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 hcru hrun og hk vhva ,ujhav ,jtc      kkkk""""eeeeuuuummmmzzzz    ....hhhhccccuuuubbbbhhhhccccrrrr    iiiihhhhnnnnhhhhbbbbcccc    hhhhccccrrrr    mmmmwwwwwwwwvvvvddddvvvvyyhm 
hsuvhk hud ihca kscvv 'ukuf kkfv kg ubt ohsnuk itfna rntu 'rfzbv rntnv ,t
,hktrahv vnutv hkusdc er runt kscvv iht 'rnukf /,ukpav ,snc tyc,n
',ukpavu vubgv ,sn vhumn ktrahn sjt kfc tkt ',unutv rta hkusd ,nugk
,sn v,hv tk ukht hf 'o,uvnu ogcy thv ,uthdv ,sna okugv ,unutc khscvku
ukhpah vnutv hkusda ,uthmn ovc lhha vhv tk ',hktrahv vnutv ka v,uvn vubg
kg 'o,gsc ohkpa obht vkusdc ufz tk ihhsga ,gc ot hf 'vkusdk ohfuzaf onmg
ka v,uvn hvuz vubgva jrfvc tkt 'vkusdk ohfuzaf vc ufzh tka vnfu vnf ,jt
rcux htsu 'u,gsc kpav hf 'vgbfv r,hk ov ohfuz vkusdk ohfuzaf lfku 'ubh,nut
vfuz iftaf ujur ,ufhnb vcr,n lfku 'ufrgf sjtk vtbu vth vkusdv iht hf tuv

 /ubhbhc u,bhfa vranu ubc eauj v"cev 'sckc uz vkgn hbpnu 'vc
ohrcsv kfu 'iye okug tuv ostva 'ohausev ohrpxc tcuna vn tuv gush 'vbvu     
u,uhv smn ',uyrpc ost kfc od vn ,snc lhha hkkfv okugk ohfhhav ohhkkfv
vhuk, ktrah ,ukkfc vwwcev ka ueaj ihbga oaf vz hpku 'iye okug ,bhjcc
ujur ,ufhnbu u,ub,uubga kff hyrp ost kfc tuv if unf 'vubgv ihbgc thv ,snugu
',h,hntv vkusdk if unfu 'vbhfav ,travk tuv vfuz vsn v,utc 'thv vrh,h
vyux) orntnc kwwz ubhnfj ubuuf ohshjhv ukt kgu /vausev ,udrsc ,ukg,vv thva
v"ceva 'jur kpau tfs ,tu iufat auseu ourn (uy 'zb vhgah) cu,fv rntn kg (/v
,tzcw 'ubhrntn ahrca cu,fv rntnc znrb vz ihbg /jur hfunb kmt u,bhfa ihfan

'ogn orunv ehsmv kg vrun kusdv ivfv tuva irvt wasuev kt irvt tuch
,unr ,ukgnc ,ukg,vku wasuev ktw tuck ehsmv vz vfz lhtv cu,fv rntu     
,ufhnbcu ,ukpac vhv shn, hf ubhhvu wvkugk ihtu ,tyjk rec ic rpcw 'vausec
kgu ',tyj ovhkg ohchhja vag, tk hruxht kg rcga ihhrcgf unmg ,t rhfvu 'jur
tuv rfuz utruc ,t sucgk utucc shn,u 'vkug ovhkg ohchhja vag, tk ,uumn
'ufu,c u,bhfa vran vwwcev hf vfuz ift ostv vz 'shn, ovhkg vsuu,nu u,ukpac
vutdc dvb,n u"j ost ot lt /vausev ,ukgnc ,ukg,vk utruck u,sucg hwwg vfuzu
'vausev ,ukgnc ,ukg,vk u,tn rmcb tkhnnu 'ubnn vbhfav ,t ejrn hrv
,uxd uc aha ost kf :tceug rn tnh,htu tsxj cr rnt :(vyux oa) wndc t,htsfu
hbaknw :(v 'te ohkv,) rntba 'okugc rusk ohkufh tuvu hbt iht v"cev rnut 'jurv

'

wv hbpk o,crec irvt hbc hba ,un hrjt van kt wv rcshu
 wudu u,nhu (c't-zy)irvt hbc hba ,,hn ,chx ihhbgc -

k     v c,wwwwrrrreeeehhhh    hhhhkkkkffffwwwwwv rnthu///irvt hbc hba ,un hrjt van kt wv rcshu" '
cua rntb 'wvan kt wv rcshuw rntba rjt shna-) if ot 'vaeu-wudu van kt
oua tku huuhm oua uc rfzb tk hf 'kzt ifhvk iuatr ruchs (wvan kt wv rnthuw
irvt hbc hba ,un hrjt van kt wv rcshuw 'h"ar arhpa vnu 'ohrcs ,gsuv
xbfba vkujk kan ukaun vhrzg ic rzgkt hcr vhv 'rnuk sunk, vn-wudu
rrena ouen-) cjyc cfa, ktu ibum kft, kt uk rntu 'tpur ukmt
lrsf ,un, tka cjyc cfa, ktu ibum kft, kt 'uk rntu rjt tc '(jkjknu
ubht 'wirvt hbc hba ,un hrjtw rntb lfk 'iuatrv in r,uh uzrz vz 'hbukp ,na

/huuhm oua rfzb tk iuatr euxpc hf 'cahh,n
cu,fv rntn obht 'wu,unhu wv hbpk o,crecw ukt ,ukhn wsa 'rnuk kfubu     
hf 'iuatrv ruchs jxub uvzu 'ukt ,ukhn ws van kt rchs v"ceva tkt 'ubk
ruchs uc rhfzv if kgu 'irvt hbc hba u,n iuug uzht smn vank ghsuvk wv vmr
irvt ,t rhvzvk 'uz vgsuvn lanbv rnt lf rjtu 'ihsv ,sn tuv hf 'vae

/wvfr iuak - rnthuw rntb lf rjt if kgu 'i,kjdc vuufb vhvh tka
u,ahu ukfthuwa vn kg 'sh ,ujhkak ohhutr uhv irvt hbca 'ihhbgv ruthcu      
'v,anu kftn ka xd ck lu,n vbhfac ukf,xva 'ubhhvu 'woheuktv ,t uzjhu
huuhm tc vz sdbfu 'vru,v ,jna ccrgk tka hsf v"cev ovk ih,nva tkt
ouhc ot hf 'vh,au vkhft uc aha ouh kfc wasuev kt tuch ktwa 'irvtk vz
ghmv if kgu 'utruc hbpk vgbfvc tc tuv zt hf 'uapb ost ,ubg ouh 'ruphf
ruchsc irvt hbc ,,hn ,chx vkhj, uk ghsuvu 'uz vnsev vank v"cev
vzu 'wasuev kt ,g kfc tuch ktuw huuhmv vhba vrhntc uk rnuk hsf 'iuatrv
'ruchsv uvnu 'irvt hbc hba ,un hrjt vank wv rnta iuatrv ruchs jxub
tka wv kt ucre,ba hpk u,n lfka ughsuva 'ubhhv 'wu,unhu wv hbpk o,crecw

/wu,ahu ukfthu oheuktv ,t uzjhuw rntba unfu 'hutrv inzc
vhv (vank wv ruchs tuv wu,unhu wv hbpk o,crecwa-) if ot 'rnt, otu     
unf u,ndus ubhmna 'rnuk ahu 'whkt o,crecw ut 'whbpk o,crecw rnuk uk
wudu wv ,tn wudu ousx kg rhynv wvuw euxpv kg trhu ,arpc h"arhpa
u,ndus ubhmn 'wu,nw rnuk uk vhvu wu,unhuw rnta vnu '(s"f y"h ,hatrc)
od vzcu 'vhk hgchn wczgwu 'wudu cuzghu wv rcs kt uck oa tk ratuw cu,fc
iuatrva hpk 'w,un hrjtw rntb rcf hrva 'wu,unhuw ka iuakv ru,hh .ru,n
                               /"vank wv ruchs hbavu 'ubk cu,fv rntn (w,un hrjt-)

r,xcwu,utw hre, kt 'wkfut tk u,ut cck cjru ohbhg vcd ',hnmt u,ut uvgr 
,ufrc) wndc sug t,ht ifu /rusk kfuh tk ung rnukf 'kfut tk wu,tw tkt
'vbhfav hkdr ejus ukhtf ',unt gcrt ukhpt vpuez vnuec lkvnv (/dn

/wusucf .rtv kf tknw (d 'u vhgah) ch,fs

R’ Yitzchok Aizik Sher zt”l (Leket Sichos Mussar) would say:
     “wasuev kt ,g kfc tch ktu lhjt irvt kt rcsw - Why was it necessary to directly warn Aharon Hakohen, through his
brother Moshe, not to enter the Mikdash at any time? Can one possibly believe that an order would be insufficient, such
that encouragement and the threat of direct punishment was needed? However, as long as a person lives, all the forces
of nature act against him, and any concrete realization can influence a person more than a theoretical understanding.
Hence, even Aharon HaKohen had to be directly warned in this way, by using the concrete image of his sons’ death.”

,"ua (2) u"ex oa t"dnu 'jf, j"ut vkusdv ,xbf (1)
hbc (5) :dn vfux (4) :tk vkhdn (3) ws inhx c"j y"hrvn

wc ,ut wc rntn ct-zun, rfaah
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pynl : It is interesting to note that the Rebbe of Lublin
seemed to view this act of the Kohen Gadol - removing the
pan of ashes from the Kodesh Hakadoshim - as something
of a menial act, as if it was a “housekeeping chore.” But in

A SERIES IN HALACHA
LIVING A "TORAH" DAY

"ause lhbjn vhvu" - Keeping the Jewish Camp Holy (80)

A Better Look at a “Nagging Question.” In last week’s issue,
we discussed a question about the different parshiyos that are
read in Eretz Yisroel and chutz l’aretz (outside Israel) over the
next few weeks. Since the last day of Pesach was on Shabbos,
we in chutz l’aretz read a Yom Tov kriah, while in Israel, where
Yom Tov had already ended on Friday, they went ahead and read
Parshas Achrei Mos. This leaves us a week behind till the month
of Av when we will read Matos/Maasay together and catch up.
The question many ask is why we must wait till then (causing
complications for those who travel between these locations) and
why we cannot simply catch up on the many potential “double-
parshiyos” before then? Although, previously, I had quoted an
answer from the Levush from memory, upon further review, this
answer from the Levush is not really there and doesn’t answer the
question satisfactory. A better answer is required. It is important to
point out that historically certain countries would catch up sooner,
as mentioned in the Poskim (1). However, for the last few hundred
years, it has been done our way, as quoted in the Mahari’t (2).
Breaking Down the Question. The question here is why don’t
we join ohauseq,un hrjt or h,ueujcqrvc or ekcq,ej? The
Mahari’t answers the first part with the Gemara (3) that teaches
that since Chag HaShavuos is comparable to a Rosh Hashana

because the world is judged then on the fruit of the trees, Ezra

HaSofer was ie,n (established) that we read the 49 curses in
Parshas Bechukosai before Shavuos with a break of Parshas

Bamidbar in between to nullify the harsh decrees and make them

truth, the Chozeh treated it as the highest act of chessed. He
teaches us that just as the Kohen Gadol can “clean-up” the
pan of ashes, we should never think that we are above doing
the very same thing in our own homes.

`"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

a thing of the past. If we were to “catch-up” the parshiyos earlier,
by joining ohauseq,un hrjt or h,ueujcqrvc, thereby causing
h,ueujc to be read three weeks before Shavuos, the entire takana

of Ezra to push back the curses would not be rfhb. Even though
this is precisely what is happening this year in Eretz Yisroel, they
have no choice and have do do it in this “less desirable” manner.
Final Question. Based on the above, we still haven’t explained
why we don’t join ekcq,ej after Shavuos. The Mahari’t again
answers that we wait until our final opportunity in order to remind
people that this year, the Yom Tov of Pesach began on Shabbos

and ended on Shabbos, with all its implications including a
“catch-up” Shabbos. Since in chutz l’aretz this obviously cannot be
done by the first week of Parshas Achrei Mos, as we mentioned,
we push off the “catch-up” Shabbos to the last opportunity,
which is ekcq,ej. He brings such a logic from a Gemara (4).
Another Answer. The Bnei Yissaschar (5) answers that we want
the 3 parshiyos of hgxn ',uyn 'xjbp to fall out during the three
weeks (ohrmnv ihc) because all three mention an aspect of Klal

Yisroel inheriting and dividing the Land of Israel, which we look
forward to in the three weeks. In a year like this, zun, z"h comes
out on Shabbos Parshas Balak, and the Taanis is pushed off till
Sunday. If we were to join ekcq,ej, then Parshas Pinchos would
be read on that Shabbos and not during the three weeks. Thus,
we wait until hgxnq,uyn to join them together. He adds that we
also want the Moadim from Parshas Pinchos, to be read during
the three weeks, so we may look forward that these sad days will
eventually turn into Moadim and days of simcha.

The Rebbe, R’ Heschel of Krakow zt”l (Chanukas HaTorah) would say: 
     “wje, tk v,ujt kt vatw - ‘A woman and her sister you may not take (marry).’ Why does the posuk employ an
ambiguous expression when it could have simply stated, ‘Do not take your wife’s sister’? To remind us that Yaakov
married Leah first, even though she was the sister of Rochel, the woman he really wished to marry. We are warned against
this and if one took wvatw a woman against his will, wje, tk v,ujtw - do not marry her sister, even if she is more beloved.”

A Wise Man would say:
   “It is important to remember that although life isn’t always tied up with a pretty bow, it is still a gift.” 



     The Torah teaches that if a person sacrifices an animal outside the Ohel Moed - "lpa os" - he has spilled blood. Whose
blood has he spilled? The animal’s blood? Well, of course he has! That is no chiddush! So whose blood are we talking about? 
     R’ Avigdor Miller zt”l describes what it was like to go up to the Bais HaMikdash and bring a korban. It was a life-altering
experience! Just entering the holiest place and seeing the Kohanim in their special clothing doing their special avodah was
absolutely awe-inspiring! And then, as the korban is being brought on the Mizbeach, one has in mind that it is really HIM that
is being sacrificed! It touches him to the very core of his being! Then he would go home and tell his family all about the
experience, describing it all in explicit detail, showing how affected he was. No doubt, he becomes a changed man! Not at all
the same person he was before. And thus, one who forfeits this opportunity and brings his korban elsewhere ... spills blood. He
has murdered the person he COULD have become. The blood he has spilled was his very own blood! He committed suicide!
     This idea can be applied to any opportunity in life where one can shteig, grow, and be inspired - and he doesn’t seize the
moment! When a person is too lazy to get off the couch to hear a great shiur or do a wonderful chessed. Killing time is first
degree murder! "lpa os" means that one has spilled the blood of time, and once time is gone, it never comes back. 
     The root of the word ",ubnszv" - opportunity, is ZMAN. "inz" means time and the message is that every single moment of
time that one is given in this world is a glorious opportunity to grow, to change and to come closer to Hashem. Some people
wait for opportunities to fall into their lap, but they don’t realize that if you are alive and breathing at this very moment then the
greatest ",ubnszv" has fallen into YOUR lap and it is YOUR choice to use it or lose it! In fact, the word ",ubnszv" also carries in
it the word "os" - blood. Let us stop spilling our own blood and utilize every moment to become who we really can be!
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     Parshas Achrei Mos relates the avoda of the Kohen Gadol on Yom Kippur. Doesn’t it seem odd that the posuk which
begins discussing this holy pursuit starts with the word ",tzc" meaning “with this” which seems entirely superfluous? There is
a famous vort in ";e, vb,bu" on the words we proclaim loudly "vrzdv gur ,t ihrhcgn vesmu vkhp,u vcua,". We find  the words
"iunn 'kue 'oum" in every machzor above these words written in small print. The Meforshim say that each of these three words
has a gematria of 136, which total altogether 408. That is the exact numerical value of the word ",tz". Therefore, the Torah is
hinting to us that before the Kohen Gadol can enter the Bais HaMikdash on Yom Kippur, he himself must work to accomplish
these  three things - Repentance, Prayer and Charity - so that his avoda can avert any negative decrees against Klal Yisroel. 
     My machshava here is that this relates to each individual as well. In Pirkei Avos (which we begin learning this Shabbos) we
say that the world rests on 3 things: Torah, Avodah and Gemilus Chasadim. This is similar to the 3 words mentioned
previously. "oum" relates to Avoda; "kue" is Torah; "iunn" is used for Tzedaka/Chessed. Every Yid must incorporate these three
aspects into his life in order for the berachos of our Rosh Hashana/Yom Kippur tefillos to be answered. Therefore - ",tzc" -
with all three attributes totaling 408, every Yid can come and ask Hashem to answer all his tefillos. As Dovid HaMelech so
eloquently tells us:  vnjkn hkg oue, ot",tzc(d-zf ohkv,) "jyuc hbt . Homiletically, after 120 years of life, when the Heavenly
Tribunal will ask  if we are worthy of entering Gan Eden, they will look to see if "jyuc hbt ,tzc" - were we faithful in - ",tzc" -
to live a life of ohsxj ,ukhndu 'vsucg 'vru,  as well as iunn 'kue 'oum. If we do, then this will ensure our entry into Gan Eden.                                

 //// lpa os tuvv ahtk cajh os(s-zh)

                                                                                                                                                                                                             

wv hbt lhekt oa ,t kkj, tku lknk rhcgvk i,, tk lgrznu(tf-jh) 
     Legend has it that the city of Vilna was founded many centuries ago through an amazing tale involving a young child.
But we have it on no greater an authority than the holy Ben Ish Chai, Rabbeinu Yosef Chayim of Baghdad zt”l, that
this story is absolutely true. Close to eight centuries ago, the Grand Duke of Lithuania, Gediminas, was hunting in the
forest near the Valley of Šventaragis. Tired after a successful day’s hunt, he went to sleep and began to dream. A huge iron
wolf was standing on top a hill and the sound of hundreds of other wolves inside filled all of the surrounding fields and
woods. Upon awakening, the Duke consulted his pagan priests to interpret the meaning of his dream. He was told, “The
iron wolf represents a castle and a city which will be established by you on this site. This city will be the capital of the
Lithuanian lands and the dwelling of their rulers, and the glory of their deeds shall echo throughout the world.”
     Gediminas was excited and began to plan the construction of his great city. But before he could continue, the pagan
priests issued a dire warning: “The gods have decreed that in order for the city to achieve success, it is necessary for a
woman to come forth of her own free will and offer her only son as a sacrifice to the gods. This son must become the
foundation stone of the new city. This sacrifice will ensure the successful completion of this grand endeavor.”
     The Grand Duke, like most people in the Dark Ages, was superstitious, and immediately sent forth messengers
throughout the land in search of a woman willing to sacrifice her only son for the “greater good” of the Lithuanian people.
This was easier said than done and it required much time and effort to locate such a devoted woman. Soon enough,
though, a simple woman from a distant village near the border, came forward and offered her one and only son, a bright
twelve-year-old boy, to be just the sacrifice the Grand Duke needed.
     Of course, Gediminas was ecstatic to hear the news. A day was chosen for the event when the child would be buried alive,
and the city would be founded. It would be a joyous occasion, a holiday for the entire population. Everyone, from the
country’s nobility to the common folk, gathered for this auspicious event - to witness a mother sacrificing her only son.
     The child was brought to the public square. The trumpets blared and the drums pounded. Suddenly, the boy spoke up.
“Why did you bring me here?” he asked, his obvious intelligence shining forth. “I cannot believe that our god is party to
such a terrible injustice. Indeed, the priests claim to have seen this in a vision, but perhaps they misunderstood what they
saw. I, therefore, request to be allowed to ask the priests three questions. If they answer these questions correctly, I will
concede to their wisdom and go to my death quietly and peacefully, for I will know that this is the true will of the gods.” 
    Intrigued, the Grand Duke immediately granted the boy’s request. The boy turned to the pagan priests and asked, “What is
the lightest thing on the earth? What is the sweetest thing in the world? What is the hardest thing of all?” 
     The priests snorted derisively and answered in unison, “You call these questions? Why everyone knows that the lightest
thing in the world is a feather; the sweetest thing is honey and the hardest thing is a stone!” The crowd laughed merrily.
     Now it was the boy’s turn to scorn. “Your grace,” he said to the Grand Duke, “the priests do not understand my questions.
If they cannot interpret the questions of a young boy like myself, how can they be expected to understand the will of the gods?
I am no fool. I would not ask a question which has an obvious answer. I was looking for the obscure, the answer which only
an astute man can answer. Even a young child knows that a feather is light, honey is sweet and a stone is hard. I am asking
about that which appears heavy, but is really light; seems bitter, but is actually sweet; seems soft, but is in reality very hard.
     “Your majesty, the lightest thing in the world is an only child being carried in his mother’s womb. He may seem heavy, but
for his mother, he is no burden. The sweetest thing in the world is a mother’s milk to her nursing child. The hardest thing in
the world is the heart of a mother who is prepared to sacrifice her one and only child!” Gediminas and all those assembled
were astonished by the young boy’s incisive mind. His penetrating wisdom mesmerized all those who had gathered to see him
sacrificed. An announcement was made that the priests had been mistaken and human sacrifice was indeed an injustice. At
once, the child was set free.

     ic rpc asev kt irvt tch ,tzc
vkgk khtu ,tyjk recwudu  (d-zy)        

    

 /// ,cgu,v ,uejn ,uag h,kck h,rnan ,t o,rnau(k-jh)
    After years of learning in yeshivah, a young avreich

decides that it is time for him to head out into the workforce
and earn an honest living. Having grown up in an insular
community, he was ill-prepared for the sights and sounds
that he encountered in the workplace. His job was stationed
in a large office building, and for the first time in his life, he
met all sorts of people, with all sorts of lifestyles.
     If this new station in life was a test of the mettle of this
religious young man, it can only be said that he failed
miserably. His newfound exposure had a terrible influence
on him and wreaked devastating havoc on his level of
observance. But rather than embrace it, the young man was
mortified and embarrassed that he had stooped so low. He
had never been this way before, had never spoken this way
or acted this way before. He knew he had to change. 
    EDITORIAL AND INSIGHTS ON

    THE MIDDAH OF .... zzzzzeeeeepppppnnnnncccccfffffddddd

CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

     He took a vacation and traveled to Israel, where he hoped
to rekindle his connection with the Gerrer Rebbe, R’
Yisroel Alter zt”l. On Shabbos, he stood near the Rebbe’s
seat during the laining of Parshas Achrei Mos. The Rebbe

suddenly turned in his direction and loudly intoned the words,
"ovc utny, tku  /// h,rnan ,t o,rnau" - “And you shall

observe my restrictions ... and not become defiled.” 
     A shot of electricity coursed through his body and he felt
as if the Rebbe knew what he had done. But there was no
going back now. He spoke privately to the Beis Yisroel and
poured out his heart. The Rebbe listened and strengthened his
resolve. In a few short hours, he was like a new person!
     The young man went back to work but he was a different
man. This time, he fought back the impulses and he won! He
would always say, “Every single year, when I hear these
words being read in Parshas Achrei Mos, I renew my inner
resolve and strength - and it allows me to overcome any test!”

 FROM THE WELLSPRINGS OF 
R' GUTTMAN - RAMAT SHLOMO

lyn: It is told that the Chozeh of Lublin, R’ Yaakov

Yitzchok Hurvitz zt”l, kept an open house. His door was
open to anyone at any time and he himself served his guests
who came from all walks of life. One day a poor man came
to the house and the Chozeh served him a meal. When the
guest was finished his meal, the Chozeh cleared the table
and brought the empty plate and utensils into the kitchen.
    The poor man attempted to take the plate from the Rebbe

but R’ Yaakov would have none of it. Astounded, the guest
said, “I understand that the Rebbe occupies himself with

the great mitzvah of Hachnosas Orchim. But why must he
clear the table himself? Surely, there are attendants in the
house who can take the plates and utensils away?” 
    The Chozeh replied, “Taking out the pan of ashes from
the Holy of Holies in the Bais HaMikdash on Yom Kippur

was part of the tasks of the Kohen Gadol. It was a sacred
duty that only he was entitled to perform. Furthermore, our
Sages teach us that the table at which guests eat becomes
akin to a Mizbeach, an altar, upon which sacrifices are
offered. Am I more important than the Kohen Gadol?”
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

ֺּאָתם   ט ל ִמָכל חַּ י ִיְשָראֵּ ל ְבנֵּ ר עַּ פֵּ ת עֹוָלם ְלכַּ ֺּאת ָלֶכם ְלֻחקַּ נָּׁהְוָהְיָתה ז … ַאַחת ַבשָּׁ
ִיְקָרא טז:לד(   )וַּ

 This shall be to you an eternal decree to bring atonement on 
ל י ִיְשָראֵּ  …for all their sins once a year ְבנֵּ
 Why does the ּתֹוָרה emphasize that the atonement of  יֹום
  ?only once a year יֹום טֹוב occurs once a year? Isn’t every ִכפּור
 R' Tzvi Hirsch Farber, ״ל צַּ ״ל ,cites R' Yaakov Charif ,זַּ צַּ  who ,זַּ
compared this to a chronically ill man with a medical specialist’s whose 
regular  practice  is  in  a  far-off  city.  Whenever  the  man’s  illness 
becomes serious and life-threatening, his caretakers must transport 
him to the big city so that his doctor can administer treatment. There 
are  times,  however,  when  the  illness  becomes  so  severe  that  the 
patient cannot wait until he reaches his own doctor. Consequently, at 
each station along the way, he arranges to see a doctor in that city 
who can provide him with emergency medical treatment until he 
reaches the big city. 
 So, too, is ל י ִיְשָראֵּ  .s relationship with sin and atonement’ְבנֵּ
As ֶמֶלְך ִדיק  :(קֶֺּהֶלת ז:כ)  teaches us ְשֺלמֺּה הַּ ין צַּ ֲעֶשה טֹוב … ִכי ָאָדם אֵּ ֲאֶשר יַּ
ֺּא ֶיֱחָטא  For there is no man so wholly righteous ... that he [always] — ְול
does good and never sins. Each of us needs that awesome day when 
 listens to our brokenhearted pleas for forgiveness. Every year הקב״ה
we hope to continue our endeavors to improve until יֹום ִכפּור when we 

can be healed and we can receive our annual dose of atonement, 
which enables us to continue for yet another year.  
 Sometimes, however, people are simply too “ill” to “make it” 
until that holy day. In such a difficult and critical situation, הקב״ה 
provides intermittent stops during the year for the “patients,” which 
serve as a “mini” יֹום ִכפּור. This offers them the opportunity for ְּתשּוָבה, 
enabling them to “make it” until the holiest day of the year — יֹום ִכפּור. 
 We should view the various types of trials and difficulties 
that we confront during the year as true reflections of הקב״ה’s 
kindness. הקב״ה creates opportunities to help us address our personal 
issues,   whether   problems   with   learning,   earning   a   living,   or  
maintaining good health.  
 At  times,  the  greater  Jewish  community  is  struck  with  a 
tragedy, e.g. the passing of a great ִדיק ״ל .צַּ ת  teach us that ֲחזַּ ִמתַּ
ִדיִקים יֹום  the death of the righteous, atones in the same manner as ,צַּ
 s ways of communicating an important’הקב״ה This is one of .ִכפּור
message to us: We need another יֹום ִכפּור. 
 promises us the opportunity to have just one day of הקב״ה  
the year — ּפּור  for our atonement. However, that is on the — יֹום כִּ
condition that we are constantly working to try to better ourselves and 
have no need for any additional ‘mini’ ּפּור   .יֹום כִּ
Adapted from: Peninim on the Torah (5) (with kind permission from Rabbi A.L. Scheinbaum) 

 was born in Manhattan’s Lower ַזַצ״ל Schustal ר׳ ֵאִלָיהּו ִשְמָחה
East Side to ר׳ טּוְבָיה ְירּוָחם ִפיׁשל, an Amshinover ָחִסיד, and 
ְמִתיְבָתא ִתְפֶאֶרת  As a youth, he learned briefly in .ֶאְסֵתר

ֶרִבי  was his ַזַצ״ל Heiman ר׳ ְׁשֺלֺמה .ְיִׁשיָבה תֹוָרה ְוַדַעת and later in ,ְירּוָׁשַלִים
ר׳  Mendlowitz sent ר׳ ְׁשַרָגא פַײװל ,In 1945 .ִיְרַאת ָׁשַמִים in learning and ֻמְבָהק
 ֵבית ִמְדָרׁש ֶעְליֹון to open ,ַזַצ״ל Ungarischer ר׳ ָדן ,ַחְברּוָתא along with his ,ִשְמָחה
where he was רֺאׁש ּכֹוֵלל for nearly thirty years. Shortly thereafter, ר׳ ִשְמָחה 
married ָשָרה, daughter of ר׳ ְׁשמּוֵאל Ehrenfeld ַזַצ״ל, the Mattersdorfer ָרב. In 
1977, he moved to Stamford, Connecticut, as רֺאׁש ְיִׁשיָבה of ֵבית ִבְנָיִמין. He 
authored ֶחֶמד ִשְמָחה. His תֹוָרה and ֲעבֹוַדת ד׳ glowed with his ִשְמַחת ַהַחִיים. 

 ב׳ אייר
5683 - 5772 
1923 - 2012 

רֺאׁש ְיִׁשיַבת ֵבית  ,ַזַצ״ל Schustal ר׳ ֵאִלָיהּו ִשְמָחה
 of Stamford, Connecticut, was a model ִבְנָיִמין
of ֲעבֹוָדה ,ּתֹוָרה, and ְגִמילּות ֶחֶסד for our 
generation. He delivered his ִׁשעּוִרים only 
after hours of toil to ensure that it was 
 ,ְנִעימּות He davened with great .ֱאֶמת
sweetness, that radiated with ִיְרַאת ָׁשַמִים. 
After one יֹום ִכּפּור, a well-known ָרב in 
Monsey was so inspired by ר׳ ִשְמָחה’s 
davening, he presented him a gift. ר׳ ִשְמָחה 
greeted all his [former] ַּתְלִמיִדים with an 
affectionate kiss, regardless of where they were holding 
in life! 

in honor of our readers in Clifton, NJ



ת  ָמא: ִהְלכוֹו ִעְנָיֵני ְדיוֹו
ֶמר ְסִפיַרת ָהעוֹו

The Happiest Levaya

1. Why does the ּתֹוָרה state explicitly that ַאֲהֹרן performed the 
ּפּור of ֲעבֹוָדה   ?had commanded הקב״ה exactly as יֹום כִּ

2. What is ״י ָוַחי  of ָּפסּוק s interpretation of the words of the’ַרשִּ
 ?and you shall live by them — ָבֶהם

1. It is stated to praise ַאֲהֹרן. The ּתֹוָרה is testifying to the fact that the only reason 
that ַאֲהֹרן wore the ְִּגֵדי ְכהּוָנה  s decree — he did not’הקב״ה was in order to fulfill ב
wear them for self-glorification (16:34 — ד״ה ַוַיַעׂש). 

 עֹוָלם ַהָבא .In this world it is man’s destiny to die .עֹוָלם ַהָבא must mean in ָוַחי ָבֶהם .2
is the only place where life is eternal (18:5 — ד״ה ָוַחי ָבֶהם). 

1. Why does the ּתֹוָרה state explicitly that ַאֲהֹרן performed the 
ּפּור of ֲעבֹוָדה   ?had commanded הקב״ה exactly as יֹום כִּ

2. What is ״י ָוַחי  of ָּפסּוק s interpretation of the words of the’ַרשִּ
 ?and you shall live by them — ָבֶהם

1. It is stated to praise ַאֲהֹרן. The ּתֹוָרה is testifying to the fact that the only reason 
that ַאֲהֹרן wore the ְִּגֵדי ְכהּוָנה  s decree — he did not’הקב״ה was in order to fulfill ב
wear them for self-glorification (16:34 — ד״ה ַוַיַעׂש). 

 עֹוָלם ַהָבא .In this world it is man’s destiny to die .עֹוָלם ַהָבא must mean in ָוַחי ָבֶהם .2
is the only place where life is eternal (18:5 — ד״ה ָוַחי ָבֶהם). 

Living   Torahwith 
the

Halacha 
Corner *Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

Chofetz ChaimMoment  Questions    weekof רש"י
the

ָיֵראָת ֵמֱאֺלֶקיָך   ֵני ָזֵקן וְּ ָת פְּ ָהַדרְּ ֵני ֵשיָבה ָתקּום וְּ ָרא יט:לב(… ִמפְּ )ַוִיקְּ  
 In the presence of an elderly person shall you rise, and you 
shall honor the presence of a sage, and you shall revere your G-d … 
לּוס  קְּ גּום אּונְּ  deviates from the literal translation and ַתרְּ
renders the words ֵני ֵשיָבה ָתקּום קּום as ִמפְּ ָתא תְּ אֹוַריְּ ַסַבר בְּ  ,ִמן ֳקָדם דְּ
From one who is learned in תֹוָרה you should stand. The ָמָרא ִקידּוִשין ) גְּ
ֵני ָזֵקן on the words (לב: ָת פְּ ָהַדרְּ  also refers to a ָזֵקן explains that וְּ
young person who is a ִמיד ָחָכם   .ַתלְּ
 The ִחינּוְך explains: the more one shows respect for a  ִמיד ַתלְּ
 ,itself. This message תֹוָרה the more one acquires a love for the ,ָחָכם
to appreciate the great love one should have for תֹוָרה, is learned in 
other subtle ways too.   

∞ ∞ ∞ ∞ ∞ 
 As they entered the cemetery in Ponovezh, they walked 
slowly, heads bowed, with sad expressions, befitting a funeral. But 
this was not a typical burial. This group carried piles of tattered 
ָפִרים  They had come to properly bury the frayed holy books that .סְּ
had been gathered from shuls and ָרשֹות  in the area. This was a ָבֵתי ִמדְּ
solemn occasion, but quite routine. 
 They were therefore surprised when the Ponovezher Rav 
himself, R' Yosef Kahaneman, joined the procession — with a cheerful 
expression. His demeanor seemed to be somehow inappropriate, for 
he was a man whose entire life revolved around the teaching and 
spreading of תֹוָרה … but then, things went from inappropriate, to 
odd, to bizarre! Shockingly, after a few moments the Rav began to 
hum a ִנגּון. While many tried to ignore the tune, the Rav’s voice grew 
louder and soon he began to dance around in a circle, as if this were 
ַחת תֹוָרה on ַהָקפֹות  This was simply too absurd. The group stopped .ִשמְּ
and stared. 
 Finally, the Rav concluded his song and dance, turned to 
the men and began to explain. “When I came into the cemetery I 
noticed that many of you were conducting yourselves as though we 
were, ָחִליָלה, burying a ֵסֶפר תֹוָרה. But it couldn’t be further from the 

truth. 
 “Please allow me to explain myself through a parable. 
When  a  mother  gives  her  child  a  new  set  of  clothing,  she  fully 
expects, and perhaps even hopes, that the child will wear out the 
clothing in due time. It is a sign of a healthy child who runs and plays. 
Of course, the mother does not want the child to be careless, but she 
knows that eventually the clothing will be torn or worn out, to the 
point where they will no longer be usable. If she thinks for a moment, 
she will realize how grateful she should be that her child is well 
enough to wear out his clothing.” 
 The Rav glanced around and noticed a few people in the 
crowd begin to smile. “There are, unfortunately, two types of children 
who  do  not  wear  out  their  clothing.  If  parents  are  cruel  and 
thoughtless, they forbid their child to run and play like other children. 
That  child  is  forced  to  stay  indoors,  only  dreaming  of  doing  
what other children do. The second is the tragedy of a crippled or 
paralyzed child. That child, sadly, does not have the ability to play like 
other youngsters. A mother who sits in the park and sees children 
who are not able to play will be overjoyed that her child can do so.” 
 The Rav lifted several of the torn ָפִרים  and declared, “We סְּ
have to be thankful that we have used these and learned through 
them to the point where they are worn and tattered. There are Jews 
all over the world who have ‘cruel parents’ who do not allow them to 
‘play.’   They   live   in   countries   where   they   are   mistreated   and 
persecuted. Their lives are at risk for the crime of learning תֹוָרה, and 
all they can do is sit in their rooms and watch the fortunate ones who 
can learn. Some of our brothers and sisters have been so far removed 
from תֹוָרה for so many years that they are, sadly, crippled, and can 
only dream of being like those of us who can learn.” 
 The Rav looked at the crowd and again began to hum his 
 ,This time, the others broke into song and danced along with him .ִנגּון
and thanked ד׳ for allowing them to “wear out” the ָפִרים  .סְּ

Adapted from: Touched by a Story 2 (with kind permission from ArtScroll) 

 ספר ח״ח הלכות לשון הרע כלל י׳ סעיף ד׳
*It was ין ַהְסָדִרים  and most boys had already finished ְיִשיָבה in the בֵּ
eating lunch. Ephraim and his ַחְבֻרָתא were schmoozing with a group of 
other ָבחּוִרים. The conversation turned to the latest news about a new 
 knew the ַחְבֻרָתא Ephraim’s .ְיִשיָבה who would be joining the ַמִגיד ִשעּור
 well, since he was a close friend of the family. Everyone sat ַמִגיד ִשעּור
and listened as Ephraim’s ַחְבֻרָתא related his negative opinions. Ephraim 
felt extremely uncomfortable about the ָלשֹון ָהָרע. 
What should Ephraim do to try to stop the ָלׁשֹון ָהָרע? 
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: Even if it is likely that Ephraim’s words will be ignored, the correct solution is to 
interrupt the negative conversation and point out that this is ָלשֹון ָהָרע. This is not always 
possible, and could result in the speaker adding more insults. In such cases, one should try 
to change the topic; if that doesn’t work, then he must walk away.  

 Even for those who have the ִמְנָהג to refrain from wearing new 
clothes during ְסִפיָרה (or make a ֱחָינּו הֶׁ  many are ,(ְסִפיָרה during שֶׁ
lenient and will wear and make the ְבָרָכה on new clothing for 

garments worn on ָבת  Others are stringent even .ְסִפיָרה during שַׁ
on ָבת  .שַׁ

 Both opinions permit wearing new undergarments during ְסִפיָרה. 



לע״נ ר׳ משה בן הר׳ טוביה  הלוי זצ״ל

FocusonMiddos

Sage Sayings
ר׳ ְׁשֺלֺמה  ,ֶרִבי of his ַתְלִמיד was a true ר׳ ֵאִלָיהּו ִשְמָחה ׁשּוְסָטל ַזַצ״ל
 once came into ר׳ ִשְמָחה .ֱאֶמת had to be ִחּדּוׁש/ִׁשעּור Every .הַײמן
the ִׁשעּור and explained that he could not give it due to a 
question. He explained, “ ִאיְך ִבין צּוגֶעגרֵײט ָאבֶער ִאיְך קֶען ִניׁשט זָאגען

ִאיְך הָאב ַא קּוְׁשָיה!…   — I prepared but I cannot say the ִׁשעּור — I 
have a question!” The ַתְלִמיִדים asked him what he was going to 
say. He explained the ִחּדּוׁש and the question. The ַתְלִמיִדים tried 
to answer the question, and that constituted the ִׁשעּור! 

Source: Hamodia  

UnderstandingDavening

The ִהְלכֹות ַחג ְּבַחג contest
and more…

Why don’t we make the customary ֱחָינּו הֶׁ  on שֶׁ
starting a new ִמְצָוה when we begin to count 
 ?ְסִפיָרה
 is to ְסִפיָרה The purpose of the — ְלבּו״ׁש
count towards the יֹום טֹוב of ָשבּועֹות. We rely 
on the ֱחָינּו הֶׁ  .יֹום טֹוב  we make on שֶׁ
 strict ,ִדין This is a period of — אֹור ָזרּוע  
judgment, as we see from the fact that the 
ר  is brought from barley. [Ed. note: The עֹומֶׁ
ְלִמיִדים of 24,000 ְפִטיָרה  and the ר׳ ֲעִקיָבא of תַּ
bloody massacres of Jewish communities 
during the Crusades and WWII took place 
during these days.) 
ר Counting the — ְבָשִמים רֺאׁש  shows our עֹומֶׁ
anticipation and excitement towards the 
ן תֹוָרה of ִשְמָחה תַּ  Each day is focused on .מַּ
the future ִשְמָחה of יֹום טֹוב, and the period of 
the ר   .ִעָקר is not the עֹומֶׁ

 to Eliezer Schwartz, Grade 2, Vietzener ַמָזל טֹוב!
Cheder, Chicago, IL, and to everyone who joined the 
Second International ִהְלכֹות ַחג ְבַחג program! Besides 
the grand prize, we will אי״ה send your ְיִשיָבה your 
name and custom ש ִמְצֹות ְתִמיִדיֹות  pens to be given שֵׁ
to the ָבחּוִרים who entered the program!   
 
The next Pirchei Newsletter contest is designed to 
make each ֶעֶרב ַשָבת fulfilling and memorable. 
 
The contest: During the weeks leading up to  ַקָבַלת
 learn at least one ,ַשָבת ָפָרַשת ֹקַרח and until ַהתֹוָרה
hour before ִמְנָחה every ֶעֶרב ַשָבת, in either your 
ית ִמְדָרש or local ְיִשיָבה  Each week that you learn .בֵׁ
for an hour or more will be considered another 
entry into the raffle. 
 
The contest’s basic rules: There is no particular ִלּמּוד 
to learn and you can even review your  ְשַנִים ִמְקָרא
 ,However, if you can arrange for a group .ְוֶאָחד ַתְרּגּום
and you have a ִשעּור to learn ִהְלכֹות ַשָבת, especially 
about ִקּדּוַשת ַשָבת, you will receive an extra chance in 
the raffle each week that there is a group with a 
 This contest is open for all ages up to 12th .ִשעּור
grade.  
 
If you are interested in joining this program, please 
send in your faxes signed by a parent by Monday 
2:00 pm to 718 506 9633. Please include your name, 
grade, ְיִשיָבה, city and state. Please include your 
contact and fax numbers and your name will be 
entered into another drawing for a beautiful set of 
 !ִמְקָראֹות ְּגדֹולֹות חּוָמִשים

Dear Talmid, 
 R'  Eliyahu  Simcha 
Schustal ַזַצ״ל lived his entire life 
with minimal material wealth. 
Outwardly, his Monsey home was 
similar to the wooden bungalow 
shacks found in the Catskill 
Mountains. Inside, however, it 
was a palace. It was a true  ׁש ִמְקדָּ
ׁש a miniature ,ְמַעט ית ַהִמְקדָּ  It .בֵּ
had the ַמְלכּות that shines from 
ה ה ,ּתֹורָּ ַמִים and ְקֻדשָּ  It is .ִיְרַאת ׁשָּ
no wonder that he was זֹוֶכה to 
have children and sons-in-law 
who are all from among the most 
successful ה י ּתֹורָּ  in ַמְרִביצֵּ
America.     It     is     also     not 
coincidental that he was ר  on ִנְפטָּ
the day of the counting of the 
 ,ִּתְפֶאֶרת ֶׁשְבִתְפֶאֶרת that is עֹוֶמר
splendor of splendor.      
 He was extremely close 
with his ַּתְלִמיִדים and would try to 
attend every ה  even in his ,ִשְמחָּ
later years. One  ידַּתְלִמ  recalled 
how in his early days as ל  ,רֺאׁש ּכֹולֵּ
R' Schustal traveled to Detroit. It 
was a long journey that he and 
his wife made together. It took 
them several days to get there 
and a few days to return, and 
they  stayed  in  Detroit  to  fully 
participate in the ה  for a few ִשְמחָּ

days. The entire trip lasted more 
than a week. 
 Another ַּתְלִמיד found 
himself in a sorry situation: his 
father  had  a  major  physical 
ailment and was therefore able to 
attend his ֲחֻתנָּה, which was to 
take   place   in   Europe.   After 
consultation with the ה לָּ  'R ,ַהְנהָּ
Simcha   flew   on   a   grueling 
one-day flight, stayed for a few 
hours, and took a late-night flight 
back to America. When this ַּתְלִמיד 
heard of R' Simcha’s ה  over ,ְפִטירָּ
25 years later, his first words 
after "ֱאֶמת ן הָּ רּוְך ַדיָּ  were, "Oh, I "בָּ
am so broken! What a special 
person!  I  remember  how  he 
traveled to my wedding.  I will 
never forget his kindness, and it 
still gives me ִחּזּוק today. He came 
because my father couldn’t!"   
 My ַּתְלִמיד, R' Simcha’s 
father had a spark of רּוַח ַהֺקֶדׁש 
when he named his son ה  — ִשְמחָּ
joy  —  which  defined  his  very 
essence. R' Simcha imparted his 
 to all he met, leaving ִשְמַחת ַהַחִיים
an everlasting impression that 
made the experience uplifting! 

רּוְך!  ְיִהי ִזְכרֹו בָּ
 ֶרִבי Your                ,ְבְיִדידּות

A letter from a Rebbi (based on interviews) 



Please be careful to handle this sheet in the proper manner as required ַעל ִּפי ַהָלָכה.                 Please do not read this publication during קדיש, קריאת התורה or חזרת הש״ץ.

The plot of land on which the boys’ school 
of Yeshiva of Brooklyn was built was 

purchased from Tony, a young non-Jew.

The tension was high and the matter 
seemed closed - until Rabbi Manis Mandel, 
who had remained silent thus far, spoke:

At the closing the broker made a suggestion to Tony...

י“ז כסלו  1944 - 1893  5705 - 5653

R’ Shlomo Heiman, born in Parenz, near Minsk, to R’ Michel, was ראׁש ישיבה  of
 ר׳ ברּוך ּבער At the age of 12, he learned in Halusk under .בית מדרׁש עליֹון and ישיבה ּתֹורה ודעת
Leibowitz זצ״ל. In 1917, after R’ Shlomo married Chaya Feiga Rudinsky, ר׳ ברּוך ּבער appointed 
him to serve as ראׁש ישיבה of כנסת בית יצחק. The חפץ חיים also selected him to teach in the 
Radin ישיבה. After WWI, R’ Elchonon Wasserman הי״ד prevailed upon him to be a ראׁש ישיבה 
in Baranovitch. In 1927, R’ Chaim Ozer Grodzenski זצ״ל invited R’ Shlomo to be ראׁש ישיבה 
in Vilna, a position he held for nearly eight years. In 1935, with the approval of R’ Chaim 
Ozer, R’ Shlomo accepted the position of ראׁש ישיבה of ישיבה ּתֹורה ודעת. His classic שעּורים 

are collected in חּדּושי ר׳ שלמה.

Tony, maybe you would 
subtract from the sale price 
whatever you save from the 

tax fees, since you are selling 
the land to a non-profit 

institution?

Tony, Let me tell you 
about my teacher, Rabbi 

Shlomo Heiman, of blessed 
memory. He was a great 

man. What do you think he 
would tell his wife when 

she went shopping?

The MONEY is 
MINE! NO ONE has 
the right to take 
away MY money!

Rabbi, you 
got it!

Tony, if I were buying it for 
myself, I would not say a word. But 

I am purchasing the land for my non-
profit school that accepts children 

from poor families for free or reduced 
tuition. That’s why we’re trying to save 

whatever money we can!

Chaya Feiga, please 
remember that we do not haggle 

over prices with the shopkeepers. 
However, if you are shopping for the 
poor family next door, then you have 
an obligation to try to get the best 

price. Every penny you save for them is 
precious!

Learning from our Leadersבס״ד Pirchei Agudas Yisroel of America

For any inquiries or comments please feel free to call 347-838-0869   •   Illustrated by: Yishaya Suval  www.leilshishi.com
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Shabbos: Ta’am HaChaim  

Acharei-Mos 5776

Thoughts About Pesach 

After Pesach 

Introduction 

(This piece was written in a year prior to 

Pesach but is applicable now also) 

Distance yourself from the actions of the 

Egyptians and take the sheep of mitzvah 

 תעשו לא בה ישבתם אשר מצרים ארץ כמעשה

 לא שמה אתכם מביא אני אשר כנען ארץ וכמעשה

תלכו לא ובחקתיהם תעשו , do not perform 

the practice of the land of Egypt in 

which you dwelled; and do not perform 

the practice of the land of Canaan to 

which I bring you, and do not follow 

their traditions. (Vayikra 18:3) 

As we approach Pesach, our minds are 

focused on the last minute preparations 

of these holy days and the rituals that we 

will perform by the Seder and the rest of 

the Pesach festival. Prior to Pesach is a 

day referred to Shabbos HaGadol, which 

has much significance yet is not 

celebrated in a physical manner. What is 

Shabbos HaGadol, how does it relate to 

the reading of this week’s parasha, 

Acharei Mos, and how does it connect to 

Pesach? 

Refraining from Following the Actions 

and Traditions of the Gentiles, Baking 

Matzos, and Slaughtering the 

Egyptian god 

Before we explain the significance of 

Shabbos HaGadol, it is noteworthy that 

in Parashas Acharei Mos there is a subtle 

reference to our redemption from Egypt. 

It is said (Vayikra 18:3)  מצרים ארץ כמעשה 

 כנען ארץ וכמעשה תעשו לא בה ישבתם אשר

 ובחקתיהם תעשו לא שמה אתכם מביא אני אשר

תלכו לא , do not perform the practice of 

the land of Egypt in which you dwelled; 

and do not perform the practice of the 

land of Canaan to which I bring you, and 

do not follow their traditions. The word 

 which ,כמע contains the letters כמעשה

equal in gematria 130, and the letters שה, 

which means sheep. The Gemara 

(Eruvin 18b) states that when Adam 

Harishon separated from his wife for 130 

years, he was producing spirits and 

demons. The Arizal writes that when one 

sweats in the process of baking matzos 

for Pesach, he atones for this sin of 

Adam. The Medrash states that the 

Egyptians served the constellation of the 

 the sheep, and for this reason ,שה

HaShem instructed the Jewish People to 

take a sheep for the mitzvah of Korban 

Pesach. Taking the sheep would negate 

the Jewish People’s previous worship to 

the Egyptian god of sheep. The question 

here is, how do all these seemingly 

esoteric ideas relate to our service of 

HaShem in observing the Pesach? 
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How can we celebrate Freedom on 

Pesach when we are still deemed to be 

slaves? 

The fundamental concept regarding 

Pesach is that HaShem has liberated us 

from slavery. Let us understand how this 

works. On Shavuos we celebrate the 

receiving of the Torah and the essence of 

the day is to study Torah. On Sukkos we 

dwell in booths to commemorate the fact 

that HaShem took us out of Egypt and 

placed us in the Clouds of Glory during 

our sojourn in the Wilderness. On 

Pesach, however, we recline at the Seder 

and eat matzah and drink wine, all 

symbols of freedom. Yet, to quote the 

Gemara (Megillah 14a), we are still 

slaves of Achashverosh, so how can we 

declare that we are emancipated when 

we are for all practical purposes 

shackled in exile and servitude? 

Resisting Arrogance and Immorality 

Is the Catalyst to Freedom and 

Mitzvah Performance  

In order to better understand the festival 

of Pesach, we must first understand the 

power of Shabbos. The Sfas Emes writes 

that on Shabbos one negates and 

destroys any thoughts of arrogance and 

pride in one’s self. In truth, Pesach 

specifically is referred to as Shabbos, 

because prior to Pesach we remove the 

chametz from our midst, and chametz 

symbolizes the Evil Inclination. Thus, 

the first step one must take to freedom is 

to remove arrogance and pride, and the 

Gemara (Sota 4b) states that one who is 

arrogant is akin to an idolater. For this 

reason the Torah in this week’s parasha 

instructs us to desist from acting like the 

Egyptians. Although this appears to be 

merely another negative commandment, 

this prohibition is parallel to what it is 

said (Ibid 12:21) צאן לכם וקחו משכו 

הפסח ושחטו משפחותיכם , draw forth or buy 

for yourselves one of the flock for your 

families. The Medrash interprets this 

verse as follows: draw your hands away 

from idolatry and take for yourselves a 

sheep for mitzvah. Once a person 

withdraws from idolatry, i.e. arrogance, 

he can begin to perform the mitzvos 

properly. The first mitzvah that we 

perform by the Seder is קדש, which 

literally means to recite קידוש, but can be 

interpreted to mean sanctify one’s self. 

One sanctifies himself and his household 

by not engaging in immoral thoughts and 

by not dressing in an immodest fashion. 

The Medrash (Pesikta Zuta Shemos 6:6) 

states that one of the three catalysts for 

the redemption was that the Jewish 

People did not change their clothing. In 

addition to dressing in Jewish fashion, 

they also were modest in their dress. 

When one distances himself from “the 

practices of the land of Egypt,” he can 

begin to take the sheep of mitzvah. This 

is also the explanation for the statement 

of the Arizal regarding matzah baking 

atoning for the sin of Adam HaRishon. 

When one is toiling in a mitzvah, he is 

far removed from any immoral thoughts 

and deeds, and is certainly worthy of 

atonement. 
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Tying the sheep to the Bed Reflected 

Subservience to HaShem 

This Shabbos is referred to as Shabbos 

HaGadol, and the word גדול, great, is 

associated with the word גדיל, which 

means a twisted thread. When the Jewish 

People in Egypt took the sheep to offer 

the Korban Pesach, they were 

demonstrating that they had distanced 

themselves from the actions of the 

Egyptians and they were prepared to 

connect to HaShem and His service. For 

this reason the Medrash states that the 

Jewish People tied the sheep to the foot 

of their beds. They certainly had more 

convenient locations to house sheep. 

Tying the sheep to their beds reflected 

their desire to harness their desires and 

will to HaShem’s will. 

Our first requirement is to remove from 

within ourselves and from our 

households any immoral thoughts and 

material that is preventing us from 

serving HaShem properly. Once we have 

desisted from arrogance, immorality and 

any act that is akin to idolatry, we can 

take the sheep of mitzvah and serve 

HaShem wholeheartedly. HaShem 

should grant us that this Pesach we merit 

true freedom, and that He redeem us 

from this long and bitter exile, with the 

arrival of Moshiach Tzidkeinu, speedily, 

in our days. 

The Shabbos Connection 

This Shabbos we can practice patience 

and compassion in light of all the 

preparations for Pesach that our 

household members have been engaged 

in. It is a time to appreciate our wives 

and children who have worked hard to 

prepare our houses for Pesach. 

Shabbos in the Zemiros 

Shimru Shabsosai 

The composer of this zemer is Shlomo, a 

name formed by the acrostic of the first 

four stanzas. Nothing definite is known 

about him, although some speculate that 

he was the famous Shlomo ben Yehudah 

ibn Gabriol. The zemer concentrates on 

the requirement to honor the Shabbos 

with culinary delights and closes with 

the assurance that the observance of the 

Shabbos will herald the final 

Redemption.  

ה-וָ -ה  -ַלי ַהּיֹום ַשָבת, ַמֲעָדַני ְוִעְדנּו ָבַני ָעַלי ּוְלוּו , 

borrow on My account, My children, and 

enjoy My Pleasures. This passage is 

based on the Gemara (Beitzah 15b) that 

sates, “HaShem says, borrow on My 

account, My children, and recite the 

Kiddush of the day. I will repay. Why 

does Hashem want Jews to borrow for 

Shabbos expenditures? Is Shabbos not 

HaShem’s gift to us? Did one ever hear 

of one borrowing to receive a gift? The 

answer to this question is that the 

Gemara (Kiddushin 7a) states that if a 

woman gives money to a woman to 

marry her, and the man is a distinguished 

personage, then the transaction is valid, 

as she is marrying him through the 

benefit that he receives is his accepting 

her gift. HaShem offers us His beautiful 

bride, the Shabbos Queen. If we express 
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our desire to “marry” the Shabbos 

Queen, then we must obtain the money 

that is necessary for the marriage, and 

HaShem demonstrates His satisfaction 

with us by repaying us for our expenses.   

Shabbos Stories 

Saved from the Army 

A man owned a printing press in 

Jerusalem. Once a year, he was called 

upon for reserve military duty in the 

Israeli Defense Forces. He never tried to 

avoid his service when called upon. His 

army job was that of watchman, which 

allowed him to spend many hours 

learning Torah. 

Then came the day when he found a 

notice in his mailbox: reserve duty for 

three weeks. The service would fall out 

in the month of Nissan. Making a rapid 

calculation, the man realized that he 

would be gone from home on the night 

of the Passover Seder, as well as all the 

remaining days of the holiday. At the 

prospect, a shadow fell across his face. 

The notice arrived on a Friday. “I 

haven’t had such a Friday in a long 

time,” he thought. His spirits plummeted 

sharply. 

That night, he ate his Shabbat meal, sunk 

in gloomy thought. He pictured his 

family’s Seder table, minus his presence. 

Who would be there to answer his sons’ 

Four Questions? And what would he 

himself eat during all the days of 

Passover? 

Friday evenings usually found the 

printer in the Zichron Moshe Shul, 

listening to Rabbi Sholom Schwadron 

speak. On this gray night, however, he 

decided to diverge from his custom and 

take a walk instead. After a long stroll in 

the company of his melancholy thoughts, 

he found his legs carrying him, as 

though by habit, to the shul. He hesitated 

at the door, then went in. 

Zichron Moshe has a book-lined foyer at 

the entrance, from which one enters the 

main sanctuary of the shul. The printer 

stood in this foyer, listening to Rabbi 

Sholom’s clear voice roll out to reach his 

ears: 

“I just remembered a story,” Rabbi 

Sholom was saying, “and when that 

happens, you already know what we 

must do. The story has nothing to do 

with our topic, but…” Rabbi Sholom 

embarked on his tale: 

In the early 20th century, when yeshiva 

students would visit the saintly Chafetz 

Chaim to discuss the problem of the 

Polish military draft, he would return a 

variety of answers. There is a wealth of 

stories concerning these amazing 

responses, and the divine guidance that 

often prompted them. If the Chafetz 

Chaim placed a copy of the book 

“Machaneh Yisrael” (regarding the laws 

of Jewish military behavior) in the 

student’s hand, then he knew nothing 

would avail him; he would be drafted. 

But if the Chafetz Chaim’s response was 

to say, “Whoever accepts the burden of 

Torah is released from the burden of the 
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government and livelihood,” then the 

young man knew he must not spare any 

exertion in Torah — and his freedom 

from the draft would be assured. 

“Whoever accepts the burden of Torah!” 

Rabbi Sholom’s voice rang out. 

“Whoever accepts that burden — 

whatever happens!” He continued to 

relate two examples of men who 

undertook the burden of Torah and were 

spared the draft. When he was finished, 

he asked where they had been up to 

before he began his story, and resumed 

the thread of his original topic. 

“My heart was pounding very hard,” the 

printer told us much later. “My whole 

body was covered with a cold sweat. I 

had never before felt such a personal 

divine intervention. Rabbi Sholom 

remembered the story at the very instant 

that my feet crossed the shul’s threshold, 

and everything he said was directed at 

my own difficult situation. As he 

returned to the original subject of his 

talk, I saw that it really had no bearing at 

all on ‘whoever takes upon himself the 

burden of Torah.’ In other words, the 

thing had not come about through 

natural means, one topic leading 

naturally into the next. 

“But apart from any considerations of 

divine intervention, I was greatly 

encouraged by what Rabbi Sholom had 

said. I decided at once to add an hour of 

Torah learning to my regular schedule 

— one extra hour every day. I didn’t 

wait for Sunday, or even for Shabbat 

morning. Immediately after the lecture 

ended, I went into the study hall and 

learned for an hour. I believed with a 

powerful faith in the words of our Sages, 

‘Whoever takes upon himself the burden 

of Torah …’ All my worry fell away. 

“On Sunday, I told my partner at the 

printing press that I had some news for 

him, and a request. The news was that I 

had received a draft notice for the month 

of Nissan. And the request was that we 

close up shop an hour early each day, so 

that I would be able to use it for the 

study of Torah.” 

A week passed, then two. One morning, 

the man’s partner walked in with his 

own startling announcement. “Rabbi 

Yaakov, I’ve also received a notice for 

reserve duty in the month of Nissan!” 

The army rule is that two business 

partners do not have to serve at the same 

time. In such a case, one of them is 

released from duty. “The two of us took 

all our papers and went down to the 

army office,” the printer relates. “A few 

days later, the letter came: I was 

released! I would be home for Passover 

with my family. Unfortunately, to my 

distress, my partner was still required to 

serve his time. 

“I was grateful to the Almighty for 

helping me, in a natural way, to be free 

of my army duty. But it soon became 

clear that we had not yet come to the end 

of this marvelous episode. My letter of 

release was only the first stage in the 

story. 

“On the day my partner left for his 

reserve duty, I parted painfully from 
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him. None knew better than I what he 

must be feeling at such a time.” 

The next morning, the printer walked to 

his printing shop as usual, and placed his 

key in the lock. To his surprise, the door 

wasn’t locked! Slowly he twisted the 

knob and opened the door, then stepped 

instead, hesitant and afraid. A few steps 

into the room, he saw something 

amazing. There was his partner, working 

busily away! 

“Shalom aleichem! Good morning!” the 

man greeted his partner, in open 

astonishment. 

“What happened? Have you gone 

AWOL?” the printer asked. 

The partner smiled. “I arrived at the base 

yesterday,” he said, “and an hour later, 

they sent me right back home! The 

supervisor came over and told me, 

‘There’s been a mistake — some sort of 

misunderstanding. Your draft notice was 

for two months from now, and was sent 

to your address by accident.’ I was 

dumbfounded. Such a thing had never 

happened to me before. But the 

supervisor apologized and sent me 

respectfully home, saying, ‘Sorry about 

this mistake. You are released!'” 

When he had finished telling his story, 

the partner stood up and cried out 

emotionally, “We have just seen, with 

our own eyes, the amazing results of 

following the words of the Sages, 

‘Whoever takes upon himself the burden 

of Torah is exempt from burdens.’ In 

order for you to be released from your 

duty, I received a draft notice by 

mistake.” 

The printer himself adds a final note to 

this story. “When we took financial 

inventory several months later, it turned 

out that, from the time we began closing 

up shop an hour early each day, our 

income had increased greatly.” Raising 

his voice with great feeling, he 

concludes, “Whoever takes upon himself 

the burden of Torah…!” 

The Seder Guest 

Time, it’s been said, is often like a sharp 

gust of wind that can move you and turn 

you with its invisible force, and then 

disappear as quickly as it came. But 

time, it seems to me, is also like a river, 

flowing from one end of eternity to the 

other, winding through ages and places 

in unstoppable regularity. And while one 

current passes by and is soon beyond our 

grasp, the river of time stays right where 

it is, and you can step right up to its 

banks any time you feel like it, just by 

closing your eyes and dipping in. Right 

about now, every spring before 

Passover, I smile with sweet mystery at 

my Seder with Reb Pinchas. 

I was a junior in college back in 1975, 

part of that mixed-up generation that had 

soured on the idealism of the sixties but 

hadn’t yet caught the Yuppie Fever of 

the eighties. I was going to school in 

northern Pennsylvania, changing majors 

as fast as best friends, undergoing that 

rite of passage known as “finding 

yourself.” 
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When spring vacation approached, I 

thought about going home, like I usually 

did, but eventually decided against it. 

My folks were going to Palm Springs, I 

had plenty of work to catch up on, and I 

kind of liked the way Pennsylvania 

changed its seasons right before your 

eyes. So I opted to spend the break at 

school, and I looked for some part-time 

work to pass the time. I noticed an 

interesting ad on the campus bulletin 

exchange, “Jewish student wanted for 

spring work,” and I gave them a call. 

It turned out I was applying for work at a 

matzah factory. Now, about all I knew 

concerning matzah was that you eat it on 

Passover, that it tastes only slightly 

better than the box it comes in, and that 

cream cheese and jelly is the best way to 

disguise it. But they told me I didn’t 

have to know a whole lot in order to get 

the job, and I soon found out why. 

They put me to work cleaning the dough 

out of the huge vats where it was 

kneaded and prepared for baking, 

making sure that every last particle of 

flour was removed before the vats were 

scoured. This plant was like one giant 

bakery, where time was of the essence. 

There were three main areas of the 

factory. First, there was a mixing room, 

where the matzah ingredients were 

blended together by large kneading 

machines, quickly turning the flour and 

water into a doughy consistency that 

would produce the flat, unleavened 

bread. 

Then there was the cutting room, where 

the dough was taken automatically to be 

cut and shaped into squares, flattened 

and then perforated with dozens of tiny 

holes that would spread the heat evenly 

and quickly during baking. 

Finally, conveyer belts brought the 

sections of dough through large ovens, 

where intense heat baked them as they 

passed through, emerging as the finished 

product: matzah, the bread of affliction, 

“poor bread,” the key reminiscence of 

the Exodus from Egypt. They were 

grouped eight together, sealed in 

cellophane, and boxed and labeled as 

soon as they cooled. 

I marveled at the efficiency of it all. I 

had always pictured matzah-making as a 

painstakingly slow and involved process, 

performed by hand by elderly scholars in 

long, black coats. This factory was 

completely automated, a mass of 

whirring machines that combined age-

old ritual law with the modern need to 

supply thousands of homes with fresh 

matzah for Passover. While much 

matzah was still made by hand, I was 

told, the majority of Jews in America ate 

machine-baked matzah, which was both 

cheaper and more plentiful than the 

personally-baked product. 

The foreman, one Paul Thom (I never 

did figure out if he was Jewish or not, 

but he sure knew his matzah) explained 

to me that the most crucial aspect of the 

production was time. He cautioned that 

the whole baking process could not 

exceed eighteen minutes, because after 

that time the dough starts to leaven and 
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is impermissible for Passover. The entire 

line had to be completed before the 

eighteen minutes, and, like clockwork, 

the machines automatically shut down 

before the deadline. A series of staccato 

bells would sound, the kneaders would 

stop kneading, the mixers would stop 

mixing, the rollers would stop rolling, 

the ovens would shut down and cool off. 

The workers had a ten-minute break, 

while I and a few other hardy workers 

got down to business. 

We climbed into the vats, and scraped 

every last piece of dough out. We 

cleaned the hooks, and the trays, and 

even the conveyer belts. We had only 

seven minutes to do it, because there was 

a two-minute steam cleaning that 

preceded each new cycle. Between our 

scouring and the steam, not even an 

infinitesimal particle of dough remained 

that might have become chametz, that 

forbidden leaven that was our principal 

enemy… 

I worked hard for those two weeks of 

vacation, as Passover approached. I had 

never been very religious, but it felt 

good being part of something Jewish, 

knowing that in hundreds of homes in 

the days ahead, other Jews would be 

depending on my work to eat these 

unusual flat breads. I thought about 

writing up the whole thing for my 

student paper, a kind of culture-clash 

piece about how religion keeps up with 

modern times. 

As the day of Passover drew close, the 

activity at the factory intensified. We 

were told that, for the first time, there 

was a chance that the Soviet Union 

might allow matzah to be brought into 

the country. Ten thousand pounds of 

matzah were being prepared nationally, 

and we were given an allotment of a 

thousand pounds to contribute. We 

worked almost around the clock, and 

when we tired, one of the Rabbis would 

smile and say, “You’ll rest when the ship 

sails!” 

Even the eve of Passover was no 

exception. We were asked to work as 

long as possible, with various people 

leaving throughout the day, depending 

upon where they lived and their travel 

time home. I told the foreman that 

because I lived close by, and had no 

family to prepare for, I could stay until 

closing, just a couple hours before the 

sun set. I volunteered to actually shut 

down the plant, and lock everything up 

for the holiday. 

As the day progressed, the skies became 

progressively darker, and a Pennsylvania 

storm began to move in. This prompted 

many of the workers to leave even 

earlier, not wishing to be caught in the 

rain. When the Rabbis announced that 

this would be the last run, I was one of 

only a handful of employees left. I said 

goodbye and good holiday to my co-

workers, and set about to clean the last 

few vats. “Don’t forget to close the 

lights,” said Mr. Thom. “The doors will 

automatically lock behind you.” 

There was a strange silence when 

everyone had left. The huge machines 

had come to a rest, their reward of sorts 

for the holidays, after all their hard work 
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in preparation. The lightning outside 

seemed to silhouette the vastness of the 

place, created by men but powered by a 

desire to fulfill an ancient, Divine 

decree. The sound of the rain on the 

skylights told me that darkness would be 

upon me faster than I had anticipated. 

I quickly closed all the lights, made sure 

that every machine had been shut down, 

and grabbed my coat. But as I made my 

way for the door, there was a 

tremendous clap of thunder, and a 

stunning bolt of lightning lit up the 

room. Suddenly I heard a crash, almost 

like a tree falling over my head, and the 

whole factory seemed to shake for just a 

second. 

Determined now to get back to the 

relative safety of my dorm room, I 

rushed to the door and pushed on the exit 

bar. Nothing happened. The lock 

remained frozen in place. I pushed again, 

and still no response. And then it 

dawned on me; all the doors were 

electrically locked, automatically 

operated! I flipped the light switch by 

the door; the darkness remained. The 

storm had knocked out all the power in 

the plant, including the power to open 

the doors. 

I spent a few frantic, futile minutes 

trying other doors, looking for low, open 

windows, searching for an escape. There 

was none. Even the phones had been 

rendered useless. As I pondered my 

situation, trapped alone in the factory 

with several hundred remaining boxes of 

matzahs, I could only think of that novel 

I was assigned to read, ‘No Way Out.’ 

About two hours into my ordeal, I heard 

a strange tapping noise coming from 

somewhere in the plant. At first I was 

just slightly terrified, imagining that 

certain reptilian creatures were now 

asserting their hours of supremacy, and 

challenging my intrusion on their time. 

But as the tap, tap, tapping continued, 

and as my frustration grew, I decided to 

look for the source of the noise. A hero, 

I knew, was someone too tired or cold to 

care much about the risks. 

It was now pitch dark in the plant, 

except for the flashes of lightning which 

illuminated the place at regular intervals. 

With each brilliant burst of light, I 

proceeded to make my way slowly 

toward the source of the noise. As I got 

closer, I perceived that it was coming 

from somewhere above me, perhaps 

from the storage rooms near the roof. I 

had only been back there once, and then 

by elevator, but I remembered seeing a 

staircase at the very rear of the plant. I 

gingerly felt my way there, totally 

unprepared for what I would find. 

As I climbed the stairs, holding on to the 

rail for dear life, I no longer heard the 

tapping sound. Now, however, I heard a 

low, humming noise, almost an 

imperceptible singsong. When I reached 

the top of the landing, afraid to go on but 

even more scared to back down those 

stairs (I counted 112), I saw a dim light 

coming from beneath one of the rooms 

at the end of the hall. I gathered up my 

courage and pushed open the door. 

I almost fainted with surprise, and no 

little relief, to be greeted by an elderly 
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man with a broad smile on his face. 

“Come in,” he bellowed, with the 

faintest tinge of an elusive accent. “What 

a marvelous wonder to find you here!” 

By the light of two long candles burning 

on the table, I beheld an incredible 

scene. Here was a man, dressed in a 

flowing white robe, sitting cross-legged 

upon a pillow. In front of him was a low, 

oriental-style table, set as if for a 

banquet. A medley of delicious smells 

rushed at me, reminding me of how 

hungry I was, and my appetite moved 

right in, pushing the fear away 

completely. 

“Who are you?” I asked sheepishly, glad 

to have a human, any human to talk to. 

“My name is Pinchas, young man,” he 

said, “but my friends ― and I think 

you’ll be one ― call me Reb Pinchas. I 

was just about to begin my Passover 

Seder, and I would be honored if you 

would join me. Like a lot of things,” and 

now he winked with a grin, “it goes 

better with two.” 

“But who are you? What are you doing 

here? I’ve never seen you. Do you work 

here? Does the foreman know…?” 

“Relax, son. Mr. Thom knows all about 

me. You see, I used to be the foreman 

here, a long time ago, before they 

decided to make the matzahs by 

machine. Then, it was all hand-crafted, a 

real art, and I was the supervisor. But 

when they automated the place, I 

became kind of obsolete, and had to 

retire. But they gave me this place to 

live, as a kind of good deed to an old 

man who had served the company well. 

Now, since I’m the one with seniority 

here, I want you to be my guest. Tell me 

about yourself.” 

I told him my name, and how I had come 

to be stuck in the factory ― he smiled at 

the wonders of automation ― and how I 

had followed the tapping noise. 

“Oh, that was just me, chopping walnuts 

for the charoses, the mortar-like food 

that we eat at the Seder. I’ve got to do all 

my preparation myself, you know, from 

the soup to the grinding of the 

horseradish root to the mixing of the salt 

water. But I’ll tell you what. Let’s try 

some of your machine matzah tonight, if 

you can find your way back to retrieve 

some.” 

Borrowing one of the candles, I retraced 

my steps and took a couple boxes of 

matzah. I was fairly overwhelmed by the 

whole scene, but, on the whole, it 

seemed better than spending what could 

be a couple of days alone in the dark. I 

knew that the foreman would return in 

two days, when the first days of the 

holiday were over, but that could be an 

eternity without food and 

companionship. 

When I returned, I saw that the old man 

had set a place for me at his table. I sat 

down next to a large pillow, relaxed, and 

we began to talk. 

“Have you been to many Seders?” asked 

Reb Pinchas. 



 
 

11 

“Oh, I’ve been to a lot, but mostly they 

were just eat-fests, huge banquets of 

great food with a few vague prayers and 

blessings thrown in for good measure.” 

The old man smiled. “This may be a new 

experience for you, then.” 

And we proceeded to talk about, well, to 

talk about life, for a very long time. Reb 

Pinchas asked me about freedom, and 

what it means to me. I told him it means 

independence, and making my own 

decisions. He agreed with that, but he 

pointed out that true freedom is based on 

law and routine, moving from anarchy to 

established patterns of behavior in a 

civilized setting. 

“I’ll bet America has more laws than any 

other country around,” he said, “and yet 

look how free a place this is. Laws don’t 

stifle freedom, they protect it.” 

“Judaism isn’t so different, either. Why, 

some people look at the Torah and all its 

commandments and feel suppressed, 

when they should really feel liberated. 

After all, it was the Ten Commandments 

that freed the whole world from 

lawlessness and injustice. It brought 

seder, order, to civilization.” 

A lot of what he had to say made sense. 

We talked a lot about the matzah, and 

how the rabbis debated whether or not it 

stood for slavery (the bread of affliction) 

or was a symbol of freedom to lean back 

and eat in luxury. “Matzah is like life,” 

Reb Pinchas said, “it all depends upon 

your perspective, as to whether it’s a 

blessing or a burden. The minute you 

start taking it for granted, you may as 

well be under the taskmaster’s whip 

again.” 

He asked me what my goals and future 

plans were, but, like most college 

students, I didn’t have too clear an 

answer. 

“You know, son,” he said, between bites 

of the unleavened bread, “when we say 

‘Next year in Jerusalem’ we aren’t only 

speaking in the geographical sense. 

Every person has to have a dream, an 

ultimate Jerusalem where they hope to 

end up. You have to plot your life’s 

journey as soon as you can, set a course 

and follow it. Like matzah, as you well 

know, if you wait too long it begins to 

leaven and is no longer suitable or 

fulfilling. The clocks are running, and 

none of us can afford to waste precious 

minutes.” 

I enjoyed reading from the Haggadah 

that Reb Pinchas gave me. I could still 

sing the Four Questions ― that much I 

had retained ― and I ended up doing 

most of the narration. We stopped all 

along the way to ask questions of each 

other and discuss. I think that’s how you 

really get to know someone, by asking 

them questions. 

“You know, it’s a mitzvah to ask 

questions at the Seder,” Reb Pinchas 

said. “Most years, I have to ask myself 

the questions, and that sounds pretty 

senile. So I’m beholden to you for 

sharing this night with me and letting us 

really ask the questions.” 
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I remember so vividly discussing the 

four sons. “Some people think this is 

about four separate people,” said Reb 

Pinchas, “but I say it’s about four sides 

of the same person. After all, at different 

times in our life, we’re wise, or 

rebellious, uninformed, even apathetic. 

But as long as we know we have the 

capacity to be wise, that’s half the battle 

in getting there.” 

There was a lot of that upbeat 

philosophy at the table. I remarked that 

the mix of symbols at the Seder, the 

bitterness of the horseradish and the 

sweetness of the wine, seemed to show 

that life contains all the elements of 

emotion, from deep depression and the 

feeling of being trapped to unbridled 

song and the sensory satisfaction of 

spring. It was just a question of making 

some kind of seder, order, of it all. 

“There’s that chacham in you!” smiled 

my friend. “You’re talking like a scholar 

now!” 

Even the matzah tasted good that night. 

Most of all, though, the taste that 

remains with me still is the wine. From a 

dusty, round bottle, we poured cup after 

cup of the delicious grape wine. I poured 

for him, and he for me, and I know I’ve 

never tasted anything so sweet and 

satisfying before. “Been brewing this 

since Egypt,” Reb Pinchas said with a 

twinkle in his eyes, and it must have 

been the wine that made those songs 

sound so on key and pleasant, even from 

my lips. 

After talking long into the night, and 

eating and drinking our fill, we awoke 

barely in time to begin preparing for the 

second Seder. “I insist you stay,” my 

new friend urged. “We haven’t quite 

finished explaining all the mysteries of 

the universe yet!” 

And so for two nights and two days, in 

the upper room of a dark factory, we lit 

up our little world with a friendship and 

a sharing that taught me more than any 

professor has, or will. I not only learned 

about a heritage I hardly knew I had, but 

I learned that I fit in, that I wasn’t an 

outsider, but a valuable, real player in 

this game of life, Jewish life. When I put 

on Reb Pinchas’s white robe the second 

night ― he said it was my turn to be the 

leader ― I really felt royal, as a leader 

should. I never knew ― until then ― 

that I had it in me. 

“For about four thousand years you’ve 

had it in you,” said Reb Pinchas. “It just 

took a little wine and song to get it out!” 

The wine was something out of this 

world. I fell asleep clutching a bottle of 

it in my hand, and I must have slept the 

better part of a day, because I awakened 

to the sound of voices downstairs. 

Rushing to the lower level, I saw Mr. 

Thom, who realized only once he saw 

me that I had been locked inside for the 

last forty-eight hours. 

“I’ve heard of devotion to work,” said 

the foreman, “but this is beyond the call 

of duty. You must be famished, scared!” 
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“Not really,” I explained. You see, I 

found the old man upstairs. We had two 

wonderful Seders together. He taught me 

a lot about Passover, and about myself. 

All in all, I’d say it changed my life!” 

Mr. Thom had a confused look on his 

face, but smiled when he saw the bottle 

of wine in my hand. “You must have 

been drinking one l’chaim too many,” he 

said. “I don’t know what old man you’re 

talking about.” 

He seemed to be totally unaware of Reb 

Pinchas, and his association with the 

company, so I insisted he come upstairs 

and meet him for himself. But when I 

threw open the door to our little banquet 

hall, the room was completely 

transformed. No table or pillows or Reb 

Pinchas remained. Only boxes of matzah 

supplies, and machine parts, piled in a 

corner of the room. I looked at the 

boxes, searching in vain for a trace of 

the Seder, and I looked at Mr. Thom, 

who, after all, I hoped would re-hire me 

next spring. 

I just kind of shrugged my shoulders and 

said, “You’re right; it must have been 

the wine.” And then I remembered the 

wine, still in my hand, and I smiled a 

knowing smile that none in the world 

could have erased. 

The years have passed since that fateful 

Passover. Now, I conduct my own Seder 

with my own children gathered around 

the table. They ask good questions, those 

little chachamim, the kind my wife and I 

are hard-pressed to answer. But every 

time we’re just about stumped, I pour the 

tiniest bit of Reb Pinchas’s wine into our 

cups and, somehow, we seem to find all 

the right answers. (www.innernet.org.il)  

Shabbos in Halacha  

 Smoothing – ממרח

1. To What Does this Prohibition 

Apply? 

 

B. Foods 

 

The Poskim debate whether the melacha 

of smoothing applies to food items. The 

Rema rules that one may follow the 

lenient view that exempts food from this 

prohibition, but nevertheless  המחמיר תבוא

יו ברכהעל , one who is strict shall be 

blessed; i.e. it is praiseworthy to follow 

the stringent view that includes food in 

the prohibition. Thus, it is praiseworthy 

to avoid smoothing out any thick food 

substance. 

 

However, this stringency applies only 

where one wants the food to appear 

smooth for decorative purposes, such as 

icing a cake or smoothing out an egg 

salad. In a case where one intends 

merely to spread the food substance over 

a large area, but does not care whether 

the surface appears smooth i.e. spreading 

butter on bread, there is no basis for 

stringency. Accordingly, one is allowed 

to spread any firm food substance, i. e. 

butter, jam, cheese, egg or tuna salad on 

a slice of bread, so long as one does not 

care to make the surface appear smooth.  

 

NOTE: Non-foods, which are certainly 

subject to the melacha of smoothing, 

http://www.innernet.org.il/
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may not be spread or rubbed over an 

area even if one does not intentionally 

smooth out their surface.  
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By Rabbi Meir Orlian

I gave my 
t r o u s e r s 
to a tailor 
to repair 

a hem. The tailor works without a com-
puter and relies solely on his memory. 
My trousers were missing and the tailor 
concluded that another customer must 
have taken my trousers that were on the 
counter beneath his.
Q: Is the tailor responsible for the lost 
trousers?
A: An uman (craftsman) who takes an ob-
ject to repair it is a shomer sachar (paid 
custodian) and is liable even if the object 
is stolen or becomes lost. He remains a 
shomer sachar until the object’s owner is 
informed that the repair was completed 
(C.M. 306:1). The question is why an uman 
is categorized as a shomer sachar when 
he is paid to repair the object, not to be a 
custodian. A number of explanations for 
this halachah are offered (see B.M. 80b).
1.) Since the uman repairs the object on 
his property, he may retain it as collateral 
until he is paid. That allowance is suffi-
cient benefit to categorize the uman as 
a shomer sachar. [It is possible that this 
rationale applies only when the uman in-
dicated his intent to retain the object as 
collateral (see Tosafos, B.M. 81a, d”h hu).] 
Accordingly, if the customer prepaid for 
the repair, the uman would be catego-
rized as a shomer chinam — unpaid cus-
todian (Machaneh Ephraim, Shomrim 41, 
cited by Pischei Teshuvah 306:1).
2.) His position as a shomer sachar is due 
to the fact that the customer chose him 
rather than someone else who is quali-
fied to make the repair (Sma 306:1, Tu-
mim 72:3). Therefore, if there is no one 
else to make the repair, the uman would 
be categorized as a shomer chinam (Har 
Hakarmel, C.M. 2 and Kol Eliyahu 2:28).
3.) Anytime a custodian has another per-
son’s object in his possession for his own 
benefit, he is categorized as a shomer sa-
char. Thus someone who rents an object 

“I’ll be in Israel from Rosh Chodesh Nisan until Chol Hamoed 
Pesach,” Mr. Laufer said to his Rav, Rabbi Goldman. “I’d like 
to sell my chametz before leaving.”
“I’m usually happy to sell the chametz for you, but not this 

year,” replied Rabbi Goldman. “When I sell the chametz here late morning, it will be 
late afternoon in Israel. According to many authorities you need to dispose of your 
chametz earlier, according to Israeli time.”
“So what should I do?” asked Mr. Laufer.
“I can give you the number of a Rav who sells chametz twice, once for those here and 
once earlier for those going to Israel,” replied Rabbi Goldman. “Or, you can sell your 
chametz through a Rav in Israel when you’re there.”
“I’ll sell when I get there,” Mr. Laufer said. “Anyway, I don’t know yet what chametz 
I’ll have there.”
After arriving in Israel, Mr. Laufer sold his chametz through the Rav of the commu-
nity where he was staying. He and his wife experienced a wonderful Seder with their 
daughter and grandchildren who lived there. On Chol Hamoed they went to the Old 
City and davened at the Kosel.
The Laufers returned to the States and celebrated the end of Yom Tov with their 
family living there. “We sold our chametz through a Rav in Israel because of the time 
difference,” Mr. Laufer related at the table.
“That solved the problem at the beginning of Yom Tov, but what about the end?” 
asked one of his grandchildren. “When the Rav in Israel buys the chametz back after 
Yom Tov, it will still be Pesach here!”
Mr. Laufer thought for a moment. 
“I didn’t consider that,” he acknowl-
edged. “I don’t know.”
Mr. Laufer met Rabbi Dayan towards 
the very end of Yom Tov. “I sold my 
chametz through a Rav in Israel,” he 
said. “My grandchild asked, though, 
what did I gain? The Rav already pur-
chased the chametz back from the 
gentile, while it’s still Pesach here!”
“That is not a problem,” answered 
Rabbi Dayan. “Although the Rav in 
Israel purchased the chametz back 
from the gentile, who expressed his 
willingness to sell it, nothing requires 
you to acquire the chametz back at 
this time. A person cannot be forced 
to acquire something against his will” 
(B.K. 138a; C.M. 245:10).
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is categorized as a shomer sachar since 
he has use of the object, even though 
he pays for that right. Similarly, since the 
uman has possession of the object to re-
pair it to earn money, he is categorized 
as a shomer sachar. This rationale applies 
even if the uman is prepaid and is the 
only uman in town (Nesivos 72:7; Aruch 
HaShulchan 306:1; cf. Machaneh Ephraim, 
Shomrim 41).
All opinions agree, however, that once 
the customer is informed that the repair 
was completed, the uman is only a shom-
er chinam since he no longer benefits by 
retaining the object after the repair was 
completed and he is not retaining it as 
collateral for his fee (C.M. 306:1). In many 
instances, it is not even necessary for the 
uman to inform the customer that he 
completed the repair. Whenever the cus-
tomer knows that the repair was com-
pleted, the uman is only a shomer chinam 
(See Rashi, B.M. 81a, d”h aval; Machaneh 
Ephraim, Shomrim 23; and Har Hakarm-
el). Therefore, if the tailor committed to 
complete the repair by a particular day, 
the customer realized that from that 
date and onward the tailor would only be 
a shomer chinam. One could suggest that 
nowadays, since craftsmen do not return 
repaired items until the customer pays, 
it is similar to the uman who informs the 
customer that he will retain the object 
as collateral and would remain a shomer 
sachar. On the other hand, perhaps it is 
necessary for the uman to actually ver-
balize his intent to retain the object as 
collateral (see Nesivos Sachir 36:[13] and 
Maaseh Uman 5:8).
Even when the tailor is categorized as a 
shomer chinam he is still obligated to pay 
if, depending on the circumstances, he 
was negligent (poshe’a).

money matters

“Thus, Shulchan Aruch writes that if a gentile brings a chametz gift to a Jew on Pesach, 
he should not receive it from him nor indicate that he intends to take possession,” 
continued Rabbi Dayan. “It is preferable that he state explicitly that he does not 
want his property to acquire for him” (O.C. 448:2; Mishnah Berurah 448:5-6).
“But doesn’t a person’s property acquire for him, even without his awareness?” 
asked Mr. Laufer. “Since the chametz is sitting in my house, wouldn’t I acquire it 
automatically?”
“A person’s property acquires only if the owner wants it to,” replied Rabbi Dayan. 
“However, the owner can decide that he does not want the property to acquire for 
him. This is certainly true where the acquisition would entail a prohibition, or if 
the person himself does not have the ability to acquire, since the property is con-
sidered like an agent of the owner” (Machaneh Ephraim, Kinyan Chatzer #4; Pischei 
Choshen, Kinyanim 8:[1]).
“The same is true in a case where one person acquired on behalf of another with-
out his knowledge,” added Rabbi Dayan. “This is possible based on the principle 
zachin l’adam shelo b’fanav (one can acquire for another not in his presence), but 
the recipient can state that he did not want the person to have acquired for him” 
(C.M. 243:20).
“I should note,” concluded Rabbi Dayan, “that some Rabbanim stipulate with the 
gentile that they do not want to repurchase the chametz until the proper time 
comes for those from abroad” (see Mikra’ei Kodesh, Pesach I:76).
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story line

Definition of Rental
Adapted from the writings of  Harav Chaim Kohn, shlita

(Adapted by Rabbi Meir Orlian from the writings of Harav Chaim Kohn, shlita)

Q: Does rental grant the renter aspects of ownership?
A: Rental is the acquisition of usage rights in another’s property, whether real estate or mov-
able, for compensation. 

“Rental is a sale for that day” (B.M. 56b), but this does not mean that the renter acquires tem-
porary ownership of the rented item. Thus, a Kohen may not feed terumah to an animal that 
he rented. Similarly, one may not rent a house to a gentile who will bring idols into it, since the 
Jewish owner will still violate the prohibition “lo savi to’eivah el beisecha” (Mishnah Terumos 11:9; 
Y.D. 151:1; see, however, Shach 151:17).

The Rishonim dispute whether rental acquires only the usage rights, or also rights in the item 
itself for its usage. Thus, if a person betroths a woman with a rented ring, some say that he has 
no rights in the item itself, while others maintain that it is considered his for this use (Rambam, 
Hil. Sechirus 7:1; She’eilah U’pikadon 1:5; Maharsham 7:205; E.H. 28:19).
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Rosh Chodesh is Sunday and Monday 
Times courtesy of MyZmanim.com and 

EzrasTorah.org  

Now You Know 
When Rosh Chodesh falls out on 
Sunday like this week, we read the 
Haftorah of Machar Chodesh. 

It recounts the story of Yehonason 

and Dovid, (Jonathan and David) son 
and son-in-law of King Shaul. 

The king began to hate Dovid 
because he feared that he would 

usurp the throne (even though by 
Divine will) and take it away from his 
son, Yehonason. 

For his part, Yehonason had nothing 
but love and admiration for Dovid and 

he felt that Dovid was more worthy of 
the throne than he. 

They used the Rosh Chodesh feasts 
as a means of testing King Shaul’s 
deepest feelings and when it was 

clear that he intended to kill Dovid, 
Yehonason conveyed to Dovid that he 
had to run away. 

The Haftorah ends with the two 
embracing and vowing that they and 

their children would remain friends for 
all time. 

Ironically, King Shaul felt that his son 
was casting away his due place in 

history by willingly relinquishing the 
throne, but it is precisely this 
greatness of spirit and humility that 
earned Yehonason eternal honor as 
the paradigm of a true friend. 

Thought of the week: 

Humility is not thinking less 
of yourself; it’s thinking of 
yourself less. 

(WK:ZU ARQYW)  „.HNXMB ABY IK YRXAW OYMB WRsB JXRW WYDGB SBKY LZAZEL RYEsH TA XLwMHW‰ 
“And the one who casts the goat to Azazel shall immerse his clothing and flesh 
[in a mikveh] and then he may enter the camp.” (Leviticus 16:26) 
Part of the Yom Kippur service was the selection of two matching goats. One was 
sacrificed as an offering to HaShem and slaughtered in the Temple. The other had the sins 
of the Jewish People recited over it and then was cast over a cliff in the desert wasteland. It 
went to “Azazel,” a desolate place representing the angel of the evil inclination.  

The person who took the goat out and cast it away was called an ‘Ish iti,’ literally the man of 
the hour, and he was prepared for these occasions to follow this procedure. There were 
rest areas along the way with water in case he got thirsty (even though it was Yom Kippur.) 
He trekked out to the place he knew well and cast the goat over the rocky cliff where it 
would surely be dashed to pieces. This represented the casting away of the Jews’ sins, as 
well as a ‘peace offering’ to the Prosecuting Angel to encourage him to leave the Jewish 
People alone on this day. 

The fact that this messenger would become impure is intriguing. The goat was thrown off 
while alive and we know that a living creature does not become impure nor impart impurity 
to another. Why then should this man have to immerse himself and his clothing? 

The Zohar explains the two goats, one for G-d and the other which He ordains for the angel 
He has appointed to tempt the world to sin, represent the fact that it’s not enough to cling to 
the goodness of G-d, but one must also repudiate the evil forces around him. Perhaps, 
then, the fact that the person casting the goat away must wash himself is to ingrain in us 
the idea that simple proximity to evil can leave an impact, even if one does not succumb. 

There is another idea here as well. The fellow chosen to carry off the goat was very 
special. He was trustworthy and helped to effect forgiveness for the entire nation. We see 
how important he was from the fact that he was even allowed to drink if he needed to 
(miraculously this was never the case.) It is possible, then, that this person might begin to 
become arrogant and prideful about his status and special role. 

A further clue to this is that the Yerushalmi in Yoma says the impurity only comes when 
one person is sent to cast off the goat. If two were sent, they would not become impure. 
This fits with our concept. When two are sent a person doesn’t feel so unique but when he 
is the only one chosen, he may begin to feel superior to others. 

The Torah tells us that a haughty heart is an abomination to HaShem. An arrogant person 
is likened to an idolatrous Ashera tree which should be cut down and HaShem says, “He 
and I cannot dwell together.” 

Therefore, the man who cast the goat over the cliff was reminded of how pride could make 
him filthy and was required to immerse himself and his clothing. Only then could he come 
back to the camp, the dwelling place of the Shechina, for now that he was once again 
humble, he no longer drove away the Shechina, the holy countenance of the Al-mighty.  

A young man once came to the Steipler Gaon, R’ Yaakov Yisrael Kanievsky z”l with a problem. 
“I am having a very difficult time with the test of gaavah (arrogance)” he said. 

The Steipler nodded knowingly and asked, “Are you very rich?” The boy shook his head. His 
family was not particularly wealthy. “Ah,” said the sage. “Are you exceptionally intelligent?” 
Once again, the boy replied in all honesty that he was perhaps above average but certainly no 
genius. “I see,” he replied. “Do you feel you are very good-looking?” Again, the boy demurred. 

“So tell me,” asked the Steipler Gaon, “exactly what do you have to be arrogant about?!” 

©2016 – J. Gewirtz 

H‰E RZEYLA ÂR RBXH TB IYYRB HQBRW  H‰E RZEYLA ÂR RBXH TB IYYRB HQBRW  H‰E RZEYLA ÂR RBXH TB IYYRB HQBRW  H‰E RZEYLA ÂR RBXH TB IYYRB HQBRW      , HwM ÂRH IB AQLEMw LAWMw ,, HwM ÂRH IB AQLEMw LAWMw ,, HwM ÂRH IB AQLEMw LAWMw ,, HwM ÂRH IB AQLEMw LAWMw ,    ISYN LARsY ÂR TB ABYL N‰ELISYN LARsY ÂR TB ABYL N‰ELISYN LARsY ÂR TB ABYL N‰ELISYN LARsY ÂR TB ABYL N‰EL    
LXR TB OYRML HMYLw HAWPR TWKZL U‰XLDBY WLXR TB OYRML HMYLw HAWPR TWKZL U‰XLDBY WLXR TB OYRML HMYLw HAWPR TWKZL U‰XLDBY WLXR TB OYRML HMYLw HAWPR TWKZL U‰XLDBY W    

LRES ÂYX TB HBWU HKRBLRES ÂYX TB HBWU HKRBLRES ÂYX TB HBWU HKRBLRES ÂYX TB HBWU HKRBW W W W HAL IB QZYYA QXCY ,HAL IB QZYYA QXCY ,HAL IB QZYYA QXCY ,HAL IB QZYYA QXCY ,HKLMHKLMHKLMHKLM    IB YKDRM RTLA IBWARIB YKDRM RTLA IBWARIB YKDRM RTLA IBWARIB YKDRM RTLA IBWAR    
    

E-mail Subscribe to info@JewishSpeechWriter.com 

Lag B’Omer is coming,Lag B’Omer is coming,Lag B’Omer is coming,Lag B’Omer is coming,    

With weddings galore.With weddings galore.With weddings galore.With weddings galore.    

When you get up tWhen you get up tWhen you get up tWhen you get up to speak, o speak, o speak, o speak,     

Will you sound like a boor?Will you sound like a boor?Will you sound like a boor?Will you sound like a boor?    

Entertaining, insightful speeches 

custom-made for your simcha. 

JewishSpeechWriter.com 
 

Trust me on this. It’s 
a good idea. 

Print, e-mail, and share Migdal 
Ohr with others. 

  You’ll be glad you did.   

E-mail ‘Subscribe’ to 

info@JewishSpeechWriter.com 



 
1 

New Stories Acharei-Mos 

5776 

Parents Just Don't Understand 

They were there for every first that 

mattered in my life. Except for one: 

my first steps onto the path of 

Judaism. 

by Noah Dinerstein  

I took my first step when I was 10 

months old. My dad was there, either 

holding me up or a video camera. 

At six years old, he put his hands on 

mine as I gripped the handle bars, and 

guided me up and down the street for 

hours until he finally let go and I rode 

that Huffy on my own. 

A few years later I was still small 

enough to sit on his lap while he was 

driving but big enough that he trusted 

me to shift when he dramatically 

announced “Second!” VROOM 

“Third!” Awesome. 

Sixth grade was Friday night skating 

where he tied up my skates for me and 

embarrassingly lead me out to the ice 

where all the Kelly Capowskis could 

see. “Dadddd!” I begged. “I can do it.” 

I couldn’t....but...y’know. 

He was there for every first that ever 

mattered in my life, except one: My 

first steps onto the path of Judaism. 

He taught me how to drive stick in the 

biggest parking lot in town at 15. At 16 

he trained me for my driving test that I 

passed. And 18 he helped me pack and 

walked me to my dorm, hugged me in 

the parking lot squeezing as tight as I 

did the handlebars, and we cried. 

He was there for every first that ever 

mattered in my life. 

Every first except one: My first steps 

onto the path of Judaism. 

You don’t need the details. Every story 

is different while being exactly the 

same: Grew up non-religious, met a 

charismatic Rabbi, went to Israel, got 

inspired, ate warm, fluffy challah, went 

to a lot of insightful classes, questioned 

everything ever, quit my job, went to 

yeshiva and (POOF!) yarmulke! (Well 

it may look like POOF! to the onlooker, 

but it’s a step-by-step journey for the 

Ba’al Teshuvah.) 

The difference, though, in each and 

every Ba’al Teshuvahs story is the 

parents: Supportive or not. Guess what 

I got. 

Neither my dad or mom were there for 

my first dive into the Orthodox Jew 

pool simply because they didn’t want to 

be. To them, it was a phase, like Pogs. 

When I came back from my Israel trip I 

talked about the trip. Whoa did I talk 

about the trip. I couldn’t stop. “Mom 
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did you know about all the laws of 

kosher? And Passover? We’ve never 

cleaned the house before! Whoa 

SHABBOS!!! We should do 

Shabbos!....like this week! Why not??? 

On Friday nights we eat dinner 

anyways...all we have to do is turn off 

the TV and phone and music and it’s 

actually pretty sweet and feels great. 

Shavuot! I never learned about Shavuot 

in Hebrew school! We studied Gemara 

all night – wait! – I didn’t tell you 

about Gemara. It’s like Jewwy law 

school! Dad you would love it. I feel 

smarter! blah blah blah Jewish Jewish 

blah blah Jewish.” 

At first, sitting at the kitchen counter, 

my mom’s face was one of pride and 

astonishment. I will never forget that 

she called her best friend Lisa and put 

the phone on speaker. “C’mon,” my 

mom said to me. “Say all those things 

about what you learned on your trip 

again!” Of course she was excited. She 

was always upset that my brother Zack 

and I would choose basketball over bar-

mitzvah practice. Or the epic fight we 

had (which she won) over should I go 

to my Hebrew school “confirmation” or 

to my school dance. So, yeah, she was 

pumped. She showed me off. 

My dad too. Until.....Well...Until I 

started actually doing it. 

There was a breaking point. Two years 

since that homecoming. Two years of 

working in Boston and being a pretty 

successful young hotelier. And two 

years of slow learning, Shabbat meals 

from time to time, flexing my “Kosher-

style” muscle. None of my Jewish stuff 

was in your face. My feet were planted 

in two worlds. I could party on a Friday 

night if I wanted. McDonalds was still 

cool (I’ll order the chicken sandwich). 

Learning the weekly Torah portion 

versus tennis? C’mon. So my parents 

still found ways to deny the tropical 

storm headed towards the east coast. 

Until it was upgraded to a hurricane. 

Hurricane Tzitzit. 

When your first time ever to start 

wearing tzitzit (a 4-cornered garment 

with long fringes) in your 20s, you stuff 

them into your pants like canned tuna, 

string cheese, and Doritos after 

zombies have just broken through the 

window and are wailing and waddling 

towards you “Walking Dead” style. 

You don’t want them to fall out and be 

caught. That sunny day in spring it took 

one string (cheese pun not intentional) 

to break loose and then so did all hell. 

One little string showed it’s measly, 

skinny, white face out of the back of 

my Levi’s and we were off. It was as if 

our family was in a competitive breath 

holding competition for two years and 
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someone came along and smacked 

them all on the back at the same time. 

That tzitzit string was the final straw. 

Things were said. Some not nice. Some 

rather loud. It was brought to a 

climactic movie-worthy halt when I 

exclaimed with a shaking, stuttering, 

yelp, “I’ve decided! I’m going to 

yeshiva!” 

Silence. Crying. Silence. Explaining. 

Crying. Silence. 

My parents later told me that during 

their four-hour drive home from Boston 

they did not exchange a word. 

We entered a tough world of never 

saying enough and always saying too 

much. 

They tried to talk me out of it, but I 

went anyway. They wrote love letters 

to the rabbis about brainwashing (what 

else?), they called me, and I called 

them and we talked but not really. 

We entered a tough world of never 

saying enough and always saying too 

much. Never knowing when to swing 

or take a pitch. Never hitting or folding. 

Never giving in or giving up. 

Stalemate. 

The Story Radically Changes 

This is not about any of that though. It 

is about how everything changed. Some 

things simply through the passing of 

time and some things on the day I got 

engaged to my wonderful wife. 

This note is about how my parents were 

at my orthodox wedding. How my 

mom planned half of the wedding with 

my wife’s mom. How they met this 

young, beautiful, authentic girl who 

came from a family of bearded rabbis 

and they loved her. And her family. 

It’s about how my mom planned half of 

the wedding with my wife’s mom. 

It’s about my dad’s pitch perfect 

wedding speech and when he looked 

me in the eye this past Friday evening 

and said he was thankful to me for 

bringing Shabbat into the house he 

built. 

This is about my Reform father taking 

pride in taping up the refrigerator lights 

before Shabbos so I wouldn’t come to 

accidentally break rules he didn’t even 

abide by. 

It’s about my mom calling one of the 

rabbis she had previously questioned 

(more like interrogated) but was now 

calling to explain exactly what it would 

take to make kosher an entire kitchen in 

a town that hadn’t seen a kosher 

kitchen since Nana’s time. And 

learning about checking labels at every 

grocery store to find some Hebrew 

words so they can just give their baby 
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boy some kosher balsamic vinegar 

dressing that he loves so darn much! 

It’s about how my parents go to the 

Chabad house that opened in their 

town, on their own volition! My mom 

offers to get the Rebbetzin’s sheital 

(wig) styled! Sheital! 

How my dad learns new concepts from 

the rabbi and calls me to discuss. How 

the most prominent moment my brother 

and I ever shared was when he took a 

day off of work to accompany me to a 

12-hour Jewish meditation seminar and 

hashtag emotional things went down! 

This is really about how instead of 

thinking of all the ways my lifestyle 

limits our relationship, they adapted to 

make sure it expanded our relationship. 

This is about the letter I found in my 

dressing room at the wedding hall 

where my mom, pen probably shaking 

in hand, dug deep down into the most 

delicate place of her heart and 

confessed that I was always destined 

for this life and she couldn’t be more 

proud. 

No, my father wasn’t there for my first 

steps to my return to our beautiful, rich 

heritage, but he was there for my most 

important. He walked me to my bride. 

We were circled by trumpets, cheering 

and singing, my best friends from high 

school pretending to mouth the words 

and my yeshiva brothers screaming 

“Od Yeshama” at the top of their lungs. 

My father was there for my most 

important step. He walked me to my 

bride. 

When the sea of bodies parted, I can 

only describe it as a laser beam of 

Divine connection to Aliza, my wife, 

eliciting the most powerful and 

spiritual experience of my life. I broke 

down. My father put his arm around 

mine and picked me up, giddy and 

overflowing with joy for his son. He 

taught me how to walk all over again. 

I never wanted to hurt my parents. I 

feel sad that I put them in so much 

pain. I know they feel sadness too when 

they realize it wasn’t the easiest road 

for me. But now there is peace. My 

wife and I are establishing a Jewish 

home. My parents and I have never 

been closer, and my mom tells me that 

she can’t wait until we host them at our 

table for Shabbat. (www.aish.com)  
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IMPORTANCE OF ....  
The Gemara (Yoma 36b) states that the Kohen Gadol would recite 
Viduy on behalf of himself, his family, other Kohanim and all of 
Bnei Yisroel in a specific order - h,tyju h,gap h,hug, patterned 
after the Posuk describing the Viduy recited over the Azazael goat, 
which lists: o,tyj kfk ovhgap kf ,tu ktrah hbc ,ubug kf. The 
Minchas Chinuch (364) derives from here that apparently, it is 
possible to say Viduy thru a Shliach, as that would seem to be the 
Kohen Gadol’s role. How does such a Shlichus work ? Is not 
Viduy an integral part of Teshuvah, which one must certainly do 
oneself ? One could say that Viduy is only an admission of 
wrongdoing, similar to an admission of debt, where by admitting 
that one owes money, one establishes an obligation, as if 100 
witnesses had testified (ohsg vtnf ihs kgc ,tsuv). One may 
certainly admit to a debt via a Shliach, and be obligated thereby, 
so the same should hold true for Viduy. The MaHarit (j”ut 127) 
states that one may not declare something to be Hekdesh via a 
Shliach, because such a declaration is mere words (hkhn) and we 
have a rule that jhkak irxnhn tk hkhn – words cannot be handed 
over [for implementation] to a Shliach. How does this differ from 
Viduy, which is also just words ? The Nachalas Elchanan 
suggests that words cannot be handed over to a Shliach where 
those words are intended to effect a significant change in status or 
Halacha, such as making something Hekdesh, where the 
applicable rule is yuhsvk u,rhxnf vucdk u,rhnt (a declaration to 
Hekdesh is equivalent to an act of Kinyan on non-Hekdesh). 
However, Viduy is only an admission, which may incorporate a 
resolve not to repeat the sin, but the Viduy words alone do not 
effect a change. Such hkhn may be transferred to a Shliach.             

QUESTION OF THE WEEK:  
When is there a mitzvah to stomp on food with one’s feet ? 

ANSWER TO LAST WEEK:  
(When might the 2nd day of Pesach be Yom Tov today, even in Yerushalayim ?) 
Rashi implies in a few places that without a Beis Hamikdash, 
even in Yerushalayim, a second day of Yom Tov might be 
observed. The Chasam Sofer (s”uh 252) explains that if the  
Chachomim in Chutz LaAretz are greater than any in Eretz 
Yisroel, then the months and leap year will be determined by 
them, and the same Yom Tov Sheni would then be applied to Eretz 
Yisroel as well. The Pri Chadash (j”ut 468) rules that what 
applies to Eretz Yisroel generally, also applies to Yerushalayim.  

DIN'S CORNER:  
One should not prepare the table with food on the night before a 
Bris Milah (i.e. letting it sit all night), as preparing meals in such 
a way was a form of Avodah Zara worship. However a “Vach 
Nacht” meal for immediate use is permitted. Some also forbid 
setting the table with Lechem Mishna on Friday night after the 
Seudah, in preparation for the next day, but if one does so 
L’Kavod Shabbos it is permitted. (Rema, Taz s”uh 178:3)  

DID YOU KNOW THAT ....   
The Gemara (Chulin 113b) states that slaughtered meat will not 
release its blood unless salted vph vph - very well, and washed very 
well. The RaN states that one may eat the salt after it has been 
used for salting meat, and the Ramban explains that salting meat 
destroys the blood in the meat without absorbing it, leaving the 
salt itself unchanged and r,un.  However, other Rishonim such as 
the Issur V’Heter Ha’Aruch (11) and the Kol Bo maintain that salt 
sucks the blood out of the meat and absorbs it, and is therefore 
rendered ruxt after the salting. There is a related Machlokes over 
whether salt may be reused for a second salting. The Rema (s”uh 
69:9) rules that one may not use it again, and certainly one may 
not eat used salt. However, he quotes other opinions that allow it 
to be used again. R’ Akiva Eiger points out that the Rema must 
agree with those Rishonim who hold that salt absorbs the blood, 
since otherwise there would be no “certainly” connection between 
not reusing salt and not eating used salt. Could it not be that salt 
destroys the blood and yet, it cannot be reused because it only has 
strength to suck out blood once ? However, since the Rema says 
that one can certainly not eat used salt, it is obvious that the 
strength of the salt is not the issue, but rather the fact that it has 
absorbed the blood. Additional proof is provided by the Pri 
Chadash who holds that the Mechaber also agrees that the salt is 
ruxt after salting, since the Mechaber rules that if meat was 
salted and then cooked, without an intervening washing, it will 
only be permitted for eating if the volume of meat is at least 60 
times the amount of salt being cooked with it. Obviously, the 
entire salt is the Issur because of its absorbed blood. The Rosh 
understands the Gemara’s phrase “vph vph” (very well) to mean 
using copious amounts of salt to cover the entire surface of the 
meat. This is derived from the Posuk which states that Korbanos 
must be: jkn, jknc – salted with salt. The Gemara (Menachos 
21a) states that since two forms of the word salt are used in this 
phrase, an amount of salt must be used, sufficient to render the 
meat inedible, as long as the salt is on it.      

A Lesson Can Be Learned From:  
In the city of Izmir lived a wealthy miser. His butler had strict 
instructions to send away all people collecting vesm with some sort of 
excuse, regardless of their story or need. However, he was still 
concerned with how to escape the collectors on his way to Shul. He hit 
upon the idea, not to take any money with him. He would therefore be 
able to say "I have no money with me. Come to my home later…" and 
depend on his butler to do the rest. Once, as he was walking in the 
street, his sandal tore. Without a single coin on him, he could not fix it, 
so he dragged it along. Suddenly he met the Rav, R' Chaim Pilaggi. R' 
Chaim understood at once what was happening and offered the miser a 
coin to fix his sandal. The miser was reluctant to take it, but R' Chaim 
said to him: "You deserve this coin, as I now understand the meaning of 
chsb ,c ohkgbc lhngp uph vn. What have shoes to do with ,uchsb ? 
Clearly, he who is not a chsb (generous donor) will carry no money and 
will thus be forced to go shoeless, as he has no money with him to 
repair his shoes !” 
P.S. Sholosh Seudos sponsored by the Sternberg family.  
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ותטמא הארץ ואפקד עונה עליה, ותקא “ 18:25,26
הארץ את ישביה. ושמרתם אתם את חקתי ואת 
 ”משפטי ולא תעשו מכל התועבת האלה
“The Land became contaminated and I recalled its 

iniquity upon it; and the Land disgorged its inhabitants.  But you 
shall safeguard My decrees and My judgments, and not commit any 
of these abominations.”  The nation of Kna’an sullied the holy Land 
of Eretz Yisroel with their abominable acts.  The Torah tells us that 
the Land of Eretz Yisroel disgorged them from the Land, never to 
return.  The Torah then warns Klal Yisroel that they shall safeguard 
all of Hakodosh Boruch Hu’s decrees and judgments, and not commit 
any of the abominations that the Kna’anim did.  If the only reason 
that the Kna’anim were thrown out of the Land was because of their 
abominable acts, then why does Hakodosh Boruch Hu tell Klal Yisroel 
here that they will heed all of His commands?  The Torah should 
have just said that Klal Yisroel should not act in the same manner as 
the Kna’anim, performing acts of abomination, and therefore they 
will not meet the same fate.  The following Divrei Torah will expound 
on this topic, and perhaps support the P’shat offered in the closing 
paragraph. 
ולא תקיא הארץ אתכם בטמאכם אותה “ 18:29 – אהל יעקב 
 There was a wealthy person who – ”כאשר קאה את הגוי אשר לפניכם
wanted his only child to have a “brother”, and a companion, so he 
brought into his home an orphan.  His son learned together with this 
orphan, and played with him.   The orphan became a Ben Bayis, a 
permanent household guest, by the home of this wealthy individual.  
After the orphan became complacent, he began to disrespect his 
teacher.  Instead of going with the son of the wealthy man to the 
teacher, he began to take strolls in the beautiful gardens and 
orchards of the wealthy man.  When word got back to the wealthy 
man of the orphans actions, he immediately had him pack his bags 
and sent him out of his home.  A short time after that occurred, the 
wealthy man’s son began to take his studies lightly, and began to do 
what his old friend, the orphan, had done.  Instead of going to the 
teacher, he would go and wander around in the gardens.  When the 
wealthy man was apprised about what was occurring with his son, 
he called in his son, and beat him with a stick.  After the man calmed 
down, about an hour later, the son went to speak to his father.  He 
said that he did not understand why he was treated so harshly and 
was beaten, while when his friend the orphan did those very same 
actions, he was sent away and not beaten.  Why wasn’t he just sent 
away as his friend was?  His father explained to him that he only 
allowed the orphan to stay in his home and be part of his household 
as long as he followed his will and his rules.  Once he no longer 
followed them, he no longer wanted him as part of his household, 
and banished him from the house.  However, you are my son, how 
can I expel you from my home?  That is why I beat you, so that you 
will hopefully come around and follow my will, so that you can 
succeed in life.  Know that other nations of the world performed 
abominable acts in the holy Land of Eretz Yisroel, and were therefore 
thrown out of the land.  They are not Hakodosh Boruch Hu’s 
children, and once they do not follow the rules, they are expelled.  
However, Klal Yisroel are the children of Hakodosh Boruch Hu.  If Klal 
Yisroel perform abominable acts, or for that matter perform any 
sins, not only may they be temporarily expelled from the Holy Land, 
but they will also be harshly punished.  That is why the Torah says 
that Klal Yisroel should heed the Mitzvos of Hashem.    
כל המצוה אשר אנכי מצוך היום “ Devorim 8:1 – בן איש חי 

ותטמא הארץ ואפקד “ Vayikra 18:25 – ”תשמרון לעשות למען תחיון
הותקא הארץ את ישבי, עונה עליה ” – One who is physically strong and 

healthy can eat all foods and all drinks, and will not be harmed by 
them.  He does not need to measure his intake, rather he can take it 
all in without having to fear any negative effects.  If it will happen to 
this person that he will eat foods which are inherently bad for him, 
and will eat so excessively to the point that he can no longer 
function, everything he puts in his mouth he vomits.  He then takes 
medicine and is healed from this sickness, however, he is never the 
same again.  He must always refrain from eating in excess those 

foods which caused him harm.  He must be very careful for if he is 
not, it is easy for his sickness to return where he will reject 
everything he puts in his mouth.  The same is true with Eretz Yisroel.  
There were those on the land who continuously abused the Land by 
performing immoral acts while living in the Holy Land.  It got to a 
point where they were disgorged from the Land.  Now that they 
were disgorged from the Land, it is very easy for another to be 
disgorged.  The Torah warns Klal Yisroel that the Land can no longer 
taker immorality and abominations, so they better make sure to 
heed all of the Mitzvos of the Torah.  Why didn’t Hakodosh Boruch 
Hu just create a new land which would be holy, instead on taking the 
land away from the seven nations?  Hakodosh Boruch Hu wanted 
Klal Yisroel to see that the seven nations of the world were 
expunged from the land due to their abominations.  They should 
know that the Land is holy, and they must always act in the 
appropriate manner.  “ כל המצוה אשר אנכי מצוך היום תשמרון לעשות

 ,Klal Yisroel must heed “all” of the Mitzvos of the Torah – ”למען תחיון
for the Land already dealt with previous sins and abomination, and 
cannot tolerate any more of it.   
שמשון רפאל הירש' ר   The Torah – ”ותטמא הארץ“ 18:25 – 
describes the effect that sin has upon the Land of Israel.  On account 
of the sins of murder and Zenus, adultery and illicit relationships, the 
Land will be stricken, and its relationship to its inhabitants will be 
ruined.  Due to the excess Zenus, the punishment will reach its peak, 
and the Land will spew out its inhabitants.  The Tumah, impurity, 
that the people have, causes the Land to become Tamei as well.  The 
Zenus that they do, caused the Land to become a Zonah.  The acts of 
the people have a direct effect on the Land they reside on.   
Generally, this relationship of man to land applies everywhere on 
earth.  The entire earth is called אדמה, from the ground, and as its 
name implies, it is the basis of man’s development.  The first rain in 
the world is delayed until the creation of man.  At the dawn of 
history, of man and earth, the bounty of the land depends on the 
moral level of man.  Since the land is אדמה, it is cursed because of 
man (Bereishis 3:17).  In the times of Noach, we see that the 
corruption of mankind, drags everything living down into this way of 
corruption; all is to be destroyed by the destruction of man, who 
corrupted his ways on earth.  This is the relationship that exists 
between man’s behavior and the earth as a whole.  However, 
Hashem has a established a much closer relationship between Klal 
Yisroel and its land, Eretz Yisroel.  Both have been chosen to be 
instruments for the moral rebirth of mankind.  Just as Klal Yisroel is 
Hakodosh Boruch Hu’s people, so too its land is Hakodosh Boruch 
Hu’s land (Yirmiyah 2:7 – “ארצי” – “My Land”).  From the time that 
Avrohom was chosen and the land was chosen for him, the Land of 
Israel has not tolerated the corruption of its inhabitants.  It is for the 
fulfillment of Hashem’s Will by men of purity that each seedling 
grows, each flower blossoms, the sun shines, and the dew provides 
moisture.  In man’s perfection and moral freedom, the Land also 
finds perfection.  As long as sin in confined to individuals, those 
individuals will be eliminated by Hakodosh Boruch Hu.  But if sin and 
transgression becomes the rule rather than the exception – and are 
excused and even sanctioned by the people, then the land has 
become antithetical to the Torah and its beliefs and there will be 
many who will be disgorged from the Land.   
י"רש   Let“ – ”ולא תקיא הארץ אתכם בטמאכם אתה“ 18:28 – 
not the Land vomit you out for having made it impure.”  This can be 
compared to the son of a king whom they fed something repulsive 
which cannot remain in his stomach, but rather he vomits it out.  
Similarly, the Land of Eretz Yisroel does not keep those who 
transgress; Targum Onkelos uses the word, “תרוקן” – a Loshon of 
emptying, because the Land empties itself of them by expelling 
them.  
“ 18:28 - שפתי חכמים  בטמאכם  ולא תקיא הארץ אתכם

 This Posuk could have been read that this is an assurance for – ”אתה
Klal Yisroel, that although the previous nations were expelled from 
the Land, Klal Yisroel would  not be expelled.  Rashi comes to tell us 
explicitly that this is not the meaning of the Posuk, rather this Posuk 
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is a threat, that don’t let the Land vomit you out, as in the Moshol 
with the son of the king, for if you do not follow the Rotzon Hashem, 
that is what will occur.  
 ”ולא תקיא הארץ אתכם בטמאכם אתה“ 18:28 - משך חכמה 
– While Rashi tells us that it is like one who cannot keep his food 
down, there are times that one gets accustomed to something, and 
then he may be able to keep even that which is bad down.  This is 
why the Torah prefaces this with saying that the previous nation 
sinned much, and we do not see that the Land became accustomed 
to the sins.  Despite their constant sins, the Land spit them out and 
will do the same to Klal Yisroel if they act that way, for the Land is 
inherently incapable of accepting this type of behavior.  
ן"רמב   Hakodosh Boruch Hu – ”ותטמא הארץ“ 18:25 - 
created everything, but He vested power over the lower realms in 
the upper realms, meaning that there are Malachim, angels, in the 
Heavens which have power over certain earthly matters.  He placed 
in authority over each and every nation a particular star or 
constellation, as is known in the study of astrology.  He placed a 
ministering angel over each constellation, and these ministering 
angels, Malachim, are also called kings over their nations.  Hakodosh 
Boruch Hu is the G-d of the powers and the Lord of the Lords for the 
whole world.  Regarding the Land of Israel, the center of the 
habitation of the world, the “heritage of Hashem”, which is specially 
designated for His Name – He did not place a captain, ruler or officer 
from among the Malachim to rule over it.  He designated the Land of 
Israel as an inheritance to His people who affirm the Oneness of His 
Name, who are the descendants of the Avos, the ones who loved 
Him.  Shemos 19:5 “ עמים כי לי כל הארץוהייתם לי סגלה מכל ה ” – “And 
you shall be to Me the most beloved treasure of all peoples, for 
Mine is the entire world.”  Klal Yisroel and Eretz Yisroel are under the 
direct dominion of Hakodosh Boruch Hu.  Immorality in this Land is 
not tolerated, and those who do are expelled from the Land.  The 
Torah warns Klal Yisroel that they are Hakodosh Boruch Hu’s nation, 
and they must heed all the Mitzvos of the Torah, for they are His 
nation.   
“ 18:25 – מעין בית השואבה  , ותטמא הארץ ואפקד עונה עליה

הותקא הארץ את ישבי ” – Man comes from the earth, specifically the 
earth of Eretz Yisroel (Bereishis Rabbah 14:8).  Although the land of 
all parts of the earth may appear to the naked eye to be the same 
from all locations, the land of Eretz Yisroel is distinctive from all the 
other lands of the entire world.  We know that all that grows from 
the land of Eretz Yisroel has distinctive Kedusha, as there are special 
laws that are connected to that which grows from the Land, such as 
Terumah, Ma’aser, Shemitah, and Yovel – as the Gemara in Kesubos 
111a says that there is something special about the land of Eretz 
Yisroel.  Kesubos 110b – All who reside in the land of Eretz Yisroel is 
as if he has a G-d, while regarding all those who do not live in Eretz 
Yisroel, it is as if they do not have a G-d.  What is the meaning of this 
Gemara?  Can it be that one who does not live in Eretz Yisroel is as if 
he does not have a G-d?  We know that the Talmud Bavli, and the 
Geonim lived in Bavel, which is outside Eretz Yisroel.  Can it be said it 
was if they did not have a G-d?  This can be explained with a 
comparison to the human body that has many bones and sinews.  If 
one were to look at the brain of a person, he would see flesh that is 
a tangle of different parts of the body running through it.  One could 
not discern that it is there, in the brain, which is the source of all the 
other parts of the body in intellect, for the brain is what gets all the 
other parts of the body to move and do what it needs to.  It is in the 
brain where the thoughts of a person are conceived.  So too the holy 
land of Eretz Yisroel is like the brain of all the other lands of the 
world.   Just as the Neshama of a person is a part of Hashem from 
Above, which is blown into the Guf of a person, so too did Hakodosh 
Boruch Hu place this Kedusha in the land of Eretz Yisroel.  Therefore, 
it is easily understood that one who is Mekadesh himself and stands 
in the holy land of Eretz Yisroel, it is as if he has a distinctive 
connection with Hakodosh Boruch Hu.  He who does not reside in 
the land of Eretz Yisroel is missing that Kesher, that connection.  The 
Gemara says, “כאילו אין לו אלוק” – “It is as if he does not have a G-d” 

 this person living outside of Eretz Yisroel is missing this ”לו“ –
connection “לו” – him, this person is missing the connection with the 
G-d of Eretz Yisroel.  Since this person is missing that connection 
with Hakodosh Boruch Hu, the Gemara says it is as if he serves 
Avodah Zara – meaning that he is serving Hashem, but he is like a 
stranger that does not have that connection with Hakodosh Boruch 
Hu.  Now, that we are exiled from our Land, even one who lives in 
Eretz Yisroel does not have that connection, for the Land does not 
have that same Kedusha now that we were exiled.  This will be until 
Hakodosh Boruch Hu will have mercy on us, and bring the Geulah 
Shlaima, in our days.   

“ Parshas Emor - 2:4 – ויחי יוסף  כדי , עשה רצונו כרצונך

 Bava Basra 10a – When Klal Yisroel fulfill the – ”שיעשה רצונך כרצונו
Rotzon Hashem, they are called children of Hakodosh Boruch Hu, 
and when they do not fulfill His Will, they are called his Avodim, His 
slaves.  What is the meaning of this Gemara?  How can they be 
called slaves if they do not follow His Will – slaves as well follow 
their Master’s will?  The Gemara does not say that they don’t follow 
the “command” of their master, rather it says they don’t follow His 
Will.  That means that they do follow all of the actual commands of 
their Master, yet they do not follow His Will.  Hakodosh Boruch Hu 
wants us to do more than to just follow the Torah.  We must make 
ourselves holy with that which is permitted to us.  We must go 
above and beyond our actual obligations to Hakodosh Boruch Hu to 
demonstrate that we truly love Him.  This is the Rotzon of Hakodosh 
Boruch Hu.  When we fulfill that Rotzon, we are His children.  
However, when we do not, and we only fulfill our actual obligations, 
then we are considered as His slaves.  We must make our Rotzon His 
Rotzon; we must perform actions in a way that we will make 
Hakodosh Boruch Hu proud of us.   

“ – Bereishis 15:8-13 – דברי ישראל  ' במה אדע כי אירשנה וכו

 With what will I know“ – ”ידוע תדע כי גר יהיה זרעך בארץ לא להם
that I am to inherit it…Know with certainly that your offspring will be 
strangers in a land not their own.”  The word, “ארץ”, land, is a 
Loshon of “רצון”, will, as it says in Bereishis Rabbah 5:8.  Pirkei Avos - 
2:4 “ כדי שיעשה רצונך כרצונו, עשה רצונו כרצונך  – ”בארץ לא להם“ – ”
with Rotzon that is not their own.  One should nullify his Rotzon to 
the Rotzon of the Ribbono Shel Olam.  “ היהכי גר י ” – One should see 
himself as a stranger, as the Gemara in Pesachim 86b says that when 
one is a guest (stranger) he must listen to everything the Ba’al 
Habayis says.  One should not have his own will, rather one should 
follow the Will of his Master, Hakodosh Boruch Hu.  This is the 
Zechus that Hakodosh Boruch Hu told Avrohom Avinu that his 
progeny would be Zoche to the holy land of Eretz Yisroel.  It is in the 
Zechus of nullifying their will to Hakodosh Boruch Hu that they are 
Zoche to inherit the land of Eretz Yisroel.   

 – ”ויצא יעקב מבאר שבע“ Bereishis 28:10 – שפת אמת 
“Yaakov departed from Be’er Sheva.”  Parshas Vayeitzai does not 
contain any paragraph breaks, alluding to the following thought: 
Although Yaakov Avinu physically left the land of Eretz Yisroel; he 
never severed his emotional ties with it.  His heart and mind were in 
Eretz Yisroel from the time he left until he returned.  His eyes were 
focused on the future of when he would return to Eretz Yisroel.   

 Perhaps now we can understand why the Torah tells Klal 
Yisroel that we must heed all of the Mitzvos of the Torah, and not 
just to refrain from Zenus.  The land of Eretz Yisroel is Hakodosh 
Boruch Hu’s land, which He gave to Klal Yisroel.  There is a special 
Kedusha to the land, which is not complete now that we sinned and 
were exiled from our Land.  Our not having the Land the way we 
should have it, with a Bais Hamikdash on it, hinders our relationship 
with Hakodosh Boruch Hu, for it is through the great holy Land of 
Eretz Yisroel we can be completely bound together – have a distinct 
special relationship with Hakodosh Boruch Hu.  We must connect 
our Rotzon with the Rotzon of Hakodosh Boruch Hu and make it one.  
May we be Zoche to see the great glory of our, and Hakodosh 
Boruch Hu’s Land, be restored with the coming of Moshiach,  במהרה

 .בימינו אמן
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