship to join in. They understood that such a request - to have
all the crew members of a war ship eating a meal together - is not standard operating procedure. Under normal
circumstances, the crew ate in shifts so as not to be vulnerable to the enemy at any point. This, however, was not a normal
circumstance, and perhaps it was what was needed to invoke Divine protection on the ship. The captain granted the
religious sailors their wish insisting, though, that four men must remain on the deck at all times, as a security precaution.
     The sailor then explained to the Rav where he was when it all happened. He had been very tired and his next shift of
duty was to begin at 12:00 am that night. He was planning to skip the dinner and take a nap to be re-energized for his shift.
However, when he heard that everyone was eating together, he decided to pop in for a few minutes. He walked in in the
middle of davening and was impressed to see Israelis of many different points on the religious spectrum answering
Kaddish and singing Lecha Dodi in unison. Following Kabolas Shabbos, they all sat down to eat the Shabbos meal
together. Usually, Navy meals are eaten in shifts, often a bit rushed. Similar to eating lunch in the middle of a work-day,
these sailors have many responsibilities and cannot eat leisurely. This Friday night, however, they were all laughing,
eating, enjoying and singing for several hours. When the meal ended, they started to recite the Birchas Hamazon out loud.
     The sailor told the rabbi on the bus that he ended staying for the entire meal and blessing afterwards. His plans to sleep
were foiled. However, he now has a great appreciation to Hashem that he missed that nap. Moments after Birchas
Hamazon began, the ship was smashed by a Hezbollah missile. The sailor explained several possible scenarios that should
have happened. First of all, the size of the missile should have sunk the ship. A big enough hole would have been created
to sink the vessel, but the missile hit a huge anchor being stored on the deck that absorbed much of the impact. He also
explained that the ship caught fire and tons of stored fuel in close proximity to the flames could easily have exploded.
Miraculously, they did not. Then the most obvious miracle of all - if the crew had eaten according to their normal
schedule, tens of sailors would have been on deck and most likely injured or killed. They were saved due to the fact that
the entire crew was eating together in one room on the opposite side of the ship - far away from where the rocket hit.
     The sailor ran down to his quarters and found his entire room, belongings, and bunk melted to ashes from the heat of the
fire. He personally knew what his fate would have been had he taken that nap - had the big shabbos meal and davening not
taken place. But there’s more to the story. Upon searching the ship after the missile attack, crew members found a Sefer
Tehillim that was opened to chapter 124. The words of the posukim are astounding: “A song of ascents, by Dovid. Had not
Hashem been with us .... when men rose up against us, they would have swallowed us alive, when their anger was kindled
against us. Then the waters would have inundated us; the current would have surged across our soul. Then they would have
surged across our soul- the treacherous waters. Blessed is Hashem, Who did not present us as prey for their teeth. Our soul
escaped like a bird from the hunter’s snare ... Our help is through the Name of Hashem, Maker of heaven and earth.”
     Looking at the Rav with gleaming eyes, the sailor declared, “I have become a religious Jew from this experience.”           

irvt hbc ohbvfv kt runt van kt wv rnthu 

uhngc tnyh tk apbk ovkt ,rntu   (t-tf)
    

 van kt uthchu kkehu oav ,t ,hktrahv vatv ic cehu(th-sf)
     The Medrash details the circumstances behind the man
the Torah refers to as the "kken" - the Blasphemer. This
man decided to pitch his tent his tent among the camp of
Shevet Dan. They said to him: “What right do you have to
be here?” He said, “I am among the descendants of Dan.”
They said to him, “‘Each man by his banner according to
the insignias of their fathers’ house.’” He entered Moshe’s
court (to reach a verdict) and went out guilty. He then arose
and blasphemed against Hashem.
    What could have bothered the tribe of Dan, which had
more than 60,000 men among them, if this son of an
Egyptian pitched his tent among them? For the sake of being
neighborly, couldn’t they have just allowed him to remain?
Absolutely not, says the Alter of Kelm, R’ Simcha Zissel Ziv
zt”l. The negative influence of even one person can cause

    EDITORIAL AND INSIGHTS ON

     THE MIDDAH OF .... zzzzzeeeeetttttiiiiivvvvvxxxxx

CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

so much destruction! From here we see that a single
unworthy person can have a bad influence on an entire tribe!    
     A Talmid Chacham recounts, “I once went to see my
Rebbi, HaGaon R’ Elazar Menachem Mann Shach zt”l,
with a young Bar Mitzvah boy. I said to the Rav, “It is well
-known that the Chazon Ish zt”l, upon reaching the age of
observing mitzvos, took it upon himself to study Torah
L’shem Shamayim, solely for the sake of Heaven, and as a
result he blossomed. What can I instruct this Bar Mitzvah
boy to take upon himself in today’s times?”
     R’ Shach replied, “Tell him to take two things upon
himself: First, not to mingle with bad company. And
second, not to spend his time in the streets, but to go straight
from his house to the Beis Medrash, and from the Beis

Medrash to his house. If he does this, and if he eats
according to his needs and sleeps according to his needs, he
will be assured of becoming great in Torah!”

 FROM THE WELLSPRINGS OF 
R' GUTTMAN - RAMAT SHLOMO

lyn: An American soldier who fought for years in Vietnam

was finally coming home. He called his parents and said,

“Mom and Dad, I’m coming home. But I have a favor to

ask. I have a friend I’d like to bring home with me.” 

    “Sure,” they replied, “we’d love to meet him.” 

  “There’s something you should know,” the son continued.

“He was hurt pretty badly. He stepped on a land mind and

lost an arm and a leg. He has nowhere else to go, and I

want him to come live with us.” “I’m sorry to hear that,

son. Maybe we can help him find somewhere else to live.”

   “No, Mom and Dad. I want him to live with us.”

   “Son,” said the father, “you must understand that someone

with such a handicap would be a terrible burden on us. We

have our own lives to live, and can’t let someone like this

interfere with our lives. Why don’t you just come home and

forget about this guy. He’ll find a way to live on his own.”

    The son hung up the phone. A few days later, the parents

received a call from the city morgue telling them that their

son died and they were needed to identify his body. When the

shocked parents came to the morgue, they recognized their

son, but to their horror they also discovered something they

didn’t know; their son had only one arm and one leg!
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Now You Know 
Much is discussed about the “double” 
language of Emor, V’Amarta, “say” 

and “you shall say” in the same 
posuk.  If one pays attention though, 
it actually uses the word THREE times. 

While typically the Torah says, 
“Vayedaber HaShem el Moshe 
laimor,” and G-d spoke to Moshe 

saying, this time it changes.  The 
posuk says, “Vayomer HaShem” 
(that’s one) el Moshe, ‘Emor el 
haKohanim B’nai Aharon’ (that’s two) 

‘v’amarta lahem,’ (that’s three.) 

Regarding the double language 
(mentions 2 and 3) Chazal say that it 

is instructing the elders to teach the 
younger generation.  However, the 
fact that HaShem chose to use the 

word “Vayomer, and He said” instead 
of “Vayedaber, and He spoke” is key.   

The word Amar/say is considered a 

“softer” tone, while Daber/speak is 
harsher. 

When HaShem gave this command to 

Moshe, He did it by saying it softly, so 
as to set an example for Moshe how 
he should pass this command to the 
Kohanim, and they in turn to the 

younger Kohanim. 

The lesson is that setting the right 
example is much more important than 

simply giving instructions if you want 
the listener to do it correctly. 

Thought of the week: 

The greatest invention in the 
world is still worthless if you 
can’t figure out what it’s for.  

(GK:BK ARQYW)  „.HCRY AL RDNLW WTA HsET HBDN UWLQW EWRs HsW RWw‰ 
“An ox or a sheep that has one limb longer than the other or unsplit hooves – 
you may make it a donation but it is not acceptable for a vow-offering.” (Leviticus 22:23) 

The animals used for sacrifices had to meet the Torah’s requirements for suitability. 
Earlier in the parsha we learn that Kohanim, priests, who had various blemishes or 
deformities could not do the sacrificial service and now we are taught that not all 
animals are acceptable either. In most cases, an animal had to be completely healthy 
and whole. 

With this verse, the Torah delineates the guidelines of this exception. An animal that is 
not acceptable as a korban may nevertheless be donated for its monetary value as a 
means of supporting the service in the Mishkan or Bais HaMikdash. 

This is necessary as we have a principle based on the phrase (Malachi 1:8), “Please 
bring this to your Governor.” Just as one would not offer damaged goods to a human 
king or ruler, he should certainly do no less for G-d. Therefore, as the Sipurno points 
out, one might suppose that this animal cannot be used in any way for the Mishkan. 
Because of this, the Torah specifically states that while it cannot be used on the altar, it 
could be used for the running and upkeep of the building. 

There is a very important message here. A person might make the mistake and think 
that an animal with a blemish has no business being anywhere near the Mishkan. He 
might think that such an animal is beneath the dignity of HaShem to be associated with 
in any way. But this isn’t true, because it is HaShem Who created the animal as such. 

This is a dangerous mistake to make because we might extrapolate that a person who 
doesn’t fit the exact form of what he is supposed to be will be banned as well. Not just 
physical imperfections, but spiritual ones become barriers. A person who sins might 
feel he has lost all hope of coming close to HaShem. And that would be the biggest sin 
of all. 

There is a place for everyone within the world, and each person has a role they can 
play. Some will be scholars, some will have trades, and others will perhaps seem 
worthless to us, but they are not. 

The Torah is reminding us not to be so quick to judge and write people off, even 
ourselves.  

In this time of Sefira, when the students of Rabbi Akiva died for not recognizing the 
greatness of their peers, this message hits home and reminds us to find the good in 
each person and love him for it. 

When R’ Yechezkel Abramsky z”l was the head of the Bais Din in London, he was 
approached by Dayan Fischer, one of the rabbinical Court judges. 

“Between you and me,” said the judge to R’ Abramsky, “You know that I can learn Torah 
just as well as you can, and you also agree that you speak English as badly as I do.  Why 
then is it that people flock to your speeches, while mine are barely attended, and even the 
attendees don’t pay attention?” 

R’ Abramsky’s simple answer is a message for all of us with buried talents: “The difference 
is,” explained R’ Yechezkel, “that when I get up to speak, I focus on how well I know how to 
learn.  When you get up, you focus on how poorly you speak English.” 
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This week’s issue (and really every 

issue) should be a merit for my 

mother  
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 Who always said to herself, “What a 

wonderful world!” 

 

YOU can be like Rabbi 

Akiva! 

Print, e-mail, and share Migdal 
Ohr with others. 

  You’ll be glad you did.   

E-mail ‘Subscribe’ to 

info@JewishSpeechWriter.com 
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By Rabbi Meir Orlian

During Chol Hamoed 
Pesach we realized 
that we did not have 
enough matzah, so I 

borrowed a box of handmade matzah from 
my neighbor, stating that I would return it 
the next day. I forgot to return them during 
Yom Tov and am prepared to do so now that 
Yom Tov has passed.
Q: Do I repay him by giving him boxes 
of matzah, or should I pay him what the 
boxes cost during Pesach?
A: It is permitted to return to your neighbor 
the same type of matzos (i.e., the same 
brand with the same number of matzos) 
or money equal to the amount it would 
cost now, after Yom Tov, to purchase those 
matzos. However, it is prohibited to repay 
your neighbor the value of the matzos at 
the time of the loan. In the event that the 
lender suffered a loss by having to purchase 
matzos on Pesach for his needs, you should 
compensate him (see Bris Yehudah 17:26).
Borrowing merchandise and returning 
the same merchandise is Biblically 
permitted. However, Chazal prohibited it 
in many situations, since the value of the 
merchandise may increase by the time 
the loan is due and the borrower would 
effectively repay more than he borrowed 
(Y.D. 162:1). This prohibition is called se’ah 
b’se’ah (a measure for a measure). 
The injunction against structuring such 
a loan applies even if the price of the 
merchandise did not increase in value. If 
one did borrow merchandise but the cost 
did not increase, the borrower may repay 
the loan with merchandise. If the cost of 
the merchandise increased, the borrower 
should repay the lender the cash value of 
the merchandise at the time of the loan. If 
the merchandise lost value, he repays the 
loan with merchandise and may not pay 
anything additional, since doing so would 
violate the prohibition of ribbis.

Reuven and Shimon were visiting Levi. They reminisced 
about the year they had roomed together in yeshivah, three 
years earlier.

“I found a small, four-volume Shas in my house that 
belongs to you,” Shimon said to Reuven. “You must have lent it to me then.”

“I wondered where it had gone,” said Reuven. “Anyway, I bought a new Shas last 
year.”

“I can use a small Shas,” said Levi. “I use my chavrusa’s all the time.”
“Fine; give the Shas to Levi,” Reuven said to Shimon. “He can have it.”
After Levi left, Reuven said to Shimon: “The truth is, my brother also wants a small 

Shas. Forget what I said earlier; give the Shas back to me.”
“But you already told me to give it to Levi,” said Shimon.
“I’ll deal with Levi later,” said Reuven. “I’ll explain to him that my brother needs it.”
“But maybe it’s already Levi’s?” asked Shimon. “I can’t give you what’s already his!”
“How could it be Levi’s already?” asked Reuven. “Since when does a verbal 

statement transfer ownership, without any accompanying act of acquisition (kinyan)? 
Levi didn’t make any kinyan on the Shas, so it’s still mine.”

“I’m not willing to return the Shas to you without consulting Rabbi Dayan first,” 
announced Shimon.

“That’s fine,” replied Reuven, “but I’m sure that nothing will come of it!”
Reuven and Shimon went to Rabbi Dayan. “I’m holding a small Shas that belongs to 

Reuven, who told me to give it to Levi,” Shimon said. “Reuven would now like it back. 
Should I return it to him?”

“Was Levi also present when Reuven instructed you to give him the Shas?” asked 
Rabbi Dayan.

“Yes, we were all sitting together,” 
replied Shimon. “Does that make a 
difference?”

“Indeed,” answered Rabbi Dayan. “If 
the three of you were all together, the 
Shas already belongs to Levi through a 
special institution of the Sages, called 
maamad shloshtan.”

“What is that?” asked Reuven.
“Maamad shloshtan means that the 

three involved parties — the giver, the 
recipient, and the third party holding 
the asset — are present together,” 
explained Rabbi Dayan. “Then, if the 
giver instructs the holder to transfer 
the asset to the recipient, either as a 
gift or to cover debt, he immediately 
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There are, however, exceptions to this 
prohibition, which cover many common 
cases:
1. Yesh lo (he has): If the borrower has even 
a small amount of the merchandise in stock, 
he may borrow more of that merchandise, 
since it is considered as though the lender 
has already taken possession of it and 
thus it was the lender’s merchandise that 
increased in value and the borrower is not 
paying interest on the loan. Because the 
prohibition of se’ah b’se’ah is Rabbinic, we 
may adopt this perspective. Furthermore, 
it is even permissible for the lender to give 
or sell the borrower a small quantity of the 
merchandise in order to allow borrowing a 
large quantity (Y.D. 162:2).
2. Yatza hashaar (there is a stable price in 
the market): If the item is readily available 
at a fixed, stable price, e.g., postage stamps 
or, possibly, produce after the season is 
well under way, it is permissible to borrow, 
even if the borrower does not have any 
of that merchandise in stock. Since the 
merchandise is easily accessible, it is as if 
the borrower has possession of it and the 
injunction is not in force (162:3).
Therefore, in your case, since matzah 
sold in a store generally has a fixed value, 
the prohibition of se’ah b’se’ah does not 
apply when the agreement is to repay 
in merchandise (in your case, matzah). 
However, since handmade matzah 
commonly loses value once Pesach is over, 
you may not give your neighbor anything 
more than the boxes of matzos to reimburse 
him for the loss he incurred for being repaid 
with matzos after they decreased in value. 
The agreement was to repay him with 
handmade matzah, and giving anything 
additional to that constitutes ribbis (Shulchan 
Aruch HaRav, Ribbis 33; Beis Ephraim, Y.D. 43; 
Bris Yehudah 17:5. Cf. Machaneh Ephraim 
27). If you would prefer to pay cash, you 
may repay in cash the current value of the 
quantity of matzos that you borrowed.

money matters

acquires it. The transfer is binding and none of the parties can subsequently retract” 
(C.M. 126:1).

“How does this work?” asked Reuven.
“The Gemara (Gittin 14a; B.B. 144a) teaches that the Sages instituted this as a law 

without basis,” replied Rabbi Dayan. “It was initially instituted to facilitate commerce. 
Often a person has money, a loan due, or other movable asset in the hand of a third 
party and would like to use it to pay for a purchase. Normally, this would require 
an act of acquisition by the seller/recipient to take ownership of that asset. In order 
to facilitate the transaction, the Sages instituted that assets or loans held by a third 
party are transferred through the mere instruction of the owner in the presence of 
all three parties. It’s sort of like a debit card of old” (Sma 126:4; Aruch Hashulchan, 
C.M. 126:1).

“Does this require agreement of all parties?” asked Shimon. “What if the holder is 
not interested in dealing with the recipient?”
“According to many authorities, maamad shloshtan works even when the holder dis-
sents,” answered Rabbi Dayan. “The Shulchan Aruch rules this way as the accepted 
opinion. The Shach, however, disagrees and maintains that consent, or at least silent 
acquiescence, of all three parties is required, but if the holder refused the order, the 
recipient does not acquire the asset. The Shach further posits that for this reason 
the Sages required that all three parties be present” (C.M. 126:5, 7; Shach 126:26, 28; 
Pischei Choshen, Halvaah 11:5).

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com
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Confirming the Rental
Adapted from the writings of  Harav Chaim Kohn, shlita

(Adapted by Rabbi Meir Orlian from the writings of Harav Chaim Kohn, shlita)

Q: What makes a rental agreement binding?
A: A rental agreement, like a purchase, requires a kinyan (act of acquisition) to make it binding. In 
general, the same forms of kinyan that apply to purchases apply to rentals, with some differences 
(C.M. 190:1; 195:9; 331:1; 307:2).
One form of kinyan for real estate is kesef, money. Thus, a person who gives money to confirm a 
real-estate rental makes the agreement binding. The Acharonim dispute whether money given as a 
non-refundable deposit, as commonly practiced, is meant to confirm the agreement as binding or 
only as a fine if the renter retracts (Pischei Teshuvah, C.M. 207:13; Beis Shlomo, Y.D. 187).
Similarly, there are disputes whether monetary payments other than cash are included in kinyan 
kesef: a personal check or loan obligation issued by the renter (Machaneh Ephraim, Kinyan Maos #5; 
Ketzos 190:1, 39:8); a check from a third party or made out to “cash” (Shach and Ketzos 190:1); and 
payment by credit or debit card (Chazan Ish, C.M. 3:17; Machaneh Ephraim, Shluchim #15; Ketzos 
195:9).
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

ה … ׁשֹור אֹו    ְלאָּ הָּ י וָּ ינִּ ּיֹום ַהְׁשמִּ ּמֹו ומִּ ים ַתַחת אִּ ְבַעת יָּמִּ יָּה ׁשִּ ֵלד ְוהָּ וָּ י יִּ … כִּ
 )ויקרא כ״ב:כ״ז(

 When an ox…is born, it shall remain under its mother for 
seven days; and from the eighth day on…  
 Why  is  it  necessary  to  state  that  the  newborn  will  be 
together with its mother for seven days? Would it not suffice merely to 
state that the animal is fit for a sacrifice when it is eight days old or 
older? 
 The ׁש ְדרָּ ל gives a מִּ ׁשָּ  to explain that the first seven days are מָּ
also a necessity. A king once imposed a decree in his kingdom that any 
person wishing to have an audience with him must first appear before 
the governor. So, too, states the ׁש ְדרָּ  an animal is unfit to come ,מִּ
before הקב״ה until it has lived in the world for seven days and spent a 
ת ת in this world. Upon being imbued with the spirit of ַׁשבָּ  the) ַׁשבָּ
governor), the animal is then ready to be received by הקב״ה. 
 The Taz (ה רנ״ה  points out that for this reason, we (יֹוֶרה ֵדעָּ
celebrate the ר כָּ לֹום זָּ ת on the ׁשָּ ה preceding the ַׁשבָּ ילָּ ית מִּ  of a ְברִּ
newborn  baby  boy.  The  child  is  not  ready  to  absorb  the  sanctity 
inherent in the ה ילָּ ית מִּ ת until he first experiences a ְברִּ  .in the world ַׁשבָּ
 There is a story told (Visions of Greatness VI, Page 199) 
about Señor Yaakov Yaakobi, a secular Jew, who was in the process of 

becoming religious. He owned a parcel of property in the downtown 
section of Mexico City. The year was 1985; the Mexican economy had 
suffered a strong downturn. Señor Yaakobi was losing money every 
day that he held the property with no tenants, and he couldn’t find a 
buyer.     
 The first ה ְצוָּ  that Señor Yaakobi chose to keep entirely was מִּ
ת  and the first Friday after his commitment came with an ,ַׁשבָּ
unbelievable challenge. An interested team of buyers had come to 
evaluate the property on Friday afternoon. As the hour was getting 
very late, he said, “Gentlemen, perhaps we can adjourn our meeting 
and continue our discussion on Monday morning?” 
 The men left, but they never returned on Monday morning. 
Less than one month later, a devastating earthquake struck Mexico 
City. The city reeled in disbelief, as only a few buildings withstood the 
tremors.  One  such  building  was  none  other  than  Señor  Yaakobi’s 
empty  office  building.  Within  days,  he  sold  his  suddenly  valuable 
property for a huge sum of money, far greater than what he could 
have ever dreamed of before the quake. 
 Señor Yaakov Yaakobi learned firsthand the value of living 
through a first ת   .ַׁשבָּ

Adapted from: Words of Torah (with kind permission from NCYI) 

R' Moshe Isserles (ַרָמ״א) ַזַצ״ל was born in Kraków, Poland, 
to ָרֵאל ָכה ִדיָנה and ר׳ ִישְׂ ִחיֵאל ,His grandfather .ַמלְׂ  ,Luria ר׳ יְׂ
was the first ָרב of Brisk. He learned under  ָנא ר׳ ָשלֹום ַשכְׂ

ִלין ַזַצ״ל  who later became his father-in-law. His 1st wife, Golda, was ,ֵמלּובְׂ
ֶטֶרת  at a young age (20) and he later named his shul, built by his father, in ִנפְׂ
her memory. The ַרָמ״א later married Sprintze, the daughter of  ַכי דְׂ ר׳ ָמרְׂ
שֹון ַהכֵֺּהן ִשיָבה About 1550, he returned to Kraków and founded a .ֵגרְׂ  In .יְׂ
1553, he was appointed as the ָרב. He wrote ֵכי מֶֺּשה ּתֹוַרת  ,ּתֹוַרת ַהַחָטאת ,ַדרְׂ
ִחיר ַיִין ,ָהעֹוָלה  did for ֵבית יֹוֵסף Similar to what the .ַהַמָפה and שו״ת ָהַרָמ״א ,מְׂ
ָפַרד ֵני סְׂ ָהִגים established the ַרָמ״א the ,בְׂ ֵקי ֲהָלָכה and ִמנְׂ ַנז for ִפסְׂ כְׂ ֵני ַאשְׂ  .בְׂ

 י״ח אייר
5280 - 5332 
1520 - 1572 

 R' Moshe Isserles ַזַצ״ל, the ַרָמ״א, in his ַהְקָדָמה 
to ה  writes that while he was ,ַדְרֵכי ֺמשֶׁ
completing his ר ִהְלכֹות  and writing ֲהָלָכה ֵספֶׁ
ר the ,ַחָלה ר' יֹוֵסף קַארֹו  authored by ֵספֶׁ
 .emerged on the scene ,ֵבית יֹוֵסף ,ַזַצ״ל
With glowing words, the ַרָמ״א writes that 
the ר  has everything. He continues that ֵספֶׁ
he cried to ד׳ that there was nothing to 
add; his effort was like “A candle in the sun 
— what is it worth?” But similar to ֵבית ִהֵלל, 
who first taught ֵבית ַשַמאי’s ֲהָלָכה, his work became the 
 .ְבֵני ַאְשְכַנז for ְפַסק

in honor of Kollel D’Flatbush



ת  ָמא: ִהְלכוֹו ִעְנָיֵני ְדיוֹו
ֶמר ְסִפיַרת ָהעוֹו

Shabbos Saved His LifeLiving   Torahwith 
the

Halacha 
Corner *Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment Sage Sayings

א כג:ג(…  רָּ א ֺקֶדש... )ַוִיקְּׁ רָּ תֹון ִמקְּׁ ִביִעי ַשַבת ַשבָּ ּוַבֹום ַהשְּׁ  
 … and the seventh day is a day of complete rest, a holy con-
vocation … 
 The א רָּ מָּ ת י:) גְּׁ  teaches that one who gives a gift (not as (ַשבָּ
ה קָּ דָּ  ד' .must inform the recipient that he is the one giving the gift (צְּׁ
told ֺמֶשה to inform ֵאל רָּ ֵני ִישְּׁ  that He is giving them a special gift from בְּׁ
His private treasure house called ת א The .ַשבָּ רָּ מָּ  concludes that this גְּׁ
refers to the special rewards 'ד grants to those who are ת  ,שֹוֵמר ַשבָּ
not the obvious ה נּוחָּ ת tranquility, of keeping ,מְּׁ    .ַשבָּ
 The reward for keeping ת א is not just in ַשבָּ ם ַהבָּ  We find .עֹולָּ
in ִמירֹות ֵרִני :זְּׁ מְּׁ ת ֵקל ִישְּׁ ה ַשבָּ רָּ מְּׁ ת when I keep ,ִכי ֶאשְּׁ  will protect ד' ,ַשבָּ
me (א רָּ ן ֶעזְּׁ ה… and (ִאבְּׁ כָּ רָּ ִניַח בְּׁ הָּ ֵּתיֶכם לְּׁ ֶאל ּתֹוְך בָּ , keeping [ת  leaves [ַשבָּ
our homes filled with ה כָּ רָּ מּוֵאל) בְּׁ רּוְך ַבר שְּׁ   .(בָּ

∞ ∞ ∞ ∞ ∞ 
 Shimon (Sam) Zeitlin ע״ה was born in Brooklyn in 1945 into 
a non-religious home. His father passed away when he was 5, and his 
mother was often ill. Faced with these difficulties, young Sam always 
pushed himself to succeed. 
 In 1965, he joined the New York State cycling team and 
became an instant sensation. Within a short period of time, he won 
championships in the U.S., Canada, Europe, and Central America. 
 As  a  new  cycling  star,  Shimon  became  the  target  of 
anti-Semitism, some open and some hidden. Once he finished first in 
the Grand Prix of the Americas at Northbrook, Illinois. However, the 
judges, citing a rule that had never been enforced until that day — 
and has never been since — disqualified him. The rule states that at 
no  time  during  the  race  can  a  contestant  take  his  hands  off  the 
handlebars because this could endanger other cyclists. Shimon had 
raised his hands in victory just before crossing the finish line.  
 Though Shimon, or Sam as he was then known, was not 
religious at the time, he was proud of his Jewishness, and the hatred 
he  was  being  subjected  to  was  difficult  to  tolerate.  It  had  been 
expected that he would join the U.S. cycling team in the forthcoming 
Olympic games in Munich, Germany. However, Shimon now decided 

that if he was going to participate in the Olympics, he would do so as 
a member of a Jewish team. 
 Shimon flew to ֵאל רָּ  and joined the Israeli cycling ֶאֶרץ ִישְּׁ
team. He participated in the Maccabia Games and won so many 
events that some were predicting he would win a gold medal at the 
Olympics. 
 One evening after a hard day of training, Shimon decided to 
visit the ִבי ִטית .for the first time in his life ֺכֶתל ַהַמֲערָּ רָּ ה פְּׁ חָּ גָּ  arranged ַהשְּׁ
for Shimon to meet two brothers at the ֺכֶתל, R' Chaim and R' Dovid 
Goldberg, who in turn introduced him to R' Gershon Weinberger, 
who drew Shimon close and introduced him to the beauty of ה  ּתֹורָּ
and a ה  ,life. He also introduced Shimon to R' Noach Weinberg ּתֹורָּ
founder of ה ה ֵאש ַהּתֹורָּ ִשיבָּ  in the Old City. At that time, R' Noach יְּׁ
headed a small ה ִשיבָּ ַרק in יְּׁ ֵני בְּׁ  that he had recently founded, and בְּׁ
Shimon became his fifth ִמיד  .ַּתלְּׁ
 Before long, Shimon was keeping all the ֹות  and ִמצְּׁ
experiencing a joy in life that he had never felt before. He was still 
cycling, and looked forward to participating in the Olympic Games 
that were fast approaching. 
 The Israeli Sports Federation announced that the cyclists’ 
Olympic trials would be held on ת  Shimon informed the .ַשבָּ
committee that he could not participate if the trials were on ת  .ַשבָּ
They were wholly unsympathetic, saying that the date was fixed and 
would  not  be  changed.  Shimon  was  devastated.  He  had  spent 
hundreds of lonely hours training for this moment. Now he was being 
denied his opportunity to compete in the Olympics. He rethought the 
situation and was grateful that 'ד had led him to the people who 
made him realize that keeping ת  was far more important than his ַשבָּ
cycling career. He did not participate in the trials. 
 That year was 1972. At the Olympics Games in Munich, 
Germany, Arab terrorists murdered the Israeli Olympic team.  ֺקם ד' ִינְּׁ
ם מָּ  !דָּ
 Shimon Zeitlin would often say, “I gave up my Olympics 
dream for ת ת and ,ַשבָּ   ”!saved my life ַשבָּ

Adapted from: Living the Parashah (with kind permission from ArtScroll) 

 ספר ח״ח הלכות לשון הרע כלל י׳ סעיף ו׳
*Eli had tried all possible ways to get his ַחְברּוָתא to stop relating  ָלׁשֹון
 about the new boy that was coming to camp this year. Eli had asked ָהָרע
him  politely  and  carefully,  on  several  different  occasions,  to  stop 
speaking ָלׁשֹון ָהָרע and to keep his negative opinions to himself, but 
nothing helped. His ַחְברּוָתא would tell anyone he met his ָלׁשֹון ָהָרע 
about the new boy. Eli realized that he needed to warn people about 
his ַחְברּוָתא’s ָלׁשֹון ָהָרע, even though it might spread further. 
Is Eli permitted to warn other people about his ַחְברּוָתא’s ָלׁשֹון ָהָרע? 
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: Eli should do as much damage control as needed and is permitted to warn other 
people that his  ַחְברּוָתאis speaking  ,ָלׁשֹון ָהָרעeven if the  ָלׁשֹון ָהָרעmay be spread further. If 
Eli can try other solutions, then obviously that would be better.  

 Since the counting of ְסִפיָרה should be done while 
standing, if you are lying in bed and suddenly remember 
you forgot to count ְסִפיָרה, you must get out of bed, stand 
up and count ְסִפיָרה. 

 The אּור ֲהָלָכה ִבְרַכת  that we learn that all ְגָמָרא quotes the בֵּ
 of ִמְצָוה should be said while standing, from the ַהִמְצֹות
 .ְסִפיָרה

The ַרָמ״א was ִנְפָטר on ל״ג ָבעֹוֶמר, and every year on that day 
people from all over Poland would gather to say ְתִהִלים and 
listen to the ָרב of Cracow give a ד  ,ָרב One year, the Cracow .ֶהְספֵּ
R' Bunim Sofer ַזַצ״ל, began his ד  !… ְבֻחֺקַתי … ְבַהר … ֶאֺמר“ ,ֶהְספֵּ
בֹות is the ֶאֺמר י תֵּ זַײן יָארצַײט פַאלט ַאלֶעמָאל צִװשן   ,ַרָמ״א of ָראשֵּ
 ָפָרִשּיֹות always falls between [the יָארצַײט His — ְבַהר אּון ְבֻחֺקַתי
of] ְבַהר and ְבֻחֺקַתי! — This is a ֶרֶמז that his ֲהָלכֹות are accepted 
and have the ְקֻדָשה like the ֻחִקים given by  ֺמֶשה on ַהר ִסיַני!” 

Source: )חיים שיש בהם )על מועדי השנה  
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Dear Talmid, 
 The מֹוֵרינּו ָהַרב ְשֺלֺמה  ,ַמַהְרַש״ל
 'R ,ַרָמ״א learned with the ,לּוִרָיה ַזַצ״ל
Moshe Isserles ַזַצ״ל, in ְיִשיָבה. At the 
 ,cried ַמַהְרַש״ל the ,ַרָמ״א of the ֶהְסֵפד
“…On the ַרְמַב״ם’s ֶקֶבר is written the 
words, ‘ ִמֺמֶשה ַעד ֺמֶשה לֺא ָקם ְבִיְשָרֵאל
 ֺמֶשה till [ַרֵבינּו] ֺמֶשה From — ְכֺמֶשה!
[the ַרְמַב״ם] there was never in  ְכַלל
 anyone so great!’ Concerning ִיְשָרֵאל
the ַרָמ״א we can also say,  ִמֺמֶשה
]ַרְמַב״ם[ ַעד ֺמֶשה ]ַרָמ״א[ לֺא ָקם ְבִיְשָרֵאל  
 These words were inscribed ”!ְכֺמֶשה
on the ַרָמ״א’s tombstone.    
 Once the ַרָמ״א had a situation 
that caused an uproar throughout the 
entire  region.  He  officiated  at  a 
marriage on ַשָבת and had to write the 
following ְתשּוָבה: 
 “Although it is not the law 
that we may hold marriages on ַשָבת, 
we   have   these   two   exceptional 
opinions to rely upon in times of 
emergency; for great is the principle of 
protecting the honor of human beings, 
and at times the parties are unable to 
agree on the dowry until Friday night, 
and the wedding is then held. … 
 “…I heard behind me the 
sound of a great noise (complaints)… It 
concerned the action taken by me 
recently when I arranged a wedding … 
It was in the  dark  of  night  on  Friday 
evening, an hour and a half after night 
had fallen … a poor man … who had 
betrothed his elder daughter … went 
to his world (passed away) … The 
daughter was left bereaved … of all 
except one relative … Then, when the 
time came for her marriage … she did 
not see anything of the dowry …  
 was approaching, her ַשָבת“ 
relatives who were to give the dowry 
closed their fists … Then   the   groom   
absolutely refused to marry her. He 
paid no attention  to  the  pleas  of  the 
leaders of the city that he refrain from 
putting a daughter of Israel to shame 
for the sake of mere money … they 
finally agreed …” 
 My ַתְלִמיד, only someone of 
the status of the ַרָמ״א can make  such  
a  ruling,  but  the message about what 
we must consider and forgo in order 
not to shame others is appropriate for 
us all! 

 ְיִהי ִזְכרֹו ָברּוְך!
 ֶרִבי Your                         ,ְבְיִדידּות

A letter from a Rebbi (based on interviews) 

 The קֹול ּתֹוָרה on ָבת  was ֶעֶרב שַׁ
booming in ת עַׁ יָבה ּתֹוָרה ָודַׁ  when a group of ְישִׁ
17 elementary and יְבָּתא  boys from various ְמתִׁ
יבֹות ת  gathered last week to learn ְישִׁ ְשמַׁ לּוי נִׁ ְלעִׁ
"ל צַׁ ים ֶבן דֹוב זַׁ יִׁ ְשָרֵאל חַׁ ב יִׁ  Rav Belsky] מֹוֵרינּו ָהרַׁ
"ל צַׁ  This program is from 4:45pm – 6:30pm .[זַׁ
and will be continuing for the next six weeks.       
 The International Pirchei ָבת  ֶעֶרב שַׁ
contest: During the weeks leading up to  ת ָבלַׁ קַׁ
ּתֹוָרה ח and until הַׁ ת ֹקרַׁ ָבת ָפָרשַׁ  learn at least ,שַׁ
45 minutes before ְנָחה ָבת every מִׁ  in ,ֶעֶרב שַׁ
either your יָבה ְדָרש or local ְישִׁ  Each .ֵבית מִׁ
week that you learn for an hour or more will   
be considered another entry into the raffle. 
 The basic rules: There is no 
particular ּמּוד  to learn and you can even לִׁ

review your ְרּגּום ְקָרא ְוֶאָחד ּתַׁ ם מִׁ יִׁ  ,However .ְשנַׁ
if you can arrange for a group, and you have 
a עּור ָבת to learn שִׁ ְלכֹות שַׁ  especially about ,הִׁ
ָבת ת שַׁ ּדּושַׁ  you will receive an extra chance ,קִׁ
in the raffle each week that there is a group 
with a עּור  This contest is open for all ages .שִׁ
up to 12th grade.  

 If you are interested in joining this 
program, please send in your fax signed by a 
parent by Monday 2:00 pm to 718 506 9633. 
Please include your name, grade, יָבה  city ,ְישִׁ
and state. Please include your contact and fax 
number, and your name will be entered into 
another drawing for a beautiful set of  ְקָראֹות מִׁ
ים  !ְּגדֹולֹות חּוָמשִׁ



Please be careful to handle this sheet in the proper manner as required ַעל ִּפי ַהָלָכה.                 Please do not read this publication during קדיש, קריאת התורה or חזרת הש״ץ.

At an Agudah dinner honoring R’ Eliezer Silver...

...He collected more than $5 million [...today it would be worth 
close to $100 million] to save Jews in Europe. He donned a 

uniform and traveled to DP camps all over post-war Europe. 
He paid for over 10,000 visas... Let me share a story... He 

visited local monasteries, always at the same time of day...

Months later the workers were 
setting up the same hall...

The plaque honoring R’ Silver was sent 
to Agudas Yisroel Headquarters.

...and he left every single 
orphanage with the Jewish children.

The Agudah administration 
contacted R’ Silver...

R’ Silver refused to receive any 
honor for his klal work. The plaque 

is stored in the Agudah archives!

In 1943, three days before Yom Kippur, he led 
400 rabbonim in a march to protest FDR’s lack 

of intervention to save Europe’s Jews…

ט‘ שבט  1968 - 1882  5728 - 5642

R’ Eliezer Silver זצ״ל was born in Obeliai, Lithuania, to ר׳ ּבּונם צמח and מלכה. He learned 
in Dvinsk with the Rogatchover Gaon (who called him a gadol in תורה and חסד), the 
 Grodzenski when ר׳ חיים עֹוזר from סמיכה He received .ר׳ חיים סֹולֹובײצ׳יק and אֹור שמח
he was 24. In 1907, he and his wife Pearl immigrated to America. He took a position 
as רב in New York, then in Pennsylvania, and later on in Massachusetts. In 1931, 
he accepted a position as רב in Cincinnati, where he remained until his passing. 
He founded the American branch of אגודת ישראל and established the ועד הצלה. He 
established the Orthodox Union of Rabbonim in America [and Canada] and positively 
impacted the influence of Orthodox Rabbonim to this day. He also founded the 

Chofetz Chaim Day School and wrote ענפי ארז and צמח ארז (edited by his son).

This plaque 
is in honor of the 

accomplishments of 
our leader, whose entire 
life in America has been 

focused on mesiras 
nefesh for assisting a 

fellow Jew...

Kinderlach, it’s 
bedtime... let’s sing 

together loud...
...Shema Yisroel....

Hamalach Hagoel...

Hey, Bob! look at 
this...it says Agudath 
Israel on the top...

Ach... how 
did they find it? I 
hoped it would be 

thrown out!

Oh! The 
thought of the 

plaque was nice, 
but it has no 
value to me...

Rabbi, I’m 
telling you that we 

have no Jewish children 
here. In any case it’s late 
in the evening and we are 

putting the children to bed. 
Please come back in the 

morning.

I need 
to come in 
right now - 
just for 2 

minutes!

Mama, 
Mama...

OK, 
just for 2 

minutes... no 
longer.

Learning from our Leadersבס״ד Pirchei Agudas Yisroel of America

For any inquiries or comments please feel free to call 347-838-0869   •   Illustrated by: Yishaya Suval  www.leilshishi.com



L'zecher Nishmas R’ Yehuda Ben R’ Chaim,  R’ Nissan Ben R’ Shmuel, Mala Frimet Bas R’ Yeshaya Menachem / Zechus for a Shidduch for Freidel Shaindel Bas Mindel Miriam    - Refuah Shlaima Esther Bas Miriam       ד"בס  

For questions, comments, to purchase the Sefer “Parshah Pshetl”, or to receive a free weekly Dvar Torah on the Parsha- Please email: ParshaPshetel@gmail.com  Thank you, Y. Schechter 

וספרתם לכם ממחרת השבת מיום הביאכם את “ 23:15

 ”עמר התנופה, שבע שבתות תמימת תהיינה

“You shall count for yourselves – from the morrow of 

the rest day, from the day when you bring the Omer of the waving – 

seven weeks, they shall be complete.”  Rashi says that “from the day 

after Shabbos”, means the day after Yom Tov, the Yom Tov of Pesach.  

Why does the Torah call the Yom Tov of Pesach, “Shabbos”, while we do 

not see the Torah call other Yomim Tovim, Shabbos?  The following 

Divrei Torah will expound on this topic, and perhaps support the P’shat 

offered in the closing paragraph. 

 You shall count fifty“ – ”תספרו חמשים יום“ 23:16 – באר משה 

days.”  It is a wonder that the Torah here writes that we should count 

fifty days, while the previous Posuk says we should count seven weeks, 

which is forty nine days.  Which should we count, forty nine or fifty?  The 

Torah is teaching us a very important lesson here.  We are to actually 

count forty nine days.  However, one should not think that by his 

counting forty nine days he has completed the Mitzvah Bishlaimus, fully.  

Rather one must think that he is still far away from performing it in the 

optimal manner, as if the command was fifty days, and he has not yet 

reached it.  The Torah tells us fifty, to teach us that we should never 

think that we have completed our Avodas Hashem.  There is always 

more to do, and when we “complete” something, we must look forward 

to starting it again.  This concept helps us understand the Gemara in 

Shabbos 87a, that says that Moshe added one day based on his own 

thoughts.  How could Moshe have done that?  The answer is as we 

stated before, that although the time for Kabolas Hatorah had already 

arrived, Moshe added one day so that Klal Yisroel should know that they 

should never feel fully prepared.  In Avodas Hashem, one must always 

feel somewhat inadequate; demonstrate humility, so that one always 

seek to strive higher in his Avodas Hashem.  Shmuel 1:21:6 – “ אשה עצורה

 ,means far away.  Shavuos is called ”עצורה“ Targum says that word – ”לנו

 because first and foremost, for one to be Mekabel the Torah he ,”עצרת“

must always feel himself far and always striving to come closer to 

Hashem.  By doing so, when one tries to come close to Hashem, Hashem 

helps him achieve that goal.   

ונודע שימות המשיח הם תכלית ושלימות בריאת “ – 36 – תניא 

שלכך נברא מתחילתו, עולם הזה ” – “It is known that the days of 

Moshiach is the completion of this world, because that is the purpose in 

the creation of this world.”  We heard the words of Hakodosh Boruch Hu 

at Har Sinai, and we look forward with great anticipation and excitement 

to hear the words of Hakodosh Boruch Hu again, with the coming of 

Moshiach.   

 The same – ”וספרתם לכם ממחרת השבת“ 23:15 – באר משה 

way that we count forty nine days to Kabolas Hatorah with great 

excitement, so too are we to yearn and look forward to Moshiach 

coming, and Techiyas Hameisim, the resurrection of the dead, with great 

excitement.  Rosh Hashanah 31a – Le’asid Lavo, in the future when 

Moshiach comes, it will be a day “שכולו שבת.”  Shabbos 86b – Through 

the Torah Hakdosha we will be Zoche to יום שכולו שבת, the day that is 

completely Shabbos.  There is a great Remez to this, for the Gematria of 

“ העומר ספירת ” is equal to the Gematria of “שכולו שבת” with the Kolel.  

This is to teach us that just as one must yearn for Kabolas Hatorah as he 

counts the days of Sefira, so too one must yearn for the day of “ שכולו

   .when Moshiach will come ,”שבת

 When – ”וספרתם לכם ממחרת השבת“ 97:98a - 23:15 – זוהר 

Klal Yisroel were in Mitzrayim they were under the dominion of the Sitra 

Achara, and they were attached to Tumah, just as a woman in her days 

of Tumah.  After they had a Bris Milah, they entered into the portion of 

Kedusha called, “ברית.”  Once they became attached to this Kedusha, 

the Tumah dissipated from them, and they were no longer Tamei, just as 

a woman who no longer has blood that is Tamei.  After a woman no 

longer has blood, the Posuk says, “וספרה לה שבעת ימים” – “and she 

counts for herself seven days.”  So too here, when Klal Yisroel entered 

the Kedusha part of their exodus from Mitzrayim on Pesach, the Tumah 

left them, and Hakodosh Boruch Hu told them that from then on they 

would begin to count towards Taharah, purity.  “וספרת לכם” – “you shall 

count for yourselves” – “for yourselves”, for your own benefit, just as 

the woman counts, “לה” for her own benefit to become Tahor.   One 

counts Sefira for himself to purify himself, and after that he is able to 

attach himself to the Melech Malchei Hamlachim, Hakodosh Boruch Hu, 

and be Mekabel the Torah on the Yom Tov of Shavuos.  One who does 

not count seven complete weeks in order to purify himself, does not 

become purified and is not worthy of having a portion in the Torah.  One 

who counted these days in anticipation of being Mekabel the Torah 

properly, must toil in the Torah Hakdosha.  This is the reason that the 

Chassidim Harishonim, the early pious individuals, would not sleep the 

night of Shavuos, rather they would toil in Torah the entire night, so that 

they would receive their inheritance of the Torah, for themselves, and 

for their children, in both worlds.   

“ – ”התנופה“ 23:15 – רבינו יואל  פה   – ”give mouth“ – ”תנו -

meaning that one should use his mouth to praise and thank Hakodosh 

Boruch Hu.  

 Counting – ”וספרתם לכם ממחרת השבת“ 23:15 - מנחה בלולה 

demonstrates Tza’ar, anguish, over his lack of having that which he is 

counting towards, and to the joy he looks forward to having when he 

completes his counting.  When Klal Yisroel left Mitzrayim, they knew 

that they would be Mekabel the Torah in fifty days.  Each day seemed to 

them like a thousand years, for they were distraught over their Tumah 

still being with them, and not being worthy to be Mekabel the Torah yet.  

They counted each day with a yearning to receive the Torah.  Chazal 

were Mesaken not to make the Brocha Shehechiyanu during these days, 

for they are days of Tza’ar, in which we are to yearn for Kabolas 

Hatorah.  We have the Minhag to say Yehi Rotzon after Sefira as a 

Zeicher to the Mikdash, for that is what we yearn for – the rebuilding of 

the Bais Hamikdash.  

 – ”וספרתם לכם ממחרת השבת“ 23:15 - תולדות יצחק 

Hakodosh Boruch Hu commanded Klal Yisroel to count the Omer.  Each 

individual in Klal Yisroel was busy with his own field and may forget to be 

Olah Regel, therefore Klal Yisroel need to count Sefira so that they 

remember to be Olah Regel.  Others say that the reason to count Sefira 

is that the world is in Tza’ar from Pesach until Shavuos regarding their 

grain and their trees.  Therefore Hakodosh Boruch Hu commanded them 

to remember the Tza’ar of the world, and use it to initiate a great 

Teshuva movement, that people should return to Hakodosh Boruch Hu, 

and beseech Him that they should have good year for their crops.   

 The reason for the – ”וספרתם לכם ממחרת השבת“ 23:15 - טור 

counting of Sefira during these days of harvest is because everyone is 

out in the fields during the day and do not hear the messages of Bais Din 

as to when is Rosh Chodesh.  Therefore, they are commanded to count 

Sefira at night, when they are home, as opposed to by day, when they 

are out in the fields, and are preoccupied with their work.  

א"רשב   Why is this – ”וספרתם לכם ממחרת השבת“ 23:15 - 

Mitzvah given to Klal Yisroel in Loshon Rabbim, “לכם”, while in the 

counting the years for Shemitah and Yovel it is given in Loshon Yachid?  

Sefiras Ha’omer, counting Sefira, was given to each and every Jew, while 

the Mitzvah of counting years for Shemitah and Yovel were only given to 

Bais Din.   

“ 28:3 – ויקרא רבה  . שבע שבתות תמימות תהיינה: יאיח' תני ר

בזמן שישראל עושין רצונו של מקום? אימתי הן תמימות ” – “Rebbe Chiya 

taught regarding the Posuk, ‘שבע שבתות תמימות תהיינה’ – When are 

they complete?  At the time that Klal Yisroel perform the Rotzon of 

Hashem.”   

בזמן שישראל עושין רצונו של “ Vayikra Rabbah 28:3 – עץ יוסף 

 The Medrash means that when Klal Yisroel are Mekayeim the – ”מקום
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Mitzvos of Omer and Sefira, then these weeks are complete, and they 

are clean from evil winds and evil spirits.   

 We are – ”שבע שבתות תמימת תהיינה“ 23:15 – ילקוט האזובי 

to count days, and we are to count weeks – seven weeks of seven days 

each for a total of forty nine.  The forty nine days are K’neged the forty 

nine Sha’arei Binah, gates of wisdom, that were given over to Moshe 

Rabbeinu, one on each day.  (See Parsha Pshetl – Chayei Sara 5776 – 

quoting Yisa Brocha that Moshe earned the forty nine gates of Binah, 

and was given the fiftieth as a gift from Hakodosh Boruch Hu.  Moshe did 

his part in doing everything for Hakodosh Boruch Hu, and Hakodosh 

Boruch Hu then gave Moshe a gift, the highest level of Binah).  

עד ממחרת השבת השביעת תספרו חמשים “ 23:16 – דברי יואל 

  ”.Until the morrow of the seventh week you shall count fifty days“ – ”יום

Rashi says that the word, “עד”, “until” teaches us that one counts until 

the fiftieth day, but not including the fiftieth – meaning we count forty 

nine days.  Why didn’t the Torah just write that we count forty nine 

days?  The Sefer Hachinuch says that the Yom Tov of Shavuos is the 

reason why Klal Yisroel were redeemed from Mitzrayim.  We are 

commanded to count the days between Pesach and Shavuos to 

demonstrate how we yearn for that special day when we were given the 

Torah and truly became free.  While we only actually count forty nine 

days, our count is meant to show that we count in anticipation of the 

fiftieth day – the day on which the Torah was given.  

 It – ”שבע שבתות תמימת תהיינה“ 23:15 – הכתב והקבלה 

would seem that the more appropriate word would be “שלמות” that the 

weeks should be complete, and not “שלם  ”.תמימת refers to complete in 

quantity.  תמים means that not only is it complete in quantity, but 

quality - wise it is complete.  Example – One has a stone that is complete 

and not broken, that would be called a שלם.  One who has a stone of the 

highest quality that is complete and not broken, that would be called a 

 it is complete through and through.  The Torah is telling us ,תמים

regarding the days of Sefira that is not enough to just count all the days 

of Sefira, and have the quantity be complete.  Rather, we need to work 

on the quality of these holy days as we look forward in great anticipation 

of the upcoming Kabolas Hatorah, so that the days of Sefira are 

complete both in quantity and quality – “תמים.” 

שמשון רפאל הירש' ר   – ”שבע שבתות תמימת תהיינה“ 23:15 – 

The term תמימת, which modifies שבתות, proves unequivocally that the 

term שבת here does not mean the day of Shabbos. שבתות תמימת must 

mean periods consisting of several days.  Nedarim 60a – שבת אחת 

means the day of Shabbos along with all six weekdays belonging to it, no 

matter whether these days come before Shabbos, or after Shabbos.  If 

one says, “קונם יין שאני טועם שבת אחת” – he vows not to drink any wine 

for “one Shabbos”.  If he makes this vow on Shabbos, then he cannot 

drink wine until and including the following Friday.  If he makes this vow 

on a Sunday, then he may not drink wine until the following Sunday.  

This rule would apply to the rest of the days as well – that he would 

need to wait one complete week.  We see from this that the day of 

Shabbos is the main day, with the other days around it that are attached 

to it.  שבתות תמימת means the day of Shabbos with the six days of the 

week attached to it.  The days leading up to Shabbos have Shabbos as 

their goal.  We are to live these days in such a way that the work 

performed on them be worthy of appearing before Hashem.  The days 

following Shabbos are to actualize the spirit that was renewed on 

Shabbos.  They should show how a person renews his bond with Hashem 

on Shabbos, and how he devotes himself anew to His service.  Thus, in 

general, Sunday, Monday, and Tuesday are regarded as accompanying 

the past Shabbos, while Wednesday, Thursday, and Friday are regarded 

as preliminary to the coming Shabbos (Pesachim 106a).    

 The days of – ”שבע שבתות תמימת תהיינה“ 23:15 - קול יעקב 

Sefira are days when one needs to come close to Hashem.  How is one to 

reach this goal – Only by being a תמים, complete.  One can only be a 

   .by being truly humble תמים

ם שיק"מהר   The – ”שבע שבתות תמימת תהיינה“ 23:15 - 

Medrash says, that it is “complete” when Klal Yisroel do the Rotzon 

Hashem.  Pesach, when Klal Yisroel left Mitzrayim, they were still not 

free from the Yetzer Hara.  It was only on Shavuos that they were freed 

from the Yetzer Hara.  Pesach and Shavuos are connected through the 

counting of the days.  Pesach was redemption for the Guf, while Shavuos 

was redemption for the Nefesh.  But the redemption for the Guf was not 

complete until the redemption for the Nefesh occurred on Shavuos, by 

Klal Yisroel receiving the Torah.  Shavuos causes “תמים” – complete – it 

completes the redemption that occurred on Pesach.  When Klal Yisroel 

learn the Torah properly, they are completing the redemption and cause 

the Geulah to be “תמים.” 

 The – ”שבע שבתות תמימת תהיינה“ 23:15 - דברי ישראל 

Shoresh of תמימת is at it says in the Posuk in Devorim 18:13 “ תמים תהיה

אלקיך' עם ד ” – “You shall be wholehearted with Hashem – your G-d.”  

Rashi says that this refers to one not seeking to find out the future, 

rather whatever comes his way he should accept completely.  Avos 2:4 

“ רצונך מפני רצונו בטל ” – “nullify your will because of His (Hakodosh 

Boruch Hu’s) Will.”  However Hakodosh Boruch Hu deals with you, 

accept it wholeheartedly.   

“ Parshas Emor - Avos 2:4 – ויחי יוסף  כדי , עשה רצונו כרצונך

 Bava Basra 10a – When Klal Yisroel fulfill the – ”שיעשה רצונך כרצונו

Rotzon Hashem, then they are called children of Hakodosh Boruch Hu, 

and when they do not fulfill His Will, they are called his Avodim, His 

slaves.  What is the meaning of this Gemara?  How can they be called 

slaves if they do not follow His Will – slaves as well follow their Master’s 

will?  The Gemara does not say that they don’t follow the “command” of 

their master, rather it says they don’t follow His Will.  That means that 

they do follow all of the actual commands of their Master, yet they do 

not follow His Will.  Hakodosh Boruch Hu wants us to do more than to 

just follow the Torah.  We must make ourselves holy with that which is 

permitted to us.  We must go above and beyond our actual obligations 

to Hakodosh Boruch Hu to demonstrate that we truly love Him.  This is 

the Rotzon of Hakodosh Boruch Hu.  When we fulfill that Rotzon, we are 

His children.  However, when we do not, and we only fulfill our actual 

obligations, then we are considered as His slaves.  We must make our 

Rotzon His Rotzon; we must perform actions in a way that will make 

Hakodosh Boruch Hu proud of us.   

 Perhaps now we can understand why the Torah uses the word 

 When Klal Yisroel journeyed  .תמים and the meaning of the word ,שבת

through the Midbar, they did not have to work the field, and had much 

time to learn Torah.  When Klal Yisroel were to enter Eretz Yisroel, the 

Torah was concerned that Klal Yisroel would be busy with the land and 

would not have any time to learn Torah.  Hakodosh Boruch Hu told the 

Torah not to worry, for Shabbos did not have a partner.  All other days of 

the week have a partner, another day of the week, except for Shabbos.  

Klal Yisroel is Shabbos’ partner.  On Shabbos, Klal Yisroel rest from work 

and have time to learn the Torah Hakdosha.  The Torah uses the word 

Shabbos, to stress to us that everything revolves around Shabbos, vis a 

vis, Torah.  The redemption of Mitzrayim was not complete, until we had 

the Torah Hakdosha.  Counting the days of Sefira is not just a counting of 

numbers – it is must deeper than that.  We must prepare ourselves to be 

Mekabel the Torah Hakdosha.  We must work on our quality of Avodas 

Hashem and try to make our Rotzon to be that of Hakodosh Boruch Hu’s.  

We must not only do what we are obligated to, but we must do as much 

as we can, out of our true love for Hakodosh Boruch Hu.  May we be 

Zoche to “completely” count the days of Sefira, and be Zoche to be 

Mekabel the Torah in the optimal fashion.   



N  

Vol 27 # 3                 PLEASANT RIDGE NEWSLETTER                                   s”xc  
u”ga, A Kehilas Prozdor Publication 
 (c) 1990-2016 Rabbi Leibie Sternberg              (Monsey/Spring Valley Z’manim)                     runt :,arp 
 http://www.prozdor.com          Candles Mincha Daf Yomi    Shachris     a”ezx 
                                                                                                                                     Friday       7:55             7:00                                                9:13 
    Shabbos             1:45/7:50      7:15              9:00                                                9:13 
                                                                                                                                          Sunday                        8:05             8:25             8:00                               9:12 

This issue is dedicated:  
hukv achhk vsuvh r”c vfkn h,run hnt b”gku       ktuna r”c ctz irvt crv hrun hct b”zk         

Dedications ($18) and appreciations may be sent to: Kehilas Prozdor, 8 GreenHill Lane, Spring Valley, N.Y. 10977 (845) 354-7240 
As this contains Divrei Torah and partial Pesukim, it should be treated with proper respect, both during and after use 

hukv cuy ouh ovrct r”c achhk vsuvh b”zku      ohhj cegh r”c ovrct b”zku     hukv ejmh r”c krgp b”zku      

 

IMPORTANCE OF ....  
The Gemara (Gittin 59b) derives from the word u,aseu that an 
obligation exists to put a Kohen first, for all matters of Kedusha, 
such as receiving an Aliyah, reciting HaMotzi, Zimun etc.. The 
Rambam even holds that it is D’Oraisa, while other Rishonim 
disagree. The Shulchan Aruch (s”uh 354) rules that if two bodies 
are waiting to be buried, the one that died first should be buried 
first. What if the second one is a Kohen ? Should u,aseu give the 
Kohen precedence here ? The Gemara (Berachos 46b) relates that 
when R’ Zeira was ill, R’ Avahu promised to arrange a Seudah if 
and when he got better. At the Seudah, R’ Avahu honored R’ 
Zeira to say HaMotzi and distribute the bread. R’ Zeira demurred, 
citing R’ Yochanan’s opinion that the host should do it. Later, R’ 
Avahu asked R’ Zeira to lead the Zimun, and again R’ Zeira cited 
an opinion that the one who said HaMotzi should lead the Zimun. 
The Gemara explains that R’ Avahu disagreed with that opinion, 
holding that the host should say HaMotzi so as to provide bread to 
everyone generously, but the guest should lead  Zimun in order to 
bless the host. If so, why did R’ Avahu ask R’ Zeira to say 
HaMotzi, if it is for the host to do ? The Rashba answers that 
since the meal was in R’ Zeira’s honor, R’ Avahu deemed him the 
host. The Aderes (jrut rcug 167) asks, why did the Rashba have 
to give such a “ejus” answer ? He should have simply pointed out 
that R’ Zeira was a Kohen, as indicated in the Yerushalmi 
(Berachos 3:1 23a) and as such, R’ Avahu was obliged to honor 
him. The Aderes answers that the Yerushalmi which characterized 
R’ Zeira as a Kohen was referring to R’ Zeira prior to the incident 
recorded in the Gemara (Megilah 7b) where Rabbah and R’ Zeira 
ate a Seudas Purim together, and Rabbah killed R’ Zeira while 
intoxicated. Although R’ Zeira was “resurrected” the next day, he 
could not reclaim his status as a Kohen, losing u,aseu at death, 
and as such, was not a Kohen when dining with R’ Avahu.             

QUESTION OF THE WEEK:  
Who needs a Talis for an Aliyah on Shabbos, but does not need 
one on Monday or Thursday ?  

ANSWER TO LAST WEEK:  
(What mitzvos can be performed by writing a letter ?)  
When writing a letter, if one dates the letter by writing: 1) the day 
of the week, e.g. ,cak ‘d ouh, he fulfills ,cav ouh ,rhfz; 2) the 
Parsha, he confirms ohnav in vru,; 3) the year, he testifies as to 
.rtu ohna ,thrc.  (SHuT Divrei Yoel 15)   

DIN'S CORNER:  
Sefiras HaOmer may be counted in any language, as long as one 
understands what is being said. Even if one counts in Lashon 
HaKodesh, one will not be tmuh if he/she does not understand the 
words. Although one can be tmuh by listening to someone else, it 
is preferable for each person to count themselves. Even if one 
missed and can no longer say the brocho, it is still a mitzvah to 
count each night. (MB 489:5,36)  

DID YOU KNOW THAT ....   
The Gemara (Yoma 12b) states that after the substitute Kohen 
Gadol performed the Avodah on Yom Kippur because the “real” 
Kohen Gadol was temporarily Posul, he remains unfit to serve as 
a Kohen Gadol to avoid hostility from the real Kohen Gadol when 
he resumes his duties, and unfit to serve as a regular Kohen, since 
that would be a demotion. Tosafos notes that a Kohen Gadol who 
was appointed may also be removed from his position. This 
seems to run counter to the Yerushalmi (Sanhedrin 2:1) which 
states that even a sinning Kohen Gadol may receive lashes, but 
will not be removed. The Turei Even opines that Tosafos means to 
say that a Kohen Gadol could theoretically be removed, but since 
the operative rule is: ihshrun ihtu asuec ihkgn, it could not happen 
in reality. This is supported by the Gemara (Horios 9b & 12b) 
which states that a Kohen Gadol who is no longer serving still 
offers a Kohen Gadol’s Korban and may not marry a widow. 
However, other Acharonim concede that a Kohen Gadol can be 
removed, and his special Dinim lifted. The Chasam Sofer (s”uh 5) 
distinguishes between a Kohen Gadol that was anointed with 
vjanv ina (cannot be removed) and one that was consecrated 
“manually” by donning the eight garments of the Kohen Gadol 
(can be removed). This is also implied by the Rambam’s Peirush 
HaMishnayos (Horios) which states that an anointed Kohen 
Gadol who developed a blemish or was too old to serve still 
remained with his Kedusha and all the laws of a Kohen Gadol 
continued to apply, except those that referred specifically to the 
vsucg, which he could no longer perform. The GRaCH suggests 
that among all the Dinim that pertain to a Kohen Gadol, some are 
the result of his appointment to the position, while others are 
based on his anointment with vjanv ina. If an attempt is made to 
remove the Kohen Gadol, even though a Kohen Gadol that was 
anointed cannot be removed, as the Chasam Sofer said, still, those 
Dinim that were based on his appointment, but not the result of 
his having been anointed, may very well no longer apply to him. 
What Dinim are based on anointment ? Those that apply to a 
vnjkn juan ivf. As such, Tosafos and the Yerushalmi may be 
talking about different Kohanim Gedolim, as is the Turei Even.      
A Lesson Can Be Learned From:  
There was a popular spa in Europe near Marienbad. Many Gedolim 
frequented the area to take advantage of the curative powers of the local 
water. Once, when the Yeitev Lev was there at the same time as the 
Ksav Sofer, the Ksav Sofer came to visit, bringing a silver Kiddush cup as 
a gift. The Yeitev Lev refused to accept the gift. The Ksav Sofer tried to 
insist that the Rebbe accept it but the Yeitev Lev kept refusing, and he 
asked the Ksav Sofer why it was so important to him that he accept the 
gift. The Ksav Sofer replied that he wanted the Rebbe to remember him. 
The Yeitev Lev said that he need not be concerned over that, and 
pointed out to him that the Gemara (Chulin 75b) states that when a 
combination of two extraordinary events takes place, everyone takes 
notice and remembers. In this case as well, the Rebbe continued, there 
are two very unusual events: 1) That a Rav presented a gift to a Rebbe, 
and 2) That the Rebbe refused to accept the gift. The memory of this 
double-wonder will be sure to remain with him for a long time.  
P.S. Sholosh Seudos sponsored by the Sorscher family.  
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אל משה אמר אל הכהנים בני אהרן ואמרת אלהם לנפש לא יטמא בעמיו ד'ויאמר   
)3-21:2כי אם לשארו הקרב אליו לאמו ולאביו ולבנו ולבתו ולאחיו (   

 Parshas Emor begins by discussing the unique laws governing Kohanim, the first of which is that 
they are forbidden to become ritually impure through contact with the dead, with the exception of the 
bodies of their seven closest relatives. The Torah identifies the relatives for whom a regular Kohen may 
become impure as his father, mother, son, daughter, brother, unmarried sister, and שארו הקרב אליו – the 
relative who is closest to him.  

Rashi identifies this as his wife, explaining that אין שארו אלא אשתו – the word שאר refers to a 
wife. However, the Medrash which is the source for Rashi’s comment adds a few additional words:  אין
 refers to a wife, as we find in the expression שאר the term – שארו אלא אשתו שנאמר שאר אביך הוא
(Vayikra 18:12) אביך הוא שאר . However, the Tosefos Yom Tov (Bava Basra 8:1) points out that this 
Medrash is extremely difficult to understand, as the expression שאר אביך in the verse it cites is not talking 
about a wife, but a sister, as the Torah forbids a person to have relations with his father’s sister, and the 
reason given for this prohibition is that she is שאר אביך – your father’s sister. If so, how can the Medrash 
derive from there that the term שאר used in conjunction with Kohanim is a reference to his wife?  
 The sefer HaK’sav V’HaKabbalah by Rav Yaakov Tzvi Mecklenburg writes that the word שאר 
does not literally mean “wife.” He quotes the Vilna Gaon, who explains that שאר means a person who is 
connected to one’s flesh. In this sense, a sister is described as שאר because she comes from the same 
parents and the same flesh. However, a wife is not a blood relative, so in what way can she be referred to 
as שאר? After Hashem created Chava, the Torah says (Bereishis 2:24)  על כן יעזב איש את אביו ואת אמו
 ,therefore a man shall leave his father and his mother and cling to his wife – ודבק באשתו והיו לבשר אחד
and they shall become one flesh – so in this sense, a wife is also considered שאר.  

Even so, how did the Medrash know that the term שאר used regarding Kohanim is specifically 
talking about a wife? The full expression in the verse is שארו הקרב אליו – the flesh who is closest to him. 
Although there are other blood relatives that can also be described as שאר, the relative who is considered 
the closest flesh to him is his wife, as the Torah describes them as בשר אחד – one flesh. In fact, when the 
Gemora (Bava Basra 109b) states that שאר – שארו זו אשתו refers to a wife – the Rashbam writes in his 
commentary כדכתיב והיו לבשר אחד – the source for the Gemora’s statement is the verse that says that a 
husband and wife should be one flesh, exactly as the HaK’sav V’HaKabbalah explains. Although the 
beginning of Parshas Emor is addressed to Kohanim, the concept of שארו זו אשתו, of constantly working 
to ensure that our spouse is our closest relative and that we function as one, is certainly universal. 
 
 

)23:2דבר אל בני ישראל ואמרת אלהם מועדי ד' אשר תקראו אתם מקראי קדש אלה הם מועדי (  
 Parshas Emor contains a list of the various Yomim Tovim and their associated mitzvos. The 
Torah introduces the topic with a general statement, in which Moshe is commanded to speak to the Jewish 
people and say to them, “Hashem’s appointed festivals that you are to designate as holy convocations, 
these are My (Hashem’s) appointed festivals.” The Netziv points out that this verse seems needlessly 
verbose, and the expression in the middle appears completely redundant. Why doesn’t the verse state 
more succinctly, “Speak to the Jewish people and say to them, ‘these are My appointed festivals?’” 
 The Netziv explains that we might mistakenly assume that the holiness associated with each of 
the Yomim Tovim is solely due to the events that transpired on that day. Just as Americans celebrate July 
4 due to the formal approval of the Declaration of Independence that took place on that day in 1776, so 
too we might think that the sanctity of 15 Nissan (Pesach) and 6 Sivan (Shavuos) are a result of the fact 
that the Jewish people were freed from Egypt and received the Torah on those respective dates.  
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However, this in incorrect. In reality, each of the Yomim Tovim possesses its own inherent 
holiness, completely independent of the historical events that took place on those dates. The Mishnah in 
Rosh Hashana (1:2) teaches that on Pesach the world is judged on grain, on Shavuos we are judged on 
fruits of the tree, and on Sukkos it is judged on water. This teaches us that each of these days was innately 
a day of Divine judgment long before the Jewish people experienced any miracles at those times. 

The Netziv explains that the seemingly superfluous expression in the verse – Hashem’s appointed 
festivals that you are to designate as holy convocations – is intended to teach precisely this point. Before 
these days were Moadei Yisroel (Jewish festivals), they were Moadei Hashem, and the Torah introduces 
them by telling us that these days were designated by Hashem as holy days from the time of Creation, and 
now the Jewish people are commanded to observe them as festivals as well. 
 
 

)23:24קדש (דבר אל בני ישראל לאמר בחדש השביעי באחד לחדש יהיה לכם שבתון זכרון תרועה מקרא   
 The Gemora in Rosh Hashana (29b) points out that Parshas Pinchas (Bamidbar 29:1) refers to 
Rosh Hashana as יום תרועה – the day of blowing the shofar – while Parshas Emor describes it as  זכרון
 a remembrance of shofar blasts. The Gemora explains that Parshas Pinchas is discussing a – תרועה
scenario in which Rosh Hashana is observed during the week and the shofar is sounded. Parshas Emor, on 
the other hand, refers to a year when Rosh Hashana is on Shabbos, on which there are no shofar blasts but 
only the remembrance of them, as the Sages forbade the shofar to be blown on Shabbos. 

This enactment was made due to a concern that a Jew may be unfamiliar with the proper way to 
blow the shofar. In order to learn how to do so, he may carry it to the house of the Rabbi, in the process 
violating the prohibition against carrying in the public domain on Shabbos. Although this would indeed 
be a tragedy, why did the Sages deny everybody else this invaluable merit simply because one Jew may 
carry it to a Rabbi to learn how to blow it? After all, the Gemora in Rosh Hashana (16b) teaches that 
blowing the shofar has the tremendous effect of confusing and silencing the Satan (accusing angel), and 
of invoking the Akeidah (binding of Yitzchok) as a merit for us on the crucial Day of Judgment. 
 Rav Shimon Schwab answers this question by explaining that Avrohom actually had two 
different tests at the Akeidah. The first trial was the concept of the Akeidah itself, of potentially losing his 
beloved son and spiritual inheritor Yitzchok. As difficult as this test was, Avrohom was fully prepared to 
pass it, in fulfillment of what he believed to be Hashem’s instructions to him. However, at the last 
possible moment, just as Avrohom was about to kill Yitzchok, an angel climactically called to him and 
told him to stop (Bereishis 22:12). Rashi writes that when Avrohom heard this, he responded that he 
didn’t want his entire trip to be in vain, so at the very least, he wanted to nick Yitzchok and draw a little 
blood as a partial fulfillment of the mitzvah. The angel replied by telling Avrohom not to touch Yitzchok 
at all. This was Avrohom’s second test, which he also passed. 
 When Rosh Hashana arrives, we get excited to perform the lofty mitzvah of blowing the shofar, 
both to fulfill the Torah’s commandment and also because of the tremendous merits that it creates for us 
at such a critical time. However, when Rosh Hashana falls on Shabbos, we adhere to the Sages’ 
enactment forbidding us to blow the shofar. Rav Schwab explains that this is in fact a perfect parallel to 
the challenge faced by Avrohom at the Akeidah, where he yearned for the opportunity to perform an 
unparalleled mitzvah, yet willingly relinquished it to obey the angel’s instructions. In essence, by not 
blowing the shofar to invoke Akeidas Yitzchok, we are in fact remembering the Akeidah by following in 
Avrohom’s footsteps. 
 Rav Schwab refers to this concept as Akeidas Ha’Daas, the binding of the mind, and he uses it to 
explain the suffering and travails of Iyov. When the all-merciful Hashem caused Iyov to suffer terribly, 
for reasons that he couldn’t begin to fathom or understand, he responded by “tying up” his intellect and 
subjugating it to Hashem. Iyov acknowledged that he couldn’t comprehend why a loving G-d would 
subject him to such anguish, yet he simultaneously bowed his head to accept Hashem’s will. Many times 
in life we desperately want something, yet for reasons that appear completely incomprehensible, Hashem 
orchestrates circumstances to prevent us from doing so. In such trying times, as we struggle to understand 
Hashem’s will, we should remember Avrohom and Iyov and strive to emulate their Akeidas Ha’Daas. 
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Parsha Points to Ponder (and sources which discuss them): 
 

1) Rashi writes (21:1) that although a Kohen is prohibited to have contact with the dead, he is 
required to have contact with the body of a מת מצוה – a dead Jew who lacks anybody to bury 
him. If there are non-Jews available to perform the burial, is it still considered a מת מצוה? 
(Ayeles HaShachar) 

2) The Torah commands us (21:8) to sanctify the Kohanim and to treat them respectfully, giving 
them precedence in all spiritual matters. If a Kohen and a Yisroel ask a mohel to circumcise their 
sons on the same day, is there a mitzvah to circumcise the son of the Kohen before the son of the 
Yisroel? (Keren Orah Horayos 12b, Bishvilei HaParsha) 

3) Can a person fulfill his obligation to count the Omer (23:15-16) by writing that day’s count on 
paper? (Shu”t Rav Akiva Eiger 29-32, Shaarei Teshuvah O. C. 489:1, Shu”t Yabia Omer 4:43) 

 
 

Answers to Points to Ponder: 
 
1) In his commentary on the Toras Kohanim, the Chofetz Chaim writes that a Kohen may not become 
impure through contact with a dead body whenever a Jew is available to arrange and perform the burial, 
which seems to imply that if there are only non-Jews present to take care of the burial, it would be 
considered a מת מצוה and a Kohen would be obligated to bury him, even though he becomes impure in 
the process. However, Rav Aharon Leib Shteinman notes that the Shulchan Aruch rules (Orach Chaim 
526:1-2) that if a Jew dies on the first day of Yom Tov, he must be buried on that day by non-Jews, and it 
is forbidden to wait until the next day so that Jews can bury him in a more honorable manner. If it is 
permissible for non-Jews to bury a dead Jew on Yom Tov, they should also be allowed to do so to avoid a 
Kohen becoming impure through contact with the body. Therefore, he suggests that the Chofetz Chaim is 
referring to the reality that non-Jews will generally be unwilling to bury the dead body, in which case it is 
in fact considered a מת מצוה which must be buried by the Kohen, but if the non-Jews are willing to 
perform the burial, it is forbidden for the Kohen to be involved. 
 
2) The Keren Orah cites the Yerushalmi which rules that if a Kohen and a Yisroel both want to bring 
voluntary offerings, the Kohen offers his first. This teaches that he has precedence for all mitzvos, and his 
son is therefore circumcised first. Although some claim that the Kohen baby should not have precedence 
because the Magen Avrohom maintains that the obligation to honor a Kohen doesn’t apply to minors, 
Rav Shlomo Kluger argues that the father also performs a mitzvah and makes a blessing over it and 
therefore goes first. However, he adds that this is only applicable if both babies are already present. If the 
Kohen has not yet arrived, the Yisroel baby should be circumcised without waiting for the Kohen. 
 
3) Rav Akiva Eiger and the Chasam Sofer maintain that one cannot perform the mitzvah by writing the 
daily count on paper. The Shaarei Teshuvah concurs and explains that even according to the opinion that 
writing something is the equivalent of saying it for legal purposes, this is only the case when the writing 
can be viewed as sufficient to establish one’s thoughts or intentions. However, when the mitzvah itself is 
the words that one speaks, it is clear that one cannot fulfill the mitzvah through writing,. However, Rav 
Ovadiah Yosef quotes the Shu”t Zichron Yehuda (Orach Chaim 146), who maintains that if a person 
forgot to count one day of Sefirah but did mention the day’s count in writing, he may continue to count 
future days with a blessing. He reasons that because there are two causes for doubt – perhaps the law is in 
accordance with the opinion that each day of counting is a separate mitzvah and perhaps the law is that 
one can fulfill his obligation in writing – the combination allows one to be lenient and continue counting 
with a blessing on future days. However, for all practical legal questions, a Rav should be consulted. 
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Shabbos: Ta’am HaChaim  
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Sticking Together 

Introduction 

In this week’s parasha, the Torah 

informs us of the man who was a son of 

an Egyptian man and a Jewish woman, 

who blasphemed using the Name of 

HaShem. This man was sentenced to 

death by stoning. The Medrash (Toras 

Kohanim) states that the background of 

this incident was that this man sought to 

pitch his tent in the encampment of the 

tribe of Dan, and he was informed that 

the encampment was determined by the 

lineage of one’s father. In this man’s 

case, he was out of the pale, as his father 

was an Egyptian. The man then went to 

Moshe to adjudicate his case and he was 

found guilty, so he blasphemed by using 

HaShem’s Name. 

The mekallel and the mekosheish were 

at the same time 

What is the lesson that is contained in 

this incident? There is an interesting 

statement in the Medrash that at first 

glance does not appear to have any 

connection with the incident. The 

Medrash (Toras Kohanim Vayikra 

24:10) states that the incident with the 

mekallel, i.e. the blasphemer, and the 

incident regarding the mekosheish, the 

one who gathered wood on Shabbos, 

were at the same time. The Baal 

HaTurim (Ibid) writes that this teaches 

us that one who desecrates the Shabbos 

is akin to one who denies the existence 

of HaShem. It would seem that there is 

another lesson that can be derived from 

the fact that the incidents regarding the 

mekallel and the mekosheish occurred at 

the same time.  

The encampment of the Jewish People 

in the Wilderness was one of unity 

The encampment in the Wilderness was 

not merely a practical method of settling 

the Jewish People while they sojourned 

in the Wilderness. Rather, the Medrash 

(Bamidbar Rabbah 2:3) teaches us that at 

the Giving of the Torah, the Jewish 

People witnessed the encampment of the 

angels in heaven and they desired that 

encampment. Thus, the encampment of 

the Jewish People in the Wilderness was 

a matter of holiness and endearment. 

This was the encampment that the son of 

the Egyptian wished to become a part of. 

In addition to the fact that the 

encampment was determined by the 

paternal lineage, there was another 

element to this encampment. The aspect 

of this encampment that this man failed 

to appreciate was the fact that the 

encampment was to be akin to the 

encampment at Sinai, where the Jewish 

People encamped as one man with one 

heart, in unity. The son of the Egyptian, 

however, demonstrated with his 

behavior the antithesis of this ideal, as he 



 
 

2 

stirred up controversy in the Wilderness. 

It was his contentiousness that ultimately 

led to his punishment by stoning. 

The Shabbos connection 

Shabbos is a time when the Jewish 

People, are all united, despite the 

struggles that we encounter during the 

week. It is noteworthy that it is said 

(Shemos 31:16) vishamru vinei Yisroel 

es haShabbos laasos es haShabbos 

ledorosam bris olam, the Children of 

Israel shall observe the Shabbos, to 

make the Shabbos an eternal covenant 

for their generations. The Zohar states 

that the word ledorosam can be read 

lidirosam, to dwell amongst them. This 

idea can be interpreted to mean that on 

Shabbos, we are all required to dwell 

together in unity. It is for this reason that 

the incident of the mekallel and the 

incident of the mekosheish are 

juxtaposed, to teach us how much one 

should distance one’s self from strife and 

quarrel, and instead to seek peace. 

Shabbos is referred to as shalom, and we 

should all merit observing Shabbos in 

unity and tranquility.  

Shabbos in the Zemiros 

Shimru Shabsosai 

The composer of this zemer is Shlomo, a 

name formed by the acrostic of the first 

four stanzas. Nothing definite is known 

about him, although some speculate that 

he was the famous Shlomo ben Yehudah 

ibn Gabriol. The zemer concentrates on 

the requirement to honor the Shabbos 

with culinary delights and closes with 

the assurance that the observance of the 

Shabbos will herald the final 

Redemption.  

ה ּה ֶאל ִאשָּׁ ִתי יֹום ַעל ְלַגּלֹות, ִלְצרֹור ֲאחֹותָּׁ ִשְמחָּׁ , 

attaching one to the other, causing joy on 

My day of gladness. The conventional 

explanation of this passage is that 

HaShem’s blessings will be so generous 

that before one finishes enjoying the 

bounty of one blessing, a new blessing 

will arrive and ‘attach’ itself to the first. 

However, we can suggest an alternative 

explanation. It is said (Vayikra 18:18) 

ה ּה ֶאל ְוִאשָּׁ ח לֹא ֲאֹחתָּׁ ּה ְלַגּלֹות ִלְצֹרר ִתקָּׁ תָּׁ  ֶעְרוָּׁ

ֶליהָּׁ  ְבַחֶייהָּׁ  עָּׁ , you shall not take a woman in 

addition to her sister, to make them 

rivals, to uncover the nakedness of one 

upon the other in her lifetime. The Torah 

offers us a rationale for the prohibition 

of one to marry two sisters in their 

lifetimes, as they will agitate each other, 

and sisters should live in love and 

harmony. Similarly, Shabbos is a day of 

peace, so even one who is in a state of 

mourning cannot mourn publicly, so as 

to not mar the tranquility of Shabbos. 

Certainly one should ensure not to cause 

strife and dissent on the Holy Shabbos. 

Shabbos Stories 

Mitzvah Vigilante 

Rabbi Mordechai Kamenetzky writes: 

This past Thursday evening I went to be 

Menachem Avel (in the vernacular pay a 

shiva call) a friend, Rabbi Zissel 

Zelman, who was sitting shiva for his 

father. He is a Chicago native whose 

father, Rabbi Zelman, grew up in 
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Chicago way before Torah Judaism had 

flourished there. Reb Zissel related that 

as a young man, his father would pass 

the newsstand every Saturday night after 

shul to pick up a paper. As he did not 

carry money with him, he had made an 

arrangement with the vendors to return 

on Sunday morning to pay the vendor. 

Rabbi Zelman was not interested in the 

sports pages nor was he interested in the 

headlines. In fact, he was not interested 

in the paper altogether. Rabbi Zelman 

bought the paper for his mother. She also 

was not interested in the sports or the 

news. She was interested in the dead. 

Every Saturday night she would comb 

the paper looking for announcements of 

tombstone unveilings that were to take 

place on Sunday at the Jewish 

Cemeteries. An unveiling is a time when 

people are charitable, and the elderly 

Mrs. Zelman would go to the cemeteries 

and raise funds from the gathered for 

Yeshivos in Europe in Israel. She would 

eventually turn the coins into bills and 

send the money overseas. A plaque 

hangs today in the Slobodka Yeshiva in 

Israel commemorating her efforts. 

Rabbi Kamenetzky writes further: My 

grandfather, Rabbi Yaakov Kamenetzky, 

of blessed memory, told me the story of 

how, as the Rav of Toronto, he was 

quickly introduced to a new world, far 

different than the world he was 

accustomed to as the Rav of the tiny 

Lithuanian shtetl of Tzitivyan, which he 

left in 1937. One of his congregants had 

invited him to a pidyon haben, a special 

ceremony and feast made when a first-

born child reaches thirty days old and his 

father redeems him from the kohen for 

five silver shekels (dollars). 

Entering the hall, Rav Yaakov was 

impressed by the beautiful meal 

prepared in honor of the event. He was 

reviewing the procedure, and the 

interaction with the Kohen that would 

frame the event, when the father of the 

child introduced Rav Yaakov to his 

father-in-law, a Mr. Segal. Suddenly, 

Rav Yaakov realized that there was 

trouble. If Mr. Segal was a Levite, as the 

name Segal traditionally denotes (Segan 

Likohen, an assistant to the Kohen), then 

there would be no need for a Pidyon 

Haben. For, if the mother of the child is 

the daughter of either a Kohen or Levi, 

then no redemption is necessary. 

“Mr. Segal,” asked Rav Yaakov, “are 

you by any chance a Levi?” “Of 

course!” beamed the elderly Segal. 

Rav Yaakov tried to explain to the father 

of the child that a pidyon haben was 

unnecessary, but the father was adamant. 

He had prepared a great spread, 

appointed a kohen, and even had the 

traditional silver tray sprinkled with 

garlic and sugar cubes, awaiting the 

baby. He wanted to carry out the 

ceremony! 

It took quite a while for Rav Yaakov to 

dissuade the man that this was no 

mitzvah, and to perform the ceremony 

with a blessing would be not only 

superfluous, but also irreverent and a 

transgression. 
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(In fact, one apocryphal ending has the 

father complaining, “What do you mean, 

I don't have to make a pidyon haben? I 

made one for my first son and I'm going 

to make one for this son!”)  

Ultimately, Rav Yaakov, convinced the 

man to transform the celebration into a 

party commemorating his child’s 30th 

day entered in good health, an important 

milestone with many halachic 

ramifications. (www.Torah.org) 

Shabbos in Halacha  

Correction from last week 

 

Thank you to an astute reader who 

pointed out a typo: 

 

It should have read: All thick non-food 

substances i.e. wax, soap, cream are 

subject to the melacha of smoothing, and 

may not be rubbed, or spread on another 

surface. [Bars of soap may not be used.] 

_________________________________ 

 Smoothing – ממרח

2. Practical Applications  

 

A. Soaps 

 

It is forbidden to use a bar of soap on 

Shabbos. Liquid soaps may be used; 

however, to abide by a stricter opinion, 

one should add water to the soap so that 

it is very fluid. [There is special 

‘Shabbos soap’ available, which is 

intentionally made very liquid.] 

 

B. Ointments 

 

It is forbidden to spread any ointment, 

salve or cream over a part of the body, or 

to spread it on a cloth which will be 

applied afterward. However, one may 

dab ointment on several spots close 

together, and cover it with a cloth or a 

diaper, allowing it to spread by itself. 

 

This procedure must be followed when 

diapering a baby. In cases of a severe 

diaper rash, a competent Halachic 

authority should be consulted.  
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New Stories Emor 5776 

A Day in the Life of a Prison 

Chaplain 

For 30 years, Rabbi Moshe 

Frank has dedicated his life to 

helping Jewish maximum 

security prisoners. 

by Bayla Sheva Brenner  

 

I had never been to a prison before. 

Yet, here I was, traveling to the 

edge of the Catskills to visit the 

Eastern Correctional Facility, a 

maximum-security prison. I came 

to observe Rabbi Moshe Frank at 

work as a prison chaplain. You 

could say I was a little nervous. 

Rabbi Frank has been doing the job 

he loves for close to 30 years. “I’m 

not a big believer in the 

correctional system,” he tells me. 

“Recidivism is high. They have to 

revisit how they could do this 

better.” Nonetheless, he does what 

he can to help the Jewish prisoners 

rebuild their lives, from “the 

inside.” 

Built at the end of the nineteenth 

century, the prison resembles a 

medieval fortress, with stone 

castle-like steeples and a pyramid 

roof. Its 900 occupants committed 

serious crimes – murder, assault, 

grand theft and other felonies. 

Their sentences number ten, 

twenty, thirty years. Some are here 

for life. 

We enter an enclosed vestibule 

with steel doors and barred 

windows and are buzzed into the 

reception area. Rabbi Frank greets 

a stocky woman with closely 

cropped blonde hair standing 

behind a high counter, munching 

on an apple. “The inmates are just 

about done with ‘count,’ rabbi,” 

she says. (Inmates are counted 

three times daily.) 

“I’ll need your ID,” she says, 

looking at me. She instructs me to 

walk through the metal detector 

and begins rummaging through my 

pocketbook. My cell phone and 

MP3 player are placed in a steel 

locker. 
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She stamps my hand – my ticket to 

the visiting area. I walk into the 

room and notice a few inmates, 

fortunate enough to have visiting 

family and friends, sitting with 

their guests at small tables. All eyes 

are on the rabbi and me as we pass 

through visiting room A to B, a 

more private area. 

Rabbi Frank’s regulars are already 

there, standing at attention, waiting 

for us. He smiles at them. “You’re 

dressed so nicely – white shirts and 

all,” he says, impressed. 

A total of 46 inmates at Eastern 

were listed as Jewish, though not 

all are Jews according to Jewish 

law. Only a handful of them 

identified themselves as Jewish 

when they were incarcerated; the 

others opted for an official “change 

of religion” during their 

imprisonment. 

Rabbi Frank holds prayer services 

and Torah classes at the prison 

chapel on Sundays and Tuesdays. 

His prayer service is interactive; he 

stops at various points to discuss 

what the words mean. “They love 

it; it grabs them,” he says. “They 

have such a thirst. I show them that 

every word has a unique nuance.” 

On Tuesdays Rabbi Frank teaches 

Bible, Talmud and about the 

holidays. He also reserves time for 

private counseling. Inmates discuss 

their painful estrangement from 

their wives and children. He does 

what he can to facilitate contact. 

Sometimes he’s successful. 

Do they leave in a better place 

than when they came in? Yes, if 

they utilize their time. 

“I hope to teach them basic values 

– menschlichkeit. Some of them 

come in when they’re 25 and leave 

at 40. Do they leave in a better 

place than when they came in? Yes, 

if they utilize their time.” 

Rabbi Frank’s classes offer a 

window into the world of Jewish 

thought and faith. “We have 

something to look forward to,” says 

an inmate named Chanan, “hearing 

about God and what He expects of 

us.” An average of five to ten 

inmates participate in the learning 

sessions. 

The rabbi offers them a link to life 

on the outside. “I share what goes 
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on in the community, the shul, with 

my own family,” says Rabbi Frank. 

“They hunger to be part of all of it 

in absentia.” 

We settle down to speak and I ask 

the handful of men to share their 

stories. 

In 2004, Chanan was sentenced to 

20 years in prison. Thus far, he’s 

served ten – seven-and-a-half years 

at Clinton Correctional Facility 

near the Canadian border, two 

years at Rikers Island in Queens 

and, at the time of our interview, 

one year and three weeks at 

Eastern. His good behavior cut his 

sentence down to 17 years. 

Prior to his incarceration, Chanan, 

a gifted musician, played the 

saxophone, clarinet, trombone, bass 

and flute. To makes ends meet, he 

did accounting work by day and 

played saxophone in a band at 

night. Many of his gigs were at 

clubs and Catskill hotels. 

Eventually, the hedonistic club 

scene got to him, leading to a 

serious alcohol and drug addiction. 

He began attending AA meetings, 

where he found solace, sobriety and 

God. “I kept hearing all this talk 

about a ‘Higher Power,’” says 

Chanan. “I wanted to find my 

Jewish one.” Despite his efforts to 

reconstruct his life, at 46, a tragic 

confrontation put him behind bars. 

With his long salt-and-pepper 

beard, yarmulke and gentle self-

effacing manner, Chanan – who 

loves learning Torah – defies the 

image of a convict doing hard time. 

He studied more than 150 Jewish 

books in the past year, including 

Talmud as well as works on 

personal development and Jewish 

law. Now 56, he actually sees 

incarceration as “the greatest thing” 

that could have happened to him. 

“When I got arrested . . . I accepted 

it as if God was saying, ‘You want 

to spend 20 years with me? Okay.’ 

“I know Hashem is running the 

show and everything He does is 

good. If it weren’t for Hashem, the 

rabbi’s encouragement and 

Judaism, I would have given up a 

long time ago.” 

Chanan pushes himself to grow 

in his Judaism. 

Determined to use his time in 

prison constructively, Chanan 
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pushes himself to grow in his 

Judaism. “If I have any hope of 

being an integral part of the 

community, I have to have 

something to offer.” 

He devours books on Judaism and 

over the years, he’s amassed an 

impressive library, and has 

contacted writers in Israel, 

England, Canada and America, 

among other countries. “I’m the 

post office’s best customer,” he 

says. 

Whenever Chanan encounters a 

Hebrew word he is unfamiliar with, 

he consults with Ran, a fellow 

inmate originally from Israel. In his 

mid-thirties, Ran was sentenced in 

2005 to 18 years. 

Both inmates speak of their love 

and respect for Rabbi Frank. “We 

can talk to him about anything,” 

says Ran. “Religion, food, 

something that’s bothering us. 

Look at us, talking and laughing 

right now; who would believe 

we’re in jail? But inside we have a 

lot of issues to deal with. I have a 

son I can’t see . . . . It’s very hard. 

“Ordinarily, I have no patience for 

religious material,” says Ran. “But 

the rabbi explains it in a clear way. 

He doesn’t push us.” Even while 

downplaying his growth in 

Judaism, Ran admits that he 

observed every fast this past year. 

Ran’s parents divorced when he 

was young. A troubled youth, he 

was kicked out of yeshivah and 

wound up living on the streets. He 

moved to the United States in the 

mid-1990s and began to build a 

life. He got married, had a job, 

even started keeping kosher again 

and going to shul. Unfortunately, 

he stumbled. In prison almost nine 

years, he accepts his punishment. 

“If you do something wrong, even 

if it’s by mistake, you have to pay 

for it,” says Ran. “I have family 

and friends who support me. When 

I get out, I can build a life again.” 

After his arrest, he dropped 

whatever advances he had made in 

his Jewish growth. However, nine 

months after his incarceration, he 

began retracing his steps. “I’ve 

been up and down in my life. I try 

to keep moving up. I get up in the 

morning. I pray three times a day. 
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Baruch Hashem, I keep going. I 

still have a lot of work to do.” 

Rabbi Frank never reads the 

inmates’ criminal case histories. 

“There’s no reason for me to know 

about their pasts. I don’t think it 

would benefit my relationship with 

them. It might color my feelings 

toward them. This way, I can treat 

them as my equals.” 

A native of Brooklyn, Rabbi Frank, 

who earned a master’s degree from 

Yeshiva University in classical 

Jewish history, began his prison 

visits in 1985 as the assistant to 

Rabbi Herman Eisner, the then-

rabbi of Ezrath Israel in Ellenville, 

New York. When Rabbi Eisner, a 

concentration camp survivor who 

had led the congregation since 

1949, retired in 1988, Rabbi Frank 

took over as rav of the shul. 

Although he left the position in 

2011, he continues his chaplaincy 

work at both Eastern and Ulster 

Correctional Facility, a medium-

security facility in the area. 

The relationships he forges with 

the inmates last long after they 

leave prison and reenter society. 

Soft-spoken and unassuming, 

Rabbi Frank forms deep bonds with 

some of the Jewish prisoners. The 

relationships he forges with the 

inmates last long after they leave 

prison and reenter society. Some 

continue to call and write to him; 

the rabbi invites them to his family 

celebrations and they invite him to 

theirs. 

 “Being more observant makes me 

feel better,” says Ran. “When I 

read Tehillim, I’m in a different 

world. I didn’t used to read it on 

the outside, only when I was in ‘the 

box’ [24-hour period of solitary 

confinement]. Because of the rabbi, 

I made Kiddush for the first time in 

my cell this past Friday. I tried to 

do a treaty transfer [the transferring 

of a prisoner from the country in 

which he was convicted of a crime 

to his home country], to do the rest 

of my prison time in Israel. It was 

denied and I got down. I try not to 

break in jail. It’s very easy to get 

broken here.” 

This article was featured in Jewish 

Action Fall 2014. (www.aish.com)  
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