
wudu ejmhk hbck vat ,jeku - (s-sf) ,usnv lufhz ,hkf,u ,kgu,
     dohbhbg vcrvu 'ubhct ejmh ka lushav ihbgc wev vru,v vfhrtn i,arpc 'vb

lusha kg dutsk ubhct ovrct khj,v uca inzv omgn lt /ktrahc ,hc ,nev ka
'vf) ikvk rntbf 'vba ohgcrt ic ejmh vhv rcf vga v,utc :vun,k ubk ah ubck

?osuen uthav tk vnku 'vf sg ovrct ih,nv vnk 'vnh,v inu '(f
thv ,cajb gusn vshegv ihbg ,t rtcku ohsevk ubhkg vz ihbg rtck hsfc    
rxn ejmh tukv 'ejmh ka iuhxbf cajb thv ihtu 'ubhct ovrct ka ,ubuhxbv sjtf
ecsvk tuv ostv ,thrc ,hkf, hf e"vpxc rtucna k"h tkt ?ann unmg ,t
:s"n 'tbhbj hcrc tnj hcr rnt (/sh vyux) trndc t,htsfu 'vwwcev ka uh,usnc
hf :rntb rcf tkvu ?vbhfa rjt lkvk ostk uk rapt hfu ?ufk, ofhvkt wv hrjt
vbvu /trndv a"hhg /// v"cev ka uh,usn rjt lkvk tkt !tuv vkfut at lhvkt wv
w,uahw whjc kf kuyhc tuv vzc vmrbv ,hkf, hf ihch rntnv vz enugc ibuc,nv
oua iht w,h uh,usnc ukhtu 'ov ohkcdun uh,usn 'uh,ubuf, hp kg ostv hf /ostca
rntnc rcusn vhkga ,ubnjrvu vbhbjv ,sn ,t tndusk jehb 'rehgu kkf vkcdv
uhnjrcu 'u,ub,uubg tmun v,t u,kusd ouenc 'ohnkug kf trucva 'rfzbv kwwzj
vtba smn vz iht uahbgn ot ;tu 'r,uhc kusdv garv kg ukhpt tuv ojrn ohcurnv
/tyjv in u,uebku u,ufzk tuv .pj hf 'uhnjr smn tuv abugv od tcrst 'uwwj
'uh,usnk vkcdv oua uc vhvh tk tkhnnu 'uca w,uahwv ,t kyck tuv ostv ,sucgu
kyck tuv ostv ,hkf, hf vzn tmuhv /utruc ka uh,usnk o,uuavk u,kufhc vhvhu

/vzk hgmntf ohanan ,usnv lufhzu ',uahv ,bhjc ,t
,uecsk ejmh eeu,av epx tkk hrva 'ejmh ,sheg ka ubhbg icun runtv rutk    
,umn kg ovrct vuymbafu 'hrndk u,uah ,t kyck vmr if lrumku 'utrucc rundv
rsdc kkf vz vhv tk lfku 'vsh kg u,uah ,t kyck ,ubnszv ejmh vc vtr 'vshegv
,uagk uck vyub ifku 'vc lrum ahdrn ostv ihta rcsc lhha iuhxb hf 'uhbpk iuhxb
vz vhv tk ',unhkav ,dav vz vagnc vtra ubhct ejmh kmt f"tan 'lphvv ,t
cajb vz vhv ovrctk kct /,unhkak ,ufzk hsf vzk .pj vhv htsu hf 'iuhxb rsdc
iumrv uvn ushc rurc vhv tka tkt 'utruc iumrn ,rjt vmra hbpn tku 'kusd iuhxbk
,wwhav uk rnt hba smnu 'grz lk treh ejmhc hf vwwcev uk rnt sjt smn 'h,hntv

 /v,uagku ,wwhav iumr hvn ,ntv ,t rrck vhv iuhxbv omgu 'vkugk uvkgv
   ka uhtuahbc euxgkn vga v,ut sg ovrct ka ucufhg rhcxvk kfub vz ogynu 

,t lhanvk hsfcu 'vtkv ,urusv ,t lhanvk tuv ihtuahbv ,hkf, hf 'ejmh
kt dutsk uhkg kyun ',kuzv kt vbh,bv juf ,t rhcdvk ostv kg kyun ,urusv
uh,usn ot 'uh,usn lufhzc huk, vzk ostv ,rafvu 'u,hc hbcku uhbck ,kuzv
sg ifku /u,hc ihbcc ohfurfv ,uahrsv kfc sungk u,kufhc vhvh 'hutrf ohffuzn
euxgkn unmg ,t gbn ,unhkac ,uahv kuyhc ihbg ejmhc ovrct vtr tka
',unhkac ,uahv kuyhc kgupc vtrvu 'jcznv dwwg segba rjt zt eru 'uhtuahbc

 /uhtuahb hbhbgc euxgk iufbk vtru 'lfk rafun ift tuva ovrct ihcv

vra hhj hba ohba gcau vba ohragu vba vtn vra hhj uhvhu
(t-df)wudu vra hhj uhvhuw cu,fv kg h"ar hrcs ruthc - 

k     arsb sjt kfa 'lk rnuk 'kkfu kkf kfc vba c,fb lfk" 'h"ar c,
;t 'ihabug ,c vbht hrva vtyj tk wf ,c vn 'tyjk wf ,cf we ,c 'unmgk

 /"hpuhk wz ,cf wf ,cu 'tyj tkc we ,c
v rthcu     ((((wwwwdddd    ,,,,uuuutttt    ''''kkkk""""rrrrvvvvnnnnkkkk))))    wwwwvvvvhhhhrrrrtttt    rrrruuuuddddwwwwgusn ',"tu - hpuhk wz ,cf wf ,c" '

tk tres 'k"bu 'whpuhv kcvu ijv reaw rntb tkvu 'hpuhc cu,fv v,ut jcan
'(vra ka ,hbjurv v,kgn kg vruna vn smn tkt 'vnmg smn) hpuhc hrhht
vraa 'cu,fv lk shdvu 'apbu ;udn - ohekj wcn rcujn tuv ostva hbpn er
otu ';udv ,unhkac ot 'iurxj vc vhv tku 'ohekj wcv ukt kfc vnhka v,hv
vzv hpuhvu 'hpuhk wz ,cf v,hv wf ,c tvs ';udv ,unhkac ot 'apbv ,unhkac
dhx hkcn rhvc tuvu heb tuv ;udva kg vruh 'dvbnv hpku gcyv hpk ubhta

c wg] wostk w,h wv ihc .mujv lxnwu 'wrufg rnujw ubhtu)wwwwvvvvkkkkuuuuddddvvvv    rrrrttttccccwwww'k"rvnk} 
oheuktv okmv vrak ah"a iuhf '[{,hbg,s tr,c erp v"sx 'hghcrv rtc
ost vagbw rntb uhkga 'wostw trebv ktrah og ,kj,v thva ouan 'r,uhc
'ubhcr van kmt tmn,a unfu '[/j"b c"c 'k"rvnk ,usdt haushj] "wudu ubnkmc
,c v,hva vnu ';udv ,urhvc kg vrun vz oda 'wvjhk xb tku ubhg v,vf tkwa
kt vyba apbv kt xjhh,n tyjv hf) apbv ,kgn kg vruh 'tyjk wf ,cf we
kg vrun tyjv rsgv f"tu 'wtyj, hf apbw rntba unfu 'vthyjva ;udv
hf arsncu v"s wvcua, ,cak aurswc k"rvnv c,fa unfu 'apbv ,kgn
ota 'rnuk vmr 'tyja wuhkg vshgn ost ka u,nabw tehrz hcrku" 'wlkuv
'kkf ;udv kt vyub vbhtu vruvyu vfz vnabva vrun vz 'ohcuy ohagn vag

 kctkkkktttt    vvvvyyyyuuuubbbb    eeeerrrr    ''''vvvvrrrruuuuvvvvyyyyuuuu    vvvvffffzzzz    uuuukkkkaaaa    vvvvnnnnaaaabbbbvvvv    iiiihhhhttttaaaa    vvvvrrrruuuunnnn    vvvvzzzz    ''''oooossssttttvvvv    ttttyyyyjjjj    ooootttt
vvvv,,,,uuuutttt    tttthhhhyyyyjjjjvvvvaaaa    ;;;;uuuuddddvvvvv,yba iuhf vruvyu vfz vbhta] ost ka u,nabw vzcu '

/"kufc vnhka v,hv vbvu '("tyja wuhkg vshgn [vthyjva ;udv kt
 c,fu /"vcuyk ihuua ikuf - vra hhj hba" 'h"ar lhannu     tttt""""cccchhhhrrrrvvvvtv ',"tu" '

uhnh gmntc hrva 'hfv arsnk tfhku 'wktgnah hhj hba vktuw cu,f ktgnahc
arpk hsf 'vhpudk lhrymhts o,v hbtas 'whbuezjwv .rh,u 'vgr ,ucr,k tmh
tkt 'hk vnk wvra hhj hbaw f"tu 'wvra hhj uhvhuw cu,f rcf tfv kct 'uh,uba
'hfv arsnk tfht hnb ktgnah hcds '.rh, ohehkt r"rvu /tarsk vbhn gna
erpc tnuhc ibhrntu 'rsxv ;uxc h"ar arhpsf 'uhnh ;uxk vcua, vag hrva

/",uhfzf uk uagb uh,ubusz vcvtn vcua, vaugva 'tr,c
c cahh z"sgu     wwww,,,,uuuuppppxxxxuuuu,,,,vvvv    hhhhkkkkggggccccnnnn    oooohhhhbbbbeeeezzzz    ,,,,ggggsssswwwwikuf h"arhp - vra hhj hba" '

rnhnk tfht 'wktgnah hhj hba vktuw ch,f ktgnah hcds d"gtu 'vcuyk ihua
rhhd,ba rdu 'wuhbc ktgnahu ejmh u,ut urcehuw hcd h"arhpsf 'vcua, vaga
cajb tk ivc vaga grv kf 'ifk osue uhva ohbav kfu 'hns skuba iyef

/"uhnh kf vcua, vaga hnf vhvu 'oukfk

R’ Zalman Ottenheimer ZT”L (Quoted in Bikurei Aviv) would say:

     “wv,fcku vrak spxkw - The Baal HaTurim notes that the letter wfw of the word wv,fckw is written small (trhgz) to
denote that Avraham only cried a small amount. Why is it significant that Avraham cried only a bit? Would it be so

wrong if he cried a lot for the loss of his wife to whom he was married for over a century? The understanding is as

follows: Rashi says that Sarah was whpuhk wz ,cf wf ,cw - ‘At age 20 she was like age 7 in beauty,’ and wtyjk wf ,cf we ,cw
- ‘At age 100 she was like age 20 in sin.’ Avraham was not focused on his dead wife’s beauty, only on how she was

totally removed from sin. Therefore, when he cried about the wf ,cw - her lost beauty, he only cried a little bit!”
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vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk
us that “Avraham added (";xhu") a wife.” From here, writes

the Imrei Emes in the name of his father, is a remez (allusion)

to the mitzvah of ",ca ,upxu," since a righteous person (like

Avraham) is careful to fulfill this wonderful mitzvah. Chazal

tell us: “One who keeps Shabbos properly even if he serves

A SERIES IN HALACHA
LIVING A “ TORAH” DAY

"ause lhbjn vhvu" - Keeping the Jewish Camp Holy (58)

Washing Hands: Escorting a Dead Body. One who fulfills the
mitzvah of ",nv ,hukv" - escorting a coffin, must wash his hands
afterwards. Many question if this requirement applies only to
those who were within four amos (about 6-8 feet) of the body,
which is considered the domain (,uar) of the dead body for
certain laws of vtnuy, or perhaps even those farther away are
required to wash as well. The Aruch Hashulchan (1) and
Chochmas Adam (2) are lenient, however, the prevalent custom
is to follow the simple reading of the Magen Avraham (3) and

ruling of the Chazon Ish (4) that all those escorting the coffin
should wash their hands. If it will cause bitul Torah or undue
hardship, one can rely on the lenient opinion.
Common Mistake. Based on the above-mentioned custom that
all those escorting should wash their hands, one should avoid the
following mistake. When the body is removed from the funeral
home and placed in a hearse, it takes a bit of time until the
motorcade starts moving. Many people stand around and wait
and often, some people will think that once they are outside, they
can already wash their hands from the faucets situated outside
the funeral home. Since they are waiting to escort the coffin,
however, they should wait till afterwards to wash their hands.
Entering a Home Before Washing. According to halacha (5), a
person should not enter a house before washing his hands. (The

 

idols like the generation of Enosh, he is forgiven.” And what

about sins that not even Teshuvah has the ability to forgive?

For these, the mitzvah of ‘Tosfos Shabbos’ will work, for if a

Jew will go above and beyond in the mitzvah of Shabbos,

Hashem will do the same for him and remove even these sins.  

`"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

Chochmas Adam says (6) that this only applies if one actually
entered the graveyard or cemetery; but from the basic wording of
the Mishna Berura, it sounds like it also applies to all those who
escort.) The presumed reason is because it is bringing the
impurity of the corpse  (,n ,tnuy) into the house. 
Two Leniencies. R’ Moshe Feinstein ZT”L is quoted (7) as
saying that the above halacha is only relevant in a private home
and not a public building like a Beis Medrash, school or office,
where one may enter and wash inside. The common custom seems
to be machmir (stringent) even by a public building, and this was
the custom of the Steipler Gaon ZT”L (8). Although some have
questioned whether getting into a car is the same as entering a
house, it is clearly assumed by most Poskim (9) and minhag

Yisroel that one may enter a car before washing his hands, even if
the car is standing in the graveyard or if it is waiting outside.
Passing the Cup. The custom brought in the Poskim is not to pass
the washing cup (after a funeral) to another person, but rather to
put it down and let the next person take it himself. Some have a
minhag to place the cup upside down (10). This is similar to
another custom mentioned (11) in the name of Eliyahu Raba, that
when shoveling dirt over a grave, one should not hand the shovel
to the next person (who is participating in the mitzva), but rather
put the shovel down and let the next person pick it up himself. 

R’ Moshe Sternbuch Shlit’a (Taam V’Daas) would say:

     “The Torah underlines that Eliezer gave Rivkah expensive articles of silver and gold. Yet, the garments that he gave

her were not luxurious in the slightest. Because it is not the Jewish way for a woman to make herself noticed for her wealth

and her dress. In our time, women waste a great deal of money purchasing expensive clothing, according to the spirit of

the street. This goes against our ways, whereby a Jewish woman’s garments should be simple and modest. Wearing

fancy clothing also arouses people’s jealousy, which is very harmful. Indeed, modesty protects us from the evil eye.”

A Wise Man would say:

    “Eveything great is not always good, but all good things are truly great!”                                                                         



    The Gemara (:jh iye sgun) comments: “From Hashem, a woman is destined to (be married to) a man, as it says in the
Torah, ‘Then Lavan and Besuel answered and said, The matter has emanated from Hashem. We cannot speak to you either
bad or good.’” How can it be that the all-important concept of shidduchim being “Min Hashamayim” - coming from Heaven,
is derived from such wicked men like Lavan and Besuel? Furthermore, why can’t Lavan and Besuel say something “good or
bad?”  If the match between Rivkah and Eliezer’s master is from Hashem, why couldn’t they at least say something good? 
     R’ Shimon Shwab ZT”L points out that these two villains are the perfect people to teach us this amazing lesson and
certainly they are not going to say something good - it’s remarkable that they didn’t say something bad! And you want to
know why they didn’t say something bad? It’s because they couldn’t! "kfub tk" - WE CANNOT do or say anything! We are
completely powerless to prevent this shidduch. It is out of our control. There is a Higher Power that is completely controlling
this situation! Lavan and Besuel are just the right characters to teach us this because in their wickedness they would have
stopped the shidduch - if they could - but they couldn’t! Not only were they powerless to change a thing, the very words that
came out of their mouths were orchestrated by Hashem to see the shidduch through. Even the blessing they gave to Rivkah
as she left, "uhtba rga ,t lgrz arhhu" - “your descendants will inherit the gates of their enemies,” are the identical words of
blessing Hashem told Avraham after the Akeida (zh-cf). How did they know to say these words? They didn’t! Hashem simply
put these words in their mouths! Let us remember this lesson well for when it comes to shidduchim, we are utterly
powerless! "rcsv tmh wvn" - we can only stand back and marvel at the wondrous, marvelous and mysterious ways of Hashem.

wudu vruye vnau vat jehu ovrct ;xhu(t-vf) 
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         The gemara (/s ihaushe) learns from Avraham’s deal with Efron that the word "vjhe" (take) refers to a money acquisition
(iurpg vsan vjhe vjhe) and applies this well-known derivation to the realm of Jewish marriage, with practical significance. On

the posuk, (t-sf ohrcs) "vat aht jeh hf" - “When a man takes a wife,” Chazal (:s oa) refer back to the aforementioned posuk

from Chayei Sarah and conclude: ";xfc ,hbeb vat" - a marriage may be consummated using money (or an object of monetary
value like a ring). The question is: how is it appropriate to determine the acquisition of marriage from a business venture
between Avraham Avinu and Efron? What is the connection between marriage and the purchase of this piece of land? 
    My machshava is as follows: The posuk tells us that Avraham Avinu needed this specific piece of land - the Mearas

HaMachpela - to bury his wife, his lifelong partner, Sarah. It was so important to him that he would have paid any price to
acquire it - even more than the four hundred silver shekalim that he did pay. Thus, when he bought it, he felt he got the
biggest bargain of his life. Efron, too, was happy with the transaction. To him, this land was worthless, but when he saw
how much it meant to Avraham, he kept raising the price, all the while thinking he fooled Avraham and earned himself quite a

hefty sum. In fact, both Avraham and Efron walked away from the deal very satisfied, each one thinking he got the bargain.
    How beautifully this idea can be applied to marriage. It’s not the business venture of Avraham and Efron to which Chazal

symbolize marriage, but the feeling that each side got the better end of the deal. A truly successful marriage is based on the
inner feeling and value of the greatness of one’s spouse. Both a chosson and a kallah must walk away from their chupa feeling
that he and she got the best deal of their lives. And it is a feeling that must remain with a husband and wife all throughout their
lives. Do you know how long a chosson is a melech, a king? As long as he treats his kallah like a malka, a queen.

 /// cuy ut gr lhkt rcs kfub tk rcsv tmh wvn urnthu(b-sf)

 wudu uhtba rga ,t lgrz arhhu vccr hpktk hhv ,t ub,jt vk urnthu vecr ,t ufrchu(x-sf)
     As far back as the early 19th century, the Haskalah (Enlightenment) movement was an attempt to distort Torah Jewry
and replace ancient tradition with a new “lifestyle” that was acceptable to the non-Jewish world. The Maskilim pushed
very hard for a complete reform of Jewish life, including a change in the system of Jewish education, in order to produce
what they said was the “new Jew.” They summed up their idea in one phrase: “Y’hei Yehudi b’oholecha, adam
b’tzeitzecha” - in the privacy of your tent be as Jewish as you wish, but in the street be a man like everyone else.
     The Chasam Sofer, R’ Moshe Sofer ZT”L waged a valiant and mighty battle against the Maskilim of his time, using
every means available to counter them. “Drive them from our midst,” he wrote. “Our daughters would not be given to their
sons, nor our sons to their daughters (in marriage), lest they be drawn after them.” R’ Moshe’s famous war cry was:

asj""vru,v in ruxt  - “Chadash (new philosophical ideas) is forbidden by the Torah!” On one occasion the Chasam Sofer
warned a couple to perform their wedding ceremony under the open sky, as per Jewish tradition, and not inside a shul, in
accordance with Reform practice. When the bridegroom refused, R’ Moshe announced, “I doubt that the children of this
couple will remain Jews!” Years later, his fears were realized when the couple converted to Christianity.
     On another occasion, the influence of the Maskilim came uncomfortably close to affecting his own family. In 1833, at
the age of eighteen, the eldest son of the Chasam Sofer, R’ Avraham Shmuel Binyamin Sofer ZT”L (Ksav Sofer) was
engaged to one of the most prominent members of the Pressburg community. The shidduch was concluded amidst a great
deal of celebratory hoopla, however, it did not take long for it to become apparent that the bride-to-be was of a different
mindset then her illustrious groom-to-be. She possessed a modern spirit and the ideals of the Haskalah were uppermost in
her partial attitude towards religion and Torah Jewry. In fact, she had no interest in marrying the son of the Chief Rabbi of
Pressburg, as her mind and heart were set on the son of another wealthy member of the community. She maintained a
surreptitious relationship with the young man during the engagement until it could not be kept secret any longer. At that
point, when the Chasam Sofer heard what type of girl she was, he immediately broke off the shidduch.
     R’ Avraham Shmuel Binyamin was soon married to Chavah Leah Weiss, the righteous daughter of R’ Yitzchok Weiss
ZT”L from Gorlitz, who gave a dowry and promised to support them for six years. As for his former betrothed, she
became engaged to the young man she had been seeing clandestinely, and a grand affair of extreme proportions was
planned for the wedding. In keeping with the local custom, the girl’s father sent a personal invitation to the Chasam Sofer,
in his position as Chief Rabbi, to not only attend as a guest, but also to officiate during the chupa ceremony, as well. 
     The wedding began as planned. Before making their way to the chupa, the bridegroom, accompanied by his parents, the
Chief Rabbi, and other dignitaries, and amidst joyous singing and dancing, performed the “Badeken” -  covering his
bride’s face with a veil. After the groom had placed the veil, the Chasam Sofer stepped forward to invoke a blessing upon
the bride. However, instead of pronouncing the blessing in a low tone of voice, the Chief Rabbi cleared his throat and
practically yelled out the words of the posuk: "vccr hpktk hhv ,t ubh,ujt" - “Our sister, may you become thousands of
myriads.” He then proceeded to issue a loud blessing to the young couple for success in their newly instituted union. 
     After the ceremony, many people were curious as to why the Chief Rabbi felt the need to raise his voice during the
invocation of his blessing. R’ Moshe was pensive for a moment before he gave a reply. “It pains me to say this,” began the
Chasam Sofer, “but it is clear that this kallah, who made such unfortunate life choices, will be forced to answer for her
actions and her penalty will be dire. As such, I realized that had I spoken in a voice that only she could hear, people might
believe that I had issued curses, rather than blessings, upon her head, and the subsequent retribution is on account of my
words. In order to avoid such undue misinterpretation, I recited the blessings loudly, for all to hear.” 
     Indeed, it wasn’t long before the Chasam Sofer was called upon to initiate divorce proceedings for the couple. She
never married again.

  trhu uhkg ohcmb ohabt vaka vbvu trhu uhbhg tahu
      wudu vmrt uj,ahu kvtv j,pn o,trek .rhu  (t-jh)

    

rnt,u u,eavk kf,u od lhkndk  ,,ak ukf ot sg ctat(yh-sf)
     The story of how Eliezer, the servant of Avraham, found
Rivkah, the future wife of his master’s son, Yitzchok, is
punctuated in the parsha with the statement, "vk vt,an ahtv"
- “The man (Eliezer) was astonished,” when he saw that his
efforts were on the verge of success. Coming from the home
of Avraham Avinu, is it possible that something like this
could “astonish” Eliezer? He not only witnessed miracles
and angels in Avraham’s home - he took part in them!
     The Beis Halevi, R’ Yosef Dov Soloveitzchik ZT”L
explains, that as part of his “challenge,” Eliezer specifically
requested that Rivkah give him to drink from the pitcher
itself, so that he could observe what she would do with the
water remaining in the jug. It would be wrong for her to
bring the water home for further use. Perhaps he had some 
   EDITORIAL AND INSIGHTS ON
    THE MIDDAH OF ... '''''ddddd     zzzzzgggggbbbbbyyyyyddddd

CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

communicable disease, which might, in turn, have infected
the water. On the other hand, she could not spill the water out
onto the ground. That would indicate that she suspected he
might be ill, which would be a blatant insult to him.
      Rivkah’s only viable option would be to water the camels.
If she offered to do so, it would be clear evidence that she
possessed not only good middos, but the intelligence to
decide upon a proper course of action when it was necessary.
     Not only did Rivkah pass the test, but she offered to give
the camels, “so they drink their fill.” She managed to reduce
any possible insult to Eliezer, by implying that she was not
pouring the water into the trough in order to avoid insulting
him - which in itself would have been mildly insulting - but to
allow the camels to have their fill. Indeed, she added that she
would refill the pitcher so the animals would have even more
water. Eliezer’s honor was made a non-issue by Rivkah.

 FROM THE WELLSPRINGS OF 
R’ GUTTMAN - RAMAT SHLOMO

lyn: A number of years ago, a man came to the Gerrer

Rebbe, R’ Pinchos Menachem Alter ZT”L, with a heavy

heart and tear-stained cheeks. “Rebbe,” he cried, “my son

has fallen ‘off the derech’ and does not keep the Torah or

mitzvos. He took off his Yarmulke and Tzitzis and ran away

from our home! My entire family is crushed and I have

become totally despondent. Rebbe, please advise us - what

can we do to get our son back?”

     The Pnei Menachem took the man’s hand and said, “My

father, the holy Imrei Emes ZT”L, would always say, that

a

it is a wonderful segulah (beneficial remedy) for a person to

do ‘Tosfos Shabbos’ (adding time to the holiness of

Shabbos, both before and after) - and once you’re already

doing it, you have extra time to recite chapters of Tehillim.”

      The man went home and informed his family of the

Rebbe’s words. That Friday afternoon, they all accepted

Shabbos earlier than usual and the whole family sat together

and said Tehillim. B”H, in less than six weeks, the wayward

son made amends and came back to his loving family.

plyn : After Yitzchok Avinu married Rivkah, the Torah tells
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I was informed 
about a 

mechanic whose prices are very cheap. 
I am concerned that his charges are 
low because he uses stolen parts to 
make the repairs. 
Q: Do I have to refrain from hiring 
him to repair my car?
A: It is forbidden to purchase stolen 
merchandise from a thief. This 
transgression is very severe since it 
encourages the thief to steal, and one 
who does so violates the prohibition of 
placing a stumbling block before the 
blind — lifnei iveir (C.M. 356:1, 369:1). 
Although the thief could always travel 
to a place where they do not recognize 
him as a thief, the reasoning is that if 
he does not have local customers he 
will not continue to steal. 
The maxim used by the Gemara 
(Kiddushin 56b) is that it is not the 
mouse that steals, it is the hole in 
which he hides the stolen food that is 
at fault (Rashi explains that were it not 
for the available hole to hide the stolen 
food, the mouse would not steal the 
food in the first place; Sma 369:1). 
If one realizes that he has purchased 
stolen property, he is forbidden to 
benefit from it, even after the owner 
despaired of recovering it (C.M. 
369:2). There are even authorities 
who maintain that one who purchases 
stolen property from the thief is himself 
a thief, since his purchase removes 
the stolen property permanently from 
the owner’s domain (shinuy reshus), 
and the owner’s only recourse is to be 
reimbursed rather than demand the 
return of his stolen property (Nesivos 
34:5, cf. Ketzos).
It also does not matter if the thief 
is a gentile who stole from gentiles. 
The prohibition of theft is one of the 
Sheva Mitzvos Bnei Noach, and thus 
purchasing from a gentile thief also 

David was visiting his friend Moshe. “I need to run over to the 
pharmacy to pick up something,” he said. “I wish I had my car 

here!”
“You can take my car,” said Moshe. “I’d drive you, but I have to watch the kids.”
“Are you sure?” asked David.
“Yes,” replied Moshe. “Just please be careful.” He handed David the keys.
David drove carefully to the pharmacy. As he parked, though, he neglected to 
see a small pole fixed in the ground and severely cracked the front fender.
When David returned, he apologized to Moshe and offered to pay for the 
replacement of the fender.
“I’ll have to take the car to the body shop for an estimate but don’t have time 
to take care of it this week,” said David. “Meanwhile, I can still drive with it.” He 
taped the fender and put some screws in to strengthen it.
A few days later, Moshe was involved in a much more serious accident, which 
affected the whole front of the car. Baruch Hashem no one was injured, but the 
front fender, headlights and hood all had to be replaced.
While at the body shop, Moshe checked what it would have cost to replace the 
cracked fender. He asked David for that sum. “I wonder whether I still have to 
pay,” David said hesitantly. “What’s the point of paying to replace the cracked 
fender when it was completely ruined anyway in the second accident?”
“The second accident is irrelevant,” countered Moshe. “You damaged my car 
and owe me for the damage. What happened later is of no consequence!”
The two came to Rabbi Dayan to 
clarify the issue. 
“A first glance, this might depend on 
the nature of damage payments,” 
replied Rabbi Dayan. “The Shach 
(C.M. 387:1; 95:18) maintains that 
the primary obligation is to repair 
the item and restore it to its former 
status. One could argue that, in this 
case, there is no longer any need 
to replace the fender. The Chazon 
Ish (B.K. 6:3), however, maintains 
that the damage immediately 
becomes a monetary obligation. 
Thus, he writes that whether 
the owner chooses not to repair 
the damaged item, or the repair 
becomes pointless, or the cost of 
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Q: Is there a problem forming a partnership with a gentile?

A: The Gemara (Sanhedrin 63b) states that one may not form a partnership 
with a gentile lest the gentile be required to take an oath and will swear in the 
name of his god; and it is prohibited to cause invoking the name of idolatry. 
Nonetheless, if one did form a partnership and the gentile was required to 
swear, it is permissible to accept the oath from him; it is not necessary to 
forfeit the claim (C.M. 176:51; O.C. 156:1).

Some authorities permit forming a partnership with gentiles nowadays, since 
they no longer swear in the name of idols, but rather their primary intention is 
to the Creator, even though they include others with Him (Rema, O.C. 156:1).

Partnership # 4

violates the prohibition of lifnei iveir 
(Shulchan Aruch Harav, Geneivah 
23; see Imrei Yaakov 9, 23. Kesef 
Hakodashim 358 adopts a lenient 
position; see also Shitah Mikubetzes, 
B.K. 113a, d.h. “v’lo”).
It is also forbidden to purchase objects 
that are presumed stolen; therefore 
one may not purchase wool or milk 
from a shepherd unless it is evident 
that the shepherd is authorized to sell 
these items (C.M. 358:1). A shepherd 
who does not own any animals of his 
own may thus be suspected of stealing 
the owner’s wool or milk. However, it 
is permitted to purchase objects from 
thieves who, in addition to stolen 
property, have possessions that were 
legally acquired; one need not be 
concerned that one is purchasing stolen 
objects (Sema 358:2). Others contend 
that when most of a thief’s possessions 
were acquired by means of theft, one is 
prohibited from purchasing from him 
potentially stolen objects (Taz 369:3). If 
the thief physically altered the stolen 
object, even if the alteration could be 
reversed — which some authorities 
maintain does not constitute a kinyan 
for the thief — nevertheless, if one is 
not certain that the object was stolen, 
it is permitted to purchase it. Thus, for 
example, it is permitted to purchase a 
pillow filled with wool bought from a 
shepherd (ibid. 358:12).
Concerning your case, if you do not 
know that this repair part was stolen, 
and the mechanic has car parts that 
he acquired legally, you are permitted 
to purchase it, especially since it is 
unlikely that one would run a garage 
with only stolen parts. On the other 
hand, it is prohibited to purchase a bike 
from someone who sells used bikes at 
a significant discount when it is very 
likely the bike or its parts was stolen, 
even if it was stolen from gentiles.

money matters

repair changes, the monetary obligation remains, based on what it was at the 
time of the damage.
“However, according to the Shach as well, David has to pay here,” said Rabbi 
Dayan. “The Shach agrees that where there is a loss in monetary value and it is 
not possible to repair the damage, there is a monetary obligation. Thus, since 
the cracked fender is already replaced, the Shach would agree that a monetary 
obligation exists.”
“Are there any examples of this?” asked David.
“Ulam Hamishpat (C.M. 387) writes that if a person damaged another’s property 
by digging holes in it and the owner relinquished ownership of the courtyard 
(hefker),” answered Rabbi Dayan, “the one who damaged cannot discharge his 
obligation by filling the holes, even according to the Shach, but would have to 
pay the former owner the value of the damage.
“A somewhat similar halachah exists regarding a person who injured another,” 
continued Rabbi Dayan. “The halachah is that the medical expenses, ripuy, are 
evaluated and the one who was injured is paid that amount. If the injured 
person subsequently died, that amount is paid to the inheritors, even though 
it is now no longer needed for medical care” (Tosefta B.K. 9:2, Rashi, Sanhedrin 
78b s.v. nosein).
“Thus, even though Moshe had another accident and the damaged fender was 
replaced,” concluded Rabbi Dayan, “David is not exempt from paying for the 
damage he did.”

For questions on monetary matters, 
Please contact our confidential hotline at 877.845.8455 
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Now You Know 
Eliezer made a sign that the girl who 
offered to give water to both him and 
his camels would be the one HaShem 
had ordained to marry Yitzchak. 

When he asked for water, she told him 

to drink.  When he had drunk his fill, 
she said, “Now I will water your 
camels.” 

The Torah tells us that as she did so, 
Eliezer waited to see whether G-d had 
blessed his journey or not. 

This seems strange as she’d already 
met the conditions of his criteria for 
the test.  Why then was he wondering 

whether G-d had blessed him with 
“success”? Clearly He had. 

Perhaps we can learn a valuable 
lesson.  Eliezer knew that Rivka was 
the one who met his criteria.  He knew 

that she was the one he had prayed 
for.  What he didn’t know was whether 
he’d prayed for the right thing. 

He came up with a sign that seemed 
to him to convey that she was a 

woman of chesed/kindness.  However, 
he could have been wrong. 

But, when he saw that upon finishing 
the watering of his camels she did not 
ask for any payment, he realized that 

she was truly a woman of kindness 
and HaShem had blessed his efforts 
to find a suitable match for Yitzchak. 

Thought of the week: 

A wise man can learn more 
from a foolish question than a 
fool will learn from a wise 
answer. 

 (WM:DK TYwARB) „...HQwA VYLMG OGW HTw RMATW HYLEM HDK DRWTW RHMTW‰ 
“And she hurried and took her pitcher down from upon her and she said, 
‘Drink, and I will also water your camels.’” (Gen. 24:46) 

In retelling the story of his interaction at the well, Eliezer made a number of minor 
changes.  This is one of them. He had prayed that HaShem indicate the girl he was to 
take by the following sign:  He would ask her to drink and she would say, “Drink, and I’ll 
water your camels too.”  This would be a great kindness, in line with the chesed of his 
master Avraham, and therefore he believed it would foretell a proper match. 

When the Torah recounts the actions as they unfolded, however, it didn’t happen 
exactly as he said.  When he asked her to drink, she said, “Drink.”  It was only once he 
had drunk from the pitcher that she said, “and now I will water your camels as well.”  
But that’s not what he told Besuel and Lavan.  To them he made it seem like she said, 
“the magic words” that let him know HaShem had agreed to his sign.   

Had Eliezer told Lavan exactly what happened, Lavan would have said that since she 
didn’t say the proper phrase, the sign was meaningless.  This underscores a great 
difference between Lavan and Eliezer. 

Lavan, as we will read later in the Torah, was a diviner who used various means of 
black magic to predict the future.  For these methods to work, they had to be done 
according to a precise formula.  Any deviation would render them meaningless.  He 
would therefore expect the same from Eliezer’s “divination.”   

However, Eliezer’s sign was not a form of divination as the Gemara tells us in several 
places.  Rather, it was a logical indication based on someone doing acts of kindness.  
While Rivka didn’t say the exact words he’d prayed about, she actually went a step 
further in the chesed she did and Eliezer saw that his prayer had been more than 
answered.  In fact, it had been answered in a way that was better than what he’d 
envisioned. 

As children of Avraham, we, too, recognize that we don’t have all the answers and we 
must often leave it to HaShem to show us His divine plan and how it’s so much better 
than what we imagined.  Being able to trust HaShem and learning that there’s another, 
better, way than we were able to conjure up opens us up to His hashgacha, His divine 
providence. 

Lavan would never have been able to understand something as unscientific as this so 
Eliezer had no choice but to manipulate the story into something Lavan could relate to 
and accept. 

A young boy came home from Hebrew school and his mother asked him what he’d learned.  
“We learned about the Jews leaving Egypt,” he said.  “When they got to the Red Sea, they 
built a suspension bridge, loaded it down with dynamite, and crossed to the other side. 

When the Egyptians came, the Jews waited until they were all on the bridge, then they 
blew it up and killed all the Egyptians.” 

The mother looked down at the boy with a look of disapproval on her face.  “Young man,” 
she said, “I don’t think that’s the story your teacher told you.” 

He looked up at her with relief and replied, “That’s true, but you’d NEVER believe the story 
she DID tell us!” 
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On the night of Rosh Hashanah, R’ Yehuda and his 
family gathered around the table on their roof 
for the festive Chag meal. While bringing the wine 
for kiddush to the table, R’ Yehuda’s wife tripped.

After hearing that there was no other 
wine, R’ Yehuda suggested that they 
continue with making kiddush on the 

challah. As he lifted the challah he knocked 
into the oil lamp, and all the oil splilled 
onto his special clothing for the chag.

After kiddush R’ Yehuda simply wiped up 
the oil and continued with the simanim.

Then, when it was time to serve the soup...

כ“ז אב    1942 - 1859   5702 - 5619

Hacham Yehuda Moshe Fetaya זצ״ל was born in Baghdad, Iraq, to R’ Moshe, a well-
known talmid hacham and mekubal. Growing up in his father’s home, he developed his 
spiritual roots, his thirst for תורה and his kind personality. In his youth, he studied at 
Midrash Talmud Torah, where he developed his extraordinary intellect and desire to 
learn תורה and keep מצוות. He learned in Bet Hamidrash Zilka under Hacham Shimon Agasi 
and Hacham Abdallah Somech, who gave him semihah as both a teacher and posek. At age 
25, he authored his first work on Kabbalah. He came to ירושלים in 1905, 1923 and finally 
in 1934. He was a תלמיד מבהק of the Ben Ish Hai. He authored Minhat Yehuda, among other 

works.

Oh, no! This is 
not a siman tov 
for the year..

...Tsk... this 
is the only wine we 
have... this is not a 

good start for the 
year..

What do you mean? 
There is nothing good 
that has happened and 
we’re only at the first 

meal of the year...

The importance of not getting 
angry on Rosh Hashanah is well 

known. All the bounty for the next 
year depends on this day. Hashem has 

sent us a special opportunity so 
that we will merit a beautiful and 

successful year!

on this we 
say...shanah tovah 

umetukah...

Hashem 
yishmor...

This is a 
special seudah 

that is going to 
bring tremendous 
berachah for the 

year...

...V’romamtanu 
mikol lashon...

vatiten 
lanu...b’ahavah...

This is a 
good siman - It is 

a siman berachah to 
have a house where 

wine spills like 
water.
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On כ״ג ִסיָון, ת״ש (June 29, 1940) R' Itzikel ַזַצ״ל 
and R' Yankele ַזַצ״ל, along with many 
Galician Jews, were gathered and taken 
by train to Siberia. Turning to face the 
broken-hearted crowd, R' Itzikel said, 
"Today is a special day in our history; it is 
the day that the 2nd letter was sent in the 
days of ָמְרְדַכי and ר ל Just as .ֶאְסתֵּ  ְכַלל ִיְשָראֵּ
saw a ְיׁשּוָעה at that time, we will also see a 
 ,This lifted the people's spirits and "!ְיׁשּוָעה
ultimately, the ֶרִבי's words proved true. 

  
ה  רָׂ ם died … and שָׂ הָׂ ה came to eulogize ַאְברָׂ רָׂ  and to cry for her שָׂ
ית כג:ב)  .(ְבֵראשִׁ
 There is a well-known א ְנחּומָׂ ש תַּ ְדרָׂ א at the end of מִׁ ֵירָׂ ת וַּ שַּ רָׂ  פָׂ
which says that the ֶות מָׂ ְלַאְך הַּ ה came to [Angel of Death] מַּ רָׂ  and told שָׂ
her that ם הָׂ ק took her son ַאְברָׂ ְצחָׂ ְזֵבחַּ  bound him up to the ,יִׁ  lifted the ,מִׁ
knife to slaughter him, brought the knife down to the child's neck ... and 
then the angel paused. When ה רָׂ  heard this part of the story, she died שָׂ
from the shock of what she thought was the death of her only son, ק ְצחָׂ  .יִׁ
 Rav Dovid Kviat asks a simple question. When the ֶות מָׂ ְלַאְך הַּ  מַּ
comes to any person when his time is up, he does not require the use of 
any scare tactics to accomplish his task. Why then did he scare her to 
death, so to speak? Did he get gleeful pleasure from shocking ה רָׂ  so ,שָׂ
she would die this way? Why didn't he just come and take her ה מָׂ  ְנשָׂ
[soul], and achieve his goal? ה רָׂ  after all, lived a full 127 years. Her ,שָׂ
time was up. She certainly did not die prematurely. Why does the  ְלַאְך מַּ
ֶות מָׂ ה have to resort to tricks here before taking her הַּ מָׂ   ?ְנשָׂ
 The answer is that this is what our Sages mean when they say, 
"Where did ם הָׂ מ come from? He came from ַאְברָׂ ר הַּ יָׂהֹהַּ רִׁ ." The  ְלַאְך מַּ
ֶות מָׂ ם did not give up! He was not satisfied that הַּ הָׂ  had passed the ַאְברָׂ
test of the ה ק the binding of ,ֲעֵקדָׂ ְצחָׂ ֶות The .יִׁ מָׂ ְלַאְך הַּ  had one more trick מַּ
up his sleeve. 
 "I'll kill ה רָׂ ה as a result of the שָׂ ם When !ֲעֵקדָׂ הָׂ  ,comes back ַאְברָׂ

ּה כ   ה  תָׂ רָׂ ת שָׂ מָׂ תָׂ בְ …וַּ ה ְולִׁ רָׂ ְספ ד ְלשָׂ ם לִׁ הָׂ ב א ַאְברָׂ יָׂ וַּ  proud of having come through the test unscathed, when he feels good 
about himself, and good about the ה  he'll find that his wife has died ,ֲעֵקדָׂ
as a result of the ה   "!We'll see what his attitude will be then .ֲעֵקדָׂ
 Will he say "Oy, the ה ם cost me my wife!"? Will ֲעֵקדָׂ הָׂ  have ַאְברָׂ
regrets, perhaps, even for an instant, about the ה  ?ֲעֵקדָׂ
 This is a very common phenomenon. People die. Doctors, 
psychologists and psychiatrists can testify that one of the most common 
reactions after people die is that relatives start blaming themselves. 
“Had I taken him to the doctor one more time, perhaps he would have 
lived; had I done this or that, maybe he would still be alive. Maybe if I 
would have been a better person, he would have lived." The family 
members suffer terribly from guilt! 
 The ֶות מָׂ ְלַאְך הַּ ם wanted to see whether he could get מַּ הָׂ  to ַאְברָׂ
regret his actions at the ה ״ל even temporarily. That is what ֲעֵקדָׂ  mean ֲחזַּ
when they say "And ם הָׂ מ came from ַאְברָׂ ר הַּ יָׂהֹהַּ רִׁ " — i.e. with מ ר הַּ יָׂהֹהַּ רִׁ  
fresh in his mind, knowing that he had passed the test. 

"Maybe," the Angel of Death reasoned, "I can get him to have 
second thoughts about his righteousness on מ ר הַּ יָׂהֹהַּ רִׁ ." But the  ְלַאְך מַּ
ֶות מָׂ ם .was not successful הַּ הָׂ מ came from ַאְברָׂ ר הַּ יָׂהֹהַּ רִׁ  — to mourn and 
to eulogize ה רָׂ  with the same dedication and trust in G-d that he — שָׂ
demonstrated on מ ר הַּ יָׂהֹהַּ רִׁ . 

Adapted from : Rabbi Yissocher Frand Tape # 72 (with kind permission) 

ַיֲעֺקב ׳ר  Leizer ַזַצ״ל, the Pshevorsker Rebbe, also known as 
R' Yankele of Antwerp, was born in Galicia, Poland. He 
received ְסִמיָכה in ְלָחן ָערּוְך  from several ד' ֶחְלֵקי שֻׁ

prominent ַרָבִנים while he was still a ָבחּור. Upon the advice of his ֶרִבי, R' 
Chuna Halberstam ַזַצ״ל, the Koloshitzer ֶרִבי, he agreed to serve as the ָרב 
of Yashlisk, even before his marriage. In 1930, he married ַאְלטֶע ִביָנה, the 
daughter of ר׳ ֺמֶשה ִיְצָחק of Pshevorsk, known as R' Itzikel. Together, they 
were sent to Siberia until the end of WWII. Until R' Itzikel's final day, R' 
Yankele did not leave his side. With R' Itzikel's ְפִטיָרה in 1976, R' Yankele 
became ֶרִבי. His ִכְתֵבי קֹוֶדש and ִספּוֵרי ַצִדיִקים are testimony to his 
greatness in ּתֹוָרה and ִיְרַאת ָשַמִים. 

 כ״ז מרחשון
5688 - 5760 
1907 - 1999 

kzfr ban, rw hgec hux; ci vrc jhho nbjo ci-mhui’ bpyr f”s jaui/



ָמא:  ת ִעְנָיֵני ְדיוֹו ִהְלכוֹו
ִריד  יב ָהרוּוַח וּומוֹו ִ ַמׁשּו

ם ׁשֶ ַהגּוֶ

F or the day of ַיֲעֹקב's ין יזִּ פִּ  an (סּוּכֹות the 3rd day of) ,אּושְׁ
especially large crowd came to the 2nd tisch of the new י  'R ,ֶרבִּ

Yankele ַזַצ״ל. When the table broke, due to the crush, R' Yankele 
smiled and began explaining how ים יקִּ יחַַ say that before ַצדִּ  ,ָמשִּ
there will be ים יִּ ים who are not worthy to be ֶרבֵּ יגִּ הִּ  R' Yankele .ַמנְׁ
then added, "!ַשטֶעקנס ַַאזֶעלכֶערַדַארֶע ַבַיי יְךַשֹוין ַמ׳שטּופטַזִּ  — אֹוי!
Oy! They are already pushing to get close to such ‘thin 
sticks’ [unworthy people].” 

Source: Hamodia (with kind permission)  

ן ַאְבָרָהם  Yahrtzeit of – 3621/4205 ַמְרֶחְשָון 20 ינּו יֹוָנה בֶּ ַרבֵּ
 ,He was born in 4970/1210 in Gerona, Spain .ְמִגירֹוְנִדי ַזַצ״ל
and died in 5024/1263 in Toledo, Spain. He was a first 
cousin of the ַרְמַב״ן and his daughter married the son of 
the ַרְמַב״ן. He was the ִבי  ,ְרָא״ה and the ַרְשָב״א of the רֶּ
among others. In his youth he traveled to France to learn 
under י ַהּתֹוָספֹות  .ר׳ ְשֹלֹמה ִמן ָהָהר ִמַבַעלֵּ
 He was a fierce opponent of the ַרְמַב״ם’s 
philosophical views. However, when 24 wagonloads of the 
 were burned by the Church in 1242 at the same spot ַּתְלמּוד
in Paris where the ַרְמַב״ם’s ה ְנבּוִכים  had been burned מֹורֶּ
by the non-Jewish authorities in Paris nine years earlier, 
ינּו יֹוָנה  ַרְמַב״ם realized his terrible mistake regarding the ַרבֵּ
and publicly admitted it. As related by his ַּתְלִמיד, R' Hillel of 
Verona, ינּו יֹוָנה ִרָיה promised to travel to ַרבֵּ  to the ִטבֶּ
ר  s’ַרְמַב״ם בֶּ  ִמְנָין where he would beg forgiveness with a ,קֶּ
of ten people. ינּו יֹוָנה  began his journey from France ַרבֵּ
with that intention, but he was detained in Barcelona.  

He was referred to by his contemporaries as 
ָחִסיד י ֲחָכִמים and as one of the greatest הֶּ  .of his time ַּתְלִמידֵּ
He gave many ִשעּוִרים wherever he went, always quoting 
the ַרְמַב״ם’s halachic decisions and interpretations of the 
 with great reverence. After three years, he again set ְגָמָרא
out to fulfill his promise, but was detained in Toledo, 
where the community implored him to stay for a while to 
teach them. He died there suddenly, never completing his 
journey to ל ץ ִיְשָראֵּ רֶּ  .אֶּ

His ר פֶּ י ְּתשּוָבה ,סֵּ  is considered one of the ,ַשַערֵּ
all-time greatest מּוָסר works. R' Chaim Volozhin once 
commented that not every ר פֶּ  is appropriate for all מּוָסר סֵּ
people; however, he said, י ְּתשּוָבה  is appropriate for ַשַערֵּ
every Jewish ְנָשָמה for all eras in all situations. 
ינּו יֹוָנה  י  on ִפרּוש s other works include a’ַרבֵּ ִפְרקֵּ
י ,ָאבֹות ר ַהִיְרָאה ,ִמְשלֵּ פֶּ ת ַהִיְרָאה and ,סֵּ רֶּ  he wrote ְגָמָרא On .ִאגֶּ
ינּו יֹוָנה ינּו יֹוָנה ַעל ַהִרי״ף and his students wrote ַעִליֹות ְדַרבֵּ  .ַרבֵּ

Dear Talmid, 
 The Rebbe R' Yankele of 
Antwerp would often tell his 
 are the most ִמּדֹות" :ֲחִסיִדים
important thing in ֲעבֹוַדת ד׳." The 
Rebbe lived his exalted life by 
these words, as the following 
story, related by Dayan Eliyahu 
Sternbuch ַשִליָט״א, the leader of 
the Antwerp community, clearly 
illustrates: 
 R' Yankele was once 
"arguing in learning" with his 
friend R' Yosef Weiss, the city’s 
 and they got into a heated ,שֹוֵחט
debate over a certain ַשט  At a .פְּ
high point in the argument, R' 
Yankele muttered, ‘I don’t know 
how one can speak with such  ַעם
  ’!ignorance ,ָהֲאָרצּות
 After returning home, R' 
Yankele gave it some thought and 
could not believe that he had 
spoken to ר׳ יֹוֵסף that way. He 
began to pace up and down in 
the house, very upset that he had 
spoken in such a fashion. He then 
phoned ר׳ יֹוֵסף and begged him 
for ִחיָלה  ר׳ יֹוֵסף ,Of course .מְּ
forgave him, not having been 
offended in any way. That was 
the way one spoke when arguing 
in learning. However, R' Yankele 

did not calm down. He sat down 
to write ר׳ יֹוֵסף a heartfelt letter 
asking for forgiveness. ר׳ יֹוֵסף did 
not understand what the fuss was 
about. 
 The story did not end 
there. R' Yankele then composed 
another letter to R' Chaim 
Kreiswirth ַזַצ״ל, with whom  ר׳
 had a connection because of יֹוֵסף
his ִחיָטה  'work, and asked R שְּ
Chaim to try to persuade ר׳ יֹוֵסף 
to truly forgive him for what he 
had said. ר׳ יֹוֵסף told everyone 
that he had not even felt the 
slightest bit offended; R' Yankele 
had said it with such refinement 
that he simply did not understand 
why the Rebbe found is necessary 
to be so apologetic.  
 My ִמיד  'not only did R ,ַתלְּ
Yankele teach us how sensitive 
we ought to be regarding even 
the remote possibility of hurting 
someone, he also revealed to us a 
secret about making an apology. 
A great person who says a true, 
heartfelt "I'm sorry," does not 
lose his stature; on the contrary, 
he becomes even greater! 

רֹו ָברּוְך! ִהי ִזכְּ      יְּ
ִדידּות יְּ  ֶרִבי Your                         ,בְּ

Story adapted from Hamodia (with kind permission) 

ר א יָך ... אְֹוָהָיה ַהַנֲעָר ֲאשֶׁ ה ְוָאְמָרה ְשֵתה ְוַגם ְגַמלֶׁ ְשתֶׁ י ָנא ַכֵדְך ְואֶׁ יָה ַהטִּ ָתּה ַֹמר ֵאלֶׁ
ם ֲאדֹה ד עִּ סֶׁ יָת חֶׁ י ָעשִּ ְצָחק ּוָבּה ֵאַדע כִּ ית כ״ד:י״ד(ַֹכְחָת ְלַעְבְדָך ְליִּ י. )ְבֵראשִּ נִּ  

 “Let it be that the maiden to whom I shall say, ‘Please tip 
your jug so I may drink,’ and who replies, ‘Drink, and I will even water 
your camels,’ her will You have chosen for Your servant, for ְצָחק  and ;יִּ
may I know through her that You have done kindness with my master.” 
 She is [a] fitting [spouse] for him, in that she will perform 
acts of kindness, and she is worthy to enter the household of ַאְבָרָהם. 
The meaning of ָּ הֹוַכְחת is ָּ יַרְרת ״י) You have selected —  בִּ  .(ַרשִּ
 In the first ק רֶׁ ים of פֶׁ ְך ַהַחיִּ רֶׁ ְפַרג the ,דֶׁ  explains that ַמַהַר״ל מִּ
the reason ר זֶׁ יעֶׁ לִּ ָדה sought a girl with the אֶׁ ד of מִּ סֶׁ  was that he חֶׁ
needed to find a wife with a trait that is one of the three pillars that 
hold up the world – ד סֶׁ ְצָחק .חֶׁ  and ;ֲעבֹוָדה ,represents the second pillar יִּ
together they had ֹבַיֲעק , who represents the third pillar, תֹוָרה. This is 
what we learn in the ְשָנה ְרֵקי ָאבֹות in מִּ ים ָהעֹוָלם ַֹעל ְשל :(א:ב) פִּ ָשה ְדָברִּ
ים ילּות ֲחָסדִּ  — These three pillars .עֹוֵמד: ַעל ַהתֹוָרה ְוַעל ָהֲעבֹוָדה ְוַעל ְגמִּ
ָלה ,תֹוָרה  and kindness — are the fundamental traits that keep the ְתפִּ
world in existence, and are also the foundation of ְשָרֵאל  .ְכַלל יִּ
 The ַמַהַר״ל explains further that all of these דֹות  are מִּ
intertwined. ַאְבָרָהם’s ד סֶׁ ְצָחק is linked to חֶׁ ְצָחק .יִּ  is linked to ֲעבֹוָדה s’יִּ

ֹבַיֲעק ר . זֶׁ יעֶׁ לִּ ְצָחק needed to find a wife for אֶׁ ד that represented יִּ סֶׁ  — חֶׁ
one of the three pillars of the world — to complement ְצָחק  to build יִּ
the pillar of ֹבַיֲעק — תֹוָרה . A ן תֹוָרה    .has these three traits intertwined בֶׁ

¤ ¤ ¤ 
  When R' Yaakov Yitzchok Spiegel was accepted to Beth 
Medrash Govoha in Lakewood, NJ, he headed straight to the ְדָרש  ֵבית מִּ
to learn. He assumed that someone would let him know where he 
would be sleeping, so he didn’t waste time worrying about it. Instead, 
he spent the afternoon deep in study among the other students in the 
Lakewood יָבה  .ְישִּ
 It was only when evening arrived that he realized that he still 
did not know where to spend the night. The ְדָרש  had begun ֵבית מִּ
emptying out, students hurrying off in all directions. R' Yaakov Yitzchok 

looked around, but he did not even know whom to ask. He stood, 
undecided for a moment, before finally making up his mind. He would 
simply sleep in the ְדָרש  that night. In the morning he would find a ֵבית מִּ
way to sort it all out. 
 In the middle of the night, the יָבהֹר אש ְישִּ , R' Aharon Kotler, 
ְדָרש came into the (1891-1962) ַזַצ״ל  He immediately noticed a .ֵבית מִּ
form sprawled out on one of the benches. Coming closer, he realized 
that it was none other than his new יד  sleeping restlessly in the ,ַתְלמִּ
ְדָרש  .ֵבית מִּ
 R' Aharon watched as the young man slowly opened his 
eyes, clearly unable to sleep well in his uncomfortable position. “Why 
aren’t you sleeping in your bed?” he asked softly. 
 R' Yaakov Yitzchok squinted upward at the יָבהֹר אש ְישִּ , his 
eyes bleary with exhaustion. “No one told me where I was supposed 
to sleep, so I thought I would just sleep here.” 
 “Come, please get up. You won’t be comfortable here or 
feel rested for learning tomorrow,” the יָבהֹר אש ְישִּ  urged him. “I 
prepared a bed for you myself.”  
 As R' Yaakov Yitzchok struggled to his feet, R' Aharon gave 
him precise directions on how to find his room. R' Yaakov Yitzchok 
followed the directions to a private room with a beautifully made bed. 
Still exhausted, he immediately sank into the bed and slept soundly for 
the rest of the night. 
 The next day, R' Yaakov Yitzchok woke up feeling rested and 
refreshed. He met his fellow students and told them how well he’d 
slept in his private room.  
 “A private room!” some of his friends marveled. “What in 
the world are you talking about?” 
 It was only then that R' Yaakov Yitzchok discovered that R' 
Aharon had remained awake the rest of the night, just so his יד  ַתְלמִּ
could sleep comfortably … in R' Aharon’s own bed! 

Adapted from: Visions of Greatness VII (with kind permission from CIS) 

חַַ …ַיַעְנָךַד׳ְַביֹוםַָצָרה…ַלְמַנצֵּ  
For the Conductor, [a psalm of ָדִוד]: May ד׳ 

answer you on the day of distress…  
The ִמְדָרׁש teaches with a ָמָׁשל how we should 
view living through a יֹום ָצָרה, a day of 
distress. A father and his son were traveling 
together for a very long time. The exhausted 
son impatiently asked his wise father, “And 
where then is the city?” The father replied, 
“My son, take note of the following sign. 
When you see a graveyard before your eyes, 
then you will know that you have reached 
the outskirts and the city is very close!” So, 
too, explains the ד׳ ,ִמְדָרׁש tells ְכַלל ִיְשָרֵאל at a 
time when they are experiencing difficulties 
and it seems to them like there is no hope for 
salvation, rest assured that you are about to 
be redeemed, as it says, ַָצָרה ְַביֹום ַד׳  .ַיַעְנָך
Every ְתִפָלה recited during these times will 
protect ְכַלל ִיְשָרֵאל and bring the ְגאּוָלה closer. 

 ספר ח״ח הלכות לשון הרע כלל ח׳ סעיף ו׳
*Harry Weinberg was new in town. Although he went to shul 3 times a day and 
kept ת בָּ ת in public, rumor had it that not only was he not שַׁ בָּ  he was a ,שֹוֵמר שַׁ
missionary! Yechezkel Jacobs was not one who was ever aware of the ‘town 
rumors.’ He had a business opportunity and was looking for a partner and 
asked Manny if he should partner with Harry. Manny knew about the rumors 
and was concerned about saying anything that is ע רָּ שֹון הָּ  .לָּ

What is the correct way for Manny to handle the situation? 
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: As we learned last week, the ִאּסּור of ָּע ָּר ָּשֹון ה  This .ֶאִפיקֹורֹוס does not apply to an ל
is only true if one actually heard the ֶאִפיקֹוְרסּות directly or it is an established fact. In our 
case, it is only a rumor; therefore, Manny should advise Yechezkel, only privately, that he 
heard an unsubstantiated rumor.  

1. Where do we learn that one is obligated to thank ד׳ upon hearing good 
news? 

2. What do we learn from the fact that the ּתֹוָרה enumerates the one 
hundred and thirty-seven years of ָמֵעאל  ?s life’ִישְׁ

1.When ֱאִליֶעֶזר heard from ָלָבן and ְׁתּוֵאל ְָׁקה that they were willing to let ב  go, he ִרב
turned to thank ְָׁצה) הקב״ה ְַׁתחּו ַאר ִּש  .(24:52 — ד״ה ַוי

2.From the fact that the ּתֹוָרה enumerates the one hundred and thirty-seven years of 
ְָׁמֵעאל ְִׁשיָבה spent fourteen years in the יֲַּעֹקב s life, we can deduce that’ִיש  ֵעֶבר of י
before he went to ְָׁמֵעאל) ָלָבן ִּש ְֵׁני ַחֵיי י ֶּה ש ְֵׁאל  .(25:17 — ד״ה ו

1. Where do we learn that one is obligated to thank ד׳ upon hearing good 
news? 

2. What do we learn from the fact that the ּתֹוָרה enumerates the one 
hundred and thirty-seven years of ָמֵעאל  ?s life’ִישְׁ

1.When ֱאִליֶעֶזר heard from ָלָבן and ְׁתּוֵאל ְָׁקה that they were willing to let ב  go, he ִרב
turned to thank ְָׁצה) הקב״ה ְַׁתחּו ַאר ִּש  .(24:52 — ד״ה ַוי

2.From the fact that the ּתֹוָרה enumerates the one hundred and thirty-seven years of 
ְָׁמֵעאל ְִׁשיָבה spent fourteen years in the יֲַּעֹקב s life, we can deduce that’ִיש  ֵעֶבר of י
before he went to ְָׁמֵעאל) ָלָבן ִּש ְֵׁני ַחֵיי י ֶּה ש ְֵׁאל  .(25:17 — ד״ה ו

 ם שֶּ יד ַהגֶּ יב ָהרּוַח ּומֹורִּׁ  not a direct request for ,ד׳ is an additional praise of ַמשִּׁ
rain; therefore, if one accidentally says יד ַהָטל יב ָהרּוַח  instead of מֹורִּׁ ַמשִּׁ
ם שֶּ יד ַהגֶּ   .it is an added praise and no correction is needed ,ּומֹורִּׁ

 ְוֵתן ַטל ּוָמָטר is a direct request for rain; therefore, one who missed  ְוֵתן ַטל
 .ְוֵתן ַטל ּוָמָטר must correct himself and say ,ְוֵתן ְבָרָכה or said ,ּוָמָטר



ָמא:  ת ִעְנָיֵני ְדיוֹו ִהְלכוֹו
ִריד  יב ָהרוּוַח וּומוֹו ִ ַמׁשּו

ם ׁשֶ ַהגּוֶ

F or the day of ַיֲעֹקב's ין יזִּ פִּ  an (סּוּכֹות the 3rd day of) ,אּושְׁ
especially large crowd came to the 2nd tisch of the new י  'R ,ֶרבִּ

Yankele ַזַצ״ל. When the table broke, due to the crush, R' Yankele 
smiled and began explaining how ים יקִּ יחַַ say that before ַצדִּ  ,ָמשִּ
there will be ים יִּ ים who are not worthy to be ֶרבֵּ יגִּ הִּ  R' Yankele .ַמנְׁ
then added, "!ַשטֶעקנס ַַאזֶעלכֶערַדַארֶע ַבַיי יְךַשֹוין ַמ׳שטּופטַזִּ  — אֹוי!
Oy! They are already pushing to get close to such ‘thin 
sticks’ [unworthy people].” 

Source: Hamodia (with kind permission)  

ן ַאְבָרָהם  Yahrtzeit of – 3621/4205 ַמְרֶחְשָון 20 ינּו יֹוָנה בֶּ ַרבֵּ
 ,He was born in 4970/1210 in Gerona, Spain .ְמִגירֹוְנִדי ַזַצ״ל
and died in 5024/1263 in Toledo, Spain. He was a first 
cousin of the ַרְמַב״ן and his daughter married the son of 
the ַרְמַב״ן. He was the ִבי  ,ְרָא״ה and the ַרְשָב״א of the רֶּ
among others. In his youth he traveled to France to learn 
under י ַהּתֹוָספֹות  .ר׳ ְשֹלֹמה ִמן ָהָהר ִמַבַעלֵּ
 He was a fierce opponent of the ַרְמַב״ם’s 
philosophical views. However, when 24 wagonloads of the 
 were burned by the Church in 1242 at the same spot ַּתְלמּוד
in Paris where the ַרְמַב״ם’s ה ְנבּוִכים  had been burned מֹורֶּ
by the non-Jewish authorities in Paris nine years earlier, 
ינּו יֹוָנה  ַרְמַב״ם realized his terrible mistake regarding the ַרבֵּ
and publicly admitted it. As related by his ַּתְלִמיד, R' Hillel of 
Verona, ינּו יֹוָנה ִרָיה promised to travel to ַרבֵּ  to the ִטבֶּ
ר  s’ַרְמַב״ם בֶּ  ִמְנָין where he would beg forgiveness with a ,קֶּ
of ten people. ינּו יֹוָנה  began his journey from France ַרבֵּ
with that intention, but he was detained in Barcelona.  

He was referred to by his contemporaries as 
ָחִסיד י ֲחָכִמים and as one of the greatest הֶּ  .of his time ַּתְלִמידֵּ
He gave many ִשעּוִרים wherever he went, always quoting 
the ַרְמַב״ם’s halachic decisions and interpretations of the 
 with great reverence. After three years, he again set ְגָמָרא
out to fulfill his promise, but was detained in Toledo, 
where the community implored him to stay for a while to 
teach them. He died there suddenly, never completing his 
journey to ל ץ ִיְשָראֵּ רֶּ  .אֶּ

His ר פֶּ י ְּתשּוָבה ,סֵּ  is considered one of the ,ַשַערֵּ
all-time greatest מּוָסר works. R' Chaim Volozhin once 
commented that not every ר פֶּ  is appropriate for all מּוָסר סֵּ
people; however, he said, י ְּתשּוָבה  is appropriate for ַשַערֵּ
every Jewish ְנָשָמה for all eras in all situations. 
ינּו יֹוָנה  י  on ִפרּוש s other works include a’ַרבֵּ ִפְרקֵּ
י ,ָאבֹות ר ַהִיְרָאה ,ִמְשלֵּ פֶּ ת ַהִיְרָאה and ,סֵּ רֶּ  he wrote ְגָמָרא On .ִאגֶּ
ינּו יֹוָנה ינּו יֹוָנה ַעל ַהִרי״ף and his students wrote ַעִליֹות ְדַרבֵּ  .ַרבֵּ

Dear Talmid, 
 The Rebbe R' Yankele of 
Antwerp would often tell his 
 are the most ִמּדֹות" :ֲחִסיִדים
important thing in ֲעבֹוַדת ד׳." The 
Rebbe lived his exalted life by 
these words, as the following 
story, related by Dayan Eliyahu 
Sternbuch ַשִליָט״א, the leader of 
the Antwerp community, clearly 
illustrates: 
 R' Yankele was once 
"arguing in learning" with his 
friend R' Yosef Weiss, the city’s 
 and they got into a heated ,שֹוֵחט
debate over a certain ַשט  At a .פְּ
high point in the argument, R' 
Yankele muttered, ‘I don’t know 
how one can speak with such  ַעם
  ’!ignorance ,ָהֲאָרצּות
 After returning home, R' 
Yankele gave it some thought and 
could not believe that he had 
spoken to ר׳ יֹוֵסף that way. He 
began to pace up and down in 
the house, very upset that he had 
spoken in such a fashion. He then 
phoned ר׳ יֹוֵסף and begged him 
for ִחיָלה  ר׳ יֹוֵסף ,Of course .מְּ
forgave him, not having been 
offended in any way. That was 
the way one spoke when arguing 
in learning. However, R' Yankele 

did not calm down. He sat down 
to write ר׳ יֹוֵסף a heartfelt letter 
asking for forgiveness. ר׳ יֹוֵסף did 
not understand what the fuss was 
about. 
 The story did not end 
there. R' Yankele then composed 
another letter to R' Chaim 
Kreiswirth ַזַצ״ל, with whom  ר׳
 had a connection because of יֹוֵסף
his ִחיָטה  'work, and asked R שְּ
Chaim to try to persuade ר׳ יֹוֵסף 
to truly forgive him for what he 
had said. ר׳ יֹוֵסף told everyone 
that he had not even felt the 
slightest bit offended; R' Yankele 
had said it with such refinement 
that he simply did not understand 
why the Rebbe found is necessary 
to be so apologetic.  
 My ִמיד  'not only did R ,ַתלְּ
Yankele teach us how sensitive 
we ought to be regarding even 
the remote possibility of hurting 
someone, he also revealed to us a 
secret about making an apology. 
A great person who says a true, 
heartfelt "I'm sorry," does not 
lose his stature; on the contrary, 
he becomes even greater! 

רֹו ָברּוְך! ִהי ִזכְּ      יְּ
ִדידּות יְּ  ֶרִבי Your                         ,בְּ

Story adapted from Hamodia (with kind permission) 

ר א יָך ... אְֹוָהָיה ַהַנֲעָר ֲאשֶׁ ה ְוָאְמָרה ְשֵתה ְוַגם ְגַמלֶׁ ְשתֶׁ י ָנא ַכֵדְך ְואֶׁ יָה ַהטִּ ָתּה ַֹמר ֵאלֶׁ
ם ֲאדֹה ד עִּ סֶׁ יָת חֶׁ י ָעשִּ ְצָחק ּוָבּה ֵאַדע כִּ ית כ״ד:י״ד(ַֹכְחָת ְלַעְבְדָך ְליִּ י. )ְבֵראשִּ נִּ  

 “Let it be that the maiden to whom I shall say, ‘Please tip 
your jug so I may drink,’ and who replies, ‘Drink, and I will even water 
your camels,’ her will You have chosen for Your servant, for ְצָחק  and ;יִּ
may I know through her that You have done kindness with my master.” 
 She is [a] fitting [spouse] for him, in that she will perform 
acts of kindness, and she is worthy to enter the household of ַאְבָרָהם. 
The meaning of ָּ הֹוַכְחת is ָּ יַרְרת ״י) You have selected —  בִּ  .(ַרשִּ
 In the first ק רֶׁ ים of פֶׁ ְך ַהַחיִּ רֶׁ ְפַרג the ,דֶׁ  explains that ַמַהַר״ל מִּ
the reason ר זֶׁ יעֶׁ לִּ ָדה sought a girl with the אֶׁ ד of מִּ סֶׁ  was that he חֶׁ
needed to find a wife with a trait that is one of the three pillars that 
hold up the world – ד סֶׁ ְצָחק .חֶׁ  and ;ֲעבֹוָדה ,represents the second pillar יִּ
together they had ֹבַיֲעק , who represents the third pillar, תֹוָרה. This is 
what we learn in the ְשָנה ְרֵקי ָאבֹות in מִּ ים ָהעֹוָלם ַֹעל ְשל :(א:ב) פִּ ָשה ְדָברִּ
ים ילּות ֲחָסדִּ  — These three pillars .עֹוֵמד: ַעל ַהתֹוָרה ְוַעל ָהֲעבֹוָדה ְוַעל ְגמִּ
ָלה ,תֹוָרה  and kindness — are the fundamental traits that keep the ְתפִּ
world in existence, and are also the foundation of ְשָרֵאל  .ְכַלל יִּ
 The ַמַהַר״ל explains further that all of these דֹות  are מִּ
intertwined. ַאְבָרָהם’s ד סֶׁ ְצָחק is linked to חֶׁ ְצָחק .יִּ  is linked to ֲעבֹוָדה s’יִּ

ֹבַיֲעק ר . זֶׁ יעֶׁ לִּ ְצָחק needed to find a wife for אֶׁ ד that represented יִּ סֶׁ  — חֶׁ
one of the three pillars of the world — to complement ְצָחק  to build יִּ
the pillar of ֹבַיֲעק — תֹוָרה . A ן תֹוָרה    .has these three traits intertwined בֶׁ

¤ ¤ ¤ 
  When R' Yaakov Yitzchok Spiegel was accepted to Beth 
Medrash Govoha in Lakewood, NJ, he headed straight to the ְדָרש  ֵבית מִּ
to learn. He assumed that someone would let him know where he 
would be sleeping, so he didn’t waste time worrying about it. Instead, 
he spent the afternoon deep in study among the other students in the 
Lakewood יָבה  .ְישִּ
 It was only when evening arrived that he realized that he still 
did not know where to spend the night. The ְדָרש  had begun ֵבית מִּ
emptying out, students hurrying off in all directions. R' Yaakov Yitzchok 

looked around, but he did not even know whom to ask. He stood, 
undecided for a moment, before finally making up his mind. He would 
simply sleep in the ְדָרש  that night. In the morning he would find a ֵבית מִּ
way to sort it all out. 
 In the middle of the night, the יָבהֹר אש ְישִּ , R' Aharon Kotler, 
ְדָרש came into the (1891-1962) ַזַצ״ל  He immediately noticed a .ֵבית מִּ
form sprawled out on one of the benches. Coming closer, he realized 
that it was none other than his new יד  sleeping restlessly in the ,ַתְלמִּ
ְדָרש  .ֵבית מִּ
 R' Aharon watched as the young man slowly opened his 
eyes, clearly unable to sleep well in his uncomfortable position. “Why 
aren’t you sleeping in your bed?” he asked softly. 
 R' Yaakov Yitzchok squinted upward at the יָבהֹר אש ְישִּ , his 
eyes bleary with exhaustion. “No one told me where I was supposed 
to sleep, so I thought I would just sleep here.” 
 “Come, please get up. You won’t be comfortable here or 
feel rested for learning tomorrow,” the יָבהֹר אש ְישִּ  urged him. “I 
prepared a bed for you myself.”  
 As R' Yaakov Yitzchok struggled to his feet, R' Aharon gave 
him precise directions on how to find his room. R' Yaakov Yitzchok 
followed the directions to a private room with a beautifully made bed. 
Still exhausted, he immediately sank into the bed and slept soundly for 
the rest of the night. 
 The next day, R' Yaakov Yitzchok woke up feeling rested and 
refreshed. He met his fellow students and told them how well he’d 
slept in his private room.  
 “A private room!” some of his friends marveled. “What in 
the world are you talking about?” 
 It was only then that R' Yaakov Yitzchok discovered that R' 
Aharon had remained awake the rest of the night, just so his יד  ַתְלמִּ
could sleep comfortably … in R' Aharon’s own bed! 

Adapted from: Visions of Greatness VII (with kind permission from CIS) 

חַַ …ַיַעְנָךַד׳ְַביֹוםַָצָרה…ַלְמַנצֵּ  
For the Conductor, [a psalm of ָדִוד]: May ד׳ 

answer you on the day of distress…  
The ִמְדָרׁש teaches with a ָמָׁשל how we should 
view living through a יֹום ָצָרה, a day of 
distress. A father and his son were traveling 
together for a very long time. The exhausted 
son impatiently asked his wise father, “And 
where then is the city?” The father replied, 
“My son, take note of the following sign. 
When you see a graveyard before your eyes, 
then you will know that you have reached 
the outskirts and the city is very close!” So, 
too, explains the ד׳ ,ִמְדָרׁש tells ְכַלל ִיְשָרֵאל at a 
time when they are experiencing difficulties 
and it seems to them like there is no hope for 
salvation, rest assured that you are about to 
be redeemed, as it says, ַָצָרה ְַביֹום ַד׳  .ַיַעְנָך
Every ְתִפָלה recited during these times will 
protect ְכַלל ִיְשָרֵאל and bring the ְגאּוָלה closer. 

 ספר ח״ח הלכות לשון הרע כלל ח׳ סעיף ו׳
*Harry Weinberg was new in town. Although he went to shul 3 times a day and 
kept ת בָּ ת in public, rumor had it that not only was he not שַׁ בָּ  he was a ,שֹוֵמר שַׁ
missionary! Yechezkel Jacobs was not one who was ever aware of the ‘town 
rumors.’ He had a business opportunity and was looking for a partner and 
asked Manny if he should partner with Harry. Manny knew about the rumors 
and was concerned about saying anything that is ע רָּ שֹון הָּ  .לָּ

What is the correct way for Manny to handle the situation? 
*Stories adapted from Guard Your Tongue, A Daily Companion, A Lesson a Day and various real-life situations. 

Answer: As we learned last week, the ִאּסּור of ָּע ָּר ָּשֹון ה  This .ֶאִפיקֹורֹוס does not apply to an ל
is only true if one actually heard the ֶאִפיקֹוְרסּות directly or it is an established fact. In our 
case, it is only a rumor; therefore, Manny should advise Yechezkel, only privately, that he 
heard an unsubstantiated rumor.  

1. Where do we learn that one is obligated to thank ד׳ upon hearing good 
news? 

2. What do we learn from the fact that the ּתֹוָרה enumerates the one 
hundred and thirty-seven years of ָמֵעאל  ?s life’ִישְׁ

1.When ֱאִליֶעֶזר heard from ָלָבן and ְׁתּוֵאל ְָׁקה that they were willing to let ב  go, he ִרב
turned to thank ְָׁצה) הקב״ה ְַׁתחּו ַאר ִּש  .(24:52 — ד״ה ַוי

2.From the fact that the ּתֹוָרה enumerates the one hundred and thirty-seven years of 
ְָׁמֵעאל ְִׁשיָבה spent fourteen years in the יֲַּעֹקב s life, we can deduce that’ִיש  ֵעֶבר of י
before he went to ְָׁמֵעאל) ָלָבן ִּש ְֵׁני ַחֵיי י ֶּה ש ְֵׁאל  .(25:17 — ד״ה ו

1. Where do we learn that one is obligated to thank ד׳ upon hearing good 
news? 

2. What do we learn from the fact that the ּתֹוָרה enumerates the one 
hundred and thirty-seven years of ָמֵעאל  ?s life’ִישְׁ

1.When ֱאִליֶעֶזר heard from ָלָבן and ְׁתּוֵאל ְָׁקה that they were willing to let ב  go, he ִרב
turned to thank ְָׁצה) הקב״ה ְַׁתחּו ַאר ִּש  .(24:52 — ד״ה ַוי

2.From the fact that the ּתֹוָרה enumerates the one hundred and thirty-seven years of 
ְָׁמֵעאל ְִׁשיָבה spent fourteen years in the יֲַּעֹקב s life, we can deduce that’ִיש  ֵעֶבר of י
before he went to ְָׁמֵעאל) ָלָבן ִּש ְֵׁני ַחֵיי י ֶּה ש ְֵׁאל  .(25:17 — ד״ה ו

 ם שֶּ יד ַהגֶּ יב ָהרּוַח ּומֹורִּׁ  not a direct request for ,ד׳ is an additional praise of ַמשִּׁ
rain; therefore, if one accidentally says יד ַהָטל יב ָהרּוַח  instead of מֹורִּׁ ַמשִּׁ
ם שֶּ יד ַהגֶּ   .it is an added praise and no correction is needed ,ּומֹורִּׁ

 ְוֵתן ַטל ּוָמָטר is a direct request for rain; therefore, one who missed  ְוֵתן ַטל
 .ְוֵתן ַטל ּוָמָטר must correct himself and say ,ְוֵתן ְבָרָכה or said ,ּוָמָטר




