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hnkaurhc t,htsfu 'ohzcbvu ohnusnv ohhrnujv uhdubg,k uvhfaun wkhxfw trebv
 /vtkvu ubnn tuv vausev ,sna uhktn icunu wudu snuj ckvu vtur ihg (v 't ,ufrc)
o,uhv ,ufzc er ovh,udrsn kfk ufza onmg kg ushgva ohehsm uhv 'iftu     
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'vruxt vhtrc kafh kck sutn jhdavu ',umhrp vtkn icunf v,hva rhgv ,ucujr
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Rabbeinu Don Yitzchok Abarbanel ZT”L would say:

    “wlngc khfr lk, tkw - ‘Do not conduct yourself as a tale-bearer among your nation, do not stand idly over the blood of

your brother ...  do not hate your brother in your heart ... do not bear a sin over him.’ The order in which the Torah

warns us to interact with our fellow man is definite. First, there is a prohibition against causing the embarrassment of

another, followed by spilling of blood. And even should the tale-bearer himself violate this prohibition, and tell

someone that another spoke wrongly about him, the victim should not hate him. Rather, he should approach him

peacefully and clarify the issue, and more often than not he will find that the rumors had distorted the facts.”
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 lawzne d`p xac otbd iapra otbd iapr * * * oipad df mlyd oipwa mler `xea
Mazel TovMazel TovMazel TovMazel Tov    totototo    Mr. & Mrs. Yitzy and Yaffa Gluck on their Chasunah, and to the Mr. & Mrs. Yitzy and Yaffa Gluck on their Chasunah, and to the Mr. & Mrs. Yitzy and Yaffa Gluck on their Chasunah, and to the Mr. & Mrs. Yitzy and Yaffa Gluck on their Chasunah, and to the 

Gluck and Wygoda (Baltimore) families. May the young couple be zoche to build a Gluck and Wygoda (Baltimore) families. May the young couple be zoche to build a Gluck and Wygoda (Baltimore) families. May the young couple be zoche to build a Gluck and Wygoda (Baltimore) families. May the young couple be zoche to build a 
Bayis Neeman B’Yisroel and become Bayis Neeman B’Yisroel and become Bayis Neeman B’Yisroel and become Bayis Neeman B’Yisroel and become an everlasting source of nachas.an everlasting source of nachas.an everlasting source of nachas.an everlasting source of nachas.

v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk 

                                                                                                                                                                                                                        
                                                                                                                                                                                                    

    

lynp: R’ Chaim Kanievski shlita (Orchos Yosher) relates

this story and concludes with the words of Avos d’Rebbi

Nosson (df erp): "ucvut utbua vaugv ?rucd uvzht" - “Who is the

true hero? One who turns his enemy into his friend.” A Jew

is forbidden from “hating his brother in his heart” and it has

A SERIES IN HALACHA
LIVING A "TORAH" DAY

"ause lhbjn vhvu" - Keeping the Jewish Camp Holy (81)

"ackh tk": Wearing Clothing of the Other Gender (cont.):
Plucking White Hair. The Gemara (1) teaches that if a man
pulls out a white hair (or hairs) from among his black hair,
which is an act of beautifying oneself commonly done by
women to look younger, he transgresses the Torah prohibition
of "ackh tk". Even though he doesn’t actually look like a lady
when doing this, it is still prohibited. The Rambam (2) adds
that this is not just applicable to hair of the head, which ladies
actually do, but it is prohibited even to the hair on a man’s
beard, which does not apply to ladies, since this type of act is
done by ladies. Even if a man only removes one white hair,
leaving many others, it is still prohibited. 

Dying Hair. It is prohibited for a man to dye his white hair
black (3). Even if he uses dye that will fade away soon after,
which on Shabbos is only a Rabbinical issur, in this case it is a
Torah prohibition. The reason is because the nature of the
prohibition is for a man not to do acts of beauty that ladies do.
Since ladies are in the habit of using dye for their hair, even
dye that fades, it remains a Torah prohibition for a man.
With Medicine. R’ Moshe Feinstein zt”l (4) rules that even
through the use of medication, it is prohibited. He explains that
the issur is not the act of changing the color of one’s hair, which

always been the conviction of Bnei Yisroel that we are all

responsible for one another. If we see a Jew sinning or acting

improperly, we must attempt to correct his errant path. Rather

than allowing him to become a "tbua" through sin, we must

make him a "cvut" - beloved in the eyes of Hashem and man.

`"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

would deem this to be a grama - an indirect action. Rather, he
proves from different sources that the issur is the achievement of
the result of looking younger and no matter how one causes this
to come about, it is prohibited. R’ Nissan Karelitz shlit’a is
quoted (5) as permitting the use of medicine to look younger.
Plucking Black Hair. The Bais Yosef (6) writes that if an aging
man, whose hair has turned almost completely white, plucks
the remaining black hair from his head (or dyes them white), it
is permitted. Even though the man might be doing this to make
himself look more regal, since this is not an action that ladies
commonly do for beauty, there is no issur.
Through a Gentile. If one instructs a gentile barber to pluck some
of his white hairs out for him, it is at the very least a Rabbinic issur,
because the well-known prohibition of "oufgk vrhnt" - telling a
gentile to perform an act that is forbidden for a Jew, does not
just apply to the halachos of Shabbos, but to all prohibitions, as
stated in the Gemara (7) and halacha (8). Based on  the logic of
the Igros Moshe mentioned earlier, it might even be prohibited
by Torah law since the issur is not the actual act, but rather
causing the result. Similar logic is found in Maharsham (9). 
Note: Next week we will IY”H discuss the case of a young
man whose hair starts to turn white very early which causes
him shame and other embarrasing circumstances.

The Gerrer Rebbe, R’ Yehuda Aryeh Leib Alter zt”l (Sefas Emes) would say:

     “wwv hbt lunf lgrk ,cvtuw - ‘You shall love your fellow as yourself, I am Hashem.’ True observance of the mitzvah

to love one’s fellow Jew is quite difficult and requires a great deal of effort. Can a person be commanded to love

another person? That is why the Torah follows this commandment with the words, ‘I am Hashem’ - meaning to say,

Hashem is ready and willing to help us perform this mitzvah, if our desire is sincere.”

A Wise Man would say:

   “If you think it is your alarm clock that woke you up this morning, try putting that clock beside a sick and

unconscious body in the hospital and you will realize that it is the Grace of Hashem that woke you up.”                                                



     Can you imagine what it will be like to enter the Bais HaMikdash, the Bayis Hashlishi? The House of Hashem will iy”H
come down from the sky in a burst of spiritual fire; the Kohanim will perform the Avoda and the Leviim will sing. What an
awesome experience it will be! The Yiras Hakavod - the fear, the honor and respect we will feel in our hearts will be tangible!
     R’ Avraham Pam zt”l writes that the kedusha of a Beis HaKnesses has the kedusha of the Bais HaMikdash. The way we
feel and how we conduct ourselves when we walk into a shul will be the same when we have our future Mikdash. R’ Pam once
described to his talmidim his first experience at the Kosel Hamaaravi on the only trip he ever made to Eretz Yisroel. He walked
to the Kosel to daven on Friday night, but only after a great deal of reflection, contemplation and preparation for this lofty and
awesome experience. However, he was completely shocked when he arrived and heard people casually discussing mundane
matters. “So, when did you come? Where are you staying? What airline did you take?” R’ Pam said he felt like he was standing
in the middle of Boro Park! He could not believe that people could shmooze freely at the holiest site in the world! For the
duration of his trip, he davened in a shul in Kiryat Sanz on Friday night, near where he was staying. Later, he told his talmidim,
“If we continue to act like this, we will take with us the same ‘shmattes’ right into the Bayis Shlishi! If we don’t train ourselves
to properly honor a Beis HaKnesses then we will have no understanding of what the kedusha of the Mikdash really is!”
     The Sma’k (wu) writes that nowadays, a shul is a miniature Bais HaMikdash, and the Kav HaYashar (wb) adds that the walls
of a shul are so holy that the light of the Shechina hovers above them constantly! This is the source of the custom to kiss the
walls of a Beis HaKnesses due to its extreme kedusha. We MUST demonstrate that we know how to honor and respect a holy
place. In the zechus of "utrh, hasenu" let us bring an end to this galus and go together to meet Mashiach Tzidkeinu, bb”a.
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     Rashi quotes the Medrash: "vru,c kusd kkf vz tcheg hcr rnt". The Gemara (cx n"c) mentions two opinions in a situation
where two people are walking in the desert and one has a pitcher of water with only enough for one person to live. Ben

Peturah says that both should share the drink, even if this will cause both to die, so that one will not witness the death of
the other. Rabbi Akiva disagrees and exclaims: "ihnsue lhhj" - your own life comes first, ahead of your friend’s, and the one
with the pitcher should drink while the other will die. Rabbi Akiva’s position seems to be at odds with his original rule of
"lunf lgrk ,cvtu". How can Rabbi Akiva say that to love your neighbor as you love yourself is a “Klal Gadol B’Torah”

only to seemingly contradict this “Klal” by upholding his position that "ihnsue lhhj" - one’s own life comes before his friend’s? 
    The Chasam Sofer zt”l explains that a person lives two lives; a physical life and a Torah life. "ihnsue lhhj" according to
Rabbi Akiva refers to a person’s physical life. One’s health and well-being come before the health of another, even if it
means watching that friend perish. With regard to Torah life, however, Rabbi Akiva felt that there is no greater ideal than
giving of one’s time to teach and explain Torah to friends and students. One cannot grow in Torah at the expense of others. 

    Perhaps this is the meaning of  kusd kkf"vru,c"  - in other words, with regard to “Torah” the most important rule to remember
is to love and do for another like you would do for yourself. To share Torah with students. Perhaps this is why only the 24,000
students of Rabbi Akiva perished during Sefira. Because they didn’t follow the teachings of their own Rebbi - vz sucf udvb tkuvzc .
The Maharal says that sucf is gematria 32 and that is why they continued to die for 32 days and stopped on Lag B’omer.        

 //// wv hbt utrh, hasenu urna, h,,ca ,t(k-yh)

                                                                                                                                                                                                             

Adapted from Ascent of
Safed: R’ Yerachmiel Tilles

wudu u,hngc aht urea, tku uajf, tku ucbd, tk(th-yh) 
     R’ Avraham Abish Lissa zt”l, one of the outstanding scholars of his generation, was the Chief Rabbi of Frankfurt-au-
Main until his passing on 11 Tishrei 5529 (1768). Aside from the many hours he spent occupied with rabbinical duties and
scholarship, he was greatly involved with deeds of kindness, especially helping to provide food and clothing for the poor. It
was his custom to make the rounds of the wealthy citizens of the city, as well as successful merchants who came to Frankfurt
to conduct business, to solicit charity which he later distributed to the poor, to widows and to orphans. One day as he made his
rounds he stopped in one of the local inns and approached a visiting merchant who was in Frankfurt on business. 
     “Excuse me, sir,” began the Rabbi. “Can you please make a contribution to help the poor with food and clothing?”
     The merchant didn’t so much as raise his eyes to gaze at the supplicant standing before him. R’ Abish, for his part, was too
unassuming to announce his name, and stood before the merchant patiently waiting. He made his request one more time. The
merchant was in no mood to be troubled by solicitors and ordered, “Get out of here and stop bothering busy people.”
     Without another word, R’ Abish turned and left the inn, never insisting and never imagining to use his identity to coerce
the unwilling donor. A few minutes later, the merchant rose to leave and reached for his cane, but to his surprise it was not
there. His stick, with its silver embossed handle, was his prized possession, and he was quite upset to find it missing.
     It didn’t take him long to link the pauper who had been collecting to his missing stick. The man must have stolen it out of
revenge. He dashed out of the inn in hot pursuit of the thief. A few hundred yards away he caught up to the thieving collector.
    “Hey,” he yelled, “How dare you? Give me back my walking stick, you no good thief!”
     R’ Abish looked at the man and answered truthfully, “I’m sorry, but I have not seen your cane. I would certainly never take
anything from you.” But the merchant’s anger, rather than being assuaged, only grew in ferocity. He continued to harangue
the man he mistook for a thief and when R’ Abish continued to calmly deny everything, he began to beat the elderly Rav.
Still, the chief rabbi of Frankfurt did not respond with anger; despite the pain, R’ Abish remained steadfast in his humble
demeanor. “Please believe me. I did not steal your cane!” Finally, the man realized he was getting nowhere and left R’ Abish
in disgust. The Rav, bruised and beaten, picked himself up, dusted himself off, and continued on his mission.
     The following Shabbos, as was customary in Frankfurt, the chief rabbi delivered a Torah lecture in the afternoon before a
large crowd of Jews. The merchant decided to join the shiur, finding a seat in the back of the large hall, for he had heard that
the famous scholar, R’ Avraham Abish would be speaking and he was interested in hearing the great man in person.
     Indeed, the Rav’s two-hour complex dissertation was quite impressive. Yet the man could not shake the feeling that this
awesome scholar’s voice sounded familiar. At the rabbi’s concluding words he stood and raised his eyes to the podium to
catch a clear glimpse of the great man. To his great shock and dismay, he recognized him at once - here was the impudent
beggar that he had beaten a few days before! The episode flashed before him in a horrible new light.
     Horrified, he cringed in his seat, panic-stricken at the unspeakable way he had treated the man. “What shall I do? Can the
Rav ever forgive me for what I did?” he thought. Unable to bear the shame, he attempted to sneak out of the shul. But then he
realized that his sin was too great to ignore. “I doubt if the great Rabbi will ever forgive me for treating him the way I did,” he
thought, sadly. Nevertheless, the merchant realized that he had no choice but to make an attempt.
     When R’ Abish had finished speaking, he walked through the crowd, greeting everyone graciously. The quaking merchant
stood off to the side, speechless with embarrassment. Just then, R’ Abish approached.
     The great Rav looked up and recognized the man instantly. Although he was in the midst of an admiring audience of
hundreds, most of whom were still overcome by his erudition, he gave no thought to his own dignity. Before the merchant
could stutter an apology, R’ Abish cried out to his former persecutor, “Please, believe me. I didn’t take your cane. I promise
you on my word of honor!”

       lng hbc ,t ry, tku oe, tk
hbt lunf lgrk ,cvtuwudu         (jh-yh)

    

 wudu oc .etu uag vkt kf ,t hf /// hudv ,ejc ufk, tku(df-f)
       The Gemara (/sb ,ucu,f) makes the following statement:
",ubuzn vk iht vxfrhpu vkjhf" - “If a woman paints her eyes
and dyes her hair, she is not entitled to sustenance.”

Chazal are opening up a window into the mind of a woman
who has lost her spouse. A widow is supported from the
inheritance of her children, the orphans, only as long she
remains a widow. However, once she begins to use
cosmetics and shows an effort to better her appearance in
public, she forfeits this source of support since she thereby
demonstrates that she is no longer obsessed with the
memory of her late husband and intends to remarry. 
     In the city of Slutzk, the Jewish educational system was
split into two factions. The religious yeshivos were under
the auspices of the chief rabbinate, and the children were
taught the values of Torah Yiddishket, while the Haskala

    EDITORIAL AND INSIGHTS ON

     THE MIDDAH OF .... dddddyyyyyeeeeecccccwwwww

CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

(enlightened) schools focused on secular subjects and taught
their children anything but Torah.
     When the Beis Halevi, R’ Yosef Dov Soloveitchik zt”l
was informed that many of the Jews of Slutzk were sending
their children to secular schools, he was disturbed at this
trend, and he publicly reprimanded the parents for their
apathy toward their children’s spiritual welfare. When a
secular parent challenged him on this matter and asked what
was wrong with his school, the Beis Halevi cited the dictum
of the Sages: “If a woman paints her eyes and dyes her

hair, she is not entitled to sustenance.” He exclaimed:
“The Jewish Nation, in this long and bitter exile, is like a
widow whose needs are provided by the Almighty. But, the
instant Jewry adorns herself with the cosmetics of a gentile
culture, she indicates her intent to follow the gentiles, and
thereby forfeits all her privileges. No longer is Jewry
justified in asking Hashem to have pity on her!”

 FROM THE WELLSPRINGS OF 
R' GUTTMAN - RAMAT SHLOMO

lyn: There is a well-known story about the noted askan,

Rabbeinu Shmuel HaNagid zt”l (993-1056/4753-4816),

who was a close confidant of the Caliph of Granada, Habbus

al-Muzaffar, and served as Vizier for him and his son. 

    Once, as he was strolling in the street with the Caliph, a

non-Jew unwisely hurled epithets about Jews and the

Nagid, R’ Shmuel, in particular. The Caliph, shocked and

angered, commanded the Nagid to cut the offender’s

tongue out. Shmuel HaNagid did not respond but instead,

he spoke to the offender and even sent him gifts, until after

a

a short while, the non-Jew became friendly and even grew

to respect and love the Jewish Vizier. 

     Some time later, the Caliph was once again walking with

his close advisor, the Vizier, when the former non-Jewish

offender appeared and began to bless Shmuel HaNagid. The

Caliph turned to Rabbeinu Shmuel and said, “Did I not

order you to cut out this man’s impudent tongue?”

     Rabbeinu Shmuel responded, “My Caliph, I followed

your orders and more - I cut out his evil tongue, and

replaced it with a tongue of goodness!”
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By Rabbi Meir Orlian

I received a 
s u m m o n s 
from a court 
r e g a r d i n g 
a “non-

compete” matter filed by my 
Jewish ex-employer. I will have 
to hire a lawyer to represent me. 
Q: Will I be able to recover my lawyer’s 
fees from the plaintiff? 
A: The preferred response to a court 
summons where the plaintiff is a Jew is to 
contact a beis din to issue a summons to 
the Jewish plaintiff to withdraw his claim 
from court and submit it to beis din. Doing 
so avoids the prohibition of submitting a 
grievance to secular courts, for which the 
defendant may also be liable (Tumim 26:1). 
Also, if the defendant does not take steps to 
prevent the plaintiff’s court action, he may 
be liable for assisting in the violation of the 
transgression (mesayei’a — see Maharsham 
1:89).  

Additionally, if the plaintiff wins the case in 
court, the defendant is allowed to not only 
challenge the court’s decision in beis din but 
also seek reimbursement for the expenses 
involved in the court case.

There is a general prohibition against litigants 
adjudicating before a secular court. The 
prohibition applies even if both parties agree 
to submit to the authority of the court (C.M. 
26:1). However, when both parties agreed 
to adjudicate in court and the court issued 
a decision, they are bound by that decision 
(Rema 22:2; cf. Shach 22:15). Furthermore, 
according to many opinions the court’s 
decision is binding even though they did not 
make a kinyan accepting the court’s decision 
(Birkas Yosef, C.M. 23; Maharsham 1:89; cf. 
Tumim 26:2).

Once you were summoned to court, it is not 
necessary for you to obtain permission from 
beis din to defend yourself from financial 

Mr. Solomon kept a model lawn; a professional gardener 
from shul tended to it regularly. His neighbor, Mr. Farber, 
barely tended to his lawn, nor was he interested in 
spending money for a gardener.

As spring arrived, Mr. Solomon decided to surprise his neighbor.
“I’d like you to do a one-time job on my neighbor’s lawn,” Mr. Solomon said to his gardener. 
“The bushes need to be trimmed, the grass thickened, and flowers planted around the edges.”
“Who’s paying for it?” asked the gardener.
“I’ll pay you,” said Mr. Solomon.
The gardener looked at the lawn. “It will take a number of hours to get this lawn into shape,” 
he said. “With the flowers it will come to $800 .”
“OK,” replied Mr. Solomon.
The following morning, the gardener came and unloaded his equipment at the Farbers’ house. 
He had just begun trimming the bushes, when Mr. Farber — who was home sick that day — 
came outside with a surprised look.
“What are you doing?” Mr. Farber asked the gardener. “I didn’t hire you.”
“Mr. Solomon hired me to do your lawn,” the gardener answered. “Didn’t he arrange this with 
you?
“No,” replied Mr. Farber. “It was thoughtful of him, but there’s no point. Please stop.”
“Why?” asked the gardener.
“We’re redoing the lawn entirely,” said Mr. Farber. “We’re putting down artificial grass and 
expanding the patio where the flowers 
are. The contractor is supposed to begin 
next week.”
The gardener loaded his equipment back 
on his truck. “I began working, but your 
neighbor told me to stop,” he notified Mr. 
Solomon. “I’d like my $800.”
“If you didn’t do the job, I shouldn’t have to 
pay the $800,” said Mr. Solomon. “Anyway, 
the work wasn’t even for me!”
“You hired me to do the job, and I came,” 
argued the gardener. “It’s not my fault that 
your neighbor stopped me!”
Mr. Solomon called Rabbi Dayan and 
related what happened. “Must I pay the 
gardener?” he asked.
“You must pay the gardener, but not the 
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If you sign an agreement, 
you are bound by its terms 
even if you do not fully 
understand what it says, 
such as portions written in 
a different language or in 
fine print.
For more information please speak 
to your Rav, or you may contact our 
Business Services Division at: 
phone: 718-233-3845 x 201
email: ask@businesshalacha.com
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rentals #2

harm (Knesses Yechezkel 97. However, Kesef 
HaKodashim 26:1 writes that even in this 
situation one should obtain permission 
from beis din before going to court). Some 
authorities maintain that a defendant who 
was summoned to court may recover the 
expenses incurred in defending himself. 
(Knesses Yechezkel, ibid. However, Maharsham 
[ibid.] contends that although it is not 
necessary to obtain permission from beis din 
to go to court, if one wishes to recover the 
related expenses, it is necessary to obtain 
formal permission from beis din.) 

If the defendant does not contact beis din 
to transfer jurisdiction, some authorities 
interpret this to mean that he is accepting 
the authority of the court. Accordingly, if 
the court does not obligate the plaintiff to 
reimburse the defendant’s expenses, the 
defendant will not be able to recover those 
expenses in beis din (Maharsham, Minchas 
Pittim 26:1, citing Maharal Tzintz, C.M. 30:[6]).

Others do not interpret this as an acceptance 
of the court’s authority, and consequently, 
even after the court issued a decision, the 
defendant could file a case in beis din against 
the plaintiff. However, he may not be able to 
recover the court-related expenses since he 
could have avoided those expenses had he 
attempted to have the case moved from the 
court’s jurisdiction to beis din (Harei Besamim 
2:237; Minchas Shai 2:60; Teshuras Shai 
2:162, 164; and Maharshag 3:127). Although 
it is not known whether the plaintiff would 
have agreed to withdraw his case from the 
court, nevertheless, since he might have 
agreed, the plaintiff cannot be compelled to 
reimburse the defendant for those expenses 
(Teshuras Shai 2:164). If, however, the 
plaintiff was warned, the defendant may file 
for reimbursement of those expenses since 
he clearly did not wish to have the matter 
adjudicated by the court (C.M. 388:5; Shach 
26. See also Pischei Teshuvah 14:13).

money matters

full amount,” answered Rabbi Dayan. “A person who hired a worker to do a job for someone 
else and took responsibility for the payment owes the worker his wages. This is true whether 
or not the worker knew that the work was for somebody else” (C.M. 336:1; Pischei Choshen, 
Sechirus 8:39).
“But he barely did the job,” said Mr. Solomon. “My neighbor stopped him right away.”
“When a worker came or began a job, but external circumstances prevented him from 
completing the work, sometimes the worker remains entitled to his wages and sometimes 
not,” answered Rabbi Dayan. “If the employer and the worker were equally aware or unaware 
of the potential problem, the employee gets paid only for the work that he did, since the 
employer is in possession of the money. 
“However, in this case, the gardener had no reason to assume that you hired him without 
consulting the neighbor, who might object to the work, whereas you knew it was a surprise,” 
continued Rabbi Dayan. “Only if the gardener knew that it was a surprise, so that there was a 
chance that the neighbor might object, and you had no way of checking your neighbor’s plans 
without ruining the surprise, would you be exempt” (C.M. 333:1; Sma 333:6).
“Why did you say not the full amount?” asked Mr. Solomon.
“Since the gardener remained with free time for himself and also saved the expenses 
associated with the work, you are not obligated in the full $800, only about half,” replied 
Rabbi Dayan. “This is called k’poel batel (as an idle worker). Moreover, if the worker is able to 
fill the time with other, equivalent work, you would not have to pay him, since he can recoup 
the missing wages” (C.M. 333:2; Taz 332:1).

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com
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Rental Fee Due
Adapted from the writings of  Harav Chaim Kohn, shlita

(Adapted by Rabbi Meir Orlian from the writings of Harav Chaim Kohn, shlita)

Q: Is the rental fee due at the beginning or end of the rental period?
A: The Gemara (B.M. 65a, 110b) teaches that the rental fee is due only at the end of the 
usage, even though a kinyan is made at the beginning. Since the rental fee is for usage, 
it is due only after usage has been completed, unlike payment for a purchase, where the 
transfer of ownership takes place immediately with the kinyan (C.M. 126:18; Sma 317:2; 
Avnei Nezer, C.M. #25).
Included in rental is hiring an employee; the employer acquires the labor (usage) of the 
employee. Thus, wages are due at the end of the period (see Y.D. 176:6).
Nonetheless, as with other monetary law, the common rental practice is binding if not 
stipulated otherwise (Rema 331:1). Thus the common practice for real estate rental is to pay 
at the beginning of each month, not at the end. On the other hand, workers continue to be 
paid at the end of the month.
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Now You Know 
One of the most famous verses in the 
Torah, “V’ahavta l’rayacha kamocha,” 

‘You shall love your fellow man like 
yourself,’ is in this week’s parsha.   

Many people know that Rabbi Akiva said 

this was a “great principle of the 
Torah.” 

What is not as well-known is the 
beginning of that verse: Do not take 

revenge, and do not [even] bear a 
grudge, [and you shall love your fellow 

man like yourself.] 

So, the person I am commanded to love 
is NOT just someone who I admire, nor 

even someone whom I have very little to 
do with.  The person I am to love is the 

very person who has wronged me in the 
past and I have reason to dislike! 

While Jews do not “turn the other 
cheek” and forgive any wrongs against 

them unilaterally, and the Torah 
requires recompense, when the other 

person wishes to move forward, even if 
they haven’t apologized as fully as we 

might like (or at all) we are supposed to 
move forward with them.  But how?!  

The secret is to love them the way we 

love ourselves.  When we do things 
wrong, make mistakes, act selfishly, or 

hurt others, we understand that we are 
inherently good people who were under 

specific circumstances that made us act 
that way.   

If we understand the same about 
others, we will be able to forgive them 

for succumbing to the moment (or 
decade) and acting less than perfectly. 

Thought of the week: 
Always remember you’re better 
than that. And whatever ‘that’ 
is, changes with the situation. 

(ZY:UY ARQYW)  „.AUX WYLE AsT ALW VTYME TA XYKWT XKWH VBBLB VYXA TA ANsT AL‰ 
“Do not hate your brother in your heart, you shall reprove your brother and not 
bear a sin because of him.” (Leviticus 19:17) 
In this week’s parsha we find one of the hardest mitzvos to perform practically-speaking. 
Giving reproof, or constructive criticism, is challenging to say the least. One essentially tells 
another that they are doing something wrong and has to do so in a way that the person will 
listen. It is fraught with dangers of embarrassment, hurt feelings, and anger. 

The Midrash offers the parable of a passenger on a ship drilling a hole under his seat. The 
other passengers yell at him that he will drown them all, but he says, “What do you care? 
I’m drilling only under my own seat!” Of course, this is a ridiculous argument since they will 
all go down together. Similarly, the spiritual well-being of Klal Yisrael is dependent on each 
individual and if one has the chance to protest a sin and does not, he is culpable. 

That said, it does not give someone the right to embarrass the other person. This is not just 
common sense, but actually learned from the verse itself. In fact, the whole concept is to 
teach us how to deal with other people. 

The first step is that we must remember that the other person is our brother, so any 
diminishment of close feeling is problematic. When going to reprove someone, it must be 
done with love and out of concern for the person. 

The commentaries also point out that it is imperative to approach the sinner because 
perhaps in your interaction you will find out that the whole thing was false and they didn’t 
sin. What appears to one as a sin may actually have a rationale and be something different 
than imagined. By reminding ourselves that the person is our “fellow,” we can treat them 
more gently, as we would when looking at our own actions and indiscretions. Not ‘bearing a 
sin because of him’ can also be translated as, ‘do not place a sin upon him.’ In other words, 
there is nearly always room to judge favorably and assume a person did not sin, or at least 
not intentionally. Thinking in this way creates peace and unity. 

And there is a final point we’d like to make. The Torah tells us to reprove our fellow and not 
to bear a sin because of him. This means that it is possible to offer reproof and still sin. If 
we remove the possibility of embarrassing him as above, and we already know that we 
must be gentle in the reproof, what is being added? 

The answer is that how you view a person will have a direct effect on his behavior. When 
you reprove someone and tell him he is a sinner, his defense mechanisms will fly into full 
gear and he’ll start highlighting some of YOUR shortcomings. He may stick to his sin even 
more simply to prove you wrong. 

However, if you approach someone and explain that the sin or oversight is beneath him, 
and make him feel you admire and look up to him, he will be quicker to heed your words 
and grow into the respect you have for him.  

A wise Torah scholar explained a verse in Mishlei and how to deal with difficult people at 
the same time. The posuk (9:7) says, “Do not reprove a scoffer lest he come to hate you. 
Reprove a wise man and he will love you.” 

“This implies that you don’t even bother to reprove a scoffer. But it’s not true.  

When you reprove someone, don’t say, “You’re a scoffer!” He’ll just hate you. Instead, tell 
him, “You’re too smart for such behavior!” He will love you, and your words will have the 
desired effect. The point isn’t ‘who’ but ‘how.’” 
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Shabbos: Ta’am HaChaim  

Kedoshim 5776

Morality Leads to Unity 

Introduction 

In this week’s parashah it is said 

(Vayikra 19:1-2) vayidabeir HaShem el 

Moshe leimor dabeir el kol adas binei 

Yisroel viamarta aleihem kedoshim 

tihyu ki kadosh ani HaShem 

Elokeichem, HaShem spoke to Moshe, 

saying: Speak to the entire assembly of 

the children of Israel and say to them: 

You shall be holy, for holy am I, 

HaShem, your G-d. Rashi quotes the 

Medrash (Vayikra Rabbah 24:5) that 

states: this portion of the Torah was said 

by Hakhel (in a group) as the majority of 

the essentials of the Torah are dependant 

on this portion. One must wonder what 

the meaning of this statement is. Prior to 

performing certain mitzvos we recite the 

following words: “the performance of 

the mitzvah should be worthy before 

HaShem as if one has fulfilled it in all its 

details, implications, and intentions, as 

well as the six hundred and thirteen 

commandments that are dependant upon 

it.” Thus, it appears that all mitzvos are 

dependant on each other, so what is so 

unique about this portion of the Torah 

that it was said in a group?  

 

 

Performing a Mitzvah Demonstrates 

Love for a Fellow Jew 

To answer this question, we must 

examine the verse that instructs us to be 

holy. Rashi, based on the Toras 

Kohanim, interprets the verse to mean 

that one must distance himself from 

immoral relationships, as wherever we 

find a safeguard from immorality, there 

we find holiness. The Ramban disagrees 

and writes that the Torah is instructing 

us that one should not even engage in 

permitted activities for the sake of 

indulging. Rather, one should restrain 

himself as much as possible and limit 

himself to what is absolutely necessary 

in the realm of materialism. Assuming 

that one can adopt the approach of Rashi 

and the approach of the Ramban, we can 

better understand why this portion of the 

Torah was said in a group. It is said 

(Vayikra 19:18) lo sikom vilo sitor es 

binei amecha viahavta lireiacha kamocha 

ani HaShem, you shall not take revenge 

and you shall not bear a grudge against 

the members of your people; you shall 

love your fellow as yourself – I am 

HaShem. The Toras Kohanim states that 

Rabbi Akiva said that the words viahavta 

lireiacha kamocha are a klal gadol 

baTorah, a great rule in the Torah. It is 

written that this statement can be 

interpreted to mean that whenever one is 

engaged in a mitzvah, somehow that 

mitzvah incorporates the mitzvah of 

loving your fellow as yourself.  
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Engaging in Immoral Behavior 

Causes One to Remain Alone 

It is said (Mishlei 18:1) lisaavah 

yivakeish nifrad bichol tushia yisgala, 

one who removes himself to court desire 

will be exposed in every Torah enclave. 

Rabbeinu Bachye (Introduction to 

Parashas Kedoshim) writes that this 

means that if one is constantly pursuing 

his desires, he will ultimately find 

himself to be alone. People will flee 

from him because of his inappropriate 

behavior. It would follow, then, that one 

who refrains from immoral actions and 

distances himself from indulging in 

physical pleasures will be embraced by 

his fellow man. When one performs a 

mitzvah, he is clearly distancing himself 

from inappropriate behavior and he is 

engaged in holy pursuits. Thus, whereas 

the immoral person remains alone, the 

holy person is part of the Holy 

Congregation, i.e. the Jewish People 

who serve HaShem with fear and love. It 

is for this reason that when one performs 

a mitzvah, he is incorporating the 

mitzvah of viahavta lireiacha kamocha. 

Now we can understand why the 

parashah of Kedoshim, which 

commences with the laws of holiness, 

was said in a group. The only way to be 

a part of the Jewish People is by 

performing mitzvos and attaining a level 

of holiness.  

The Shabbos Connection 

Every week HaShem is gracious to us 

and bestows upon us His Holy Day of 

Shabbos. Shabbos is a time when we are 

free from materialism and we can 

perform mitzvos and involve our 

families and friends in holiness. HaShem 

should allow us to all be a part of the 

Jewish People, and when we are all 

together as one, we will witness the 

arrival of Moshiach Tzidkienu, speedily, 

in our days. 

Shabbos in the Zemiros 

Shimru Shabsosai 

The composer of this zemer is Shlomo, a 

name formed by the acrostic of the first 

four stanzas. Nothing definite is known 

about him, although some speculate that 

he was the famous Shlomo ben Yehudah 

ibn Gabriol. The zemer concentrates on 

the requirement to honor the Shabbos 

with culinary delights and closes with 

the assurance that the observance of the 

Shabbos will herald the final 

Redemption.  

ִבְרָכִתי ֶאת ְוָנַתִתי, ְדרֹור ִקְראּו ֶלָעֵמל , from 

travail, announce freedom! Then I shall 

confer My blessing. We beseech 

HaShem to announce our freedom from 

the shackles of oppression and exile. 

Only then will HaShem bestow upon us 

His blessing. We can suggest an 

alternative explanation to this passage. 

The Ibn Ezra (Bereishis 9:13) writes that 

the word ָנַתִתי can mean “I am giving 

now.” Thus, we can suggest that here the 

author of the Zemer is teaching us that 

even in the state of distress HaShem 

provides the blessing.  
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Shabbos Stories 

Rav Chaim’s Request for Forgiveness 

 

Rabbi Yissachar Frand writes Acharei 

Mos is the parasha of the Yom Kippur 

service. The passuk says, “For on this 

day, He shall provide atonement for you 

to cleanse you, from all your sins before 

HaShem shall you be cleansed” [Vayikra 

16:30]. Rabbi Elazar ben Azaria (in the 

last Mishneh of tractate Yoma [8:9]) 

derives the following lesson from that 

passuk: Sins between man and G-d Yom 

Kippur atones for, however Yom Kippur 

does not atone for sins against one's 

fellow man, until he first appeases his 

fellow man. 

The Gemara [Yoma 87a] states in the 

name of Rav Yitzchak: “Whoever angers 

his friend needs to appease him.” Rav 

Yitzchak cites as a proof a series of 

pessukim in Mishlei [6:1-3]: “My son, if 

you have been a guarantor for your 

friend, if you have given your handshake 

for a stranger, you have been trapped by 

the words of your mouth, snared by the 

words of your mouth, do this, therefore, 

my child and be rescued; for you have 

come into your fellow's hand. Go 

humble yourself before him and placate 

your fellow.” 

At first glance, this teaching of the 

Amora Rav Yitzchak seems very 

strange. Why do we need his exegesis 

from the pessukim in Mishlei to teach us 

the fact that one needs to appease his 

friend, if we have an explicit passuk 

from Chumash -– cited by the Tanna 

Rav Elazar ben Azaria -- that teaches us 

the same thing? 

Rav Chaim Soleveitchik explained the 

novelty of Rav Yitzchak’s teaching to 

his son, Rav Moshe Soleveitchik, in the 

course of an incident that happened in 

Brisk. A certain butcher came to the Beis 

Din of Rav Chaim Soleveitchik (Rav of 

Brisk) and Rav Simcha Zelig (Dayan of 

Brisk) asking them to adjudicate a din 

Torah involving a sum of 3,000 rubles. 

Rav Chaim suggested they make a 

compromise (peshara), but the butcher 

refused. The Beis Din then heard the 

case and decided against the butcher. 

The butcher reacted angrily to this, and 

started yelling at Rav Chaim, calling him 

a thief and a murderer. 

Rav Chaim answered back: “When you 

came to this court, I suggested that you 

compromise with your disputant, but you 

refused. Since it was you who refused 

the compromise, it is not my fault that 

you have now lost 3,000 rubles. It is 

your own fault.” The butcher yelled even 

louder at Rav Chaim. Rav Chaim then 

said, “You disrespectful one, get out of 

here!” 

On Erev Yom Kippur, Rav Chaim told 

his 3 sons that he must go to the butcher 

and ask for his forgiveness for the harsh 

words they exchanged that day in court. 

The Rav of Brisk accompanied by his 3 

sons went to the shul where the butcher 

davened. Everyone was davening with 

their tallesim over their heads so it was 

impossible to tell who was who. Rav 

Chaim went around from person to 
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person until he finally found the butcher. 

Rav Chaim then said, “I want to ask 

your forgiveness for calling you 

disrespectful and sending you out of my 

court.” The butcher turned to Rav Chaim 

-– right before Kol Nidrei -- and said, “I 

do not forgive you. You are a thief and a 

murderer!” 

Rav Chaim responded: “The halacha is 

that I must ask you three times in front 

of three people for forgiveness. I have 

brought my three sons here with me. 

Will you forgive me?” Again the 

response was “No!” The exchange was 

repeated three times and then Rav Chaim 

said, “I have discharged my duty and am 

ready to leave.” Before leaving he turned 

once more to the butcher and said, “You 

should know that at this point I am no 

longer obligated to ask for your 

forgiveness. In fact, you were the one 

who insulted me in the first place, and I 

had a right to respond in kind to your 

insolence. The only reason I came to 

appease you is because it is meritorious 

to overlook one’s honor and accept 

embarrassment rather than cause 

embarrassment to others. I was not 

obligated to ask your forgiveness, but I 

did it anyway, three times in front of 

three people. I am leaving. Now it is 

your problem!” 

When they left the synagogue, Rav 

Moshe Soleveitchik asked his father why 

he went in the first place, when he never 

did anything wrong and it was the 

butcher who should have been asking for 

forgiveness all along. 

Rav Chaim explained to his son that this 

was in fact the novelty in the ruling of 

Rav Yitzchak in Yoma. The passuk in 

Acharei Mos cited by Rav Elazar ben 

Azaria in the Mishneh teaches that if one 

WRONGS his fellow man, he must ask 

forgiveness. The pessukim in Mishlei 

expounded by Rav Yitzchak teach that if 

one angers his fellow man – even 

justifiably so – he still needs to try to 

make peace and ask for forgiveness. 

This was not the type of “mechilah 

request” which would have held back the 

effectiveness of Rav Chaim's Teshuvah 

vis a vis sins between man and G-d. 

Those are only for sins where you in fact 

harmed someone or insulted him 

inappropriately. Rav Yitzchak is saying 

a stronger teaching: Even when I am 

100% right, if I utter harsh words against 

my fellow man, it is still appropriate for 

me to beg forgiveness and attempt to 

restore friendship between us. 

This, Rav Chaim, said is the meaning of 

the Shulchan Aruch when it states that 

on Erev Yom Kippur, every person 

needs to ask for forgiveness from his 

fellow man. This halacha is difficult –- if 

I wronged someone, why should I wait 

until Erev Yom Kippur to make amends? 

The answer is that this law is not 

speaking about a case where I've 

wronged someone. Nevertheless, on 

Erev Yom Kippur there is a special 

obligation to make peace even when, 

strictly speaking, no amends are called 

for. (www.Torah.org)  

 

http://www.torah.org/
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Shabbos in Halacha  

 Smoothing – ממרח

1. To What Does this Prohibition 

Apply? 

 

B. Foods 

 

Summary 

 

All thick non-food substances i.e. wax, 

soap, cream are subject to the melacha of 

smoothing, and may not be rubbed, or 

spread on another surface. [Bars of soap 

may be used. Liquid soap may be sued; 

however, it is preferable to add water to 

the soap so that it is extremely fluid. 

Ointments may not be spread on the 

body.] Food items are exempt from this 

prohibition. However, it is praiseworthy 

to avoid intentionally smoothing out the 

surface of any thick food substance.  
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

ְלִתיֲאִני ד׳ ֱאֺלֵקיֶכם ֲאֶשר …     ַוִיְקָרא כ:כד(…)ֶאְתֶכם ִמן ָהַעִמים  ִהְבדַּ  
… I am ד׳, your G-d, Who has separated you from the peoples…  

ַוִיְקָרא כ:כו(…)ֶאְתֶכם ִמן ָהַעִמים  ָוַאְבִדלִכי ָקדֹוש ֲאִני ד׳ …   
… for I, ד׳ , am holy; and I will separate you from the peoples …  
 and ְקֻדָשה discuss the laws of the ְקֺדִשים and ָפָרִשיֹות ַאֲחֵרי מֹות 
purity that characterize the Jewish nation. The ְגָמָרא derives many 
 ;ָפָרִשיֹות in these two ְפסּוִקים from the seemingly repetitious ֲהָלכֹות
however, the repetition that ֲחַז״ל do not address is in these two 
ְלִתיֲאִני ד׳ ֱאֺלֵקיֶכם ֲאֶשר  (1 :ְפסּוִקים ֶאְתֶכם ִמן ָהַעִמים ִהְבדַּ , I am ד׳, your G-d, 
Who has separated you from the peoples… and 2)   ָוַאְבִדלִכי ָקדֹוש ֲאִני ד׳ 
 am holy; and I will separate you from the ,ד׳ ,for I … -ֶאְתֶכם ִמן ָהַעִמים
peoples … 
 If we look closely at these two ְפסּוִקים we realize that the 
first ָפסּוק is in the past tense —  ְלִתיֲאֶשר ִהְבדַּ  — Who has separated 
you, and the second ָפסּוק is in the future tense — ָוַאְבִדל — and I will 
separate you. 
 In ֻסַכת ָדִוד, R' Dovid Kviat ַזַצ״ל suggests that this slight 
variation justifies the repetition of these words. 
 The first ָפסּוק is a reminder of a historic event. On ד׳ ,ַהר ִסיַני 
separated us and commanded us to follow the ּתֹוָרה. We were given a 
clear commandment to maintain that separation. ַרִש״י explains that 
 were differentiated from the other nations and were given ְכַלל ִיְשָרֵאל
the ּתֹוָרה because of our distinguished heritage from the ָאבֹות, our 
forefathers. This is similar to a prince being told that he is restricted 
from eating in the marketplace. The restriction is based solely on his 

royal heritage. We were told to keep our distance from the nations of 
the world. We must be careful not to learn from their ways. We have 
to look different, act differently, and only then can we be a light to our 
non-Jewish neighbors.  
 The second ָפסּוק is directed to a future issue. There would 
be  times  in  the  history  of  our  nation  in  which  the  separation  
that occurred at ִסיַני would eventually wear off, and then ד׳ will need 
to separate us. We are ד׳’s people, and if we fail to maintain our status 
as the children of ד׳, then He has to remind us to do so. Whether we 
like it or not, we represent ד׳, and we have to be holy, as He is:  ִכי ָקדֹוש
 am holy; and I will separate you ,ד׳ ,for I — ֲאִני ד׳ ָוַאְבִדל ֶאְתֶכם ִמן ָהַעִמים
from the peoples.  
 If we are not careful to maintain our separate identity, ד׳ has 
many nations who are willing to maintain that separation. R' Chaim of 
Volozhin would say, “If the Yidden do not make ִקדּוש (sanctification), 
then the non-Jews will need to make ַהְבָדָלה (separation).” The  ִמְדָרש
ַבַצר ְלָך ּוְמָצאּוָך ֺכל ַהְדָבִרים ָהֵאֶלה  explains the words (ְשמֹות לו:א) ַרָבה

…ְבַאֲחִרית ַהָיִמים ְוַשְבָּת ַעד ד׳ ֱאֺלֶקיָך  — In your distress, [when all these 
things] come upon you in the end of the days, and you will return to ד׳ 
your G-d: The nations of world oppress the Jews so that we should turn 
to ד׳ and do ְּתשּוָבה. It is important to remember that we are the nation 
that is teaching the rest of the world how to behave. Our modesty and 
lifestyle must affect the rest of the world, not the other way around! 

Adapted from: Rabbi Frand on the Parashah 2 (with kind permission from ArtScroll) 

R' Yechiel Michel Feinstein ַזַצ״ל, born to ר׳ ַאְבָרָהם ִיְצָחק and 
ר  in Lithuania, lost his father at age 7 and went to live ֶאְסתֵּ
with his grandfather, ָרב ,ר׳ ָדִוד of Stravin, Byelorussia. At 

the age of 13, he traveled to Slutsk to learn under ר׳ ִאיֶסר ַזְלַמן Meltzer ַזַצ״ל. 
At 16, he left to Mir to learn with ר׳ ְירּוָחם Levovitz ַזַצ״ל. Traveling with  ר׳
 his ,ַזַצ״ל Feinstein ר׳ ֺמֶשה .he escaped to the US in 1941 ,ַזַצ״ל Kotler ַאֲהֺרן
uncle, soon summoned him to serve by his side as head of  ְיִשיַבת ִתְפֶאֶרת
 s daughter, Lifsha. He’ָרב In 1946, he married the Brisker .(NY) ְירּוָשַלִים
returned to ל ית ְיהּוָדה in 1952 and founded ֶאֶרץ ִיְשָראֵּ  After his .ְיִשיַבת בֵּ
daughter’s (1976) ְפִטיָרה, he moved the ְיִשיָבה to י ְבַרק  'His son-in-law is R .ְבנֵּ
Tzvi Kaplan ַשִליָט״א.  

 ט״ז אייר
5666 - 5763 
1906 - 2003 

 davened with the ַזַצ״ל Feinstein ר׳ ְיִחיֵאל ִמיְכל
same ֲעבֹוָדה and dedication as when he 
learned ּתֹוָרה. His ַּתְלִמיִדים would wait for 
him, not to end ְקִריַאת ְשַמע, but to begin 
it! He sat in thought for a few minutes, 
slowly counting on his fingers. Nobody 
knew why. After his ְפִטיָרה, one ַּתְלִמיד 
related that once,  he plucked up the 
courage to ask ֶרִבי what he was doing. "I 
am counting the ֲעֶשֶרת ַהִדְברֹות," R' Michel 
replied. He would accept each ִדְבָרה of the  ֲעֶשֶרת
 !ְקִריַאת ְשַמע before he recited ַהִדְברֹות

in honor of the bar mitzvah of Tuli Goldschmidt



ת  ָמא: ִהְלכוֹו ִעְנָיֵני ְדיוֹו
ֶמר ְסִפיַרת ָהעוֹו

A Piggyback Ride – Pretty Please

1. If a person used an animal for a sin, why was the animal put to 
death? 

2. What should a Jew say instead of “I am repulsed by non-kosher 
food, ְטֵנז עַׁ  ”?… ,שַׁ

1. Even though it had no understanding, it caused a man to be killed; ַקל ָוֺחֶמר for 
man who understands good and evil and causes evil to his fellow man by causing 
him to sin … (ְַׁבֵהָמה  .(20:15 — ד״ה ְוֶאת ה

2. A Jew should rather say I would like to … but My Father Who is in Heaven has 
decreed upon me not to … (ִּים ַׁמ ִּן ָהע ִּל ֶאְתֶכם מ ְַׁבד     .(20:26 — ד״ה ָוא
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man who understands good and evil and causes evil to his fellow man by causing 
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2. A Jew should rather say I would like to … but My Father Who is in Heaven has 
decreed upon me not to … (ִּים ַׁמ ִּן ָהע ִּל ֶאְתֶכם מ ְַׁבד     .(20:26 — ד״ה ָוא
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Chofetz ChaimMoment  Questions    weekof רש"י
the

א יט:יח(…  מֹוָך ֲאִני ד׳. )ַוִיְקרָּ ְוָאַהְבתָּ ְלֵרֲעָך כָּ  
 … and you shall love your fellow like yourself, I am ד׳. 
 Many commentaries discuss the connection between the 
words מֹוָך  The Rebbe of Sadigura offers a .ֲאִני ד׳ and ְוָאַהְבתָּ ְלֵרֲעָך כָּ
simple but profound interpretation of these words. He explains מֹוָך  כָּ
to mean ְתָך  meaning, similar to our behavior towards any fellow ,ְכִמדָּ
Jew [lit. like your measure of ֵאל  so too will be the measure ,[ַאֲהַבת ִיְשרָּ
of  reward a person will receive from ד׳. As the ַבַעל ֵשם טֹוב says on the 
words ד׳ :ד׳ ִצְלָך is your shadow … just as you act towards others, so ד׳ 
will act towards you! 

 ∞ ∞ ∞ ∞ ∞ 
 R' Yaakov Tzvi Zusman was a well-respected שֹוֵחט in the 
community of ְנֵװה ַיֲעֺקב on the outskirts of ַלִים  One day, without .ְירּושָּ
any previous indication of heart trouble, the man suffered a massive 
heart attack and died. His wife, Leah, was quite overwhelmed trying 
to cope with the new daily struggle of survival. 
 Among those who came to comfort the young widow was 
R' Aryeh Levin from ַלִים  He spoke with warmth and offered to .ְירּושָּ
help in any way. Leah was grateful, but did not plan to take advantage 
of the offer. However, the morning after shivah, R’ Aryeh knocked on 
the door and offered to take the two young boys, the older of whom 
was 6, to shul to recite ַקִדיש in memory of their father. 
 The children were thrilled to be going to shul with such a 
kind and famous man, and R' Aryeh would pick up the children early 
every morning to take them to shul.  He did not want the young 
mother to overtax herself, so he would also dress the young boys in 
the morning so that she would be able to take advantage of some 
extra precious moments of sleep.  
 One morning, R' Aryeh was ill, and in his place he sent R' 
Yoel Brand, who lived nearby, to take the boys to shul. R' Yoel arrived 
at  the  house  on  time  and  managed  to  get  the  boys  up  and  
out. Halfway down the street, Uri, the younger brother, refused to 
walk any further.  

 R' Yoel tried every tactic he could think of, but nothing was 
working. Uri just looked down with a frown on his face and big sad, 
brown eyes. R' Yoel felt terrible, but he had tried everything, and Uri 
wouldn’t even tell him what was wrong. Exasperated, R' Yoel finally 
blurted out, “I don’t understand it. You walk when R' Aryeh picks you 
up. What’s the problem?” 
 Uri looked up with tear-filled eyes and said, “That’s because 
every  morning  when  R'  Aryeh  picks  me  up  he  carries  me  on  his 
shoulders.”  
 R' Yoel smiled. He should have known better. Of course R' 
Aryeh would have figured out how to reach this poor child’s heart. He 
bent down and offered Uri a ride. It was not R' Aryeh’s shoulder ride 
— but he took it anyway. 

∞ ∞ ∞ ∞ ∞ 
 R’ Aryeh was ר  on a Friday. The family was concerned ִנְפטָּ
that the burial be performed early enough in the day so that the 
friends and family that had come from outside ַלִים  would be able ְירּושָּ
to return home before the onset of ת א However, the .ַשבָּ ה ַקִדישָּ  ֶחְברָּ
wished to delay the funeral for several hours so that they would have 
enough time to dig the grave, which was located in an area of hard 
and stony ground. 
 As they stood at the entrance of the cemetery debating the 
issue, the watchman came forth and shared an incredible tale:  
 A few years earlier, R' Aryeh came to him with a private 
request: “Who knows the timetable of a man’s life? Perhaps I may 
depart on a Friday, and the gravesite I bought to be next to my wife is 
rock-hard and stony.  Maybe people attending the funeral will be 
unable to reach their homes before ת  I pray you, please dig up the .ַשבָּ
earth and turn it over so that it will be all broken up and soft.” 
 The  watchman  had  discreetly  prepared  the  grave  as 
requested … and everyone arrived home in time to prepare for ת  .ַשבָּ

Adapted from: Touched by a Story 2 (with kind permission from ArtScroll) 

 ספר ח״ח הלכות לשון הרע כלל י׳ סעיף ד׳
*Eli had tried all possible ways to get his ַחְברּוָתא to stop talking ָלׁשֹון ָהָרע 
about the new boy coming to camp this year. His ַחְברּוָתא was a ‘nice 
guy’  and  Eli  asked  him  politely  and  carefully,  on  several  different 
occasions, to stop and to keep his negative opinions to himself, but 
nothing helped. His ַחְברּוָתא was an accepted ‘fine ָבחּור,’ but he didn’t 
like the new boy and wanted Eli to feel the same. Eli thought that if he 
told certain people about his ַחְברּוָתא’s behavior, he might stop.  
May Eli tell people about his ַחְברּוָתא’s ָלׁשֹון ָהָרע in order to stop it? 
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: If Eli is certain that he can curb his ַחְברּוָתא from saying the ָלׁשֹון ָהָרע, then, if Eli 
follows the 7 conditions mentioned previously, this is the advisable course to follow. 
However, if by his telling someone about his ַחְברּוָתא the ָלׁשֹון ָהָרע will be spread further, 
then one must keep trying other solutions. 

 If one forgot to count the ֹעֶמר at nighttime, he should still 
count without making a ָרָכה  during the day until the next בְּ
night. One then continues to count with a ָרָכה   .בְּ

 If one is in doubt as to whether or not he has counted, 
one can still continue to count with a ָרָכה  .בְּ



לע״נ ר׳ משה בן הר׳ טוביה  הלוי זצ״ל

FocusonMiddos
The International

Learning Program ֶעֶרב ַׁשָּבת

Dear Talmid, 
 R'    Yechiel    Michel 
Feinstein ַזַצ״ל often said that 
when a Yid davens sincerely, with 
all his heart, on behalf of another 
Yid, his ה ִפלָּ א  reaches the תְּ ִכסֵּ
בֹוד  directly, even if he is not a ַהכָּ
great ַצִדיק.  
 One of R' Michel's 
ִמיִדים  once came to give him ַתלְּ
the good news that his daughter 
had become engaged. "It is the 
ה ִׁשיבָּ  .he exclaimed "!נֵּס s'רֹאׁש יְּ
Just a month before, the father 
had asked R' Michel to daven that 
he find his daughter's ִׁשדּוְך 
quickly.  
 “This is not a נֵּס!” R' 
Michel insisted. "When you came 
to see me, I saw your pain and 
was very distressed. I put all my 
heart and soul into the ִהִלים  תְּ
that I recited. I then blessed you 
wholeheartedly. You should know 
that ד׳ fulfills the request of any 
Jew who gives a ה כָּ רָּ  בְּ
wholeheartedly!"  
 R' Yitzchok Zilberstein 
״א  recalls the time that he ַׁשִליטָּ
was presented with a difficult 
query concerning a terminally ill 
patient   who   was   in   serious 
condition. The woman wanted 

very much to see the ה  of her ֻחפָּ
engaged daughter. It was  חֹול
ד ֻסכֹות  and the question was ַהּמֹועֵּ
how to find a way that a ה  ֻחפָּ
might   possibly   be   arranged 
during ד ה since) חֹול ַהּמֹועֵּ כָּ  ֲהלָּ
prohibits marrying on ד  .(חֹול ַהּמֹועֵּ
 R' Zilberstein consulted 
with R' Michel and explained the 
ה לָּ אֵּ  to him. After listening ׁשְּ
carefully, R' Michel told him, 
"Why   are   you   looking   for 
leniencies? Let us daven that the 
mother has a long life!" R' Michel 
then davened and did not answer 
his ה לָּ אֵּ  .ׁשְּ
 R' Zilberstein returned to 
the family and instructed them 
not to change the original date of 
the ֲחֻתנָּה. The mother lived to see 
her daughter's wedding, which 
was held during ה  She passed .ֲחנֻכָּ
away the day after the כֹות רָּ ַבע בְּ  ׁשֶׁ
ended.  
 My ִמיד  R' Michel lived ,ַתלְּ
and ן קָּ  d based on the power’ַפסְּ
of a sincere ה ִפלָּ  .for another Yid תְּ
Think about others during your 
ה ִפלָּ ִפלֹות it will help your ;תְּ  תְּ
reach directly to the בֹוד א ַהכָּ  !ִכסֵּ

רּוְך! רֹו בָּ ִהי ִזכְּ   יְּ
ִדידּות יְּ ִבי Your                         ,בְּ  רֶׁ

A letter from a Rebbi (based on interviews) 

We all have a beautiful ְמַחֵייב from the fax we 
received from Binyomin Schwartz, 3rd grade, 
Kesser  Torah  Yeshiva,  Sydney,  Australia. 
Australia is starting their winter months and 
these תֹות    !are short ֲעְרֵבי ַשבָּ
The contest: During the weeks leading up to 
ה ַלת ַהּתֹורָּ ַשת ֹקַרח and until ַקבָּ רָּ ת פָּ  learn at ,ַשבָּ
least 45 minutes before ה ת every ִמְנחָּ  ,ֶעֶרב ַשבָּ
in either your ה ש or local ְיִשיבָּ  Each .ֵבית ִמְדרָּ
week that you learn for an hour or more will 
be considered another entry into the raffle. 
The basic rules: There is no particular ִלּמּוד to 
learn and you can even review your  ְשַנִים
ד ַּתְרּגּום א ְוֶאחָּ  However, if you can .ִמְקרָּ
arrange for a group, and you have a ִשעּור to 
learn ת ת especially about ,ִהְלכֹות ַשבָּ  ,ִקּדּוַשת ַשבָּ
you will receive an extra chance in the raffle 
each week that there is a group with a ִשעּור. 
This contest is open for all ages up to 12th 
grade.  
If you are interested in joining this program, 
please send in your fax signed by a parent by 
Monday 2:00 pm to 718 506 9633. Please 
include your name, grade, ה  city and ,ְיִשיבָּ
state. Please include your contact and fax 
number, and your name will be entered into 
another drawing for a beautiful set of  אֹות ִמְקרָּ
ִשים  !ְּגדֹולֹות חּומָּ



Please be careful to handle this sheet in the proper manner as required ַעל ִּפי ַהָלָכה.                 Please do not read this publication during קדיש, קריאת התורה or חזרת הש״ץ.

In the early 1960s, Hacham Yosef Messas 
paid a visit to a small development in the 

southern city of Eilat...

At Minhah, the bet hakneset was 
filled with a large crowd...

After that Yosef kept shabbat. and the short 
visit of Hacham Yosef Messas would long be 
remembered in that southern section of Eilat!

after the Shabbat tefilah...

ב‘ שבט  1974 - 1892  5734 - 5652

Hacham Yosef Messas זצ״ל was born in Meknes, Morocco. He was orphaned of 
his father at age 14 and had to provide for his family while keeping up with his 
studies. He attended Yeshivat Etz Haim where he studied with R’ Haim Berdugo 
in Meknes. In 1924 he was asked to serve as Chief Rabbi of Tlemcen, Algeria. 
During the 17 years that he served there, he concentrated on strengthening 
the city, especially in the area of כשרות. In 1940 he returned to Meknes to 
serve on the בית דין with R’ Rephael Baruch Toledano זצ״ל and R’ Yehoshua 
Berdugo זצ״ל. He turned down offers to be ראב״ד of Casablanca and Cairo. 
In 1964 he moved to קרית שמואל in Haifa, where he served until his פטירה. He 

authored נחלת אבות ,נר מצוה ,מים חיים and more.

Oh, no! The Hacham 
is going to see Yosef... 

I’ve got to do something 
quickly!

An important saddik 
is in our midst! He’s 

staying at the home of 
the Zahavi family.

Shalom to you, 
fellow Jew! You 

probably forgot that 
today is our sacred 

Shabbat!

Who’s 
that Righteous 
Rabbi? He spoke 
in such a soft 
voice... so full 
of love for a 
fellow Jew!

V’et Shabsotay 
tishmoru, Ani Hashem 

Elokechem! Guard the day 
of shabbat, I am Hashem, Your 

G-d. ... shekulah shabbat k’neged 
kol hamitzvot! keeping or 

trangressing the shabbat is like 
keeping or trangressing all 

mitzvot of Hashem...

Well, 
if you are 

interested, 
R’ Yosef will 

be speaking at 
minhah today 

in the bet 
hakneset!

He did not 
even rebuke 

me!

...I think we 
should go 
that way...

He’s trying 
to protect my 

honor...

Leave it to 
me!

Learning from our Leadersבס״ד Pirchei Agudas Yisroel of America

For any inquiries or comments please feel free to call 347-838-0869   •   Illustrated by: Yishaya Suval  www.leilshishi.com
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In India, with the Lost Tribe of 

Ephraim 

We transcended barriers 

through the power of music and 

prayer. 

by Rabbi Keith Flaks  

 

This Passover my wife and I went 

to Southern India to visit the "lost 

tribe of Ephraim." 

This clan of about 150 claims to 

be descendants of the lost tribes of 

Israel. They practice Jewish 

traditions, celebrate most of the 

holidays, and have started to 

observe many mitzvot, often in 

their unique style. 

For example, in their tradition, on 

Erev Pesach they actually 

slaughter a goat and put the blood 

on their doorposts! They were 

shocked to discover that the 

Jewish world doesn't do that. In 

general they were thrilled to learn 

more about how "mainstream 

Judaism" is being practiced in the 

rest of the world. Many dream of 

a day when they could move to 

the holy land of Israel. 

While my wife and I came to help 

lead a Passover Seder, we ended 

up learning tons from our Indian 

experience. Here were a few 

lessons and highlights. 

 

1. The Power of Music 

About 10 minutes after our arrival 

at the South Indian village in 

Chebrolu, I realized we had a 
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problem. They don’t speak 

English! Okay, so we had a 

translator and a few spoke 

English, but in general, how were 

we supposed to share the depth of 

our Torah traditions when they 

can’t understand us? 

The answer: through the magic of 

music. 

Music breaks down all barriers. 

So during the Seder, during 

kabbalat Shabbat, before during 

and after classes, we made sure to 

sing and dance…a lot. 

One night, after a long class with 

the villagers, four youthful Indian 

friends escorted us back to the 

hotel. (After five nights of bucket 

showers in 120 degree weather 

and “natural” bathrooms, we had 

decided to splurge on an Indian 

hotel for the last few nights of our 

stay.) 

Our late night voyage was sweet, 

the weather was cooler, and the 

roads were slightly less chaotic. 

Our translator wasn’t there so we 

sat silently together in the car. 

Then one Indian boy, with a big 

smile on his face, asked “Rav 

Keith... you know ‘Shabcheey’”? 

Of course I did. And suddenly the 

Indian roads, with temples, 

churches and mosques on all 

sides, were filled with six souls 

singing every Jewish song we 

could think! We sang, Am Yisroel 

Chai, Kol Haolam Kulo and 

Hatikvah at the top of our lungs. 

My wife and I were in shock, but 

they knew every word. It truly 

was a night we will never forget! 

 

2. Prayer from the Heart 

After each night of Q and A, we 

would fulfill the mitzvah of 
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counting the Omer with the group. 

I had explained to them the 

pertinent details on how to carry 

out this mitzvah, including an 

explanation of some of its spiritual 

significance. 

After counting the Omer, I felt 

that we were missing something. I 

wasn’t ready to end the class. I 

decided to have three minutes of 

silent, meditative prayer. As most 

of the Telugi could not read 

Hebrew, formal texts were hard 

for them to grasp, but personal 

prayer…that was something that 

these people truly excelled at! 

After two minutes of prayer, I 

sneakily opened my eyes to see 

how everyone was doing. My eyes 

filled with were in tears. Perhaps 

they were praying for a job, or for 

their sister to find a suitable 

marriage match, or maybe they 

were praying to one day come to 

Jerusalem, but whatever it was, 

they were all completely 

immersed in such sincere, intense 

prayer that put me to shame. 

3. The Power of Thanks 

In Hebrew, India is called 

“Hodu”. Hodu means to thank. At 

first, I was convinced that the 

meaning of this was: “India has 

truly made me thankful and 

appreciative that I don’t live in 

India!” 

For example: Thank God, I have a 

normal shower that doesn’t 

consist of a bucket of lukewarm 

water! 

Thank God, I can walk across the 

street in Jerusalem without almost 

being run over by a motorbike, a 

beggar or a cow! 

Thank God, I have enough money 

to afford basic medical needs, like 

asthma containers. 

Thank God, I don’t have to live in 

a place so hot that one is forced to 

hibernate from 10am to 5 pm, and 

thank God I’m not stuck working 

in those conditions just to eke out 

5 dollars a day, to support my 

family. 

I truly felt blessed and thankful 

that I have been born into such a 

life of luxury. 
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And yet, as our Indian journey 

continued, my wife and I realized 

that there may be a totally 

different way of understanding 

why India is called Hodu. 

Ironically these people actually 

walked around and gave thanks 

far more than their richer, 

Westernized counterparts. 

Virtually everyone in India has a 

religion. And virtually everyone 

makes a time for prayer and 

thankfulness in their lives. 

Ironically, the ones who seem to 

have the most to be thankful for 

are the ones who are most 

negligent of this basic obligation. 

So India has come to symbolize 

the land of thankfulness, as it 

reminds me of my obligation, of 

the privilege to say thanks…even 

when life is tough. 

So thank you God for giving me 

the amazing privilege of learning 

from these "Telugu Jews." And 

thank you to the “Telugu Jews” 

for hosting me and my wife and 

providing us with such an 

unforgettable experience. 

(www.aish.com)  
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