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Reb Yosef Peretz Halevi Biller shlit’a would say:
     “The ultimate goal of the Leil HaSeder is to elevate a Jew and bring him up to the highest level he can be. This is

alluded to in the various mitzvos we do at the Seder. Man is a microcosm of the world. The world is composed of four

states of matter: onus (inanimate object), jnum (plant), hj (living-animal) and rcsn (speech-human). After Kiddush, we

begin the Seder by dipping a potato (onus) into saltwater. Then, we eat Matza and Maror (jnum), followed by the

shank bone and the Afikoman, to commemorate the Korbon Pesach (hj). Now that we have risen through the various

stages of the world, we are ready to say Hallel - for we have completed our task and reached the highest level of rcsn.”
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A SERIES IN HALACHA

LIVING A "TORAH" DAY

Chag HaPesach: Relevant Halachos for Yom Tov (2)
Krias HaTorah. In Eretz Yisroel, where only seven days of
Yom Tov are celebrated, the final Shabbos - which for Bnei

chutz l’aretz (those who live outside Israel) is the last day of
Pesach - is a regular Shabbos. They will read Parshas Acharei

Mos, while in chutz l’aretz, we will read the Kriah of Acharon
shel Pesach. As a result, in Eretz Yisroel they will be one week
ahead in the order of the parshiyos until the end of Tammuz,
when Parshos Matos and Masei will be read together, allowing
chutz l’aretz to catch up to Eretz Yisroel, who will only read
Parshas Masei that Shabbos. Guests from Eretz Yisroel and
talmidim, students and all those who are going back after
Pesach will be missing the kriah of one Parsha, Parshas

Acharei Mos. To get around this problem, many shuls in many
cities do the following: On the last day of Pesach by Mincha,
when the regular Krias Hatorah is the first part of Acharei Mos
(till shaini), two aliyos are given as usual and the third aliyah

does not end at shaini but continues until the end of the Sedrah.
Of course, ten people who are willing to stay the whole time are
needed, and such a minyan must be scheduled early enough to
read the entire parsha and daven Mincha in its proper time.
A Nagging Question. Why must we, in chutz l’aretz, have to
lag behind and have this discrepancy of parshiyos for so many
weeks? Why do we wait and incur many shailos for those who
travel during this time-period to Eretz Yisroel, both regarding
Krias Hatorah as well as the mitzvah obligation of tren ohba"
"oudr, sjtu? Why don’t we arrange it so that we catch up the
next week and read both Acharei Mos and Kedoshim (which
are parshiyos that are usually read together anyway), while in
Israel they can just read Parshas Kedoshim? The answer is (1)

`"hily cltyxid jexa d"en z`n 
qhiid cplailw jexa miig zxhr llek y`x

that even though many Sedros can and do go together, it is only
because they have a common content. For example Tazria and
Metzorah go together because they both speak about the laws of
a leper. Similarly, Acharei Mos and Kedoshim both discuss the
issurim and consequences of forbidden marriages. Therefore,
whenever the Sages picked two parshiyos to join together, they
generally chose two that have a common content. Obviously,
Parshas Matos and Masei, which both discuss the conclusion of
Bnei Yisroel’s sojourn in the desert and their imminent entry
into Eretz Yisroel, are deemed to be more “content-connected”
than any of the other parshiyos during this period.
oudr, sjtu tren ohba. When is the earliest time period that one
can fulfill this obligation? Usually we fulfill this obligation by
“saying it with the Tzibbur” (2) which means from the time the
Tzibbur (public) begins laining the new parsha on Shabbos

afternoon. (According to some Rishonim this means actually
from after one hears the Kriah by Mincha; others hold that it
means the beginning of the next halachic day, which is Motzei
Shabbos. Both opinions are brought in Darkei Moshe (3) and the
Mishna Berura (4) rules leniently that one can start after Mincha,
while others feel that the simple wording of the Shulchan Aruch
indicates that Motzei Shabbos is the earliest time.) This year,
when the first day of Pesach is Shabbos but we do not read
Acharei Mos, and outside of Eretz Yisroel we don’t even read
this parsha on the second Shabbos, can we still start from the
Shabbos Mincha of the week before? Contemporary Poskim
argue about this. Knei Bosem (5) is strict, while Shevet Halevi
(6) is lenient. It is better to fulfill all opinions by waiting till after
Yom Tov ends to do "tren ohba" but if one is lenient and starts
this mitzvah earlier (on Yom Tov), he has upon whom to rely.

Rabbi Moshe Hellman shlit’a DOES say:

     “wjxphu h,hh lhrms kf kufhu h,hh ihpfhs kfw - Now we are inviting people? Now its too late! Why didn’t the Gabbai

announce this at the end of davening? Furthermore, even if we have guests, how can they say these words and invite

other people to our table? Don’t our Sages teach us: wjrut xhbfn jrut ihtw - ‘A guest may not invite another guest’? The

pshat is that in truth, we really are very happy to have guests and we would even welcome more if we could. To prove it,

we tell our guests to invite others to our table, as if to say, ‘Not only am I happy that you’re here, invite others as well!”

A Wise Man would say: “If a window of opportunity presents itself, do not pull down the shade!”                             
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only Hashem Himself Who released us forever from the bondage and slavery of Egypt, that it was only Hashem Himself
Who punished the Egyptians and that it was only Hashem Himself Who took us out of Egypt.” 
     “Therefore,” concluded R’ Eliyahu to his disciple, “Moshe Rabbeinu’s name is not prominently mentioned in the
Haggadah. However, it is mentioned just this one time: wuscg vancu wvc ubhnthuw - ‘And they believed in Hashem and in

Moshe His servant.’ The one and only time Moshe Rabbeinu’s name is mentioned in the entire Haggadah is to tell us
that he is a true servant of Hashem, an wintb scgw, and not one who has any power of his own.” (Portraits of Prayer)

 //// vcvt hkg ukdsu ihhv ,hc kt hbthcv((s-c ohrhav rha)
     The Ben Ish Chai, Chacham Rabbeinu Yosef Chayim of Baghdad zt”l relates a story that took place in his city.
There was a simple man, unlearned and poor, who would arrive every morning in the Beit Haknesset and daven in his
usual place at the back of the synagogue. He was very attentive to hear the words that other people were praying and
although he did not comprehend the Hebrew words that were being spoken, and he had trouble enunciating them
himself, he did appreciate the sound of the words being uttered and he was most respectful.
     He would especially listen to the words of one man who sat in the front of the synagogue. This man was
well-respected, a scholar of note, and a pillar of the community. Every morning, when he would recite the portion of
"inuen uvzht" dealing with the Korbonos, the sacrifices that were brought in the Temple, he would sing out in a loud and
pleasant voice, "iasv ,hcc ihprab uktu ukt" (“These and these were burnt in the room of ashes.”). These words, which
were sung with such exuberance by the man in the front, made an impression on the simple man in the back. Day after
day, he would hear them, and convinced that they must be words of great import, he committed them to memory. 
     When his children were born, the simple Jew took up the practice of blessing his children before the Shabbat meal, on
Friday night. He would lovingly take each child in his arms and place his palms on their tiny heads. Then, with an air of
great solemnity, he would squeeze his eyes shut and intone his words of blessings: "iasv ,hcc ihprab uktu ukt". He was
absolutely convinced that Hashem would hear his words of blessing and allow his family to grow and prosper.
     On one occasion, the simple man had a guest had his table for the Friday night meal. The guest was a Talmid

Chacham from another city who was visiting. When the scholarly guest heard the words coming out of his host’s mouth
as he blessed his children, he jumped out of his chair and began to yell, “What are you saying? How can you say such
words? Do you wish to curse your children, rather than bless them, by burning them into a pile of ashes?”
     The simple man had nothing to say. Indeed, his guest’s words frightened him and he was left speechless.
     That very night, when the Talmid Chacham went to sleep, he heard a Heavenly voice in his dream, telling him that he
was wrong for stopping the simple man from blessing his children. The man had been so sincere and meant every word
as a blessing - not a curse - so who was he to say otherwise? In fact, the voice continued, whenever the father would
recite these words, Hashem Himself would take these five words and rearrange them into actual words of blessing. He
would negate the real meaning of the words, and transform them into gifts of benediction.
     When Chacham Yosef Chayim heard this story, he explained it based on the words of the Medrash in Shir HaShirim:
"vcvt hkg ukdsu" - The Holy One blessed be He said, “wvcvt hkg udukhsuw - even if you skip (dukhs) or read the words of Torah

incorrectly, I will still love you.’” Hashem will accept our words, even if we skip a few here and there, or forget to say a
letter. Even if it alters the entire meaning of the word, Hashem will change it into its proper meaning, for He loves us and
only wants to hear the correct words - no matter how we say it.
     We see from here, says the Ben Ish Chai, that there are times when Hashem will take an evil decree and turn it into a
blessing. Even if we do not ask for it correctly, Hashem will ensure that it is not a negative effect, but rather a positive
outcome. It all depends on the intentions of the person; if one is worthy, Hashem will transform his words from bad to good!

     Once, during the customary dancing by the Neilas HaChag in Bobov, the Rebbe, R’ Benzion Halberstam zt”l,
joined in the long human chain and danced with the bochurim. The hour was late and the Beis Medrash was thrown into
total darkness, but the joyous singing and dancing continued for hours. At one point, when it was well after nightfall,
someone kindled a kerosene lamp and light illuminated the big room. Suddenly, everyone saw the Kedushas Zion with
his arms outstretched on a young bochur in front of him. Nobody, not even the bochur, had realized that the Rebbe was
dancing behind him and everyone was shocked. What was even more shocking was that this particular boy was not from
the brightest students in the Yeshivah, and while everyone was singing, ";ux oh lgecc" (“When You split the Red Sea”),
he misunderstood the words and was singing ";ux oh iht ihhrt etrc" (“Dip into the Red Sea”). In his small mind, he
sincerely believed it was reference to the leniency of eating Gebruks (dipped matza) on the eighth and final day of
Pesach. The shocking part was that the Rebbe - not wishing to embarrass the boy - was singing the same words with him! 
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,uvucdv ,udrsnk ghdvk uk ghhxnu rzugu ',uhyrpc uhkg jhdanu teusc kpav
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'umrtn ktrah kkf ,t jkaha uk rnt ubhcr vanaf /rjt iputc hf ot vbgy
sep ;yv ,t kct 'wv ,t uscgu ohrcdv tb ufk if tk :(th 'h ,una) rnt tuv
sucgk ohfhrm ohrducnv er hf 'v,hv veungv u,buufu /ohrmnc rh,uvk vgrp
:(y euxp oa) ars u,nugk ubhcr van lt /vucd hsn vz ohrhgmk kct 'wv ,t
/wv ,sucgc ,uvucd ,udrsnk ghdvk ohkufhu ohchhj okuf 'lkb ubbezcu ubhrgbc
,udrsk ghdvk kufh ubht ost uca cmn ihta ',utrvk v"cev vmra vn vzu
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vkhj,nw ,uch,c uhrcs ,t j,pu 'ohrmn ,thmh ruphxc ju,pk utucc vsdvv
sucgav ruphx ihbgn obht tukv ukt ,uch, /wufu wubh,uct uhv z"g hscug
uktc hf 'ruphxv ,khj, og vz ihbg rhfzvk iufbk vsdvv kgc vtr fwwpgtu
kf kg hrva ',"hav kt ,ucrevv rcsc kusd euzhju lrs ubk i,ub ,uch,v
knugv rmhv smn vghbnv yrpcu ',ushrhu ohhae vnfu vnf ohrcug ost
stn gurd tuv hf ',g kfc uk ajuk tuva lu, 'u"j auth hshk uthcvk ,uae
'vkgnk ,hmrb vbht vf ihc u,sucg hrv 'lf kf gdhh,vk uhkg vn oaku
vsdvv kgc rhtn ifku 'cuau cua kpubu vkg,n tuv hrva ',tz vzjh uracnu
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 / ohjxpv inu ohjczv in t,a htvc kuftk sug vfzbu 'esm

ofhkt urnth hf vhvuw varpc rntba vnc 'obntv" 'wofk ,tzv vsucgv
wv ;rj chutn vhv vzv rntnva shdnv vtr 'wofk ,tzv vsucgv vn ofhbc
vzc cu,fv rnt tka vn 'wufu vzv rntnc gapu gar cuajk uthcv vbvu 'wufu
lktah hfw-wo,wcu wrjn lbc lktah hfw ofjv rntnc rnta unf 'vkhta iuak
hf vhvuw-vrhnt ot hf vkhta cu,fv utre tk vzv rntnv kct 'wrjn lbc
usnkhu uktaha hutr vhva ofhbc ratf 'rnuk vmru 'wofhbc ofhkt urnth
tkt vkhta lrsc urcsh tku 'ohrrux ohbc uhvh 'wv ,t vtrhk ovh,uctn
an,ab rcfu 'wofk ,tzv vsucgv vnw ofhkt urnthu 'rugrgu vrhpf lrsc
,usut icutr hbcu sd hbc urnta unfu 'ohbudnv ohrntnc iuakv vzc cu,fv
urnth rjn 'runtk ',tz ,t ubhag rcsn vdtsnw 'isrhv rcgc ubc rat jcznv
kg vzv iuakv tuch shn, hf 'wufu wktrah heukt wvku ofk vn 'ubhbck ofhbc
,utrc ifku 'vcuy vbuufc vkhtav lrs kg tk 'vbudnv rntnvu ruybev lrs
vkhta iuakc urfz tku 'wofhbc ofhkt urnth hf vhvuw vru, vrnta shdnv

/"vrunu rrux vz ubbc rnut rzd 'ohbcv rtacf
     uhpf iuhebku ucck ou,k w,tz vnw ,kta xjhhk shdnv vtr vn 'cauhn z"pku

vrunv wvrhntw wk vkmt rhfzv tk u,ru,c wva vtra ouan ,tza 'ktuav ka
 vnw ,rhnt kmt rhfzva unf 'ruybeu rugrgu vrhpf kg /(wofk ,tzv vsucgv

ohrmn ,thmh ,rtv jufn hf ',udrsnv ,dxp sg ,udrsnv ,h,j,n o,ut
 /vtnuy hrga ywwnv kfn utmha sg lf kf ktrah ukg,b

bbbb////oooossssttttvvvv    hhhhsssshhhh    ,,,,uuuupppprrrrvvvvkkkk    rrrrmmmmhhhhvvvv    kkkkaaaa    uuuubbbbuuuuhhhhxxxx    ostv ,t snkk vzc vhv vwwcev ka ubumr
.nt,vkn lk ksj uk rnutu uv,pnv 'urmh ,mgk v,p,h kck 'ohhj ,ujrut
'lkdrv ,t kyck vfz, tk tkhnnu 'lgcyu ljuf hpk rcsv iht hrv 'vsucgc
vsucgv ,kyun hkg tku 'vagt hkg kyunv ,t hbt 'ostv uk chah vfu
uka ,t tuv vagh ,wwhav iumrk h,ukg,v vhv, otu 'sucgk ot hf ,ukg,vk

 /utruc ,t sucgkn ughbnv rmhv hp ,t ou,xh vzcu 'vkg,ta hsf
dddd////aaaauuuutttthhhhkkkk    kkkkhhhhppppnnnn    rrrrmmmmhhhhvvvvaaaaffff    iiiiuuuuhhhhxxxxbbbbvvvv    kkkkssssuuuu    unmg kg ruzjh vz ihbga vwwcev vmr if kgu

'okufn vae iuhxbv vza rjtn ',urusk sutn .ujb vz ihbg hf 'asjn vba kf
vfzh utruck ,uscgv jufna tuv gsuhu ',ukg,vk ;tua ostva sug kf hf
rjtn 'uhkdrk shngh rmhva kuafn kf kg rcd,vk u,kufhc vhvh sug 'lfc
rmhvaf lt 'udhavk hsf vagh ujufc rat kfu uhhj ,hkf,k tuv ;tuaa
gmc vn hf ucajc 'u,ghdhn uhsh ,uprvk rmhv jhkmn zt 'uz vphta ubnn kycn

 /uwwj h,aeucn ,t dhat tk rcs ka upuxca rjtn h,ghdhc
vvvv////rrrrmmmmhhhhvvvv    ,,,,mmmmgggg    rrrrppppvvvvkkkk    hhhhssssffff    oooohhhhrrrrmmmmnnnn    ,,,,tttthhhhmmmmhhhh    ,,,,rrrrtttt    ktrah ugsha vwwcev vmr if kgu

ourdku 'rcs kf jpbk rmhv ,kufhc 'tua ,bgy tuv vz kf hf 'ovh,urusk
lt 'vsucgv ,ukgnc ,ukg,vku khpgvk ujufc ihta lfc vgyha ostk
otu ',ukg,vk kduxn ostv iht uca ,uthmn iht 'uhpc rea rcs ka u,hntk

 /lfc jfuuh 'utruc ,t sucghu uhkg kyunv ,t vagh er
cccc////oooohhhhaaaauuuusssseeeevvvv    ,,,,uuuuccccttttvvvv    ,,,,uuuuddddrrrrssssnnnn    ddddhhhhaaaavvvvkkkk    oooossssttttvvvv    ,,,,kkkkuuuuffffhhhh    hcs tb,) k"zj urnt hsfc tku

ovrct h,uct hagnk hagn ughdh h,n rnuk ostv lhrma (d"f erp vcr uvhkt
u,kufhc vhvh ,ukg,vk vphta ostk vhvh ota rurcc ugsh hf 'ceghu ejmh
,kufhc rcsv vhv tk ukhtu 'ohausev ,uctv ,bhjc ukhpt dhavku ,ukg,vk
,urutv ukt jufn ostv jfuuha rjtu /lfk ;utak ostk ohrun uhv tk ostv
vhv, tk cua 'kpav ucmnn unhrvk ,wwhav ,kufhca ohnhv uktc ohrrug,nv
 /uz vbgy jufn utruc ,t sucgkn usgc cfgku 'authh hshk uthcvk rmhv ,kufhc

vvvv////,,,,uuuuggggyyyy    jjjjuuuuffffnnnn    aaaauuuubbbbtttt    rrrruuuussss    kkkkaaaa    oooo,,,,uuuurrrrssssrrrrssss,,,,    o,ugy xhxc omgc v,hv uz vbgy
 'vrz vsucg sucgk ukhj,va aubt rus habt kac vfurtc rtucnfaaaappppbbbbwwww

hmure ohabta hsf 'vucd htsn tuv v"ceva ubgy ov hf /(y"p d"a) wohhjv
ohrcab ,uruc ,uruc ovk cumjk ubp ifku 'vn, vsucg uscgk ukfuh rnuj

 ohcfufk vshdx h"g trucv ,t sucgk ukjvu 'iu,keg lrs onmgk uaehcu,ukznu/

      kv c,wwwwrrrreeeehhhh    hhhhkkkkffffwwww,tz vn runtk rjn lbc lktah hf vhvu" '(s"h d"h ,una) 
 vaevu 'o, icc rcsn vz euxpa rnt vsdvv kgc - wudueeeejjjjmmmmhhhh    ccccrrrrvvvv    uuuubbbbrrrruuuunnnn

wwwwjjjjxxxxpppp    jjjjcccczzzzwwww    uuuurrrrppppxxxxcccc    kkkk""""mmmmzzzz    kkkkttttbbbbccccrrrrccccttttrga 'vsdvv kg ,ukta) wjxp ka vsdvw kg 
ka uhpf iuhebku ucck ou,k w,tz vnw ,kta xjhhk shdnv vtr vnw '(t"k
,tzv vsucgv vnw dgk lrs urnutc garv iuuhfa vnk iuuhfa hkutu 'ktuav
u,gar jhfuv tka h,rthc rcfa hrjt 'sjt ohrntnv hba juf hf 'wofk
od hrva) 'vktav omgn ot hf 'whk tkuw arp,vk vkufh rat wofkw ,khnn
ohrcs ovhba otu '(wh,ut tkuw arp,vk vkufh rat wof,tw ,khn rnt ofjv

/wo,k hbavu gark sjtv rntnv xjhh vnk 'urchs ohsjt
wv jhfuv vbvuw '(wufu rnut tuv vn o,w ,exhp kg aurhpv ;ux) cahhu      
vru,wc ut 'wvc ihntn ubhta-) ,ubhn jurk tku 'ucck ou,c vz vhva u,ru,c
,njn vzk sdb,na-) uca vbhy ut (uh,uumn ouhek sdb,n ifku 'wohnav in
'wudu lhbhg ihc ,pyuyku lsh kg ,utk vhvuw uhkg rnta hpk '(apujc ubumr
gbnb tku 'oheuktv ,uumn ouhek ct,v kg ot hf vzv rntnv kuph tk rat

/wu,bcv rmueu u,unhn,k ot hf ubnn (iumrc vkt ,uumn ouhe)
 ,sdvca vn osevc 'rjt iputc cahhk ahu)     wwwwjjjjxxxxpppp    jjjjcccczzzzwwww,exhp kg aurhp] 

vn ofhbc ofhkt urnth hf vhvuw cu,fv ,buuf rthc [wufu rnut tuv vn garw
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uscg vancu wvc ubhnthu wv ,t ogv utrhhu wudu (jxp ka hghcak vthre)

     R’ Yaakov of Mishklov zt”l once asked his holy rebbi, the Gaon of Vilna zt”l, why Moshe Rabbeinu is not
mentioned at all in the Haggadah. After all, he is the most central figure in the episode of Bnei Yisroel leaving
Mitzrayim. The Vilna Gaon replied that Moshe Rabbeinu’s name is in fact mentioned in the Haggadah - once. He
quoted the posuk: “And they believed in Hashem and in Moshe His servant.” 
      “I still don’t understand,” R’ Yaakov persisted. “Since Moshe played such a pivotal role in Bnei Yisroel going out of
Mitzrayim, his name should be sprinkled all throughout the Haggadah. It is mentioned one time, quoting the posuk by
Krias Yam Suf, but otherwise it is totally omitted. It almost seems as if the omission is deliberate.”
    The Gaon answered, “Your point is exactly correct. It is a deliberate omission. The Haggadah is teaching us that
while Moshe Rabbeinu’s role in leading Bnei Yisroel out of Mitzrayim was a very important one, nevertheless, Moshe
himself was incidental to the Exodus. In other words, Bnei Yisroel did not leave Mitzrayim because Moshe Rabbeinu

took them out. Hashem took Bnei Yisroel out of Mitzrayim and Hashem utilized Moshe Rabbeinu to accomplish it. (This
is one of the reasons why Moshe had a speech impediment; so people should not claim that Moshe used his persuasive
and articulate tongue to convince Pharaoh to release Bnei Yisroel, or to convince the Jews to submit themselves to him.)
If, for whatever reason, Moshe had not led the Jewish people out of Egypt, someone else would have done it.”
     “Moshe Rabbeinu’s role is downplayed,” continued the Gaon, “in order for us to properly understand that, in
actuality, no single individual played a role in our exodus other than Hashem Himself. The posukim in the Torah that
discuss Yetzias Mitzrayim and the miracles that were done (in Parshas Vaera) teach us to clearly comprehend that it was
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ouhc uhrcs rnut vhv zt 'wv ,umn kg rd, true ut dhgkn vhv ukhta 'w,tz
',rjnv ouhk ktuau vbh,bv ouhc e,aa rjtnu 'vbh,bv ,t kyck hsf vbh,bv
wv ubthmuv sh ezujc hfw iduvf uk cha, if kgu 'iduvf ktuau tuv rahu o, htsu
ryp iuhsp i,uba uhct ,t vtur icv ot ut 'wudu rufc kf wv durvhu 'ohrmnn
uhct ,t gubnk ubumr ip uvusajh tka vbh,bv ouhc oukf uk ktua ubhtu 'runj
vnw vrmec ktuaa hpku 'cajhh o, tuv od ',rjnv ouhc uk ktuau 'vumnv in
esesk ;hrj ubhtu o, tuva ypa vzn 'ohbhhbgv kf yrpk ,gs uc ihtu 'w,tz

/o, ubhta ,uhvk kufh vbh,bv ouhc vz iuak ktua vhv ot kct 'ihhbgv hyrpc
kg arsbv 'ibj,tu ,arpc rntbv 'wrjn lbc lktah hfw euxpc ifu     
trhh,n ofjv hf 'vsucgv ouh ,rjnk wrjnw if od yeb 'ofjv ic ,khta
,uumnv kg dhgkn tuva rnuk gnuav uvusajh ip vumnv ,hhag ouhc kutak
hfv utkc hf 'lrc,h oav ,sucg ,ftknn ogv ,hcavk hsf 'o,hhag ,gac
lu,n thcvk unfjh ohcr tku 'ofjv hrcsk garv hrcs ihc vn ohaen ohcr
tuv vz saj hshn ,tmku 'dhgknf uvusajh hkutu 'ovhbhc ekjk iuakv heuses
,hcavk tuv u,buuf rehg kfa garv kct 'vhhagk ,rjnv ouhc if od ktua
dhgknu 'vumnv ,hhag ,gac uhrcs rnut 'lrc,h oav ,sucg ,ftknn ogv
ohkyc ohrcsc uexg,h of,unf ohbezu 'oheuxg o,t vnc :runtk ovhkg
lbck ,sdvuw vru,v vrnt if kgu 'uhrcsc wrjnw iuak rhfzv tk if kgu 'ukkv
od uk shd, lf 'vhhagv ka tuvv ouhc uhrcs rnut tuva oafa 'wtuvv ouhc
otu 'ohbc hbak vsdv ah vz euxpca ubrnt rcf hf 'shnu ;fh, lhrcs v,t
uhbhgc ofj vhvh ip 'shnu ;fh, uk chavk v,t lhrma tyhap 'garv ick
lk i,tu rjn cuau lk runtk aec u,ut ,hjs if kgu 'lhpc vbgn ihta rnuk
gsuh ubhta ick otu 'tuvv ouhc ;fh, u,kutf khxf vbg if kgu 'vcua,
vgac lhrcs uk shd,a iufb r,uh tkvu 'rjnk lhrcs uk rnt, vnk 'kutak

/"wv ,sucgk uck lhanvk hsf 'lhbpk ohjbun rurnu vmn aha

 //// ofk tuv iuatr ohasj atr ofk vzv asujv(jxp icre rsx)    

     The many mitzvos which comprise the Yom Tov of
Pesach are prefaced in the Torah with an introduction of
"ohasj atr ofk vzv asujv" - which refers to the mitzvah of
Kiddush HaChodesh, the obligation of beis din to
determine the correct date for the beginning of each new
month. The Seforno explains why this mitzvah relates
particularly to Pesach, as follows: “HaChodesh Hazeh

lachem” this month of Nisan is for you, for in Nisan you are

elevated to the exclusive status of Am Hanivchar, the chosen

nation. “Rishon Hu Lachem L’chadshei Hashana” - from

now and onward, all months of the year, are yours as well.”

     R’ Mordechai Gifter zt”l, Rosh Yeshivah of Telshe,
explains the deeper significance of the word "ofk" to mean
that Am Yisroel is empowered to rule over and define time,
rather than allow time to control them. The essence of
geulah, redemption, is the ability to choose and chart one’s
own course. The geulah of Pesach is what gave Am

Yisroel the ability to elevate the time, with no constraints
or limitation. We, as a people, are always able to connect
with Hashem and engage in His mitzvos freely.
     R’ Gifter continues. The Torah stresses that the months
are "ofk" - only for you, excluding the nations of the
world. The nations of the world may seem free as well,

    kutgsb vncu 'hukd hn ubhbpk 'n"n 'u,gs hukd wv hbpka ;ta 'ihcvk ah ihhsg o
rhfzv vnk vsdvv kgck vaea 'vzc rnuk hkt curevu /w,tz vnw ktuav ckc vn
'wc 'w,tz vn runtk rjn lbc lktah hf vhvuw-vz euxpc 'wt 'rjn iuak ohbc hbac
'wudu ohypanvu oheujvu ,usgv vn runtk rjn lbc lktah hfw-ibj,tu ,arpc
'ann wtuvv ouhc lbck ,sdvuw rnt vcrstu 'rjn iuak rhfzv tk ohbc hbacu
'tuvv ouhc okufc ut 'rjn iuak okufc rhfzv tk vnk 'vaeu 'wrjnwv lpv tuvu
tk vnku 'ohrufcv iuhsp kmt w,tz vnw ,khta vru,v vrfz vnk 'vae sugu
/kutak gsuh ubhtacu garv icc vrfza unf 'wrurnu vmn jxpw kg uz vkta vrfz

     ,arpcau 'o,c rcsn vz euxpa 'rnuk vsdvv kgc vtr ukt ,uhaue jrfvnu
rjnw tkt winz rjtka rjnw ubht ovhbac rntbv wrjnwu 'ofjc rcsn ibj,tu
ubht htsu hf 'oukf ktua ubht rurnu vmnu jxp uk i,ub uhcta z"f 'wo,wv hf 'wann
'(wann rjnw ukhpt) aecn ubht f"d vumnv kg ogyu 'wv ,umnu vsucgv kg dhgkn
vhheb ,kuxn ,umnu at hkm ',unuyp ouhv kf hbukhftha htuukv :uckc rnut hf
kfk ogy wo,wv aech vnku 'kftnv ,uut, ccxk hsf kuftk ifrsa ohrurn kg
tkt 'oukf uk ohb,ub ihta 'icv iuhspc kct 'vnutn uapbk rxj ubht hf 'ukt
rund h,pu o, ukhpt hf 'w,tz vnw ktua tuv zt 'iuhsp hns i,ha ubnn ohaecn
'objc oukf ost ouak iunn i,hk tka 'iunn ehzjvk vz ihbgk ofj tuv hrv
u,utc hf 'vbh,bv kg dhgkn ubhtu rahu o, uvza ihshnk ubt wrjnw ,khn in obnt
ogy gshk aecn ubhtu uhns i,ubu 'oukf rnut ubht iuhsp hns ubnn ohaecna ouh
tuva urnthu 'cuy iumrn i,ub ubhta uvusajh tka hsf 'vz vn kg rnuk rcsv
ouhc e,ua tuv if kgu 'objc hns i,t vz vnk rntk wv ,umn kg rd, true
vnw ktua tuv ,rjnv ouhc 'n"n kct 'wv ,umn ohhek hsf uhns i,ubu vbh,bv

/rufcv iuhsp hns i,hk wv ubk vum gusn gshk .pj tuv hf 'w,tz
u     x'vbh,bv ouh ,rjnk 'w,tz vnw rjn lktah ota 'vru,v ubk vrxn vz inh

 'oukf ktua ubht vbh,bv ouhcu tuv uhpf iuhebcu ucck ou,c htsu ztktuaw vn

they live an easy and non-restricting lifestyle. This,
however, is far from true freedom. Cheirus (Freedom)
from the perspective of the Torah is one’s ability to allow
his neshama, his inner soul, to dictate and remain
uninfluenced from all exterior forces. Cheirus means that a
person is able to rule over his surroundings rather than be
ensnared in the many obstacles the world presents.
    Rabbi Shlomo Price shlit’a recalls how he once
personally witnessed the “freedom” that the world
preaches, where one is so free that he becomes addicted to
his own freedom and he can’t stop even when he wants to. 
     A certain fellow who strayed off the path of Torah

wished to return. The fellow was invited to Yeshivat Neveh

Zion for Shabbos. He arrived Friday afternoon with his car.
However, when Shabbos morning came his car was gone,
and the fellow was nowhere to be seen. 
    One of the Rebbeim gave a sicha about “freedom” and
explained what happened. Friday night, the fellow went into
his room to sleep. He couldn’t sleep and began pacing the
floor. The rabbi who lived next door heard him and came in
to speak with the fellow. The fellow said that he didn’t want
to desecrate Shabbos, but he had such a terrible urge to do
so. He couldn’t remember the last time that he didn’t go for
his “Shabbos ride.” The rabbi spoke to him and thought he

      Seconds after his desperate offer, a shabbily dressed
man, tall and athletic-looking, walks into the train station.
Knowing nothing of what happened or of the man’s offer,
he sees someone stuck on the tracks. He jumps down, lifts
the man back onto the platform with one hand, and jumps
up himself. Moments later, the train whizzes into the station.
     Pandemonium breaks loose, but our inadvertent hero
wants no part of the excitement. He walks onto the waiting
train, takes his seat, and like he does every day, promptly
dozes off. A reporter who witnessed the entire episode
follows the hero onto the train and tries to get his story.
He’s a hero, he saved a life, doesn’t he want some glory,
some reward, at least to meet the guy he saved?
   “Leave me alone,” the hero replies. “I don’t know
anything about saving a life. All I know is that I am a
dishwasher at a large midtown restaurant. Last night there
was a major party, but I left work early because my friend
had seats to the Yankees game. If I don’t get those dishes
washed before my boss shows up this morning, I’ll lose
my job. My luck, I rush to the train and there is a guy on
the rails. I know if he gets run over we will have a major
delay. I was able to get to him before the train did. Now
leave me alone and let me get my daily nap.”
     Meanwhile, the would-be victim, recovering from shock,
feels guilty - not only did he not give the guy a reward, he
didn’t even get to thank him. A few days later, he picks up a
newspaper and finds the reporter’s account of the shocking
rescue. So the so-called “hero” didn’t risk his life to save a
human being, after all! He risked it for some dirty dishes!
What a relief! Now he can sleep calmly, he tells himself, as  

no reward is called for in this case, and no gratitude is owed.
plyn : This man is so wrong! Gratitude is not exclusively,

or even primarily, about the recipient. It is about the type
of grateful person we want to be and the type of life we
want to lead. Moshe showed gratitude to the Nile River
when he was saved by the water as a tiny infant. The water
didn’t “intend” to save Moshe, nor did it have “feelings”
that were “hurt” by the plague of blood; yet the Torah

teaches us that it was owed an element of gratitude. 
     Appreciation comes from a heightened sensitivity to all
that we have in our lives, the miracles, both hidden and
open, that we experience daily. We wake up in the
morning and the first thing we say is “Modeh Ani” - thank
you, Hashem, for giving us another day. And as the day
goes on, we make blessings on the water we drink and the
flowers we smells, on the gift of sight and the ability to
walk, for a clap of thunder or a bolt of lightning.
     It is this gratitude that overwhelms us on Pesach, and
fills us with a yearning to be better, to enhance our avodas

Hashem, performance of mitzvos and study of Torah. It
should encourage us to say with great feeling and sincerity,
“Therefore we are obligated to thank and praise Hashem

for all the miracles done to our ancestors and to us; He

took us from slavery to freedom, from agony to joy, from

darkness to a great light.” No matter whether it is the water
or the dishwasher, let us experience those feelings of
gratitude. Let us express our appreciation to our spouses and
parents, our loyal friends and dedicated teachers? And most
importantly, truly feel the love of Hakadosh Boruch Hu,
Who created us to enjoy that satisfaction and contentment.
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 ////  uktv ohxhbv kf ,t ubku ubh,ctk vaga hnk /// rtpk jcak kkvk ,usuvk ohchhj ubjbt lfhpk(shdn rsx)

   EDITORIAL AND INSIGHTS                                                                     FROM THE WELLSPRINGS OF

  ON THE WEEKLY MIDDAH OF ...                                                                R' GUTTMAN - RAMAT SHLOMO

 //// uhbha ,t vvev v,t ;tu rehgc rpf kkfv in unmg ,t thmuva hpku (jxp ka vsdv)

                                                                                                                                                                                                         

    B’ezras Hashem, this Friday night, we will all sit down
to the much anticipated Seder. So much preparation, so
much time and energy has gone into making this a
beautiful Yom Tov. We make sure that the house is
spotless, all the children have fresh, clean clothing and all
the shopping and cooking is complete. The mounds of
potato peals in the garbage alone can testify to the extreme
amounts of food we consume over Yom Tov. And that’s
just the potatoes! The cakes and desserts and elaborate
Yom Tov seudos take much time and effort to prepare. And
when all is said and done (after all, Pesach is only one
week), it’s not so much what was done than what was
said! In other words, what was done is what went into our
mouths, but what is said is what comes out!
     One of the main mitzvos on Pesach is ohrmn ,thmh ruphx.
This is the time, the great opportunity to truly “Pass-Over”
the foundations of Yiddishkeit to our children and grand-
children. If we show them that the most important thing
about Pesach is nice (expensive) clothing and sumptuous
banquets, and of course, an exciting Chol Hamoed trip,
then what have we really passed over? And what can we
hope for our children to pass over to their children?
Pesach is our privilege and responsibility to tell over to the
all future generations what being a Jew is all about. 
     R’ Avraham Hakohen Pam zt”l comments on the
Mishna in Avos: okugk ekj uk iht ,usgunv ,t vzcnv kf"
(th-d) "tcv - “One who scorns or belittles the holidays, has

no portion in the world to come.” This sounds extreme
and intense. Does this refer to one who doesn’t buy a new
suit for Yom Tov? Or is it talking about someone who
doesn’t have 3 different kinds of dessert on the table? Or
maybe it means that if you don’t take your kids on a major
kuhy, like a 3-day camping trip this Chol HaMoed, then
you have really belittled the Yom Tov! Rav Pam explains
that the purpose of any Yom Tov is to MEET Hashem - a
"sgun" is a meeting point. The goal of every holiday - Pesach 

lyn: An “out-of-towner” is traveling on a business trip to
New York, his first time in the “Big Apple.” His friends tell
him that in order to get the full NYC experience, he can’t
leave without riding the famous New York subway system.
A fearless and intrepid guy, he decides to give it a shot.
   Like many in today’s day and age, our protagonist has a
serious disorder that is especially dangerous in a subway
stations. Alas, while trying to take a “subway-selfie,” he
becomes the latest casualty of cell phone distraction,
falling off the platform directly onto the train tracks.

especially - is to infuse ourselves and our children with
RUCHNIUS, spirituality. On the night of the Seder, we sit
for hours speaking about the great miracles Hashem did for
us in Mitzrayim. We share numerous divrei Torah and
vertlach about the Haggadah and the night is filled with a
mystical quality and a holy, spiritual atmosphere. 
     But it is important to remember ... Chag HaPesach is eight
days long! There are numerous Yom Tov seudos, as well as
Chol Hamoed meals, that should be enjoyed with good food,
good company and geshmack divrei Torah and inspiration.
The days of Chol HaMoed are meant to be pleasurable,
spent with healthy doses of family and friends time, but it
too, must not pass without Torah and yiras shamayim. If all
we celebrate on Pesach is the physical gashmius, with
minimal ruchnius, then this is how we “scorn the holiday.”
This is what the Mishna refers to when it states
unequivocally, “he has no portion in the world to come.” 
     Today, we are blessed with so many books and seforim

containing wonderful stories and inspiring messages of
Emunah and Hashgacha Pratis to be read and shared
throughout the holiday. Let us make every day of the chag

a celebration of true Yiddishkeit. Let us talk to our children
about concepts such as Kedusha, Olam Haba, Mashiach,
Bitachon and Dveikus in Hashem. Let us take our children
to the Gedolim to receive berachos and bask in the
presence of their greatness. Let us allow our children to
share their own stories and feelings about their relationship
with Hashem. This Pesach, let Yiddishkeit come alive! 
     Let the real simcha of connecting ourselves to
RUCHNIUS be felt in our homes! Let us inflame and
excite our children with EMES - Toras Emes - not from
STUFF or FLUFF or BLUFF! Let them see and perceive
what is true, authentic Yiddishkeit - what it means to foster
a relationship with Hakadosh Boruch Hu! And may we all
be zoche to properly honor the holiday - all the holidays -
and thereby merit a portion in Olam Haba!

     The man goes into serious panic mode (possibly
because he dropped his cell phone), made all the worse by
the electronic sign counting down to the next train, now
expected in less than five minutes. Being from out of town,
he screams, he begs, he calls to his fellow platform- mates,
but to no avail. Realizing that if he doesn’t do something
drastic he will become just another statistic, and not
wishing to be remembered as just another person who has
found a really dumb way to die, he calls out that anyone
who saves him will get a $100,000 cash reward.

had calmed him down. He left the room. A short while later,
the rabbi heard the door next to his open and then close and
a few moments later a motor started. The man was gone. 
     “I ask you,” the rabbi in his sicha exclaimed. “Is this
freedom or slavery? The fellow is begging to not desecrate
the Shabbos, but since he is so addicted and enslaved with
his ‘freedom’ and non-conformity, he simply cannot break
off the shackles that force him to be ‘free’!”
    Fortunate is one who uses his freedom to choose life,
and lives the ultimate experience of freedom; woe is to one
who enslaves the gift of choice to his Yetzer Hara.

 //// jcuan vz hrv ohrmn ,thmhc rpxk vcrnv kfujxp ka vsdv)(
         The Gemara (/jh vkhdn) teaches: “The best medicine is

silence .... if a word costs one selah (coin) then silence costs

two.” Chazal impart to us in many places the advantage of
silence over speech. Yet on the night of Pesach, we say in
no uncertain terms: “The more one talks about the Exodus

from Egypt, it is praiseworthy.” Indeed, in the famous song
known as “Dayeinu” we thank Hashem for each individual
miracle that He performed for us at that time. Then we
repeat all of the miracles twice in the main paragraph and
sum it up with, "/// vnfu vnf ,jt kg" - certainly we should
thank Him for doing the miracles, and then we list them all a
third time. Why are we so verbose and repetitious?
    R’ Shloime Brevda zt”l answers with a very moving
parable. A poor and sick holocaust survivor made it to the
shores of America where he was taken in by his uncle who
treated him with love and tenderness. He fed and clothed him.
He outfitted him from top to bottom. He took his nephew to
the best doctors until he was cured. He taught him English
and how to run a store, eventually buying him one to
manage. Afterwards, he found him a wife and bought him a
house. The young couple was blessed with many children.
    Many years later, at the wedding of the nephew’s oldest
child, the nephew whispered in his uncle’s ear, “My dear
uncle, I must thank you for all the goodness you have
bestowed upon me.” His uncle, however, responded with
harsh words. “Is this how you show appreciation to me?” he
asked. Startled, the nephew asked, “How then should I do it?”
     His uncle responded, “You should say, ‘My dear uncle,
only I remained from my family, lonely, weak, sick and
poor. With your great mercy, you fed me, clothed me, and
healed me, etc. etc. All that I have in my entire life, you
gave to me. If I live a thousand years, I would not be able to
thank you properly ...’ This is how you show appreciation.”
    When it comes to being Makir Tov, we shouldn’t skimp on
our words. On the contrary, the more we talk about how bad
off we were, the more we’ll understand the vast goodness of
Hashem. The more we stress that we can never thank Him
enough no matter how long we live, we will be praiseworthy.
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 //// ihcuxn ubkf vzv vkhkv(vb,ab vn rsx)

    A custom dating back to the olden days of the Talmud,
was that the wealthy and noble class would recline while
they ate, whereas simple poor people would eat while seated
on the floor. Reclining is indicative of a person of leisure, of
royalty, as the Rambam writes, “In the manner that kings

and important people eat.” The importance of leaning at the
Seder is to emphasize that since we were slaves in Egypt and
now we are free men, therefore we must act in accordance
with our new status. Since it was the custom of noblemen to
eat while reclining on a sofa or on cushions, we too, are
obligated to eat as noblemen who recline.
     One might wonder: eating in the manner of kings and
aristocrats may seem appropriate and yet, it also smacks
from arrogance and haughtiness! True, we remind ourselves
of how Hashem took us out of slavery and made us into free
men - but acting out the role of noblemen in a manner that
we would never think to do all year round, is quite another
thing altogether! Don’t our Sages warn us numerous times
about the evils of haughtiness, the least of which is the
dictum: “One who acts with conceit is as if he served idols.”

     The great Tunisian Gaon, Chacham Dovid Hakohen
zt”l (Misgav Ladach) explains that our noble manner on the
night of Pesach is not for the sake of arrogance; it is for the
sake of Hashem. We do it ohna oak - to regale our children,
our brothers, our families, with supernatural stories of the
greatness of the Almighty! We act out the part of aristocracy,
of royal subjects who look upon our King with awe and
admiration for all that He did for us back when we were
slaves. And above all, we act in a manner of pure, righteous
nobility to counter and atone for all those times that we acted
with debased conceit and hauteur throughout the year.
      This is alluded to, says the Chacham, in the posukim.
First it states: "lk vag, tk vfxn hvkt" - “Molten Gods you

shall not make for yourself,” followed immediately with:
(jh'zh-sk ,una) "rna, ,umnv dj ,t" - “The festival of Matzos

(Pesach) you shall keep.” This is to teach us that although
acting with arrogance is a form of creating an Avoda Zara

for oneself, nevertheless, on the night of Pesach, one
should keep the practice of reclining in a royal and noble
manner, for on this night alone, it will not only be a source
of Kiddush Hashem, it will also bring a great Tikkun

(rectification) for our souls. 

 wv hbpk humhr vhvh vzv rsxf vag ot :vmrb ////(vmrb rsx)
    The last siman of the Pesach Seder - the fifteenth and
final section - is known as Nirtzah. The Baal Haggadah

makes it clear that "wv hbpk humhr vhvh vzv rsxf vag ot" - “If

one has conducted the Seder as instructed, he causes great

satisfaction to Hashem.” 

     The Belzer Rebbe zt”l writes that the numerical value
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of "vmrb" (345) equals the numerical value of "van" -
Moshe Rabbeinu. This is to signify that by the time we
have reached this portion of the Seder, we have performed
the mitzvos as laid down by Moshe Rabbeinu. We have
eaten the matza and the maror, drank all four cups of
wine, and recited the sippur and Hallel, all according to
halacha. However, a Jew is not only a person of
discipline, a robotic figure who strictly adheres to every rule

     CONCEPTS IN AVODAS HALEV

 /// ohngp h,a ihkhcyn vzv vkhkv(vb,ab vn rsx)
     Chazal debate whether or not eating Charoses at the
Seder is a mitzvah. Although it is certainly not in the same
category as matza, maror and the four cups of wine, still
the Gemara (/uye ohjxp) tells us that spice-dealers in
Jerusalem would yell out their shop windows, “Spices for
the mitzvah!” This was a reference to Charoses. In truth,
the essence of Charoses is that it should be tart, like
apples, and thick like mud. On a personal level, Charoses

brings back fond memories of my dear parents v"g, who
would make the most delicious Charoses and distribute it
on Erev Pesach to all our neighbors, friends and relatives,
since most of them did not know how to make it with the
correct ingredients and the proper “Yehi Ratzon.” 
     The understanding behind the Charoses mixture is
explained by Rashi (in Pesachim) who offers two distinct
interpretations. 1- It is a reminder of the (tart) apple trees
in Egypt under which the Jewish women delivered six
babies at one time (,jt xrfc vaa). 2- It is a reminder of
the mud and straw, the mortar for the bricks the Jews
made as slaves. The Medrash in Parshas Shemos states
that the harshest labor that was performed in Mitzrayim

was making the mortar. In halacha it is brought that when
we make the Charoses, we should add one ingredient - red
wine. The redness is to remind us of the blood of the
Jewish children who were killed when their unfortunate
parents were unable to fill their daily quota of producing
600 bricks. This is the final ingredient in the Charoses.
     And yet, the question remains: doesn’t it seem odd to add
    

   /// ?vn oua kg ohkfut ubta uz vmn(jxp ka vsdv)
     We begin the Haggadah by describing matza as “the

bread of affliction” that our forefathers ate in Mitzrayim.
Later on, towards the end of Maggid, we ask: “What is the

reason for this matza? It is because our forefathers were

driven out of Mitzrayim and did not have enough time for

their dough to ferment and rise.” Okay ... so which is it?
Do we eat matza because our forefathers ate it as slaves in
Mitzrayim, or do we eat it because it reminds us of the
matzos of freedom that our forefathers baked on their
backs marching out of Mitzrayim? 

and regulation which he is obligated to keep. He also
possesses a lofty soul and great depths of feeling, which
makes him desire to pour his heart out in praise and
gratitude for the great bounty that Hashem has given him.
He yearns with a great longing to come closer to Hakadosh

Boruch Hu, to bask in His Presence. This leads him to
declare "vmrb" - “My aim to satisfy the Almighty for I
possess a deep and abiding love for my Creator.”

FROM R’ CHAIM YOSEF KOFMAN    

ingredients that make the Charoses tasty even though, like
the second explanation of Rashi, its purpose is to remind us
of the most bitter and backbreaking labor that we were
forced to do? This seems like a paradox in the extreme. 
     My machshava here is based on what many of the
Seforim Hakedoshim tell us; that the harsh work Bnei

Yisroel did in Mitzrayim was, in truth, the main reason why
the Ribono shel Olam redeemed us 190 years earlier than
was originally destined. Hashem told Avraham: ubgu ouscgu"
"vba ,tn gcrt o,t - “They will be enslaved and tortured

for four hundred years.” But in the end, we left Egypt after
210 years. This was a chessed that Hashem did because of
the terribly harsh labor. It is well known what the Vilna
Gaon zt”l writes about the the trop (musical cantillation)
on the words "ovhhj ,t urrnhu" - “And they embittered their

lives.” It is a "tkztu tnse" - a soaring note, which literally
means to hurry up, to go quicker. Homiletically, cites the
Gaon, these musical notes teach us that Bnei Yisroel left
Egypt quicker than was planned because of the intense
bitterness of their labor. One might add to this thought that
the gematria of "tkztu tnse" is precisely 190, which is the
exact number of years that Hashem removed from the
original decree of Golus that was forecast to Avraham

Avinu by the Ribono shel Olam. 
     Thus, it was due to the bitterness that the decree was
sweetened! And we make a sweet/tart/red tasty
combination for Charoses, even though it is made to
commemorate the backbreaking labor. In short, because of
the bitterness, the results were sweet!

    The answer is fairly obvious. This is the matza that was
eaten both during the bitter years of servitude and also as
they marched to their freedom. Matza represents both sides
of the coin - the ups and downs of life, the failures and
triumphs, the despair and hope in our lives. The matza that
we eat at the Seder speaks for itself because it has a life of
its own. It brings back memories of horror and pain,
bitterness during the dark times of our history, terrible
memories of persecution, of pogroms, of the Holocaust, of
terrorism and anti-Semitism. But at the same time, matza

symbolizes the ongoing Jewish story of hope, of redemption
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Mozambique, a war-torn, lawless country to gain another Jew’s freedom. He was accompanied by Congressman Gilman,
and joined by Mrs. Markus, who flew in from Israel. After spending the first night of Pesach as guests of the
Johannesburg community in South Africa, they continued on to the dangerous border region of Mozambique.
    The group boarded a small plane to Manzini, Swaziland, deep in the African backwoods. Ben Gilman was very
anxious, especially as they were taken by jeep on the long, dusty road to the border town of Gaba, where Miron Markus
was being held. In that very spot, two foreign missionaries had been shot dead just two weeks earlier. Ronnie kept
reminding Ben Gilman that their mission had been blessed by Rabbi Feinstein and there was nothing to worry about.
They ate matza at the border and davened the holiday prayers with extra intent, praying that their mission be successful.
     The pair arrived at the Mozambique prison late on Pesach night, accompanied by the prisoner’s wife, where they
were met by a dazed, blinking Miron Markus, who had been blindfolded and was certain he was being led out to be shot.
    Mrs. Markus began to shout, “That’s my husband!” and collapsed. Ronnie greeted Markus and hugged him tight. “Do
you know what day it is today?” an exultant Rabbi Greenwald asked the freed captive.
     “I don’t know the month, the day, or the hour,” Markus replied hesitantly, in Hebrew.
    “Hayom Chag HaPesach - Zman Cheiruteinu! Today is the holiday of Pesach, the time of our freedom!” he informed
him. Markus smiled, probably his first in twenty-one months. “It was one of the high points of my life,” Ronnie would
reminisce proudly. He never forgot that smile.                                                                                                                             

    “Israel will have peace with the Arabs when they love their children more than they hate us.” - Prime Minister Golda Meir.
     On July 17, 2014, the day when a five-hour ceasefire had been brokered by the U.N. between Israel and Hamas, over
100 rockets were fired from the Gaza Strip into Southern Israel. Operation Protective Edge was the Israeli military
operation aimed at stopping rocket fire from Gaza into Israel, which had increased after an Israeli crackdown on Hamas
in the West Bank was launched following the kidnapping and murder of three Israeli teenagers by Hamas members.
What the world did not know at the time was that the rockets were a distraction. Hamas actually planned to use a terror
tunnel in order to launch a devastating attack against Israeli civilians.
     The story gets even more interesting. Three weeks before the ground war began on July 17, R’ Aharon Samet

shlit’a, a dayan in the Eidah Charedis, led a chabura of Jews from Bnei Brak who were harvesting wheat to bake
matzos for Pesach. This group harvests the wheat every summer when the sun beats down on the fields, thoroughly
drying out the wheat. It is then stored until the winter when the chabura begins the production and baking of matzos.
     On a Chareidi radio program, R’ Samet told the story of the great miracle which occurred for the people of Israel
thanks to his chabura’s efforts. “This year, we were getting ready for the upcoming Shmitta year (agricultural
sabbatical). As a result, this summer we harvested wheat grain for two years. We searched the whole country, looking for
wheat which was sown late in the season and needed rain which fell late. At Kibbutz Sufa, very close to the Gaza border,
we found an entire field sown in mid-January, an unusual occurrence, and came across almost 2000 acres of green wheat
which was perfect for our needs.”
     “We harvested the wheat,” said R’ Samet, “and ran into IDF soldiers, military police, as well as undercover officers
who came to check out who we were.” The Gaza air campaign of Operation Protective Edge was already underway, and
the Yidden from Bnei Brak were able to clearly see clouds of smoke billowing over Gaza and hear the air raid sirens
while they were busy harvesting and transferring the wheat to trucks. They then hurriedly moved it all in the direction of
the processing plants near Masmiya for cleaning, fumigating and tithing the wheat.
     When they had completed the harvest and processing, they left the area and didn’t give it another thought. Only weeks
later when the fighting between Israel and Hamas was at its peak did these Jews realize the significance of their actions.
     On July 17, 2014, a homicide tunnel opened up on the Israeli side of the border, and 13 Hamas terrorists emerged
intent on murdering, maiming, and taking Israeli men, women and children captive. They infiltrated from Gaza and the
tunnel’s entrance opened up at the exact spot near Kibbutz Sufa where R’ Samet and his chabura had been harvesting.
The terrorists were shocked to discover that their natural camouflage - the giant wheat field that they had been planning
to hide in - had totally disappeared. The now empty field allowed IDF surveillance to spot the terrorists immediately as
they emerged from their hole, opening fire on them and dropping a bomb on them from above. The terrorists were
neutralized and many Jewish lives were saved by the grace of Heaven.
     Commenting on this miraculous development, Givati Brigadier Commander Col. Ofer Winter concluded, “Soldiers
experience so many miracles that it is impossible not to believe in G-d.”
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and salvation. The matza that we eat speaks volumes, but
each one of us has different thoughts based on our own life
experiences. That is why at the start of the Seder we break
the middle matza in two and make sure that one half is
bigger than the other, saving the larger half to eat later as the
Afikoman. This is precisely the lesson of our lives - we always

have hope that the bigger half will emerge in the future to be
eaten, not as a poor man eats his bread, but as a sweet
dessert while reclining in a display of joy and freedom. 
    May the sweet taste of the Afikoman remain with us
together with the message of hope for a life of nachas,

arichas yamim and harchavas hadaas. Amen v’Amen.                                                                                                                                                                                                         

other nights?’ In other words, we, the Jewish children of Hashem will ask, ‘Tatte, why is this terrible, dark exile longer
than all the other exiles we have previously endured? When will this long night end - and the light of the Geulah - the
arrival of Moshiach Tzidkeinu - will shine forth?’”
     As he uttered these last words, the Shpoler Zeide could not contain his emotions and he burst into bitter tears. “Father
in Heaven, redeem us quickly from the exile while we are only in a ‘half sleep’ and our hearts still remain awake!
Hashem, do not wait until we fall into a slumber so deep that we can never be awakened!” All those at the table who
witnessed this scene were shaken to the core with a desire for repentance, many weeping from the depths of their souls.
      But R’ Aryeh Leib abruptly interrupted this sad mood. Brightening appreciably, he called out, “Kinderlach, children,
let us have some liveliness at the Seder, and give our Father a little ‘nachas.’ Let us show Him that His ‘kleina

kinderlach’ - small children, can dance and be joyful even in this deep darkness!” And with that, the Tzaddik, who was
renowned as an exceptional dancer, began to twirl around in a dance of spiritual rapture.                                                       

) //// asue tren ubh,urhj inz vzv ,umnv dj ouh ,t /// vcvtc ubhekt wv ubk i,,u(rsxv khk aushe

    What motivates a man to risk his safety, his life, and that of his family, to help brothers he has never met before? In
an interview given a few of years ago by Hamodia’s Inyan Magazine, Rabbi Ronnie (Reuven) Greenwald z”l, the
legendary Jewish statesman, international diplomat, community activist - a man who made a career of spy trading,
hostage mediation, and other forms of high-stakes diplomacy - gave a very candid - and telling - response.
     “I was learning with my chavrusa in Telshe Yeshivah,” he recalled in the interview, “and we were studying the
halacha that permits the sale of a Sefer Torah for the mitzvah of pidyon shvuyim, freeing captives. I commented to my
chavrusa that this is a mitzvah that we Americans never get a chance to do. Little did I know then that I would spend
many decades of my life traveling the world in order to fulfill this mitzvah.”
     Among his numerous accomplishments on the national and international scene, Ronnie Greenwald, working
alongside Congressman Ben Gilman, negotiated the complicated rescue of a 24-year-old Israeli citizen named Miron
Markus. Rabbi Greenwald was approached by a French businessman and member of the Israeli Knesset, and asked to
get involved to effect the release of Anatoly (Natan) Sharansky, who was then imprisoned as a refusenik in the Soviet
Union. Ronnie traveled to East Germany, and appeared in the office of a key Communist lawyer, Wolfgang Vogel,
looking, in his own words, “about as conspicuous as a three-headed giraffe!”
    He proposed a swap between the famous refusenik Sharansky and Robert Thompson, a former U.S. official in East
Berlin, who had been arrested in 1963 after the FBI received evidence that he was passing classified secrets to the
communists, and sentenced to thirty years in a U.S. prison. Now, proposed Rabbi Greenwald, the U.S. would swap
Thompson for Sharansky. Vogel demurred, saying that Sharansky was off the table, whereupon Ronnie, at the urging of
the French Knesset member, suggested exchanging Thompson for Miron Markus instead. Markus was an Israeli citizen
living in South Africa who had an appliance business that required him to travel periodically to Zimbabwe (called
Rhodesia at the time). Zimbabwe was a battle-fatigued country, and its neighbors were no better.
     In 1978, Markus was traveling in a private plane, piloted by his brother-in-law, Jackie Bloch, heading to Zimbabwe,
when bad weather forced them to land in the middle of a field in Mozambique, an African Communist client state of the
Soviet Union. They were immediately accosted by officials of Mozambique’s Marxist government and accused of
spying for Israel. Tragically, Jackie Bloch was shot and killed on the spot, while Markus was taken prisoner and held in
solitary confinement. By the time Ronnie got involved, Markus had already been held hostage for a year.
    Rabbi Greenwald realized it was a long shot, but this was a matter of pidyon shvuyim. He called Congressman Ben
Gilman from Israel, even though it was 5:00 a.m. in America, to discuss the matter. Gilman, a former army pilot who
had been recognized for his heroism during World War II, was a close friend of Ronnie, who had facilitated his election
to Congress by urging the White House to support his campaign. Working in utmost secrecy, Ronnie Greenwald,
Congressman Gilman and other diplomats negotiated a complex swap that involved four countries: Mozambique, Israel,
the U.S. and East Germany. The other players in the prisoner swap were convicted East German spy Robert Thompson
and U.S. exchange student Alan van Norman. In the end, everyone got something.
     The exchange was set for April 10, 1978. Markus’ actual release took place on the second night of Pesach, which fell
out on Motzei Shabbos. Ronnie asked a shaila to HaGaon R’ Moshe Feinstein zt”l about traveling on Pesach. After
hearing all the relevant details, R’ Moshe paskened, “Definitely, you must travel. Travel and be successful.”
    Thus, on erev Pesach, as Klal Yisroel prepared to celebrate the Yom Tov of freedom, Ronnie prepared to travel to
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 //// .jh /// xprf /// .jru /// ase(rsxv hbnhx)
    The customs of the Seder night are ancient and profound. They have been handed down for thousands of years,
generation after generation, and there is much to learn from the varied and unique procedures. From a very young age,
each and every Jewish child is taught the special mnemonic device to help remember the fifteen sections that make up
the Seder night. It begins: “Kaddesh, Urchatz, Karpas, Yachatz ....” It means, “Recite Kiddush, wash the hands, eat the
Karpas, break the middle matza ....” It has been a timeless custom for teachers to instill these words into the hearts and
minds of their smallest, most impressionable students, who then recite them on the Seder night, explaining each word in
Hebrew, often followed by a translation in the Yiddish vernacular.
     The first word, “Kaddesh” is explained thusly: “When the father comes home from shul on the night of Pesach, he

puts on his kittel and makes Kiddush right away, so that the little children do not fall asleep without saying the Four

Questions, beginning with ‘Mah Nishtana.’”

     One year in the home of the Shpoler Zeide, R’ Aryeh Leib Saba zt”l, his young son began the customary recitation
with the word “Kaddesh” and then proceeded with the Yiddish explanation, as follows: “Kaddesh .... When Tatty comes
home from shul on Pesach night, he must recite the kiddush immediately.” His explanation, however, went no further,
and after a few moments of silence, his father asked, “Nu? Why don’t you continue?”
    The little boy shrugged his shoulders. “My teacher didn’t tell me anything else to say,” replied the child.
     The Shpoler Zeide then proceeded to tell his son the rest of the explanation, which continues: “ .... so that the little
children will not fall asleep and they will ask the Four Questions beginning with ‘Mah Nishtana .... why is this night
different from all other nights?’”
     The following evening, on the second night of Pesach, the boy’s teacher was among the guests at the Shpoler Zeide’s
table. Right before the Seder began, the Tzaddik asked the teacher, “Why did you leave out part of the Kaddesh? Why
didn’t you teach the children the rest of the explanation that has been around for so many years?”
    “Oh,” replied the teacher nonchalantly, “I didn’t think it was so important for a little child to know. Anyway, that is
not the most important part of the explanation.”
     The Shpoler Zeide was unhappy with this reply. He simply couldn’t fathom why a teacher would do such a thing. He
said, “How do you dare take upon yourself to alter the venerable customs of our illustrious ancestors? You simply don’t
understand the depth and profundity of this teaching.” Immediately, however, the Shpoler Zeide calmed down and
smiled. “Listen, and I will explain the inner meaning of these words.”
     R’ Aryeh Leib said, “The words ‘Kaddesh, Urchatz’ - they are the introduction to the whole Seder. In the Zohar it is
written that Rabbi Chiya opened up his discourse with the words from Shir Hashirim (Song of Songs), wrg hcku vbah hbtw
(c-v) - ‘I am asleep but my heart is awake.’ This means, ‘I am asleep during the Golus (exile)’ - the long and enduring
exile has caused the Jewish people to fall asleep, lacking the heights of spiritual sensitivity.
     “Thus, the true meaning of the children’s words are, ‘When the Father comes home from shul on Pesach night’ -
when our Father in Heaven returns to His Abode on High and He sees that all the Jews, no matter how exhausted they
are from their preparations for the holiday, all go to shul to pray and give thanks to Him, what does He do? ‘He puts on

his white kittel and recites the Kiddush right away’ - Hashem takes on the role of the chosson, the groom, and renews
His vow of betrothal to His deserted bride, the Jewish people, as it says in the Navi Hoshea: (tf-c) wokugk hk lh,artuw -
‘And I will betroth you to Me forever.’”
     The Shpoler Zeide’s eyes were shining with a feverish glow. “And why must He do this with such haste? ‘So that the

little children will not fall asleep.’ The prophets often refer to the Jewish people as the precious children of Hashem. The
Almighty must act immediately to redeem His people, lest the deep slumber of the Exile totally overwhelms them (G-d
forbid), and they cannot be awakened, for in that case, the future redemption would be impossible.
     “The end of the phrase is, ‘So that they will ask the question, ‘Mah Nishtana .... why is this night different from all
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Due to health consid-
erations I cannot make 
it to the Rav to sell my 
chametz.

Q: Is it acceptable to arrange for the sale 
of my chametz by phone or is it neces-
sary to appear personally to execute the 
kinyan?
A: First, it is imperative to note that the Rav 
does not purchase anyone’s chametz (even 
though there was such a practice). Nowa-
days, the Rav is empowered to act as an 
agent to sell others’ chametz. A kinyan or 
even witnesses are not necessary to ap-
point an agent. Merely indicating that one 
wishes for someone to act as his agent is 
sufficient (C.M. 182:1). [Even if the prin-
cipal erroneously thinks that he is selling 
his chametz to the Rav, one may assume 
that the sale performed by the Rav on his 
behalf is valid. This is based on the prin-
ciple of zachin l’adam shelo b’fanav — one 
may act for the benefit of another, even 
without his consent (Be’er Yitzchak 1; Sdei 
Chemed, Chametz U’matzah 9:2). This is es-
pecially true in our case where the person 
indicated his intent to sell his chametz (see 
Magen Avraham 436:11).] Consequently, it 
is acceptable to empower a Rav as one’s 
agent by phone. Once appointed, the Rav 
will perform all of the proprietary acts on 
behalf of the principal. However, as we will 
explain, there are a number of reasons 
why one should make an effort to sign a 
power of attorney to formally appoint a 
Rav as his agent.
1. One advantage to signing a power of at-
torney is that it demonstrates the intent 
(gemiras daas) of the principal. This is also 
the reason why a kinyan is made, and there 
are many instances when a kinyan is made 
in order to be certain that the party has 
full intent and knows that what is happen-
ing has halachic basis (Rambam, Mechirah 
5:13). This is especially true regarding the 
sale of chametz, which, according to many 
opinions, involves subterfuge: haaramah 
(Maharsham 2:223 based on Ritva, Kesubos 56a).

The day was getting longer and the weather warmer. A group of 
boys got together in the park after school to play ball. They piled 
their knapsacks together in the corner of the court. 
After a few games, the sky grew dark. “It looks like it’s about to 

pour,” Aharon said.
The boys gathered their belongings and headed home. Aharon was the last to leave. He 
noticed a book lying where the knapsacks had been piled, but ignored it and hurried off. 
Ten minutes later, the skies opened and it began to rain heavily. 
The following day, Aharon saw that his friend Shimmy looked upset. “What’s the mat-
ter?” Aharon asked.
“A book fell out of my knapsack yesterday in the park,” Shimmy replied. “I went back to 
check this morning, but the book got completely ruined in the rain.”
“I saw a book lying there yesterday,” Aharon said. “I was worried about the rain.”
“You saw it?!” exclaimed Shimmy. “Why didn’t you take it with you?”
“I didn’t realize it was yours…” Aharon answered.
“You still should have taken the book,” said Shimmy. “Whoever it belonged to, you could 
have saved it.”
“You’re right,” acknowledged Aharon. “I wasn’t thinking and didn’t want to be bothered.”
“It was an expensive book and cost almost $100,” added Shimmy. “I need it for class and 
will have to buy a new one. It’s a shame that you didn’t take the book; you knew that it 
belonged to one of the group. Anyway, there’s a mitzvah of hashavas aveidah.”
Although Shimmy didn’t ask, Aharon wondered whether he owed Shimmy anything. He 
called Rabbi Dayan and asked: “Does a person who ignored a lost item or neglected to 
prevent a loss carry any liability?”
“Preventing loss is also included in the 
mitzvah of hashavas aveidah,” answered 
Rabbi Dayan. “Nonetheless, one who 
neglected doing so is not liable, but 
there might be a moral obligation.”
“One example discussed in the Poskim 
is a person who was entrusted with 
chametz before Pesach,” explained 
Rabbi Dayan. “The Shulchan Aruch 
writes that when Pesach arrives, the 
guardian should sell the chametz to a 
non-Jew. If he did not, he must burn it 
when the time for biur chametz arrives, 
and cannot assume that the owner 
sold it. [The halachah might differ now-
adays when the vast majority of people 
sell chametz.] Magen Avraham (443:5) 
writes that if the guardian neglected to 
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If you sign an agreement, 
you are bound by its terms 
even if you do not fully 
understand what it says, 
such as portions written in 
a different language or in 
fine print.
For more information please speak 
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phone: 718-233-3845 x 201
email: ask@businesshalacha.com

did you know?

chometz 
sale

monsey business halacha 

Chabura

HILCHOS YICHUD
Sunday, Bais Medrash Shaarei Tefillah 

29 Parker Blvd.

Chavrusa learning 9:30-10:45 shiur 
10:45-11:30

by Rabbi Ari Marburger 
Director of Business Halacha Instiute

Prep Shiur by Rabbi Eliezer Stern, 
Executive Officer, Yeshiva of Spring Valley

For more information contact Aaron Subar 
@845.476.8613 or info@nightseder.com



bhi hotline

Partnership # 28

2. Formally giving the Rav power of attor-
ney also demonstrates to the gentile who 
is purchasing the chametz that the partici-
pants take the transaction seriously, and 
also gives it greater validity from a legal 
secular perspective.
3. Many details related to the sale are 
spelled out in the power-of-attorney docu-
ment, which would otherwise not be men-
tioned or discussed. For example, people 
discuss “selling their chametz” but do not 
also include in their related conversations 
the fact that it is necessary to lease the 
place where the chametz is located, which 
is an essential prerequisite for the sale for 
several reasons (Divrei Malkiel 4:22[11]).
4. One of the means by which ownership of 
the chametz is conveyed is with a contract. 
There are authorities who maintain that an 
agent may not sign this contract on behalf 
of the principal since the kinyan is not evi-
dent in the wording of the contract (Mekor 
Chaim 448:9; Rav Akiva Eiger, C.M. 191:1). 
When the Rav includes the signed power-
of-attorney document together with the 
contract, there are authorities who main-
tain that this is effective to make a valid 
kinyan with a contract (Reishis Bikkurim 5; 
see also Davar Lamishpat 3). 
5. One of the kinyanim utilized to sell cha-
metz is called odaysa (acquisition by admis-
sion) in which the seller admits that the 
chametz belongs to the gentile. According 
to some, this is the most effective kinyan 
used to sell chametz (Ketzos 194:3). How-
ever, in order for this kinyan to be effective, 
the buyer must have written proof (i.e., an 
admission) or witness testimony that there 
was an admission, and this would be lack-
ing without a signed power of attorney 
(Mishkan Shalom 42).
For these reasons one should make an ef-
fort to sign a power of attorney, but in a 
difficult circumstance, it is sufficient to ap-
point the Rav as his agent by telephone 
(see Chut Shoni Ribbis, p. 217).

money matters

sell the chametz and had to burn it, he is liable, because even an unpaid guardian is 
expected to take basic measures to protect the entrusted item.

“However, most authorities disagree and maintain that even a paid guardian is not li-
able for the loss of the chametz,” continued Rabbi Dayan. “The guardian was entrusted 
to safeguard the chametz for the owner, not to sell it. The obligation to sell the chametz 
and prevent its loss is rooted in hashavas aveidah. One who sees a lost item and ne-
glects to return it is not liable, unless he picked it up and thereby became responsible 
for it. (Gra, C.M. 348:23; Ketzos 61:21; Mishnah Berurah 443:12).

“Is there any moral obligation?” asked Aharon.

“Payment lifnim mishuras hadin (beyond the letter of the law) is mentioned regarding 
a highly respected person who finds a lost item that is beneath his dignity to retrieve,” 
answered Rabbi Dayan. “He is not obligated to tend to it, but one of the Amora’im com-
pensated the owner lifnim mishuras hadin. However, he may have paid to relieve him-
self of any responsibility whatsoever to retrieve the item. It remains unclear, though, 
whether one who neglected to tend to a lost item as required and it got ruined has a 
moral obligation afterward; the Ketzos and other Acharonim indicate that there would 
be some moral obligation” (see Rama, C.M. 2663:3; Pischei Choshen, Aveidah 1:3[8]; Pis-
chei Teshuvah, C.M. 28:4).

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 

ask@businesshalacha.com
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(Adapted by Rabbi Meir Orlian from the writings of Harav Chaim Kohn, shlita)

Q: I own a semi-attached house. Work needs to be done on the roof, but the other owner 
does not want to invest in the repair. It is not technically feasible to do only half the roof. 
Must he share in the repair?
A: Partners have a responsibility toward one another for necessary expenditures that can only 
be done together. Thus, if the repair is necessary, the other partner has to participate. However 
if it is only for enhancement, he can refuse, in accordance with the common practice (Rama, 
C.M. 178:3).

Even if the two owners are not actual partners, the joint need that can only be solved together 
forms a mutual obligation, similar to townspeople regarding taxes, or members of a building 
for joint needs of the building (Nesivos 164:1; 178:3).

Similarly, if there is a problem with the plumbing or electricity that affects all, each owner can 
force the other to share in the cost (C.M. 163:6; 170:1; Pischei Choshen, Shutfim 2:23).
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Zmanim for TBwTBwTBwTBw    
Times are on hiatus for Yom Tov. 

For local times in your area, 
please visit MyZmanim.com. 

Now You Know 
After the Bedikas Chametz, we burn the 
utensils when we burn the leaven. 

It makes sense to burn the feather and 

spoon since those may have touched 
the chametz, but why do we burn the 

candle? 

The Rebbe of Seret-Vizhnitz offers a 
beautiful approach. He says that light is 

meant to be used for good. 

For example, the Torah says, “Ohr 

zarua latzaddik,” light is sown for the 
righteous. Also, “Who is the man who 

desires life? One who loves days to see 
goodness.” 

On the night before Pesach, though, we 

use the candle to find the bad, the 
chametz which we want to dispose of. 

Such a candle has no use the rest of the 
year and should be destroyed.  

– based on a shiur by R’ Moshe Meir Weiss 

At the Seder, we say that one is 

obligated to see himself as if he had just 
left Egypt. The truth is, this is not 

something that only comes around once 
a year.   

The Mishna Berura (51:17) quotes the 
Zohar which says that when saying Az 

Yashir each morning, one should do so 
with great joy and imagine that he is 
crossing the Red Sea that very moment. 

He continues that one who does so will 
have all his sins forgiven. 

Though he doesn’t explain why this is 
the case, perhaps we can conjecture 

that when a person imagines himself in 
the moment, as the recipient of G-d’s 

great beneficence, he creates a bond of 
love between them, when one would 

certainly not wish to do anything to 
displease his beloved. 

This is a form of Teshuva m’ahava, 

repentance from love, in which all one’s 
sins transform into mitzvos, for as much 

as he has fallen, that much more did he 
rise to come back to HaShem. 

Thought of the week: 

There’s an easy way to tell if 
your mission on Earth is 
complete.  
If you’re breathing, it isn’t. 

(XSP Lw HDGH)  „...OYRCMM ACY AWH WLYAK WMCE TA TWARL ODA BYYX RWDW RWD LKB‰ 
“In every generation, a person is obligated to see himself as if he had left 
Egypt...” (Passover Hagada) 
Each year we retell the story of the Exodus as our ancestors did before us. The theme of 
tradition, passing down rituals and practices, as well as stories, is part and parcel of the 
Passover holiday. The Torah exhorts us multiple times to seek the counsel of our elders 
and Pesach is the time that this really shines forth. 

But how many times can we really feel like it’s new? How many times can we say the same 
words and still get excited? How is it possible to feel uplifted year after year? 

In truth, the Hagada doesn’t tell us that we must feel like this each year. Otherwise it would 
have said, “B’chol shana v’shana,” every year. Instead, it says, “In every generation.” What 
is the message behind this? 

The first clue comes from the other time this phrase is used in the Hagada. In V’hee 
she’amda, “this is what has stood for our fathers and us,” we say, “Not just one rose 
against us to destroy us, but rather, in every generation, new threats arise against the 
Jewish People. Regardless, HaShem saves us from their hands. 

That would mean that when we are faced with frightening times, something that is quite 
commonplace in Jewish history, we are to imagine that just as in the genocidal Egyptian 
situation we were saved and rose over our tormentors, so, too, in every generation we 
believe and remind ourselves that HaShem can and will save us as He sees fit. 

Another clue is the fact that the word ‘dor,’ meaning generation, is the same letters as the 
word, ‘redu,’ going down.’ (It also has the numerical value of 210, the number of years we 
were in Egypt.) This tells us that any time we falter, we must remember that each time, we 
can be redeemed and saved. And that brings us to the experience. 

When the Jews left Egypt, they were nothing special. Not only that, they were idol-
worshipers and at such a low level that another moment and they would have been beyond 
hope. In fact, eighty percent of them did NOT make it out. Those who did had to realize that 
HaShem saved them for a purpose, because they had potential. 

The message for all of us is one that should excite and motivate us. If we’re here, it’s 
because we, like those who came out of Egypt, have big things planned for us. We may not 
be worthy because of who we are now, but because of who we might someday be. 

And that’s why generation is key. What we are learning is that every day, every moment, 
we can spawn a new iteration of ourselves and go on to do great things, just like the people 
who were saved from Egypt because of their great potential.  

At the dedication of a Jewish school in Ashdod, one of the primary benefactors got up to speak. 

“I am a Holocaust survivor,” he began. “My entire family was wiped out, and I alone remained. I 
often wondered why I was kept alive; why I was any better than those holy people I lost. One 
day as I was davening, I was struck by one of the prayers. 

We recite the words of the study hall of R’ Yishmael which outline thirteen different principles in 
understanding the Torah. One is that anything which was part of a ‘klal,’ a group, and was taken 
out of the group to teach us something, it is not just to teach us about itself, but to enlighten us 
on the entire ‘klal.’ 

I realized that I was not saved for myself, but for how I might serve the rest of my people. And 
that is why I was so involved in ensuring this school was built, so that many others could learn 
and benefit from my efforts.” 

©2016 – J. Gewirtz 
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New Stories Pesach 5776 

Passover and My Son’s Broken 

Femur 

Why thank God for taking us out 

of Egypt? Didn't He put us there 

in the first place? 

by Moe Mernick  

It was one of my most frightening 

incidents of being a father so far. I 

was studying for my MBA. It was a 

typical Tuesday; I was able to go 

home to be with my family for lunch 

because my classes for the day 

finished in mid-morning. What was 

atypical was the way I was greeted 

at the door – my son was screaming 

in a manner I had never heard, and 

my wife appeared quite shaken. 

After some deep breaths, my wife 

informed me that she had just she 

tripped down the stairs holding our 

9-month-old son and landed hard on 

the floor. She heard his head hit the 

tiles, but she wasn’t sure of the 

extent of his injury. Was he injured 

or just very startled? 

After ensuring that my wife was 

okay, I held my son, eventually 

calming him down. But he seemed 

more subdued than usual and it 

looked as though he was in pain. 

The doctor's office advised us that if 

he wasn't back to his regular self in 

another couple of hours, we should 

bring him in. A few hours later the 

doctor was checking for a head 

injury, but found nothing. He began 

to check other parts of our son's 

body to see where an injury might 

have occurred. When he stood my 

son up, holding his hands, my son 

lifted his right foot, showing that he 

wasn't able to apply pressure there. 

We were sent for x-rays and while 

waiting for hours in the waiting 

room, we witnessed our son's 

gradual improvement. We almost 

decided to take him home because, 

in our estimation, everything was 

probably all right – and we were 

exhausted. 

My wife and I felt a sense of 

gratitude. It could have been much 

worse had he fallen from higher up 

the stairs. 

But the x-ray results indicated 

otherwise. Our son’s femur bone had 

a crack just above his knee and they 

would have to put his entire leg, 

from his waist all the way down to 
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his toes, in a cast for at least a 

month. Our precious little boy 

behaved so well while they plastered 

his leg, after which they finally sent 

us on our way, with a referral to see 

a specialist the next morning at a 

different hospital to reinforce the 

cast with a layer of fiberglass. 

Through this dramatic episode, my 

wife and I expressed how 

appreciative we were. No, a cracked 

femur bone for our son who was on 

the verge of crawling was not going 

to be easy, never mind all the 

additional time and resources that 

would be required during the month 

of my final exams. Nevertheless, my 

wife and I felt a sense of gratitude. 

We recognized that if he cracked his 

femur bone from a short fall (only a 

few steps up from the ground), it 

could have been much worse had he 

fallen from higher up the stairs. 

But I remember being asked, 

somewhat incredulously: 

Appreciative?! He fell down the 

stairs and cracked his femur bone 

and his walking was delayed by a 

number of months! Was I 

appreciative that God made my wife 

and baby fall? 

And then an interesting parallel 

occurred to me. Passover was a few 

days away. Millions of Jews from 

around the globe were going to be 

celebrating the fact that God 

miraculously saved the Jews from 

210 years of grueling slavery and led 

us into the Land of Israel. 

But why thank God for taking us out 

of Egypt? Didn't He put us there in 

the first place? 

This question weighed on me for a 

couple of days, until I watched a 

near-horrific incident which clarified 

everything. 

Over Passover while my wife and I 

were taking a pleasant stroll down 

the street, we saw halfway up the 

block a young mother pushing her 

infant in a stroller while her husband 

walked alongside their toddler 

daughter. Suddenly the young girl 

turned and headed for the street, 

running at full speed. On cue, just 

like it happens in the movies, a car 

appeared, moving too fast for 

driving on a residential street. 

Everything seemed to move in slow 

motion: the father's shocked 

expression as if he were thinking N-

O-O-O-O as he chased after his 
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daughter, while the mother watched 

helplessly, in horror, from the side. 

My wife and I stood there stunned, 

not knowing how to prevent the 

seemingly inevitable from taking 

place. The girl was darting into the 

road and the fast-approaching car 

did not seem to see her. 

Then a small miracle happened. The 

little girl tripped and fell hard onto 

the ground. Astounded, her mother 

and father scooped her up and 

embraced her, feeling renewed 

appreciation for having her in their 

lives. 

After my wife and I let out a sigh of 

relief, we watched an interesting 

scenario unfold. The little girl was 

crying in pain and her parents were 

just so happy and appreciative. The 

girl looked at them, confused: Don't 

you love me? Don't you care about 

me? Why are you so happy when I'm 

in so much pain?! 

What this little girl perceived as a 

terrible misfortune, the parents 

perceived as the greatest gift. Their 

prayers to save her at any cost were 

answered, but this little girl had no 

perception of the greater damage 

that could have occurred. All she 

knew was the pain of her scraped 

leg. 

This taught me a powerful message. 

Very often I’m like that little girl. 

My scope of understanding is 

limited and there is a Higher Source 

whose view far surpasses that of my 

own. He sees what came before and 

what will come after; He knows 

what is truly best for me, even 

though I think I know better. And 

most importantly, He loves me and 

cares about me far more than I can 

possibly fathom. 

Just like that little girl, I can cry and 

get upset that I got hurt. But if I 

recognize that what just happened 

was done with the greatest attention, 

love, and care possible, I rise above 

that arrogant spirit inside of me that 

feels like it knows it all. 

My wife and son fell down the stairs. 

Thank you, God. Thank you. 

Understanding that for whatever 

reason there had to be a fall, I am so 

appreciative that it was only from 

the second step and not from the 

twelfth step; I am so appreciative 

that it was only a cracked femur 

bone and that my wife and son are 

otherwise all right; and I am so 

appreciative that You gave me the 
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insight to view this incident with 

such an outlook. 

We naturally like to feel that we are 

in charge, that we know it all. But 

letting go and realizing our 

limitations is perhaps one of the 

greatest gifts we can give ourselves. 

Leaning on the Source far wiser than 

ourselves provides us with a great 

sense of comfort, serenity, and 

happiness. Everything does happen 

for a reason – a reason that is 

ultimately for our greatest benefit. If 

we can internalize the fundamental 

principal that God loves each and 

every one of us far more than we can 

possibly comprehend, then we can 

begin to inch toward understanding 

how the different variables in our 

lives were uniquely tailored for us, 

allowing us to reach our individual 

mission in this world. 

What you can accomplish, I cannot; 

and what I can accomplish, you 

cannot. Therefore, we each are given 

different circumstances in which we 

lead our lives. Our families, our 

unique talents, our geographical 

setting are all designed solely with 

us in mind, serving as our guidepost 

for direction. 

With this in mind, generation after 

generation, we have been celebrating 

Passover – thanking God for having 

taken us out slavery – because we 

understand that, notwithstanding the 

apparent need for us to be there 

(commentators provide numerous 

reasons for this), we are eternally 

appreciative for having been taken 

out in such a miraculous fashion. 

The little girl who tripped taught me 

an invaluable lesson. As much as her 

parents might have tried to explain 

to her that had she not tripped she 

could have been hit by a car, she was 

simply too young to have 

understood. 

So, too, with us – if we recognize 

our smallness, we can truly reach a 

level of greatness. 

Excerpted from the newly released 

book, The Gift of Stuttering 

(Mosaica Press, 2016). 

(www.aish.com)  
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 לע״נ ר׳ ישראל בן אברהם ז"ל 
לע״נ הב׳ ישעיהו דוב ע״ה בן יבלחט״א יצחק צבי נ״י

ְבחּו     ְקָרא ַפְרֺעה ֶאל ֺמֶשה ּוְלַאֲהֺרן ַויֺאֶמר ְלכּו זִּ ָבָאֶרץ.  ַויֺאֶמר ֺמֶשה לֺא ָנכֹון …  ַויִּ
ן   ְסְקֻלנּו.…  ַלֲעׂשֹות כֵּ יֶהם ְולֺא  יִּ ינֵּ ם ְלעֵּ ְצַריִּ ְזַבח ֶאת ּתֹוֲעַבת מִּ ן נִּ הֵּ  

 and said, “Go and bring ַאֲהֺרן and ֺמֶשה called to ַפְרֺעה 
sacrifices to your G-d in the land.” ֺמֶשה said, “It is not proper to do so... 
for if we slaughter the god of Egypt in their sight, will they not stone 
us?” ( כב-ְשמֹות ח:כא ) 
 ,plagues ,ַמכֹות had already been afflicted with four ַפְרֺעה 
which left Egypt in ruins. He finally agreed to allow the Jewish People 
to offer their sacrifices to ה׳. There was, however, one stipulation — 
they must do it in Egypt. 
 .had a problem with slaughtering the Egyptian god ֺמֶשה 
Surely the Egyptians would not tolerate having their god slaughtered 
without offering some sort of resistance. We wonder if ֺמֶשה was 
serious in this remark.  
 The ר  ?actually afraid this might occur ֺמֶשה asks, was ֲחַתם סֹופֵּ
And if he was, why would ַפְרֺעה have suggested the idea? Obviously, 
the Egyptian nation had been brought to its knees. There was no fight 
left in them to protest against the Jewish nation slaughtering their god. 
 The ר  was not afraid of ֺמֶשה ,explains that indeed ֲחַתם סֹופֵּ
the Egyptians rising up against them. ֺמֶשה meant to say, however, that 
when the ים יִּ ְצרִּ  would observe the slaughtering of their god, they מִּ
would become so enraged that they would really want to kill the Jews. 

However, since the ים יִּ ְצרִּ  ,had already been devastated by plagues מִּ
they would not be able to harm ל ְׂשָראֵּ  This would make the .ְכַלל יִּ
frustration of the ים יִּ ְצרִּ  felt ֺמֶשה that much greater — something that מִּ
was improper. 
 It is not acceptable to cause another person any emotional 
pain. True, the ים יִּ ְצרִּ  deserved the most severe punishment for their מִּ
cruel treatment of the Jews. However, causing them emotional pain 
was unnecessary and inappropriate.  
 R' Avraham Pam, ַזַצ״ל, observes that this thought has much 
practical significance.  He cites one instance in which an individual 
accepts upon himself a difficult חּוְמָרה, stringency, which others might 
find  unnecessary  or  even  foolish.  Yet,  in  order  to  demonstrate  to 
others that he is correct in his observance of this stringency, he will go 
out of his way to perform it in front of precisely those people who 
disapprove of it. It is his way of saying, “I do not care about you, what 
you think, or what you do.” This type of foolish action only leads to 
resentment and strife. 
 How important it is to go out of our way to be sensitive to 
the needs and feelings of others! ינּו  was extremely sensitive to ֺמֶשה ַרבֵּ
the needs of Egyptians. Should we not be sensitive to the needs of our 
fellow Jew? 

Adapted from: Peninim on the Torah (12) (with kind permission from Rabbi A.L. Scheinbaum) 

R' Shlomo Wolbe ַזַצ״ל, was born in Berlin. His early 
education was in יַבת פרַאנקפּורט יָבה and R’ Botchko's ְישִׁ  in ְישִׁ
Montreux, Switzerland. In the 1930s, he became a close 

יד יר in ַזַצ״ל and R' Chatzkal ר׳ ְירּוָחם ַזַצ״ל of ַתְלמִׁ  After the war, he moved .מִׁ
to ְקָוה  ,ַזַצ״ל Grodzinsky ר׳ ַאְבָרָהם where he married the daughter of ,ֶפַתח תִׁ
the  ַיח יחַ  of Slobodka. In 1948, he became ַמְשגִׁ יָבה ְגדֹוָלה ְבֵאר ַיֲעֺקב of ַמְשגִׁ  ,ְישִׁ
where he served for 35+ years. Later, he served as  ַיח  in Lakewood ַמְשגִׁ
יָבה ְשָרֵאל) ְישִׁ ְבַעת ָשאּול He opened .(ֶאֶרץ יִׁ יַבת גִׁ  at age 80. He wrote 1000’s ְישִׁ
of letters to those seeking practical guidance in ָשלֹום ַביִׁת ,ֱאמּוָנה and ּנּוְך  חִׁ
matters. His ֲעֵלי שּור ,ֵסֶפר, became an instant classic and received ַהְסָכמֹות 
from ְשָרֵאל  .ְגדֹוֵלי יִׁ

 י״ז ניסן
5674 - 5765 
1914 - 2005 

“When his 2 sons  died suddenly by way 
of a fire from ַמִים  had to deal ַאֲהֺרן ,שָׁ
with a life challenge. He was asked to 
remain silent, and he did.  He was 
rewarded for his silence … There is a 
great lesson we can learn from 
  s controlled ‘silence’. There are’ַאֲהֺרן
times  when  silence  is more than just 
the mere absence of words; at times, 
‘silence’  speaks  louder  than  words  could 
possibly express!” ספר עלי שור  



Gold Matzos

1. What are the two ים שִׁ רָׁ ״י roots, that ,שָׁ  ַרשִׁ
suggests for the words ַסח י or ּופָׁ ַסְחתִׁ  ?ּופָׁ

2. What were the reasons behind why  ְכַלל
ֵאל ְשרָׁ  bowed and prostrated themselves יִׁ
after being assembled and explained the 
ְצֹות ַסח of מִׁ  ?ֵליל פֶּ

ִׁ״י .1  either he will - פַָׁסח offers two meanings for the word ַרש
have mercy or he will skip over (ד״ה  ;12:23 ְשמֹות – ד״ה ּוָפַסח
ִּי  (12:13 ְשמֹות – ּוָפַסְחת

ֵָׁאל .2 ְִׁשר  in ד׳ exuded happiness and bowed to ְכַלל י
thanksgiving because within the ְִׁצֹות  they were also מ
informed: (i) Of the impending ְגֻאלָׁה, (ii) entering ֵָׁאל ְִׁשר ֶּץ י ֶּר  א
(iii) the news of having ִׁים ָׁנ ִּקֹּד ָהָעם) ב  .(12:27 ְשמֹות – ד״ה ַוי
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Living   Torahwith 
the

Chofetz ChaimMoment  Questions    weekof רש"י
the

ֵקאל ט״ז:ז(…  ֶחזְּ ָדַמִיְך ֲחִיי )יְּ ָדַמִיְך ֲחִיי ָוֺאַמר ָלְך בְּ ָוֺאַמר ָלְך בְּ  
 ...and I said to you , “through your blood you shall live,” and 
I said to you, “through your blood you shall live.” 
ָרֵאל teach us that ֲחַז״ל  ֵני ִישְּ  were at their lowest level in בְּ
ַרִים ֹות gave them 2 ד׳ when ִמצְּ ַבן ֶפַסח and ִמיָלה — ִמצְּ  They .ָקרְּ
performed the ֹות ִסיַרת ֶנֶפׁש with such love and ִמצְּ  that they created מְּ
the כּות  .needed for their redemption זְּ

∞ ∞ ∞ ∞ ∞ 
 At  81  years  old,  the  patriarch  of  the  Masito  family 
continued to enjoy good health. R' Yaakov was smiling as he turned to 
his guest, R' Moshe Londinski, during the meal. “Did I ever tell you the 
story of my teeth?” he asked. 
 Intrigued, R' Moshe replied, “No, I don’t think so. What 
about your teeth?” R' Yaakov opened his mouth wide. There were 
several implants, and although R' Moshe was not a dentist, they 
seemed irregular. 
 R' Yaakov smiled again. He began, “Well, it was March, 
1944 … 
 With the Nazi occupation of Salonika, Greece, Yaakov was 
among many thousands of deportees to Auschwitz. Fortunately, he 
was  among  the  small  percentage  spared  immediate  death.  The 
prisoners who met them there were very despondent. As far as they 
were concerned, all hope was lost. But the taste of freedom was  still 
tantalizingly fresh for Yaakov and his friends, and they refused to give 
in. 
 Upon arrival, every inmate received two utensils—a bowl 
and a spoon. These two utensils were vital for survival. No utensils, 
no food. As it was, it was nearly impossible to complete the inhumane 
tasks  their  captors  demanded  on  their  meager  daily  ration.  If  a 
prisoner had no utensils to eat with, he was finished. So Yaakov 
Masito accepted the bowl and spoon he was given and guarded it 
well. But he was not worried about eating today and tomorrow. His 
focus was on the upcoming יֹום טֹוב. Where could they possibly obtain 
 ?ֶפַסח for ַמצֹות

 Yaakov and several friends were assigned to work on the 
railroad line. It was arduous, back-breaking labor, but occasionally, 
they were able to make contact with the local populace. One day 
they hit gold. A local Pole was willing to procure two ַמצֹות for them—
but for a price. 
 “Yaakov, where will we get the money?” one friend 
moaned. 
 Yaakov  was  silent  for  a  long  time  as  the  group  of  men 
returned  to  their  work.  His  mind  continued  to  mull  over  the 
possibilities. They were so close to having ַמצֹות — surely there was a 
way … and then he had a brainstorm. 
 “I have it!” he shouted. As the group watched, curious to 
see what plan he had come up with, Yaakov extracted his spoon from 
his pouch and held it up for one and all to see. 
 “A spoon? The Pole is not going to trade for a little spoon!” 
 “No, no. Just watch.” 
 The men stared as Yaakov placed his precious spoon, his 
life’s  support,  on  the  railroad  tracks  next  to  him.  It  wasn’t  long 
before a train roared by, flattening the spoon into a long, pointy tool. 
 “And now,” Yaakov announced, “we use this to pry out our 
gold teeth.” Yaakov held the elongated utensil as it glinted in the sun. 
 Slowly, painfully, Yaakov prodded until he extracted all of 
his gold teeth. His friends quickly followed suit. They offered the Pole 
this unusual currency, and he happily accepted their payment for the 
two round ַמצֹות. 
 “We did not have enough ַמָצה for everyone to have the 
proper amount,” R' Yaakov concluded, “but at least we all had a taste 
of freedom.” 
 R' Moshe was amazed at the devotion and sacrifice of R' 
Yaakov and his friends. There are those who “break their teeth” on a 
minimal amount of ַמָצה each year, complaining about their difficulty 
in eating the bread of freedom. Yet R' Yaakov literally broke his teeth, 
just to eat a small piece of ַמָצה on ֶפַסח. 

Adapted from: Visions of Greatness VII (with kind permission from CIS) 

 ספר ח״ח הלכות לשון הרע כלל י׳ סעיף ג׳
*Shimi was a new ְלִמיד  and Yanki became ְיִשיָבה in the תַּ
his ְבֻרָתא  From day one, the learning was .ֵסֶדר for first חַּ
just downhill. They never had a ֵסֶדר where they learned 
full-time together. They would both always arrive late to 
 ,ֵבית ִמְדָרש and, even when they were ‘learning’ in the ֵסֶדר
they were schmoozing with others. Yanki met Shimi’s 
former ֶרִבי and during the discussion Yanki thought it 
might  be  appropriate  to  discuss  with  him  about  his 
former ְלִמיד   .s learning’תַּ
May Yanki talk about Shimi’s learning with Shimi’s former 
י  ?ֶרבִּ
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: Although Yanki believes that informing Shimi’s ֶרִבי may help Shimi 
with his learning, since he has the same problem, it is inappropriate for him to 
talk about Shimi. If Shimi is the cause of Yanki’s wasting time, the situation 
should be discussed with their present ֶרִבי, who knows both ָבחּוִרים. 



ֶמר יב ָהרוּוַח/ְסִפיַרת ָהעוֹו ִ ת ַמׁשּו ָמא: ִהְלכוֹו ִעְנָיֵני ְדיוֹו

*Since we only discuss 1-3 ֲהָלכֹות, it is important to consider these ֲהָלכֹות in the context of the bigger picture. Use them as a starting point for further in-depth study.

לע״נ ר׳ משה בן הר׳ טוביה  הלוי זצ״ל

FocusonMiddos

Halacha Corner

Dear Talmid, 
ה ְזֵאב   Katzenstein ר׳ ֺמשֶׁ
ִליָט״א  once related the שַׁ
following ‘small’ incident to give 
us an insight into his beloved 
ְשִגיחַׁ  ״ל R' Shlomo Wolbe ,מַׁ צַׁ  He .זַׁ
explained that this incident 
showed how his ִבי  was able to רֶׁ
quickly assess a situation and 
thought carefully about the best 
way to use a moment of 
opportunity:  
 “I was davening in a 
ִים in ְיִשיָבה  and יֹום ִכּפּור on ְירּוָשלַׁ
the  ְַׁשִגיח  ְנִעיָלה was davening מַׁ
before the ָעמּוד. 
 “The ְתִפָלה was ahead of 
schedule so the רֺאש ְיִשיָבה sent 
me to tell the  ְַׁשִגיח  to say each מַׁ
ְלֵכנּו  individually. I went ָאִבינּו מַׁ
over and the  ְַׁשִגיח  seemed to מַׁ
ignore me. I wasn't sure if he 
heard or not and returned to my 
seat. The רֺאש ְיִשיָבה sent me to 
go and try to tell him again. I 
went and got the same results. 
 “The davening finished 
early. At the end of ְנִעיָלה, the 
ְשִגיחַׁ   ִביָמה on the ”קלַאּפ“ gave a מַׁ
and said, "  -ס׳ִאיז נָאְך יֹום ִכּפּור 

ן נָאְך ְתשּוָבה טָאן. לָאִמיר   מ׳קעֶׁ
ן מּוָסר אּון טָאן ְתשּוָבה! רנעֶׁ  It is — לעֶׁ

still יֹום ִכּפּור — we can still learn 
 "!ְתשּוָבה and do מּוָסר
 “The ְיִשיָבה roared with a 
 as the last moments of קֹול תֹוָרה
 .were drawing to an end יֹום ִכּפּור
 “Afterwards, the  ְַׁשִגיח  מַׁ
said "My child, I heard you – but 
wasn't this better?" 
 “We were taught to use 
those remaining minutes of  יֹום
 productively instead of just ִכּפּור
passing the time.  The end of 
every יֹום טֹוב was given a new 
meaning  as  a  result  of  that 
lesson.” 
 My ְלִמיד  R' Moshe Zev ,תַׁ
Katzenstein ִליָט״א  did not just שַׁ
see the learning of מּוָסר as a 
smart   way   to   use   the   last 
moments of an individual  יֹום
 יֹום ִכּפּור The lesson of that .ִכּפּור
was everlasting and gave a new 
meaning   to   treasure   each 
moment of time every יֹום טֹוב.  
As we prepare for ח סַׁ  think how ,ּפֶׁ
it can be an everlasting memory 
for even after ע׳ רמ״א ) !יֹום טֹוב

ֵמִביא ְבֵריש ִהְלכ חת ֹושֶׁ סַׁ   ּוְבִעְנָין ִאְסר ּפֶׁ
גחַׁ  )       

ִבי Your  ,ְבְיִדידּות  רֶׁ

A letter from a Rebbi based on interviews 

Contest
הלכות חג בחג

 Beginning with ִמְנָחה on the first day of ַסח  of ִמְנָהג the ,פֶּ
ם is to stop saying ְבֵני ַאְשְכַנז  in the ַמִשיב ָהרּוַח ּומֹוִריד ַהגֶּשֶּ
second ְבָרָכה of ְשֵרה ה עֶּ  is to ְבֵני ְסָפַרד of ִמְנָהג The .ְשֹמנֶּ
add מֹוִריד ַהָטל instead. 

 If at ִמְנָחה one accidently added  ַַמִשיב ָהרּוח and 
remembered before saying ד׳ in the ְבָרָכה of  ְמַחֵיה
 ְבָרָכה one should return to the beginning of the ,ַהֵמִתים
(from ַאָתה ִגבֹור) and start again. 

 For those who say מֹוִריד ַהָטל in place of  ַַמִשיב ָהרּוח 
during the summer months, one can say  ַאָתה ַרב ְלהֹוִשיַע
 times, thereby assuring 101 מֹוִריד ַהָטל ְמַכְלֵכל ַחִיים
himself that he will more than likely say the correct 

wording. 
 Some authorities hold the same is true for those who 

do not say מֹוִריד ַהָטל during summer. They too may 
repeat 101 ,ַאָתה ַרב ְלהֹוִשיַע ְמַכְלֵכל ַחִיים times. However, 
the ְך ַהַחִיים רֶּ  argues with this and cautions that this דֶּ
cannot be relied upon. 

 One must stand while reciting the ְבָרָכה for ר  ;ְסִפיַרת ָהעֹומֶּ
however, if one sat, one is still (ְבִדיֲעַבד) יֹוֵצא. 

 Women are not obligated to fulfill the ִמְצָוה of  ְסִפיַרת
ר  suggests that women should ִמְשָנה ְברּוָרה and the ,ָהעֹומֶּ
count without a ְבָרָכה. 

 The ַרָמ״א writes in  ִהְלכֹות ְמִגָלה
 that one should begin the תרצ״ה ִסיָמן א׳
 He .ּתֹוָרה by learning ְסעּוַדת ּפּוִרים
explains that this ִמְנָהג is hinted at in the 
words ַלְיהּוִדים ָהְיָתה אֹוָרה ְוִשְמָחה – the 
Jews had light and rejoicing; the word 
 light, is a reference to the spiritual ,אֹוָרה
light of ּתֹוָרה. In the 1st ֲהָלָכה of  ִהְלכֹות
ַסח  ִמְשָנה  ְברּוָרה   the   (תכ״ט  ָסִעיף  א׳)   ּפֶּ
 teaches that one should start (ס״ק ב׳)
learning ַסח  .ּפּוִרים from ִהְלכֹות ּפֶּ
 With this in mind,  we have 
chosen to repeat our international 
 :contest for a 2nd year ִהְלכֹות ַחג ְבַחג
Learn one ֲהָלָכה in ַסח ִקצּור  in ִהְלכֹות ּפֶּ
ְלָחן ָערּוְך ַסח every day until שֻׁ  ּפֶּ
(preferably together with an older 
  .(but this is not a requirement ,ַחְברּוָתא
 The two practical ִסיָמִנים in 
ְלָחן ָערּוְך  (ְסִעיִפים totaling 23) ִקצּור שֻׁ
chosen  for  the  contest  are:  ִסיָמן קי״ח 
( ר  י״א ְסִעיִפים -ַהָכַנת ַהֵסדֶּ )  and  ִסיָמן קי״ט 
( ר  ר ֵליל ֵסדֶּ י״ב ְסִעיִפים -ֵסדֶּ ). 
 If you are interested in joining 
this amazing program and of course will 
try continue to אי״ה review the weekly 
 as per your grade level, please ָּפָרָשה
send a signed fax every week to 718 506 
9633 – include your grade, name, 
school, city & state, and your contact 
number and fax number. Your name will 
be  entered  into  a  raffle  to  win  a 
beautiful set of ִמְקָראֹות ְּגדֹולֹות חּוָמִשים 
after ַסח  .ּפֶּ



Please be careful to handle this sheet in the proper manner as required ַעל ִּפי ַהָלָכה.                 Please do not read this publication during קדיש, קריאת התורה or חזרת הש״ץ.

A few days before what would be the last pesach of R’ 
Avrohom Weinfeld’s life, he was sick in the hospital.

R’ Avrohom was up before dawn erev 
Pesach reviewing the halachos of the 
Seder. At Shacharis his tefillos were 

even more fiery than usual...

R’ Avrohom spoke in shul 
just before maariv...

R’ Avrohom constantly thanked Hashem for 
all His kindness as he joyously experienced 

leaving Mitzrayim on his last seder!

Later in the morning with simcha shel mitzva he left his 
home to burn the chametz, and slipped in the snow...

Indeed his foot was put in a cast and R’ Avrohom was 
released in a wheelchair an hour before yomtov.

The night before Pesach, R’ Avrohom 
began bedikas chametz. His overflowing 

joy was palatable...

ט“ו בשבט  1987 - 1929  5747 - 5690

R’ Avrohom was born in Kaschau, Czechoslovakia to R’ Yechezkel Shraga and Leah (Nee 
Weinfeld) Korn. He was an unusually smart child who was known for his brilliance and 
diligence in learning at a very young age. At 14, he became an orphan from both parents 
 When the war ended .בטחון and אמונה Europe with unusual חורבן and he lived through הי”ד
he was 16 years old and made a promise to dedicate the remainder of his life to ‘ד and 
rebuild the lost תורה. In 1947, he emigrated to America and in 1949 married Rivka, the 
daughter of R’ Chaim Yisroel Gottesman. Against all odds, he kept to his promise for 
the remainder of his life. At 20 years old, he published his first of many ספרים that 

received הסכמות from the most famous גדולי ישראל in America and ירושלים.

...this looks 
like a broken 

foot.

He’s quite weak, 
but he’s strong 

enough to go home 
for Pesach...

...she’asah li kol 
tzorki! ...Hashem 

provides for all my 
needs.

Hodu 
L’Hashem ki 

tov...

Kol azmoisai 
tomarna... All my bones 
are saying...Who is like 

You, Hashem...Rabbosai: When I heard I broke my 
foot, I initially thought.. ‘Oy, vey! Nor dos felt 

mir ois? ...  Is this the only thing I was missing?’ 
(Meaning, Don’t I have enough problems already?) 

But right away I said, B”H, Nor dos felt mir ois! B”H, it 
is only this that Hashem deemed that I am missing! 

Thank You, Hashem, for everything!

...Al biur 
Chametz!

Whatever You cause 
to happen to me is 

something that I need 
to experience.

Learning from our Leadersבס״ד Pirchei Agudas Yisroel of America

For any inquiries or comments please feel free to call 347-838-0869   •   Illustrated by: Yishaya Suval  www.leilshishi.com
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Shabbos: Ta’am HaChaim  

Pesach 5776

Shevii Shel Pesach: 

Transcending Our 

Limitations 

Introduction 

In addition to the festival of Pesach, 

there is a day referred to as “Shevii Shel 

Pesach,” the seventh day of Pesach. 

Although the festival of Pesach is one 

long eight-day holiday, the seventh day 

of Pesach bears its own uniqueness. 

What is so special about the seventh day 

of Pesach? Rashi quotes the Medrash 

that states that the Jewish People were 

liberated from Egypt on the fifteenth of 

Nissan, which is the first day of Pesach, 

and on the twenty-first of Nissan, which 

was the seventh day of Pesach, the 

Egyptians drowned in the Red Sea and 

the Jewish People sang the Shirah to 

HaShem. On the eve of the fifteenth of 

Nissan, we celebrate our freedom from 

Egypt by conducting a Seder, and in the 

Diaspora, we conduct a Seder on the 

second night of Pesach. Yet, the Jewish 

People were not truly free from the 

clutches of the Egyptians until the 

seventh day of Pesach, when Pharaoh 

and his armies were drowned in the Red 

Sea (There is an opinion in the Medrash, 

Pirkei D’Rabbi Eliezer §43 that states 

that Pharaoh himself did not drown). 

One must wonder, then, why we 

celebrate our freedom on the fifteenth of 

Nissan and not on the twenty-first of 

Nissan, which is the seventh day of 

Pesach?  

Frogs, Locusts and Seor 

I would like to suggest a novel approach 

to answer this question. It is interesting 

to note that regarding two of the plagues 

that HaShem sent against the Egyptians, 

the Torah uses the word gevul, 

boundary. Regarding the plague of 

tzifardeia, frogs, it is said (Shemos 7:27) 

viim maein atah lishaleiach hinei anochi 

nogeif es kol givulecha batzfardiim, but 

if you refuse to send out, behold I shall 

strike your entire boundary with frogs. It 

is also said regarding the plague of 

arbeh, locusts (Ibid 10:4) ki im maein 

atah lishaleiach es ami hinini maivi 

machar arbeh bigvulecho, for if you 

refuse to send forth My people, behold, 

tomorrow I shall bring a locust-swarm 

into your border. I have wondered for 

years why specifically by these two 

plagues does the Torah use the word 

gevul, boundary. It is fascinating to note 

that regarding the prohibition of keeping 

or eating Chametz, leavened bread, on 

Pesach, it is said (Ibid 13:7) matzos 

yeacheil es shivas hayamim vilo yeiraeh 

lecho seor bichol givulecha, matzos shall 

be eaten throughout the seven-day 

period; no chametz may be seen in your 

possession, nor may leaven be seen in 

your possession in all your borders. 

Thus, we see that a recurring theme of 

the redemption is the idea of borders and 
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boundaries. What is the association of 

borders with chametz? We have 

previously mentioned that Rabbi 

Ephraim Wachsman, Shlita said that 

Pesach is all about rising above our 

limitations. Based on this premise, we 

can understand why the Torah states that 

one should not find seor in all your 

borders. Chametz symbolizes stagnation, 

i.e. one who remains within his 

limitations (Although chametz is bread 

that has risen and appears to be limitless, 

we know that chametz reflects 

arrogance, and an arrogant person is 

truly limited. One who is arrogant only 

sees himself and cannot see the merits 

and value of others). The Torah prohibits 

one to remain within his borders on 

Pesach. The plagues of frogs and locusts 

represented a swarm, which in essence 

were a symbol of transcending 

limitations. These two plagues were 

specific lessons for the Jewish People, 

which culminated with the prohibition of 

seor within their borders.  

The Plagues and the Prohibition of 

Seor Allowed us to Transcend Our 

Limitations 

Let us now turn to Shevii Shel Pesach, 

when the Jewish People experienced true 

freedom from their Egyptian masters. 

The Medrash (Mechilta Yisro 3) states 

that the reason why HaShem 

orchestrated the Splitting of the Sea was 

so that the Jewish People should cry out 

to Him again, just as they had done in 

Egypt, and in this manner they would 

always remember that only HaShem can 

save them from their difficulties. 

Perhaps there is an additional dimension 

to the Splitting of the Sea. We are taught 

(Tosfos Arachin 15a s.v. kisheim) that 

there was no real need for the Jewish 

People to cross the Red Sea. Rather, 

HaShem sought to punish the Egyptians 

so He had the Jewish People walk 

through dry land and then He drowned 

the Egyptians. The Medrash (Mechilta 

Bashalach) states that the Jewish People 

felt trapped, as on one side were the 

pursuing Egyptians and on the other side 

they were faced by the raging sea. Based 

on the explanation we gave earlier, we 

can now better understand why the 

Jewish People were placed in such a 

predicament. The Jewish People were 

presented with a situation where the only 

option was to transcend their limitations. 

This was accomplished by Nachshon 

ben Aminadav from the tribe of 

Yehudah walking straight into the raging 

sea, and by the Jewish People praying to 

HaShem, their only Salvation. Thus, 

while we only attained true freedom on 

the seventh day of Pesach, the concept of 

transcending our limitations was already 

incorporated during the plagues and with 

the prohibition of not eating any chametz 

or seor for the entire seven days of 

Pesach.  

The Jewish People Already 

Experienced Freedom in the Month of 

Tishrei 

With this idea in mind we can 

understand a peculiar statement in the 

Gemara. The Gemara (Rosh HaShanah 

11a) states that the enslavement of the 

Jewish People ceased in the month of 
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Tishrei. One must wonder, then, what 

the Jewish People were doing for a half a 

year while the Egyptians were being 

afflicted with plagues. I believe the 

answer to this question is a profound 

lesson in our service of HaShem. Even if 

one has not yet experienced true 

liberation from a difficult situation that 

he finds himself in, he must know that 

by merely attempting to transcend his 

limitations, he is already deemed to be a 

free person.  

The Shabbos Connection 

The Baal HaTurim (Shemos 10:14) 

quotes the Zohar that states that the 

locust rested on Shabbos. Perhaps this 

teaches us that when one expends the 

effort during the week to transcend his 

limitations and achieve his true potential, 

he will be rewarded with the true rest 

that is reflected in the Holy Day of 

Shabbos. HaShem should grant us this 

Shevii Shel Pesach that we move past 

anything that is inhibiting us from 

serving Him properly, and we should 

merit the Ultimate Redemption, with the 

downfall of all our enemies, speedily, on 

our days. 

Shabbos in the Zemiros 

Shimru Shabsosai 

The composer of this zemer is Shlomo, a 

name formed by the acrostic of the first 

four stanzas. Nothing definite is known 

about him, although some speculate that 

he was the famous Shlomo ben Yehudah 

ibn Gabriol. The zemer concentrates on 

the requirement to honor the Shabbos 

with culinary delights and closes with 

the assurance that the observance of the 

Shabbos will herald the final 

Redemption.  

ְמרּו י שִׁ ְבתֹותַׁ ן, שַׁ עַׁ יְנקּו ְלמַׁ ם תִׁ ְעתֶּ יו ּוְשבַׁ זִׁ יבִׁ  מִׁ , ְרכֹותַׁ

ל ְמנּוָחה אֶּ י הַׁ ם כִׁ ָבאתֶּ , safeguard My 

Shabbasos so that you may be nourished 

and sated. From the glow of My 

blessings when you arrive at the day of 

contentment. In the Shabbos Shemone 

Esrei we recite the words ָך ּטּובֶּ ְבֵענּו מִׁ  ,שַׁ

satisfy us from Your good. HaShem is 

ready to bestow upon His Beloved 

Children all the good that he has, if we 

only observe the Shabbos properly. This 

is also the interpretation of the Gemara 

(Shabbos 118b) that states that if the 

Jewish People were only to observe two 

Shabbasos properly, we would merit the 

Ultimate Redemption. Two Shabbasos 

all it takes to merit all the good in the 

world. Let us hope that this Shabbos 

which is also Pesach, and Pesach is also 

called Shabbos, should herald in the 

final redemption.  

Shabbos Stories 

Symbolism Over Substance 

A Jewish intellectual in post-war 

England approached Rabbi Yechezkel 

Abramsky, who headed the London Beth 

Din, with a cynical question: “In 

reviewing our Hagadah service,” he 

sniped, “I was shocked at the insertion 

of, ‘Who Knows One’, a childish 

nursery rhyme, at the end. Why would 

the sages put a silly rhyme – ‘One is 

Hashem, two are the Tablets, three are 
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the fathers,’ and so on, at the end of the 

solemn, intellectual Seder night service? 

It is very unbecoming!” 

Rabbi Abramsky was not shaken. “If 

you really want to understand the depth 

of that song, then you must travel north 

to the town of Gateshead. There you will 

find a saintly Jew, Reb Elya Lopian. I 

want you to discuss the meaning of 

every aspect of life with him. Ask him 

what are the meaning of the sea and fish, 

ask him what is the meaning of the sun 

and the moon. Then ask him what is the 

meaning of one, of six, of eleven and so 

on.” 

The philosopher was very intrigued. He 

traveled to Gateshead and located the 

Yeshiva at which Reb Elya served as the 

Mashgiach (spiritual advisor). He was 

led into the room where a saintly looking 

man greeted him warmly. 

“Rabbi, I have many questions,” the 

skeptical philosopher began. “What is 

the meaning of life?” “What is the 

essence of the stars?” 

Rabbi Lopian dealt with each question 

with patience, depth, and a remarkable 

clarity. Then the man threw out the 

baited question. “What is the meaning of 

the number one?” 

Rabbi Lopian’s face brightened, his eyes 

widened, and a broad smile spread 

across his face. “The meaning of one?” 

he repeated. “You would like to know 

the meaning of one? One is Hashem in 

the heaven and the earth!” 

The man was shocked. “What about the 

depth of the numeral five?” 

“Five?” repeated the sage. Why five has 

tremendous symbolism! It represents the 

foundation of Judaism – the Five Books 

of Moses!” The rabbi then went on to 

explain the mystical connotations that 

are represented by the number five, and 

exactly how each Book of the Torah 

symbolizes a component of the sum. 

The man left with a new approach and 

attitude toward the most simple of our 

rituals. (www.Torah.org)  

Shabbos in Halacha  

 Smoothing – ממרח

1. To What Does this Prohibition 

Apply? 

 

A. Non-Foods 

 

Ointments are generally subject to the 

prohibition of smoothing; one is 

prohibited to spread a salve, ointment or 

cream over any area of the body, or to 

spread them on a cloth which will be 

applied to the body [This applies often in 

diapering a baby. One is prohibited to 

spread any ointment (i.e. Desitin) over 

the diaper area; however, one may dab 

the ointment on several spots and cover 

it with the diaper, allowing the ointment 

to spread by itself. 

 

There are many more details to this 

halacha (i.e. severe diaper rash, wounds, 

re-applying a bandage that fell off) that 

are beyond the scope of this discussion., 

We have mentioned the basic halacha 

http://www.torah.org/
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because of the frequency with which it 

occurs.  
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אחד מי יודע? אחד אני יודע אחד אלקינו “ – הגדה

 ”שבשמים ובארץ. שנים מי יודע......

“Who knows one? I know one: One is our G-d, in 

heaven and on earth. Who knows two?.....?.  In most Hagaddah’s this is 

said before Chad Gadya, while other Hagaddah’s have this said at the 

very end of the Haggadah.  We begin by asking a question, “Who knows 

one?”  We answer that question and say that we know that one is 

Hashem, and then we go on to say, “Who knows two?”  We answer that 

the Luchos are two, and that Hashem in One, and then we continue to 

ask and answer up to and including the number thirteen.  Why do we 

say this at all on the night of Pesach, as part of the Haggadah?  The 

following Divrei Torah will expound on this topic, and perhaps support 

the P’shat offered in the closing paragraph. 

“ – ברכת השיר  ?אחד מי יודע ” – The purpose of this Shira is to 

teach us that even that which is well known, one does not truly know 

and understand it.  One may have a basic knowledge to know what the 

answer to a question is, but he does not necessarily truly understand 

why that answer is in fact correct, and the depth of the answer.  Who 

knows one, is well known that it refers to the Oneness of Hashem.  Do 

we really understand its meaning?  This Shira is to teach us that we must 

know what one is – One is our G-d in heaven and on earth.  He controls 

everything Above, and everything below.  

ם שיק"מהר  - “ ?אחד מי יודע ” – We believe that Hakodosh 

Boruch Hu is one, and this will never change.  All his actions, even those 

that appear to be evil to us, are in fact for good.  Brochos 60b – “ כל מה

 All that Hakodosh Boruch Hu does, He does“ – ”דעביד רחמנא לטב עביד

for good.”  Yosef Hatzaddik appeared to have an extremely difficult life.  

He was sold into slavery and had many tests along the way, while living 

amongst the other nations of the world.  Bereishis 39:21 “ את יוסף' ויהי ד ” 

– Even after Yosef rose to power in Mitzrayim, he remained loyal to 

Hashem.  This is a sign for us that we must withstand all tests at all 

times, and remain loyal to Hakodosh Boruch Hu.  We can also learn from 

Yosef, that many times evil ultimately brings goodness.  Bereishis 46:29 

And he (Yosef) fell on his (father’s“ – ”ויפול על צואריו ויבך“  ( neck and 

wept.” After many years of Yaakov and Yosef, father and son, being 

apart, they are reunited.  Rashi asks why only Yosef wept, while the 

Posuk does not tell us that Yaakov wept?  Rashi says that Yaakov did not 

cry, for he was saying Krias Shema. If at that time it was the appropriate 

time to say Krias Shema, then why wasn’t Yosef saying Krias Shema as 

well?  “ אחד' אלקינו ד' שמע ישראל ד ” – “Hear Yisroel, Hashem, our G-d, 

Hashem is One.”  The Shem Havayah of Hakodosh Boruch Hu represents 

Chesed, and Rachmanus, while the Shem Elokim represents Din, 

judgment.  We say that Hashem, Midas Harachamim, and Elokim, Midas 

Hadin – is all One, it is all Hashem, Midas Harachamim.  Yosef already 

recognized this, for he saw all that appeared to be Din to him, turned 

into Rachamim, as he became the viceroy in Mitzrayim.  Yaakov 

recognized at that moment, that all those lost years, years without 

Yosef, were all for good, and it was at this point that he said Shema, 

while for Yosef it was not necessary for he already knew and 

experienced this.  This is why the Ba’al Haggadah chose this Shira at the 

end of the Haggadah.  After telling over the story of Klal Yisroel, the 

good things and the bad things that occurred to them, we ask, who 

knows one?  We answer, I know one, I know that all the wickedness of 

the Mitzriyim that they unleashed upon us was ultimately for our 

benefit.  I know that everything is Hashem, in the heavens and on the 

earth.   

ל דיסקין"מהרי   – “ יודע אניאחד  ” – Each person has his own 

understanding based on his own capabilities of the Oneness of 

Hakodosh Boruch Hu.  Tehillim 29:4 “ בכח' קול ד ” – The sound of 

Hakodosh Boruch Hu is heard, based upon the strength of each 

individual; the young on their level, the women on their level, and the 

elders on their level.  Why was the command of אלקיך' אנכי ד  counted 

amongst the Mitzvos of the Torah, of knowing Hakodosh Boruch Hu, 

when Klal Yisroel already knew Hakodosh Boruch Hu from what they saw 

in Mitzrayim, and when the left Mitzrayim?  The command is not to just 

to believe in Hakodosh Boruch Hu, but to believe in His Oneness.  Each 

individual must come to the realization of Hakodosh Boruch Hu’s 

oneness in the world, on his level.   

שראלישמח י   – “ אחד אני יודע? אחד מי יודע ” – Who can 

possibly know the Oneness of Hakodosh Boruch Hu?  It is only he who 

knows that Hakodosh Boruch Hu is the G-d of the heavens and of the 

earth.  The other nations of the world may believe that there is a G-d 

Who created the world, but they believe he remains in the heavens.  Klal 

Yisroel know that Hakodosh Boruch Hu rules over the heavens and the 

earth, and more importantly, they understand that they cannot possibly 

fathom the true greatness of Hakodosh Boruch Hu.  They believe that 

they are nothing compared to Hakodosh Boruch Hu, and they believe in 

the greatness of Hakodosh Boruch Hu.   

“ - הגדה במסילה  אחד אני יודע? אחד מי יודע ” – What is the 

connection between this Piyut and Pesach, that we say it at the end of 

the Haggadah?  This was instituted at a time when Klal Yisroel were not 

living in their land, and the children went out into the world, and learned 

the wisdom of the other nations.  They always returned for Pesach, 

where the four questions were asked.  The fathers asked their children 

the thirteen questions of this Piyut so that their answers would remind 

them, and ensure for the future that they would not forget the Ikrei 

Hada’as, and the sources of the Avos and the Imahos.   

“ - הגדה במסילה  אחד אני יודע? אחד מי יודע ” – Why were Klal 

Yisroel allowed to leave Mitzrayim before the 400 years that was 

decreed was complete?  One of the answers is that the Shechina was 

with them, and that completed the 400 years.  “ אחד אלקינו שבשמים

בארץו ” – The Shechina came down from the Heavens to the earth, in 

order to be with Klal Yisroel, so that the decree of 400 years against 

them would be complete.   

א "מהרש  – Brochos 7b - עד שבא אברהם וקראו אדון" ” – “Until 

Avrohom came and called Him, Master.”  Until this point the Ribbono 

Shel Olam had been identified with the Shem Havayah symbolizing the 

existence of the Ribbono Shel Olam.  Avrohom Avinu added to this and 

referred to the Ribbono Shel Olam with the Shem Adnus symbolizing the 

Ribbono Shel Olam’s mastery over the world and His ability to alter and 

annul decrees and change the constitution of the heavens.   

"עד שבא אברהם וקראו אדון - Brochos 7b – ח"צל  ” – There 

were those who believed that Hashem was the creator of the world.  

However they believed that after the Ribbono Shel Olam created the 

world, He no longer was involved in what happened in the world.  All 

that transpired in the world would be dictated by the stars and 

constellations.    Avrohom Avinu came to the realization that everything 

that happens to a person is because of the merits or demerits that he 

has.  Avrohom Avinu publicized this characteristic of the Ribbono Shel 

Olam to the world.  The Ribbono Shel Olam is in control over every detail 

that occurs in this world.  He is the Master over all! 

פני יהושע    - Brochos 7b - עד שבא אברהם וקראו אדון" ” – Had 

we not seen from Avrohom to call the Ribbono Shel Olam with the Shem 

Adnus, it may have been prohibited to address the Ribbono Shel Olam 

with the Shem Adnus.  A master needs his slaves, something that does 

not apply to Hakodosh Boruch Hu.  When using the Shem Adnus for the 

Ribbono Shel Olam it is only a reference to the fact that He controls 

every aspect of this world.  He does not need us. 

" אל אברם לך לך מארצך' ויאמר ד" 39:1 – בראשית רבה   – 

Tehillim 45:11  ’R – "שמעי בת וראי והטי אזנך ושכחי עמך ובית אביך"

Yitzchok – Moshol – A passerby saw a palace ablaze.  He said to himself, 

can it be that this palace is without a supervisor?  The owner of the 

palace peered out at him and said to him, “I am the master of the 

palace!”  So too our forefather Avrohom said to himself, can it be that 

this (magnificent) world is without a supervisor?”   The Ribbono Shel 

Olam peeked out at Avrohom and said to him, “I am the Master of the 

world!” 

אל אברם לך לך ' ויאמר ד" Bereishis Rabbah 39:1 –  ידי משה 

" מארצך – If one were to see a palace ablaze with no one attending to 

put out the fire, he would think that there is no supervisor of the palace.  
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Someone obviously built the palace, however he no longer looks after it.  

The Ribbono Shel Olam told Avrohom that he created the world and now 

wants it to be on fire because of the evil actions of the evil people of this 

world.  The Ribbono Shel Olam commanded Avrohom to leave the land 

that he was in because it was filled with evil, and there was a fire 

burning it.   

אל אברם לך ' ויאמר ד" Bereishis Rabbah 39:1 -שם משמואל  

"לך מארצך - How could it be that only Avrohom realized that the world 

has a Master, the Ribbono Shel Olam?  Chazal tell us that Avrohom 

recognized the Creator of the world from the age of 3 according to some 

and according to others at the age of 48.  Avrohom was older than that 

at this time and had already gone into the כבשן האש.  He risked his life 

by going into fire, and was saved.  Certainly he knew already that the 

Ribbono Shel Olam constantly supervises the world.  However, Avrohom 

thought that the Ribbono Shel Olam only takes an interest in those who 

follow His will.  Those who do not follow His will, He lets them wallow in 

their filth on this world.  The Medrash is telling us that now Avrohom 

realized that even regarding the most evil of people; the Ribbono Shel 

Olam is constantly supervising them.  It may seem as though the palace 

that is ablaze has no one watching over it.  Even in that situation, if one 

calls out to the Ribbono Shel Olam he will see that the Ribbono Shel 

Olam is also supervising him.   

אלקים במה אדע כי ' אדנ, ויאמר" 15:8 –מעין בית השואבה 

"אירשנה - Hakodosh Boruch Hu had been known as the King of the 

world.  However, a king does not necessarily know all of his constituents.  

Avrohom Avinu called the Ribbono Shel Olam by the name Master.  A 

master knows all of his slaves. 

“ - נגיד ונפיק  אחד אני יודע? אחד מי יודע ” – It is brought down 

in הגדה מרבה לספר that the source of this Piyut was found written on 

parchment in the Bais Medrash of Rebbe Eliezer Migarmiza, the Ba’al 

Rokeach.  It was then established to be said on the night of Pesach each 

year.  (The author of this Piyut seems to be shrouded in mystery.  

Although it is claimed to be sourced from the Rokeach, it appears that it 

was not in the Rokeach’s Haggadah). In that Haggadah, the Posuk of 

Shema Yisroel was written before this Piyut.  Perhaps it was to remind 

them that if they had said Shema before the Z’man so that they could 

begin the Seder, they should remember to say it at this point.  

“ - שפת אמת  אחד אני יודע? אחד מי יודע ” – After going 

through the Haggadah, one can become a bit arrogant, thinking about 

how Klal Yisroel were enslaved, yet came out victorious against all odds.  

We say this Piyut to remind us that it is all from Hashem.    

“ - אבי עזרי  אחד אני יודע? אחד מי יודע ” – Shemos 16:6 “ ערב

הוציא אתכם מארץ מצרים' וידעתם כי ד ” – This Posuk is written after all of 

the Makkos in Mitzrayim, after Klal Yisroel had the great miracle of the 

splitting of the sea occur for them, and all of the miracles at the sea, and 

so on..  Was that not enough for Klal Yisroel to believe that Hakodosh 

Boruch Hu took them out?  Klal Yisroel said that Hakodosh Boruch Hu 

took them out, but it was only superficial, they did not internalize that 

message.  That is not called “knowing”.  We say at the end of the Pesach 

Seder “Who knows One,” – who really knows and internalizes that 

message of One?  We are to answer, “I know One – One is Hashem in 

the Heaven and the earth.” 

“ - חתן סופר  יודע אחד אני? אחד מי יודע ” – We go through a 

whole Seder, we say Maggid, we discuss numerous miracles that 

occurred for Klal Yisroel – but the bottom line is that we are still in 

Golus.  One could question what was the point of being redeemed from 

Mitzrayim, if we are still in Golus?  We say this Piyut to let us know that 

it was well worth it, and a great Zechus to be redeemed.  We were Zoche 

to know the Oneness of Hakodosh Boruch Hu.  It is only Klal Yisroel, who 

were redeemed from Mitzrayim, that were Zoche to this.  Due to being 

redeemed, Klal Yisroel were Zoche to the Luchos.  All 13 sayings are to 

give us reasons why it was a great Zechus for us to be redeemed from 

Mitzrayim, although we remain in Golus to this day.   

“ - מגיד מישרים  אחד אני יודע? אחד מי יודע ” – This Piyut was 

Niskan to be said so that the children should remain awake.  They should 

be asked what the numbers represent, for by making it interactive it will 

keep them awake. 

“ - שם משמואל  אחד אני יודע? אחד מי יודע ” – It says in the 

Medrash in Bereishis that when a king of flesh and blood wants to build 

a palace, he has blueprints with which he follows in order to know what 

goes where in the palace.  The Torah is the blueprint of the world - if it’s 

not in the Torah, that it would not be in existence.  One should not think 

that being that there exists a concept of Gezel, stealing, in the world, the 

Torah said Lo Sigzol, do not steal.  Rather, it is because the Torah says, 

 there was a concept created in the world called Gezel, and – ”לא תגזול“

it is prohibited to do.  Had it not been written in the Torah, the 

blueprints of the world, there would have been absolutely no concept of 

stealing in the world.  Why does the number one exist? It exists only to 

teach us the Oneness of Hakodosh Boruch Hu.  This applies to all the 

numbers – the number two was created for the Luchos, and so on.   

 – ”אביי ורבא הוו יתבי קמיה דרבה“ – Brochos 48a – בן יהוידע 

“Abaya and Rava were sitting in front of Rabbah (when they were young 

children).”  Rabbah said to them: “To Whom do we make Brochos?” 

They answered him: “To Hakodosh Boruch Hu.”  Rabbah retorted: “And 

where does Hakodosh Boruch Hu dwell?”  Rava pointed upward toward 

the ceiling, and Abaya went outside and pointed towards the sky.  

Rabbah told both of them that they will grow up to be Rabbonim.  The 

Gemara does not explain why Rabbah said this.  What did Rabbah see 

from these two young children that made him believe they would 

become Rabbonim?  Naturally, one would answer the question that 

Rabbah posed by answering that Hakodosh Boruch Hu is in Shomayim.  

Rabbah would then ask them, “where is Shomayim” to see if they 

understand what they are saying.  Both children were wise, and pointed 

upwards, for they already understood where Hakodosh Boruch Hu was, 

and they pointed to show definitely where Hakodosh Boruch Hu is.   

 – ”הפלא המיוחד בנס קריעת ים סוף“ – Vayeira 113b –זוהר  
“The unique wonder that occurred by the miracle of the splitting of the 

sea”.  There was something unique about the miracle of Krias Yam Suf, 

that which is not found by any other miracle.  There are miracles that 

“save”, and miracles that “punish”.   However, at Krias Yam Suf both of 

these contradictory factors occurred.  The sea split to “save” Klal Yisroel, 

and the same miracle then “punished” the Mitzriyim by drowning them.  

לחם עוני שעונין עליו “ – Pesach – Pesachim 115b – פרי צדיק 

 It is called ‘Bread of Poverty’ for over it we answer“ – ”דברים הרבה

many things…”  The bread of Pesach is called “Lechem Oni” because it is 

bread over which we “answer” many things.  We learn from this that we 

need to say the Hagaddah in a question and answer format.  The son 

asks the father the Mah Nishtanah questions.  If there is no son, the wife 

asks; and if there is no wife, the man asks himself.  The reason for this 

obligation is because a question and answer format makes a person feel 

something new.  On the night of Pesach we must feel the newness of 

our own leaving Mitzrayim.   

 Perhaps now we can understand why we say this at the 

conclusion of the Haggadah.  There were what appear to be many ups 

and downs in the Haggadah.  At certain times Klal Yisroel were enslaved 

to other nations of the world, and at other times, they were freed from 

them and amazing miracles occurred to save them.  Before we finish the 

Haggadah we are taught a very important lesson.  We count up to 

thirteen, and each time we count down to the number One – to the One 

– to Hakodosh Boruch Hu.  It is not enough to say it, we must feel it 

anew at all times.  We use a question and answer format to ingrain this 

message within us, and to keep it fresh.  As we say in Shema – the 

Chesed and Din of Hashem is all one – it is all good for us.  What 

appeared to be “bad” for us, was all in reality good for us.  We need to 

make that connection with Hakodosh Boruch Hu, He is One, and we have 

the opportunity to have a one on one, direct connection to Him.  May 

we be Zoche to truly achieve that level of having a direct connection 

with Hakodosh Boruch Hu, and be Zoche to see the ultimate Geulah, 

where we will all be able to see how everything was for our good, 

 !במהרה בימינו אמן
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חד גדיא, חד גדיא, דזבין אבא “ – הגדה של פסח

בתרי זוזי חד גדיא, חד גדיא. ואתא שונרא 

ואכלה לגדיא דזבין אבא בתרי זוזא חד גדיא חד 

 ”גדיא

“A kid, a kid, that father bought for two Zuzim, a kid, a kid.  A 

cat came and devoured the kid that the father bought for two 

Zuzim, a kid, a kid.” After the cat, a dog came, then a stick, 

and so on until at the end of the poem, Hakodosh Boruch Hu 

came and slew the Malach Hamaves.  At the end of each 

stanza, it repeats, a kid, a kid.  Why does it say “a kid” after all 

stanzas?  If the kid was eaten by the cat, then it should not 

keep repeating the kid, for it was already devoured.  The 

following Divrei Torah will expound on this topic, and perhaps 

support the P’shat offered in the closing paragraph. 

א"גר   There is a general rule that all – ”חד גדיא“ – 

the good that was and will be, in Olam Hazeh and in Olam 

Haba’ah, are all inherited from our forefathers at the time 

that Yitzchok Bentched Yaakov.  If not for Yaakov receiving 

the Brochos, we would be bereft of all, and all would be for 

Eisav.  There were two goats that Yaakov brought to Yitzchok 

at the time that Yitzchok gave Yaakov the Brochos.  One goat 

was for the Korbon Pesach, and the other goat was for the 

Chagigah.  The goats were good for Yaakov, and for all of his 

future generations.  It was good for Yaakov, for he received 

the Brochos.  It was good for his descendants, for they were 

Zoche to bring two goats to attain atonement on Yom 

Hakippurim - one for Hashem, and one for Azazel.  One of the 

goats is for Hashem so that we may achieve a Kaparah, and 

the other goat is to appease the Satan so that he should not 

attempt to prosecute Klal Yisroel.  Yaakov gave these Brochos 

to his son Yosef, and gave him the Bechora as well.  The other 

brothers were very jealous of Yosef.  “ואתא שנרא” – “And the 

cat came.”  The nature of a cat is to be jealous.  The Shevatim 

were jealous of Yosef.  Chad Gadya reminds us that it is all 

from our forefathers, all the way till the end, till the times of 

Moshiach.  “ ה"ואתא הקב ” – “And Hakodosh Boruch Hu 

came”, after Moshiach will come, Hakodosh Boruch Hu will 

return to us all of the Brochos.   

“ – אור פני משה  ה ושחט "ואתא הקב... ואתא שונרא

 The Ba’al Hamagid alludes to us the – ”למלאך המות

beginning of the Golus, and that on this very night we left 

Mitzrayim.  In the month of Nissan we were redeemed, and 

in the month of Nissan we will be redeemed once again in the 

future, a final redemption (Rosh Hashanah 11a).  The nations 

of the world feared Klal Yisroel after hearing about all of the 

miracles that occurred on their behalf in Mitzrayim.  “  ואתא

 has the same ”שונרא“ – ”came ’שונרא‘ And the“ – ”שונרא

letters as “שונא ראשון” the first hatred, which refers to 

Amalek who were the first to challenge Klal Yisroel after they 

left Mitzrayim.  “ ה"ואתא הקב ” – Sukkah 52a – Hakodosh 

Boruch Hu will slaughter the Yetzer Hara in front of the 

Tzaddikim and the Resha’im.  This is to be a Nechama for us, 

in this bitter Golus, and that we should yearn for the coming 

of Moshiach every day.   

דזבין אבא “ – הגדה של פסח מבעל הערוך השלחן 

חד גדיא, בתרי זוזי חד גדיא ” – At the end of the Hagadah we 

say Chad Gadya, which is a Remez to the time that we left 

Mitzrayim until the time of the ultimate Geulah when we will 

be Zoche to see the coming of Moshiach.  The brothers selling 

Yosef into servitude was what caused Klal Yisroel to be exiled 

in Mitzrayim.  They slaughtered a goat, to have blood to show 

their father that Yosef was killed, and they sold him for 

twenty silver coins.  There were ten brothers, which means 

that each brother sold Yosef for two silver coins (10 brothers 

times 2 coins each is a total of 20 coins they received).  “אבא” 

is a Loshon of Chashivus, being important, as we see in the 

Gemara numerous times that a Rav is called “Abba” – Abba 

Shaul.  “דזבין אבא בתרי זוזי”- Each of the brothers sold 

“Abba”, one of great importance – Yosef Hatzaddik, for two 

Zuzim.  The end of the phrase is, “ גדיא חד, חד גדיא ” – 

meaning woe to us that we caused this to happen.  The end is 

where Hakodosh Boruch Hu slaughters the Malach Hamaves, 

as is brought down in Sefer Daniel, when the whole world will 

recognize that Hakodosh Boruch Hu is the King of the world.   

ץ"תשב   This song was written in the – ”חד גדיא“ – 

form of a riddle.  There are many hidden things to be found in 

this conundrum.  The author wrote it in this way so that much 

thought would be given to it.  Most people enjoy figuring out 

brainteasers.  Each individual must interpret this puzzle with 

the understanding of the great good that Hakodosh Boruch 

Hu showers upon him.  This should bring one to speak more 

and more about Yetzias Mitzrayim.   

 In this Piyut, liturgy, there is – ”חד גדיא“ – חתם סופר 

a Remez to the Korbon Pesach and the Korbon Chagigah.  This 

Piyut is to make us yearn for the return of the Bais 

Hamikdash so that we can once again bring the Korbon 

Pesach and the Korbon Chagigah.  “ חד גדיא, חד גדיא ” – is a 

Remez to the Korbon Pesach and the Korbon Chagigah.  

"שורה נאה" is – ”שונרא“  – a beautiful row, a Remez to the 

Chaburos, groups, with which the Korbon Pesach was eaten.  

 is the time that Pesach is eaten – which is until – ”כלבא“

midnight, the time that the dogs howl.  “חוטרא” – Is the  עצי

 the firewood, which caused the smoke to rise ,המערכה

throughout the night.  “נורא” – is the fire of the Mizbe’ach, 

which burned the firewood.  “מיא” – is the water from the 

Kiyor with which the Kohanim washed their hands before 

performing the Avodah.  “תורא” – is the Korbon.  “שוחט” – is 

the Kohen.  “מלאך המות” – is the Soton who attacks Klal 

Yisroel.  “ ה ושחט למלאך המות"הקב ואתא ” – This will happen 

in the future, when the Kohanim will return to their posts in 

the Bais Hamikdash.   

 It seems that the kid was – ”חד גדיא“ – חתם סופר 

eaten, yet that does not seem to be accurate.  We see the kid 

in every stanza.  At the end, the only ones that are left 

standing are Hakodosh Boruch Hu and the kid, which is a 

Remez to Klal Yisroel.  All of the other nations of the world 

are eradicated, except for Klal Yisroel.   
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 The cat ate the kid – ”חד גדיא“ – בן איש חי 

improperly; he did not have a right to eat it.  If that is correct, 

then when the dog ate the cat, he was justified because the 

cat should have been punished for his improper actions.  That 

would mean that the stick that hit the dog acted improperly, 

the fire acted properly, the water acted improperly, the ox 

acted properly, the Shochet acted improperly, the Malach 

Hamaves acted properly.  If the Malach Hamaves acted 

properly, then why did Hakodosh Boruch Hu punish him?  

While it is true that the cat acted improperly for eating the 

kid, who gave the dog the right to get involved in that which 

is not his business?  The dog was incorrect for punishing the 

cat.  Hakodosh Boruch Hu had decreed that Klal Yisroel would 

have to go through Golus.  Why were the Mitzriyim inflicted 

with harsh punishments, when they were just following what 

Hakodosh Boruch Hu had decreed?  Hakodosh Boruch Hu did 

not say that it would be the Mitzriyim who would subjugate 

Klal Yisroel.  The Mitzriyim had the choice not to be the ones 

that inflicted pain on Klal Yisroel.  Being that they chose to do 

it, they were properly punished for it.   

ם שיק"מהר   This Piyut is a Remez that – ”חד גדיא“ - 

Klal Yisroel were acquired by Hakodosh Boruch Hu through 

the giving of the Torah, for the world was only created for the 

Torah.  Klal Yisroel has to make known that there is a 

Hakodosh Boruch Hu Who runs the world.  Shemos 19:6 

 And you (Klal Yisroel) shall be“ – ”ואתם תהיו לי ממלכת כהנים“

to Me (Hakodosh Boruch Hu) a kingdom of Kohanim.”  Just as 

Kohanim are to spread the Torah and its rules to Klal Yisroel 

(Devorim 33:10), so too Klal Yisroel are to spread Emunas 

Hashem to the world.  Klal Yisroel are called “גדי” from a 

Loshon of “הגדה” – “telling over”, for Klal Yisroel are to 

spread and make known the great Name of Hashem 

throughout the world.  Although many nations of the world 

seek to harm and eradicate Klal Yisroel, they will remain for 

eternity.   

 This song is a Segulah – ”חד גדיא“ - זרע קודש 

against Ayin Hara, an evil eye.  How so?  Chulin 91b – When 

Hakodosh Boruch Hu carved Yaakov Avinu’s likeness into His 

Throne of Glory, the Malachim wanted to harm him.  They 

are jealous of Hakodosh Boruch Hu’s affection for Klal Yisroel.  

The Zohar says that on the night of Pesach, Hakodosh Boruch 

Hu gathers His court and He tells them to listen to all the 

praises that His children, Klal Yisroel, speak about Him as they 

rejoice in His redemption.  This could arouse the jealousy 

from the ministering angels in Heaven.  In this liturgy we see 

how the kid goat is attacked, and his assailants are 

subsequently attacked by even greater threats, all the way up 

to the Angel of Death.  We are shown how the entire world 

follows a causative chain of events in which one nation 

devours the next.  However, the Malachim take note that at 

the end there is only one nation standing with Hakodosh 

Boruch Hu, the kid – Klal Yisroel.  This is a lesson for the 

Malachim not to attack Hakodosh Boruch Hu’s nation.   

 Chazal tell us that the Bais – ”חד גדיא“ - מעשה ניסים 

Hamikdash is called “גדי” as we see in Shir Hashirim, “ בכרמי

 It says in the Yerushalmi that Dovid Hamelech  .”עין גדי

collected two Zehuvim from each Shevet.  The Bais 

Hamikdash, “גדי”, was built which is “בתרי זוזא”, the two 

Zehuvim which Dovid collected from each Shevet.    

 That father“ – ”דזבין אבא בתרי זוזא“ – אברבנאל 

bought with two Zuzim.”  Yaakov Avinu purchased the 

birthright from Eisav.  “(17 =3+4+10) ”גדי is the same 

Gematria as “בכורה”, birthright, in Mispar Koton (2+2+6+2+5= 

17).  Yaakov bought the Bechora from Eisav with the two 

Zuzim, that was the bread and the lentils which Yaakov gave 

to Eisav.   

ם"חידושי הרי   – “ ה ושחט למלאך המות"ואתא הקב ” – 

When one is Moser Nefesh, he gives over his Nefesh to 

Hakodosh Boruch Hu.  At the time of saying Krias Shema, it is 

as if he actually performed the act of being Moser Nefesh.  

However, there is one caveat, and that is the person cannot 

have any sins upon him at that time.  One who is free of sin, it 

is as if he is an actual Korbon being brought on the Mizbe’ach, 

just as Yitzchok Avinu was at the Akeida.  Therefore one must 

do Teshuva before saying Krias Shema so that he should be 

blemish free, and be a Korbon to Hashem.   

“ - פני מנחם  ה ושחט למלאך המות"ואתא הקב ” – The 

Gemara says that one must always wage war with his Yetzer 

Hara.  If he wins, good, if not he should toil in Torah.  If he 

wins, good, if not he should say Krias Shema.  If that also does 

not help him to defeat the Yetzer Hara, then he should 

remind himself of the day of death (Brochos 5a).  Why not 

just remind himself of the day of death immediately to assist 

him in defeating the Yetzer Hara?  The Yetzer Hara tries to 

make people sad, something which inherently is not good for 

one’s Avodas Hashem.  Therefore, one should try all other 

methods to help himself before using the method of the day 

of death, for that brings one to sadness.  

 The kid refers to Klal – ”חד גדיא“ – ברכת השיר 

Yisroel, and the two Zuzim refer to the two words which Klal 

Yisroel said when they were offered the Torah,” נעשה ונשמע”.   

 Perhaps now we can understand the great 

significance in the Piyut with which we end the Hagadah, and 

why we keep mentioning the kid.  Although the Piyut begins 

with the kid apparently being devoured, it was not really 

devoured.  The kid represents Klal Yisroel.  At times it may 

seem that the kid was devoured, but as we see at the end, 

the kid is the only one left standing, together with Hakodosh 

Boruch Hu.  As we end the Hagadah, we must take note of 

what the night of Pesach is all about.  Hakodosh Boruch Hu 

gathers all of the Malachim to hear our Shira that we sing to 

Him.  A key point that we can possibly learn from this last 

Piyut is that everything that happens is actually for our good.  

We start the Hagadah with that which seems to be bad for 

Klal Yisroel.  This Piyut demonstrates that there is a sequence 

of events that are required to unite us exclusively with 

Hakodosh Boruch Hu.  What may seem to be bad is also good, 

for it is what is necessary to bring us to be with Hakodosh 

Boruch Hu eternally.  May we be Zoche to see the ultimate 

Geulah and be united with Hakodosh Boruch Hu forever. 
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תניא רבי אליעזר אומר חוטפין “ – 109a – מסכת פסחים
 ”מצות בלילי פסח בשביל תינוקות שלא ישנו

“It was taught in a Braisa: Rebbe Eliezer says that we grab 
Matzos on the night of Pesach on account of the children 

so that they should not fall asleep.”  The Gemara immediately before this 
stated that Rebbe Akiva would distribute to the children parched grain and 
walnuts (candy of those days) so that the children should not fall asleep and 
should ask questions. Rebbe Eliezer does not say from whom the Matzos are 
snatched.  What is the significance of the Matzah being snatched, and who is 
supposed to snatch it from whom?  There is a Minhag that some in Klal 
Yisroel have the children snatch the Afikomen.  Is there any source for this 
Minhag?  The following Divrei Torah will expound on this topic, and perhaps 
support the P’shat offered in the closing paragraph. 
ם"רשב   – Pesachim 109a – “חוטפין מצה” – Food causes one to 
become drowsy.  The adults are to grab the Matzah from the hands of the 
children so that they do not become drowsy from eating.  This will help the 
children stay awake and they will ask questions regarding the peculiar 
Minhagim being performed by the adults.  Alternatively, this means that we 
remove the food from the table before the Mah Nishtana in order that the 
children should ask why the food is being removed before the food has been 
eaten.   
 ”We “snatch the Matzos – ”התינוקות“ – Pesachim 109a – מאירי 
means that we snatch the Matzos from one another (from the adults, not the 
children) in order to arouse the curiosity of the children and they will 
therefore stay awake. 
ם"רמב   – Hilchos Chometz and Matzah 7:3 “ ועוקרים השולחן
 We“ – ”מלפניהם קודם שיאכלו וחוטפין מצה זה מיד זה וכיוצא בדברים האלו
remove the tables from before them, and we snatch Matzah from each 
other’s hands and other things of this sort.”  
ד"ראב   - Hilchos Chometz and Matzah 7:3 - We are to hurry to eat 
the Matzah before the children fall asleep.  
 Hilchos Chometz and Matzah 7:3 – Tosefta 10:6 – We - רבינו מנוח 
snatch Matzah from the children so that they will ask, and not fall asleep.  

“ – O”C 477:1 – שלחן ערוך  לים ממצה לאחר גמר כל הסעודה אוכ
כזית כל אחד זכר לפסח הנאכל על השובע, השמורה תחת המפה ” – “After the 

conclusion of the Seudah, we eat from the Shemurah Matzah which is under 
the napkin, a K’zayis for everyone as a Zecher for the Korbon Pesach which 
was eaten while satiated.” 
אברהםמגן    – O”C 477:1 “כזית” – The Maharil says that L’chatchila 
(preferably) each individual should eat 2 Zeisim - one as a Zecher for the 
Pesach, and one as a Zecher for the Matzah which was eaten with the 
Pesach.   
ז"ט   – O”C 447:1 “כזית כל אחד” – One must eat 2 Zeisim for 
Afikomen for this Mitzvah is more precious than other Mitzvos whose Shiur is 
a Zayis.  If one cannot eat 2 Zeisim, he should at least eat one.  
 The general consensus amongst – ”כזית“ O”C 477:1 - באר היטב 
the Achronim is that L’chatchila one should eat a Shiur of two Zeisim: one as 
a Zecher for the Pesach, and one as a Zecher for the Matzah which was eaten 
with the Pesach.  However, the minimum Shiur is one Zayis.  The Rokeach 
says that the eating of the Afikomen should not be a burden.  One should 
have a desire to eat the Afikomen.   
ה"של   I have seen that“ – ”ראיתי מבני עליה שהיו מנשקין המצות“ – 
B’nei Aliyah, people of lofty aspirations, kiss the Matzos.”  This showed ones 
love for the Mitzvos.  Praised is he who serves Hashem with Simcha. 
ח"ב   – 477 “ ש"ומ ” – In the Rambam Perek 8 it is Mashma that the 
reason for eating the Afikomen, Matzah, at the end of the Seudah is so that 
the taste of Matzah should remain in his mouth.  The Matzah is a Zecher to 
Klal Yisroel’s freedom like the Pesach.   
“ – Afikomen – מדרש תלפיות  אפיקו מיןאפיקומון נוטריקין  ” – 
“Afikomen is the Notrikin of Afiko Min – Negate the Heretic.”  The Afikomen 
is brought as a Zecher to the Korbon Pesach.  Due to the Korbon Pesach, it 
was known throughout Mitzrayim that the Avodah Zara’s of the world have 
no power.  Klal Yisroel slaughtered their sheep, their Avodah Zara’s and no 
one stopped them.  It became known that the Ribbono Shel Olam is the true 
Ruler of the world.  The heretics were proven wrong.  Another Notrikin is 
“ 'אפיקי מנ ” – “Taken out from the 50th”.  Klal Yisroel were saved from the 50th 
level of Tumas Mitzrayim, which would have been a place of no return.  
“ is a Roshei Taivos for אפיקומון כריםניד מחביבו ודושו קשראל י דהפי -דונא ” – 
“Hashem redeemed Yisroel, His holy and beloved, from the hands of the 
Goyim.   
גדת ילקוט טובה   Perhaps the reason for the name – ”אפיקומון“ – 
 is a Notrikin אפיקומון)  .is because it is a Loshon of Cheirus, freedom ”אפיקומון“
for אפיקו מיני מתיקה, bring an assortment of sweets, referring to dessert).  
Only free people are accustomed to eating dessert.  We eat the Matzah as 
our dessert to demonstrate that we are free. 
 There is a“ – ”מנהג גניבת האפיקומון“ – 1:110 – מכתב סופר 
Minhag to ‘steal’ the Afikomen.”  It is to remind us of the Chesed of the 
Ribbono Shel Olam that the night Klal Yisroel left Mitzrayim, none of the dogs 
barked.  Pesachim 113a – Chazal say that one should not live in a city without 
dogs.  Rashi explains that the dogs protect from robbers.  The Afikomen is 

stolen as a Remez that the dogs did not bark that night, and that meant that 
robbers had free reign.   
 There is a Minhag that the small children – ”אפיקמון“ – ברך משה 
steal the Afikomen.  Why?  Chasam Sofer – Droshos L’Pesach 268 – Just as 
one must see himself as if he left Mitzrayim, one must see himself as if he 
was an Oved Avodah Zara, and now has returned to Hashem.  Chazal were 
not Mesaken to make a Brocha on Sipur Yetzias Mitzrayim, for at that point 
in time Klal Yisroel are like Ovdei Avodah Zara and cannot make Brochos – 
just as a Ger does not make a Brocha until after he is Tovel and is Jewish, for 
beforehand he cannot say, “וצונו”, “and we were commanded”.  At the point 
in the Hagadah when Klal Yisroel are no longer like Ovdei Avodah Zara, there 
is the Brocha of “אשר גאלנו” which encompasses the Brocha of their telling 
over the great miracles that occurred to them.   With the Chasam Sofer, we 
can explain the Minhag.  מ"ח ת"או, שולחן ערוך הרב  – Stealing from a Goy is 
permitted as long as he pays back and does not cause a Chilul Hashem.  The 
children steal the Afikomen as a way of demonstrating that Klal Yisroel are 
like Ovdei Avodah Zara at that time.  Then they return to Hakodosh Boruch 
Hu and become the Chosen Nation.  
י שטייף"מהר   – “ מרמז על השכר הצפון לעולם הבא, צפון ” – “Tzafon 
is Meramez to the reward which is hidden for Olam Habah.”  One must sear 
this into the hearts of our children, for if they will not hear it from their 
elders how will they have the proper Emunah in the Ribbono Shel Olam?  
Therefore, we hide the Afikomen and the children search for it.  The one who 
finds it is rewarded.  This is the way to teach our children at the time of 
eating the Afikomen that we must work to receive the hidden reward.  That 
is our entire purpose in this world, to prepare ourselves to eat from the true 
Afikomen.  This world is a corridor in preparation of entering the grand 
ballroom.     
 The Gemara says that – ”שמצוה למהר ולאכול“ 472:2 – חק יעקב 
they grabbed Matzah during the night of Pesach so that the children should 
not fall asleep.  The Rambam says that the adults grabbed Matzah from each 
other so that the children should ask.  Perhaps this gave way for the Minhag 
that we now have that the children grab the Afikomen.  This causes them to 
remain awake and ask questions.  

 ”ואלה שמות בני ישראל הבאים מצרימה“ 1:1 – שפתי כהן על התורה 
- Once Klal Yisroel went into Mitzrayim, there was no way out.  The Mitzriyim 
utilized various magic to see to it that no one escaped.  There were ten 
entrances into Mitzrayim.  The Mitzriyim made an image of various animals 
on each entranceway, animals which were commonly found in Mitzrayim 
(dog, ox, camel, lion….).   If anyone escaped through one of the entrances, 
the animals in Mitzrayim corresponding to the image of that entrance would 
all begin to scream by means of magic.  This way, the Mitzriyim would 
immediately know through which entrance the perpetrators had escaped, 
and they would be able to recapture them.   When the Ribbono Shel Olam 
took Klal Yisroel out of Mitzrayim, He took them out through the entryway 
that had the form of a dog, the most common animal found in Mitzrayim.  
Shemos 11:7 “ ני ישראל לא יחרץ כלב לשנוולכל ב ”.  The Ribbono Shel Olam 
showed His might over the world that when He took Klal Yisroel out, not 
even one dog barked.  

יעקב עמדין' ר   – Seder Korbon Pesach – שער המפקד מבוא ג'  – “I 
will quote from what is written in Shevet Yehuda regarding first hand 
testimony of what a Roman Nobleman saw when Klal Yisroel were bringing 
the Korbon Pesach.  The Jews were waiting in a line to bring their Korbon 
Pesach. There was not one Jew who told another Jew to go ahead of him in 
the line.  Even had Shlomo or Dovid, their King, been at the end of the line, 
they would not have been offered to go ahead.  I asked the Kohanim, “How 
can it be that this is the way the Jews would act?”  They answered me, “it is 
to show that there is no haughtiness in front of the Ribbono Shel Olam, 
during the preparation for bringing the Korbon Pesach and certainly when 
actually bringing the Korbon Pesach.  All of Klal Yisroel are equally good.” 
Pesach is a time that Klal Yisroel are all children of Hashem, all performing 
His service.  Each and every Yid is equal.   

 Perhaps now we can understand what the Gemara said about 
snatching Matzos, and why some have the Minhag for children to “steal” the 
Afikomen.  Pesach is a time to give over the Mesorah.  We all start off as 
Ovdei Avodah Zara and then return to the Ribbono Shel Olam.  When we 
bring the Korbon Pesach, we are all equal.  There are no physical attributes 
that matter.  It makes no difference if we are young or old; we are all capable 
of serving our G-d, the Melech Malchei Hamlochim, Hakodosh Boruch Hu.  It 
seems that the initial Minhag was for the adults to snatch the Matzos either 
from the children, or from each other, to get the children to stay awake and 
ask questions.  Perhaps this Minhag morphed into the children snatching the 
Afikomen to demonstrate that they are equal to the adults; they can serve 
the Ribbono Shel Olam, their own individual G-d.  Pesach is a night where we 
do things to make the children ask questions.  They must understand that the 
Ribbono Shel Olam took us out of Mitzrayim, and took us as His nation.  We, 
as the adults, must listen to the questions being asked, as well as to the 
proper answers we are hopefully giving.  May we be Zoche to truly see 
ourselves leaving the Golus Mitzrayim and turning our hearts completely to 
the Ribbono Shel Olam.    



L'zecher Nishmas R’ Yehuda Ben R’ Chaim,  R’ Nissan Ben R’ Shmuel, Mala Frimet Bas R’ Yeshaya Menachem / Zechus for a Shidduch for Freidel Shaindel Bas Mindel Miriam    - Refuah Shlaima Esther Bas Miriam       ד"בס  

For questions, comments, to purchase the Sefer “Parshah Pshetl”, or to receive a free weekly Dvar Torah on the Parsha- Please email: ParshaPshetel@gmail.com  Thank you, Y. Schechter 

 

Pesachim 114b “ והאי דבעינן תרי טיבולי דהיכי

 ”דתיהוי היכירא לתנוקות

“That which we need two “dippings” is so that it 

should be noticed by the children.”  We dip the Karpas into 

saltwater in order to pique the interest of the children at the Seder.  

Chazal wanted there to be “out of the ordinary” things occurring at 

the Seder to capture the interest of the children, and to motivate 

them to ask questions about Yetzias Mitzrayim.  Why do we need 

Karpas before we say the Hagadah?  Ordinarily we do not say the 

Hagadah at a Seudah.  Thus, the reciting of the Hagadah in it of 

itself should be enough to awaken the children’s interest, and 

Karpas should not be necessary.  Perhaps the following Divrei Torah 

will shed light on this question. 

“ – בן איש חי  , שבכל הלילות אין אנו מטבילין אפילו פעם אחת

 On all of the nights of the year we do not“ -”הלילה הזה שתי פעמים

even dip once, on the night of Pesach we dip twice.”  The first 

dipping is the Karpas in salt water.  This dipping is a Remez to the 

dipping at Mechiras Yosef which brought about Golus Mitzrayim.  

Bereishis 37:31 “ויטבלו את הכתנת בדם” – the brothers of Yosef 

dipped his clothing in blood to make it appear to their father that 

Yosef was no longer alive.  The second dipping is the Maror in 

Charoses.  This dipping is a Remez to the dipping which Klal Yisroel 

did before Makas Bechoros.  Shemos 12:22 “ ולקחתם אגדת אזוב

 Klal Yisroel took a bundle of hyssop, dipped - ”וטבלתם בדם אשר בסף

it into blood, and then touched the doorposts with it.  This was a 

sign that Yidin were living in that home, and they would be saved 

from Makas Bechoros.  Although Avrohom Avinu was already told 

many years before that Klal Yisroel would go into Golus, the actual 

cause of their going was Mechiras Yosef.  The Mechiras Yosef 

happened because there was a lack of Sholom and Achdus amongst 

the brothers, Klal Yisroel.  The representation of this was the dipping 

of Yosef’s clothing in blood. The Torah teaches us how to rectify it.  

Before leaving Mitzrayim, Klal Yisroel once again dipped.  This time 

they dipped in blood, with Achdus.  They were following the will of 

the Ribbono Shel Olam and preparing to leave Mitzrayim.  We dip 

two times on the night of Pesach to remind us of this important 

lesson.   

 The vegetables which are eaten for – כרפס – ישמח ישראל 

Karpas are usually eaten as side dishes, not as main dishes.  On 

Pesach night, we start with making Kiddush and then we go straight 

into Urchatz, to wash our hands in preparation for Karpas.  This is a 

very important part of the Seder. The Karpas, side dishes, represents 

people who are not important.  These people feel that they are not 

worthy of praising the Ribbono Shel Olam, or of the Ribbono Shel 

Olam bestowing His great kindness on them.  On the night of 

Pesach, we start with the “side dish”, the Karpas.  On this night, 

each and every Yid must realize he is important.  On this night he 

rises to exalted heights.  One must try to take that feeling with him 

throughout the entire year. 

 Vegetables are almost always eaten – כרפס - שם משמואל 

as a side dish for heavier foods such as bread.  If one eats vegetables 

and then waits for an extended period of time before eating heavier 

foods, he will have a great appetite for the heavier food.  The longer 

he waits, the greater the craving.  After eating Karpas, we wait a 

long time until we actually eat Matzah which causes one to have a 

greater appetite for the Matzah.  This is a Remez to the sequence of 

events which occurred in Mitzrayim.  Moshe Rabbeinu went to 

Mitzrayim to tell Klal Yisroel about the coming Geulah.  It was a full 

six months later when he actually led Klal Yisroel out of Mitzrayim.  

This was done specifically for the benefit of Klal Yisroel.  When 

Moshe first went to Mitzrayim, Klal Yisroel were on a very low 

Madreiga of Ruchniyos.  Klal Yisroel had given up hope of ever being 

freed from Mitzrayim, and had no desire for Kedusha.  Moshe came 

and gave them hope.  Moshe reawakened their hopes of being freed 

and their desire for Kedusha.  Over the next six months, Klal Yisroel’s 

“appetite” for Kedusha increased until they were ready to be freed 

from Mitzrayim forever.  

כלל ראשון  Karpas is the Roshei Taivos for – כרפס - לב דוד 

 the first rule is the mouth should be closed.”  When one’s“ – פה סגור

mouth is closed, he does not speak דברים בטלים, idle chatter.  This 

saves one from sinning with his mouth.  The more one speaks, the 

more potential for sin.  One must be careful with his mouth as a first 

step to becoming Kodosh.  There is a Remez to this in the Seder.  

Kadesh, Urchatz – If one wants to become Kodosh and wash away 

his sins – כלל ראשון פה סגור - כרפס.   

חפס – שפת אמת   – The Zohar says that the word “פסח” is 

a contraction of the words “פה סח”, mouth which speaks.  Pesach is 

a time to speak about Yetzias Mitzrayim.  It is a time to speak about 

the greatness of Hakodosh Boruch Hu and to praise Him.   

 The Maharil – ”וכרפס“ – Orach Chai, 473:4 – מגן אברהם 

writes that on Pesach there is a Minhag to eat כרפס.  The word כרפס 

is a נוטריקין for פרך' ס  – it is a Remez to the six hundred thousand 

who worked עבודת פרך. 

ב"ח קל"ת או"שו – חתם סופר   – “My Rebbe, Rav Nosson 

Adler Hakohen, searched diligently to find the vegetable which is 

called Karpas.  He found that in most languages it referred to as 

 The  .”קל פועל ישועות אתה“ is ”אפיא” The Roshei Taivos of  .”אפיא

Ribbono Shel Olam is a G-d Who brings Yeshuos.  

 Why were the Chachamim Mesaken – ורחץ – דברי יואל 

that on the night of Pesach we must wash our hands before Karpas, 

eating a vegetable, something which we do not have to do the rest 

of the year?  The Chachamim wanted to teach us a very important 

lesson at the beginning of the Seder.  We need to follow the words 

of the Torah, and the words of the Chachamim, even if we don’t 

understand it.  We need to imbue ourselves with Emunas 

Chachamim.  We need to strive to follow the words of the Torah 

Hakdosha, as well as the Chachamim, with Emunah Peshuta.  

 Perhaps now we can understand why Karpas is at the 

beginning of the Seder.  We eat Karpas so that each and every Yid 

should know that he has the capabilities to become a true Oved 

Hashem.  We must work on ourselves to make ourselves Kodosh.  

We must know when to open our mouth, and when to keep it shut.  

Most important, we need to build our Emunah in the Ribbono Shel 

Olam.  We must constantly work on building our “appetite” for 

Kedusha.  The Ribbono Shel Olam took us out of Mitzrayim despite 

the fact we were in the depths of Tumah.  The Ribbono Shel Olam is 

a G-d Who saves.  For the Ribbono Shel Olam to save us, we must 

want to be saved.  We eat Karpas to get the children to ask 

questions.   They must be taught, along with the adults, that we 

must yearn to be saved just as Klal Yisroel was saved from 

Mitzrayim.  After building ones appetite for Geulah, one is ready to 

thank the Ribbono Shel Olam for taking us out of Mitzrayim.  On the 

night of Pesach, we must feel the Ribbono Shel Olam taking us out of 

Mitzrayim.  We must build our Emunah and desire to see the Geulah 

Shlaima.  May we be Zoche to see the  גאולה שלימה במהרה בימינו

 !אמן
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רבן גמליאל היה אומר, כל שלא אמר שלשה “– הגדה
דברים אלו בפסח לא יצא ידי חובתו ואלו הן: פסח, 
 ”מצה, ומרור

“Rabban Gamliel would say, ‘Whoever does not say these three 
things on Pesach has not fulfilled his obligation – and these are they 
– Pesach, Matzah, and Maror.’”  The Korbon Pesach occurred after 
Makas Bechoros, before Klal Yisroel left Mitzrayim.  It is to 
commemorate the Ribbono Shel Olam sparing us from Makas 
Bechoros.  Matzah is to commemorate our haste to leave Mitzrayim 
the morning after the Korbon Pesach.   We did not have time to 
allow our dough to rise, and therefore ate Matzah.  We eat Maror to 
commemorate how the Mitzriyim embittered our lives during the 
enslavement.  Why did Rabban Gamliel not list the three items in 
chronological order?  He should have said Maror, Pesach, and 
Matzah.  The following Divrei Torah will shed light on this question.    
“ – הגדה – סדר היום  ומרור, מצה, פסח: ואלו הן ” – These are 
the titles of the three highlights of Pesach, which encompasses all 
the aspects of Yetzias Mitzrayim that we must remember.  פסח is to 
commemorate the ten Makkos which the Ribbono Shel Olam 
brought upon the Mitzriyim, and פסח, passed over, Klal Yisroel with 
great mercy.  מרור is to commemorate the subjugation the Mitzriyim 
inflicted upon us.  They embittered our lives with grueling labor.  
The Ribbono Shel Olam took us out of the darkness into the light, 
and from Shibud to Geulah.  מצה is to commemorate the Geulah and 
the redemption of our Nefesh.  It is integral for one to remember the 
 .גאולת הגוף and the גאולת פדות הנפש
“ Shemos 12:27,28 – חן טוב  ... 'ואמרתם זבח פסח הוא לד

את משה ואהרן כן עשו' צוה דכאשר , וילכו ויעשו בני ישראל ” – The 
Torah says that B’nei Yisroel performed  the Korbon Pesach as 
Hashem had commanded Moshe and Aharon, and so they did.  
Rashi, quoting a Mechilta, explains that “and so they did” refers to 
Moshe and Aharon - that they too performed the Korbon Pesach as 
commanded.  What is the meaning of the Mechilta?  Could we have 
thought the Moshe and Aharon did not do the will of Hashem?  The 
purpose of the Korbon Pesach was to eradicate all traces of thoughts 
of Avodah Zara from the hearts of Klal Yisroel.  Klal Yisroel taking the 
gods of the Mitzriyim and slaughtering them, proved that their gods 
had no power.  Moshe and Aharon did not have any thoughts that 
the gods of the Mitzriyim had any power.  They only believed in the 
Ribbono Shel Olam.  One may have thought that they did not bring a 
Korbon Pesach because they did not need to eradicate Avodah Zarah 
from their hearts.  The Posuk tells us that even Moshe and Aharon 
took a sheep, tied it to their beds, and brought it for a Korbon 
Pesach.  They did not want to exclude themselves from the Tzibbur 
of Klal Yisroel.   
ש אוזידא"מהר    – Shemos 12:28 “ ואמרתם זבח פסח הוא

אשר פסח על בתי בני ישראל' לד ”- Mechilta – Rebbi Yosi Haglili says 
that all of the “enemies of Klal Yisroel” (euphemism for Klal Yisroel) 
should have been destroyed. They were saved in the Zechus of the 
Korbon Pesach.  The Rasha asks “מה העבודה הזאת לכם” – what is 
this Avodah that you, the non-Bechor, are doing?  Only the eldest in 
the homes were killed during Makas Bechoros.  Therefore only the 
Bechorim should have needed to bring a Korbon Pesach. Rebbi Yosi 
Haglili is answering the Rasha.  The entire Klal Yisroel were not 
worthy of being saved.  It was in the Zechus of the Korbon Pesach 
that all of Klal Yisroel were saved, not just the Bechorim.  There were 
two miracles that occurred that night. Even had the Mitzriyim not 
deserved to be killed, Klal Yisroel themselves deserved to be 
destroyed. “אשר פסח על בתי בני ישראל” – Hashem passed over the 
homes of Klal Yisroel and saved them. “ את מצרים ואת בתינו  בנגפו

 Not only that, but even when the Ribbono Shel Olam was – ”הציל
angry with the Mitzriyim and was killing them, He still saved Klal 
Yisroel.   
“ – דברים אחדים  צוותיה בכח יציאת מחובתינו בקיום התורה ו

 With what Koach are we obligated in the– ”מצרים וירושת הארץ
Torah and Mitzvos?  The Din is “אין חבין לאדם שלא בפניו” – one 
cannot accept an obligation for another.  Being that the Torah 

Hakdosha places restrictions on us, how is the acceptance of the 
Torah by our ancestors an acceptance for all future generations until 
the end of time?  The Torah would only be considered a חוב if we 
were Avodim to the Ribbono Shel Olam.  We are not slaves, rather 
we are the Ribbono Shel Olam’s children.  The Torah is a Zechus for 
the children of the Ribbono Shel Olam.  The Din is “ זכין לאדם שלא
  .one can be Zoche a Zechus for another without his presence – ”בפניו
Our ancestors were Zoche for us the greatest Zechus possible- the 
Torah Hakdosha. 
 We are not – ”רשע מה הוא אומר“ -הגדה – ישמח ישראל 
speaking about a Rasha Gamur.  Rather we are speaking about one 
who sinned, and gave up on doing Teshuva.  He feels that he can no 
longer be a part of Klal Yisroel.  We should tell him that Klal Yisroel in 
Mitzrayim were steeped in Tumas Mitzrayim, yet the Ribbono Shel 
Olam saved them.  Similarly, he should do Teshuva and he will be 
saved. 
“ – הגדה – מעשה ניסים  יב אדם לראות את יבכל דור ודור ח

 Why is this the only Nes for which we – ”עצמו כאילו הוא יצא ממצרים
have to feel as if the Nes actually happened to us, while all of the 
other Nissim that occurred to Klal Yisroel throughout the 
generations we only commemorate as happening in the past?  It is 
not the bitter work from which we need to feel emancipated, rather 
we must feel the main part of the Nes which happened in Mitzrayim.  
The Ribbono Shel Olam was Mekadesh Yisroel and took us for 
Himself.   

וזאת תורת זבח השלמים אשר “ Vayikra 7:11 - נתיבות שלום 

'יקריב לד ” – It is only by the Korbon Shelamim that the Posuk 
says 'יקריב לד אשר .  The Tanchuma says that the Korbon Shelamim is 
the most precious Korbon to the Ribbono Shel Olam from all of the 
Korbonos.  Why is that?  One can serve the Ribbono Shel Olam in 
two different capacities - as an Eved, or as a son.  There is one key 
difference between the two.  The Eved serves his master out of fear.  
The Eved only wants to do what he is commanded to do.  The son 
wants to do anything that will bring pleasure to his father.  The 
Korbon Shelamim is eaten while all other Korbonos are not.  The 
Korbon Shelamim represents serving the Ribbono Shel Olam as a 
son.  Servants do not eat at the kings table, and therefore Korbonos 
are not eaten.  The Korbon Shelamim is eaten because it is brought 
as a son brings a Korbon to his father, the king.  A son does sit at the 
king’s table. 

 Perhaps now we can understand why Rabban Gamliel did 
not state the three in chronological order.  We are children of the 
Ribbono Shel Olam.  The Ribbono Shel Olam showered us with great 
mercy.  Although not deserving, the Ribbono Shel Olam saved us 
from Mitzrayim.   A father goes above and beyond for the welfare of 
his children.  A father only wants what is good for his children.  
Pesach is in the category of a Korbon Shelamim (Zevachim 11a).  We 
have the opportunity to eat at the table of the Melech Malchei 
Hamlachim Hakodosh Boruch Hu.  After eating at the king’s table, 
we then mention Matzah.  The Matzah represents our Father saving 
us from Mitzrayim in a hurry.  After we acknowledge that the 
Ribbono Shel Olam is our Father and He wants only what is good for 
us, we can now go back and see something that we did not see 
before.  During the bitterness of Mitzrayim, we only saw pain and 
suffering.  It seemed that it was detrimental to us.  However, after 
the Pesach and Matzah, we need to have a new understanding of 
the bitterness that was before it.  The Ribbono Shel Olam runs every 
aspect of the world.  Our father, the Ribbono Shel Olam, only wants 
what is best for His children at all times.  We must realize that even 
the difficult parts of the past were in our best interests.  We must 
acknowledge that everything that looks bitter, is for our own good.  
Our Father in Shomayim is always looking down on us, and taking 
care of us.  Pesach is a time we must remember that we are children 
of the Ribbono Shel Olam.  By the same token, we, the children, 
must act towards the Ribbono Shel Olam as our Father.  We must 
serve Him as a son serves his father.  We must try to please the 
Ribbono Shel Olam not out of fear, but out of love. 
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ברוך המקום ברוך הוא, ברוך שנתן" תורה לעמו 

 ”ישראל, ברוך הוא, כנגד ארבעה בנים דברה תורה...

On Pesach we recite the הגדה and say that Hashem 

Who gave us the Torah should be blessed.  The הגדה continues and 

describes the four sons as recounted in the Torah.  The wise son, the 

wicked son, the simple son, and the son who does not know to ask.  

What is the significance in pointing out that there are four sons?  

Moreover, why mention a wicked son? 

 Pesachim 108b – “Men, women, and children -פנים יפות 

are all obligated in the Mitzvah of the כוסות' ד .  R’ Yehuda – what is 

the benefit of having children drink wine? Rather on Erev Pesach we 

give them nuts and sweets so that they will not go to sleep.”  What 

is the answer to R’ Yehuda’s question?  פנים יפות in the name of his 

father – As soon as a child is old enough to understand Mitzvos, his 

father becomes obligated in Chinuch, teaching his child how to 

perform the Mitzvos.  This applies to all the Mitzvos of the Torah 

except for the Mitzvah of saying שמע at night.  Tosfos – Brochos 20a 

– A father is not obligated to teach his small child the Mitzvah of 

saying שמע at night because the child is asleep at the time one can 

perform the Mitzvah.  R’ Yehuda asked, what is the point in stating 

that children are obligated in the Mitzvah of the כוסות' ד  – the 

children are sleeping already.  The answer to the question is that the 

children should not be sleeping.  The father is to make certain that 

the children are awake so that he can teach them how to perform 

the Mitzvah of the כוסות 'ד .   

“ Shemos 5:2 – דברים אחדים  וגם את ' לא ידעתי את ד

 Paroah said, “I do not know Hashem”.  The  ”…ישראל לא אשלח

Arizal says that Paroah was saying that he does not recognize the 

name “Havayah”, the Midas Harachamim of Hakodosh Boruch Hu.  

What does the Arizal mean?  Klal Yisroel were supposed to be in 

servitude in Mitzrayim for 430 years, which is the Gematria of 

“Elokim” 5 times.  However Hakodosh Boruch Hu had Rachmanus on 

Klal Yisroel, and took them out after having worked for only 86 

years.  (They were in Mitzrayim for 210 years but only worked 86 

years).  Four of the five “Elokim” Hakodosh Boruch Hu changed to 

“Havayah”, the name of the Midas Harachamim of Hakodosh 

Boruch Hu.  Paroah told Moshe that he did not recognize that 

Hashem was changing for of the five “Elokim’s” to “Havayah’s”.  

Paroah said that he does not recognize the name “Havayah”, and he 

will keep Klal Yisroel in servitude for the full 5 “Elokim’s”, 430 years.  

 Perhaps we drink the  .86 – ”אלקים“ is the same Gematria as ”כוס“)

ותכוס' ד  to remind us of the Rachamim of the Ribbono Shel Olam of 

changing the four Elokim’s to Havayah’s). 

לתת להם את ארץ “ Sanhedrin 90b – Shemos 6:4 – ראש דוד 

 Hakodosh Boruch Hu told Moshe Rabbeinu of His Bris with – ”כנען

the Avos to take Klal Yisroel out of Mitzrayim, and to take them into 

Eretz Yisroel.  Why does the Posuk say “להם”, to them?  The Posuk 

should have said לכם" ”, to you, meaning the generation that would 

go into Eretz Yisroel.  The Posuk says “להם” which means that the 

Avos will be given Eretz Yisroel, and go into Eretz Yisroel.  We learn 

from this Posuk that there will be תחיית המתים.  What is the 

connection between יציאת מצרים and תחיית המתים?  Klal Yisroel 

were supposed to be enslaved for 430 years.  They were taken out 

early because of the intensive labor the Mitzriyim forced upon them.  

For a slave, there is no designated amount of work that is allowed.  

As much as the master sees fit, he is allowed to make the slave 

work.  However if one sends his children to work slave labor, he 

looks to make it as short as he can.  By the Ribbono Shel Olam taking 

Klal Yisroel out of Mitzrayim early, He was showing that Klal Yisroel 

are His children.   Taanis 2a – Hakodosh Boruch Hu Himself will 

perform תחיית המתים.  A Kohen is allowed to become Tamei for his 

children.  Hakodosh Boruch Hu is כביכול, a Kohen.  If Klal Yisroel were 

not children of the Ribbono Shel Olam, He would not be allowed to 

become Tamei for them and perform מצרים יציאת .תחיית המתים  and 

 prove that Klal Yisroel are the Ribbono Shel Olam’s תחיית המתים

children. 

  .”והיו מספרים ביציאת מצרים כל אותו הלילה“ – באר יוסף 

The Chachamim spoke and recounted the events which occurred at 

מצרים יציאת  all of that night. We are obligated to see ourselves as 

leaving Mitzrayim on the night of Pesach.  “אותו הלילה”, that night, 

the Chachamim spoke about Yetzias Mitzrayim that very night, as if 

they left Mitzrayim that night.   

 The Chachamim – ”שלא ישנו כל אותו הלילה“ – אברבנאל 

did not sleep the night of Pesach because Klal Yisroel did not sleep 

the night they left Mitzrayim.  The first part of the night they were 

engaged with Mitzvas Hapesach. During the second part of the 

night, they were occupied with “leaving” Mitzrayim.  Since we are 

obligated to see ourselves leaving Mitzrayim, the Chachamim stayed 

awake the entire night of Pesach. 

לחם עוני שעונין עליו דברים “ – Pesachim 115b – פרי צדיק 

 because it is bread לחם עוני The bread of Pesach is called – ”הרבה

from which we “answer” many things.  We learn from this that we 

need to say the הגדה in a question and answer format.  The son asks 

the father the מה נשתנה.  If there is no son, the wife asks; and if 

there is no wife, the man asks himself.  The reason for this obligation 

is because a question and answer format makes a person feel 

something new.  On the night of Pesach, we must feel the newness 

of our own redemption from Mitzrayim. 

"ושאינו יודע לשאל" – גאולת עולם   – R’ Shlomo Halevi 

Alkabetz - The one who does not know how to ask is not a fool.  This 

son has fear of Hashem, but does not know how to properly 

formulate his questions as his brothers the חכם and תם do.  He does 

not ask because he is afraid that his questions will come out in a way 

that makes it appear that he is lacking in יראת שמים.  The father 

must speak to this son, and get him to open up to what is really 

inside of him.  The father must speak to him until he can get him to 

be strong in his יראת שמים, and teach him how to ask his questions 

properly.  The Geulas Olam explains that this son is called  שאינו יודע

 .although he knows, he does not know how to ask ,לשאל

ם שיק"מהר  מעשה ברבי אליעזר ורבי יהושע ורבי אלעזר " – 

"בן עזריה  – R’ Elazar Ben Azaryah was a Kohen and R’ Yehoshua was 

a Levi and nonetheless they were יציאת מצרים סיפור מרבה  .  We 

learn from this that even Kohanim and Leviyim have an obligation to 

be יציאת מצרים סיפור מרבה .  One may have thought that Kohanim 

and Leviyim would not have this obligation because they were not 

enslaved in Mitzrayim.  The Geulah that we celebrate on Pesach is 

not only the Geulas Haguf, rather the main Geulah - the Geulas 

Hanefesh.  It was through Yetzias Mitzrayim that Klal Yisroel were 

Zoche to the Torah.  The Geulas Hanefesh and receiving the Torah 

applied to all of Klal Yisroel. 

 Perhaps now we can have a better understanding of the 

need for the four sons.  Klal Yisroel is made up of all different types.  

There are those who are righteous, and those who are not.  There 

are those who are scared to ask, and those who are ignorant.  Klal 

Yisroel as a whole were taken out of Mitzrayim.  Men, women, and 

children were all redeemed and given the Torah Hakdosha.  The 

receiving of the Torah is what made Klal Yisroel into a cohesive 

nation.    Shemos 6:7 "וידעתם כי אני ד'" - The night of Yetzias 

Mitzrayim, Hakodosh Boruch Hu showed us that He treats us with 

Rachamim because we are His children.  We keep the children 

awake for this monumental Mitzvah since they too leave Mitzrayim 

every year on the night of Pesach.  We are all children of the 

Ribbono Shel Olam.   
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הא לחמא עניא די אכלו" אבהתנא בארעא –  מגיד

 “דמצרים ... לשנה הבאה בני חורין

Magid, the Mitzvah of Sippur Yetzias Mitzrayim is 

one of the key Mitzvos of Pesach.  Magid begins with Ha Lachma 

Anya.  This is the bread of affliction that our fathers ate in the 

land of Mitzrayim.  The language of this paragraph is written in 

Aramaic. The last four words, “L’shana Haba’ah B’nei Chorin”, 

are written in Loshon Hakodesh.  Why do we begin Magid in 

Aramaic and end that paragraph in Loshon Hakodesh?  

וידוהלל די' ר   – Tehillim 9:12 “ ישב ציון הגידו ' זמרו לד"

 Dovid Hamelech is instructing Klal Yisroel who - בעמים עלילותיו

live in Yerushalayim to sing to the Ribbono Shel Olam, and tell 

the people of the world about His acts.  There are many things 

that Goyim don’t understand; they don’t see things from the 

same perspective as a Yid does in terms of what the Ribbono Shel 

Olam is doing for them.  Zohar – The Loshon of Hagadah means 

“Raza D’milsa”, the secret is in the words.  There are some 

events that are apparent to all.  There are other events that 

occur behind the scenes.  Dovid is telling Klal Yisroel to let the 

nations of the world know that there is much that is happening 

behind the scenes.   The Ribbono Shel Olam is running the show 

from start to finish. 

“ – כל בו  אכלו אבהתנא בארעא  הא לחמא עניא די

 The reason that Ha Lachma Anya is written in -  ”דמצרים

Aramaic is so that the women and children should understand it.  

They only understood Aramaic. 

 Bamidbar 16:2 -   The Ribbono Shel Olam – אור החיים 

selects those who will have the Zechus to give Him Sh’vach and 

Hallel.  The first level is receiving Sh’vach and Hallel from 

Malachim.  Higher than that is Sh’vach and Hallel from the 

Neshomos of Tzaddikim in Gan Eden that were never in Olam 

Hazeh.   The level above that is Neshomos of Tzaddikim that 

were in Olam Hazeh and are now in Olam Hab’ah.  The greatest 

level of all is the Sh’vach and Hallel of the Neshomos that are in a 

body of flesh and blood.  The greatest Sh’vach and Hallel is from 

the “living Klal Yisroel.” 

אשר דוד מאי' ר   – Ramak –“ הא לחמא עניא די אכלו

 Why is Ha Lachma Anya written in -  ”אבהתנא בארעא דמצרים

Aramaic?  Ramban – Yom Kippur is a day that Klal Yisroel is Zoche 

to achieve a tremendous D’veikus to Hashem.  The Ribbono Shel 

Olam did not want the Satan to get in the way, so we are 

commanded to bring a Seh La’azazel.  It is brought as a bribe for 

the Satan to leave us alone so that we can be with the Ribbono 

Shel Olam.  During the Seder, Klal Yisroel is on a very high level.  

It is a time to get close to the Ribbono Shel Olam.  To insure that 

the Satan does not try to bother Klal Yisroel, we start the 

Hagadah in his language, Aramaic, as a bribe so that he should 

let us be with the Ribbono Shel Olam without interference. 

ל"מהר   – Why do many have the Minhag to wear a 

Kittel at the Seder on Pesach?  White is a pure color; nothing is 

mixed in. It represents a pure Avodah, like the Kohen Godol who 

wears white when he does the Avodah Lifnai V’lifnim on Yom 

Kippur.   

הא לחמא עניא די אכלו אבהתנא “ - (Maharid) בלזר רבי 

יםבארעא דמצר ”- Why is Ha Lachma Anya written in Aramaic?  

Kiddushin 38a – Klal Yisroel tasted the flavor of the Mon in the 

food (Lachma Anya) that they brought out of Mitzrayim.  Klal 

Yisroel got to the level where their food was Mon, which was 

called Lechem Abirim.   This is “angel” food.  When Klal Yisroel 

left Mitzrayim, they were on the level of Malachim.  Malachim 

do not understand Aramaic.  We say Ha Lachma Anya in Aramaic 

so that the Malachim do not get jealous that we were able to be 

on their level and eat their food. 

 Shabbos 12a – When R’ Elazar would go – חסם סופר 

visit the sick, there were times he would give them a Bracha in 

Loshon Aramis.   They questioned R’ Elazar why he would give 

Brochos in Aramaic?  Malachim do not understand Aramaic.  If 

one is not part of a Minyan, a Malach brings his Tefilah up to 

Shomayim.  Therefore one should not Daven in Aramaic when 

Davening alone.  He answered that in regards to a sick person it 

is different than usual because the Shechina is there.  The 

Shechina knows every language.  The Zohar says that on Leil 

Pesach, the Ribbono Shel Olam comes down to listen to Klal 

Yisroel be Mesaper about Yetzias Mitzrayim.  Therefore one can 

speak in Loshon Aramis.   

ם סופרחס  הא לחמא עניא די אכלו אבהתנא בארעא “ – 

 We say in Ha Lachma Anya that whoever wants can -”דמצרים

come and join us.  How can everyone join us?  Presumably every 

individual does not have an endless amount of room.   Megilah 

29a – the Shuls and Batei Medrashim of Bavel will be settled in 

Eretz Yisroel.  If one is Mekadesh Shem Shomayim with his Sippur 

Yetzias Mitzrayim, his house will acquire Kedusha.  If the house 

has Kedusha, then it will go to Eretz Yisroel along with the Shuls 

and Batei Medrashim.   That is what it means “Hashata Hacha, 

Lashana Haba’ah B’arah D’yisroel.”  Now this house is here, but 

IY’H next year this house will be Zoche to be in Eretz Yisroel.  If 

one does a proper Sippur, the Shechina comes directly into the 

person’s home.  Wherever the Shechina is, space is not a factor.  

As we see that in the Bais Hamikdash everyone had Daled Amos 

around them.  Similarly, if one brings the Shechina into his home, 

the Shechina’s presence will cause there to be endless room.  If 

the Shechina is present, we can invite everyone and still have 

plenty of room.   

 Perhaps now we can have a deeper understanding of 

why Ha Lachma Anya is in Loshon Aramis.  As long as the third 

Bais Hamikdash does not stand in this world, there is a Hester 

Panim.  The Yidin cannot always see the Ribbono Shel Olam, and 

certainly the Goyim cannot.  We are commanded on this night to 

speak about the glory of the Ribbono Shel Olam - how He took us 

out of Mitzrayim, and how He gives Chiyus to this world on a 

constant basis.  It is called Magid, from a Loshon of hidden.  We 

start off the Haggadah in Loshon Aramis.  Loshon Aramis is the 

same Loshon as Torah Shel Ba’al Peh.  Many things are hidden in 

this language.  On the one hand, Meforshim say that it is a 

Loshon Megunah.  On the other hand, we know that there is 

positive to it - the Gemara was written in that language.  When 

we begin the Haggadah, we must be cognizant of the task that 

we need to accomplish.  We need to express to our children the 

great glory of the Ribbono Shel Olam.  If we do it properly, there 

is no greater Nachas for the Ribbono Shel Olam.  The last few 

words we say in Loshon Hakodesh.  “Lashana Haba’ah..”  It is a 

Tefilah to the Ribbono Shel Olam that IY’H next year at this time 

we should  be Zoche to have the third and eternal Bais 

Hamikdash.  At that point, the glory of the Ribbono Shel Olam 

will no longer be hidden.  
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    ”שיר השירים אשר לשלמה“ 1:1  שיר השירים

Rashi says that “Shlomo” in Shir Hashirim does not refer 

to the author of Shir Hashirim, Shlomo Hamelech.  Rather it 

refers to “ שלו מי שהשלום ”, to the King to Whom peace belongs, 

Melech Malchai Hamlachim Hakodosh Boruch Hu.  Yadayim 3:5 – 

R’ Akiva – The most worthy day for the entire universe was the 

day that Shir Hashirim was given to Klal Yisroel.  All of the 

Kesuvim are Kodesh, but Shir Hashirim is Kodesh Kodoshim.  Why 

is Shir Hashirim classified as Kodesh Kodoshim?  Why do we Lain 

it on Pesach?  The following Divrei Torah will shed light on this 

question.  

שלום נתיבות  – Rambam: Hilchos Shabbos: Perek 30:2 – 

On Erev Shabbos, one should wrap himself in a Talis and sit 

solemnly, waiting to be Mekabel Shabbos as one would go out to 

receive a king.  The time immediately before Shabbos is a time 

that various worlds and Neshomos of those who are no longer 

living move to higher places.   Bava Kama 32a – R’ Chanina says 

that as Shabbos approaches, one should go out and greet the 

Kallah Malk’sa, the bride - queen.  R’ Yannai would say Bo’i 

Kallah, Bo’i Kallah, come Kallah, come Kallah.  Maharsha – 

Shabbos went to the Ribbono Shel Olam and said that every day 

has a mate except for me.  Hakodosh Boruch Hu answered that 

Shabbos’ mate is Klal Yisroel.  When Shabbos approaches, it is 

like the Kallah as she goes under the Chupah which results in her 

marriage.  On Shabbos, if one works on having a D’veikus to the 

Ribbono Shel Olam, it is considered like Yichud.  In this way one 

can have the Shleimus of the connection to Shabbos.  Klal Yisroel 

are בני מלכים.  Being that Klal Yisroel are princes, it makes 

Shabbos royalty as well.  Shir Hashirim is a revelation of the 

relationship and the tremendous Ahavah between the Ribbono 

Shel Olam and Klal Yisroel.  The relationship of Ahavah between 

the Ribbono Shel Olam and Klal Yisroel is described in the Tanach 

as that of a father to a son.  Devarim 14:1 – “Banim Atem 

Lashem Elokeichem”.  Shir Hashirim is where it is Mechadesh this 

new type of Ahavah between Hakodosh Boruch Hu and Klal 

Yisroel, the Ahavah between a Chosson and Kallah.  Shir Hashirim 

 because I am sick with love.  There are ,”כי חולת אהבה אני.“ 2:5

many times in Shir Hashirim that there is a double Loshon.  It is 

referring to a couple, both of them smitten with lovesickness.   

As the Rambam says, one should love Hashem with a very great 

love.  His Neshama should be bound with his love to the Ribbono 

Shel Olam as if afflicted by lovesickness.  All of Shir Hashirim is a 

Mashal to this concept.   

 Shabbos is - ”שיר השירים אשר לשלמה“ – שפת אמת 

Kolel all the Shirim of Ma’aseh Bereishis.  So too Shir Hashirim is 

Kolel all of the other Shiros.  

 What is Shir - ”שיר השירים אשר לשלמה“ – קדושת לוי

Hashirim all about?  Alshich – we say in Davening - “Kail Melech 

Godol Um’hulal Batishbachos.”  U’mehulal Batishbachos means 

that we praise the Ribbono Shel Olam that we have the 

tremendous Zechus to praise His great name.  That is the main 

purpose in Shir Hashirim.  It is a Shir on the other Shirim that we 

are Zoche to sing to the Ribbono Shel Olam. 

 – Rashi -“שיר השירים אשר לשלמה“– דעת חכמה ומוסר 

Shir Hashirim is completely about Yiras Shomayin and being 

Mekabel Ol Malchus Shomayim.  Rambam: Moreh Nevuchim 

3:51 – The purpose in all of the Mitzvos in the Torah is to bring 

one to Ahavas Hashem.  Devarim 11:13 – “ והיה אם שמע תשמעו

לאהבה, אל מצותי אשר אנכי מצוה אתכם היום ”.  Sanhedrin 74a – 

We learn from the Posuk “ אלקיך בכל לבבך ובכל ' ואהבת את ד

 that one must let himself be killed and not be Oiver “נפשך

Avodah Zarah.  Rashi explains that the Posuk says that you must 

love Hashem and not anything else.  The question is why does it 

only apply to Avodah Zarah?  Why is it that only Avodah Zarah 

takes away Ahavas Hashem?  Fulfilling Mitzvos that the Ribbono 

Shel Olam commanded brings one to Ahavas Hashem.  All 

Aveiros create Sinas Hashem.  However if one does Aveiros, it 

will cause there to be some Sinas Hashem, but there is still room 

for Ahavas Hashem.   Vayikra 16:16 – “Hashochain Itam B’soch 

Tumosom”, even in Tumah one can still dwell with Hashem.  

Yuma 9b – In a place where there is Avodah Zarah, there is no 

room for Ahavas Hashem.  This is why Shir Hashirim is complete 

Yiras Shomayim and being Mekabel Ol Malchus Shomayim.  Shir 

Hashirim is completely about pure love, which is the Tachlis of all 

Torah and Mitzvos - to bring one to Ahavas Hashem.   

 Shir Hashirim is a - ”שיר השירים אשר לשלמה“ – נציב 

conglomerate of many Shirim.  Shlomo Hamelech, in his great 

wisdom and with Ruach Hakodesh, compiled them and created 

one Shir that is inclusive of them all.   

לססתי ברכבי פרעה “ Shir Hashirim 1:9 – קדושת לוי

.דמיתיך רעיתי ” – “With My mighty horses who battled Paroah’s 

riders, I revealed that you are my beloved.”  In normal situations, 

it is the rider who controls the horse.  When Paroah and the 

Mitzriyim chased after Klal Yisroel, the horses led them into the 

Yam Suf.  This is what the Ribbono Shel Olam is telling Klal 

Yisroel.  The Ribbono Shel Olam leads all of the nations of the 

world.  However, Klal Yisroel can lead the Ribbono Shel Olam to 

do their will; like the horses of Paroah - where the horses led and 

not the rider.  If Klal Yisroel will act properly and have the proper 

Ahavah to the Ribbono Shel Olam, the Ribbono Shel Olam will 

shower Klal Yisroel with pure goodness. 

Perhaps now we can explain why Shir Hashirim is 

Kodesh Kodoshim and is Lained on Pesach.  On Pesach we 

commemorate the Ribbono Shel Olam taking us out of 

Mitzrayim.  The Ribbono Shel Olam redeemed us from Paroah 

and took us for Himself.  Shir Hashirim tells us about this very 

special relationship that we have with the Ribbono Shel Olam; 

the relationship of a Chosson to a Kallah.  There is a difference 

between the relationship of a father and son, and a Chosson and 

Kallah.  A father loves his son more than the son loves his father.  

On the other hand, a Chosson and Kallah have the same love, 

one to another. Like every relationship, we must strive to get it 

to the highest level possible. Perhaps this as well is the reason 

that some have the Minhag to say Shir Hashirim immediately 

before Shabbos.  Shabbos is the time that the Shabbos Hamalka 

joins us.  It is a very special time to work on this relationship with 

the Ribbono Shel Olam.   
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 Rashi – Mechilta - Shemos שביעי של פסח

זה קלי – בכבודו נגלה עליהם והיו מראין “ 15:2

אותו באצבע, ראתה שפחה על הים מה שלא ראו 

 ”נביאים

“’This is the Almighty’ – With His glory did 

He reveal Himself to them and they pointed at 

Him with a finger.  A handmaiden saw at the sea 

what even prophets could not see.”  Klal Yisroel 

reached great heights in Ruchniyos during Kriyas 

Yam Suf.  Yechezkel Ben Buzi saw the Ma’aseh 

Merkava, the great secrets from Shomayim.  The 

handmaidens at Kriyas Yam Suf were on an 

exalted level higher than that of Yechezkel.  In 

what Zechus were Klal Yisroel Zoche to such 

greatness?  Perhaps the following Divrei Torah 

will answer this question.  

 – Droshos: B’shalach – עוד יוסף חי 

14:15,16 “ ואתה הרם את . דבר אל בני ישראל ויסעו

 Speak to“ – ”מטך ונטה את ידך על הים ובקעהו

B’nei Yisroel and let them journey forth, and you 

(Moshe) lift up your staff and stretch out your 

arm over the sea, and split it”.  Why did Klal 

Yisroel first have to go into the water, and only 

then have Moshe split the water?  Why didn’t 

Moshe first split the waters so that Klal Yisroel 

would not have to go into the water at all?  There 

are three levels of Bitachon.  The first level is 

when one is in a Tzarah and calls out to Hashem 

to be saved.  He has Bitachon and hopes that his 

Tefilah will be answered, and a miracle will occur 

to save him.  This person’s Bitachon is not so 

great for he fears the harm that will befall him 

because of his Tzarah.  He uses his Bitachon in 

order to stay calm during his Tzarah.  The second 

level of Bitachon is one who has complete 

Bitachon he will be saved.  However he will not 

reveal his Bitachon to others for fear that he will 

not have a complete Yeshua, which will cause 

others to make fun of him.  The third and highest 

level of Bitachon is when one is certain that the 

Ribbono Shel Olam will help him completely.  He 

is ready to make an announcement to the world 

about the Yeshua which he is certain will come.  

This person is Zoche to a complete Yeshua.  In 

order for Klal Yisroel to be Zoche to the great 

miracle of Kriyas Yam Suf, they needed to be on 

the highest level of Bitachon.  The Ribbono Shel 

Olam commanded Klal Yisroel to first go into the 

Yam.  Klal Yisroel’s entering the Yam 

demonstrated the highest level of Bitachon.  

They were revealing to the world that they were 

taking action because they were certain they 

would be saved.  The women took instruments 

with them into the Yam because there was no 

doubt they would need to sing Shira to the 

Ribbono Shel Olam for saving them.  It was 

because of this level of Bitachon that they were 

Zoche to be saved.   

וירא ישראל “ Shemos 14:31 – נתיבות שלום 

במצרים וייראו העם ' את היד הגדלה אשר עשה ד

ובמשה עבדו' ויאמינו בד', את ד ” – “Klal Yisroel 

saw the great Hand of the Ribbono Shel Olam, 

and they believed in Him and Moshe His 

servant”.  Emunah means to believe that which 

cannot be seen.  If they saw, then what was their 

Emunah?  Shemos 4:31 “ויאמן העם” - The Posuk 

says that Klal Yisroel believed.  Why does the 

Posuk say here that they had Emunah?  There are 

three types of Emunah.  Emunah of the Mo’ach, 

(brain), Emunah of the Lev (heart), and the 

highest level is Emunah of the Eivarim (limbs).  

Klal Yisroel reached the highest level of Emunah 

at Kriyas Yam Suf.  They had Emunas Eivarim, 

each and every limb of their body knew “ אין עוד

דומלב ”- only the Ribbono Shel Olam has control 

over the world. Klal Yisroel saw the great Hand of 

the Ribbono Shel Olam destroying the Mitzriyim, 

and because of it they came to highest level of 

Emunah.  They  realized with every morsel of 

their being, that it is only the Ribbono Shel Olam 

Who runs every aspect of this world.   

אז “ Shemos Rabbah 23:4 – שם משמואל 

פיה ( ו"כ: א"משלי ל)הדא הוא דכתיב  -ישיר משה



L'zecher Nishmas R’ Yehuda Ben R’ Chaim,  R’ Nissan Ben R’ Shmuel, Mala Frimet Bas R’ Yeshaya Menachem / Zechus for a Shidduch for Freidel Shaindel Bas Mindel Miriam    - Refuah Shlaima Esther Bas Miriam       ד"בס  

For questions, comments, to purchase the Sefer “Parshah Pshetl”, or to receive a free weekly Dvar Torah on the Parsha- Please email: ParshaPshetel@gmail.com  Thank you, Y. Schechter 

 

 Klal – ”פתחה בחכמה ותורת חסד על לשונה

Yisroel were the first in the world to sing Shira to 

Hakodosh Boruch Hu.  Why didn’t Avrohom, 

Yitzchok, and Yaakov, sing Shira to the Ribbono 

Shel Olam?  Bereishis Rabbah - Parshas 

Vayeishev - The Avos Hakdoshim made many 

Geirim.  They were constantly bringing others to 

recognize there is a Borei Olam in this world Who 

controls all.  Singing Shira to the Ribbono Shel 

Olam is above the nature of this world.  When 

one sings Shira to the Ribbono Shel Olam, he 

elevates himself above nature.  The Avos 

Hakdoshim did not sing Shira because singing 

Shira would have caused a separation between 

them and the rest of the world. This would have 

made it impossible for the Avos to connect to 

these people and bring them to the recognition 

of the Borei Olam.  It is at this point, when Klal 

Yisroel became a nation, that they sang Shira to 

the Ribbono Shel Olam.  Klal Yisroel sang Shira 

and separated themselves from the other 

nations of the world for all eternity.   

וירא ישראל “ Shemos 14:30,31 – ייטב פנים 

וירא ישראל את היד הגדלה אשר . מת על שפת הים

'ויאמינו בד...במצרים' עשה ד ” – These Pesukim 

are praising Klal Yisroel.  Klal Yisroel saw the dead 

Mitzriyim on the seashore. “ וירא ישראל את היד

במצרים' הגדלה אשר עשה ד “– This is telling us 

why they sang Shira to the Ribbono Shel Olam.  

They did not sing Shira because they saw their 

enemies dead.  They sang Shira because of the 

great Chessed that the Ribbono Shel Olam 

performed for them in Mitzrayim. ” 'ויאמינו בד “– 

they had Emunah in Hashem because of His great 

Chessed. 

“ 15:16 – באר משה  עד ' עד יעבור עמך ד

 -“עם זו“ – Menochos 53b – ”יעבור עם זו קנית

“this nation” refers to Klal Yisroel.  Why does the 

Posuk say זו which is a Loshon Nekeivah?  The 

Posuk explains why the Ribbono Shel Olam has a 

great love for this nation, Klal Yisroel.  Chulin 89a 

– the reason the Ribbono Shel Olam loves Klal 

Yisroel is because they consider themselves 

worthless in front of the Ribbono Shel Olam.  

They are a people who have perfected  שפלות

 Zohar 2:37:2 – The  .זאת is the same as זו  .רוח

crown which is called זאת, is called an ן"ר  .אשה  – 

Nedarim 30a – When a women gets married she 

nullifies her thoughts and will to her husband 

and attaches herself to him.  The husband brings 

his wife into his Reshus, and she becomes a part 

of him.  Klal Yisroel is akin to a wife.  They 

completely nullify themselves to the Ribbono 

Shel Olam.  The Ribbono Shel Olam’s will is their 

will. This is the reason that the Ribbono Shel 

Olam has such great love for Klal Yisroel. 

מדות הענוה גורמת “ 27 – מאה שערים 

 A person can raise -”המעלה שלא לפי הדרגה

himself in Ruchniyos, or Chas V’sholom lower 

himself in Ruchniyos, step by step.  There is one 

thing that makes a person go all the way to the 

top in Ruchniyos, or Chas V’sholom all the way 

down.  Yerovom Ben Nevat was haughty.  

Haughtiness brought him all the way down in 

Ruchniyos in one plunge.  Conversely, Anivus can 

bring a person straight to the top. 

 Perhaps now we can understand what 

Zechus Klal Yisroel had, and why Chazal stress 

that the lowly maidservants were on the level of 

Yechezkel Ben Buzi and the great and holy 

Nevi’im.  Klal Yisroel in Mitzrayim were on the 

49th level of Tumah in Mitzrayim.  How did they 

go from such great Tumah to such great Kedusha 

so quickly?  They did not raise themselves in 

Kedusha step by step, it happened in one leap.  

Klal Yisroel were at the Yam, and they were not 

thinking about themselves.  They completely 

nullified themselves to the Ribbono Shel Olam at 

that time.  They wanted whatever the Ribbono 

Shel Olam wanted.  It is when Klal Yisroel 

conducts themselves in this manner that they 

attain the greatest level of Kedusha.  May we be 

Zoche once again to this great level of Kedusha, 

and see the ultimate Geulah, במהרה בימינו אמן! 



,מאיר בן חיים עמרם ,נ יהודה בן חיים עמרם"לז  
,חיים עמרם בן אברהם, מרים בת חיים עמרם   

ל"ורחמה בת קוטה ז, ר אשר"יצחק ב   
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 מה נשתנה הלילה הזה מכל הלילות
 Shortly after beginning the Maggid portion of the Seder, the youngest child asks the Mah 
Nishtanah, a series of four questions highlighting atypical actions that we perform during the Seder. 
However, there is an unusual law which states that if for any reason a person finds himself alone at the 
Seder with nobody to ask the Mah Nishtanah, he is required to ask himself these questions (Orach Chaim 
473:7). This obligation seems difficult to understand, as if we observe somebody engaged in conversation 
with himself, we would normally suspect that he has a psychiatric illness. If so, why did Chazal instruct a 
person to conduct the Seder by talking to himself in such a manner? 
 Rav Chaim Shmuelevitz explains that the mitzvah of recounting the Exodus from Egypt is 
difficult to fulfill properly. Typically, the purpose of sharing information with another person is to tell 
him something new that he doesn't already know. In this case, however, everybody at the Seder, including 
the children, already knows the story of the Exodus. Moreover, the Haggadah explicitly states that even 
wise Torah scholars, who are certainly familiar with the details of the Exodus, are nevertheless obligated 
to recount it. Therefore, in order to make our performance of this mitzvah easier, our Sages said that it 
should be done in a question-and-answer format, as human nature is such that when we ask questions, we 
become emotionally involved and interested in hearing the answers. 
 The commentators point out that in addition to the annual mitzvah of retelling the story of the 
Exodus on the night of the Seder, there is an additional mitzvah of remembering the Exodus from Egypt, 
which is performed twice daily during Krias Shema. What is the difference between these two mitzvos? 
The daily mitzvah of remembering the Exodus is intellectual in nature, as we constantly remind ourselves 
about the topic. Although the mitzvah of recounting the Exodus at the Seder revolves around the same 
subject, it is fundamentally different in nature, as its purpose is to emotionally feel and relive the 
experience, as the Haggadah states that every person is obligated to view himself as if he personally went 
out from Egypt. In order to facilitate the performance of this mitzvah, Chazal ordained that we must 
perform unusual actions in order to motivate the children to question our conduct, which will get them 
emotionally engaged and excited to hear the answers. 
 Rav Chaim Shmuelevitz uses this concept to explain a well-known episode involving Shlomo 
HaMelech. The Haftorah for Parshas Mikeitz discusses a case of two women who gave birth, but one of 
their sons died. Each woman claimed that the living child belonged to her and the dead child belonged to 
the other woman. After Shlomo listened to their arguments, the Haftorah records (Melochim 1 3:23) that 
he repeated their words: “This woman said, 'This is my son and the dead son is hers,' and  this woman 
said, 'This is my son and the dead son is hers.'” The reason Shlomo did so is that when somebody repeats 
something and the words come out of his mouth, they feel more like his own words and he senses more of 
a connection to them. Doing so helped Shlomo ensure that he would investigate both of their claims and 
positions with all of his focus in order to arrive at the correct ruling.  
 Similarly, the Gemora (Avodah Zara 19b) says that Rav Alexandri once publicly announced, 
"Who wants life?" A large crowd of people gathered around him to eagerly hear the answer, at which 
point he told them (Tehillim 34:13-14) נצור לשונך מרע ושפתך מדבר מרמה ... מי האיש חפץ חיים  - Who is 
the man who desires life ... Guard your tongue from evil, and your lips from speaking deceit. Although 
those assembled had certainly read these verses before, they never fully understood them and didn't allow 
them to enter their hearts. However, now that Rav Alexandri got their attention by calling out a question 
to which they wanted the answer, they were motivated to voluntarily approach him to hear his response, 
thereby enabling him to make a much more powerful impact, which is a model for what we are supposed 
to accomplish at the Seder through the question-and-answer format, both with our children and with 
ourselves. 
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 אחד מי יודע
 At the end of the Seder we sing a number of beautiful songs, including one that begins  אחד מי
 who knows one - in which we associate each of the integers from one to thirteen with a Jewish - יודע
concept. Although there are a number of lively and well-known tunes for this piyut, its deeper 
significance and placement at the end of the Seder is less clear. What is the purpose of this song, and why 
do we sing it specifically at this point in the Seder? 
 The Gemora in Menachos (43b) teaches that when a person looks at the techeiles (blue dye) in his 
tzitzis, it will remind him of his spiritual obligations, as techeiles is similar in color to the sea, which is in 
turn comparable to the appearance of the sky, which is in turn similar to Hashem’s Throne of Glory. A 
man once approached his Rabbi and questioned how many people are truly able to make all of these 
connections, such that when they see techeiles it actually reminds them of Hashem. 
 The sagacious Rav replied that the Shulchan Aruch (Even HaEzer 21:1) rules that it is forbidden 
for a man to stare at colored garments that belong to a woman he knows, even if she is not wearing them 
at the time, as it could lead him to inappropriate thoughts. The Rav asked the man whether this 
prohibition made sense to him, and he replied that he understood it, at which point the Rav explained that 
every person has a different thought process. If his mind is focused on spiritual matters and everything he 
sees reminds him of mitzvos, then when he looks at techeiles he will see Hashem's Throne of Glory. On 
the other hand, if he spends his time occupied with mundane physical pursuits, he will be able to look at 
clothing that's not even being worn and come to improper thoughts. 
 Similarly, Rav Avrohom Schorr explains that there are certain numbers that are so innately 
connected to a person that any time he hears them, he automatically associates them with a certain 
concept. Examples include a person's phone number, address, and birthday, as well as other significant 
numbers such as 9/11, which is indelibly associated with the destruction of the World Trade Center. 
 By the end of the Seder, the holiness of the night has helped us connect ourselves to Hashem and 
has uplifted us to the highest spiritual levels. The word "Pesach" means to skip over, and the mitzvos we 
perform at the Seder enable us to leap from the lowest levels of impurity to the highest heights of kedusha 
(holiness). At this time, our thought process is so pure that we are on the level that we want to associate 
every number with spirituality. We begin by declaring that the only association we have with the number 
one is Hashem, and we proceed to enumerate Jewish concepts that are associated with each integer up to 
thirteen, which is the numerical value of the word אחד (One), in order to preserve the inspiration of the 
Seder by tangibly connecting each number to a spiritual topic. 
 
 

בידכםוככה תאכלו אתו מתניכם חגרים נעליכם ברגליכם ומקלכם    
)12:11שמות ( 'ואכלתם אתו בחפזון פסח הוא לד   

Most of the laws pertaining to the Passover sacrifice which the Jews brought in Egypt also apply 
to the Korban Pesach which was brought in the Temple by future generations. One exception is that the 
initial sacrifice had to be eaten hastily, a requirement which was unique only to the first Passover. Why 
were the Jews in Egypt subject to this requirement, and why wasn’t its rationale applicable to future 
generations as well? 

Rav Tzaddok HaKohen explains (Tzidkos HaTzaddik 1) that whenever a person wants to begin a 
new spiritual undertaking, it must be done speedily. Because a person is naturally drawn after his habits, 
he will be unable to uproot himself from his instinctual attachment to worldly pleasures unless he swiftly 
seizes his moment of inspiration and decisively acts upon it. Once he has successfully done so and finds 
himself firmly on the new path he has selected for himself, he may then continue in slow, small 
increments until he reaches his ultimate target.  

When the Jewish people were at the 49th level of impurity in Egypt, on the night that they were to 
be transformed from Pharaoh’s slaves into Hashem’s servants, they were required to consume the 
Passover sacrifice with great alacrity in order to quickly and effectively uproot the powerful impure 
forces from within themselves. Once they were redeemed and accepted the Torah, which bound them to 
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their new mission as Hashem’s chosen people, they were able to continue their growth in a more gradual 
manner, as symbolized by the lack of a requirement to consume the Korban Pesach in the future in haste. 

 
 

)12:13(וראיתי את הדם ופסחתי עלכם ולא יהיה בכם נגף למשחית בהכתי בארץ מצרים   
With the relatively recent proliferation of unprecedented weapons of mass destruction and talk of 

chemical and even, G-d forbid, nuclear warfare, it seems quite natural to fear for one’s own fate and that 
of the entire Jewish nation. With neighbors who would desire nothing more than its total annihilation, 
Israel certainly seems to be perched in a precarious position should such a war break out.  

However, Rav Nosson Wachtfogel notes that for a believing Jew, this trepidation and anxiety is 
misplaced. The Torah tells us that throughout all of the plagues in Egypt, Hashem placed an artificial 
“wall” at the border of the Jewish region of Goshen and protected them from the various plagues. Even 
though the laws of nature dictate that frogs, lice, and hail shouldn’t discriminate within the Egyptian 
borders, even “nature” is subservient to Hashem’s commands.  

He who declared that under normal circumstances animals shouldn’t differentiate between 
potential victims also decreed that during the plagues, an alternate set of laws of nature should govern 
which afforded miraculous protection to the Jews. Even the mass destruction caused by the plague of the 
slaying of the first-born completely passed over the Jews, killing an Egyptian attempting to hide in the 
house of a Jew but protecting a Jew who was in the house of an Egyptian (Rashi 12:13).  

Similarly, it seems that with the tremendous destructive abilities of today’s bombs and missiles, 
there is nowhere to hide from the invisible radiation and chemicals which could be deployed by our 
enemies at any moment. Fortunately, the Torah teaches us otherwise. As long as we continue in the ways 
of our ancestors in Egypt, remaining separate from our non-Jewish neighbors and maintaining our 
beautiful Jewish customs and traditions, we remain above CNN’s “inviolable” laws of nature and have 
nothing to fear at all. 
 

 
)15:1(' אז ישיר משה ובני ישראל את השירה הזאת לד  

 The Gemora (Megillah 10b) records that when the Egyptians were drowning in the Sea of Reeds, 
the Heavenly angels wanted to sing a song of praise, but Hashem told them  מעשה ידי טובעין בים ואתם
 my creations are drowning in the sea, and you are singing about it? The obvious difficulty - אומרים שירה
in understanding this Gemora is: how were the Jewish people permitted to sing the שירת הים - Song at the 
Sea - and why didn't this same reasoning apply to them? 
 Although angels are on a tremendously high spiritual level, at the same time, they are singular. 
They can only have one mission. Man may not be on their level, but we have the power of duality, and we 
can handle two contradictory concepts at the same time. As a result, angels aren't able to sing due to the 
fact that the Egyptians were suffering, so they can't sing about the good. Humans, on the other hand, are 
able to hold that contradiction within themselves, and at the same time that we were sad over the 
punishment of the Egyptians, we were still able to rejoice and sing a song of praise over our salvation.  
 Rav Elya Meir Bloch explains that we see this concept in the law which states that if a relative 
dies and leaves us a large inheritance, we recite two blessings at the same time: ברוך דיין אמת (Blessed is 
the True Judge) and also ברוך הטוב והמטיב (Blessed is the One Who is Good and does good), and even 
though for angels this is a contradiction that they can't handle, man is unique in this regard and we are 
capable of doing so. 
 
 

Parsha Points to Ponder (and sources which discuss them): 
 

1) Rashi writes (Shemos 2:1) that when Pharaoh decreed that all Jewish male children should be 
killed, Amram divorced his wife Yocheved. The Gemora in Berachos (10a) relates that 
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Yeshayahu was sent to visit Chizkiyahu and inform him that he would soon die and forfeit his 
portion in the World to Come for neglecting to fulfill the mitzvah to have children. Chizkiyahu 
explained that he had seen through Divine Inspiration that any children he would have would be 
wicked. Yeshayahu responded that our job is to perform the mitzvos without calculations, and to 
leave the results to Hashem. Why wasn’t there a similar accusation against Amram for divorcing 
his wife and refusing to have children for fear that they would be killed? (M’rafsin Igri) 

2) As private citizens, why weren’t the Egyptians and their animals exempt from the punishment of 
the plagues which should have been meted out exclusively to Pharaoh for his cruel role in 
enslaving the Jewish people? (Taima D’Kra Parshas Vayigash, M’rafsin Igri Parshas Vaeira) 

3) If a person placed the blood of the Korban Pesach on his doorpost and it was later removed or fell 
off, did it still protect him? (Ayeles HaShachar 12:13) 

4) The Korban Pesach was eaten on the first night of Pesach, which falls on the 15th of Nissan. Why 
did Hashem command the Jews in Egypt (12:18) regarding its consumption in a manner which, 
when read literally, seems to indicate that it was to be eaten on the night of the 14th of Nissan? 
(Panim Yafos Bereishis 8:22, Ayeles HaShachar) 
 
 

Answers to Points to Ponder: 
 
1) The M’rafsin Igri gives several answers. First, if Chizkiyahu had wicked sons, he would still fulfill 
the mitzvah of having children, so he was expected to do so without calculations, whereas Amram’s sons 
would be killed and he could not fulfill the mitzvah even if he tried. Secondly, unlike Chizkiyahu, Amram 
already had a son and a daughter – Aharon and Miriam – and had fulfilled the basic obligation to have 
children and wasn’t required to have more children who would be killed. Finally, before the Torah was 
given, Amram wasn’t even commanded to have children, in contrast to Chizkiyahu who lived later. 
 
2) Rav Chaim Kanievsky explains that to prevent the individual Egyptians from being able to make this 
argument, Yosef intentionally purchased them, their land, and their animals to be part of Pharaoh’s 
national treasury. As a result, they had no such claim, since anything that happened to them was all part of 
the punishment coming to Pharaoh. Alternatively, the M’rafsin Igri quotes a Medrash which teaches that 
Pharaoh initially refused to enslave the Jews, so the Egyptian people deposed him, at which point he 
acquiesced to their demands. Since the individual Egyptians were the ones who forced Pharaoh to enslave 
the Jews, they were also deserving of punishment. Additionally, once they demonstrated their ability to 
tell Pharaoh what to do, they should have insisted that he free the Jews once the plagues began. 
 
3) Rabbeinu Bechaye posits that the blood that the Jews placed on their doorposts wasn’t some magical 
sign which intrinsically protected their homes from the plague. Rather, the blood symbolically 
demonstrated the Jews’ faith that Hashem would protect and redeem them. They trusted Hashem to the 
point that they were willing to sacrifice one of the deities (a sheep) of their Egyptian masters and publicly 
display it without any fear of retribution. It was this unequivocal demonstration of faith which provided 
the merit for their protection and salvation. 
 
4) The Panim Yafos answers that before the Torah was given, even the Jews used the non-Jewish concept 
of a “day” which begins in the morning and concludes at night. Only after receiving the Torah did we 
switch to a system in which a “day” begins in the evening. According to this explanation, Rav Aharon 
Leib Shteinman points out that our verse makes perfect sense. The Jews in Egypt were instructed to eat 
matzos on what they considered to be the “night” of the 14th. To their ears, this meant the night which 
follows the day of the 14th, which is precisely what we refer to today as the night of the 15th. 
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